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1. The Included Blessings (5:1-11) 

 

a. Peace (5:1) 

 

5:1 Therefore, having been justified by faith, we have peace with 

God through our Lord Jesus Christ, 

 

“Therefore” in Romans 5:1 suggests that the whole argument from 

3:21 is the background for what follows (Harrison, EBC, 55). Because we are 

justified, we are no longer objects of God’s wrath but are placed in a 

position where we can receive the favor of God.  

 

Some people may feel at peace, others may not, but peace with God 

is much more than a feeling of tranquility of mind. Whether people realize it 

or not, there is a huge chasm between the sinner and God. Isaiah 48:18 says, 

“Oh, that you had heeded My commandments! Then your peace would have 

been like a river, and your righteousness like the waves of the sea.” For 

Israel, peace was dependant upon keeping God’s commandments. Verse 22 of 

the same chapter says, “There is no peace for the wicked.” This does not 

mean that there is no feeling of peace, for many wicked people feel at peace. 

Rather, the wicked do not have peace with God because He views them as 

His enemies. Romans 5:10 tells us that we were enemies before we were 

reconciled to God. Romans 8:7 states, “the mind that is set on the flesh is 

hostile to God; it does not submit to God's law.” If a man commits a crime 

against the United States government and then flees to another country, he 

may feel at peace in his foreign refuge, but if he were to return to the U.S., 

the government would immediately take action against him. So it is with the 

sinner. 

 

When we are justified, the wrath of God that arises from our 

transgressions ceases to exist because the penalty for the crime has been 

paid. Objectively, we are at peace with God. Once we realize this, we can also 

experience peace subjectively (see also Eph. 2:14, 17; Col. 1:20).  

 

Notice also that Paul uses the past tense “justified” (in Greek = 

aorist participle). Justification cannot be added to, nor is it to be looked at 

as a process. It is something that happens instantaneously the moment we 

place our faith in Christ. 
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b. Access (5:2) 

 

  5:2 through whom also we have access by faith into this grace in 

which we stand, and rejoice in hope of the glory of God. 

 

“In ancient times a king might have a man who had rebelled against 

him, but the king would forgive him and peace would be restored. But that 

pardon did not necessarily carry with it the right to come into the presence 

of the king” (McClain, 125). However, our justification also means that we 

have access into God’s presence. Paul says in Ephesians 2:18, “For through 

Him we both have access by one Spirit to the Father.” The writer of 

Hebrews encourages us to “come boldly to the throne of grace, that we may 

obtain mercy and find grace to help in time of need” (Heb. 4:16). 

 

 The words “we have access” in Romans 5:2 is a single word in Greek 

that is in the perfect tense. This means that Christ achieved access to the 

grace of God (i.e. “this grace” refers to the grace of justification) and that 

access continues today. We did not open the way or introduce ourselves into 

this state, but it was Christ who led us there. He is the mediator of our 

salvation; we only receive its benefits through Him. The NASB translates 

“have access to this grace” as “obtained our introduction to this grace.” This 

meaning is also possible, for in Greek the word is used of a person who brings 

a third party into the presence of another (Weust, 77). The noun form, 

which we have here, is even used of the approach of a ship into the harbor. 

Whether Paul meant that we have access to God’s grace by faith, or have 

been introduced to it by faith, it is a privilege to have permanent entrance 

into the unmerited favor of God.  

 

Furthermore, we have the privilege of standing in the grace we have 

received and enjoying every spiritual blessing in our new position (Hodge, 

133; McClain).  The state of blessing that Christ introduces us to is not a 

precarious one. We stand in it. We will remain firm in it.  

 

We also “rejoice in hope of the glory of God” (cf. Ro. 8:18). Because 

we have the hope that some day we will experience the glory of God, we 

rejoice.  

