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Introduction 
My lecture will have four parts. 

1. First, sex in our society. 
2. Second, sex in the Bible. 
3. Third, homosexuality in the Bible. 
4. And fourth, I’ll bring all of this around to how we in the church can be communities of 

sexual faithfulness. 

Alright, let’s get started. 

Sex in Our Society 
Over the last four hundred years, broadly speaking, here in the West, our views on sex have been 
primarily shaped by three movements: naturalism, romanticism, and existentialism.  1

(1) Naturalism: Sex as a Biological Drive 
In the late 17th- and early 18th-century, metaphysical naturalism rose to prominence. And while 
this was not about sex, it did have a powerful influence on the way we began to conceive of sex. 
And basically what happened is that we began to think of sex primarily from the perspective of 
biology. 

This is the person who says, sex is natural. People have sex because it is an inevitable biological 
drive. You get hungry and you eat. In fact, when your belly grumbles, that’s your body telling 
you to do something you need to do to live. Sex is like that. 

And so, treating sex like food or sleep or any other natural biological drive, the key issue is to 
avoid the negative consequences. In other words, keep it safe. Stay away from unwanted 
pregnancies and sexually transmitted diseases and you’ll be okay. So, for example, in our public 
school systems, you often encounter this approach to sex. When the focus is on safety: condoms, 
venereal diseases, etc. 

In summary, good sex is safe. That’s the realist (or the naturalist) position. 

(2) Romanticism: Sex as a Relational Good 
A second approach to sex in our culture is rooted in the counter-Enlightenment movement of the 
late 18th- and early 19th-century known as Romanticism. I’m talking about the intellectual and 
artistic movement called Romanticism. Writers as diverse as Jane Austen, Edgar Allan Poe, and 
Victor Hugo; poets like Coleridge and Byron; painters like Goya and Delacroix; composers such 
as Schubert, Chopin, Liszt, Wagner. The list goes on and on. 
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For this view, it’s not so much about biology as it is about sincerity. 

You see, Romanticism is a push back on certain things in the Enlightenment. The Enlightenment 
elevated reason; Romanticism elevated feeling. 

And the way this worked out into our views with regard to sex is that for sex, the key issue 
becomes love. Sex between two sincere, responsible, respectful, consenting people who care 
deeply for one another is not only natural (as the sexual naturalist would say); it is also a “special 
form of getting close.”  2

In addition, “human beings in their unspoiled original state were brimming with natural goodness 
and creativity.” Our basic, primal instincts are good and pure. So remember, with the realist, 
what we need to do with sex is keep it safe; with the romanticist, what we need to do is to be 
liberated from the repression of all those rules our society puts on us.  3

! for the biological realists sex is right if it’s safe. 
! In romanticism, sex is good and right if there’s love. 

Marriage, that’s irrelevant. What difference does it make to have a piece of legal paper filed in 
some clerk’s office? 

Sex is right and good if it’s sincere, respectful, and responsible. Preventing people from 
expressing their love physically inhibits them, traps them. That’s Romanticism. The fundamental 
issue is love. 

(3) Existentialism: Sex as Self-Expression 
Now, there’s one more player when it comes to the way we tend to think about sex in our society 
today. And this influence is rooted in Existentialism which developed in the late 19th-century 
and the early 20th-century. 

According to this view, the greatest journey that you can take is to discover who you really are; 
and furthermore, your sexual desires are fundamental to your deepest identity. To become your 
true self, your sexuality must be liberated from the layers of morality that have been imposed on 
you through social conventions. Like Romanticism, Existentialism has a fundamental 
commitment to seeing society as the source of evil. 

At this point in time, this is the most prominent approach to sex in our culture. Your sex life is a 
fundamental component of your self-expression: it’s fundamental to being yourself, to finding 
yourself. 

Transition: Okay, so there’s Naturalism, Romanticism, and Existentialism—these are the three 
streams of thought that most significantly influence the various views of sex in our society today. 
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! Naturalism leads us to focus on the biology of sex, assuming that sex is okay if it’s safe. 
! Romanticism leads us to focus on the relational aspects of sex, insisting that the presence 

or absence of love is what makes sex right or wrong. 
! The influence of Existentialism leads us to think about the psychology of personal 

authenticity, arguing that being true to your sexual desires/orientation is critical to being 
who you were made to be. 

So what is God’s view with regard to sexual behavior? 

Sex in the Bible 
For that we turn to the Bible. This is at the heart of what it means to be a Christian. We set our 
moral compass by Scripture. 

And what does the Bible say about sexuality? Well, it says an awful lot! So for the sake of time, 
I’ll restrict my comments to identifying five critical aspects of the Biblical teaching on sex. 

(1. Sex is a good thing God created.) 
First, in the Bible we see that in marriage sex is good. It is not dirty; it is not demeaning. In fact, 
Christianity might be the most sex-positive religion in the world. 

(2.  Sex is appropriate only in the comprehensive life-long commitment of marriage 
between a man and a woman.) 
Second, the Bible is clear and consistent on the topic of sexual activity. There are only two 
options: fidelity in marriage and celibacy in singleness. The only alternative to heterosexual 
monogamy is being a celibate single. 

(3. Sex Has a Threefold Purpose.) 
Three, sex has a threefold purpose. Number one, sex is meant to unite two people.  Number two, 4

it is meant to lead to children.  And number three, it is meant to recall, and even reenact, the 5

promise that God makes to us.  And furthermore, these three purposes—the unitive, procreative, 6

and sacramental—these three purposes of sex are deeply interwoven with one another. So while 
we can distinguish each of these purposes conceptually, to do so is an intellectual act of 
abstraction; it’s artificial. It dislocates and obscures. At the heart of God’s teaching to us 
regarding sex is that whenever you separate any of these out, you will distort sex, and sex will 
distort you. 
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(4. We are all sexually broken.) 
Fourth, we are all sexually broken. We live in a different state than Adam and Eve did before the 
Fall. A barrier has been erected, a threshold has been crossed.And even though our sexuality was 
designed by God in creation, it was broken in the Fall. In fact, “few gifts of God have been more 
thoroughly desecrated” by our broken minds and our broken hearts than our sexuality.  Our 7

disordered minds and our disordered desires disorder our lives.  8

(5.  Sex is not necessary to a full life.) 
Fifth, sex is not necessary for a full life. Time and time again, Scripture teaches us that it is 
possible to live a full life without sex. And we’ve got to learn to say this over and over and over. 
To our teenagers, divorcees, widowers, singles, etc. 

The Bible completely undercuts our cultural obsession with sexual fulfillment. 

