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NOTES ON ROMANS 
Outline from The Epistle to the Romans by Alva J. McClain 

 
INTRODUCTION (1:1-17) 
 
As we read Romans, we discover that the church in Rome was comprised of both Jewish and 
Gentile (non-Jewish) believers. The Gentiles seem to be the dominant group, for Paul shows 
little evidence of the church leaning toward Judaism. Chapters 14 and 15 indicate that there was 
more danger of the Gentiles oppressing their Jewish brothers than vice versa. Paul, therefore, 
writes to the church as Gentiles (1:13) although Jews are also addressed and their inconsistent 
views of the law and the gospel are exposed.  
 

A. Salutation (1:1-7) 
 

In verse one Paul says three things about himself; (1) he is a servant of Jesus Christ, (2) he is an 
apostle and, (3) he is separated for the gospel of God. 

 
1. Paul’s self-designations (1:1) 

 
1:1 Paul, a bond-servant of Christ Jesus, called as an apostle, set apart for the gospel 
of God, 
 

The Bible assumes that all men are enslaved to sin (Ro. 6:16; 7:5) since they are unable to act 
beyond the confines of their sin nature (Jn. 8:34).  
 
When a slave was on the market, he was placed on the block and auctioned off to the highest 
bidder. Once purchased, the slave served his new owner. This purchase and transfer of 
ownership underlies the basic idea behind the word “redemption.” When Christ redeemed us, 
He bought us from the trading floor and made us His own (I Pet. 1:18). He rescued us from the 
powers which aimed to subjugate us and isolate us from the life of God (Ro. 6:17-18). We have 
become His possession and are under His care. We are no longer slaves to sin, but instead, have 
become slaves of Christ. In other words, Christians are slaves of Christ because He bought us by 
dying for us, and, therefore, He owns us. In 1 Corinthians 6:19-20 Paul says, “You are not your 
own. For you have been bought with a price: therefore glorify God in your body.” 

 
Being a bondservant to Christ also means utter submission to what pleases the Master, not to 
what pleases anybody else. In Galatians 1:10, Paul says, "Am I striving to please men? If I were 
still trying to please men, I would not be a bond-servant of Christ." 

 
Being a servant (or slave) of Christ doesn’t imply an unwilling attachment to a master, but 
involves the joy of knowing that we are His and that we have been freed from sin to do His will. 
Like the Hebrew servant of old, we can say, “I love my master . . . I will not go out free” (Exo. 
21:5). 

 
Paul is the bond-servant of Christ Jesus because Christ bought him and owns him. At the outset 
of his letter, Paul’s purpose in calling himself a servant of Christ could be either to avow his 
commitment and devotion to Christ or to express his relationship to the church as a minister of 
Christ.  
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[see appendix 1 for more on the meaning of “servant”] 

 
Paul also says that he was called as an apostle. The word “apostle” is a transliteration of the 
Greek “apostolos” (avpo,stoloj). (A transliteration is when words of one language are written in 
corresponding characters in another. For example, “sushi” is a Japanese word written using our 
alphabet). In a very general sense apostolos (avpo,stoloj) refers to “one sent on a mission” (Jn. 
13:16). The disciples were called apostles when Christ sent them out to preach (Mk. 3:14, Lk. 
9:1). But apostolos (avpo,stoloj) was also a technical term for a select group of gifted individuals 
who had seen the Lord (I Cor. 9:1; I Cor. 15:8-9; and Paul’s conversion in Acts. 9:15), were 
commissioned by Him (i.e. note Ro. 1:1 says Paul was “called [by God] to be an apostle [this is a 
passive idea – Paul didn’t decide to be an apostle – God chose him];” Gal. 1:1, 15-17; Ro. 11:11), 
and performed miracles that accompanied their claim (II Cor. 12:12). The office of apostleship 
held great authority – much more than that of NT prophets or teachers. An apostle had the 
authority of God and was comparable to the OT prophet. This is the office to which Paul is 
referring.  
 

[see appendix 1.1 for more on the meaning of “apostle”] 
 
Lastly, Paul said he was set apart for the gospel. This is nearly synonymous to being called as an 
apostle, but Paul emphasizes that his interests and attachments to all other things have been 
cut and he had sole allegiance to proclaiming the gospel and living by its principles.  The word 
“set apart” was used of God calling Israel from among the nations (Lev. 20:26) and of setting 
apart individuals for service (Acts 13:2).  
 
