
1 
 

Page 1 of 12 
 

Page 381 

The Two Natures of Christ  

SYSTEMATIC THEOLOGY, vol. II  by CHARLES HODGE 

WM. B. EERDMANS PUBLISHING CO., GRAND RAPIDS, MICH., 1940 
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§ 2. The Scriptural Facts concerning the Person of Christ. 

The facts which the Bible teaches concerning the person of Christ are, first, that He was truly 

man, i.e., He had a perfect or complete human nature. Hence everything that can be 

predicated of man (that is, of man as man, and not of man as fallen) can be predicated of 

Christ. Secondly, He was truly God, or had a perfect divine nature. Hence everything that can 

be predicated of God can be predicated of Christ. Thirdly, He was one person. The same 

person, self, or Ego, who said, “I thirst,” said, “Before Abraham was, I am.” This is the whole 

doctrine of the incarnation as it lies in the Scriptures and in the faith of the Church. 

Proof of the Doctrine. 

The proof of this doctrine includes three distinct classes of passages of Scripture, or may be 

presented in three different forms.  First, the proof of the several elements of the doctrine 

separately. Secondly, the current language of the Scriptures which speak of Christ, from 

beginning to end, sometimes as man and sometimes as God; and combine the two modes of 

statement, or pass from the one to the other as naturally and as easily as they do where 

speaking of man as mortal and immortal, or as corporeal and as spiritual. Thirdly, there are 

certain passages of Scripture in which the doctrine of the incarnation is formally presented and 

dogmatically asserted. 

First Argument, all the Elements of the Doctrine separately taught. 

First, the Scriptures teach that Christ was truly man, or had a complete human nature. That is, 

He had a true body and a rational soul. 

Christ had a True Body. 

By a true body is meant a material body, composed of flesh and blood, in everything essential 

like the bodies of ordinary men. It was not a phantasm, or mere semblance of a body. Nor was 

it fashioned out of any heavenly or ethereal substance. This is plain because He was born of a 

woman. He was conceived in the womb of the Virgin Mary, nourished of her substance so as to 

be consubstantial with her. His body increased in stature, passing through the ordinary process 

of development from infancy to manhood. It was subject to all the affections of a human body. 

It was subject to pain, pleasure, hunger, thirst, fatigue, suffering, and death. It could be seen, 

felt, and handled. The Scriptures declare it to have been flesh and blood. “Forasmuch then as 
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the children are partakers of flesh and blood, he also himself likewise took part of the same” 

(Hebrews 2:14.) Our Lord said to his terrified disciples, “A spirit hath not flesh and bones, as ye 

see me have.” (Luke 24:39.) He was predicted in the Old Testament as the seed of the woman; 

the seed of Abraham; the Son of David. He was declared to be a man; a man of sorrows; the 

man Christ Jesus; and He called Himself the Son of Man. This designation occurs some eighty 

times in the Gospel. Nothing, therefore, is revealed concerning Christ more distinctly than that 

He had a true body. 

Christ had a Rational Soul. 

It is no less plain that He had a rational soul. He thought, reasoned, and felt; was joyful and 

sorrowful; He increased in wisdom; He was ignorant of the time when the Day of Judgment 

should come. He must, therefore, have had a finite human intelligence. These two elements, a 

true body and a rational soul, constitute a perfect or complete human nature, which is thus 

proved to have entered into the composition of Christ’s person. 

 

Christ is truly God. 

Secondly, the Scriptures, with equal clearness, declare that Christ was truly God. This has been 

already proved at length. All divine names and titles are applied to Him. He is called God, the 

mighty God, the great God, God over all; Jehovah; Lord; the Lord of lords and the King of kings. 

All divine attributes are ascribed to Him. He is declared to be omnipresent, omniscient, 

almighty, and immutable, the same yesterday, today, and forever. He is set forth as the 

creator and upholder and ruler of the universe. All things were created by Him and for Him; 

and by Him all things consist. He is the object of worship to all intelligent creatures, even the 

highest; all the angels (i.e., all creatures between man and God) are commanded to prostrate 

themselves before Him. He is the object of all the religious sentiments; of reverence, love, 

faith, and devotion. To Him men and angels are responsible for their character and conduct. 

