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WEEK 11, DAY 1   KNOW THE WORD                   EXODUS 1, 2 

 

Today we began our trip through the second book of the Pentateuch by reading Exodus 1 and 2. Like the 

book of Genesis, the book of Exodus comes to us from the pen of Moses. The clear testimony of the whole 

of the Bible, both Old Testament and New Testament, is solidly in agreement on this point, though I need to 

alert you to the fact that, just as the Mosaic authorship of the book of Genesis has been widely challenged 

by the scholars who first framed the documentary hypothesis and their many successors, so the authorship 

of Exodus has been challenged on the same grounds. The proponents of the JEDP theory (remember, those 

letters stand for Jehovist, Elohimist, Deuteronomist and Priestly authors) fell victim to their own critical 

success and to the JEDP theory was added R, for Redactor (or editor). Finally the documentary hypothesis 

gave way to form criticism, which chopped up the text into much finer pieces. Then came source criticism, 

which saw behind the various families of “pieces” very old oral traditions. 

 

Many of the champions of the documentary hypothesis did not even believe that Moses was a real historical 

figure. One scholar posited the idea that, as the tribes of Israel wandered in the desert, they encountered the 

grave of a mysterious desert sheik named Moses and built up the exodus story around that (and you think 

you have a good imagination!) Well, the good news is, that while critical scholars are not all back in the fold 

and admitting that it was Moses who wrote these words, they are definitely moving in that direction. There 

is general agreement now even among liberal biblical scholars that Moses was a real person, that he led an 

exodus of the Israelites out of Egypt, and that the book of Exodus definitely finds its roots in his work. 

 

As for me, since both the Old Testament and the New Testament writers (John 5:46-47, 7:19; Acts 3:22; and 

Romans 10:5) say that Moses wrote the book of Exodus, I am quite content to believe that.   

 

The English title, the “Book of Exodus,” actually derives from the Septuagint. It means “going out.” The 

Hebrew title comes from the first few words of the book and simply is: “These are the names.” 

 

There is one other debate that rages all about the book of Exodus, and that concerns the date of the Israelites 

departure from Egypt. It would take much too long to fill you in on all of the positions and reasons for this 

debate, but you should at least know that there are two basic schools of thought. The book itself gives us no 

clues regarding the identity of the pharaoh of the oppression, or the pharaoh of the exodus, leaving the door 

open to either of the major views. 

 

In Luke’s gospel, you will remember, there was an intentional effort made to link the birth narrative of 

Christ to a specific time frame, and the beginning of John the Baptist’s ministry was anchored to nearly 

every historical person of note that Luke could think of. Exodus is not that way. Moses leaves no hard 

chronological data, and the records of Egypt are absolutely silent when we go to look for direct evidence of 

the exodus. This latter fact may seem surprising at first, especially in light of the disruption and devastation 

caused by the plagues from God on all of Egypt. A little thought, however, explains the silence. Here is one 

scholar’s explanation. “The peoples of the Near East kept historical records to impress their gods and also 

potential enemies and therefore rarely, if ever, mentioned defeats or catastrophes. Records of disasters 

would not enhance the reputation of the Egyptians in the eyes of their gods nor make enemies more afraid of 

their military might.”
i
 

 

The early date defended by many conservative scholars fixes the exodus at about 1445 BC and is derived 

from 1 Kings 6:1, which says that the exodus took place 480 years prior to the fourth year of King Solomon. 

 Calculations dependent on both biblical and extra-biblical sources have fixed Solomon’s dates at 971–931 
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BC. This early date fits well with most of the biblical data available, and with some extra-biblical evidence. 

The pharaoh of Exodus in this view was Amenhotep II. 

 

The later date would place the departure of Moses and his people at about 1280 BC. Some conservative 

scholars and most liberals and archaeologists favor this view. It seems to fit better with most of the extra-

biblical and archaeological data, and it does make the explanation of Exodus 1:11 much easier, which says 

that the Israelite slaves built the store cities of Pithom and Rameses. The name Rameses is associated with 

the 19th dynasty in Egypt, which began with Rameses I in 1318 BC. This view would make Rameses II, a 

man we know to have been an egocentric monarch concerned with massive, self-aggrandizing building 

projects, the pharaoh of the exodus. 

 

Well, we have dwelt too long on these debates, but I thought it important for you to at least be aware of 

some of the questions that scholars are dealing with as they encounter the book of Exodus. 

 

The book of Exodus divides itself up into four major sections: 

 

1. Section 1 handles the theme of bondage in Egypt and covers the first 12 chapters. This section contains 

the call of Moses, the contest with Pharaoh, and climaxes with the Passover. 

 

2. Section II, chapters 13-18, deals with the journey to Sinai and records for us the birth of a nation and the 

deliverance at the Red Sea.   

 

3. Section III, chapters 19-24, contains the Ten Commandments and the Book of the Covenant, the law that 

God gives to govern this new nation.   

 

4. Section IV begins with chapter 25 and focuses primarily upon the Tabernacle. It contains the story of 

Israel’s first major apostasy, the golden calf produced while Moses was on the mountain with God. 

 

Now, with that entire introduction behind us, let’s think about what we read in Exodus 1 and 2. 

 

The book of Exodus begins by referring back to the book of Genesis. This is a deliberate literary device 

used to link the two books together. This reference back to Genesis 46 is a literary bridge. Seventy people, 

including Joseph and his sons, went down to Egypt (the Septuagint text of Genesis 46 and Acts chapter 7 

say it was 75 people because they include Joseph’s grandchildren as well, as we noted in Genesis), but by 

the time of Moses, 70 people have become a large nation. A little extrapolation from the census Moses took 

in Numbers chapter 1, after the Exodus, would indicate a nation of nearly 2,000,000 people! Even in the 

harsh conditions of slavery, the Israelites were rapidly growing in numbers. 

 

God keeps his word. He promised Abraham that he would make a great nation of his descendants and that 

he would bless them exceedingly, and that in fact occurred. Israel has become a mighty nation. Even when 

conditions are imposed to slow the growth of Israel, the growth continues. When the drastic order goes out 

to kill all the male children, the midwives disobey and Israel keeps on growing! There are two promises that 

God made to Abraham for us to remember here: 

 

1.  That he would make a great nation of Abraham’s descendants. That promise was originally given in 

Genesis 12, and repeated several more times.   
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2.   In Genesis 15, God told Abraham that his descendants would be strangers in a country not their own, 

that they would be enslaved and mistreated for 400 years, and that after that they would come out with great 

possessions. He even told Abraham why this would be—because the iniquity of the Amorites, the people 

living in Canaan, was not yet complete. God kept his word to Abraham to produce a mighty nation. He kept 

his word regarding the Amorites, allowing them a great deal of time to repent, and at the end of Exodus 2, it 

says that God remembered Israel. The promise of Genesis 15 to bring the nation out with great riches is 

about to be fulfilled! In the Hebrew language, the word remember includes with it the notion of action. 

