
Michael Board – Doctrinal Statement 

In keeping with the tradition of the holy fathers and the holy Church throughout the ages, I believe, 

that God eternally exist as Three Persons (hypostasis) who are each divine. Each Person shares 

the same essence (ousia). Each Person is coequal, coeternal, possesses full deity, and is in an 

eternal unbreakable perfect fellowship and unity with one another. I believe, 

  

In one God, the Father,1 who is the benevolent, supreme, sovereign ruler of all,2 who governs all 

things according to His will,3 who is good,4 and whose very nature is light.5 He is the uncreated 

creator, who is the maker of the heavens and earth, of all things visible and invisible,6 and who 

elects7 and seeks those who worship Him to do so in spirit and in truth;8  

 
9And in the one Lord, Jesus Christ,10 who is the only begotten Son of God,11 who is the Word of 

God,12 begotten from the Father before all time, who is eternally sent forth from the Father, who 

is Light from Light,13 true God from true God,14 who is begotten not created,15 Having the same 

reality as God concerning deity, He has the same essence as the Father, thus making them one,16 

and it is through Him, for Him, and by Him that all things have come into being.17  He for us in 

these last days18 according to the will of the Father, was sent down from heaven for our salvation,19 

was incarnate by the Holy Spirit and the Virgin Mary20 and became human.21 Regarding His 

Person, He has two natures without confusing, without dividing them into separate categories. He 

is perfect in both His deity and in humanity. He is God, and man, with a rational soul, and body. 

As Far as His humanity is concerned, He is like us in every respect, except without sin.22 His 

distinct natures by no means dissolves the union, instead each nature is conserved and both concur 

in one Person and one hypostasis. They are not divided or cut into two persons, but are together 

the one and only begotten Logos of God, the Lord Jesus Christ, who the prophets spoke of 

concerning His coming, His suffering and crucifixion under Pontius Pilate, who was buried, and 

rose on the third day according to the Scriptures,23 and who has ascended to heaven and sits on the 

right hand of the Father,24 as King and High Priest interceding on behalf of His bride, the Church 

and waiting for all of His enemies to be placed under His feet.25 He will come again in glory to 

judge the living and the dead. For those who have done well to eternal life and for those who have 

done wickedly to eternal damnation.26 When He returns He will submit the kingdom back to His 

Father and this kingdom will have no end;27 

 

And in the Holy Spirit,28 who is The Comforter, The Helper,29 The Spirit of truth,30 Creator, Lord 

and life-giver,31 and the source of the revelation of the Holy Scriptures who spoke through the 

prophets.32 He proceeds from the Father and is sent through the Son.33 He is worshipped and 

glorified together with the Father and Son.34 He regenerates, sanctifies, and unites those who are 

called to the Son.35 He intercedes on our behalf,36 and transforms us into the image of the Son.37 

He grafted the Gentiles into the wild olive tree,38 and enables us to share in the divine nature.39 

During the earthly ministry of Jesus, He led and empowered Him,40 and now still glorifies the Son, 

through the Church by empowering her to continue the work of the Son in the world,41 and He is 

the seal and guarantor of our faith.42 

 

I confess one baptism for the remission of sins.43 I eagerly and patiently wait for the resurrection 

of the dead and the life of the world to come in the New Heaven and Earth.44 Amen.  

 



 
1 See Deuteronomy 32:6, 18, Jeremiah 31:9, Hosea 11:1, Isaiah 63:16 along with 64:8. While these passages speak of 

The LORD’s covenantal choosing and creation of the nation of Israel the concept of Father is in the Hebrew Scriptures. 

Once we get to the NT Jesus reveals that the Father is more than a national deity/redeemer but a divine person.  
2 Bruce A. Ware argues that, “the Father is supreme amongst the Persons of the Godhead,” because He is the one has 

His anointed installed which is His Son (Psalm 2:2). We also see that He sends His Son to execute His will. “I will 

tell of the decree: The LORD said to me, “You are my Son; today I have begotten you. Ask of me, and I will make the 

nations your heritage, and the ends of the earth your possession. You shall break them with a rod of iron and dash 

them in pieces like a potter's vessel (Psalm 2:7-9).” In Matthew 6:9-10, Jesus teaches the disciples to pray. In the 

prayer, this shows that the Father is, “our Provider, Protector, Savior, Helper, and Guide,” which makes Him the ruler 

of all. Although Irenaeus, Origen, and Gregory of Nazianzus are right to talk about the Father as the source and 

fountain of the Son and Spirit, we should understand that this is talking about the immanent Trinity not the economy 

Trinity. I think Ware is in concert with saying that the Father is Supreme amongst the Persons. As Ephesians 4:6 The 

