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WEEK 21, DAY 1                        ACTS 14 and 15:1-35 

 

Good morning.  This is Pastor Soper and welcome to Week 21 of Know the Word.  Today you read Acts 

chapter 14 and the first 35 verses of chapter 15.  Chapter 14 concludes for us the account of Paul's first 

missionary journey and chapter 15 records for us the Jerusalem Council - the decisive meeting that made 

possible the rapid expansion of Christianity to the Gentiles.  In these chapters we are brought face to face 

with the third great crisis of the early church.  The first crisis was an internal one, when the Hellenistic 

widows felt that they were being neglected in the distribution of food.  In that crisis, which we read about 

back in chapter 6 of Acts, there was a resolution, by the wisdom of the apostles, in the appointment of a 

group of godly, Hellenistic Jews to be deacons.  The second great crisis was external - it was the persecution 

that began with the stoning of Stephen, the first Christian martyr - that happened in chapter 7 and resulted in 

the scattering of the church and the spreading of the gospel.  The crisis described here was precipitated by 

the preaching of Paul and Barnabas, and by the phenomenal response of Gentiles who trusted in Christ as 

Savior. 

 

Before we turn our attention to the main issue debated at the Council of Jerusalem, there are a number of 

other things that I want you to notice with me.   

 

The first is a simple comment in verse 4 of chapter 14 that may have slipped right past most of us.  It tells us 

that in Iconium people took sides - some with the Jews who had arrived to undermine the missionaries' 

work, and some with “the apostles.”  That word “apostles” is plural.  We have seen this once before, but it is 

important that we note it.  Originally there were 12 apostles, then Judas betrayed Christ and died.  Matthias 

was appointed by the rest of the apostolic company, after they had fasted, prayed and cast lots.  Paul was an 

apostle also - with special credentials, appointed by Christ Himself for the work of reaching the Gentiles.  

Here, since the word is used in its plural form, it is also being extended to include Barnabas.  This is one of 

several indications that the group of apostles was broader than the 12.  Since the name of Barnabas showed 

up very early in the Book of Acts, and in Jerusalem (Acts 4) it may well be that he was one of the 120 

mentioned in chapter 1, making him a witness of the resurrection of Christ.  There is a great debate today 

over the question of whether or not there are ‘apostles’ in the church now.  My own opinion based upon my 

study of the Word of God is that there are not - because their primary function of initially establishing the 

church of Christ is past, because the work of completing the canon of Scripture is past, and because one 

important qualification seems to have been that apostles were physical witnesses who had seen the 

resurrected Christ.   

 

What is clear from the New Testament is that 1) the apostles had special authority that came from Christ, 

that 2) there were more than the original 12 and that 3) the total number of apostles was very small.  It is 

also interesting to notice that the next generation of Christian leaders after the New Testament era, which 

included people like the saintly Clement of Rome, and Polycarp, the disciple of the Apostle John, were very 

careful to insist that they were not apostles. 

 

The second thing that I want for us to notice is that the same dynamic that we saw operating throughout the 

ministry of Jesus is now evident in the ministry of His followers as well.  Wherever they go, people divide 

themselves into two camps - some accept the Gospel with joy and others become virulently, sometimes 

violently, opposed to the message, and do all they can to undermine and defeat it.  The opposition to Paul 

and Barnabas usually began among the Jews who rejected the notion that Jesus Christ was the prophesied 

Messiah.  Their program would be to attempt to shout down this new teaching that seemed so heretical to 

them.  The next stage would be to arouse (and if necessary hire) a mob to create a civil disturbance - a riot - 

and then to accuse Paul and his companions of being the cause of all the problems.  If they could force 
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Paul's party to leave town, then they might be able to intimidate or browbeat any converts he left behind.  

 

At Pisidian Antioch (not to be confused with Antioch in Syria), then at Iconium, and again at Lystra, this 

strategy was followed.  In the first two places Paul and Barnabas were able to escape before things turned 

too ugly, but at Lystra they were taken by the mob, and Paul was stoned and left for dead.  They thought he 

was dead, but he survived, and Barnabas and the new disciples brought him back to the city.   

 

Nearly 20 centuries have passed, but some things have never really changed.  Today, you are still for the 

Gospel or adamantly opposed to it.  The kind of Christianity that never makes anyone uncomfortable - that 

never seems to polarize anyone - is pretty anemic stuff, and is not the Christianity of the New Testament.  

Now I suppose I should add a word of caution here.  We need to be careful that the offense we give is the 

offense of the Gospel, and not the offense of us simply using inappropriate or rude tactics.  But the Gospel 

itself does give offense and there will be times, perhaps many times, when people are opposed to us because 

we speak the words of Christ. 

 

As we move through the Book of Acts and the epistles of Paul, it will do us well to keep track of how often 

Paul's life is threatened by the tremendous physical abuse that is heaped upon him, simply because in his 

words he is, “A slave of Jesus Christ.”  It will help us to understand this strange man a good deal better to 

know the price he was willing to pay to spread the good news that “Jesus Christ is Lord.” 

 

Third, I want for us to note that Paul and Barnabas are absolutely adamant that they are only messengers, 

and the credit and glory for all that they do must belong to God and God alone.  The superstitious 

Lyconians, after seeing another of those apostolic miracles, mistook Paul and Barnabas for Hermes and 

Zeus and were about to offer sacrifices to them.  The horror of the apostles at this mistake would be hard to 

overstate.  The glory goes to God.  The brief excerpt of the sermon preached there among the pagans is quite 

different from the synagogue fare we noted in chapter 13.  Finding people with far less knowledge and 

consciousness of God than would be common among the Jewish population, Paul begins with the most basic 

truth of all about God - He is the creator of all - and then Paul goes on from there.  That is very instructive 

for us, as more and more we are encountering people who know almost nothing about the God who is really 

there.  When we begin to witness to people like this, it is often necessary to start with the most basic fact of 

all about God - He created you and He created all things.  Talking about His love or His justice in the 

absence of a clear understanding that He is the Creator is not likely to be very productive.  “In the beginning 

God created the heavens and the earth...”  Those are very important words and often that is where we must 

begin. 

