
 1 

WEEK 14, DAY 1    KNOW THE WORD                         EXODUS 30, 31 

 

Today you read Exodus 30 and 31. In these chapters we became acquainted with the last two pieces of 

furniture found in the Tabernacle, and with the skilled workmen whom God prepared for the task of 

building the tabernacle. 

 

Repetition, we have been told, is the soul of learning, so at the risk of boring you, I want to recall yet again 

the main points of what we have so far learned from this book. There are four main sections in the book of 

Exodus.   

 

Section I, chapters 1–12, could be entitled “Israel in bondage.” They contain Moses’ encounter with God at 

the Burning Bush (chapters 3–4) and they climax with the Passover in Exodus 12.   

 

Section II, “the journey to Sinai,” covers chapters 13–18.  Chapters 13–15 cover the Red Sea experience.   

 

Section III, chapters 19–24, is “the Book of the Covenant.” Its highpoint is the Ten Commandments, found 

in chapter 20.   

 

The last section, covering chapters 25–40, centers around “the worship of Jehovah in the Tabernacle”, 

though this week as we finish our study of this book, we will also encounter the shocking episode involving 

the golden calf at the foot of the mountain. 

 

Our study of the tabernacle and its furnishings has been instructive in its relationship to Christ. The five 

pieces of furniture we have thus far encountered were the Altar of Burnt Sacrifice in the outer courtyard, the 

Table of the Bread of the Presence and the Golden Lampstand in the Holy Place, and the Ark of the 

Covenant and the Mercy Seat in the Holy of Holies. Each of these pieces of furniture points in some 

significant way toward the Lord Jesus Christ, who himself became the tabernacle in which God dwelt with 

men. 

 

Today in our reading, we encountered the last two pieces of furniture of the Tabernacle, firstly, the Altar of 

Incense, which was in the Holy Place of the Tabernacle, just in front of the curtain, which covered the 

entrance to the Holy of Holies. This 18-inch square by 3-foot high wood table was covered with gold and it 

spoke of prayer. Sweet spices were burned on this table each morning and evening. The imagery of the 

vision of John the Revelator, in Revelation 8, is drawn from this piece of furniture in the Tabernacle. 

 

“Another angel, who had a golden censer, came and stood at the altar” John says. “He was given much 

incense to offer, with the prayers of all the saints, on the golden altar before the throne. The smoke of the 

incense, together with the prayers of the saints went up before God from the angel’s hand.” This altar of 

incense would have had a very practical purpose as well, in that there were many unpleasant smells that 

would have been associated with the offerings there in the Tabernacle. The incense would have done 

something at least to cover those odors.   

 

The last piece of furniture was the Bronze Basin, which stood at the back of the courtyard so that Aaron and 

his sons could wash their hands and feet with water before entering the Tent of Meeting. They had to be 

clean to approach a holy God, or else they would die. I am reminded of the words that we read in Psalm 

24:3–4. “Who may ascend the hill of the Lord? Who may stand in his holy place? He who has clean hands 

and a pure heart, ... ” There is an incredibly important principle that still has much relevance for us. Before 

anyone could approach the holy God, there had to be a sacrifice for sin. That happened at the altar of burnt 

sacrifices. And then they had to come with clean hands and feet washed by the water from the Bronze 

Basin. Well, we come to God as priests whenever we want to on the strength of the final all-sufficient 
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offering of Christ on the cross, but we too must stop and make certain that we have been washed and are 

clean before Him. Clean hands and a pure heart are still prerequisites for fellowship with God. What was it 

that John said in the first epistle?  “The blood of Jesus, his son, purifies us from all sin” (1 John 1:7). 

 

There are even very explicit instructions here for the manufacture and use of the anointing oil and the 

incense that will be used in the Tabernacle services. Both are sacred–holy to the Lord–and secular or 

profane uses of either are prohibited. Whoever disobeys these laws, Moses says, “must be cut off from His 

people” (Exodus 30:33). 

 

In Exodus 30:11–16, we read a curious passage dealing with a ransom that every adult male was required to 

make whenever a census was taken in Israel. The Book of Numbers takes its name from just such a census. 

The money collected was to be used for the upkeep of the Tabernacle tent. It is the Old Testament origin of 

the New Testament temple tax. Jesus, you may remember, paid that tax by sending Peter out to catch a fish, 

the mouth of which contained a coin sufficient to pay the tax. (That story is found in Matthew 17.) 

 

The idea of redemption, which so dominates this book, is all bound up in this requirement as well. Over and 

over again, in all kinds of symbols, rites and teachings, God was reminding the children of Israel of one 

basic fact: “I have redeemed you and you belong to me.” The census was a way of reminding them of this 

reality.  You only count things that belong to you. It was quite a reasonable thing for me, from time to time, 

to count the number of books in my library. (By the way, I gave that up a while ago!) It would be 

inappropriate for me to count the number of books in your library! If God (or Caesar for that matter) orders 

a census, it is because he is conscious of an ownership. The ransom “tax” is the Israelite’s response, 

indicating that he too recognizes God’s claim over him. The one-half shekel, a token payment, is an 

acknowledgement of that ownership. Israel belonged to God completely. This idea obviously carries through 

to the New Testament age in which you and I live. We, too, are often reminded that God owns us; we are his 

redeemed bond slaves, slaves of the Lord Jesus Christ. There is one difference though. Peter says it this 

way: “For you know that it was not with perishable things such as silver or gold that you were redeemed ... 

but with the precious blood of Christ, a lamb without blemish or defect” (1 Peter 1:18–19).   