In Galatians 1:15 Paul says, "God . . . set me apart even from my mother's womb." “This means 
that before Paul was bought as a slave, and before he was called on the Damascus road, and 
before he was born, God set him apart for the gospel of God. Which means that God did not 
look around for a person to fill the apostolic role; he prepared Paul from his mother's womb to 
serve the gospel - which is an astonishing thing when you realize the pathway that led from the 
womb to the Damascus road, namely, Paul's unbelief and persecution of the church.” (sermon 
by John Piper,  Ro  1:1 , Aug 26, 1998 - John Piper. © Desiring God. Website: desiringGod.org)  

 

Paul was made a bondservant, set apart and called for one specific reason – the gospel of God.  

 
"God is the most important word in this epistle. Romans is a book about God. No topic is treated 
with anything like the frequency of God. Everything Paul touches in this letter he relates to God” 
(Morris, 40). “It is from God and through God and to God. God chose the author before he was 
born. God purchased his freedom by the death of his Son. God called him to be an apostle. And 
then God gave him a gospel - the Gospel of God himself. So God is at the bottom and God is at 
the top and God is in the middle.” (sermon by John Piper,  Ro  1:1 , Aug 26, 1998 - John Piper. © 
Desiring God. Website: desiringGod.org)  

 
2. The Gospel of God (1:2-3) 

 
. . . the gospel of God, 
 1:2 which He promised beforehand through His prophets in the holy Scriptures, 

http://www.desiringgod.org/
http://www.desiringgod.org/
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“Gospel” means good news. Its content is found in I Corinthians 15:1-4, namely, that Jesus died 
for us, was buried, and rose again. The gospel for which Paul had been set apart was not new. It 
had been promised beforehand by the prophets in the OT scriptures (see 1:17; 3:21; 4:3, 6ff. ; 
16:26 for elaborations of this comment) and is concerning God’s Son, Jesus Christ the Lord.  
 

3. The Son of God (1:3-5) 
 

1:3 concerning His Son, who was born of a descendant of David according to the flesh, 
1:4 who was declared the Son of God with power by the resurrection from the dead, 
according to the Spirit of holiness, Jesus Christ our Lord, 
1:5 through whom we have received grace and apostleship to bring about the 
obedience of faith among all the Gentiles, for His name's sake, 
 

Paul says that the gospel “concerns” the Son (vv. 3-4) That is, the focus of the gospel has to do 
with a person, the Son of God. It is about the One who is both human and divine. It is relational.  
 
He was born of the seed of David according to the flesh. The Greek more accurately says that 
Jesus was made (not born) of the seed of David. Ordinary men are “born flesh”, the eternal Son 
of God was “made flesh” (Jn. 1:14) by means of the virgin conception (McClain, Romans, 39).  
  
The opening verse in the NT refers to Jesus as the son (descendant) of David (Matt. 1:1). The last 
chapter in the NT calls Him “the Root and the Offspring of David” (Rev. 22:16). The NT, from 
beginning to end, links Jesus to the Messianic line which ascribes to Him kingship, dominion, and 
power. David was an earthly king. His greater Son, Jesus, is a heavenly being who is Lord of the 
Sabbath (Matt. 12:8) and who has power to forgive sins (Lk. 5:24). 

 
He is called God’s Son. “Son of God” refers to Jesus’ deity in contrast to His humanity (i.e. being 
a descendant of David according to the flesh).  

 
[see appendix 2 for the meaning of the titles Son of God and Son of Man] 

 
Paul says that the Son of God was made flesh, but he does not say that the Son of God was 
made, for deity is uncreated. Rather, He was declared (“marked out,” “determined,” 
“appointed”) to be the Son of God with power. This “appointment” came about through the 
resurrection. Romans 1:4 probably refers to Psalm 2:7 which speaks of the coronation of the 
Davidic messianic king (cf. Heb. 1:5).  