 

Very quickly, there are two more items to notice in chapter 14.  The fourth thing I want you to see is, that in 

the return visit to each of these fledgling churches, (yes, incredible as it might seem, Paul actually returned 

to Lystra where they had tried to murder him), the message being proclaimed to strengthen the new 

believers was, ‘We must go through many hardships to enter the kingdom of God.’  I think that is important 

for us to think about, because every once in a while, (and far more often than I wish was true) I come across 

yet another American preacher (usually on TV) telling people about all of the health, wealth and riches that 

God wants them to have right now, because, after all, they are the sons and daughters of the King.  Well, we 

are the sons and daughters of the King - but His Kingdom is not of this world, and the riches He wants to 

bestow upon us have very little to do with fancy cars and fat bank accounts.  Read your Bibles carefully and 

you will be able to recognize garbage when it is being preached to you.  Yes, God loves you - Yes, you and I 

will reign with Christ in His glorious kingdom - but remember - “We must go through many hardships to 

enter the kingdom of God.”  That is a continual theme of the New Testament.  We are not better than the 

Apostle Paul, or the first century believers, or the followers of Jesus through all the centuries.  We must 
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expect that following Him will sometimes be hard, and sometimes it will even bring upon us suffering. 

 

Lastly, did you notice that in each of the cities, Paul and Barnabas appointed elders to lead the fledgling 

churches?  (This is the first mention of elders in the New Testament outside the Jerusalem church.) 

 

Chapter 15 is given over entirely to the events that surrounded the Jerusalem Council.  Paul's radical action 

of preaching Christ to the Gentiles, not only brought condemnation and trouble from the Jews who hated 

Paul, because he was now a Christian and might draw people away from Judaism; he also made many 

enemies within the infant church itself, among those who could still only see Christianity as a new improved 

form of Judaism.  Yes, Jesus was the Messiah, the Savior, and yes, by putting your faith in Him you could 

know forgiveness from sin, but only in conjunction with being a righteous Jew and keeping all of the 

established Jewish laws and rituals.  Paul was preaching that faith and faith in Christ alone was what 

justified a man or woman before God.  The Judaizers within the church were saying, ‘Faith but not faith 

alone - Faith plus the work of keeping the law.’ 

 

Now there are several profitable ways for us to view the great controversy that was settled in Acts chapter 

15. We simply do not have time to give anything like a full treatment of this debate.  Quickly however, I 

want for us to see the issue at two different levels.  The first, and I have already alluded to it, is at a 

theological level.  Here in the simplest form possible were the rival views.  The Judaizers were saying, 

‘Faith plus good works, (the keeping of the Law,) equals justification.  Therefore all Gentile converts must 

be circumcised and keep the ceremonial laws of the Jews before God.’  Paul was saying – well, I'll quote 

him, “For it is by grace that you have been saved, through faith and this is not from yourselves, it is the gift 

of God, not by works so that no one can boast.” (Ephesians 2:8) - in the words of the Protestant 

Reformation, when the same issue re-emerged in another form - “Sola Fide” - “faith alone!”  Therefore, the 

Gentile converts do not have to be circumcised and keep all of the ceremonial laws to be right with God.  

Knowing Christ will change them - it will make them do all kinds of good works, but not because they 

believe their works can in any way endear them to God - that has already been done by the finished work of 

Christ on the cross.  As we read through some of Paul's letters - particularly Galatians which we begin 

tomorrow - we will have opportunity to think more carefully about this issue - but for now know this: It is 

still an issue in the church.  Faith plus works equals salvation or faith in Christ plus nothing equals 

salvation, which then produces good works. 

 

Before we finish talking this morning though, there is another level - not theological, but cultural - upon 

which this debate was occurring then and now.  The hidden question could be framed like this:  “Do ‘they’ 

have to become like ‘us’ in order to know ‘Him’?” You see, what the Judaizers were saying, in one sense, 

had very little to do with theology.  ‘If only these Gentiles would think, talk, and act like Jews, then it 

wouldn't be so hard for us to love them as brothers in Christ.  If they would just eat our food, dress like 

normal people, and respect our culture and traditions, then I'm sure that God would accept them - and I 

would probably be able to do the same.’   

 

Well, the resounding answer of Acts chapter 15, coming from the lips of Peter and James - the leaders of the 

Jewish wing of the church - was this:  ‘You do not have to be like ‘us’ to know Christ.  You can worship 

Him in your own culture, with your own music, dress, and style of worship. He truly is the Savior of the 

world.’  It would do us well to remember Acts chapter 15 and the message that it contains.  It is one of the 

pivotal chapters of the New Testament. 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 
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WEEK 21, DAY 2                       GALATIANS 1 and 2 

 

Good morning.  This is Pastor Soper.  Today you read Galatians chapters 1 and 2.  Yesterday we read 

together about the conclusion of Paul's first missionary journey, and about the Jerusalem Council, which 

was convened to respond to the great controversy that was stirred by Paul's refusal to demand that Gentile 

converts to Christianity be circumcised and conform to all of the ceremonial laws of the Jewish religion.  It 

is exactly at this point that the argument contained by the epistle to the Galatians fits in, and for that reason I 

am asking you to read it with me this week. 

 

I believe that this letter was written just before or perhaps just after the Jerusalem Council, described in Acts 

15, to the churches that Paul and Barnabas had established on that first missionary journey.   Those 

churches, in Antioch of Pisidia, Iconium, Lystra, and Derbe, were located in the southern portion of the area 

the Romans called Galatia.  The controversy with which Paul is dealing in this little letter is the same one 

that arose during his trip to establish these churches, and nearly everything in the letter fits exactly with this 

identification.  I probably ought to tell you that not everyone agrees with the view that I have given you.  