When you remember something, you act upon it.) 

 

It is difficult to know just how many “pharaohs” are mentioned in this passage and the task of identifying 

them is, as I have already noted, even more difficult. The pharaoh of Exodus 1:8 “who did not know about 

Joseph” is probably not the pharaoh of verse 15 who instructed the midwives to kill the male children. And 

the pharaoh who gave the order to kill Moses in 2:15 is yet another king of Egypt. He dies in 2:23, to give 

way to still another pharaoh who will be the pharaoh of the exodus. That is at least four pharaohs, if you are 

counting. There are long periods of time condensed into the first two chapters of Exodus. If you missed that, 

it would be easy to get a bit confused. 

 

Did you notice that the names of the two midwives, who feared God more than Pharaoh, are preserved for 

us? There is real significance in this. The names of the kings of Egypt involved here are not significant 

enough for us to be concerned with; in God’s economy, they were not important enough to mention. But the 

names of the two midwives, who honored God, even though it meant defying Pharaoh himself, are recorded 

for all posterity—Shiphrah and Puah. Someday, when we get God’s view on who the really important 

people in the history of this world are, we will have a whole different perspective than we’ve ever had 

before. An awful lot of “little people” are going to get “star billing” and a myriad of the “important, 

powerful and beautiful people” of the ages are going to be “no shows” on God's list of V.I.P.’s. 

 

Pharaoh’s attempted genocide and the destruction of the Jewish nation is but the first of a long series of 

attempts to destroy the children of Abraham. God’s purpose for that nation will stand, however, and not one 

of them will succeed. 

 

Just last week we read Psalm 2 together. It would be an appropriate commentary on Exodus 1 and 2. The 

king plots against the Lord and his anointed, and the Lord has him in derision. He uses Pharaoh’s own 

daughter to rescue the baby who will be the deliverer! Psalm 76:10 says, “Surely your wrath against men 

brings you praise… ”  

 

If you adopt the early date of the exodus, then it is nearly certain that Thutmose I is the pharaoh of chapter 

1:22. His daughter was Queen Hatshepsut, a very aggressive woman, who, upon the death of her father, 

seized the throne and ruled for 21 years, even though during much of that time there was a legitimate heir to 

the throne in the person of Thutmose III. Finally, Thutmose III seized power and showed his displeasure 

with having been put off for so long; he destroyed all representations of the name of “Hatshepsut” wherever 

they appeared on monuments in Egypt. 

 

If this is true, it may explain why, when Moses struck down the taskmaster, Pharaoh issued an order for his 

death. Under this theory, Moses would have been raised by Hatshepsut, the queen that Thutmose III hated! 

The story gets even more interesting, because when Thutmose III died, his son Amenhotep II took the 

throne. He reigned for 26 years and was succeeded by a son who was not his first-born. 
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Acts 7:22–23 tells us that Moses’ life as a prince in Egypt lasted for 40 years. During this time he was 

schooled, we’re told, “in all the wisdom of the Egyptians.” 

 

When Moses struck down that taskmaster, he may have been attempting to assume the role of deliverer, but 

it would be 40 years more before God’s time would come—40 years of preparation for Moses and 40 more 

years of waiting for Israel. We have already established that one of the reasons why God waited so long to 

deliver his people was so that the iniquity of the Amorites would be brought to completion. That’s what God 

told Abraham in Genesis 15. He was giving the Canaanites the opportunity to repent.  But they didn’t take 

it.  

  

The very last paragraph of chapter 2 may supply us with another reason. Verse 23 tells us that, after the king 

who wanted to kill Moses died, the Israelites “groaned in their slavery and cried out” to God. There is no 

mention of their having done this before. It is just possible that God was ready and waiting to deliver them 

for a long while before the deliverance actually took place, but was waiting until they got desperate enough 

to ask. Now, we cannot be sure that this is what was going on here (arguments from silence are always a bit 

precarious), but I am sure that often enough that is exactly the way it is with us. God is ready, willing and 

able to meet our needs. It’s just that we don’t get around to asking!   

 

WEEK 11, DAY 2                  EXODUS 3 and 4 

 

Today you read Exodus chapters 3 and 4. This is one of my favorite passages of Scripture, because it was 

this passage that God used to call me into ministry. I relate to Moses here. I had all of the same reasons 

(would excuses be a better word?) for not accepting the challenge to be his spokesman. My life verse is 

found in chapter 4, verse 12. The King James Version (the one I memorized) says, “Now, therefore, go and I 

will be with your mouth and teach you what you shall say.” It’s been almost 40 years now since I stood 

beside my “burning bush,” and I need to tell you that he has been faithful every step of the way! 

 

The most important thing these chapters have to contribute to our understanding today is what they teach us 

about God himself. The self-revelation of God takes a huge leap forward in this experience before a burning 

bush on the backside of the desert of Midian. Let’s see how much we can learn about God from this 

passage. 

 

First, Moses’ meeting at the burning bush was a “theophany,” a physical encounter with God. The “angel of 

the Lord” appeared to him in this bush that was on fire but not being consumed. The identity of the angel is 

not in question. It is God himself—Jehovah, “the God of Abraham, Isaac and Jacob.” This “angel of the 

Lord,” who we already saw in Genesis, will appear several more times in the Old Testament story.  

Whenever he is encountered, we may consider it to be a theophany, a physical appearance of God himself. 

 

Second, the voice of God tells Moses to take off his shoes, for the ground on which he is standing is “holy.” 

 This is the first time that the word holy is used in the Bible as an adjective. The ground is holy because the 

presence of God is there. The Hebrew word for holy is Qadosh. When it is used as an adjective, it does not 

mean that the ground, the altar, the table or the bowl to which it refers has any moral virtue. It means that 

the object in question has been “set apart” for the exclusive use of God. When you and I, as Christians, are 

called holy, it does not primarily mean that we are blameless (though in Christ we are and some day in fact 

will be), but that we have been set apart for the exclusive use of God, who is completely pure and righteous. 