 
“In this passage, we must remember that the Son is the subject of the entire statement in vv. 3-
4: It is the Son who is “appointed” (not “declared” as the NASB) Son. . . The tautologous nature 
of this statement reveals that being appointed Son has to do not with change in essence – as if a 
person or human messiah became the Son of God for the first time – but with change in status 
or function. . . What Paul is claiming, then, is that the preexistent Son, who entered human 
experience as the promised Messiah, was appointed on the basis of (or, perhaps at the time of) 
the resurrection to a new and more powerful position in relation to the world” (Moo, 48,49).  
Christ was “. . . exalted and now reigns at God’s right hand as king. This appointment as God’s 
Son in power expresses the same idea found in Acts 2:36, where God exalted Jesus as Lord and 
Christ at the resurrection” (Schreiner, New Testament Theology, 321, 322). 
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Although Jesus was eternally the Son of God (Ro. 1:3), as a descendant of David He subjected 
Himself to the historical conditions of humanity (“according to the flesh” stresses the weak, 
transitory, fragile nature of human existence, Moo, 47 -  cf. Phil. 2:9-11). When He rose from the 
dead, however, He moved from that state of humility and was appointed to a place of power 
and sovereignty (cf. Acts 2:32-36, Eph. 1:20-23; I Pet. 3:21-22; F.F. Bruce, Romans, 72). In other 
words, one might say that during His earthly ministry, Jesus was the Son of God in weakness and 
humility, but through the resurrection He became the Son of God in power (also see my notes 
on I Corinthians 15:45).  

 
Paul says that Jesus was raised “according to the spirit of holiness.” This is a difficult expression 
that has a number of interpretations: 
 

1) The “spirit of holiness” could be a Semitism for the Holy Spirit (i.e. the regular way 
of saying Holy Spirit in Hebrew), though this expression for the Holy Spirit doesn’t 
appear anywhere else in the NT (F.F. Bruce, Romans, 73). 

2) Because there is an obvious antithesis (i.e. contrast) between “according to the 
flesh” and “according to the spirit” it may be better to see this as the state of the 
existence into which Christ entered at the resurrection. The same Son of God who 
appeared in a state of humiliation as a descendant of David according to the flesh is 
now in a state of glory according to the spirit.  On earth His existence was related to 
flesh, now it is related to spirit, as an existence of power that corresponds to His 
lordship (F.F. Bruce, Romans, 73; Murray, Romans, 11).  

3) A third view sees this as describing the two natures of Christ – the human (according 
to the flesh) and the divine (according to the spirit). That is, “according to the flesh” 
He is human, the “seed of David,” but according to the spirit of holiness, or His 
divine nature, He is “the Son of God” (McClain, Romans, 40).  

 
Lastly, in verse 5 Christ is seen to be the channel of grace and the source of Paul’s apostleship 
(Jn. 1:14-17; Eph. 4:10-11). In other words, Paul claims that it is through Christ that grace and 
apostleship come.  

 
Paul draws attention to three aspects of his apostolic ministry. First, he was given the gift of 
apostleship to bring about obedience to the gospel.  “Obedience” always involves faith which 
results in salvation, and faith results in obedience after the gospel has been received. Secondly, 
his ministry is directed to “all nations” (Acts 9:15). And lastly, the ultimate focus of his ministry is 
for Christ’s name’s sake. Paul does not minister for personal gain or for the sake of those who 
are saved. Ultimately, all he does is for the glory of Christ.  
 
John Piper masterfully applies verses 1-5 when he says: 

 
“Paul is a bond-servant of Christ Jesus, that is, he was bought and is owned and ruled by 
Christ. He lives to please Christ. And, lest we get the wrong idea of Christ somehow 
being dependent on Paul's initiative and Paul's slave labor, we should notice in Romans 
15:18 that Paul depends on Christ for all that Paul himself does in the service of Christ: "I 
will not presume to speak of anything except what Christ has accomplished through me, 
resulting in the obedience of the Gentiles by word and deed." In other words, Paul 
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serves Christ in the power with which Christ serves Paul. "The Son of Man came not to 
be served but to serve" (Mark 10:45; see also 1 Corinthians 15:10; 1 Peter 4:11).”  

 
We will skew the whole meaning of Romans from the very beginning if we don't see that 
everything is dependent upon God’s grace. 