He required that men should honor Him as they honored the Father; that they should exercise 

the same faith in Him that they do in God. He declares that He and the Father are one; that 

those who had seen Him had seen the Father also. He calls all men unto him; promises to 

forgive their sins; to send them the Holy Spirit; to give them rest and peace; to raise them up 

at the last day; and to give them eternal life. God is not more, and cannot promise more, or do 

more than Christ is said to be, to promise, and to do. He has, therefore, been the Christian’s 

God from the beginning, in all ages and in all places. 

Christ One Person. 

Thirdly, He was, nevertheless, although perfect man and perfect God, but one person. There is, 

in the first place, the absence of all evidence of a twofold personality in Christ. The Scriptures 

reveal the Father, Son, and Spirit as distinct persons in the Godhead, because they use the 

personal pronouns in reference to each other. The Father says Thou to the Son, and the Son 
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says Thou to the Father. The Father says to the Son, “I will give thee; and the Son says, “Lo, I 

come to do thy will.” Moreover the one is objective to the other. The Father loves and sends 

the Son; the Son loves and obeys the Father. The same is true of the Spirit. There is nothing 

analogous to this in the case of Christ. The one nature is never distinguished from the other as 

a distinct person. The Son of God never addresses the Son of Man as a different person from 

Himself. The Scriptures reveal but one Christ. In the second place, besides this negative proof, 

the Bible affords all the evidence of the individual personality of our Lord that the case admits 

of. He always says I, me, mine. He is always addressed as Thou, thee, thine. He is always 

spoken of as He, his, him. It was the same person to whom it was said, “Thou art not yet fifty 

years old;” and “Thou, Lord, in the beginning hast laid the foundation of the earth, and the 

heavens are the works of thine hands.” The individual personality of Christ is set forth as 

clearly and as variously as that of any other personage of whose history the Scriptures give us 

the record. In teaching that Christ had a perfect human and a perfect divine nature, and is one 

person, the Bible teaches the whole doctrine of the incarnation as it has entered into the faith 

of the Church from the beginning. 

Second Argument, from the Current Representations of Scripture. 

The current language of Scripture concerning Christ proves that He was at once divine and 

human. In the Old Testament, He is set forth as the seed of Abraham, of the tribe of Judah and 

the family of David; as to be born of a virgin in the town of Bethlehem; as a man of sorrows; as 

meek and lowly; as bearing the chastisement of our sins, and pouring out his soul unto death. 

He is everywhere represented as a man. At the same time He is everywhere represented as 

God; He is called the Son of God, Immanuel, the Mighty God, Jehovah our righteousness; and 

He is spoken of as from everlasting; as enthroned in heaven and receiving the adoration of 

angels. 

In the New Testament, the same mode of representation is continued. Our Lord, in speaking of 

Himself, and the Apostles when speaking of Him, uniformly speak of Him as a man. The New 

Testament gives his genealogy to prove that He was of the house and lineage of David. It 

records his birth, life, and death. It calls Him the Son of Man, the man Christ Jesus. But with 

like uniformity our Lord assumes, and the Apostles attribute to Him a divine nature. He 

declares Himself to be the Son of God, existing from eternity, having all power in heaven and 

in earth, entitled to all the reverence, love, and obedience due to God. The Apostles worship 

Him; they call Him the great God and Saviour; they acknowledge their dependence upon Him 

and responsibility to Him; and they look to Him for pardon, sanctification, and eternal life. 

These conflicting representations, this constant setting forth the same person as man and also 

as God, admits of no solution but in the doctrine of the incarnation. This is the key to the 

whole Bible. If this doctrine be denied all is confusion and contradiction. If it be admitted all is 

light, harmony, and power. Christ is both God and man, in two distinct natures, and one 

person forever. This is the great mystery of Godliness. God manifest in the flesh is the 

distinguishing doctrine of the religion of the Bible, without which it is a cold and lifeless corpse. 
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Third Argument, from Particular Passages of Scriptures. 