Throughout the Bible, sex is one of God’s great gifts. And yes, our sex drives are powerful, but 
to be a human means, among other things, that our sex drives can be constrained and they must 
be constrained: whether you’re a teenager, a college student, whether you’re gay or straight, 
single or married. 

The Bible never makes your sexuality the basis for 
! defining your identity, 
! or for finding meaning and fulfillment in life, 
! or for ending loneliness. 

The idea that sex is essential to your life is not a basic truth of reality; it’s a view that has largely 
resulted from the work of Sigmund Freud and Abraham Maslow.  This idea that sex is “a 9

physiological or psychological need that is essential to our human flourishing.”  This idea that 10

“people fulfill or actualize themselves through sex, and everyone must have sex in order to be 
whole” —this is wrong. 11

Abstinence is not a fate worse than death. Both Jesus and Paul lived without sexual relationships. 
You can be a whole person without having sex. 

Transition: Okay, let’s now look at one particular sexual behavior and how it’s treated in the 
Bible: homosexuality. 

  
Homosexual Behavior in the Bible 
What does the Bible say about homosexuality? 
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Well, the Bible doesn’t deal with homosexual behavior very much, but every time it does, it says 
that homosexual behavior is wrong; it’s inappropriate, it’s a sin, it’s not good for a person. It says 
same-sex, sexual activity, whether it’s between two men or two women or even more is 
forbidden.  12

Let’s walk through the passages, in the basic order they occur. 

Genesis 19:1–29 
Starting at the front of the Bible. The first mention of homosexuality in the Bible comes up in 
Genesis 19, the story of Sodom and Gomorrah. 

Now, homosexuality is not the primary focus of this passage. The fundamental sin of Sodom, 
that demonstrates their great wickedness and results in their destruction, is that the city 
disregards the needs of vulnerable people. This is what the prophet Ezekiel tells us in Ezekiel 
16:49–50. And yet Jude 7 indicates homosexuality is part of the issue. I think it’s best to say that 
there is more going on here than homosexual behavior, but there is certainly not less. 

Leviticus 18:22 & 20:13 
Turn a few pages to the right. Leviticus 18:22, “You shall not lie with a male as with a woman; 
it is an abomination.” We’ve moved out of the narrative section of the Bible into the rules 
section. And it comes up again in c20v13, “If a man lies with a male as with a woman, both of 
them have committed an abomination; they shall surely be put to death; their blood is upon 
them.”  

A couple of things. The cultures that surrounded Israel at the time this was written did not have a 
problem with homosexuality. 

! The law code of Assyria “clearly indicates that,” homosexual rape was wrong and 
punishable, but there was “nothing wrong in homosexual acts between consenting 
adults.”  13

! The Egyptians banned homosexual intercourse between adults and children, but other 
than that, it was okay. And this appears to be pretty consistent with the Hittite and 
Canaanite cultures. 

! A few centuries later, classical Greek and then Roman culture approved of 
homosexuality, even between adults and children, so long as it was in the context of an 
ongoing educational relationship.  

So, “the ancient Near East was a world in which the practice of homosexuality was well known” 
and accepted.  And yet, in the middle of this world, the Old Testament bans all homosexual 14

relationships, even between consenting adults. 
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And not just bans it, but 
1. One, pronounces it an “abomination,” “one of the strongest condemnatory words in 

the Old Testament, for offences deemed specially heinous in God’s sight.”  15

2. And, two, prescribes the death penalty for homosexual activities. If we were to read the 
entire paragraph in Leviticus 20, we’d see that there are actually 4 types of sexual 
behavior that receive the death penalty: adultery, homosexuality, incest, and bestiality. 

The next 4 passages all deal with homosexual prostitution. We’ll not take the time to read them, 
but if you’re taking notes, they are: Deuteronomy 23:17; 1 Kings 15:12; 22:46; and 2 Kings 
23:7. 

So that’s the Old Testament. 

The New Testament 
What about the New Testament? Well, the New Testament simply adopts the view of sexual 
ethics found in the Old Testament and this includes the prohibition of homosexuality. Again, 
We’ll not take the time to read all of them, but if you’re taking notes, here are the ones we’ll not 
discuss at this point: 1 Corinthians 6:9–10;  1 Timothy 1:8–11. Instead, let’s focus our 16

attention on the most important passage in the New Testament regarding homosexuality: 
Romans 1:18–32. 

This passage is a diagnosis of the human condition, and the central claim is that the entire human 
race is unrighteous because we have refused to honor and worship the God in whose image we 
have been made. 

Now as a result, in response to the human race rejecting its creator, that creator has given us up 
to various broken desires, one of those being homosexuality. 

So, in this passage, homosexuality does not provoke “the wrath of God”; rather, it is a 
consequence of God’s decision to “give us up” to our own futile thinking and unhealthy desires. 
All of the various sins listed in this passage are described as symptoms; and the underlying 
problem of the human race is that we have turned away from God. 

Summary of Biblical Teaching on Homosexual Behavior 
But for now,  I simply want to make the point that the Bible offers no loopholes or exception 
clauses to its prohibition of gay sex. Despite the best efforts of some recent interpreters to 
explain away the evidence, the Bible remains unambiguous and absolute in its condemnation of 
homosexual conduct. 
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This is the orthodox position. This is not the position of a fundamentalist. This view is not 
sectarian. The Christian teaching, from day one, has been that “homosexual sex is not part of 
God’s original creative intention for humanity. Rather, it is a tragic sign of human sin, which 
issues in fractured relationships.”  And this teaching has been held with almost total unanimity 17

by the church “throughout the centuries…homosexuality was not God’s original creative 
intention for humanity…It…goes against God’s express will for all human beings.”  18

Objections to the Biblical Teaching on Homosexuality 
Now, 3 common objections to the Biblical teaching regarding homosexuality. 

1. First of all, some people say that when the Bible condemns homosexual behaviors, it’s talking 
about issues like homosexual violence—either homosexual rape, or pedophilia—but doesn’t 
address “the modern understanding of a homosexual orientation and [furthermore, the argument 
goes,] same-sex unions…can sustain the theological and biblical structure of steadfast fidelity 
and intimate fellowship in the image of God’s love. [So, according to this objection,] same-sex 
marriage would establish a set of practices through which a person’s sexual identity and 
fundamental orientation can be disciplined, formed, and incorporated into God’s love and plan of 
salvation.”  19

But that’s not the case. The ancient world fully understood “a great deal about what people today 
would regard as longer-term, reasonably stable relations between two people of the same gender. 
This is not a modern invention, it’s already there.” Just read Plato’s Symposium or any one of the 
various accounts from the early Roman empire. “The idea that in Paul’s day it was always a 
matter of exploitation of younger men by older men or whatever...of course there was plenty of 
that then, as there is today, but it was by no means the only thing. They knew about the whole 
range of options.”  It’s simply not true to say that we are reading this in a different context and 20

that makes our situation different. 