Some scholars hold to a “North Galatian” view, which identifies the recipients of the letter with a group of 

churches in the northern part of Galatia that Paul may have planted at a later date, on a journey that is not 

recorded in the Book of Acts.  I will leave the explanation of that view to those of you who wish to dig a 

little deeper.  In any case the controversy addressed by the letter to the Galatians is the same one that 

precipitated the Jerusalem Council.  Since we know that the Jerusalem Council occurred about 49 A.D., we 

can, if I'm right, know about when this letter was written and identify it as the earliest of all the epistles of 

Paul the apostle. 

 

Now, the first thing that I want for us to understand from our reading this morning is that according to the 

Apostle Paul, there are some matters of doctrine and practice that are so important that they are worth 

fighting for.  Agreeing to disagree is a tactic that is acceptable and appropriate in some debates that arise in 

our life within the body of Christ.  I want you to know that Paul himself clearly says that in some other 

contexts (you might read Romans 14 and 15 for example).  But when the issue is as fundamental as the 

basic nature of the Gospel, and when the practices are such that they call into question whether or not a 

person has really been justified in the eyes of God (and therefore is a true brother or sister in the Lord), then, 

according to Paul, it is time to stand up and be counted, even if it means confrontation with the Apostle 

Peter himself. 

 

I have a little expression that my family and friends have often heard me use:  “That's not a mountain I'm 

willing to die on”.  I say it a lot, and I mean by it, that though I have opinions and preferences about some 

particular issue, I am not of the opinion that it is worth fighting over.  It is a terrible tragedy that for some 

Christians there never is a mountain they are willing to die on - there is never an issue important enough to 

take a stand.  Well, for Paul, the basic nature of the Gospel was a mountain he was willing to die on.  It was 

the same mountain about which a man named Martin Luther, who was converted as a result of his study in 

the epistle to the Galatians, would one day say, “Here I stand - I can do no other”.  Christian, I love peace 

and I hope that you do too, but there are some things worth fighting for. 

 

The major argumentation of the Book of Galatians lies just before us in chapters 3 and 4, which we will 

read tomorrow, but the gist of it was summarized quite well for us in verses 15 and 16 of chapter 2.  If you 

did not pick up on that in your reading, then listen carefully as I read it now:  “We who are Jews by birth 

and not 'Gentile sinners' (that is a rather pejorative term) know that a man is not justified by observing the 

law, but by faith in Jesus Christ.  So, we too, have put our faith in Christ Jesus that we may be justified by 

faith in Christ and not by observing the law, because by observing the law, no one will be justified.”  That, 
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for Paul, is the absolutely critical issue here.  

 

Even though you and I may not have ever encountered one who describes himself as a “Judaizer”, the issues 

are still alive and “hot” today.  We will speak much more about this as we move through the writings of 

Paul in the New Testament, but for now these things are of such importance that I would not know how to 

overemphasize them:   

 

1) DOING things - keeping rules, meeting expectations, being religious - can never make you 'right' 

with God.  Anyone who thinks that somehow they have to earn the favor of God by “doing works of 

righteousness” has fallen into the oldest, most widespread, and most tragic theological error that the 

world has ever known.  You will never be right with God on the basis of what you have done, only 

on the basis of what Christ has done - that is the good news - the Gospel.   

 

2) Second, Paul says, “We may be justified by faith in Christ.”  Our own imperfect works of 

righteousness could never be enough to justify us, but Christ's perfect righteousness - His work on 

our behalf - is enough, if we simply by faith will trust in Him.  “The life I live in the body,” Paul 

says, “I live by faith in the Son of God who loved me and gave Himself for me.” 

 

Another major thrust of Galatians chapters 1 and 2 is, of course, Paul's insistence that it is not the apparent 

importance of the messenger that makes a message worth listening to.  In fact, I am sure that Paul would 

argue it is the other way around.  It is the message that accredits the messenger.  What had apparently 

happened is that sometime after Paul established the churches in the southern part of Galatia, some 

impressive visitors arrived - perhaps they were known pillars of the church in Jerusalem who had come 

without the knowledge of Peter and James.  They may even have been Gentile converts to Judaism who had 

been proselytes for a long time before accepting the teaching that Jesus was the long promised Messiah.  

Whoever they were, they managed to convince some of the Galatians believers that, because of their 

importance, they ought to be listened to and followed.  Paul is typically emphatic.  ‘I don't care who told you 

this; I don't care if it was an angel from heaven.  If these messengers bring you another Gospel, a Jesus-plus 

or faith-plus gospel - let them be eternally condemned - anathema.’ 

 

That reference to angels may refer to a common Jewish belief, reflected again in chapter 3 verse 19, that the 

Old Testament law came to Moses from God by way of some angelic mediators.  The argument then would 

have been something like this: ‘If the Old Testament laws - including the ceremonial ones - came to Moses 

from angels, then don't you realize how important if is for you to keep them completely?’  Paul says, 

‘Angels or no, it is faith in Christ alone that counts, not circumcision, not rules - just Jesus.’ 

 

There is certainly a modern application of this principle.  Friends, it is the message of the Gospel, not the 

flashiness or credentials of the messenger that count for us today as well.  You must not believe me because 

I have an impressive resume, some formal education and a lot of books on my shelf.  You mustn't believe 

the preacher on TV because he has a ‘worldwide’ ministry and a lot of money.  The most well educated 

person could be mistaken and the most eloquent of preachers can twist the truth.  Evaluate the messenger in 

light of the message.  Never do it the other way around.  Of course, in order to really do that, YOU have to 

know the Word of God.  If you depend on me alone to tell you what it says, you will never be able to rightly 

judge the validity of what I say.  That is why this exercise of reading through the Bible - learning what it 

says for yourself - is so critically important.  If you really 'know the Word' then no one will ever be able to 

take you captive to false teaching, and the only way in which you will ever be able to know the Word is if 

you read it for yourself and study it.  The very first objective that we have for Know the Word is that we 

will become a people who know the Word of God. 
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I am sure that as you read today you noticed that at one point the Apostle Paul felt it necessary to confront 

and rebuke the Apostle Peter.  That would have taken a bit of nerve, I'm sure - but a fundamental principle 

was at stake - so Paul was willing to take a large risk.  There are some Christian leaders today who would 

take great offense if the likes of you or I were to say to them – ‘Excuse me, sir, but is what you are teaching 

or doing really consistent with what the Scripture teaches?’  They would be indignant; they might begin to 

talk about spiritual authority and submission - they might even quote an Old Testament passage that says, 