Although, as appears from what has already been said, the doctrine of the incarnation does 

not rest on isolated proof-texts, but upon the broad basis of the whole revelation of God 

concerning the person and work of his Son, yet there are some passages in which this doctrine 

is so clearly stated in all its elements, that they cannot be properly overlooked in treating of 

this subject. 

To this class of passages belongs, — 

1. The first chapter of John, verses 1-14. It is here taught concerning the Logos, (1.) That He 

existed in eternity. (2.) That He was in intimate relation to God. (3.) That He was God. (4.) That 

He was the Creator of all things. (5.) In Him was life. Having life in himself, He is the source of 

life to all that live. That is, He is the source of natural, of intellectual, and of spiritual life. (6.) 

And, therefore, He is the true light; that is, the fountain of all knowledge and all holiness. (7.) 

He came into the world, and the world although made by Him, did not recognize Him. (8.) He 

came to his own people, and even they did not receive Him. (9.) He became flesh, i.e., He 

assumed our nature, so that He dwelt among us as a man. (10.) And, says the Apostle, we saw 

his glory, a glory which revealed Him to be the only begotten of the Father. It is here taught 

that a truly divine person, the eternal Word, the Creator of the world, became man, dwelt 

among men, and revealed Himself to those who had eyes to see, as the eternal Son of God. 

Here is the whole doctrine of the incarnation, taught in the most explicit terms. 

2. A second passage to the same effect is found in 1 John 1:1-3. It is there taught that what 

was in the beginning, what was with God, what was eternal, what was essentially life, 

appeared on earth, so as to be seen, heard, looked upon, and handled. Here, again, a divine, 

invisible, eternal person, is said to have assumed our nature, a real body and a rational soul. 

He could be seen and touched as well as heard. This is the main idea of this epistle. The 

incarnation is declared to be the characteristic and essential doctrine of the gospel. “Every 

spirit that confesses that Jesus Christ is come in the flesh, is of God: and every spirit that 

confesses not that Jesus Christ is come in the flesh, is not of God: and this is that spirit of 

antichrist, whereof ye have heard that it should come; and even now already is it in the world.” 

3. In Romans 1:2-5, the Apostle says that the gospel concerns the Son of God, who is our Lord 

Jesus Christ, who, as to his human nature, κατὰ σάρκα [according to the flesh] , is the Son of 

David, but as to his divine nature, κατὰ πνεῦμα [according to the Spirit], is the Son of God. 

Here also the two natures and one person of the Redeemer are clearly asserted. The parallel 

passage to this is Romans 9:5, where Christ is said κατὰ σάρκα [according to the flesh] to be 

descended from the fathers, but at the same time to be God over all and blessed forever. The 

same person is declared to be the supreme God and a child of Abraham, a member of the 

Hebrew nation by natural descent. 
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4. In 1 Timothy 3:16, we are taught that God was “manifest in the flesh, justified in the Spirit, 

seen of angels, preached among the Gentiles, believed on in the world, received up into glory.” 

In this passage the reading is indeed doubtful. The common text which has Θεός [God] has the 

support of almost all the cursive, and of some of the uncial manuscripts, of several of the 

versions, and of many of the Greek fathers. But whether we read Θεός [God] or ὁς [he who], 

the meaning is substantially the same. Two things are plain: first, that all the predicates in this 

verse belong to one subject; and secondly, that that subject is Christ. He, his person, is the 

great mystery of Godliness. He was manifested in the flesh (i.e., in our nature); He, as thus 

manifested, the Theanthropos [God-man], was justified, i.e., proved to be just, i.e., to be what 

He claimed to be (namely, the Son of God), by the Spirit, either by the divine nature or majesty 

dwelling in Him, or by the Holy Ghost, whose office it is to take the things of Christ and reveal 

them unto us. He, this incarnate God, was seen, i.e., recognized and served by angels; 

preached among the Gentiles as the Son of God and Savior of men; believed upon as such; and 

finally received up into glory. All that the Church teaches concerning the person of Christ, is 

here taught by the Apostle. 