2. Second, some people will object by pointing out that Jesus preached tolerance and acceptance. 
After all, he welcomed sinners and outcasts. He found people on the margins and brought them 
in. Isn’t the heart of the gospel the call to “accept that you are accepted?” God loves you as you 
are, God accepts you and welcomes you as you are. And therefore, the Church should accept 
people as they are. 

Again, that’s just not a fair reading of the gospel. To read it that way is an act of abuse, abuse of 
the text. It’s an inappropriate use of power by the reader over the author. Read the accounts of 
Jesus’ life and ministry. It simply will not do to say that Jesus advocates tolerance and leaves it at 
that. There are many passages in which he shows himself robustly intolerant of all kinds of 
behavior. In fact, when it comes to sexual morality, not for one moment does any part of the 
Bible, Jesus included, say that the Biblical teaching on sexuality is flexible. 
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There is a difference between unconditional love and unconditional acceptance. “Frankly put, 
God doesn’t ‘accept’ us as we are, because what we are is fallen and flawed sinful people. God 
loves us as we are, but God is insistent that we all change, repent of our sinful inclinations and 
ways, and become more like Christ.” Time and time again in the Bible, the way God acts, and for 
that matter in the gospels, the way Jesus acts, is that he is loving and welcoming, but that never 
means simply accepting all of our choices and behaviors. The unconditional loving welcome that 
God offers in Christ INCLUDES “incredible demands in regard to our conduct, and…even in 
regard to the lusts of our hearts…It is sin that keeps separating us from God and ruining our 
relationship with God,” with ourselves, with others, and with his creation.  21

3. A third common objection to the prohibition against homosexual behavior goes like this: If I 
don’t have a choice, it’s not fair to condemn me. 

Two points here: 
First, as many of you know, there is a large body of modern psychological and scientific work on 
the issue of homosexuality; is it nature or nurture? Well, we don’t know. So far, the medical  and 
biological evidence doesn’t suggest that there are genetic tendencies toward gay and lesbian 
behavior. But it might be that there is a genetic basis to homosexuality. After all, we’re all fallen 
human beings. We don’t know why we have orientations the way they are. 

But it doesn’t matter for the Christian view if you can be born with a homosexual orientation or 
not. Even if it could be shown, and it hasn’t been—not the twin study, not the chromosome study
— but even if it could be shown that same-sex preference is somehow genetically programmed, 
that would not necessarily make homosexual behavior okay.  22

After all, no one really argues that  “that all inborn traits are good and desirable. The analogy of 
alcoholism, while only an analogy, is...helpful; a considerable body of evidence suggests that 
some people are born with predisposition to alcoholism. Once exposed to alcohol, they 
experience an attraction so powerful that it can be counteracted only by careful counseling, 
community support, and total abstinence. We now conventionally speak of alcoholism as a 
‘disease’ and carefully distinguish our disapproval of the behavior associated with it from our 
loving support of the person afflicted by it. Perhaps homoerotic attraction should be treated 
similarly.”  23

A second point. “As great-grandchildren of the Enlightenment, we like to think of ourselves as 
free moral agents, choosing rationally among possible actions, but Scripture unmasks that 
cheerful illusion.” This comes up throughout the Bible. For example, it’s there in the passage I 
just spoke of in Romans 1:21–22, and v32. And it’s very clear in Romans 6:17. “Once in the 
fallen state, we are not free not to sin: we are ‘slaves of sin’ (Rom. 6:17), which distorts our 
perceptions, overpowers our will, and renders us incapable of obedience (Rom. 7).  
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Redemption...is God’s act of liberation, setting us free from the power of sin and placing us 
within the sphere of God’s transforming power for righteousness (Rom. 6:20–22, 8:1–11, cf. 
12:1–2).” You see, “the Bible’s sober anthropology rejects the apparently commonsense 
assumption that only freely chosen acts are morally culpable. Quite the reverse: the very nature 
of sin is that is is not freely chosen. That is what it means to live ‘in the flesh’ in a fallen creation. 
We are in bondage to sin but still accountable to God’s righteous judgment of our actions.” So 
from the perspective of the Bible, “it cannot be maintained that a homosexual orientation is 
morally neutral because it is involuntary.”  24

Transition: Now, for the last portion of my lecture, I will offer eight key issues for our churches 
to become communities of sexual faithfulness or to give us a sense of how to live out the clear 
teaching of Scripture in our society today. 

4. Becoming Communities of Sexual Faithfulness 

1. We Need to Recover the Virtue of Courage 
Fear: In the life of Isaac eroded his character, his virtue. 

! fear of being misunderstood: We must be willing to be misunderstood. 
! fear of being regarded as unenlightened 
! fear of being thought of as a bigot 
! ashamed of a difficult, unpopular view 

Rev. 21:8, “cowards go to hell.” 

I’m not talking about becoming homophobic. Homophobia is when we stigmatize and fear 
homosexual persons; this is a sin. God loves everybody, he just doesn’t love their sin. It’s 
morally wrong to treat gay and lesbian people as if they’re some kind of lepers. 

And yet, homosexual behavior is sexual sin. And all sexual sin is serious. If it wasn’t, if the 
gospel wasn’t concerned with sexual behavior, then John the Baptist would not have gotten his 
head cut off. So we must be willing and able to say to people that the call “to renounce 
homosexual behavior is to say yes to full, rich, abundant life.”  We can be confident about what 25

kind of behavior is said to please God and what kind of behavior doesn’t please God. And we 
must not be fearful to acknowledge this in appropriate and kind ways. 

2. Recover a Robustly Biblical View of Gender 
And what we see in the Bible is that gender matters. (We need to get much smarter on this 
issue. ) 26
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The creation narrative makes a big deal out of gender. Gender is so important that it shows up in 
the most foundational section of the Bible: creation. God made humans in two categories: male 
and female. “There is an ontological reality to our masculinity and femininity, a given-ness in 
creation. This depends on an anthropology that places a high value on the body. My body is not 
something other than myself. I, the ‘real I,’ am not just a ghost in the machine. This is not to 
deny that I have both soul and body, but rather to insist that, although the body does not exhaust 
the person, it does adequately express and reveal the person.”  27

And furthermore, there are no less than ten New Testament passages that discuss gender 
distinction.  Many other passages touch on the issue of gender, but these explicitly teach gender 28

distinction. 