 

It is both fascinating and significant that Bezalel and Oholiab are mentioned by name in chapter 31. In the 

first place, these names are very ancient ones. Most names from a later period in Israel’s history, a time 

when some have suggested that this account of the Tabernacle would have been written, contain forms of 

the name Jehovah. These names pre-date that pattern. The fact that they are here, like the names of the 

midwives in chapter 1, is first of all a reminder that the really significant people in God's eyes are not always 

(maybe even not often) the ones that the world would recognize. 

 

But there is more here and we need to recognize it. The building of the Tabernacle and all of the 

furnishings, the metal work, the carpentry, the production of the curtains, were all according to exact 

specifications. It was a major project. But God never places a task before his servants without first providing 

all the resources and people necessary to carry it out. I’m sure that when Moses heard all of the instructions, 

he was wondering where the materials would come from (they were in the wilderness), where the craftsmen 

would come from, and where the tools would be found with which to do all the necessary work. But the 

Tent of Meeting was God’s idea, not Moses’, and if he called them to do it, then he would provide 

everything necessary to get it done. That characteristic of God has not changed at all. 

 

And the gifts to do the work came from the Spirit of God. They were given for the purpose of being used in 

the service of God. The third person of the Godhead, the Holy Spirit, is not very visible in the Old 

Testament.  He’s there (for example, right at the beginning of Genesis 1 we’re told that the Spirit of God 

“brooded” over the waters), but we really don’t find much emphasis on his work and ministry. Here in 

Exodus 31, however, we are told that it is the Spirit of God, the Holy Spirit, gave the gifts necessary for 
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Bezalel and Oholiab to build the Tabernacle and its furnishings in the way that God wanted it done.   

 

The Holy Spirit is still giving spiritual gifts to men and women today for the express purpose of equipping 

us to do God’s work in the way he wants it done. These special craftsmen did not receive their “gifts” so 

that they could distinguish themselves. The gifts were given so that they could serve God and Israel. It is 

exactly the same with us. Some people seem to believe that the Holy Spirit has given them their special gifts 

in order to enhance their own sense of self-worth or to make them great in the eyes of others. Bezalel and 

Oholiab were undoubtedly highly respected in the nation of Israel, but it was only because they understood 

that the gifts had been given them so that they could serve the Lord and his people! 

 

Note that yet again God spoke to Moses about the Sabbath and its significance (31:12ff). Anyone who 

“desecrates” it, God says, must be put to death! Anyone who does any work on the Sabbath must be cut off 

from his people. Perhaps the severity of this command will help us to understand why, by the time of Jesus, 

the Pharisees had developed such an intricate and complicated set of rules for Sabbath-keeping. Their rules 

got out of hand. They were legalistic and Jesus told them on more than one occasion that they had missed 

the whole point, but they were serious about keeping the Sabbath because God was serious about it.  

Undoubtedly we need to avoid falling into the same “pit” that the Pharisees dug for themselves, but just as 

certainly we need to think more clearly about the principle of setting aside one day of our week to worship 

and serve the Lord. We have understood the part about the Sabbath being a time of rest pretty well, but 

perhaps we have not thought as carefully as we might about the fact that keeping the Sabbath was for Israel 

“a sign” between them and the Lord, “so you may know that I am the Lord, who makes you holy” (31:13).  

For Israel, the Sabbath was kept on the seventh day, but for us, because of the resurrection, it is kept on the 

first day of the week. That change was initiated by the apostles in the New Testament and has the 

sanctioned, full approval of God. 

 

When God finished giving Moses all these instructions, he handed him one of the most precious things ever 

given to a man, the two tablets of stone upon which the finger of God had inscribed the Ten 

Commandments. 

 

WEEK 14, DAY 2              EXODUS 32 

 

Today you read Exodus chapter 32.  This is a shocking chapter, because of the perversity of the children of 

Israel, so quickly after they had solemnly pledged that they would obey the Lord completely in whatever he 

commanded; and shocking too because of the fierceness of God’s anger against them and the extreme nature 

of the punishment he exacted upon them for their sin. 

 

We have already had opportunity on one or two other occasions to examine the biblical doctrine of the total 

depravity of man. Unfortunately, these chapters give us ample opportunity to view this sad reality. Apart 

from the redemptive work of Christ in the lives and hearts of men and women, they are “bent” in the 

direction of doing evil almost continually. Now, I want to remind you that the doctrine of total depravity 

does not mean that humans are as bad as they could possibly be, nor does it mean that they never do good 

things. What it does mean is that sin has so thoroughly corrupted the whole of man’s nature that he is unable 

to do anything that is completely righteous, and, if left to himself, he will inevitably choose to do that which 

is evil.  Proverbs 14:12 is a verse worth memorizing:  “There is a way that seems right to a man, but in the 

end it leads to death.” To be totally depraved is to be enslaved to sin and totally unable to change one’s 

nature without a supernatural act of God’s grace. 