We will come back another time to explore that concept in much greater depth. 
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Third, let me call your attention to some characteristics of God that Moses is about to discover as he stands 

before the burning bush. But before I do that, I just want to mention the most outrageous explanations of the  

burning bush that I have found so far. There are, as you might imagine, all kinds of theories out there about  

how this effect was achieved. One writer thinks the bush was a “fraxinella,” a gas plant, which produces a  

flammable oil so volatile, that if it is approached by a flame of any sort, it will burst into flame itself. Others  

say it was just a vision and there is the inevitable “sunlight on the crimson blossoms” explanation. The prize  

so far goes to a Mr. Howard B. Rand, author of a book called Primogenesis. He says “electrical energy of an  

extremely high voltage would readily produce the phenomenon which Moses witnessed as fire burning in 

the  

bush without consuming it...it demonstrates that the presence of the angel of the Lord was accompanied by 

electrical phenomena surrounding deity ... ”
ii
  

 

He goes on to explain the command given to Moses to remove his shoes. “It would have been very 

dangerous for Moses to have approached this bush while his shoes insulated him from the ground. The 

removal of his shoes “grounded” his body and prevented high inductive currents, generated by the presence 

of the Glory of the Lord in the bush from harming him.”
iii
 Well, I don’t care how this happened. What is 

important is that Moses learned that day that God was really there, and that God actually looks for people. 

He is a God who seeks. 

 

Moses was tending sheep. He was minding his own business. He was not looking for God, but God was 

looking for Moses! God got Moses’ attention. He called to Moses. He took the initiative. Moses had heard 

all the old stories about God, but they were 400 years old, before Egypt, before slavery. But God had never 

talked to anyone in the memory of any living being! And now he comes looking for Moses. Forty years 

before, when Moses thought that he might be the deliverer and that he might have the necessary social, 

cultural and political background to apply for this job, he was looking for God; but not now. It’s time to 

move ahead with redemption and God comes looking for Moses. It is crucial that we understand that our 

God is a God who seeks, who comes looking for us. No other religion in the world is like that. They posit a 

God who is there, but who is only ever found by the one who searches diligently, and then only condescends 

to listen to the worshipers who work the hardest to get his attention. God initiated this encounter, just as he 

initiates the encounter with anyone who ever finds him. 

 

The next thing Moses learned was that God is a God who speaks. God talked to Moses. Again, to us that 

may not appear to be such a remarkable thing, but remember, the last two people to have that kind of 

encounter with God were Jacob and Joseph. As far as we can tell, after Joseph there is 400 years of total 

silence on the part of God. We cannot know what this would be like because we have in our hands the 

written Word of God and the privilege of constant prayer. Those resources were not available to Moses. 

(We have them, but tragically. many Christians don’t use them!) Moses discovered that day that God 

speaks. He actually talks in words and reveals his will and purpose to man. That, for Moses, was a life-

changing discovery. 

 

Then Moses heard God say the most remarkable thing: “I have indeed seen the misery of my people in 

Egypt. I have heard them crying out … I am concerned about their suffering. So I have come down to rescue 

them from the hand of the Egyptians ... ” (Exodus 3:7 and 8). Moses learned, and so must we, that the God 

who seeks and speaks is also a God who saves. 

 

And he learned one more characteristic of God—God sends. (Forgive my alliteration; it’s the preacher in 

me.) He commissions the one he has called and sends him to represent God before Pharaoh and all of Egypt. 
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I believe that every Christian can relate, at each of these points, to Moses’ experience of God. It certainly 

provides an adequate framework out of which to interpret my Christian experience. We have a God who 

seeks and speaks and saves and sends. 

 

The fourth area that calls for our attention is the revelation of the name of God that he himself gives to 

Moses when he asks God, “Who shall I say has sent me?” Tell them, God says, “I AM has sent you.”  “The 

Lord (Jehovah), the God of your fathers—the God of Abraham, the God of Isaac and the God of Jacob—has 

sent me to you. This is my name forever, the name by which I am to be remembered from generation to 

generation” (3:14 and 15). This passage (along with one in chapter 6 which we will see tomorrow) is 

extremely important as a record of the self-revelation of God. 

 

The name Jehovah (or Yahweh—remember we are not sure how it was originally pronounced because the 

Jews considered it so holy that they wrote it without vowels so that it couldn’t be pronouned) was used from 

the earliest of times. Genesis 4:26 tells us that in the days of Seth, the son of Adam, men first began to call 

upon the name of Jehovah. They called on the name then, but there at the burning bush God begins to 

explain the name. “I AM that I AM” (or perhaps “I will be what I will be”) is a play on the name Jehovah, 

which clearly derives from the Hebrew verb Hayah, meaning, “to be.” The name Jehovah (Yahweh) has 

four consonants in it. Transliterated into English we would write it YHWH, and it is called the 

“tetragrammaton” (four letters). If you do much reading you will sooner or later encounter that word and 

you’ll need to know that it simply means the name of God, YHWH. 

 

But what does it mean, “I AM that I AM or “I will be what I will be?” We could talk for a long time about 

the ideas that different scholars have about its meaning, but at the very least, it points to the self-existence of 

God. That is a difficult attribute for us grasp because we have nothing with which to relate it. I can easily 

think about the justice of God, because even though I am finite and can never be perfectly just, I at least am 

somewhat just, so in part I understand it. That makes the justice of God a “communicable attribute” of God, 

that is, one that we comprehend because it has been partially communicated to us as part of being made in 

the image of God. 

 

God’s self-existence is an “incommunicable attribute.” We don’t share it even imperfectly, so it’s hard to 

understand. Here are three ideas about his self-existence that may enable us to comprehend the name 

YHWH just a bit better. God’s self-existence means that he has no needs. We can easily describe ourselves 

in terms of what we need. We need air, food, light and nurture. We need love and affirmation, interaction 

with others and many other things. God has no needs. He certainly doesn’t need us! The second idea that 

flows from this is that he is not affected by anything outside himself; nothing external to him can cause him 

to respond. (Now, I know that when we pray he hears our prayers and he acts. The Bible even uses the 

language of humans. God says he changes his mind, like at Nineveh, but that is the language of 

“accommodation,” and the fact is, that while God chooses to willingly hear and act in response to our 

prayers, there is nothing about our praying that in any way compels him to action. If you push me hard 

enough I fall over or move aside—you can force me to move—but you can’t force God to do anything. He 

is self-existent.) The last thing we associate with the idea of God’s self-existence is the notion of 

changelessness. “I AM what I AM—I will be what I will be. But I will never change.”   