Our society is in a very different place on this. First of all, for our society, there is a separation 
between our bodies and who we really are. Who I really am, my personhood, is distinct from my 
body. Second, for our society, gender is construction. It’s constructed “by society and not inherit 
to our biology. Simone de Beauvoir famously expressed this view: “‘One is not born, but 
becomes a woman.’  Being female is not a biological given, … [it’s] something produced by 29

[society]…Although I may have a male body, with male genitals and xy chromosomes I am not 
thereby male. There is a separation between myself and my body…my gender is not given by my 
biology.”  30

Now for the Christian view, “being male or female is not just an attribute of the person—and 
therefore something that can be (re)constructed. Rather, it is constitutive for the person.”  31

3. Recover a Robustly Biblical View of Marriage 
We are good at this: Marriage is a covenant between a man and a woman and any sexual activity 
outside of that context is prohibited by our Creator. 

But there are five issues in particular that we need to work much harder at. 
1. Marriage is a calling not a right. This is most precisely articulated in 1 Corinthians 7 

where Paul reminds us that, being sexually faithful to your heterosexual spouse or being 
celibate as a single…both of these are God’s gracious gifts. “It’s not just about nature, or 
what feels natural. It requires a grace gift from God to remain true in either condition. 
And frankly grace restrains and transforms nature.” Nature, according to God, “does not 
have the last word, especially fallen human nature. Grace does.”  32

2. Gender roles matter in marriage 

3. The purpose of marriage is to serve God and his world (not good for man to be alone) vs 
companionship (Genesis 2:18) 
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4. The indivisible threefold purpose of sex (unitive, procreative, and sacramental). Now 
much of the protestant church has separated the procreative aspect of sex from the unitive 
aspect of sex. We go on and on about the pleasure of sex, and we underplay the central 
fact that marriage is not primarily for companionship, but service to God and central to 
that is child-rearing…so sexual difference does matter for the definition of marriage. In 
fact, many protestants think procreation is optional in marriage. We’ve got to get much, 
much clearer on the “relationship between procreation and sex. Artificial insemination, in 
vitro fertilization, and surrogate motherhood are already divorcing procreation from sex. 
Even more advanced reproductive technologies—for example, inserting DNA from a 
sperm cell nucleus into an an enucleated egg cell, then fertilizing it with another sperm—
could, in the future, allow two men to be the biological fathers of the same child. I don’t 
think enough Christians have paid attention to the way that artificial reproductive 
technologies radically redefine procreation and parenthood. This is…not merely an 
either/or question of saying whether bodies matter. We face the much more difficult 
problem of explaining precisely how bodies matter.”  33

5. God hates divorce,  and so we should fight against it,  and insist that remarriage is only 34 35

acceptable after a legitimate divorce. So we have to work very hard to become the “kind 
of community…that does not make it a matter of necessity for” someone “to remarry. If 
Christians do not have to marry, if women who have been abandoned do not have to 
remarry, then surely the church must be a community of friendship that is an alternative 
to the loneliness of our world.”  Are we “a community capable of sustaining singleness 36

as a way of life”?  37

4. Recover a Robust Theology and Practice of Celibacy 
In the Bible, the only alternative to a heterosexual monogamous marriage is singleness for the 
sake of the kingdom (Matthew 19:1–12).  38

So yes, “celibacy is a high and difficult calling, and to live it well requires deep inner 
transformation.”   39

But a vocation to celibacy is not just about denial, not just about avoiding something. The 
vocation of celibacy is “a calling into something. Celibacy is much less about giving up and 
much more about opening up.”  It is not enough to simply say gay sex is wrong and to tell 40

people to abstain. We can’t have a vocation of No: of “not-gay-marrying and not-having-sex.”  41

We need to offer practical help to the many, many gays who love Jesus and do not get married. 

The place to look is the monastic and priestly traditions of Christianity, both Roman and 
Orthodox. They offer vast experience and literature on the gift and discipline of celibacy. Of 
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course, most of this tradition is oriented toward voluntary celibacy. We need to develop wisdom 
and literature about involuntary celibacy. 

Too many fail at celibacy when they attempt it without the support of their church, without clear 
models, and without practical advice for facing the challenges. 

In the monastic tradition, celibacy “is always connected with some form of community, with 
spiritual direction, and with disciplined prayer.”  42

5. Recover Radical Community, and Genuine Biblical Hospitality 
First of all, we must welcome gay people to come as they are into our churches. It’s just that the 
gay person, along with everyone else, is not welcome to stay as they are. All of us have to repent 
of our sins. The church must be an equal opportunity critiquer of all life-styles that the Bible says 
are inappropriate. Inappropriate behavior is where the rubber meets the road. It doesn’t have to 
do with inclinations. The issue lies, in the Bible, with behavior. So to everyone we say, come as 
you are. You’re welcome to come as you are. We’re not going to single you out. You don’t 
deserve to be singled out. But everyone who sins should be called to repentance by the church. 
And secondly, we must become the kinds of churches where “single” does not mean “lonely.” 
Where “extended networks of friends and families really [do] share one another’s joys and 
sorrows, then perhaps at least some of the world’s objections to Catholic teaching might be 
disarmed.”  43

If we can’t support singles (perpetual, divorced, widowed), we can’t support gays. In our pastoral 
care of singles and gays, we are combining fidelity to Jesus’ teaching on marriage (which, by the 
way, dismayed his own disciples) with the mercy at the heart of his ministry.  In the words of 44

Pope Benedict, a fundamental and massive task of the local church is “to do whatever is possible 
to help them to feel loved and accepted, to feel that they are not ‘excluded.’”  Jesus didn’t 45

simply dismiss the divorced and tell them to grit their teeth and suffer in loneliness. Remember, 
it was the Pharisees who had the habit of “burdening others with laws, yet not ‘lifting a finger’ to 
help people with these burdens (Mt 23:4).”  46

“The church’s social arrangements aren’t the only factor that will enable us to live faithful sexual 
lives, for even the best Christian community will utterly fail without the power of the gospel and 
the Holy Spirit at the center. I’m simply trying to make the case that we cannot espouse the 
historically Christian view of sexuality without also embracing a radical view of community that 
makes the biblical ethic viable, practical, and plausible. Self-denying sexuality needs robust 
ecclesiology. To do one without the other is to continue to inflict pain on the LGBTQ friends 
we’re inviting to follow Jesus.”  47

Water is thicker than blood. (Put family in its proper place and church in its proper place.) 
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6. We need to become a safe place for gay Christians 
I’m using the phrase “gay Christian” in a very specific way. I’m using it to indicate a person who 
has homosexual attractions, but does not practice homosexual acts. 