Father of all is over all. 1st Corinthians 11:3 
3 See Ephesians 1:9-11, Psalm 104. Ware says that the Father, “purposed that Christ would be the focal person, the 

one at center stage, who brings all of his plan to fruition. It is in His Son that this happens, to be sure. But who designed 

it? Who willed it to be? Who purposed the “mystery” by which all would be summed up in the Son? The answer, of 

course, is that it was the Father who designed the plan of this unfolding mystery.”  
4 Compare, James 1:17, Matthew 5:45.  
5 Compare, James 1:17, 1st John 1:5  
6 See, Heidelberg Catechism, question 26 and compare with Genesis 1:1 Exodus 20:11, Colossians 1:15-17  
7 That the Father elects, chooses, and predestines people to be in Christ before the foundation of the world is a truth 

found in Scripture. See, Ephesians 1:3-5 John 6:44, 65, Romans 8:29, 2nd Thessalonians 2:13, 1st Peter 1:1- 

The Westminster Shorter Catechism question 20   
8 See John 4:23. Gregory of Nazianzus sees this verse as proper way to worship the God who is triune.  
9 This part of my confession is a mixture of the Council of Nicaea 381 and the Definition of Chalcedon 451 
10 See, Matthew 1:21, In Luke 1:31-32  

Jesus name in Greek is pronounced Iesous and is a transliteration of the Hebrew Joshua (Yehowshua) which is a 

combination of the name of God (Yahweh) and the word yasha which means to be open, wide, or free, to be safe, 

avenging, defend, deliever, rescue. This word could also mean having or bringing salvation, save, or a savior. Jesus 

name means Yahweh Saves, or salvation is of Yahweh.  

Christ in Greek is Christos and comes from the word Chrio which means to smear or rub with oil. This carries with it 

the idea for consecration to an office or religious service. Chrio is to anoint, so Christos means to be anointed. Messiah 

(Gk. Messias, Heb. Mashiyach) is from the root word mashach which means to rub with oil or anoint, to consecrate 

or to paint. Mashiyach like Christos means for a king, priest, or saint to be anointed or consecrated for a service.   
11 For Son of God and its relation to Messiah (Christ), see 2nd Samuel 7:13-14, Psalm 2:7,12, and Luke 1:31-33. See 

also, Proverbs 30:4, Colossians 1:15-17, and Hebrews 1:1-4. Ware says that the Father, “subjects the nations to His 

rulership by sending the Son to come as the incarnate Son and King to reign over the world.”  
12 For The Son of God as The Word of God see John 1:14, John 1:1-2. In the works of the Third Century Fathers we 

can see that for them Son of God and Word of God spoke of the one and same Second Person in the Trinity. For 

example, in speaking about the Son, J.N.D Kelly says that, “Hippolytus affirms that there is always a plurality in the 

Godhead, stating, 'Though alone, He was multiple for He was not without His Word and His Wisdom, His Power and 

His Counsel'. For Kelly, this means that the Father was never without the Son, who is His Word. Athanasius says that, 

“the true Son of God is the Power and the Wisdom and the Word of God.” This is the Logos Christology of the Third 

Century (See, Bryant, Christology and Trinity in the Third Century, Cairn University Spring 2017). Also, Hebrews 

1:2 says that God is speaking by His Son. The Father speaks through the Word is another way of saying that the Father 

sends His Son to His will.  
13 See, John 1:4, 9, and 8:12. If the Father is the light and has no darkness in Him and if the Son comes from the 

Father and shares the divine nature with Him than we can agree with the Creed that says, “He is True light from True 

light.”  

Again, looking at the work of Hippolytus, he says that, “another (Son) took His stand beside Him (Father).” Behr 

makes note of the fact that Hippolytus is not talking about, “two gods,” “rather, as light from light, water from a spring 



 
and the sunbeam from the sun, there is only one Father and one Power or Word from Him, so that the light seen in the 

Word is none other than the light of the Father Himself.” 
14 See, John 1:1-3, Colossians 1:15-17, 19, Hebrews 1:1-3, 9c, (Psalm 45:6-7), 1:13 (Psalm 110:1b) Matthew 22:41-

46.  
15 John 1:14, 18, 3:16, 18, and 1st John 4:9. The question in which this part of the creed seeks to answer is when does 

the sending forth of the Son occur? Did this happen at the incarnation, during the earthly ministry of Christ, or before? 

