
 
 

Session 2: Beginning to End 
 

Introduction 
 
What the Bible Project’s video on “Heaven and Earth.”  What is your reaction – positive and/or 
negative – to how they present this theme throughout Scripture? 
 
 

Basic Contours of Biblical History  
 
A basic outline of redemptive history according to the Bible can be described in four aspects: 
 

1. Creation 
2. Fall 
3. Redemption 
4. Restoration  

 
Contrast this basic model of redemptive history with the model that is needed for theistic evolution. 
 
 
 
 
Much more than simply the six “days” of Genesis 1-2 are debated in theistic evolution: 
 

Compare Genesis 1:31 with Psalm 100:5.  Agree/disagree: “The word ‘good’ does not 
necessarily mean ‘perfect.’” 
 
 
 
Compare Genesis 1:1-2 with Genesis 2:1-2.   Agree/disagree: “The heavens and the earth refer 
to the basic building blocks of our universe.  They do not necessarily refer to everything 
within the universe.” 

 

  



Supporters of Theistic Evolution: Henri Blocher 
 
Henri Blocher is a French evangelical theologian who taught systematic theology (doctrine) at 
Wheaton College Graduate School in Chicagoland.  Wheaton is a major center for American 
evangelicalism.  Blocher is a supporter of the framework hypothesis theory, which analyzes the 
literary structure of Genesis 1 to conclude that it is symbolic poetry.  Below is a summary of some of 
his writings. 
 
Blocher insists that we must uphold the basic framework of Scripture, namely, that the world was 
created perfect, sin entered the world at a certain point, and Christ has redeemed the world from sin 
and its consequences: “The Bible teaches the order creation-fall-redemption and does not reverse it.”1 
Blocher has no place in his theology for the idea that evil is a natural part of the world or a tool God 
used to create it. Blocher refreshingly points out that evil finds no place “within the system.”2 His 
position is that, in some way, there had to have been a historical fall—a time when evil came into the 
world from outside God’s creation. He writes, “Whatever the tensions, the non-historical 
interpretation of Genesis 3 is no option for a consistent Christian believer.”3 It must be an actual event 
in history. 
 
Blocher says that evil must have entered the world from the outside at a particular point in the 
world’s history. Otherwise, as Blocher explains, “if evil belongs to being, how can we protest against 
it? How can we repent of it?”4 Blocher writes: “The prophetic denunciation of sin and call to repentance 
cannot be grounded in any other way. The issue of historicity here is not a peripheral matter for hair-
splitting theologians: it is vital for the biblical message—it is the heart of the message.”5 He says that 
“in the debate on the ‘historicity of the content’ of Genesis 3 nothing less than the gospel is at stake.”6 
Blocher is quite hard on theistic evolutionists who reject the idea that the world became corrupt at 
some point in history. They must somehow “find a place for evil,” which, he explains, “amounts to 
explaining away its evilness.”7 According to Blocher, they try “to view the negative aspects of 
experience [evil and its results] as part and parcel of normal reality. . . . Evil is naturalized, made into an 
ingredient of being: a strategy wholly opposed to the unique message of Genesis.”8 
 
According to Blocher, people must believe in evolution because “the agreement of thousands of 
researchers is reached neither by chance nor by conspiracy!”9 In another place he explains the way he 
keeps evolution from damaging the Christian faith: “The theory of evolution, when it is not expanded 
to philosophical dimensions, does not raise insuperable objections from the point of view of evangelical 
theology.”10 He thus does not view animal death necessarily as a result or form of evil. 
 

 
1 Henri Blocher, In the Beginning: The Opening Chapters of Genesis (Downers Grove: InterVarsity, 1984), p. 17. 
2 Henri Blocher, “The Theology of the Fall,” p. 162. 
3 Henri Blocher, “The Theology of the Fall,” p. 155 (emphasis author’s). Blocher is quick to point out that we all 
harbor inconsistencies of sorts.  
4 Henri Blocher, In the Beginning, p. 161. 
5 Henri Blocher, “The Theology of the Fall,” p. 158. 
6 Henri Blocher, In the Beginning, p. 170. 
7 Henri Blocher, In the Beginning, p. 170. 
8 Henri Blocher, In the Beginning, p. 170. 
9 Henri Blocher, In the Beginning, p. 170. 
10 Henri Blocher, Original Sin (Downers Grove: InterVarsity, 1997), p. 39. 



Blocher explains that God’s Word must be defined as both human and divine: “The biblical Word has 
two ‘authors,’ God and the inspired writer.”11  Applying this idea to Genesis 3, Blocher contends that 
“the issue is not whether we have a historical account of the Fall, but whether we have the account of a 
historical Fall.”12 In other words, Genesis can simply refer to a time when some sort of fall into sin 
took place, and Blocher must speculate on when the fall took place.  
 
Although Blocher ardently tries to keep evil out of God’s original creation, he is forced to live with 
unanswered questions. He asks how the goodness of creation can be reconciled with the various 
forms of suffering that must be present in an evolutionary model.  This is simply an “inscrutable 
mystery.”13  
 

Assess Blocher’s main point: “As long as evolution does not become a broader philosophical 
way of looking at the world, it can be compatible with the doctrine of creation.” 

 
 
 

Agree/disagree with Blocher’s emphasis on mystery, “There are some things in the Bible we 
just will never exactly understand.” 

 
 
 
 

Conclusion 
 
Defend this statement: “What is at stake in the theistic evolution debate is a whole way of looking at 
our world.” 
 
 

 
11 Henri Blocher, In the Beginning, p. 26. 
12 Henri Blocher, “The Theology of the Fall,” p. 159. 
13 Richard Mortimer, “Blocher, Original Sin and Evolution,” in Darwin, Creation, and the Fall, p. 182. He is quoting 
Henri Blocher, Evil and the Cross (Leicester: Apollos, 1994), p. 128. 