 

I am a human being. I am not what I will be, praise God! And I am not what I was, praise God! But God 

never changes. “Whatever I was to Abraham, Isaac and Jacob,” Jehovah says, “I will be to you, because I 

am Jehovah.” 
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Fifth, Moses has doubts and questions, and God patiently deals with all of them; but when questions 

become excuses, we are told that God gets angry with Moses and rebukes him. God gave Moses his brother 

Aaron for an assistant, but in Moses’ reluctance to obey God, he created the sad potential for the future 

problem that later did emerge, when Aaron’s weakness led Israel into great sin. 

 

The sixth observation relates to the strange and ominous incident that occurred on the way back to Egypt.  

Moses is stricken in some way by the Lord, and the only way to remove the mortal danger is for Zipporah, 

Moses’ wife, to circumcise their son, Gershom. The story is obscure and it goes uninterpreted by any other 

Scripture, but here is what I think is going on.  

 

The mark of the covenant was circumcision. Every Hebrew male was circumcised shortly after birth and 

bore that mark. Apparently the people of Midian (though they too were descended from Abraham, through 

Ishmael) did not practice circumcision, and when a son was born to Moses and his Midianite wife, either 

she objected to the custom or Moses simply neglected it and never even brought it up. For whatever reason, 

their son was not circumcised—he did not bear the mark of the covenant of God—and that now became a 

big issue. Why did God make such a big deal of this? Because it is dangerous to assume any responsibility, 

or to enter any battle or work for him, without having fully obeyed everything you already know he wants 

you to do! More than that, it is very important that we bear the mark of our covenantal relationship as we 

move ahead to do his work. The New Testament clearly teaches that the mark of the New Covenant is not 

circumcision, but baptism, and any who have not yet obeyed by taking on that mark ought to solemnly 

consider this incident from the life of Moses. 

 

The last thing—Israel was sure that God, if he was there at all, had forgotten them. But God hadn’t forgotten 

anything. The Lord remembered (read “acted on”) his promise to Abraham, and the stage was set for Israel’s 

deliverance by the “mighty hand of God.”  

 

WEEK 11, DAY 3                     EXODUS 5, 6, 

7 

 

Today you read Exodus 5–7 and have viewed the results of Moses’ initial encounter with the Pharaoh of 

Egypt. 

 

We need to remember here that Moses was about 80 years old when all of this was taking place. Stephen’s 

speech in Acts 7 gives us that information. It really is an amazing sight. Two men over eighty years old, 

standing in front of one of the most powerful kings in the world, asking for the freedom of their people to 

hold a three day festival for worship out in the desert. Moses and Aaron reveal only a portion of their 

agenda. Their request at this point is a modest one, which Pharaoh refuses out of hand. Someone once asked 

me what would have happened if Pharaoh had said “yes.” Since all they had asked for was a three-day 

festival, would they have returned to work as slaves in Egypt? That is a moot question because God had 

already told them that Pharaoh would not listen. Perhaps the modestness of this initial request was meant 

only to underscore how harsh and unreasonable this pharaoh really was. 

 

It is Pharaoh’s response to Moses’ request that shapes the entire series of events to follow. “Who is the Lord 

that I should obey him ...?”  In other words, “I do not know the Lord and I will not let Israel go!” With this 

retort, the gauntlet is thrown down, and the battle lines are drawn for the great contest between Jehovah and 

the gods of Egypt. You probably already know that Pharaoh himself was considered to be a god. His official 

title was “Lord of the World Earth.” In his person, a superhuman being had descended and taken charge of 
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the society of men. He was, in the Egyptian belief set, the direct descendant of the creator, who had become 

the first pharaoh on the day of creation. Pharaoh, the Lord of the Whole Earth, was not about to accede to 

the demands of an unknown God of a desert tribe. That would be unthinkable. 

 

Pharaoh was not the only god in Egypt. In fact, the religion of Egypt was one of the most complicated mixes 

of polytheistic confusion that ever existed. Even to this day, we are not certain of the total number of gods 

they worshiped. Most lists include about 80 known deities with overlapping characteristics and domains. 

 

Each of the plagues brought down by the hand of God was directed at a specific god, like Osiris, the god of 

River Nile, whose domain was attacked when Moses turned the waters of that great river to blood. All of the 

plagues were an assault on the position and power of Pharaoh, the Lord of the Whole Earth! This whole 

encounter, in fact, should be understood as a “power encounter,” an open clash between the kingdom of 

God and the Prince of Darkness, whose demonic forces lie directly behind all of the false religions and gods 

of the earth. 

 

One thing you must understand to properly process the information given concerning this or any other 

power encounter is that the gods of Egypt were not “nothing.” While they were false gods (the Bible’s 

consistent claim is that there is only one true God), they were not mere figments of the imagination either. 

The gods of Egypt were demonic beings and they had real power—enough power so that the magicians of 

Pharaoh’s court could reproduce the initial miracles that flowed from the staff of Moses—though it was 

quite clear that their power was less strong. That’s the point of the detail concerning the fact that Aaron’s 

snake swallowed up the magicians’ snakes. It is almost amusing that when Moses demonstrated the power 

of God by turning the Nile River to blood, the pharaoh’s magicians responded by doing more of the same, 

compounding, rather than solving, Pharaoh’s problem. God allowed them to reproduce the miracle, but they 

could not reverse it. The demons behind the religions of Egypt were real, and they had real but limited 

power, which was evidenced just as soon as the power of God began to be extended on behalf of his people. 

 

That teaches us a second thing about power encounters. They are likely to begin whenever the power of God 

is being evidenced, whenever a forward leap is occurring in the process of redemption. God’s mighty acts in 

history (sometimes known as miracles) do not occur with uniform frequency throughout the history of 

redemption. They tend to occur in clusters and at times when God’s plan of salvation is taking a great leap 

ahead. For that reason, we find miracles in significant numbers here. God is about to redeem Israel and to 

establish the Sinaitic (or Mosaic) Covenant. We find them clustering again about the time of the Old 

Testament prophets Elijah and Elisha, and then again at the apex of history in the life of Christ and the birth 

of the New Testament church. As our age draws to a close, and the redemption of Christ’s church comes 

nearer, the New Testament teaches us to expect that miracles and power encounters will once again 

proliferate. Good miracles and evil works of wonder will always occur together in clusters. 

 

There is one more thing about power encounters you need to know. There were many magicians in 

Pharaoh’s court. They were far more numerous than Moses and Aaron, but the snake that came from 

Aaron’s rod devoured all of the other snakes. In power encounters, when the representatives of the God of 

Abraham, Isaac and Jacob are fully obedient to him, the outcome will never be in question. 