The way that Arius took this was that the Son had a beginning which was in the Father. Thus, for Arius, “there was a 

time when the Son was not,” because He was created before time by the Father. Arius said this because of his 

understanding of Logos/Sophia Christology and his view on Proverbs 8. Origen who comes before Arius, taught of 

the Eternal Generation of the Son and Athanasius followed this teaching. For Athanasius (and Alexander who was 

Arius bishop), there was never a time when the Son did not exist because they see the relationship between the Father 

and Son as Him being eternally sent forth from the Father and not talking about the Son being created. Thus, the Son 

always goes forth from the Father to execute or accomplish the Fathers will. The Son is He who is generated (begotten). 

The Father is He who generates (begets). Begottenness than, describes the relationship of the Son to the Father. This 

part of the Creed is a direct attack against anyone who would say that the Son was created or birthed by natural human 

birth. For example, Justin Martyr says, “the Word, who is the first offspring of God, was begotten without carnal 

intercourse.”  
16 “Having this same realty as God concerning His Deity,” is from the Definition of Chalcedon and here I have 

conflated it with the Nicaean Creeds statement saying that the Son has the same essence of the Father. The term for 

essence or substance is homoousios which literally means same (homo) being (ousis). Athanasius used homoousios 

against Eusebius’s homoiousios (similar substance) and Arius’s heteroousios (different substance). Again, this is a 

directly against anyone who says that the Father and Son have similar or different nature.  

Jesus says in John 5:19 that, “the Son can do nothing of his own accord, but only what he sees the Father doing. For 
whatever the Father does, that the Son does likewise,” and in 10:30 that He, “and the Father are one.” He also says to 

Philip in 14:9-10, “Whoever has seen Me has seen the Father. How can you say, ‘show us the Father?’ Do you now 

believe that I am in the Father and the Father is in me?” In John 17:11 Jesus prays to the Father asking Him to, “keep 

them in your name, which you have given me, that they may be one, even as We are one,” and in 17:22 says that He 

has, “given to them,” the glory that the Father gave to the Son so, “that they may be one even as We are one.” Ware 

says that the Father and Son, are “not identical Persons, but they are harmonious in accomplishing the one undivided 

purpose, one undivided goal, one common work, since they each possess fully the one, undivided divine essence. So, 

unity and difference, identity and distinction—this marks the triune nature of God most centrally.”  
17 See notes 11 through 16 and compare with Colossians 1:15-17 
18 See, Hebrews 1:1-4.  
19 See Note 3, Ephesians 1:9-10, and 1st Timothy 3:16a, says, “Great indeed, we confess, is the mystery of godliness: 

He was manifested in the flesh...” The mystery of the Fathers will is that the Son came in the fullness of time in the 

Flesh (See Galatians 4:4-5). This plan is from eternity in the mind of God; however, was manifested in Christ and 

extends all throughout history as all things are being subjected and united to the Son. 

20 To say that the Word was incarnate the Creed means that He took on flesh, that is, He added a new nature to 

Himself. This point condemns Gnosticism, Ebionism, and Docetism. “By the Holy Spirit and the Virgin Mary,” first, 

speaks of the method by which the Son would be born and that fact that it would not be a regular human birth. Second, 

this statement was put in the Definition of Chalcedon to condemn the teachings of Nestorius who denied Mary as 

Theotokos (God barer). He preferred to call her Christokos because God has no mother. He also had separated the 

natures in Christ. See, Targum Neofiti 1 in Genesis 1:16 says, “The Word (memra) of the Lord created the two large 

luminaries.” Genesis 2:2 says, “and on the seventh day the Word (memra) of the Lord completed the work which He 

had created.” In the third century the Church used this idea of Memra and Logos in how they understood Christology. 

For the Greeks Logos meant reason, word, or message.  

See, John 1:14, Romans 1:3, 8:3, Galatians 4:4, Colossians 1:22, 1st Timothy 3:16a, Hebrews 2:14, 1st John 4:2, God.” 

2nd John 7. 
21 “and became Human,” “two natures without confusion,” “without division,” are again from the Definition of 

Chalcedon which affirms the Eastern letter to Nestorius from Cyril, Tome of Leo, and The Formula of Reunion. This 

also condemns the teachings of Apollinarism, Nestorianism, and Eutychianism. Those teaching separated the natures 

in Christ to the point off attributing the miracles to the deity while human acts to the man. Eutyches mixed the two 

natures thus confusing them. Robert Letham says, “the outcome of the theological debates was the affirmation by the 



 
Council of Chalcedon in AD 451 that Christ was not only of one substance with the Father from eternity but also was 

of one substance with us in terms of His humanity. The eternal Logos had assumed human nature in a real personal 

union such that His divine and human natures were ‘without division, without separation.’ “This was an attempt to 

testify to the identity of Jesus of Nazareth with the second person of the Trinity.” “The human nature Christ assumed 

was a particular, specific human nature, not a generic one. He was sanctified by the Holy Spirit.” see note 20 