Controversial:  
! Rosario Butterfield does not think any Christians should identify themselves as “gay 

Christians.” She argues that “the job of the adjective is to change the noun.” 
! Wesley Hill sees it differently. I’m following his lead, but am uncertain. Can see both 

points. 

Some people who experience same-sex attractions do end up, by God’s grace, being set free from 
the that particular inclination. Others continue to have same-sex erotic attractions, but by God’s 
grace, are celibate. (E.g., Wesley Hill and Rosario Butterfield.) 

We need to get far, far better at being churches who are actually safe places for same-sex 
attracted people. To be quite honest, we need people in the church who have homosexual feelings 
but who believe homosexual sex is wrong to be more open. This is not a tiny minority. Too many 
Christians are frightened at the thought of sharing the story of their sexuality with their fellow 
Christians. We need to teach our families how to help their children live in the light. By God’s 
grace, “being known is spiritually healthier than remaining behind closed doors…the light is 
better than the darkness.”  We need to become the kind of churches, that when someone is in 48

their thirties or forties, “and for the first time in their lives, are experiencing the awakening of 
homosexual impulses and desires and are scared to death as to what they might mean and how to 
deal with them” … 49

In his book, Washed and Waiting, Wesley Hill tells about his own journey. How will this play out 
in your church? In my church? One of my children?  

“By the time I started high school, two things had become clear to me. One was that I was a 
Christian. My parents had raised me to be a believer in Jesus, and as I moved toward 
independence from my family, I knew that I wanted to remain one—that I wanted to trust, love, 
and obey Christ, who had been crucified and raised from the dead ‘for us and for our salvation,’ 
as the creed puts it. The second thing was that I was gay. For as long as I could remember, I had 
been drawn, even as a child, to other males in some vaguely confusing way, and after puberty, I 
had come to realize that I had a steady, strong, and unremitting, exclusive sexual attraction to 
persons of the same sex.”  50

In his book, Washed and Waiting, Wesley Hill says that his experience trying to live faithfully as 
a gay Christian has involved “three main battles. First has been the struggle to understand what 
exactly the gospel demands of homosexual Christians; why it seems to require that I not act on 
my homosexual desires—and how the gospel enables me to actually fulfill this demand…
Second…being a Christian who experiences intense homoerotic desires has meant loneliness—
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feelings of isolation, fears that I will be alone all my life with my brokenness, that no one will be 
therre for the long haul to walk this road with me…So the question becomes: How do we live 
with this loneliness? Is there any relief for it? What comforts does the gospel offer?…[Third,] in 
my life and the lives of many others, shame has been a constant struggle in the effort to live out 
the life of Christ and his Spirit in homosexual terms. Guilt over homosexual sin, a nagging, 
unshakable feeling of being ‘damaged goods,’ a sense of being broken beyond repair—and 
therefore of being regularly, unavoidably displeasing to God—these all seem endemic to much 
homosexual Christian experience.”  51

The Church needs gay Christians among us to collect and reflect on their celibate experiences in 
a systematic and practical way. 

And by the way, we need gay Christians. In a letter to Sheldon Vanauken, C. S. Lewis said we 
need to recognize the “positive life” of a homosexual Christian: “in homosexuality, as in every 
other tribulation, those works can be made manifest: i.e. that every disability conceals a vocation, 
if only we can find it, which will ‘turn the necessity to glorious gain.’”  We need “those who 52

wrestle faithfully with” their sexuality and realize “that the call to follow Christ is a call to come 
and die.” They force us “to acknowledge the sacrifice entailed in following Jesus.” They remind 
us that “really what Christ is asking you to do is to give up everything you hold dear.”  53

“God sets the lonely in families” (Psalm 68:6) 
! E.g., Thanksgiving, Easter, (how we teach our small groups), small groups 

7. Recover a theology, practice, and culture of real (spiritual) friendship 
“Most in our culture—including many Christians—uphold romantic and sexual love as the most 
important form of life. But God [forbids] the sexual and romantic love” gay people desire. Are 
they just to be left out in the cold? By all means, no. “Obedience to Christ offer[s] more than just 
the denial of sex and romance. Christ-centered chaste friendships offer…a positive and fulfilling
—albeit at times challenging—path to holiness.”  54

Christian love is not the same thing as the casual friendship that is common in our culture. 
(Think Facebook telling you that you have 763 friends.)  

And not just a theology of friendship, but a practice of friendship: how to select and cultivate 
lasting and Christ-centered friendships. 

“The bonds of friendship make the demands of discipleship bearable. ‘Bearing one another’s 
burdens,’ within the Christian community, enables its members to walk a path of healing and 
conversion. Fraternal charity makes fidelity possible.”  55
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8. Recover the Vocation of Singleness 
One of the basic contentions of the Bible, and this gets a lot of press in the New Testament, “is 
that our human flourishing is not found in marriages or the natural families that they inaugurate, 
but in bearing each others’ burdens in love within the church.”  56

Now unfortunately, protestant churches have really messed up here—and particularly, the 
conservative evangelical churches. 

The way we talk about sex, going on and on about its glories in marriage, the way we lift up 
marriage and the family—all of this implicitly conveys the idea that “our wholeness depends 
upon sexual fulfillment.” 

Not to mention the way we cordon off the singles into groups so that they hopefully will get over 
their hurts and get married—all of this implies that sex is a need. 

And then, after all of this idolatrous talk about the family and sex, we expect teenagers and 
young adults “to live some of the most sexually charged years of their lives without” fulfilling 
this fundamental need. “No wonder...people struggle to stay sexually pure: either sex is essential 
to their flourishing as humans or it isn’t. And if everyone who is married thinks it is, then” 
unmarried people will too—“regardless of whatever else we tell them.”  57

Singles who live lives of total sexual abstinence have a crucial role in the way we form people 
sexually. In the Bible, we see that there are many legitimate reasons why people don’t get 
married. Some of them are completely beyond our control and some are not. And either way, you 
can serve God. In fact, as we study the Bible, we see that marriage and singleness are both 
important vocations, “each a worthy form of life, the two together comprising the whole 
Christian witness to the nature of affectionate community.”  58

Churches need to be careful that we do not try to force everyone into the marriage mode and 
mold. The Bible clearly says, in 1 Corinthians 7, that some of us are called by God to marriage 
and some of us are called by God to singleness. Both of these are grace gifts. Some of us do not 
have the grace gift to be married and some of us do not have the grace gift to be single. There are 
two callings Jesus offers in Matthew 19 and Paul affirms in 1 Cor 7, not three, four, or ten. 