 

It had only been 40 days since this whole nation had listened to the Ten Commandments and solemnly 

proclaimed, “whatever the Lord has said, we will do” (Exodus 24:3). And this was the same group who had 

witnessed all of the judgments of God against the false gods of Egypt. They had been at the Red Sea, they 
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had drunk water from the rock and they were eating manna, the “bread of heaven,” every single morning! 

 

There are many lessons we can learn from all of this, but this is an important one: Just seeing miracles, 

witnessing and even experiencing the mighty acts of God, is no proof against unbelief! Sometimes we fool 

ourselves into thinking that all that is really needed is a genuine miracle or some extraordinary 

demonstration of the power of God, and then unbelievers will automatically be converted and follow Christ. 

These people had seen more miracles than any other group of people in the history of the world (except for 

the disciples and the immediate followers of Jesus), yet they still had no real faith in the God of Moses. 

(That same phenomena occurred in Jesus’ ministry. People watched him repeatedly produce the most 

marvelous miracles, yet they did not trust their lives to him.) Moses went up on the mountain. “We don’t 

know what has happened to him,” they said. “Maybe he died; maybe he’s abandoned us! In any case, he’s 

not here to meet our needs. Let’s make some new gods, gods that we can see who will look after us!” 

 

Nearly all of the English translations of chapter 32 tell us that the people asked Aaron to make them gods (in 

the plural) to go before them, thus putting them in direct rebellion against the very first commandment, 

which enjoined Israel to worship “no other gods.” The Jerusalem Bible, however, has them asking Aaron to 

make them a god (singular), implying that what they are looking for is not new and different gods, but a 

visible representation of Jehovah, the God of Israel. This was a clear violation of the second commandment, 

the prohibition against graven images or idols. The problem here is that the word for “God” in Hebrew is 

“Elohim.” That is already a plural form, either because the plural of majesty was used to speak of the mighty 

Creator, or because (and I’m inclined to this view) God’s earliest revelation of himself is meant to point us 

toward an understanding of the Trinity, the fact that the one God who exists is a tri-unity, Father, Son and 

Spirit. That grammatical fact, that Elohim is a plural form, then creates the possibility of misunderstanding 

in Exodus 32. The reason that most translators believe that the Israelites were asking Aaron for more false 

gods, as opposed to a visible representation of the one true God, is because the verbs in the sentence are 

placed into the plural form, and that is never the case when Elohim, the one true God, is being talked about. 

  

 

So, if I’m right, then the people were breaking commandment number one and worshipping other gods.  

 

They broke commandment number 2 by demanding an idol, a graven image.   

 

Commandment number 3 went down in flames when they mixed the new worship of false gods with the 

worship of the one true God, the Lord. That was Aaron’s idea. After caving in to their polytheistic and 

idolatrous desires, he was trying to at least link their blasphemy to the worship of the Lord. God wasn’t 

impressed in the least (and I doubt that the similar compromises being made by modern religionists in the 

name of  “dialogue” with the other great religions of the world would impress him either.)   

 

The seventh commandment, relating to adultery, went down the tubes in verse 6, when it says that after the 

people sat down to eat and drink, they “got up to indulge in revelry.”  The old King James Version says they 

“rose up to play” and the Hebrew word used there is the same one found back in Genesis 26, where we are 

told that Abimelech figured out that Rebekah was not Isaac's sister when he looked out his window and 

“saw Isaac caressing (or "sporting with" or “playing with”) Rebekah his wife.” Verse 25 says that the people 

had “cast off restraint” (NIV—“running wild;” RSV—“broken loose;” NEB—“out of control;” KJV—”the 

people were naked;” the Hebrew word literally means to “loosen” or “uncover.”) 

 

It is hard to believe how out of hand this situation had gotten, but sin is like that. One thing always leads to 

another and it takes you much further than you intended to go and you get there much more quickly than 

you ever expected. We saw that in the story of Cain and Abel. 

It is probably important for us to note that not all the children of Israel were involved in this debauchery.  
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Perhaps as few as 3,000 were involved; that is the number who were slain. We do not know if everyone who 

participated died or only the ringleaders did, but the rest of the nation stood back in silence and let this thing 

happen. For that they too incurred guilt. Aaron was apparently trying to manage the crisis, on the one hand, 

giving in to the idolatrous demands of the people, and then on the other hand, somehow turning it into a 

festival that would honor Jehovah. He failed miserably in that attempt and then concocted the lamest of all 

excuses—“The people made me do it.” (That sounds familiar. We saw that excuse back in Genesis 3.) “And 

when I threw the gold into the fire this idol fell out!” But for the fervent intercession of Moses, Aaron and 

all of the people of Israel would have died there in the wilderness. 

 

The intercession of Moses for the people of Israel is one of the things that we must not miss in this passage. 

 God made him a tempting offer there on the mountain. “Stand back Moses! I’ll wipe them out and start 

over with you. I’ll make a great nation out of you.” But Moses, like Abraham who stood before God on 

behalf of Sodom and Gomorrah, and Jeremiah who would later plead with God on behalf of his rebellious 

people, pleads with God for the people he represents. He holds God to all of the promises, and he prays for 

Israel. I am reminded of the stories I have so often heard of the great saints who have prevailed with God on 

behalf of their people. “Oh God,” old John Knox used to pray, “Give me Scotland or I die.” He meant it. 

And God answered that old saint and sent revival to the land. America today, as a nation, is no more 

righteous than Israel dancing naked at the foot of Sinai. Will God spare America? He might if there is a 

Moses or a Jeremiah or a John Knox in the land. 