5. No passage, however, is more full and explicit on this subject than Philippians 2:6-11. Of one 

and the same subject or person, it is here taught, (1.) That He was God, or existed in the form 

of God. The form of a thing is the mode in which it reveals itself; and that is determined by its 

nature. It is not necessary to assume that μορφή [form] has here, as it appears to have in some 

other cases, the sense of φύσις [nature]; the latter is implied in the former. No one can appear, 

or exist in view of others in the form of God, i.e., manifesting all divine perfections, who is not 

God. (2.) Hence it is asserted that the person spoken of was equal to God. (3.) He became a 

man like other men, and assumed the form of a servant, i.e., appeared among men as a 

servant. (4.) He submitted to die upon the cross. (5.) He has been exalted above all created 

beings, and invested with universal and absolute authority. Christ, therefore, of whom this 

passage treats, has a divine nature, and a human nature, and is one person. 

6. In Hebrews 2:14, the same doctrine concerning the person of Christ is clearly taught. In the 

first chapter of that Epistle the Son is declared to be the brightness of the Father’s glory and 

the express image of his substance (i.e., of what the Father is). By Him the worlds were made. 

He upholds all things by the word of his power. He is higher than the angels, i.e., than all 

intelligent creatures. They are bound to worship Him. They are addressed as mere 

instruments; but the Son as God. He made the heavens and laid the foundations of the earth. 

He is eternal and immutable. He is associated with God in glory and dominion. He, the person 

of whom all this is said in the first chapter, in the second chapter is declared to be a man. In 

Him was fulfilled as the sacred writer in the eighth Psalm had taught concerning the universal 

dominion assigned to man. Men are declared to be his brethren, because He and they are of 

one nature. As they are partakers of flesh and blood, He also took part in the same, in order 

that He might die, and by death redeem his people from all the evils of sin. 

Nothing can be plainer than that the Scriptures do teach that Christ is truly God, that He is 

truly man, and that He is one person. They assert of Him whatever may be said of God, and 
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everything that can be said of a sinless man. They enter into no explanations. They assume it 

as a certain fact that Christ is God and man in one person, just as they assume that a man is a 

soul and body in one person. 

Here the subject might be left. All the ends of the spiritual life of the believer, are answered by 

this simple statement of the doctrine concerning Christ’s person as it is presented in the 

Scriptures. False explanations, however, create the necessity for a correct one. Errorists in all 

ages have so explained the facts recorded concerning Christ, as either to deny the truth 

concerning his divine nature, or the integrity of his human nature, or the unity of his person. 

Hence the Church has been constrained to teach what the Bible doctrine involves: first, as to 

the nature of the union of the two natures in Christ; and secondly, as to the consequences of 

that union. . .  

§ 3. The Hypostatical Union. [the union of the divine and human natures of Christ ] 

. . .  

Two Natures in Christ.  

The Two Natures are united but not mingled or confounded. 

We have seen that the first important point concerning the person of Christ is, that the 

elements united or combined in his person are two distinct substances, humanity and divinity; 

that He has in his constitution the same essence or substance which constitutes us men, and 

the same substance which makes God infinite, eternal, and immutable in all his perfections. 

The second point is, that this union is not by mixture so that a new, third substance is 

produced, which is neither humanity nor divinity but possessing the properties of both. This is 

an impossibility, because the properties in question are incompatible. We cannot mingle mind 

and matter so as to make a substance which is neither mind nor matter, but spiritual matter, 

for that would be a contradiction. It would amount to unextended extension, tangible 

intangibility, or visible invisibility. Neither is it possible that the divine and human natures 

should be so mingled as to result in a third, which is neither purely human nor purely divine, 

but theanthropic [God and man]. Christ’s person is theanthropic [He has the nature of God and 

man], but not his nature; for that would make the finite infinite, and the infinite finite. Christ 

would be neither God nor man; but the Scriptures constantly declare Him to be both God and 

man. In all Christian creeds therefore, it is declared that the two natures in Christ retain each 

its own properties and attributes. . .  