T.F. Torrance says that, “In the incarnation the eternal Son assumed human nature into oneness with Himself but in 

that assumption Jesus Christ is not only real man but a man. He is at once the One and the Many, for in Jesus the 

Creator become man, all human nature has been assumed.  
22 See, Hebrews 2:18, 4:15 

23 John Behr makes a great contribution to what it means for Christ to die and rise again according to the Scriptures 

when he says it is, “the rereading of an ancient Scripture.” What he means is that the death and resurrection of Christ 

should make at us look at the works of God in the Old Testament and view them through what happen to Jesus. This 

also looks at certain events in the Old Testament and gives a reemployed meaning to the images. So, to call Christ the 

Lamb of God should make the reader reread the Passover event with Christ Lens (See Isaiah 53, 1st Corinthians 15:3-

4)  
24 See, Psalm 110:1, Matthew 22:44, Mark 16:19, Acts 2:33, 7:55-56, Romans 8:34, Ephesians 1:20, Colossians 3:1, 

Hebrews 1:3, 8:1, 10:2, 12:2, and 1st Peter 3:22. 
25 See, Psalm 110:4, Genesis 14:17-20, Hebrews 7:2, 23-25, compare to Psalm 2 and notes 10-11. 
26See, Daniel 12:2, Matthew 25:31-26, 25:46 John 5:28-29, Acts 24:15, Revelation 20:12-13  
27 Ware speaks of three submissions we find in how the Son relates to the Father. “The Son submits to Father during 

His incarnation and earthly ministry, in eternity past, and in eternity future.” Ware also says that, “The Son has his 

position over all of creation, bringing everything into subjection under his own feet, only because the Father has given 

all things to the Son. The Son, then, shows himself as the supreme victor and conqueror of all, including the conqueror 

of death itself, only because the Father has given him this highest of all callings and roles. In full acknowledgment of 

the Father’s supremacy, the Son displays his submission to the Father by delivering up the kingdom that he gains to 

the Father, and then, remarkably, by subjecting himself also to his Father.” What Ware says shows how the Son is 

through all. See Ephesians 4:6, 1st Corinthians 15:24-28 compare to Psalm 8:4-6 Psalm 110:1, Daniel 7:13-14 along 

with Daniel 2:44, 4:3, 4:34, 6:26, 7:27 
The fact that the Son hands over the kingdom to the Father points to the fact that the Father is greater than the Son. 

By greater we should not take this to mean that the Father is more god than the Son or that the Son is inferior to the 

Father regarding His Godhood. This points to the “taxis” or ordering of roles found in the relations. In other words, 

the Father is greater than the Son in that He wills and sends His Son who willing, and voluntarily executes His will. 

The Son than, is subordinate as far as role not Godhood. If subordination does not feel right we should use the word 

submission when talking about how the Son relates to the Father. See John 10:29, 14:28, and compare with 1st 

Corinthians 11:3. 

28 In the writing, “On the Holy Spirit,” by Basil the Great, he argues for the deity of the Holy Spirit from Scripture. 

“In order to have a complete relationship with God and to be saved, one must confess the Holy Spirit. Without the 

Holy Spirit salvation is not possible.” Basil says that, ‘The Holy Spirit cannot be divided from the Father and the Son 

in worship. If you remain outside the Spirit, you cannot worship at all.” See and compare John 14:9 and 1st Corinthians 

12:3, Acts 5:3-5, 9.  
29 See John 14:16, 18, 26, 15:26, 16:7 
30 See John 14:17, 15:26, and 16:13 Which speak about what the Spirit of Truth is to do.  
31 See Genesis 1:2, 2:7, Job 27:3, 32:8, Psalm 104:20 and compare with Job 33:4, 33:6. 
32 See, 2nd Samuel 23:2, Luke 1:70 In Acts 1:16,  In Acts 3:18,  24,  2nd Timothy 3:16 says, 1st Peter 1:10-11  2nd Peter 

1:20-21 Ware says, “First, the special revelation that results in Scripture being produced as the inspired Word of God 

is brought into existence through the work of the Spirit in the minds and hearts of the biblical authors, who then write 

what is at one and the same time their word and the Word of God—yet their central focus and teaching is on the person 

and work of the Son.” He also says that, “the Spirit moved the hearts and minds of the writers of Scripture so that 

when they wrote what they wanted to write—that is, as they wrote the truths that were on their hearts, with the words, 

grammar, and syntax that they chose to use—the Spirit was working in them so that what they wrote was 

simultaneously their word and God’s Word.” 