 

It is right at this point that we encounter a theological problem that needs to be settled. After Moses prayed, 

we are told that “God relented” (32:14). Here’s the question: Does this mean that God changed his mind? If 

we say “yes,” we have a big problem. Let me read you some other passages: Numbers 23:19, “God is not a 

man, that he should lie, nor a son of man, that he should change his mind. Does he speak and then not act?  

Does he promise and not fulfill?” Then there is 1 Samuel 15:29, “He who is the Glory of Israel does not lie 

or change his mind; for he is not a man, that he should change his mind." 

 

I sometimes change my mind when I get new information, or when something takes me by surprise, or when 

I change in some way.  But God already has all information. God is never taken by surprise, and Malachi 

3:6 states quite simply, “I the Lord, do not change.” Since Scripture does not contradict itself, we need to 

understand that the kind of language being used in Exodus 32 (and in other places like Jonah 3, or Jeremiah 

18) is the language of “accommodation”—accommodating the thoughts, speech and ways of God to the 

thought, speech and ways of men. Whenever intercession and repentance are evident in the lives of men and 

women, the judgments that would inevitably fall upon them are turned aside by the mercy of God. He knew 

that would happen. He planned for that to happen, but his plan to show mercy does not unfold until the 

people actually repent, until Moses prays for them. 

 

I am sure that the vengeance that is here—death by sword to the ringleaders and a plague upon the nation— 

seems awfully harsh, but the point that must be made is that rebellion against the one true God is the most 

serious of all offenses. It cannot ever be taken lightly, not then, not now. 

 

WEEK 14, DAY 3          EXODUS 33, 34:1– 28 

 

Today you read Exodus 33 and 34:1-28. The character of this man Moses continually impresses me.  Some 

unbelievable changes have been wrought in his life since the day he stood stammering in front of the 

burning bush. Moses now is a man well accustomed to speaking with the Lord “face to face as a man speaks 

to his friend” (Exodus 33:11). Again we are faced with the language of accommodation because when 

Moses asks to see the glory of the Lord, God says, “you cannot see my face, for no one can see me and live” 

(33:20). But shelters Moses in a cleft in the rock and allows him to stand there, with God covering his face, 

while the glory of the Lord passes by. 
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Moses’ boldness is seen first in his familiarity with God. This man would enter the Tent of Meeting (the 

precursor to the Tabernacle). The visible presence of God would engulf the place, and then he and God 

would talk, just like you and I talk. 

 

The second way that Moses’ boldness is evidenced is in his willingness to intercede and negotiate with God. 

 God’s word to Moses is that, though he will send his angel with Israel to guide and protect his people 

through their trek to the Promised Land, he will not personally go before them because they are stubborn 

and rebellious and he might destroy them. Moses is not willing to settle for an angel. “If your presence does 

not go with us, do not send us up from here” (33:15). In other words, “God, if you’re not going, I’m not 

going.”  “How will anyone know that you are pleased with me and with your people unless you go with us” 

(33:16)?  Because of Moses’ boldness, and his persistence in prayer, God himself, not just an angel, goes on 

before the people of Israel. 

 

The third element in that holy boldness of Moses relates to the request: “Now show me your glory” (33:18). 

 Moses was already the recipient of revelation and of a relationship with God, the likes of which no one else 

had ever had. He already spoke, as it were, face to face with God in the Tent of Meeting. Numbers 12:8 says 

that on these occasions Moses saw the “form” of the Lord. But Moses craves more. He wants to see the 

unveiled glory of God. No man can see that and live; indeed John 1:18 tells us, “No one has ever seen God.” 

 It is Jesus Christ, and he alone, who has come down from heaven to reveal God, who has had that privilege. 

 Certainly Moses was no exception to that rule. But because of his level of intimacy with God, and his 

hunger for God, Moses gets a special revelation there, sheltered in the cleft of the rock, something perhaps 

like what Paul saw when he was transported into the third heaven and heard “inexpressible things, things 

that man is not permitted to tell” (1 Corinthians 12:4) There is an application for us here: God responds to 

the man or woman who wants to know him better. “Come near to God,” James 4:8 says, “and he will come 

near to you.” Now it costs something to do that. First, it costs obedience, absolute complete and total 

obedience. It exacts the price of death to self and complete preoccupation with doing the work and will of 

God. It means not living any more for self, but serving others for his sake. But whenever and wherever a 

person wants to know God more, he does respond. “You will seek me and find me,” he promises, “when 

you seek me with all your heart” (Jeremiah 29:13). If you really want to know God better, he will give you 

that privilege. You come near to him and he will come near to you. How well can you get to know God? 

That depends upon how much you really want to know him and how big a price in terms of obedience and 

commitment you are willing to pay. 

 

Did you notice the mention of Joshua here? He was Moses’ young aide. He stayed at the Tent of Meeting. 