“Touch not the Lord's anointed.”  But in Galatians, Paul sees Peter doing something - not eating with the 

Gentiles - breaking off fellowship with fellow Christians - because he doesn't want to offend the Judaizing 

Christians from Jerusalem - and Paul confronts him.  He obeys the New Testament injunction to “admonish 

one another.”  Now remember, this was an important issue - not simply a matter of culture or taste - but 

Paul was willing to confront.  That is part of our solemn obligation to one another within the body of Christ. 

 We must learn, as these first century believers did, that we are accountable to one another in the Lord. 

 

I cannot close this morning without pointing out to you that Peter responded very positively to Paul's rebuke. 

 That says something pretty important about the humility of this man Peter - the great apostle from 

Jerusalem - the man who, with John, was closest of all to Jesus.  Paul, this ‘irregular’ apostle confronts him - 

publicly!  And he accepts it.  In Acts 15, at the Jerusalem Council, Peter is the one who comes to the defense 

of Paul.  In II Peter 3 he calls Paul “our dear brother Paul.”   

 

It may be that the day will come, when out of love for you, and for a belief or principle of our faith that is 

really important, someone else in the body will find it necessary to ‘admonish’ you.  When that happens, 

remember, the New Testament says we should “admonish one another” and that even the great Apostle 

Peter was not above needing to be reminded of how he ought to live.  Remember, too, that he didn't hold it 

against the one who challenged him, but loved and respected Paul for it.  I am looking for the day when we 

will all be that mature in Christ. 

 

This is Pastor Soper speaking.  Have a great day and I'll talk with you again tomorrow. 

 

 

 

WEEK 21, DAY 3          GALATIANS 3 and 4 

 

Good morning.  This is Pastor Soper.  Today you read chapters 3 and 4 of the Book of Galatians and have 

plunged, by virtue of its arguments, straight into the deep end of the pool of the Apostle Paul's theology.  I 

am sure that you did not read very far today, without a sense that, somehow, this is a whole different kind of 

literature from anything we have thus far encountered in our 20 weeks of Bible study.  

 

We have read a lot of historical passages – ‘Here are the facts:  God said this and Abraham did that, and 

when this was over, the results were as follows...’  

 

We have also read some wisdom literature like the Psalms – “How blessed is the man who does not walk in 

the council of the ungodly...” ‘This is what he is like and this is how God will bless him.’  The exhortations 

of the Book of James are really a form of that kind of wisdom literature:  ‘Here is how you should walk - 

This is how you ought to live…’   

 

Early in our study of the Book of Acts, I also told you that there are didactic – ‘teaching’ - portions of God's 

Word.  These are the parts that tell us what and how we are to think and believe.  They interpret for us the 
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mighty acts of God in history.  They are passages that ‘stretch’ our minds and, in the words of Romans 12, 

“renew our minds,” so that we can learn to think the way that God thinks.  It may be that you found the 

train of Paul's thought to be a bit difficult or complex - don't give up - it may ‘stretch’ you a bit, but it is 

very, very important! 

 

As I told you yesterday, the book of Galatians is possibly the very first of Paul's epistles written in the New 

Testament era.  It lets us see, close up, the heart of the Gospel that he preached.  Later on, when we read the 

Book of Romans together, we will encounter the very same argument in some of the very same words in an 

expanded form.  Some have even suggested that the Book of Galatians is a kind of ‘rough draft’ of the 

epistle to the Romans.  Well, let me see if I can walk through this passage with you and clarify some of the 

ideas here with you. 

 

The big idea of Galatians 3 and 4 is the same as that of Galatians 1 and 2, Acts 15, and really, of the whole 

New Testament.  It can be expressed in a couple of ways - by a slogan,  “Justification by faith;” or by means 

of a whole treatise on soteriology - the doctrine of salvation.  The basic idea, though, is simply this:  ‘It is 

faith in what Jesus Christ has done, not the observance of the law - or the keeping of a set of rules - that 

justifies a person before God.’ 

 

Legalism - the view that it is the keeping of the law that is the central factor in determining a person's status 

before God - will always be with us.  There is an unbelievably strong impulse in the heart of man to stress 

the external things that can be seen and measured, and to place reliance and trust on these, rather than upon 

the simple call to trust in Christ and what He has done for us.  Paul is incredulous that so quickly and so 

easily these new Christians have been drawn aside from the simple Gospel. 

 

In this first part of our reading today he lays down three reasons for accepting his thesis:  

 

First, he says, you can rely upon it because your experience proves it!  Did you receive the Spirit by keeping 

the law - or by believing what you heard?  That is a very significant question because of the things that it 

clearly implies.  It implies, for example, that the reception of the Holy Spirit is something that all Christians 

have experienced.  If you could be a Christian without receiving the Holy Spirit, then Paul's argument 

wouldn't make any sense.  This, of course, is very consistent with what we found in the Book of Acts, and 

with what the whole of the New Testament teaches us.  If you are a Christian, you have the Spirit of God - if 

you don't have the Spirit, you are not a Christian.  But Paul's argument implies more than that, for you see, it 

also clearly presupposes that if you have received the Holy Spirit, you know it - there is no doubt about it.  If 

it was a subtle thing, an indiscernible thing, then the argument would be weakened again.  So Paul's call to 

the Galatians to think about their experience of God's Holy Spirit emphasizes that the reception of the Spirit 

is ‘co-extensive with salvation,’ that is, it happens at the same time, but also that it is something that is 

clearly identifiable and it comes in response to FAITH.  First, Paul says, you can believe in justification by 

faith because it was your experience. 