 

Power encounters still occur today. They still tend to be more in evidence when a significant step forward is 

being taken in the work of redemption. For that reason alone, we often find that pioneer mission fields are 

overflowing with stories of angels, miracles and demons, while in areas where a gospel witness is more 

established, they are less obvious. When you encounter other religions and other gods, you may be certain 
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that they are false, but do not quickly assume that they are “nothing.” If you do, you may have a very ugly 

surprise waiting! 

 

Notice that the instrument by which the miracles in this story were produced is the staff that Moses, the 

shepherd, had carried. On that day, when he had stood in the presence of God on the side of Mt. Horeb (the 

other name of that mountain is Sinai), Moses had asked what to do when Pharaoh and the children of Israel 

said they did not believe him. “Moses, what is that in your hand?”  “My staff, what of it?”  “Throw it 

down.” “Okay.” Moses throws down the staff and then quickly retreats to avoid the snake which has 

appeared!  “Now pick it up.” Moses carefully does just that and the staff reappears. “If they question you,” 

God says, “just do that!” 

 

The point is simply this. God has a remarkable habit of taking whatever happens to be in our hands and 

using it in unbelievably mighty ways, if (and only if) we will simply yield it to him. Moses’ plain old staff 

became the staff of God (that’s actually what it will later be called) because he obeyed God and let him use 

it. The question to us is pretty obvious, “What is in our hands?” Keep alert for the mention of that staff as 

this exodus story progresses. It becomes pretty impressive, this piece of wood.   

 

The account of the contest between the Pharaoh of Egypt and the God of Israel furnishes us with a 

remarkable backdrop for studying one of the most perplexing subjects in the whole corpus of Christian 

theology: the relationship between the sovereignty of God (who can resist his will?) and the free agency of 

the will of man (made in the image of God, and fully responsible for his choices and actions). Now I do not 

suppose that any of us will ever fully understand how these two things fit together (at least on this side of 

glory,) but this story is as good a window as we will ever get for looking into the problem. 

 

Let’s start with what we can clearly establish. God knows ahead of time that Pharaoh is not going to respond 

by obeying his command to let the children of Israel go from bondage. He told Moses that while he was still 

standing in front of the burning bush; he reminded him of that fact while Moses was journeying back to 

Egypt from Midian, telling Moses that he would “harden his (Pharaoh’s) heart so that he will not let them 

go” (4:21). In chapter 7, that curious phrase occurs again.  “I will harden Pharaoh's heart...” God is 

sovereignly working here. Romans 9:17 says that God raised up Pharaoh for a very specific purpose—“that 

I might display my power in you and that my name might be proclaimed in all the earth” (Romans 9:17). As 

the sovereign God, Jehovah has the right to do with Pharaoh whatever he pleases. 

 

Having said this, it is equally clear that Pharaoh was not passive in this whole process. In chapter 8, which 

we will read tomorrow, we are told that he hardened his own heart against the word of God through Moses. 

It is clear that he was making real choices to oppress God’s people, to refuse to listen to Moses and Aaron, 

and to pridefully assert that the world and everything in it revolved around him. Pharaoh is undoubtedly one 

of the “objects of wrath” that Paul speaks of in Romans 9:22, prepared for destruction, and raised up so that 

the power and glory of the God of Abraham might be seen. But that does not mean that God was in anyway 

unfair to Pharaoh, or that Pharaoh did not make his own choices; he clearly did. 

 

For most of us, that will leave the tension undisturbed. It is still hard to see how God can be sovereign, using 

kings, nations and ordinary people like you and me, “to work out everything in conformity with the purpose 

of his will” (Ephesians 1:11), and how, at the same time, man can be both free and responsible for the 

choices he makes. J.I. Packer, in one of his books, calls it an “antinomy,” a paradox, an apparent (but unreal) 

contradiction that will only be resolvable when we “know as we are known.” 
iv
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Here is the bottom line: The first truth—God is sovereign and no one can thwart his will. His plan for 

redemption always has a flipside, that of judgment. The second truth, which can never be unlinked from the 

first, is this—men and women are fully responsible for all of their choices and actions.  

 

Redemption and judgment are two more themes that always go together.  In order to redeem Israel, God had 

to judge Egypt. Just as he has the right to free his people from bondage, so he also has the right to judge sin 

and the sinner at any point that he chooses. 

 

John Davis, in his excellent book Moses and the Gods of Egypt, writes, “It was appropriate that the first of 

the plagues should be directed against the Nile River itself, the very lifeline of Egypt ad the focal pint of its 

many religious ideas. The Nile was considered sacred by the Egyptians. Many of their gods were associated 

either directly or indirectly with this river and its productivity … Osiris … was the god of the underworld. 

The Egyptians believed that the Nile River was his bloodstream. In light of this latter expression, it is 

appropriate indeed that the Lord should turn the Nile to blood! It is not only said that the fish in the river 

died, but that the river stank, and the Egyptians were not able to use the water of the river. That statement is 

especially significant in light of the expressions which occur in the “Hymn to the Nile”: ‘The bringer of 

food, rich in provisions, creator of all good, lord of majesty, sweet of fragrance.’ With this Egyptian 

literature in mind, one can well imagine the horror and frustration of the people of Egypt as they looked 

upon (the Nile) … surely the pollution of the Nile would have take on religious implications for the average 

Egyptian … ”
v
 

 

Osiris, the God of the Nile, was affected. Hapin, another god of the Nile, who often appeared as a crocodile, 

was driven from his home. Neith, the goddess who protected the lates, the largest fish of the Nile—she was 

in trouble, and Hathor, another goddess, who governed the lives of smaller fish, upon whom the Egyptians 

depended greatly, was affected as well. 

 

Round one definitely goes to the God of Moses. 

 

WEEK 11, DAY 4                   EXODUS 8, 9, 

10 

 

Today you read Exodus 8–10, and encountered the ongoing contest between Jehovah, the God of Israel, and 

all the gods of Egypt. I want to trace this ongoing conflict with you on four different levels. 

 

First, I want us to see the struggle of one man, Pharaoh, the “Lord of the Whole Earth”, against his Creator, 

Jehovah, the “Lord of all creation.”  The most basic lesson to be learned from this contest is very simple:  It 

is absolutely futile to attempt to fight against God. You cannot ever win that fight, not even if your name is 

Pharaoh. 

 

There is a fascinating progression here in this “one-on-one” contest: Moses’ initial audience with Pharaoh is 

brief and very decisive. Moses, in true prophetic fashion says, “Thus saith the Lord—Let my people go.”  