As therefore the human body retains all its properties as matter, and the soul all its attributes 

as spirit in their union in our persons; so humanity and divinity retain each its peculiar 

properties in their union in the person of Christ. And as intelligence, sensibility, and will are the 

properties of the human soul, without which it ceases to be a soul, it follows that the human 

soul of Christ retained its intelligence, sensibility, and will. But intelligence and will are no less 

the essential properties of the divine nature, and therefore were retained after its union with 
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the human nature in Christ. In teaching, therefore, that Christ was truly man and truly God, the 

Scriptures teach that He had a finite intelligence and will, and also an infinite intelligence. In 

Him, therefore, as the Church has ever maintained, there were and are two wills, two 

ἐνέργειαι [workings] or operations. His human intellect increased, his divine intelligence was, 

and is infinite. His human will had only human power, his divine will was, and is almighty. 

Mysterious and inscrutable as all this is, it is not more so than the union of the discordant 

elements of mind and matter in our own constitution.  

There is no Transfer of the Attributes of one Nature to the Other. 

The third point in relation to the person of Christ, is that no attribute of the one nature is 

transferred to the other, This is virtually included in what has already been said. There are 

those, however, who admit that the two natures in Christ are not mixed or confounded, who 

yet maintain that the attributes of the one are transferred to the other. But the properties or 

attributes of a substance constitute its essence, so that if they be removed or if others of a 

different nature be added to them, the substance itself is changed. If you take rationality from 

mind it ceases to be mind. If you add rationality to matter it ceases to be matter. If you make 

that extended which in itself is incapable of extension the identity of the thing is lost. If 

therefore infinity be conferred in the finite, it ceases to be finite. If divine attributes be 

conferred on man, he ceases to be man; and if human attributes be transferred to God, he 

ceases to be God. The Scriptures teach that the human nature of Christ remained in its 

integrity after the incarnation; and that the divine nature remained divine. The Bible never 

requires us to receive as true anything which the constitution of our nature given to us by God 

himself, forces us to believe to be false or impossible.  

The Union is a Personal Union.  

The union of the two natures in Christ is a personal or hypostatic union. By this is meant, in the 

first place, that it is not a mere indwelling of the divine nature analogous to the indwelling of 

the Spirit of God in his people. Much less is it a mere moral or sympathetic union; or a 

temporary and mutable relation between the two. In the second place, it is intended to affirm 

that the union is such that Christ is but one person. As the union of the soul and body 

constitutes a man one person, so the union of the Son of God with our nature constitutes Him 

one person. And as in man the personality is in the soul and not in the body, so the personality 

of Christ is in the divine nature. Both of these points are abundantly evident from Scripture. 

The former, or the unity of Christ’s person, has already been proved; and the latter is proved 

by the fact that the Logos, or Son, was from all eternity a distinct person in the Godhead. It 

was a divine person, not merely a divine nature, that assumed humanity, or became incarnate. 

Hence it follows that the human nature of Christ, separately considered, is impersonal. To this, 

indeed, it is objected that intelligence and will constitute personality, and as these belong to 

Christ’s human nature personality cannot be denied to it. A person, however, is a suppositum 

intelligens, but the human nature of Christ is not a suppositum or subsistence. To personality 

both rational substance and distinct subsistence are essential. The latter the human nature of 
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Christ never possessed. The Son of God did not unite Himself with a human person, but with a 

human nature. The proof of this is that Christ is but one person. The possibility of such a union 

cannot rationally be denied. Realists believe that generic humanity, although intelligent and 

voluntary, is impersonal, existing personally only in individual men. Although realism may not 

be a correct philosophy, the fact of its wide and long continued prevalence may be taken as a 

proof that it does not involve any palpable contradiction. Human nature, therefore, although 

endowed with intelligence and will, may be, and in fact is, in the person of Christ impersonal. 

That it is so is the plain doctrine of Scripture, for the Son of God, a divine person, assumed a 

perfect human nature, and, nevertheless, remains one person.  