He didn’t leave it! When Moses came to meet with God, Joshua saw the cloud descend. He knew when God 

met Moses. Perhaps he even heard something of their conversation. He learned the ways of God with man 

by watching Moses commune with God. And he was learning all the while how to be a leader of the people 

of God. It would be nearly 40 years before he would hear those mighty words, “Moses, my servant, is 

dead... as I was with Moses, so I will be with you. I will never leave you or forsake you” (Joshua 1:2–5). But 

he is learning by watching, by being with Moses. That is called an apprenticeship, and that is a very biblical 

way of training new leaders. So Samuel learned from Eli, Elisha learned from Elijah, and Timothy and Titus 

learned from Paul. If God has given you a ministry in the church, then I believe that you ought to be asking 

him also for an apprentice who can learn from you how to exercise the gifts the Holy Spirit has given, and 

how to practice the ministry skills associated with your kingdom work. 

 

In chapter 34, God gives the Law to Moses once again by reproducing the tablets of the law, which Moses, 

in his righteous anger, had broken. That fascinates me. Moses smashed the two most precious things God 

had ever given to a man. He threw them down in a fit of anger and smashed them, and God never rebuked 

him for it. God apparently thought that Moses did the appropriate thing! 



 7 

 

In the midst of dealing with the restoration of those tablets, there is another important self-revelation of God. 

 God proclaimed his name: “The Lord, the Lord, the compassionate and gracious God, slow to anger, 

abounding in love and faithfulness, maintaining love to thousands, and forgiving wickedness, rebellion and 

sin. Yet he does not leave the guilty unpunished; he punishes the children and their children for the sin of 

the fathers to the third and fourth generation.” Let’s start by trying to understand that last part, which seems 

at first to be both harsh and unfair. Why would God punish children for their parents’ sins and carry that 

anger to the third and fourth generation? 

 

First, we need to realize that the word “generation” never occurs in the Hebrew text. It has to be supplied for 

the passage to make any sense. The text literally reads, “He maintains love to thousands and punishes 

children for the sins of their fathers to the third and fourth.” To be properly understood, we need to supply 

the word “generation” but we need to do it in two places, not one. He maintains love to thousands of 

generations but punishes the children and their children for the sin of the fathers to the third and fourth 

generation.” The contrast is intended to show the greatness of the love and mercy of the Lord. The emphasis 

is definitely on love—thousands of generations!   

 

The second thing we need to understand is that it is the legacy of the fathers, not the ill will of God, that 

causes children and grandchildren to suffer under the hand of God. As fathers pass along to their children 

their sinful attitudes and habits, they inherit with them the enmity of God, and consequently, judgment from 

him. We can be very certain that this is the real meaning of the text because of the passage in the book of 

Ezekiel. It says, “The soul who sins is the one who will die. The son will not share the guilt of the father, nor 

will the father share the guilt of the son. The righteousness of the righteous man will be credited to him, and 

the wickedness of the wicked will be charged against him” (Ezekiel 18:20). 

 

One of the most important principles of biblical interpretation is to interpret all Scripture in light of other 

Scripture, and to interpret the more obscure passages in light of the clearer ones. When this is done many 

“difficult” passages, like this notation about God’s wrath, become clear, and some problems disappear. Now 

that we have disposed of the difficult part of that text, we can get to the larger and more important issue, that 

of God’s self-revelation. He’s telling Moses who he really is and the things he thinks Moses ought to know 

about him. “I’m compassionate and gracious. I’m long suffering. I abound in love. I’m faithful—I keep my 

promises and never change my loyalties. I am all about blessing and forgiveness, but (and this is a huge 

“but”) I will not, I cannot, just forget about sin. I will not just walk away from guilt. I have to punish it.”  

This is an incredibly important passage because it is God telling us what God is like. 

 

Sometimes I get frustrated, because I start to tell someone about what God is like, only to have them stop me 

right in the middle of a sentence with this: “My God isn’t like that. My God is a God of love. He would 

never punish people.” I heard a world leader interviewed on television say exactly that. Friends, it really 

doesn’t matter what the gods made in the image of human minds are like, because those gods only exist as 

figments of the imagination. What matters is what the God who is really there is like, and he tells us right 

here. He says, “I am full of love and mercy and forgiveness and I want to forgive sin but I am also just and I 

must punish the guilty.” And God, because he is God, cannot deny one essential part of his nature to satisfy 

another. God is not just love and God is not simply holy and just. He is both loving and holy, so he must act 

always in a manner consistent with both of those characteristics.  

 

This description of God in Exodus 34 is the explanation of what happened on Mt. Calvary. When Jesus 

Christ was crucified, it was the supreme revelation of God’s love, mercy and forgiveness. But it was also the 

solution to the satisfaction of his justice and holiness. He made a way for love, mercy and forgiveness to 

flow, but he did not leave the guilty unpunished, because in Isaiah’s words, “The Lord has laid on him (that 

is Christ) the iniquity of us all” (Isaiah 53:6). 



 8 

 

Before we finish for today, notice one more thing about this self-revelation of God. He says to Moses, “The 

Lord, whose name is Jealous, is a Jealous God” (Exodus 34:14). We tend to think of jealously as a negative 

characteristic, something to be assiduously avoided. But jealously can be a righteous thing. There is a way, 

for example, to be righteously jealous for my family—to cherish them, protect them, provide for their needs, 

and to zealously maintain the integrity and purity of the family and its reputation. 

 

Well, God is a jealous God, or if you wish, a zealous God, with regard to protecting the purity and integrity 

of his name and reputation – “I will not,” he says in another text, “give my glory to another” (Isaiah 42:8). 

And then (and what a comforting thought this is), God is jealous in that same righteous way to protect his 

people and to guard their interests and reputations. 