(That phrase: “Thus saith the Lord” or “This is what the Lord says” will become standard prophetic 

language a little later in Israel’s history.) Pharaoh’s response is, “Who is he? Who is the Lord? I don't know 

him.”  Moses turns the Nile River to blood and Pharaoh is unimpressed. There is no response. He just walks 

away; maybe he thought it was the sorcerer’s trick. Seven days pass and Moses and Aaron show up again, 

this time bringing frogs. 
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Now God has succeeded in gaining the attention of Pharaoh. He calls Moses and Aaron in and asks them to 

pray to the Lord to take away the frogs. “If you do, I’ll let your people go to offer sacrifices to the Lord.”  

That is significant theological progress on the part of Pharaoh. He has decided that the God of Israel has real 

power and he has concluded that the prayers of righteous men are effective. “Moses, please pray for us—but 

do it tomorrow.” (Maybe they’ll go away on their own tonight and I won’t have to humble myself in this 

way!) The frogs didn’t go away by themselves, but when Moses prayed the frogs left, and so did Pharaoh’s 

sense of repentance. With Pharaoh, as with many others even today, crisis and conviction tend to vanish 

together. 

 

Next came the gnats. Pharaoh scratches, but he doesn’t repent.   

 

The flies work though, but only temporarily. Pharaoh now knows he can’t ignore this Israelite God, so he 

tries to strike a bargain. “You can go worship God, but don’t leave Egypt!” Another lesson to be learned:  

God doesn’t negotiate. It’s always his terms or no terms. He is like the commander of the Union Army of 

the Potomac, U.S. Grant, whose nickname was “Unconditional Surrender.” By the way, the place to which 

Moses wanted to march to celebrate the festival was Mt. Horeb (Mt. Sinai). With a warning, Moses prays 

again and Pharaoh forgets his repentance.   

 

Then the livestock die. Pharaoh sends men to check out the death toll among the Israelite cattle. There isn’t 

any. But Pharaoh digs his heels in deeper; he still won’t let them go.   

 

Boils are the same; there is no response.   

 

Hail comes, a killer storm, the likes of which Egypt has never before seen in its history, and Pharaoh is 

broken a bit. A new word has crept into his vocabulary. He says to Moses, “I have sinned … The Lord is in 

the right, and I and my people are in the wrong … I will let you go” (9:27 and 28). But when the thunder 

and hail stopped, Pharaoh sins again and changes his mind.   

 

Locusts bring about another round of repentance and bargaining, and now it is, “you can go, but not all of 

you.”  Then, “Oh, all right—I’ve sinned against God and against you.  Please forgive me.” 

 

Then comes the darkness, and Pharaoh’s nerve begins to break. “Go, all of you. Go! Just take away the 

darkness.” Finally Pharaoh’s heart has been hardened so often that it has set in concrete. He no longer can 

change. 

 

Pharaoh’s “repentance” is not the kind of repentance the New Testament enjoins. You can say, “I'm sorry” 

and mean a lot of different things by it. Pharaoh said, “I'm sorry,” but what he really meant was, “I'm sorry I 

got caught.” That’s not true repentance. The best Biblical commentary on the life of Pharaoh is probably 

that chilling passage in Romans 1 which says that because sinful men persist repeatedly in their rebellion 

against God, “God gave them up” to reprobation, a state of perpetual hardness of heart from which there can 

be no return. Make no mistake; it is possible for a human being to pass the point of no return, to say “no” to 

God so often, so rebelliously and so insistently, that God finally leaves him alone. That is the lesson of 

Pharaoh. 

 

The second level on which we need to trace this conflict is the level of God versus the gods of Egypt. The 

second plague of the frogs was directed at Hekt, the frog goddess. She was the symbol of resurrection and 

the emblem of fertility. Hekt helped women through childbirth. I think that her popularity probably suffered 
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just a bit during the second plague.   

 

The third plague, the gnats (actually, this word translated “gnats” occurs only once in the Old Testament and 

its exact meaning is up for grabs. It could mean gnats or fleas, lice or even mosquitoes), may have been 

directed by God against Seb, the earth god, and it would have had an extremely demoralizing effect upon 

the priesthood of Egypt, who were noted for their meticulous physical purity. To be covered with gnats or 

mosquitoes would, in addition to being painful, be humiliating.   

 

The fourth plague, the flies, was against Hatkok, the wife of Osiris. The Septuagint translates this word as 

“dog flies,” flies with a terrible bite. Since the authors of the Septuagint lived in Egypt, they probably knew 

what they were talking about.    

 

The fifth plague was aimed at cattle and would have damaged the credibility of Apis, the sacred bull god.   

 

The sixth plague of boils may have been aimed at a god named Typhen and the seventh, the hail, at the god 

of the atmosphere, Sho.   

 

Plague number 8, the locusts, was against Serapie, the god who protected Egypt against locusts, and plague 

number 9, the darkness, reflected God’s opinion of Ra, the god of the sun. It did not take too long for the 

magicians, who, after the plague of frogs could no longer even imitate the miracles, to conclude that they 

were out of their league. Pharaoh was out of his league, too, and all the gods of Egypt were impotent against 

this God Jehovah. “This,” the magicians said, “is the finger of God” (8:19), and they begged Pharaoh to pay 

attention. The gods of Egypt were being judged, and everyone knew it; everyone, that is, except Pharaoh. 

 

The third level on which we need to trace the progress of this conflict is that of Israel herself. When Moses 

first arrived back in Egypt, he presented himself to the elders of Israel. They believed what he came to tell 

them and began to eagerly await the redemption of Israel. We are never told whether or not Moses had to 

use the signs that God gave him at Sinai to convince them. I am left wondering whether he had to throw 

down his staff in their presence as he did in the presence of Pharaoh, and whether the sign of the leper’s 

hand was ever used. (I’m sure that Moses didn’t want to use that one.) Anyway, upon his arrival, Israel’s 

elders believed. 

 

It is worth noting that Israel even had elders after 400 years in captivity. That fact is a sign that the structure 

of their society was intact, despite the hard usage they had in Egypt. The carefully laid out genealogies we 

saw back in chapter 6 are further testimony to that point. 

 

Israel’s initial belief in Moses and Jehovah, however, was badly shaken by Pharaoh’s response. When 

things got worse before they started to improve (you know how often that pattern is repeated), their support 

of Moses was quickly withdrawn. They wished that they had never laid eyes on him and probably 

contemplated killing him themselves, so that Pharaoh would not blame them for Moses’ insolence. 