 

Next, he says, you can believe it because it was Abraham's experience.  “He believed God and it was 

credited to him as righteousness.”  - “The righteous will live by faith.”  (That was the verse, by the way, 

that changed Martin Luther's life so dramatically.) 

 

The law, which came much later, was not an attempt on the part of God to change the rules - that before the 

time of Moses, Abraham and others were saved by trusting the promises of God, but after the law was given 

at Mt. Sinai, the way to be saved changed and was now by keeping the law.  That is not the way it was at all! 

 Paul wants to drive home the point that salvation is always and only by faith. This truth may not sound very 
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startling to you - especially if you have been raised in a Bible-preaching church - but the idea was very 

explosive in the first century world.  And even today, if you were not raised in a Bible-preaching church, it 

is an amazing idea.  Trusting promises can get you to heaven - keeping rules can't!  That, Paul says, is the 

reason Christ had to die.  If keeping the law could ever work, then that would have been the way God would 

have chosen to provide our salvation.  But because everyone has sinned and broken the law, Christ became a 

curse for us “so that by faith we might receive the promise of the Spirit.” 

 

Okay then, salvation comes by faith - so why did God give the law?  What does it do?  Why did God give it? 

Paul says it was added “because of transgressions.”  What he means is that the law was given in addition to 

the promise, “in order to bring about within man's heart and mind an awakened sense of guilt.” (1. William 

Hendricksen; Galatians and Ephesians; Banner of Truth; 1981; p. 140) William Hendricksen, writing in his 

commentary on Galatians, reminds us that “a vague awareness of the fact that all is not right with him will 

not drive him to the Savior.  Only when he realizes that his sins are transgressions of the law of that God 

who is also His judge...will he...cry out for deliverance.”  (2. Ibid.)) The law, then, was put in charge - the 

old KJV says it was “a schoolmaster meant to lead us to Christ.”  The word that is used in the passage is 

the Greek word ‘paidagogos’ - it was the name of the slave attendant in the household who was charged 

with looking after the master's children as a guardian.  He had some authority over the children.  The law 

performed that function. 

 

The effect of the promise on those who believe is two-fold!  It unites us with others - male and female, Jew 

and Greek, - who belong to Christ, and it makes us sons and daughters of God.  He adopts us and makes us 

His heirs.  I don't know how much thought you have ever given to the concept of adoption, but it is a very 

crucial concept in the Word of God.  We know that Christ's work upon the cross accomplished our 

redemption and provided forgiveness for our sins.  What I want for us to understand right now is how much 

more God has done for us in Christ.  There is no logical connection between redemption and adoption.  God 

could have simply forgiven us and then left us alone, but he went so much further than that.  First He 

forgave us, then He adopted us - made us joint heirs with Christ. 

 

At the end of chapter 4, Paul makes the same point that has been his focus one last time.  It is by faith and 

by faith alone that we may be saved.  The interesting thing is, that the last time he makes the point he uses 

an allegory.  Paul uses the Old Testament story of Sarah and Hagar to make his point. 

 

When we studied the Gospel of Luke together, we spent some time talking about parables and the special 

rules we need to keep in mind when we attempt to interpret them.  In some ways allegories are a lot like 

parables.  Allegories are really just extended metaphors.  The writer uses one thing to talk about another - so 

far that makes them like parables, but whereas parables usually only make one main point, allegories often 

have several points of comparison - several items in the story that stand in the place of something else. 

 

The allegory of Galatians 4 is really a very unusual passage, because, while the rabbis of Paul's day were 

fond of interpreting Scripture in an allegorical ways, it is not often that we find this sort of thing in the 

Scripture itself.  It is entirely possible that Paul takes the story of Sarah and Hagar and uses it in this fashion 

in order to confound the Pharisees who were taking other passages of Scripture and allegorizing them to 

make the law into a legalistic system.  In fact, I believe that is what is happening in this strange passage.  

Paul does not use the allegorical method in any other epistles.  The point that I want to make to you is that 

we dare not interpret any passage or story of Scripture in an allegorical way, unless the Scripture itself gives 

us warrant for doing so.  Just because Paul says that the Sarah - Hagar account can be seen as an allegory 

does not give us warrant for making allegories out of the Garden of Eden account, the story of Jonah, or 

other passages that might be inconvenient to our thinking. 



9 
 

 

There is one last thing that I want you to notice about Galatians 3 and 4.  It is a little thing, but it helps us to 

see the view that Paul had of Scripture.  In chapter 3, in talking about the promise that God made to 

Abraham and his ‘seed,’ Paul places an extraordinary amount of emphasis upon the fact that the Scripture 

says, “seed” (singular) instead of “seeds” (plural.)  His point is that the ultimate writer of Scripture - that is 

God - had Christ (the seed) in mind when the promise was made to Abraham - not just his unspecified 

descendants (seeds).  It is passages like this one that help us to see that the Apostle Paul, and other writers of 

the New Testament, believed, just as we do, in the doctrine of the verbal inspiration of the Scripture, that 

God's superintendence of the process of the production of the Old and New Testaments was so careful that it 

extended not only to the general thoughts that were being conveyed, but even to the actual words that were 

used.  That means it is possible for Paul to build his theological argument upon the fact that a single Old 

Testament word was singular instead of plural.  Unless the very words of the Bible were inspired, not just 

the thoughts, Paul's argument would not be able to stand. 

 

Well our time is gone - I hope that you will have a great day today.  This is Pastor Soper.  I'll talk with you 

again tomorrow. 

 

 

 

WEEK 21, DAY 4        GALATIANS 5 and 6 

 

Good morning.  This is Pastor Soper.  Today we finished reading the Book of Galatians by reading chapters 

5 and 6.  This passionate little letter from the Apostle Paul is divided into three pretty equal parts: 

 

Chapters 1 and 2 were devoted to the personal part of the argument.  Paul denounces the Judaizers and 

establishes his personal credentials.   