Parents: I hope you are raising your children and your teenagers with a deep awareness that they 
may be called to singleness or they may be called to marriage. Either way, they can serve God. 
We need both in our families and in our churches.  

Church: We talk a lot about how to find a spouse. But do we talk enough about how to discern 
the call to singleness? 
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In our churches we have lots of emphasis on supporting families. Do we have structures and 
systems of support for singleness that are adequate to the nature of that vocation? 

When there is, in the church, an absence of visible, lifetime singles, then we have lost one of our 
main ways of warning against a sexual idolatry that has driven the whole world mad.  59

I’m thankful for the mature, faithful, godly singles in our church. For people like Michelle, and 
Bob, and CJ. 

Conclusion 
I’ll close with two points. 

First, over and over I’ve said, “recover.” We are not in a new moment. The resources are there. 

Second, if you are attracted to people of your own gender... 
1. Amazing resources: Wesley Hill, Washed and Waiting. Rosario Butterfield, The Secret 

Thoughts of an Unlikely Convert: An English Professor’s Journey into the Christian 
Faith (Pittsburg, PA: Crown & Covenant Publications, 2012. Now in 2nd edition, 2014.) 

2. Talk with someone/me 
3. If you have engaged in homosexual activity, repent, ask forgiveness 

 Aubrey Spears !  of !16 24



DownTown Talks A Community of Sexual Faithfulness July 22, 2015
Sex, Gender, and Marriage in the Bible, Society, and the Church

Q&A 

Christian Unity 
Now “there can be no Christian unity at the cost of central gospel truths.”  And sex is right up 60

there. Those who transgress the historic, traditional, orthodox position of the church regarding 
sex have moved beyond the bounds of authentic Christianity.  And there are churches who were 61

once orthodox, but they have adopted viewpoints in which “the faith has…been [so significantly] 
modified…that [something] fundamental…[to] the core of the gospel story itself [has]…been 
abandoned. [And] what remains ceases to be in sufficient continuity with the apostolic Christian 
faith.”  62

The church has always recognized the interwoven, inseparable relationship “of right belief, right 
worship, and right living. All three[—belief, worship, and behavior—] are of the essence of faith 
in Jesus, of knowing God.” Again and again the Bible underscores the fact that belief, worship, 
and behavior can’t be separated.  So the Christian faith is “that orientation of the heart that 63

manifests itself in right belief, right worship, and right action.”  64

In light of a biblical view of homosexuality, should the Church support civil rights for 
homosexuals? 
The answer is absolutely yes. We must love and serve and sacrifice ourselves in order to bless 
others. We must defend and advocate for the fair treatment of all people. The cross models the 
way in which the community of faith ought to respond to the plight of homosexuals: “not in 
condemnation but in sacrificial service...radical self-sacrificial love.”  65

Can a homosexual person be a member of the Christian Church? 
The answer, again, is absolutely yes. You might as well ask, can a greedy person be a member of 
the church or can an alcoholic be a member of the church? 

The answer is absolutely yes, because they are. Unless we think that the church is a community 
of sinless perfection, we must acknowledge that people with homosexual orientations are 
welcome along with every other sinner. 

But anyone who joins the church “should know that it is a place of transformation, of discipline, 
of learning, and not merely a place to be comforted or indulged.”  The church must expect its 66

members to pursue holiness, and character transformation into the image of Christ. If we didn’t 
let sinners into the church, we couldn’t let anyone into the church. So if a person is prepared to 
be chaste in singleness or to be faithful in heterosexual monogamous marriage, then they can be 
members in the church, they can be leaders in the church, they can be ordained as clergy in the 
church. We don’t rule them out just because their orientation is to be attracted to people of the 
same sex. Again, the issue is behavior. We love everybody; we just don’t love their sin. And 
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we’re not going to baptize their sin and call it good just for the sake of some kind of pressure 
from culture, or cultural realities we’re facing now in a post-Christian culture. 

Should a homosexual Christian expect to change their orientation? 
This is a tough question. On the one hand, the transforming power of the Spirit really is present 
in our midst. “The cross marks the end of the old life under the power of sin (Rom. 6:1–4). 
Therefore, no one in Christ is locked into the past or into a psychological or biological 
determinism.” Listen to Romans 6:12–14 [Read the passage.] “Only in light of the 
transforming power of the cross” can these words make sense.  67

You see, in Romans 1, Paul diagnoses the human race as sinful, but after that he lays out “the 
gospel of grace, God’s rich, welcoming and forgiving love meeting us where we are, helpless 
sinners (5.6–10).” And then he faces the question: “if God’s grace meets us while we are sinners, 
must we therefore stay as sinners so that God’s grace can go on meeting us there?” And his 
answer is, absolutely not. “God’s grace meets us where we are, but God’s grace, thank God, does 
not leave us where we are.” God accepts us as we are, but God’s grace is always a transforming 
acceptance. In loving us we are changed. “Paul clearly believes that the application of the gospel 
to human lives produces new behaviour, renewed-human behaviour, newly imagebearing 
beahaviour.”  68

On the other hand, Romans also says that “creation groans in pain and bondage, and not only 
the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly while we 
wait for adoption, the redemption of our bodies.” 

This means, among other things, that Christians, set free from the power of sin through Christ’s 
death, must continue to struggle to live faithfully in the present time. The ‘redemption of our 
bodies’ remains a future hope; final transformation of our fallen physical state awaits the 
resurrection. Those who demand fulfillment now, as thought it were a right or a guarantee, are 
living in a state of adolescent illusion. To be sure, the transforming power of the Spirit really is 
present in our midst; on the other hand...we live with the reality of temptation, the reality of the 
hard struggle to live faithfully...In this time between the times, some may find disciplined 
abstinence the only viable alternative to disordered sexuality.” “Perhaps for many the best 
outcome that is attainable in this time between the times will be a life of disciplined abstinence, 
free from obsessive lust. (Exactly the same standard would apply for unmarried persons of 
heterosexual orientation.)”  69

Our bodies are weak and broken. We accept their limitations, but we hope for their healing. 
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 A fourth approach would be “Platonism: Sex as a Necessary Evil.” The Greek philosopher Plato 1

(428/427BC—348/347BC) is one of the most influential thinkers in the history of the Western world. To 
oversimplify, Plato had a negative view of the physical world including our bodies. Humans are made for 
something better than a physical existence. We are destined for a pure spiritual existence that does not 
succumb to change, decay, and death. This fundamental way of thinking about our world has influenced 
various groups within Western civilization including certain streams within Christianity. With regard to 
our subject, the result is a negative view of sex, the body, and pleasure.