 

As far as we can tell, through the first three plagues, Israel, in Goshen, had to deal with all of the same 

difficulties as the Egyptians. We do not really know where Moses confronted Pharaoh, but in all probability 

it was somewhere in the Delta region, of which Goshen was a part, and what affected Egypt, affected 

Goshen and Israel as well. Presumably, realizing that the judgments on Egypt were ultimately intended to 

liberate them from bondage, the Israelites could have been patient through the blood and the frogs and the 

flies.  Certainly, each successive judgment was further proof to them of the reality of their God, and of the 
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fact that Moses was indeed his appointed representative. 

 

After the third plague however, a new element is introduced, and that is the element of distinction. From this 

point onward, Egypt will suffer the judgment of God, but Goshen will be spared. (In the seventh and tenth 

plagues, any Egyptian who heeded the warning and obeyed the instruction of the prophet of God, was also 

spared.) 

 

Here is the point: what lies ahead for Israel is an arduous journey under difficult conditions. They need to be 

prepared. God could quite easily have shortened the process of judging the Egyptians. What he did in 

weeks, he could have done in days, or even instantly! But by proceeding in a more gradual manner, the 

Israelites were, week by week, being strengthened in their faith and in their knowledge and trust of Moses 

and Jehovah God, whom he served. God was patiently building Israel in preparation for the exodus from 

Egypt. Each successive plague brought Israel closer to the point of readiness to participate fully in God’s 

grand design. 

 

There is one final level upon which I would like to trace this conflict with you, and that is the level of the 

nations. Egypt was probably the single most powerful nation in the known world at the time of the exodus.  

Whether you accept an early or late date for Moses’ historical milieu makes no difference. Egypt was a 

world-class power throughout the whole of both periods. In chapter 9:16, God tells Pharaoh that he has 

raised him up for the very purpose of showing his power, and so that the name of Jehovah will be 

proclaimed throughout the earth. This whole contest has missionary implications! Every nation turns its eye 

toward the strongest nation on earth. What happens there has worldwide implications. By dealing with 

Egypt progressively, one plague at a time, judgment upon judgment, God is demonstrating both his 

omnipotence and Egypt’s impotence. As word trickles out of Egypt by courier, traveling caravan, and 

departing ship, the whole known world is progressively drawn into the role of spectator to this great contest. 

The fame of Jehovah spreads; the name of Moses is repeated in far-flung places; and back in Canaan the 

people begin to tremble in anticipation of a conflict that they may already sense is coming to them. Out of 

this whole line of thought emerges a truth that clamors for our attention. God’s judgments of men and 

nations often times have an evangelistic motive. In judging one, publicly and decisively, God announces his 

reality to the others, and the opportunity for repentance is opened. 

 

WEEK 11, DAY 5              EXODUS 11 and 12 

 

Today you finished the first section of the book of Exodus, reading chapters 11 and 12. Everything we have 

been considering in these chapters comes to a climax today, as the contest between Pharaoh, the “Lord of 

the Whole Earth,” and Jehovah, the “God of all creation,” concludes, and the people of Israel are liberated 

and begin their exodus out of Egypt. 

 

We do not know exactly how long a period of time elapsed from Moses’ initial confrontation with Pharaoh 

until the time of the tenth plague and the exodus. No time of year is given for the beginning of the first 

plague, though its duration is made to be one week. Even the end of that plague, the turning of the Nile 

River into blood, is not really noted, but it is possible to infer its conclusion by the fact that shortly after it, 

frogs are able to inhabit the river. 

 

The last plague took place in the seventh month of the Jewish calendar, which is renamed because of the 

Passover, which occurred in it. The month Nissan was the new name, the post-exile name; the name in pre-

exile times of the seventh month of the year was Aboe. That month is now the first month of the Jewish 
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religious year, and it is so because of the Passover. Though we are not very sure of how much time elapsed 

between the first and last plagues, our best guess is that it was a period of several months, though less than 

one full year. At the very beginning of chapter 11, we note the realization that existed on the part of Israel 

that this was going to be the last plague. God prepared them for the spoiling of the Egyptians, and we are 

told that the Egyptians freely gave them great amounts of jewelry and treasure.  

 

Some scholars have a problem with the note in 11:3 that explains the reason for that generosity as being the 

greatness of Moses and his reputation. They argue that Moses would probably never have written those 

words about himself, and so the book at this point bears the mark of a later editor. That may in fact be true.  

We do know that someone, probably Joshua, had to editorialize the end of the Pentateuch to record for us 

the death of Moses. He may have also included this parenthetical explanation. In any case, it does nothing to 

undermine the Mosaic authorship of the book, and it does underscore the fact that Moses had become a very 

great person in Egypt. He had withstood the Pharaoh himself, and Moses had emerged from the conflict as 

the victor because he was the representative of the One True God, who had judged all the gods of Egypt. 

 

As is the case with each of the plagues that God brought down on Egypt, there are many explanations 

concerning the means by which the final judgment came upon Egypt. I have just finished reading one 

commentary that suggests it was a plague of polio, or perhaps pneumonic plague, that struck down Egypt on 

that fateful night, and that over a period of time, probably greater than just one night, a great plague swept 

through Egypt decimating its children, and that this is in fact the origin of the story of the tenth plague.   

 

Similar explanations, attempting to explain away each of the other plagues have been advanced. The Nile 

River turning to blood may have in fact been caused by the sudden appearance of a kind of algae that turns 

the water a reddish color. Frogs, gnats and locust are no problem to explain. There was just a year in which 

there were unusually large infestations of each of these. The darkness over the land can probably be 

explained by some kind of volcanic cloud drifting over with its ash covering the sun, though it is somewhat 

difficult to explain how the sun could then shine in Goshen. That was probably just someone’s imagination. 

All of these “explanations” are simply attempts to rob the account of any supernatural element.   

 

If God was dealing with Pharaoh and the gods of Egypt, is it so difficult to believe that there would have 

been many supernatural occurrences? Even if he did choose to use some natural phenomena to bring about 

his purpose, the very timing of them would have been miraculous. It is probably foolish for us to spend 

much time attempting to discover how God performed each of these miracles. Let’s be content to believe 

that, in fact, a supernatural God did supernatural things to make a very important point to Pharaoh, to Egypt, 

to Israel, to the world and even to us.   

 

The tenth and final plague, the slaughter of the firstborn of Egypt, was the most horrible and momentous of 

all. To the Egyptians, it indicated the superiority of Jehovah over their gods of life and death, but to Israel it 

spoke of God’s gracious deliverance and of their salvation. The occasion was the institution of one of the 

most meaningful services of the Hebrew religious year, the Passover (a rite which forever after would 

commemorate God’s selection of this slave nation, Israel, to be his special people). The proof of that 

selection was their marvelous deliverance from the tenth plague and their exodus from the land of their 

bondage. 