 

WEEK 14, DAY 4                EXODUS 34:29–35, 39:32– 40:38 

 

Today you finished the Book of Exodus. You were not asked to read chapters 35 through 39 because they 

contain an almost verbatim repetition of material we read earlier. When we read it, God was giving Moses 

detailed instructions on the dimensions and construction of the Tabernacle and every item in it.  Chapters 35 

–39 are an equally detailed account of how Bezalel and Oholiab oversaw the construction of the Tabernacle 

and every item in it. In the earlier chapters, God was saying, “This is how you should do it.”  In these 

chapters, we are told, “That is how it was done.” 

 

There is one little insertion to mention in chapter 38. You will remember that earlier this week we read 

about the redemption tax of one-half shekel that was to be received from every adult male at the time of a 

census. The money collected was to be used to support the ministry of the Tabernacle. The record of the 

first census is contained in chapter 38. There were 603,550 men over the age of 20 who were counted, and 

the silver and bronze collected was used to produce the bases and hooks for the posts of the Tabernacle and 

for the bronze altar and utensils. All the other materials needed for the construction of the Tabernacle were 

freely given by the people, who brought so much material that Moses finally had to call off the offering and 

tell them not to bring any more materials. They had more than enough!  (Wouldn’t it be great sometime to 

have an offering like that?) 

 

The beginning of your reading today is at the conclusion of Moses’ 40-day encounter with God on Sinai. 

The very end of your reading in 40:34–38 talked about the glory of God, which settled on the Tabernacle in 

such a tangible way that Moses could not even enter it.  Here’s what I want for us to notice: 

 

God’s presence and God’s glory were very tangible, observable things. When Moses came back down off 

the mountain with the new tablets containing the Ten Commandments, he didn’t know it, but his face so 

reflected the presence and the glory of God that Aaron and the people were afraid to come near him. 

Perhaps their fear was in part reflective of the rebellion against God they had so recently engaged in and 

which brought his judgment down upon them. 

 

At the risk of spiritualizing just a bit, I think that this is significant. To the extent that we have really been 

with God, and to the extent that his presence and power are really present with us and in our church 

communities, there cannot help but be an awareness of that among those who are watching us. I have, on 

rare occasions, been in the presence of individuals whose experience of God was so fresh and so real that 

their faces literally shone—you could see it. The same kind of reaction that the children of Israel had toward 

Moses is found in the New Testament in Acts 5, where we are told that the presence of God was so evident 

among the early apostolic community, that though the people held that first church in very high regard, they 

were also afraid to join them (attracted, but also afraid, because the power and holiness of God was so 

clearly evident in the lives of the people.) I long for the day when the people in our communities will be able 
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to actually see and sense the glory and power of God in the midst of the church! When that happens, a lot of 

the programs and organizations that we rely so much upon to get God’s work done will become unnecessary 

and redundant. Things will then happen much more naturally and spontaneously because everyone will 

know that God is with us. 

 

Well, Moses finally got the frightened people to listen to him, and when he finished speaking he put a veil 

over his face. John Davis, in his excellent commentary on this passage, writes, “From this time onward the 

veil became part of his ordinary dress. It was worn by Moses on all occasions with two exceptions: 1) When 

he was alone with God, either in the temporary Tent of Meeting or in the Tabernacle. 2) When he had a 

message for the people from God, speaking as God’s representative, he authenticated that message by 

uncovering his face, allowing the glory of God to be seen. According to the interpretation of the Apostle 

Paul, the reason for this veil was so that the Israelites could not see ‘the end of the fading splendor’ (2 

Corinthians 3:13 RSV). The Apostle Paul used the veil of Moses to teach three important truths. The first is 

that the veiling of Moses face typified the veiled glory of the Old Covenant in contrast to the unveiled and 

abiding glory of the New Covenant. The full and majestic revelation of God’s glory was to be witnessed in 

the New Testament period (2 Corinthians 3:13). The veil, in the second place, represented the veil which 

was upon the heart of the Jews of Paul’s day. It was a way of symbolizing their spiritual blindness in not 

discerning the identity of Jesus the Messiah (2 Corinthians 3:14-16). The third reference to the veil is found 

in 2 Corinthians 3:18 and is a reference to the unveiled vision given to the believer by the ministry of the 

Holy Spirit. Every believer is in the process of being changed into the image of our Lord as a result of the 

new life which is within him. The culmination of this process will be when the Lord returns and we behold 

him face to face.”
i
  

 

That last verse, 2 Corinthians 3:18, is worth quoting for you here:  "And we, who with unveiled faces all 

reflect the Lord’s glory, are being transformed into his likeness with ever-increasing glory, which comes 

from the Lord, who is the Spirit.” This verse is talking about the process of sanctification, which is ongoing 

in the life of every true believer. God is making us over so that, in the words of Romans, we are being 

“conformed to the likeness of his Son” (Romans 8:29). The closer we get to him, the more we reflect his 

glory. That was what was happening with Moses, but in that case, because the Holy Spirit had not yet come 

to indwell the lives of his people, the glory faded. The further Moses got away from the divine encounter, 

the dimmer the radiance in his countenance. The glory of the New Covenant, Paul says, is that instead of 

fading, the glory in our faces can be daily increasing as we walk more and more closely with Christ! Think 

about that for a while—it’s an astonishing truth that can be reality. 