 



Ted Kirnbauer 
Romans 4:1-25  3 
 

“What is the glory of God? To put it simply: the glory of God is the 

likeness of God. God’s glory is what God is in character, in essential power, 

and in external appearance” (McClain, 126).  Hebrew 1:3 says that Jesus is 

the brightness of His glory. “Brightness” means “outpouring.” Jesus is the 

outshining of the character and power of God. How this glory relates to us 

will be discussed in detail in chapter 8. However, in brief we can say that 

Paul either meant (1) we rejoice because we will see a manifestation of God’s 

own glory (i.e. if “glory of God” means the glory He possesses), or (2) that we 

rejoice because we know that God’s glory will be reflected in us when we are 

conformed to the image of Christ (i.e. if “the glory of God” means the glory 

He gives; cf. Jn. 17:22). In the former view, Paul represents “the 

eschatological finale of the believer’s hope as hope of the manifestation of 

God’s own glory (cf. I Thess. 2:12; I Pet. 5:10). This is simply to say that the 

theocentric interest of the believer is paramount in the hope which 

constitutes the completion of the redemptive process” (Murray, Collected 

Writings of John Murray, Vol 2, Systematic Theology, 314, 315). In the 

latter view the reflection of His glory in us is what constitutes our glory.  

 

Although these things are our present possession, we often fall short 

of experiencing them. Hodge says of the believer that “He ever lives below 

his privileges, and goes limping and halting, when he should mount up as with 

the wings of eagles” (Hodge, 134). Therefore, Paul continues the subject of 

glorying into verse 3. We not only glory in the future hope but in the 

present. We glory both in the destination and the road that leads to it.  

 

c. Joy (5:3) 

 

  5:3 Not only so, but we also rejoice in our sufferings, because we 

know that suffering produces perseverance; 

 

For the unbeliever this life is all there is. Every joy that he can have 

must be experienced here, for he has no assurance of anything better. 

However, all too often he finds that his joy is marred or taken from him by 

sorrows and pain. The believer, however, can rejoice in tribulations for he 

knows that no matter how dark the night may be, morning will come.  

 

To understand what Paul means by “we also rejoice in sufferings”, we 

need to compare verse 11 where the same construction in Greek is found. 
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When verse 11 says “we also rejoice in God”, it means that we look at God 

and take pleasure in Him (McClain, 127). When Paul tells us to rejoice in 

sufferings, he wants us to take pleasure in the fact that tribulations have 

come, not to rejoice in spite of them. We can do this because trials have 

purpose. They are part of the path that leads to our destination. Trials work 

(produce) patience (experience). One way that you can distinguish between 

the true child of God and the professing believer is to look at the results 

that trials develop in their life. The effect of trials on the true child of God 

is the development of patience. They bring that person closer to God. In 

contrast, the trials in the life of an unbeliever often lead to depression, 

anxiety, bitterness and resentment.  

 

How can we rejoice in trials? There are many reasons why we can 

rejoice. We should know that our sufferings are an extension of the 

sufferings of Christ (Phil. 3:10) and are to be expected. The early church 

rejoiced since through their suffering they could demonstrate their loyalty 

to Christ (Acts 5:41) and the power of His grace (II Cor. 12:9). Elsewhere, 

Paul says, “. . .  if indeed we suffer with Him, that we may also be glorified 

together” (Ro. 8:17). “Suffering leads to glory.” If you can rejoice in the 

glory of God, and suffering leads to glory, can you glory in suffering?” 

(McClain, 128). We should also remember that “the sufferings of this 

present time are not worthy to be compared with the glory which shall be 

revealed in us” (Ro. 8:17-18). “For our light affliction, which is but for a 

moment, is working for us a far more exceeding and eternal weight of glory, 

while we do not look at the things which are seen, but at the things which 

are not seen. For the things which are seen are temporary, but the things 

which are not seen are eternal” (II Cor. 4:17-18). “Knowing” these things is 

what helps us endure (5:3, cf. Ja. 1:3). We can rejoice in trials if we know 

that through them we have the hope of participating in the glory that is to 

be revealed (5:2).  

 

Trials only work their work when a person bears up under the 

suffering he is experiencing. Christ “endured” the cross and by doing so 

triumphed over it (Heb. 12:2).  

 

d. Character / Hope (5:4) 
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5:4 and perseverance, proven character; and proven character, 

hope; 

 

Perseverance in trials produces character. Character, in Greek, refers 

to the value of something through testing (Job 23:10). It was used of 

weighing coins to test their true value. In other words, perseverance 

produces a state where our salvation is proven to be true. Although God 

loves the newborn believer, believers whose faith has been tested are 

precious in God’s sight because their lives reveal the transforming power of 

the gospel. Endurance produces Christ-like character and that, in turn, 

produces hope (i.e. the confident assurance of the future promises of God). 