 

The main theological argument is in chapters 3 and 4.  The main thesis is driven home with power: It is faith 

in what Jesus Christ has done, not trust in what we have done by keeping the Jewish ceremonial laws, or any 

other set of rules for that matter, that justifies a person before God.  That was the experience of the 

Galatians themselves.  It was also the experience of the patriarch Abraham who relied on the promises of 

God and who was justified by faith.  The purpose of the law was to be a guardian - a schoolmaster - 

designed to bring us to Christ, by teaching us about the futility of keeping the laws, and the impossibility of 

any human being ever being righteous before God. 

 

Chapters 5 and 6, which we read today are the “practical” chapters of the letter in which Paul helps us to 

work out the implications of our theology in the arena of practical everyday life.   

 

One thing you need to look for in all of Paul's letters is this recurring pattern.  Paul will carefully lay out his 

theological argument, in which he seeks to teach us how to think clearly about who God is, who we are, and 

what He has done for us in Christ.  Then, when he has finished teaching us how to think, he adds a practical 

section to the epistle that helps us to understand how we are to live in light of the truths we now believe.  

You can see that pattern in every one of Paul's epistles.  In Romans, for example, (which we have already 

said looks a lot like a revised and greatly expanded version of the earlier Galatians letter,) chapters 1-11 are 

devoted to the theological argument.  Then chapters 12-15 are given to the task of saying, ‘Okay - now that 

you understand what to believe, this is how you should act.’   

 

I am laboring this point just a bit because I want you to understand two things:   
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First, that theology always has practical implications.  What you believe always has an impact upon how 

you act.  If it doesn't, then either you don't understand it, or you don't really believe it!!   

 

Second, it is impossible to live properly if your theology - your understanding - is faulty.  So many people 

erroneously feel that theology is unimportant - don't bother me with all of that confusing theoretical stuff - 

just tell me how to act.  Well - without the theology, the actions have no basis.  Trying to live well without 

knowing why is like building a house without a foundation - not a very wise or enduring project. 

 

Well then, the theme of Galatians 1-4 is clear enough: ‘ The righteous live by faith - they do not depend 

upon the keeping of the law.’  But how does that work itself out in the life of a believer?  Paul gives us a 

series of injunctions in chapters 5-6 to help us in this matter.   He begins with this:  “Stand firm and do not 

let yourself be burdened again by a yoke of slavery” - don't submit to circumcision as a sign that you are 

placing yourself under the ceremonial law of Judaism - if you do that, you will be guilty of trying to justify 

yourself by the law.  The great message of Paul is that we are free.  We don't have to keep the law to make 

us right with God. We are no longer driven by fear and guilt and we must not allow ourselves to be placed 

into the bondage of legalism again. 

 

Christianity is not a list of rules and regulations that we keep to make God happy with us.  It is a relationship 

established with God by exercising faith in the Christ who indwells His people. Keeping rules creates 

bondage - faith means freedom. 

 

I know that I am repeating myself, but this is absolutely critical.  If you have placed your faith in the Lord 

Jesus Christ, then there is nothing else you have to do - you are justified before God and you are free in 

Christ.  The transaction is completed.  You have been adopted by God.  It really is finished!  I am afraid that 

there are still thousands of people in our churches who do not really understand that - instead of rejoicing in 

a relationship with God through Christ, they are still working to keep all the regulations.  They ARE in 

bondage. 

 

If we simply stopped with that truth, however, we would leave ourselves wide open to the error of 

‘antinomianism’  - the idea that, since we have been freed from the law, it doesn't matter how we live.  

Because we are justified by faith and by faith alone, an antinomian reasons that we can do anything we like - 

indulge the flesh in sexual and hedonistic pleasures, live for ourselves, focus only on our own pleasure and 

comfort.  Why not?  If faith alone is the key to salvation, what's to stop us?  That's why Paul gives his 

second piece of instruction. 

 

“Do not,” he says, “use your freedom to indulge the sinful nature.  Rather serve one another in love.”  Now 

that Christ has purchased your freedom from law-keeping, use that freedom to serve each other. Don't be in 

bondage to all the old laws, but remember the great law of love.  “Love your neighbor as yourself.”  I am 

free, says Paul, to do what I please and what I choose to do is to love and serve other people.  That is what 

happens when you have truly understood the freedom of Christ.  Now what this means is that God is 

mightily concerned about our motives.  Let me see if I can illustrate what I mean. 

 

Let's look at a hypothetical situation.  Let's say you find a wallet on the sidewalk while you are out shopping 

later today.  What should you do with that wallet?  Well, a legalist would say you should give it back - 

return it to it's rightful owner.  A man or woman who has truly understood their freedom in Christ would do 

exactly the same thing, but for a different reason.  The legalist would reason – ‘I must give this back, 

because I want to earn the favor of God.’  The Bible says, “Thou shalt not steal” - keeping this wallet would 



11 
 

be stealing.  ‘If I don't return it, God will punish me’  - that is the legalistic way of thinking. 

 

Now the man or woman under grace would also return the wallet, but with a whole different set of motives. 

 ‘Here is a wallet that clearly belongs to someone else,’ they would reason.  ‘The loving response in this 

situation would certainly be to return it to the one who has lost it and that is clearly the action that would 

please the God who has done so much for me through Christ’.  Do you see the difference here?  The action 

is the same.  The motive is different.  And our God is just as interested in our motives as He is in our 

actions! 

 

Do not allow yourself to be in bondage to legalism - do use your freedom to serve one another in love.  That 

is the message of the Book of Galatians  - that is the word of the Apostle Paul.  And that is what Paul means 

when he talks about living “by the Spirit.”  Spirit-filled people are not under the law, but they do not gratify 

the sinful desires of the flesh.  They show by their lives the “fruit of the Spirit.”   