 Lewis Smedes, Sex for Christians (Grand Rapids: Eerdmans, [1976] 1994), 96, 119.2

 Tim Keller, “The Gospel and Sex.” Accessed online.3

 Genesis 2:23, “this is bone of my bone and flesh of my flesh.” Genesis 2:24, “hold fast to his wife, and 4

they shall become one flesh.”

 Genesis 1:28 as the narratival context for the insufficiency of Adam’s aloneness (2:18).5

 Ephesians 5:326

 David Naugle, Reordered Love, Reordered Lives: Learning the Deep Meaning of Happiness (Grand Rapids: 7

Eerdmans, 2008), 76.

 And this brokenness works its way out primarily in 3 ways:. (1) reduce people to objects. (Matthew 8

5:27–28); (2) love and desire someone too much or too little. (Matthew 22:34–40); (3) love and desire the 
wrong person. (Romans 1:21ff.)

 “The modern world, like much of the ancient one, has come to regard…an active sex life as not only the 9

norm but something nobody in his or her right mind does without” (N. T. Wright, Simply Christian: Why 
Christianity Makes Sense (New York: HarperOne, 2006), 231).

 Matthew Anderson, Earthen Vessels: Why Our Bodies Matter to Our Faith (Bloomington, MN: Bethany 10

House, 2011), 131–32.

 Daniel Heimbach, True Sexual Morality (Wheaton: Crossway Books, 2004), 284.11

 The term “homosexual” does not come up in the Bible; it’s a modern term. And the same goes for the 12

term “lesbian;” it doesn’t come up in the Bible either. And, it’s also true to say that the Bible says nothing 
about “sexual orientation;” this is a modern psychological way of framing the discussion about same-sex 
sexual activities and attitudes. Not found in the bible.

 Gordon Wenham, “The Old Testament Attitude to Homosexuality,” Expository Times 102 (1991): 360.13

 Wenham, “The Old Testament Attitude to Homosexuality,” 361. However, “those who regularly played 14

the passive role in intercourse were despised for being effeminate, and certain relationships such as 
father-son or pederasty were regarded as wrong, but otherwise it was regarded as quite 
respectable” (361).

 Wenham, “The Old Testament Attitude to Homosexuality,” 362.15
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 Regarding the terms used in 1 Corinthians 6:9, malakoi identifies the gay man who plays the effeminate 16

role, and arsenokoitai identifies the gay man who plays the aggressive more male role. The latter term is 
not found in any other extant Greek text earlier than 1 Corinthians. I follow Richard Hays (who is 
following Scroggs): “the word is a translation of the Hebrew mishkav zakur (‘lying with a male’), derived 
directly from Leviticus 18:22 and 20:13 and used in rabbinic texts to refer to homosexual intercourse. The 
Septuagint…of Leviticus 20:13 reads, ‘Whoever lies with a man as with a woman [meta arsenos koitēn 
gynaikos], they have both done an abomination’ (my translation). This is almost certainly the idiom from 
which the noun arsenokoitai was coined. Thus, Paul’s use of the term presupposes and reaffirms the 
holiness code’s condemnation of homosexual acts” (Hays, 382. Citing Robin Scroggs, The New Testament 
and Homosexuality [Philadelphia: Fortress, 1983], 106–8). It certainly does not imply sexual activity only 
with under-aged males.

 Kathryn Greene-McCreight, “Afterword,” to Wesley Hill, Washed and Waiting: Reflections on Christian 17

Faithfulness and Homosexuality (Grand Rapids: Zondervan, 2010), 152.

 Hill, Washed and Waiting, 14–15.18

 David McCarthy, Sex & Love in the Home: A Theology of the Household (Eugene, OR: Wipf & Stock, 2004), 19

218.

 N. T. Wright in “Interview with Anglican Bishop N.T. Wright of Durham, England,” May 21, 2004 by 20

John Allen, Jr. for National Catholic Reporter. Accessed online.

 Ben Witherington III, “A Searching Book—Rachel Held Evans’ ‘Searching for Sunday,” Web blog post,  21

Patheos, April 15, 2015. Accessed, July 22, 2015. This is why the only proper Biblical approach to anyone 
who wishes to be in Christ and a member of his body, the church, is to welcome them as they are without 
pre-conditions. But no one is welcome to stay as they are—no one. When it comes to anyone, the church 
must love you as you are, but the church must call you to change, to repent of all of the sin in your life, 
and to strive to live in accord with God’s paths, whether gay or straight. “Welcoming does not entail 
affirming our sins, much less baptizing our sins and calling them good, healthy, [and] life-giving.”

 We must always remember that each of us has an incredible capacity to rationalize our sin. All of us 22

have areas in our life where we want God to tell us that we are alright just like we are so that we don’t 
have to change. “Please, dear God, tell me that you made me this way so that I can stay this way, so that I 
can blame you for my flaws and foibles, and stop wrestling with the troubling possibility that I was born 
with innate tendencies to self-centered, self-indulgent desires and behaviors.” “Unfortunately, ‘I was born 
this way’ doesn’t mean its [sic] good or God-sanctioned. We were all born with flaws, and sinful 
inclinations” (Witherington, “A Searching Book”).

 Richard Hays, The Moral Vision of the New Testament: A Contemporary Introduction to New Testament Ethics 23

(New York: HarperOne, 1996), 398.

 Hays, Moral Vision, 390.24

 Hill, Washed and Waiting, 79.25
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 In the current context, we need to learn two important lessons about gender: Gender matters, and 26

gender is expressed through cultural norms. Defining the terms…Sex: this is the physical or biological or 
sexual differences between us. Some of them we share with the animals. For this we use the terms, “male 
and female.” Gender: this is the “uniquely human bearing of the image of God” (Sam Andreades, 
enGendered: God’s Gift of Gender Difference in Relationship (Wooster, OH: Weaver Book Company, 2015), 37). 
(Gen. 1:26–27) We use the terms “man and woman,” “masculine and feminine.” So think about it this 
way, “sex refers to natural kinds, gender to different patterns of life and behavior” (Matthew Mason, 
“Man and Woman He Created Them: Same-Sex Desires, Gender Trouble, and Gay Marriage in Light of 
John Paul II’s Theology of the Body,” unpublished paper, 7–8). Gender is linked to biological sex, but not 
identical with it. With regard to the second point—Gender is always expressed in cultural norms…
Culture doesn’t give us gender, but gender is always expressed through culture. “There is no expression 
of gender that is not culturally mediated.” Think of it like a candied apple. “The candy part is your 
culture. There is always an apple in there but, depending on what culture it gets swirled around in, it 
comes out having a different taste” (Andreades, enGendered, 143). In other words, every culture has ways 
of expressing masculinity and femininity. 1 Corinthians 11:2–16 addresses the relationship of gender and 
culture from a Christian perspective. Break the cultural conventions that are sinful regarding gender. E.g., 
pornography degrades women, the injustice of unequal pay, sexual harassment. Otherwise, embrace the 
cultural conventions that identify gender. E.g., “whatever is man dress and woman dress in that moving 
target called your own culture, respect it and use it to say that you are a woman, or a man” (Andreades, 
enGendered, 148). In fact, the universal cultural mediator of gender is clothing. And wisely, the Bible never 
says dresses are for women, pants are for men. But, we must be very careful not to use the ways our 
culture expresses gender to define gender. For example, the Bible doesn’t tell us that women can’t like 
football and men can’t like pink. These are not contradictions to the Bible, they are merely contradictions 
to the culture’s consensus on what many men and women do like. We need to get much better at not 
confusing cultures’ preferences with gender.