That hope will never disappoint us or let us down. It will receive the object 

of its anticipation. 

 

The rest of this section shows why hope will never disappoint us.  

 

e. Love (5:5-8) 

  

5:5 and hope does not disappoint, because the love of God has 

been poured out within our hearts through the Holy Spirit who was given 

to us. 

  5:6 For while we were still helpless, at the right time Christ died 

for the ungodly. 

  5:7 For one will hardly die for a righteous man; though perhaps 

for the good man someone would dare even to die. 

  5:8 But God demonstrates His own love toward us, in that while 

we were yet sinners, Christ died for us. 

 

Though we are justified, we are far from being perfect. We are beset 

with sin, full of ignorance, and there is nothing in us that gives us the right 

to claim the blessing of God. And yet we hope to stand before God, be 

admitted to His glory, and become an equal heir with His Son. How can we 

have assurance of such things? The answer is because our hope is grounded 

in the love of God which is poured out in our hearts. We are the recipients 

of God’s love.  

 

In commenting on God’s love, Philippi points out that it “does not 

descend upon us as dew in drops, but as a stream that spreads itself abroad 
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through the whole soul, filling it with the consciousness of His presence and 

favor” (Philippi quoted by Hodge, 135). This love is not a delusion or a feeling, 

but a product of the Holy Spirit (Ro. 8:16; II Cor. 1:21-22; Eph. 1:14).  

 

If God’s love is poured out upon us, we can be assured that we will not 

be disappointed. But how can we be assured that we are the objects of His 

love? The explanation appears in verse 6; for (gar - ga,r) Christ died for us. 

The death of Christ is presented everywhere in scripture as the highest 

expression of God’s love (Jn. 3:16; I Jn. 3:16; 4:9, 10).  

 

The fact that Jesus’ death was “in due time” means that it happened 

in the appointed season that God determined (cf. Gal. 4:4). The law had 

worked for centuries exposing man’s weaknesses and lack of ability to live up 

to God’s standards. We were proven to be ungodly by it. We were too weak 

spiritually to meet its stringent demands. But “when we were still without 

strength. . . Christ died.” The timing of Jesus’ death was perfect. It came at 

the time when the law had exhausted its usefulness and had accomplished all 

it was designed to do.  At the time of our helplessness and greatest 

desperation, God sent His Son. 

 

“Christ died for us, the ungodly; and therein, as the apostle goes on to 

show, is the mysteriousness of divine love revealed. That God should love the 

good, the righteous, the pure, the godly, is what we can understand; but that 

the infinitely holy God should love the unholy and give us His Son for their 

redemption, is the wonder of all wonders ” (Hodge, 136). In this is love, not 

that we loved God, but that He loved us and sent His Son to be the 

propitiation for our sins (I Jn. 4:10). “As the love of a mother for her child, 

with which God condescends to compare His love toward us, is not founded 

upon the attractive qualities of the child, but is often strongest when its 

object is least worthy, so God loves us when sinners. . . If He loved us 

because we loved Him, He would love us only as long as we love Him, and on 

that condition; and then our salvation would depend upon the consistency of 

our treacherous hearts” (Hodge, 136). But because His love was poured out 

upon us while we were yet sinners, we can be assured that His love will 

continue for us.  

 

The greatness of God’s love is expanded upon in verses 7 and 8.   
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Paul next speaks of love in our human experiences in order to contrast 

it to the magnitude of God’s love for us.  He refers to the righteous and the 

good in a classical sense, not a NT sense, for He has already declared that 

none are righteous or good in God’s eyes (Ro. 3:10, 12).  The difference 

between a righteous person and a good one in verse 7 is that a righteous 

person is simply one who keeps the law, while a good person is characterized 

by love, benevolence, or kindness, for goodness always includes a beneficiary. 

