
 
 

Session 5: Resettlement of Israel & Origins of the Samaritans 
 
Introduction 
 
In three minutes at your tables, list as many examples as you can of racial, cultural, and religious 
conflict in our country today. Go … 
 
 
Resettlement of Israel 
2 Kings 17:24–41 
 
Cultural Background 
Shalmaneser V of Assyria, who ruled from 727–722 B.C., brought about the fall of Samaria in 722 B.C. 
Sargon II, Shalmaneser V’s successor, deported thousands of people from Samaria. Standard 
Assyrian practice was to deport and displace conquered peoples elsewhere in the empire in an effort 
to minimize the threat of revolt. Poor classes were often left behind to take care of the land, while 
other people groups were then brought in to repopulate the land. Although some locations are 
uncertain, these other people groups came from two general areas: Babylon (Babylon and Cuthah) 
and Syria (Avva, Hamath, and Sepharvaim). In the ancient Near East, gods were viewed as territorial, 
i.e., different places had different gods. Once the Assyrians brought in other people groups, it was 
inevitable for syncretism (mixing of various religions and cultures) to occur. 
 
Agree/disagree: “Syncretism is worse than idolatry.” 
 
 
 
Origins of the Samaritans 
 
Read the following article. Star all the conflicts mentioned between the Jews and Samaritans from 
this time period until the New Testament. 
 

Origins of the Sect. It is difficult to determine precisely when the Samaritan sect arose and when 
the final break with Judaism occurred. The Old Testament conception of the origin of the 
Samaritan sect is that they stemmed from repopulated foreign peoples whose worship of God 
was only a veneer for underlying idolatry. According to 2 Kings 17, the Samaritan sect arose from 
the exchange of peoples following Israel’s defeat by Assyria in 722 BC. Removing the Israelites 
from the land, the king of Assyria repopulated the area with conquered peoples from Babylon, 
Cuthah, and various other nations (v. 24). 



The Samaritans offer a vastly different interpretation of their origin. They claim descent from 
the Jewish tribes of Ephraim and Manasseh (see Jn 4:12), and hold that the exile of Israelites in 
722 BC. by Assyria was neither full-scale nor permanent. To account for the mutual hostility that 
developed between their group and the Jews, the Samaritan version holds that the Jews were 
guilty of apostasy, setting up heretical sanctuaries during the time of Eli, rather than staying 
with the only holy place on Mt Gerizim. The Samaritans therefore considered themselves true 
Israelites in descent and worship. 
 
From Assyrian records of this period, an exchange of population is in fact affirmed for the 
northern kingdom, but apparently a total deportation was not carried out (see 2 Chr 34:9). This 
would suggest that there were two elements in the land; first, the native Israelite remnant not 
exiled; and second, the foreign exiles who were gradually won over to the faith of the native 
residents, although syncretism no doubt existed during the early period of assimilation. 

 
Relations Between the Samaritans and the Jews. The history of relations between the 
Samaritans, situated in the north around Mt Gerizim (their holy mountain), Shechem, and 
Samaria, and Jewish populations in Judea and then later in Galilee is one of fluctuating tensions. 
The ancient tension between the northern and southern kingdoms was revived with the return 
of exiles to Jerusalem under the Persian ruler Cyrus’ edict (c. 538 BC). The entire southern area 
was at the time being governed from Samaria in the north by Sanballet, a native ruler of 
Palestine under Persian authority. The return of exiles to Jerusalem, particularly with their 
intentions of rebuilding the Jerusalem temple, posed an obvious political threat to his 
leadership in the north (Ezr 4:7–24; Neh 4:1–9). 
 