 

I am sure that you noticed the great contrast between the two lists that Paul lays out in Galatians 5: the acts 

of the sinful nature and the fruit of the Spirit.  Did you notice that the acts of the sinful nature are both 

external, like sexual immorality and fits of rage, and internal, like hatred, selfish ambition and envy?  The 

truth of the matter is that sin starts on the inside of men and women and then finds expression in their 

actions. 

 

The fruit of the Spirit, on the contrary, is “love, joy, peace, patience, kindness, goodness, faithfulness, 

gentleness and self-control.”  I'm sure that many of you have memorized that list.  (If you haven't you might 

wish to commit Galatians 5:22 & 23 to memory this week.)  In spite of its familiarity, there are a few things 

that I want you to realize: 

 

First, I want you to understand that the New Testament puts a lot of emphasis upon the “fruit” of the Spirit, 

the characteristics - the qualities - of Jesus Christ's own life reproduced by the power of His Spirit in our 

lives, so that we really are what the name “Christian” implies - “Little Christs.”  These attitudes and 

characteristics are expected to be evident in the lives of each and every follower of our Lord.  The fruit of 

the Spirit is not optional in your life and mine - we can't major in faithfulness and leave patience and 

gentleness for someone else to work on.  That is one way in which the “fruits” of the Spirit differ from the 

“gifts” of the Spirit.  No one has all the gifts - that's why we need each other - but all of us are to evidence 

all of the fruits. 

 

Next, I want you to understand that the ‘fruit of the Spirit’ is given more prominence in the New Testament 

than the gifts.  The fruit is in one sense more important than the gifts.  I say that because, unless the fruit of 

the Spirit is being developed in your life, the gifts will not be useful for the Kingdom of God.  In fact, they 

may become counterproductive.  That is exactly what we will see when we look at the Book of I 

Corinthians. The gifts of the Spirit used outside of the context of the fruit of the Spirit can do a lot of 

damage. 

 

Finally, remember, He produces the Fruit of the Spirit in our lives - we cannot produce it by ourselves.  That 

is important.  That is what Paul was talking about back in chapter 2 when he said, “I no longer live but 

Christ lives in me.  The life I live in the body I live by faith in the Son of God who loved me and gave 

Himself for me.” 

 

Our time is nearly gone now, but I want to at least call your attention to a few things from Galatians chapter 

6: 
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The life of the Spirit will evidence itself in our attitude toward those who have ‘fallen’ into sin.  The 

Spirit-filled person seeks restoration with a careful eye toward his or her own life. 

 

The last thing I want you to notice are two little biographical notes at the end of the letter.  In verse 

11 Paul says, “See what large letters I use as I write you with my own hand.”  As was customary in 

his day, Paul used a secretary to actually write the words he dictated to the Galatian believers.  To 

assure the authenticity of the letter, however, he writes the last few paragraphs himself.  The 

reference to the ‘large letters’ may give us a big clue as to the nature of the “thorn in the flesh” that 

Paul asked God three times to remove from him.  He evidently had a problem with his eyes. 

 

Then, right at the end of the letter, Paul asks for respect of his readers because, “I bear on my body 

the marks of Christ.”  That is a reference to the scars that he had from stonings and lashings 

because of his faith.  Those who suffer for Christ have a special right to speak. 

 

This is Pastor Soper.  You have a great day today and I'll talk with you again tomorrow. 

 

 

 

WEEK 21, DAY 5                     ACTS15: 30-17 

 

Good morning.  This is Pastor Soper and today we finished Week 21 of Know the Word.  Once again I want 

to congratulate you for your perseverance in the discipline of regular Bible study.  I also want to encourage 

you to share with others what God is doing in your life because of your growing commitment to knowing 

and doing the Word.  If those with whom you share are not yet involved in the regular systematic study of 

God's Word, give them a Know the Word recording and encourage them to begin the life-changing study of 

God's Word. 

 

Today you read the end of Acts chapter 15, and Acts 16 and 17 and have begun to move with the Apostle 

Paul through his second missionary journey.  Here are the things that I want for us to notice about this 

section: 

 

First of all, it surprises us that this great work of God began with what Luke calls a “sharp controversy” 

between Paul and Barnabas.  It centered on the person of John Mark, who began the first journey with the 

apostles, but for some reason has deserted them and turned back.  Barnabas is all for taking John Mark again 

- giving him another chance - Paul is adamantly opposed to that.  They cannot agree, so the dynamic 

partnership is dissolved.  Barnabas takes John Mark and goes his way, while Paul takes Silas and embarks in 

a different direction.  A number of thoughts suggest themselves as we read about this conflict.  For example, 

here are two Spirit-filled believers - there can be no question of that - and yet they do not agree; there is 

conflict!  Just being Christians, even being Spirit-filled Christians, does not guarantee that we will always be 

in agreement!  That may sound shocking, but there it is.  When we all get to heaven, it may be different, but 

right now we will have to reconcile ourselves to the fact that unity in Christ does not always imply 

unanimity. So, unable to come to agreement, Paul and Barnabas go in separate directions.  You also need to 

understand, however, that the disagreement did not make them enemies.  I know that because in I 

Corinthians 9, written several years after this event, Paul uses Barnabas as an example of the way we ought 

to live. 

 

I do not think that I would find it easy to stand against the view of a personality so powerful and so 
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obviously anointed as the apostle Paul, but Barnabas did, and by giving John Mark that second-chance 

apprenticeship, Barnabas performed an invaluable task for the church through the ages.  Mark did not fail 

the second time, but grew in grace and maturity.  He later became a companion of Peter, and from the 

preaching and recollections of that great apostle, Mark wrote the Gospel that now bears his name.  At the 

very end of Paul's life, in II Timothy, he asks for Mark to come and be with him.  Thank you, Lord, for 

Barnabas' patience, and his willingness to give Mark a second chance.  Why didn't the Spirit of God, who 

was so obviously resident in the lives of both Paul and Barnabas, bring them into agreement right at the 

outset?  I cannot fully answer that question, but I can point to the sovereignty of God and to the fact that 

after the disagreement there were two effective missionary teams, where before there had only been one.  