The facts, therefore, revealed in Scripture concerning Christ constrain us to believe, (1.) That in 

his person two natures, the divine and the human, are inseparably united; and the word 

nature in this connection means substance. (2.) That these two natures or substances are not 

mixed or confounded so as to form a third, which is neither the one nor the other. Each nature 

retains all its own properties unchanged; so that in Christ there is a finite intelligence and 

infinite intelligence, a finite will or energy, and an infinite will. (3.) That no property of the 

divine nature is transferred to the human, and much less is any property of the human 

transferred to the divine. Humanity in Christ is not deified, nor is the divinity reduced to the 

limitations of humanity. (4.) The union of the natures is not mere contact or occupancy of the 

same portion of space. It is not an indwelling, or a simple control of the divine nature over the 

operations of the human, but a personal union; such a union that its result is that Christ is one 

person with two distinct natures forever; at once God and man.  

§ 4. Consequences of the Hypostatical Union. 

Communion of Attributes. 

The first and most obvious of these consequences is, the κοινωνία ἰδιωμάτων, or communion 

of attributes. By this is not meant that the one nature participates in the attributes of the 

other, but simply that the person is the κοινωνός [sharer], or partaker of the attributes of both 

natures; so that whatever may be affirmed of either nature may be affirmed of the person. As 

of a man can be affirmed whatever is true of his body and whatever is true of his soul, so of 

Christ may be affirmed whatever is true of his human nature and whatever is true of his 

divinity; as we can say of a man that he is mortal and immortal; that he is a creature of the 

dust and the child of God: so we may say of Christ that He is finite and infinite; that He is 

ignorant and omniscient; that He is less than God and equal with God; that He existed from 

eternity and that He was born in time; that He created all things and that He was a man of 

sorrows. It is on this principle, that what is true of either nature is true of the person,  that a 

multitude of passages of Scripture are to be explained. These passages are of different kinds.  

1. Those in which the predicate [the statement] belongs to the whole person. This is the most 

numerous class. Thus when Christ is called our Redeemer, our Lord, our King, Prophet, or 

Priest, our Shepherd, etc., all these things are true of Him not as the Logos, or Son, nor as the 
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man Christ Jesus, but as the Θεάνθρωπος [God/man], the God-man. And in like manner, when 

He is said to have been humbled, to have given Himself for us, to be the head of the Church, to 

be our life, and to be our wisdom, righteousness, sanctification, and redemption, this is true of 

Christ as a person. The same may be said with regard to those passages in which He is said to 

be exalted above all principalities and powers; to sit at the right hand of God; and to come to 

judge the world.  

2. There are many passages in which the person is the subject, but the predicate[the 

statement]  is true only of the divine nature, or of the Logos. As when our Lord said, “Before 

Abraham was I am;” “The glory which I had with thee before the foundation of the world; or 

when it is said, “Thou, Lord, in the beginning hast laid the foundation of the world, and the 

heavens are the work of thine hands.”  

3. Passages in which the person is the subject, but the predicate[the statement]  is true only of 

the human nature. As when Christ said, “I thirst;” “My soul is sorrowful even unto death.” And 

when we read that “Jesus wept.” So all those passages which speak of our Lord as walking, 

eating, and sleeping; and as being seen, touched, and handled. There are two classes of 

passages under this general head which are of special interest. First, those in which the person 

is designated from the divine nature when the predicate is true only of the human nature. 

“The Church of God which He purchased with his blood.” “The Lord of glory was crucified.” The 

Son knows not the time when the final judgment is to come. (Mark 13:32.) The forms of 

expression, therefore, long prevalent in the Church, “the blood of God,” “God the mighty 

maker died,” etc., are in accordance with Scriptural usage. And if it be right to say “God died,” 

it is right to say “He was born.” The person born of the Virgin Mary was a divine person. He 

was the Son of God. It is, therefore, correct to say that Mary was the mother of God. For, as 

we have seen, the person of Christ is in Scripture often designated from the divine nature, 

when the predicate is true only of the human nature.  . .  The second class of passages under 

this head are of the opposite kind, namely, those in which the person is denominated from the 

human nature when the predicate is true only of the divine nature. Thus Christ is called the 

Son of man who is in heaven. Here the denomination “Son of man” is from the human, while 

the predicate (ubiquity) is true only of the divine nature. So our Lord says, “What and if ye shall 

see the Son of man ascend up where He was before?” (John 6:62.) In Romans 9:5, He who was 

of the fathers (the seed of Abraham and son of David) is declared to be God over all and 

blessed forever.  