 

The description of Passover in chapter 12 is filled with meaning for both Israel and the church. Every 

Israelite household must select a lamb on the tenth day of the month of Nissan. That month, from that time 

on, would be the first of their religious year. The lamb was to be tethered between the dooryard of the home 



 
 

18 

 18 

until the fourteenth day, when it was slaughtered between the evenings, or sometime between the going 

down of the sun and absolute darkness. The blood of the lamb was to be applied to the two sides and to the 

lintel of each house with a sprig of hyssop. The entire roasted flesh of the lamb was then to be eaten with 

unleavened bread and bitter herbs. During this hurried meal, the family must be in a state of preparation, 

dressed for a journey. 

 

The lamb typifies the Lamb of God, and we must believe that when John the Baptist saw Jesus and said, 

“Look, the Lamb of God, who takes away the sin of the world” (John 1:29), he understood the connection 

he was making to the Passover. The Lamb was prophesied by Isaiah, especially in chapter 53, which speaks 

of the suffering servant going to die a death that would be a ransom for many, as going “like a lamb to the 

slaughter.” The blood spoke of the atonement, which in Hebrew literally means “covering.” The application 

of the blood indicates the faith of the one making the application, and the ability of the blood to protect him 

from the wrath of God, or as later theology would express it, to “save him from his sin.” Roasting by fire 

conveys the idea of judgment, which Christ vicariously suffered for us. The wholeness of the victim’s body 

revealed that not a bone of his body should be broken. Psalm 34 and John 19:36 both highlight the 

importance of that fact.  

 

There were other typical elements as well, but these are sufficient to indicate the spiritual nature of the 

Passover feast, as well as its meaning in the historical context of the exodus. The fateful night of the 

fourteenth of Nissan finally came, and though God had not announced ahead of time what night it would be 

to the Egyptians, his judgment passed over the land of Egypt and only those homes sheltered by the 

sprinkled blood escaped the awful toll that was exacted upon the firstborn. Even households where there 

were no children suffered the loss of their most valuable animals, and they too would have been stricken 

with sorrow. The sorrow enraged Pharaoh, who had lost his own firstborn son; he commanded the Israelites 

to leave the land. 

 

With the clothing and valuables that they had borrowed from the Egyptians, they left in haste from Rameses 

and Goshen, and they fled to Succoth, near the edge of the Sinai wilderness. The magnitude of that 

migration staggers the imagination because over 600,000 adults, plus children and animals, entered the 

journey. In fact, the multitude was so great, that the critics account for it by suggesting that the term 

thousand in Hebrew, the letter aleph, should be transliterated into a military term meaning a certain 

contingent of troops. If an aleph contained only the average of no more than 50 men, it could mean that only 

50 times 600 adults left, or 30,000. Together with the children, the total in this reckoning would probably be 

no more than 120,000 people, a much more manageable figure. That line of reasoning, however, is 

inconsistent with the totals given by the tribes later on, where there is no question whatever about the 

meaning. As difficult as we know it must have been to manage and sustain such a crowd in a desert for 40 

years, we are obliged to accept that the biblical account for the entire exodus story is in the spirit of the 

miraculous. The miracle of this great multitude is just one more example.   

 

Following the Passover feast, apparently while in Succoth, Moses was further instructed concerning its 

significance. For seven days following the feast itself, there was going to be a secondary, related 

observance, known as the “Feast of Unleavened Bread.” Leaven is generally a symbol of sin in Scripture 

(although it is first mentioned here in this passage) and was to be removed from the home as a sign of 

separation between its inhabitants and the former sinful elements of their past lives. Moreover, because God 

had graciously spared the firstborn of Israel at the Passover, all firstborn sons were to be dedicated to his 

service. 
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All firstborn animals, on the other hand, were to be offered in sacrifice if they were sacrificial animals; or if 

otherwise, to be substituted for by a sacrificial animal. For example, the ass, because it was a valuable work 

animal, could be redeemed by a lamb, that would die in its place. The male children of Israel could likewise 

be redeemed by a lamb in lieu of their service to God.   

 

The passage that we read today underscores the whole theme of the book of Exodus, which is the theme of 

redemption—God redeems his people from slavery. It doesn’t take much thought to realize that this is the 

theme of the Christian experience as well—God redeeming his people from slavery, by the provision of a 

Passover Lamb, who is our Savior, the Lord Jesus Christ. Just as the sacrifice of that Passover lamb on that 

first night of Passover saved the lives of the firstborn, who otherwise would have been under sentence of 

death, so the sacrifice of our Passover Lamb, Jesus Christ, saves us from the sentence of death, which is 

rightfully ours because of our sin. 

 

Joining the Israelites in their exodus out of Egypt was what the Scripture calls “a mixed multitude.” This 

mixed multitude probably included other Semites who had settled in the Delta region, and perhaps were also 

subjected to enslavement like the Israelites, but it is also possible that many native Egyptians, who were 

impressed by the power of the God of the Hebrews, also joined with them, and perhaps in some cases even 

accepted the covenant faith of Israel. It is also possible that some of these people were genuinely attracted to 

the faith, but the majority probably left Egypt for other reasons. It was they who created serious problems 

for Moses during the years of wandering. (We will look at that when we read the Book of Numbers.) The 

Israelites left not only with jewels and clothing, but also with flocks and herds and a great number of cattle, 

all of this being the literal fulfillment of God’s promise to Abraham back in Genesis 15. 

 

There is one interesting archeological curiosity that I would like to pass on to you. I alluded to it a few days 

ago in talking about the possibility that Amenhotep II was the pharaoh of the Exodus. If he was, then his 

oldest son would have died. No Egyptian record of that event is found, but Thutmose IV, who followed 

Amenhotep his father to the throne, was not the eldest son. There is a very curious inscription, known as the 

“Dream Stella,” which attempts to legitimatize his right to that throne. In the Dream Stella, Thutmose IV is 

promised the throne by the god, Harimocked, on the condition that he restore the exposure of the Great 

Sphinx, which apparently had been largely covered by drifting sand. This document appears to have been 

produced for the purpose of explaining why this one, who was not the firstborn son, was sitting on the 

throne of Egypt. I am not sure that that proves much of anything, but it is certainly interesting to note that 

the son of Amenhotep II, who succeeded him to the throne, was not the oldest son, perhaps because his 

oldest son died on the night of the Passover.   

 

I trust that as you have read the first 12 chapters of the book of Exodus, you have been blessed, and that 

your understanding of God’s word has increased. 
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