
 
 

Session 3: Judah under Jotham and Ahaz 
 
Introduction 
 
Watch a news story regarding a new development in the war in Ukraine: the promise from the 
United States and Germany to send tanks to Ukraine. If you were one of the president’s advisers, 
what would you say? Pick a side and support it: “We should / should not be involved in a military 
alliance with Ukraine against Russia.” 
 
 
 
Judah under Jotham  
2 Kings 15:32–38 
 
Historical Background 
Since 2 Kings traces the history of the divided kingdoms of Israel and Judah, it switches back and 
forth between the northern and southern kingdoms. Today we will focus on Judah during the time 
period we studied last week. Pekah is king in Israel, and Tiglath-Pileser III is invading from Assyria. 
Jotham ruled Judah from 750-735 B.C. However, he was co-regent with his father Uzziah (who got 
leprosy) from 750–740 B.C. He also lived for a few years after Ahaz his son assumed the throne. 
 
Read the note below on the “high places” in Israel. Answer a simple-minded Israelite who says, 
“What’s the big deal about worshipping the Lord on the high places? It’s much more convenient than 
going to the temple in Jerusalem to worship.” 
 

Upon entering Canaan, the Israelites often followed the Canaanite custom of locating their 
altars on high hills, probably on the old Baal sites. The question of the legitimacy of Israelite 
worship at these high places has long been a matter of debate. It is clear that the Israelites were 
forbidden to take over pagan altars and high places and use them for the worship of the Lord 
(Nu 33:53; Dt 7:5; 12:3). It is also clear that altars were to be built only at divinely sanctioned sites 
(see Ex 20:24; Dt 12:5,8,13–14). It is not so clear whether multiplicity of altars was totally 
forbidden provided the above conditions were met (see 19:10,14; Lev 26:30–31; Dt 12; 1 Sa 9:12). It 
seems, however, that these conditions were not followed even in the time of Solomon, and 
pagan high places were being used for the worship of the Lord. This would eventually lead to 
religious apostasy and syncretism and was strongly condemned (2 Ki 17:7–18; 21:2–9, 23:4–45).1 

 

                                                        
1 Note on 1 Kings 3:2 in Concordia Self-Study Bible, Robert Hoerber, ed. (St. Louis: Concordia), 474–475. 



Judah under Ahaz 
2 Kings 16:1–20 
 
Historical Background 
Ahaz assumed the rule of Judah in 735 B.C. (with some sort of overlap with Jotham), and he ruled 
until 715 B.C. (This is assuming the sixteen-year reign mentioned is the time he ruled alone.) The 
conflict with Rezin, king of Aram, and Pekah, king of Israel, is known as the Syro-Ephraimite War. The 
name refers to the alliance between Syria (Aram) and Ephraim (Israel). With Tiglath-Pileser III 
invading the north, Aram and Israel preemptively attacked the south in an attempt to replace Ahaz 
with the “son of Tabeel” (Isaiah 7:6)—a puppet king—who would be friendly with Aram and Israel 
and join them in a unified anti-Assyria front. This, then, prompted Ahaz to want to develop an 
alliance with Assyria, who would then attack from the north and relieve pressure on him in the south. 
The Syro-Ephraimite War occurred in 735–734 B.C.  
 
Give Ahaz a spiritual grade for his rule (A–F), and be prepared to give reasons for your grade. 
 
 
 
The Syro-Ephraimite War provides the historical background for Isaiah’s great promise of Immanuel, 
which we often read in the Advent or Christmas season (Isaiah 7:1–17). Read the article below. List 
some reasons why the promise of Immanuel even more so displays God’s grace. 
 

The great promise of Isaiah 7:14, that a virgin would give birth to a son and call him Immanuel, 
did not arise in a vacuum but from within a specific historical context. … At the opening of 
Isaiah 7 the prophet found Ahaz at the conduit of the Upper Pool, perhaps inspecting the city’s 
water supply in anticipation of a siege. The coalition of Syria and Israel had already devastated 
the territory of Judah. Isaiah offered Ahaz assurance from God that the city would not fall and 
urged him to ask for a sign from God, but Ahaz curtly refused. It appears that Ahaz did not want 
to be bothered with religious talk because he had already sent an appeal to Tiglath-Pileser for 
help. The Assyrian king did indeed respond and moved swiftly against the Syro-Ephraimite 
coalition. But Isaiah was furious that Ahaz was placing his hope in Assyria rather than in God. He 
informed the king that Jerusalem would indeed survive but that Assyrian troops would pass 
through the land like a flood, decimating everything in their path. … Just as Isaiah had 
predicted, the coalition of Syria and Israel came to nothing. Pekah was assassinated by Hosea, 
and Damascus fell to the Assyrians in 732 B.C. Hosea would ultimately lead Israel to resist Assyria 
again, and in 722 B.C. Samaria would be destroyed and the northern kingdom would come to an 
end. But Assyrian power nearly brought down Jerusalem as well. Ahaz’s rejection of the sign had 
nearly cost Judah everything, but it did lead to God’s giving a much greater sign in verse 14.2 

 
  

                                                        
2 “The Syro-Ephraimite War,” in NIV Archaeological Study Bible: An Illustrated Walk Through Biblical History and 
Culture,” Walter Kaiser, ed. (Grand Rapids, MI: Zondervan, 2005), 1066. 



The altar from Damascus was either an altar to a god of Aram or Assyria, or perhaps it was an altar to 
Tiglath-Pileser himself. Imagine if your pastor would “renovate” your church by introducing 
architecture and worship practices from other religions. Describe your reaction the first time you 
would enter your “new church” for worship. 
 
 
 
 
Conclusion 
 
This account of the Syro-Ephraimite War illustrates the dangers of making alliances with the world 
instead of with God. What are some ways that can happen today? Why are they so dangerous? 