4. There is a fourth class of passages which come under the first general head mentioned 

above, but have the peculiarity that the denomination [the designation] is derived from the 

divine nature, when the predicate [the statement] is not true of the divine nature itself, but 

only of the Θεάνθρωπος [God/man]. Thus it is said, “The Son also himself shall be subject to 

him who put all things under him.” Here the designation Son is from the divine nature, but the 

subjection predicated is not of the Son as such, or of the Logos, nor is it simply of the human 

nature, but officially of the God-man. So our Lord says, “The Father is greater than I.” The 

Father is not greater than the Son, for they are the same in substance and equal in power and 
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glory. It is as God-man that He is economically [in God’s system of divine government of the 

world] subject to the Father. Perhaps the passage in John 5:26 may belong to this class. “As the 

Father hath life in himself; so hath he given to the Son to have life in himself.” This may be 

understood of the eternal communication of life from the first to the second person of the 

Trinity (i.e., of eternal generation); or it may refer to the constitution of Christ’s person. And 

then the term Son would designate, not the Logos, but the Theanthropos [God/man], and the 

communication of life would not be from the Father to the Son, but from God to the 

Theanthropos [God/man]. It pleased the Father that Christ should have a divine nature 

possessed of inherent life in order that He might be the source of life to his people.   

It is instructive to notice here how easily and naturally the sacred writers predicate [state] of 

our Lord the attributes of humanity and those of divinity, however his person may be 

denominated. They call Him Lord, or Son, and attribute to Him, often in the same sentence, 

what is true of Him only as God, what is true only of his humanity, and what is true of Him only 

as the God-man. Thus in the beginning of the Epistle to the Hebrews it is said, God hath 

spoken unto us by his Son. Here Son means the incarnate Logos. In the next clause, “By whom 

he made the world,” what is said is true only of the eternal Son. So also what immediately 

follows, Who is “the brightness of his glory and the express image of his person, and upholding 

all things (the universe) by the word of his power.” But in the next clause, “When he had by 

himself (i.e., by his sacrificial death) purged away our sins,” the reference is to his human 

nature, as the body only died. And then it is added, He “sat down on the right hand of the 

Majesty on high,” which is true of the God-man.  

The Acts of Christ.  

The second consequence of the hypostatical union relates to the acts of Christ. As a man is one 

person, and because he is one person all his acts are the acts of that person, so all the acts of 

Christ are the acts of his whole person. But, as was before remarked, the acts of a man are of 

three classes: such as are purely mental, as thought; such as belong exclusively to the body, as 

digestion and assimilation; and such as are mixed, i.e., both mental and corporeal, as all 

voluntary acts, as speaking, writing, etc. Yet all are equally the acts of the man. It is the man 

who thinks who digests his food, and who speaks. So of the acts of Christ. Some are purely 

divine, as creation and preservation; some are purely human, as eating, drinking, and sleeping; 

some are theanthropic [divine/human], i.e., those in which both natures concur, as in the work 

of redemption. Yet all these acts are the acts of Christ, of one and the same person. It was 

Christ who created the world. It was Christ who ate and drank. And it is Christ who redeems us 

from the power of darkness.  

Here also, as in the case of the attributes of Christ, his person may be denominated from one 

nature when the act ascribed to Him belongs to the other nature. He is called God, the Son of 

God, the Lord of glory, when his delivering Himself unto death is spoken of. And He is called 

man, or the Son of man, when the acts ascribed to Him involve the exercise of divine power or 
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authority. It is the Son of man who forgives sins; who is Lord of the Sabbath; who raises the 

dead; and who is to send forth his angels to gather his elect.  