 Mason, “Man and Woman He Created Them,” 9. See John Paul II, Man and Woman He Created Them: A 27

Theology of the Body, trans. Michael Waldstein (Boston, MA: Pauline Books and Media, 2006), 7:2; 8:4; 9:4.

 Mark 10:2–12; Mat 19:3–12; 1 Cor 11:1–16; 1 Cor 14:33–38; Col 3:18–19; 1 Tim 2:8–15; 1 Tim 3:1–15; Titus 28

2:1–8; 1 Pet 3:1–7

 Simon de Beauvoir, The Second Sex (New York: Bantam, 1952), 249.29

 Mason, “Man and Woman,” 9.30

 Mason, “Man and Woman,” 10.31

 Ben Witherington III, “Rob Bell Hits Lexington and a Packed-Out House,” Web blog post, 32

benwitherington.blogspot.com, February 15, 2007. Accessed, July 22, 2015.

 Ron Belgau, quoted in Wesley Hill, “How Do Bodies Matter?”, on  www.spiritualfriendship.org. Every 33

marriage should be open to children. (I tell couples, if they are not open to children, they shouldn’t get 
married and I won’t marry them. If they are not willing for one to stay home and raise children, they 
shouldn’t have children.)

 The King, our Creator, is against divorce. Marriage is sacred and holy; it’s an “inviolable union created 34

by God to make a man and a woman ‘one flesh.’” This is why “divorce is always contrary to God’s 
creation design” (McKnight, Sermon on the Mount, 103).
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 Jesus teaches this to a society that didn’t believe God hates divorce; they thought the key issue was due 35

process—fairness and kindness in the divorce. But Jesus trumps that view. Now he does give an 
exception. If the husband or the wife is sexually immoral, it shatters the union God created at the 
wedding. In this case, he permits (he doesn’t command, but he permits) divorce, because the tearing 
apart has already occurred. Now look. In other parts of the Bible, there are some other exceptions to the 
general rule. And when I read these, I think that sexual immorality, abandonment, and abuse (whether 
it’s physical, emotional, or psychological) shatter the one flesh union God creates when a legitimate 
wedding occurs. I know that this has opened an enormous issue. I know that for some of you, we 
desperately need God’s teaching on this subject. It’s not the task at hand at this time. In fact, of all the 
passages on divorce and remarriage, this particular one is the shortest. The other ones provide much 
more clarity on the details, the exceptions, the nuances. Our job right now is to hear the overarching 
truth: God hates, he always hates divorce. Marriage is to be exclusive and lifelong. Anything else spoils 
God’s plan, it cuts across the grain of the universe. Now this doesn’t mean that failure can’t be forgiven. 
But when it comes to marriage and divorce, the starting point is that divorce is never the will of God. And 
in our brokenness, there are moments (a few, only a few) when God permits it. “Every time a…situation 
arises in which a person [tells you]…they are thinking about divorce, it is important for the followers of 
Jesus to remind the struggling spouses that divorce is not God’s will…This causes discomfort for all in 
the room, so it becomes…unspoken…and as long as it’s unspoken it will easily drift into…acceptance.” 
And yes, the situation definitely “requires compassion and mercy…We are called to listen, to empathize, 
to probe, and to walk with a person whose relationship is breaking up in such a way that the person 
knows we love them, are with them, and want God’s will for them.” But we’ve got to always remember 
and have the courage to say: Divorce is not God’s will. “Go to work because the goal is reconciliation. 
Churches cannot permit themselves to fall into the ‘listen’ and then ‘we’ll see how things work out for 
them’ approach. It is too benign, it is too hands-off, it is too passive, and it simply isn’t gospel shaped. 
The gospel summons us to become peacemakers and agents of reconciliation because of the power of the 
unleashed Spirit and the potency of a life of loving self-denial for the good of the other.” How do we go to 
work for reconciliation? One powerful way is to encourage each person “to begin thinking of what they 
can do ‘for’ the other person. To ask, ‘What is best for my husband or my wife?’ By what is ‘best’ here we 
mean for those who follow Jesus down the long road of the sacred union of marriage” (Scot McKnight, 
Sermon on the Mount, The Story of God Bible Commentary [Grand Rapids: Zondervan, 2013], 106).

 McKnight, Sermon on the Mount, 70.36

 Stanley Hauerwas, Matthew, Brazos Theological Commentary on the Bible (Grand Rapids: Brazos Press, 37

2006), 70.

 In fact, Jesus is so emphatic about that that he calls this singleness for the sake of the kingdom, being a 38

eunuch. He identifies three types of eunuchs: those who are born eunuchs, those who are made eunuchs 
by other people, and those who have made themselves eunuchs. Now whether you think Jesus is talking 
literally or morally—by literally I mean, a castrated person who is incapable of normal sexual intercourse; 
by morally I mean a person who never engages in sexual intercourse, remaining celibate in singleness, 
even though they are physically capable of engaging in sexual intercourse—either way, he is ruling out 
any kind of sexual activity outside of heterosexual monogamous marriage.

 Ron Belgau, “Celibacy and Healing,” on www.spiritualfriendship.org39

 Chris Damian, “The Meaning of Vocation,” on www.spiritualfriendship.org.40

 Eve Tushnet, quoted in Belgau, “Celibacy and Healing.”41

 Aubrey Spears !  of !22 24



DownTown Talks A Community of Sexual Faithfulness July 22, 2015
Sex, Gender, and Marriage in the Bible, Society, and the Church

 Belgau, “Celibacy and Healing.”42

 Love is Our Mission: The Family Fully Alive, A preparatory Catechesis for the World Meeting of Families, 43

167.

 Love is Our Mission, 168.44

 Pope Benedict, his teaching on the pastoral situation of divorced men and women.45
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