 

The very last paragraph of the book of Exodus leaves us with the Tabernacle in place, and the cloud, 

assuring the people of the presence of the Lord, resting over it. When the cloud lifted and began to move, 

then Israel would break camp and move with it. When the cloud stopped, they stopped—a cloud by day and 

pillar of fire by night to assure them of the presence of the Lord to guide them in the way and on the path 

that they should go. 

 

Now they had the right order—they followed God; wherever he went, they went. When the cloud moved, 

they moved. When it stopped they stopped. Sometimes we get it backwards. Because he has promised his 

presence to us, just as to the Israelites, we get too comfortable, and instead of making sure that we stay with 

him, we expect that he will stay with us. Instead of following wherever he may lead, we expect that we can 

go wherever we choose and the cloud will follow us! There was a very interesting book of prayers written 

by a liberal clergyman back in the late 1960s. Its title was, Are You Running With Me, Jesus? You see, that 

man, like some of us, got it backwards. The Israelites would never have asked that question. The real 

question is, “Am I running with you, Lord?”  Like the old hymn says, “Where he leads me I will follow!” 

 

Well, we’ve now finished the Book of Exodus:   
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* One main character - Moses.  

  

* One main theme - redemption.  

 

* Four main divisions:   

 

Division 1: Chapters 1–12, Israel in bondage; highlights, chapters 3 and 4, Moses at the Burning Bush and 

chapter 12, the Passover 

 

Division 2: Chapters 13–18, Red Sea to Sinai; highlight, 13 through 15, the Red Sea account 

 

Division 3: Chapters 19–24, the Book of the Covenant; highlight, chapter 20, The Ten Commandments: 

 

Table I:  Relates to God: No other gods before me; no idols or graven images; no profaning God’s 

name; remembering the Sabbath and keeping it holy; honoring your father and mother 

 

Table II: Relates to our fellowship with other men: no murder; no adultery; no stealing; no false 

testimony; and finally, the commandment which internalizes all of the other commandments, no 

coveting 

 

Division 4: Chapters 25–40, instructions for worship and the Tabernacle; its highlight (no, its lowlight), 

chapter 32, the incident of the building of the golden calf and Israel's apostasy 

 

This tour through the book of Exodus is going to prove to be a very great blessing to you, not only because 

it will fix in your minds the significant events and concepts that we have studied, but also because it will 

provide you with a rich background that will enable you to better understand the unfolding of God’s plan of 

redemption in the New Testament. There are so many references and allusions to the book of Exodus that I 

know you will be amazed at how often you come back to the things we have learned in this book.   

 

WEEK 14, DAY 5       PSALM 99, 2 CORINTHIANS 3:7–18, HEBREWS 9 

 

Today I asked you to read Psalm 99, I Corinthians 3:7–18, and Hebrews 9. These different passages will 

help you to understand how foundational your understanding of the book of Exodus really is. Without an 

understanding of the book of Exodus, much else that is to be found in the Word of God becomes 

unintelligible. 

 

Take Psalm 99 for example. It is a wonderful song of praise. One of our modern worship choruses is drawn 

from it, “Exalt the Lord our God, exalt the Lord our God, and worship at his footstool, worship at his 

footstool. Holy is he, holy is he.” Now if you had never read the Book of Exodus, you would still be able to 

get the general meaning of the song: The Lord is great, and the Lord is holy. We should worship him and we 

should praise him. But with the background of the book of Exodus behind us as well, the song means so 

much more.   

 

There are at least five direct allusions to the book of Exodus in the nine short verses of Psalm 99, and more 

indirect allusions (ways in which, even without a direct reference, the book of Exodus can amplify our 

understanding of the passage). In the very first verse, for example, we are told, “The Lord reigns, let the 

nations tremble.” Well, that might not be a direct reference to the book of Exodus, but after reading the story 

of God’s encounter with Pharaoh and false gods of Egypt, and after seeing the painful struggle of the 

greatest nation on earth to avoid recognizing the obvious and inevitable fact that the Lord reigns, the cry of 
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the Psalmist seems so much richer. “The Lord reigns, let the nations tremble.”  

 

What comes next, however, is directly dependent upon the book of Exodus: “He sits enthroned between the 

cherubim, let the earth shake.” Now you know that is a reference to the Atonement Seat (or the Mercy Seat) 

that was placed atop the Ark of the Covenant. That was the place where the presence of God dwelt. You 

know that now, but would you have understood it before you read the book of Exodus? And the reference to 

the earth shaking—when the children of Israel first saw the presence of God descending on Mount Sinai, in 

Exodus 19, that is what they saw and that is what they felt, because the earth was literally shaking because 

of the presence of God. 

 

The second specific reference to Exodus in this Psalm is the mention of Moses and Aaron, who are both 

identified as priests. Even though Moses never actually filled the office of priest, he certainly functioned as 

the High Priest of Israel in the days before the ordination of Aaron and his sons, particularly in the area of 

intercession, which is the priestly function in view in this Psalm...they called on his name on behalf of 

Israel.   

 

Next we’re told that God spoke to them from the pillar of cloud. Without an understanding of the book of 

Exodus, that is not comprehensible. We wouldn’t know what it meant. 