The righteous person is respected, but the good person commands affection 

(Hodge, 137; Murray, 168). The point that Paul is making is that the death of 

Christ is unparalleled in human expressions of love. Examples of people giving 

up their lives for others are rare. In cases where it happens, it is usually on 

behalf of someone who is loved or for a friend. Dying for someone just 

because we respect them happens even less, if ever. Dying for our enemies is 

unheard of. Yet in God’s eyes we are neither righteous, good, nor allies. We 

are enemies who, by our actions, express disdain for God (see above on 5:1). 

But it is “while we were still sinners, Christ died for us” (Ro. 5:8). 

 

A sinner is one who is morally corrupt, undeserving of love, and rightly 

the object of judgment. Yet it is in the place of (for, in behalf of, - up̀e.r - 

huper) those who were corrupt and enemies that Christ died.  

 

It is the love of God demonstrated toward us, His enemies, that gives 

us the assurance that the hope and blessings of salvation are secure.  

 

f. Security (5:9-11) 

  

5:9 Much more then, having now been justified by His blood, we 

shall be saved from the wrath of God through Him. 

5:10 For if while we were enemies we were reconciled to God 

through the death of His Son, much more, having been reconciled, we 

shall be saved by His life. 

5:11 And not only this, but we also exult in God through our Lord 

Jesus Christ, through whom we have now received the reconciliation. 

 

Verses 9-11 draw the obvious inference from the freeness and 

greatness of God’s love; “how much more. . . shall we be saved . . . from 

wrath.” The “how much more” arguments in verses 9 and 10 are arguments of 
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analogy called a fortiori. An a fortiori argument takes the following general 

form: 

 

Premise 1:   The truth of A is admitted. 

Premise 2:  The support for B is stronger than the support for A.  

Conclusion:  Therefore, the truth of B must be admitted. 

 

Jesus used this type of argumentation often. For example, when the 

synagogue officials were indignant that Jesus healed on the Sabbath, Jesus 

asked, “What man is there among you who has one sheep, and if it falls into a 

pit on the Sabbath, will not lay hold of it and lift it out? Of how much more 

value then is a man than a sheep? Therefore it is lawful to do good on the 

Sabbath." Then He said to the man, "Stretch out your hand." (Matt. 12:10-

13). The argument is simple. 

 

Premise 1:  It is proper to help a sheep that falls in a pit on the  

Sabbath. 

Premise 2:  A man is more valuable than a sheep. 

Conclusion:  It is proper to help (heal) a man on the Sabbath. 

 

In verse 9 and 10 Paul’s logic is as follows: 

 

Premise 1:  The death of Christ saves sinners (enemies of God)  

(Ro. 5:8).  

Premise 2:  (implied) The justified are in God’s favor and will receive 

greater blessings from God than the sinner (Ro. 5:9).  

Conclusion:  “If Christ died for His enemies He will surely save His  

friends” (Hodge, 138).  

 

As we have seen, to be justified is to be declared righteous because 

justice has been satisfied. But justification also includes being placed into a 

position of favor and receiving consequent blessings. All this comes about “by 

His blood.” Once the penalty for our sins has been paid, we shall be delivered 

from God’s wrath (5:9) since we are reconciled to God (5:10).  

 

When Paul says we shall be “saved by His life” (5:10), it demonstrates 

his fondness for antithetical (contrasting) statements (i.e. “saved by His 

life” is antithetical to “reconciled by His death”). The meaning is simple. If 
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Christ was willing to die while we were enemies to secure our salvation, now 

that He lives He will surely continue to provide salvation for us once our 

alienation from God has been removed. 

 

“Atonement without resurrection would not be reconciliation, and 

without reconciliation, atonement had not reached its proper end with the 

Father, in peace." This fact struck Paul as so self-evident that he argued not 

about it, but from it: "For if while we were enemies we were reconciled to 

God by the death of His Son, much more, now that we are reconciled, shall 

we be saved by His life" (Rom. 5:10). In other words, Paul spoke of two 

interventions by God. The first, while we were His enemies, cost Him the 

death of His Son, "The second costs nothing, but follows naturally from the 

share which we have in His life." Or as Paul put it later in Romans, "For this 

reason Christ died and became alive again to be the Lord of both the dead 

and the living" (14:9; see also Col. 1:20-22; Heb. 4:14-16).” (Ken Schurb) 

 

The benefits of salvation are not simply future. We can rejoice now, 

for they are our possession today (5:11).  

 