Perhaps sometimes God allows honest disagreement to exist in the body, so that new missionary units will 

be formed to get the job done more rapidly and effectively. 

 

The second thing that I noticed as I read these chapters again today, was that before he set out on the 

journey in which he took not only an associate – Silas - but some young apprentices, he had Timothy, one of 

those apprentices, circumcised.  After what we have just read in the Book of Galatians and in the 15th 

chapter of Acts, that is a great surprise to me.  Why would he do that, in light of all that has been said about 

circumcision and freedom from the law?  The reason for the decision regarding Timothy is probably to be 

found in the fact that he was not really a Gentile, since he had a Jewish mother, and had been raised 

observing the Jewish ceremonial laws.  While adamantly insisting that Gentiles should not be forced to be 

circumcised as a pre-condition to knowing and serving God, Paul is not opposed to having Timothy undergo 

the ritual voluntarily for the sake of expanding his future ministry to include both Jews and Gentiles.  This 

tells us something pretty important about Paul.  He was adamant about principles, but he was also intensely 

practical.  That means that he will do whatever it takes - short of compromising those principles - to reach 

people for Christ.  So Paul and his companions - Silas, Timothy and possibly a few others - began their 

journey, and the churches in Asia Minor were strengthened in the faith and grew DAILY - (what a 

wonderful word that is - everyday people came to know the Lord!)  I am praying for the day that will be true 

in our churches.   

 

In verse 10, the pronoun changes from “they” to “we,” indicating that Luke joined the missionary band at 

Troas.   

 

The vision that Paul had at Troas, a Roman colony with important connections between Macedonia and 

Greece and Asia Minor, marked an important turning point for the history of the Christian faith.  Paul had 

made careful plans with regard to his journey and the places he would go to preach, but God overruled those 

plans, and by means of a vision called Paul to go to Macedonia instead.  We have quoted Proverbs 3:5-6 

before - “Trust in the Lord with all your heart, lean not unto your own understanding.  In all your ways 

acknowledge him and he will direct your paths.”  Paul's experience shows us that promise in action - the 

principle still works today! 

 

In Philippi, Thessalonica, Berea and Athens, Paul went forward, aggressively evangelizing according to a 

well-defined strategy.  Go to the principal city of the geographic region you are attempting to reach.  Begin 

at the place in which you are likely to find the most receptive people - for Paul that was always the Jewish 

synagogue (though in Philippi the Jewish population must have been so small that there was no synagogue, 

so Paul found a place of prayer down by the river where Jews and proselytes might gather.)  Then, after 

preaching in the synagogue until a strong core group had been founded, or until he was literally driven out, 

(whichever came first) Paul attached himself to one of the new converts with a promising web of influence, 

and proceeded to systematically moving through that web of influence, looking for more converts, while he 

was teaching and establishing those who had already placed their faith and trust in Jesus!  That was Paul's 
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basic strategy in every single city he visited and it worked very well.  That strategy is still a sound one today 

- we need to be just as aggressively pursuing it as was Paul. 

 

I am sure that you noted that Paul's missionary work drew fierce opposition in every one of the cities except 

the city of Athens, where the plethora of religions and gods was so great that Paul actually discovered an 

altar dedicated to the “Unknown God.” 

 

Did you notice how different Paul's preaching to the intellectuals in Athens was from his sermons in the 

Jewish synagogues of Asia Minor?  He looks for a point of contact with their culture and finds it in the altar 

to the Unknown God.  “That God,” he declares, “is the creator of heaven and earth,” and he proceeds to 

talk first about creation and then about Christ.  His main theme is Jesus and the resurrection. 

 

I want to give you some background on the altar to the Unknown God that Paul uses as his jumping off 

point for his message.  The story is absolutely fascinating.  It seems that some 600 years before Christ the 

city of Athens found itself in the midst of a horrible plague.   Being a superstitious people, the Athenians 

who worshipped literally hundreds of gods, began to try to find out which of the gods they had offended.  

They offered sacrifices to every god they could think of, but instead of going away, the plague got worse.  

Finally, in desperation, the city council of Athens sent a man named Nicias to bring a mysterious prophet 

named Epimenedes back from the Island of Crete.  He instructed them to turn a flock of hungry black and 

white sheep loose in a pasture.  When some of the hungry sheep chose to lie down instead of grazing, 

Epimenedes instructed them to offer those sheep as sacrifices and erect altars on those spots to “the 

Unknown God,” who was greater than all the other Athenian gods. 

 

Diogenes, Laerites, Plato and Aristotle all make mention of the story.  Plato tells us that at the same time, 

Epimenedes prophesied that in ten years a Persian army would attack Athens, but would be defeated - that 

happened.  We know that at least one of those altars was preserved and maintained - apparently right up to 

the time of the Apostle Paul.   

 

Is it possible that Paul knew the story and took the opportunity to acquaint the Athenians with the God who 

had already played a significant role in their history and proved Himself more powerful than the hundreds of 

gods they worshipped?  It is more than possible - it is almost a certainty.  You see, Epimenedes, the Cretan, 

was also a poet, and later in the New Testament in the Book of Titus, Paul quotes a poem written by a poet 

from Crete - named Epimenedes! 

 

Paul looked at the culture of the Athenians and found a ‘key’ that would enable him to reach the Athenians 

with the Gospel.  There is a verse in the Book of Ecclesiastes that says, “He has made everything beautiful 

in its time.  He has also set eternity in the hearts of men, yet they cannot fathom what God has done from 

beginning to end.” (Ecclesiastes 3:11).  I believe that in every culture, God has placed a key (one writer 

calls it the “Melchizedek factor”) that will help to tie the truth of God's revelation to something in their 

tradition.  In this way, God has prepared civilizations and peoples who have not had the benefit of special 

revelation for the time when someone will bring them the good news of the Savior of all mankind.  God 

prepared the Athenians in advance for the news of Jesus and the resurrection. 

 

This is Pastor Soper.  Have a great weekend and I'll talk with you again next week. 

 