 
33 The procession of the Spirit was a point of debate between the east and west Church. The east believed that the 

Spirit only came from the Father, while the west (because of Augustine) taught that the procession of the Spirit was 

from both the Father and Son. The issue that Augustine introduced however seems to diminish the role of the Person 

and Deity of the Spirit when he calls Him the love between the Father and Son. See, John 14:16, 26, 15:26  
34 See note 28  
35 He regenerates: See, Ezek. 36:26-27, Eph. 2:1, Acts 26:18; 2 Cor. 4:4, 4:6, John 3:20-21. He sanctifies: See 

Colossians 3:9-10, 1st Peter 1:2, and Ephesians 4:6. He Unites those who are called to the Son: See Romans 6:4-5  

Letham says, “Union with Christ is brought about in our life experience by the Spirit’s work. The Spirit Himself is 

sent by the risen Christ. Consequently, Christ unites us to Himself by the Spirit and, in so doing, enables us to entrust 

ourselves into His hands.” “Union with Christ exists in faith but it is also connected in the New Testament with 

baptism.” “Baptism, the Spirit, membership of the body of Christ and thus with Christ its head.” “This union is effected 

by the Holy Spirit. The Spirit unites us to Christ by faith.” “Union with Christ is in fact, the foundation of all the 

blessings of salvation. Justification, sanctification, adoption, and glorification are all received through our being united 

to Christ. This is the basis of what Paul says in Ephesians 1:3-14 when he outlines salvation from election to heaven. 

Ephesians 1:3 says, “Praise be to the God and Father of our Lord Jesus Christ, who has blessed us in the heavenly 

realms with every spiritual blessing in Christ.”  

Letham continues to say that, “Christ, changes and reshapes us from within by the power of the Holy Spirit. This 

dynamic union is itself grounded on a deep personal intercommunion. Jesus speaks of believers experiencing a mutual 

indwelling, where believers live in Him and He in them. Christ Himself comes to live with, in, and through His Spirit. 

In turn, those who believe in Him also live in Him, the Spirit being the bond of communion between them and Christ. 

This in turn is grounded on the ineffable intercommunion of the holy Trinity. Jesus Himself draws an analogy between 

the mutual indwelling of the Father and the Son (in the Spirit) and that between Him and His people (see John 14:20,23, 

and 17:23).” 
36 See, Romans 8:26, 27  
37 See note 35 
38 See, Romans 11:11-24, 2nd Corinthians 13:14, Galatians 3:14, Ephesians 2:22, 4:24, Hebrews 12:10, 1st John 3:2, 

2nd Peter 1:3-4 and compare with note 35.   
39 Since we are grafted into the olive tree by faith in God through the Son by the Spirit, He invites us to share in the 

divine life. Since the Son has become man and what He has accomplished by in atoning work on cross we are invited 

into the divine life. It is by the work of the Spirit that we are brought into this divine life. Torrance says that the, 

“personalizing activity of God towards us in Christ and the Spirit, and the onto-relational way in which the three divine 

Persons are who they are in their Communion with One Another, revealed to us through God’s Trinitarian self-

revelation in the Gospel, throw not a little light on the Nature of the one Being of God as Being in His internal relations, 

and on the nature of the homoousial Communion which the Father, Son, and the Holy Spirit constitute in Their 

objective or hypostatic relations with one another.” This is to say that the way we know about the divine life within 

God is introduced to us by the works of both the Son and Spirit. In this divine life, we learn of the one being of God 

and how the persons relate to one another.  
40See, Matthew 12:22-32, Isaiah 42:1-3, 61:1-2, and Acts 10:38.  
41 See, John 15:26, 27, 16:12-15, and Acts 1:8. Ware says that how the Spirit glories the Son now is through 

evangelism. He asks, “how does this gospel message go out into the world? What means has God devised for people 

to hear this good news by which (alone) they can be saved? In Acts 1 Jesus told his disciples to wait in Jerusalem for 

what the Father had promised because, he continued, “you will receive power when the Holy Spirit has come upon 

you, and you will be my witnesses in Jerusalem and in all Judea and Samaria, and to the end of the earth”  
42 See, Ephesians 1:13-14 
43 See, Matthew 28:19, Romans 6:1-4, Galatians 3:27, and Ephesians 4:5. Notice that in Matthew 28:18-20 and in 

Ephesians 4:4-7 the Trinitarian formula that is involved in our Baptism.  
44See, Isaiah 65:17, 66:22, 1st Corinthians 15:35-57, 2nd Corinthians 5:2-5, 2nd Peter 3:13, Revelation 21:1-8, 21:9-

22:5. 
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