Such being the Scriptural doctrine concerning the person of Christ, it follows that although the 

divine nature is immutable and impassible, and therefore neither the obedience nor the 

suffering of Christ was the obedience or suffering of the divine nature, yet they were none the 

less the obedience and suffering of a divine person. The soul of man cannot be wounded or 

burnt, but when the body is injured it is the man who suffers. In like manner the obedience of 

Christ was the righteousness of God, and the blood of Christ was the blood of God. It is to this 

fact that the infinite merit and efficiency of his work are due. This is distinctly asserted in the 

Scriptures. It is impossible, says the Apostle, that the blood of bulls and of goats could take 

away sin. It was because Christ was possessed of an eternal Spirit that He by the one offering 

of Himself hath perfected forever them who are sanctified. This is the main idea insisted upon 

in the Epistle to the Hebrews. This is the reason given why the sacrifice of Christ need never be 

repeated, and why it is infinitely more efficacious than those of the old dispensation. This truth 

has been graven on the hearts of believers in all ages. Every such believer says from his heart, 

“Jesus, my God, thy blood alone has power sufficient to atone.”  

The Man Christ Jesus the object of Worship. 

Another obvious inference from this doctrine is that the man Christ Jesus is the object of 

religious worship. To worship, in the religious sense of the word, is to ascribe divine 

perfections to its object. The possession of those perfections, is, therefore, the only proper 

ground for such worship. The humanity of Christ, consequently, is not the ground of worship, 

but it enters into the constitution of that person who, being God over all and blessed forever, 

is the object of adoration to saints and angels. We accordingly find that it was He whom they 

saw, felt, and handled, that the Apostles worshipped as their Lord and God; whom they loved 

supremely, and to whom they consecrated themselves as a living sacrifice.  

Christ can sympathize with his People. 

A third inference which the Apostles drew from this doctrine is. that Christ is a merciful and 

faithful high-priest. He is just the Savior we need. God as God, the eternal Logos, could neither 

be nor do what our necessities demand. Much less could any mere man, however wise, holy, 

or benevolent, meet the wants of our souls. It is only a Savior who is both God and man in two 

distinct natures and one person forever, who is all we need and all we can desire. As God He is 

ever present, almighty and infinite in all his resources to save and bless; and as man, or being 

also a man, He can be touched with a sense of our infirmities, was tempted as we are, was 

subject to the law which we violated, and endured the penalty which we had incurred. In Him 

dwells all the fullness of the Godhead, in a bodily form, in fashion as a man, so as to be 

accessible to us, and so that from his fullness we can all partake. We are therefore complete in 

Him, wanting nothing.  
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The Incarnate Logos the Source of Life. 

The Scriptures teach that the Logos is everlasting life, having life in Himself, and the source of 

life, physical, intellectual, and spiritual. They further teach that his incarnation was the 

necessary condition of the communication of spiritual life to the children of men. He, 

therefore, is the only Savior, the only source of life to us. We become partakers of this life, by 

union with Him. This union is partly federal established in the councils of eternity partly vital 

by the indwelling of the Holy Spirit; and partly voluntary and conscious by faith. It is to those 

who believe, to those who receive Him as God manifest in the flesh, that He becomes eternal 

life. For it is not they who live, but Christ who liveth in them. (Gal. 2:20.) The life of the believer 

is not a corporate life, conditioned on union with any outward organization, called the Church, 

for whosoever calls on the name of the Lord, that is, whosoever religiously worships Him and 

looks to Him as his God and Savior, shall be saved, whether in a dungeon or alone in a desert.  

The Exaltation of the Human Nature of Christ. 

Another consequence of the hypostatical union is the exaltation of the humanity of Christ. As 

the human body in virtue of its vital union with an immortal soul, is immeasurably exalted 

above any mere material organization in the universe (so far as known or revealed), so the 

humanity of Christ in virtue of its union with his divine nature is immeasurably exalted in 

dignity and worth, and even power over all intelligent creatures. The human body, however, is 

not now, and will not be, even when made like to Christ’s glorious body, so exalted as to cease 

to be material. In like manner the humanity of Christ is not so exalted by its union with his 

divine nature as to cease to be human. This would break the bond of sympathy between Him 

and us. It has been the pious fault of some Christians that they merge his humanity in his 

Godhead. This is as real, if not so fatal an error, as merging his Godhead in his humanity. We 

must hold fast to both. “The Man Christ Jesus,” and “The God over all blessed forever,” is the 

one undivided inseparable object of the adoration, love, and confidence of the people of 

God. . .   