 

God is identified as a forgiving God, but one who punishes misdeeds. That is illustrated quite well in the 

experience of Israel at Sinai and explained by God’s amazing self-revelation in Exodus 34—a God who is 

full of mercy and loving-kindness and forgiveness and love, but who will not leave the guilty unpunished. 

 

The Psalm closes with the enjoinder to worship at his holy mountain. That expression, too, (though by the 

time of the psalmist it had come symbolically to represent the Temple), had its origin in the book of Exodus. 

The holy mountain of God was Sinai and it was the first place that Israel ever met Jehovah God. Now, too, 

there is a great deal more that Psalm 99 tells us and that can command our attention, but without the 

background of the book of Exodus, much of the meaning of the Psalm is obscured and perhaps completely 

misunderstood. 

 

As in the book of Exodus, one of the chief attributes of God stressed in Psalm 99 is his holiness. Each of the 

three stanzas of the song ends with reference to it. He is holy, he is holy, the Lord God is holy! I’m not sure 

that you noticed it, but the name “Jehovah the Lord” occurs seven times in the Psalm. That is not a 

coincidence. The psalmist crafted this poem in this way to underscore the perfection of the Lord, for seven 

is the biblical number of perfection. There are a score of other psalms which, to a greater or lesser degree 

than this one, draw their meaning and added significance from the experience of Israel in Egypt and at the 

foot of Sinai.  As you read the psalms, be alert to how often they refer back to the book of Exodus. 

 

The passage I asked you to read in 2 Corinthians 3 is one that we alluded to and partially explained 

yesterday, as we finished Exodus 34. The main point that Paul is seeking to make in this passage is that the 

glory of the New Covenant is infinitely greater than that of the old one. Unless you have some conception, 

however, of just how glorious the first encounter at Sinai was, some of the force of Paul’s argument is lost. 

An understanding of the events and the significance of the experiences of Israel in Egypt and at Sinai is 

crucial. Without it a great deal of the New Testament is less meaningful than it ought to be. There are scores 

of similar passages in the New Testament. 

 

Of all the books in the New Testament, however, I do not think that any is more dependent upon the book of 

Exodus for its meaning and argument than the book of Hebrews. Nearly every chapter of this great 

exposition of the New Covenant is in some way dependent upon the book of Exodus. Chapter 9 is a 

tremendous example of that fact. It begins with a description of the Holy Place and the Holy of Holies in the 
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Tabernacle. (Did you notice that the writer of Hebrews associated the altar of incense with the Holy of 

Holies rather than the Holy Place where it actually stood? I don’t think this is an oversight on his part. It is 

probably mentioned in the context of the Holy of Holies because when the High Priest entered that holiest 

place, he could only do so if he took incense from the altar. Since it was located right at the entrance of the 

Holy of Holies, he would have taken that incense just as he entered the very presence of God there before 

the Mercy Seat.) 

 

The preacher of Hebrews says that the Tabernacle and its form of worship were pointing forward to the 

work of Christ and the worship of the New Testament church. It was an “illustration” pointing to the work 

of Christ. Chapter 8:5 says it was “a shadow.” Hebrews 9:23 calls the Tabernacle and its worship “copies” 

of the heavenly things. The purpose of the Old Testament illustrations (or copies) was two-fold. It was to 

show the inadequacy of man’s way, and to paint a picture beforehand of God’s way of atonement and 

worship.  The worship of the Old Testament Tabernacle was inadequate; its sacrifices were not able to clear 

the conscience of the worshipper. They were only a matter of food and drink and various ceremonial 

washings, external regulations applying until the time of the new order. The Tabernacle was the copy; Jesus 

Christ is the real thing. He is a better tabernacle, constructed not by the hands of men but by the hand of 

God. He could do what the old Tabernacle did not do; he could provide redemption. Hebrews 9:11 and 12 

explain it all. Did you notice the three verbs describing the work of Christ here? It says he came - as our 

High Priest; it says he entered, not the Holy of Holies in the Tabernacle, but into heaven itself, the real Holy 

of Holies, to pay the penalty for our sins. Then it says he obtained (secured) eternal redemption for us. The 

price he paid for our redemption was his blood, mentioned twice in this passage; the blood becomes the 

subject of the rest of the section. Christ is a better tabernacle than the one that Moses built and Christ’s 

blood is better blood than the blood of the Old Covenant. The blood of the animals in Moses’ Tabernacle 

was effective enough to ratify the Old Covenant, but the blood of Christ in the New Covenant was effective 

to redeem his people. “The Old Testament system and its ceremonial ratification with blood was simply a 

preview of the coming Christ. That preview was played over and over and over again as the years passed 

into centuries. But the actual “event” happened only once. Hebrews 9 points to the finality of Christ’s 

sacrifice. The contrast is strong between the words “often” and “once.”
ii
  

 

MEN:  CHRIST”         

Entered a manmade tabernacle                v. 24  Entered heaven 

Offered blood often                                  v. 25  Offered blood once 

Offered blood of others                            v. 25  Offered His own blood 

Offered many sacrifices                           v. 26  Made one sacrifice 

Are sinful                                                  v. 26  Put away sin 

Died once and are judged                         v. 27–28  Died once for salvation 

 

We will read this passage again when we study the book of Hebrews. Today it will be enough to illustrate, 

along with Psalm 99 and 2 Corinthians 3, the critical importance of our understanding the book of Exodus. 
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