Opposition was at first politically motivated, but became religious as well when sometime later, 
possibly the 4th century BC (toward the end of Persian or beginning of Greek rule), a rival 
temple was erected on Mt. Gerizim. An example of Jewish hostility toward the Samaritans 
about this time comes from Ecclesiasticus 50:25, 26 (written approximately 200 BC), where the 
Samaritans are placed below the Edomites and Philistines in esteem and are termed a “foolish 
people” (cf. Test. Levi 7:2).1 
 
Jewish regard for the Samaritans was not enhanced by their lack of resistance to Antiochus 
Epiphanes’ campaign (c. 167 BC) to promote Hellenistic worship in the area. While part of the 
Jewish community resisted the transforming of the Jerusalem temple to a temple for Zeus (1 Mc 
1:62–64) and eventually followed the Maccabees in revolt (2:42, 43), sources suggest that the 
Samaritans did not (see 6:2). 
 
Poor relations came to a climax during the brief period of Jewish independence under the 
Hasmoneans, when the Jewish ruler, John Hyrcanus, marched against Shechem and Samaria, 
conquering and destroying the Samaritan temple on Mt Gerizim (c. 128 BC). 
 
Under Herod the Great, Samaria’s fortunes improved, although animosity still continued 
between the Samaritans and Jews in Judea and Galilee. Holding the Jerusalem temple to be a 
false cultic center and excluded from the inner courts by the Jerusalem authorities, a group of 

                                                        
1 Ecclesiastitcus (or Sirach) 50:25–26, “Two nations my soul detests, and the third is not even a people: Those 
who live in Seir, and the Philistines, and the foolish people that live in Shechem [i.e., the Samaritans]” (NRSV).  
 



Samaritans desecrated the Jerusalem temple in approximately AD 6 by spreading human bones 
within the temple porches and sanctuary during Passover. Hostility toward Galilean Jews 
traveling through Samaria on the way to Jerusalem for various feasts was also not uncommon 
(Lk 9:51–53), with the massacre of a group of such Galilean pilgrims occurring in Samaria in 
approximately AD 52. 
 
This animosity continued in Jesus’ day. Both groups excluded the other from their respective 
cultic centers, the Jerusalem temple and the Samaritan temple on Mt Gerizim. The Samaritans, 
for example, were forbidden access to the inner courts of the temple and offerings they might 
give were accepted as from Gentiles. Thus, although probably more accurately defined as 
“schismatics,” it appears Samaritans were in practice treated as Gentiles. All marriage between 
the groups was therefore forbidden and social intercourse was greatly restricted (Jn 4:9). With 
such proscribed separation, it is not surprising that any interaction between the two groups was 
strained. The mere term “Samaritan” was one of contempt on the lips of Jews (8:48) and 
among some scribes it possibly would not even be uttered (see the apparent circumlocution2 in 
Lk 10:37). The disciples’ reaction to the Samaritan refusal of lodging (9:51–55) is a good example 
of the animosity felt by Jews for Samaritans at the time. 
 
Although there is less evidence for similar attitudes from the Samaritan side, we can assume 
they existed. It is probable to speculate, therefore, that the Samaritan shunning of hospitality in 
Lk 9:51–55 was not uncommon toward other Jews whose “face was set toward Jerusalem.”3 

 
 
Use first-century racial, cultural, and religious conflict between the Jews and Samaritans to … 
 

1. more fully explain God’s law in the Parable of the Good Samaritan (Luke 10:25–37) 
2. more fully explain God’s gospel in Jesus’ visit with the Samaritan woman (John 4:4–26) 

 
 
 
 
 
 
Conclusion 
 
It’s no secret that racial, cultural, and religious conflict still exists today, just like it existed in biblical 
times. What is an appropriate Christian response? 

                                                        
2 A “circumlocution” means you talk around something instead of saying it directly. The expert in the law said, “The 
one who had mercy on him,” apparently because he could not even bare to say the word “the Samaritan.” 
3 Walter A. Elwell and Barry J. Beitzel, “Samaritans,” Baker Encyclopedia of the Bible (Grand Rapids, MI: Baker, 
1988), 1886–1887. 