 
In Romans 1:5 Paul says, “Through [Christ] we have received grace and apostleship." I 
take this to mean that his calling as an apostle was a gift of grace and that he fulfils that 
ministry by the power of this grace. So that grace is not just God's clemency toward 
Paul's sin, but is also a power to enable Paul to do his calling as an apostle. 

 
I base this on what Paul says about the relation between grace and ministry in chapters 
12 and 15. For example, in 12:6 Paul says, "We have gifts that differ according to the 
grace given to us." And in 12:3 he says, "Through the grace given to me I say to 
everyone among you . . ." In other words, grace is God's enabling for various ministries 
through gifts he gives, and Paul's gift includes speaking as an apostle. Similarly in 
15:15b-16 Paul says, "Grace was given me from God, to be a minister of Christ Jesus to 
the Gentiles." So I conclude that when he says in 1:5, "Through whom we have received 
grace and apostleship," he means that God not only saved him from his sin, but he also 
gave him grace to be an authoritative spokesman for the risen Son of God in power. 

 
The ultimate goal of all God's dealings is that his name (or the name of Christ, who is his 
image) would be known and admired and cherished and praised above all other 
realities. 

 
If our ministry and all our obedience is by grace through faith, then God gets the glory 
and we get the help. If Paul relied on himself to serve as an apostle, and if the effect of 
his ministry was to bring about the obedience of works, not the obedience of faith 
among the Gentiles, then the name of Christ would not be praised, Paul would be. 

 
The giver of the power, the enabler of the obedience, gets the glory. Here's the way 1 
Peter 4:11 puts it: "Whoever serves is to do so as one who is serving by the strength 
which God supplies; so that in all things God may be glorified through Jesus Christ, to 
whom belongs the glory and dominion forever and ever. Amen." You see how clearly 
Peter makes the connection: God gets the glory for our service if God gives the grace for 
our service, and if we serve by faith in that grace, in the strength of that grace and not 
our own. 

 
(sermon by John Piper,  Ro  1:1-5 , May 10, 1998 - John Piper. © Desiring God. Website: 
desiringGod.org)  

 
4. The Church of God (1:6-7) 

 
1:6 among whom you also are the called of Jesus Christ; 
1:7 to all who are beloved of God in Rome, called as saints: Grace to you and peace 
from God our Father and the Lord Jesus Christ. 
 

http://www.desiringgod.org/
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The believers in Rome were examples of the fruit that was being borne through the 
proclamation of the gospel among the Gentiles. In other words, Paul’s official connection to the 
Gentile church in Rome was in his apostolic mission to the Gentiles in general (cf. Acts 26:17-18; 
Gal. 1:16; 2:7-9).  
 
Paul describes the Roman Christians – and you and me – by focusing not mainly on what they 
do, but on what God does: they are (1) called of Christ Jesus, (2) beloved of God, and (3) called 
as saints. 
 
Called of Christ Jesus.  Believers are “called” for a number of purposes. Paul was called to a 
specific ministry – to be an apostle (Ro. 1:1). But men are also called to salvation. The Bible 
makes it clear that people do not seek God (Ro. 3:10-12) or decide to believe by their own 
power (Jn. 1:12-13).  Rather, God calls men to salvation and everyone He calls responds in faith 
(Ro. 8:28-30; for further reading see my notes on “Predestination and Salvation”). Those in 
Rome were called for obedience to the faith just as others among the nations were. In this case 
“of Christ Jesus” indicates that God has called us into fellowship with His Son. In I Corinthians 1:9 
Paul speaks of God’s calling in this way; "God, who has called you into fellowship with his Son 
Jesus Christ our Lord, is faithful." The Gospel is about Jesus (Ro. 1: 3 “concerning His Son”, I Cor. 
1:23; 2:2; Acts 2:36) and us being brought into a relationship with Him.  

 
Beloved of God.  This is not the general love of God that offers eternal life to the world (Jn. 3:16), 
nor is it the sustaining love of God that gives sun and rain even to his enemies (Matt. 5:44-45). 
This is the love of God for his bride, His chosen people. He calls us from death to life, and He 
keeps us from falling away (Ro. 8:29-30). To be called “beloved” by God is the great distinction 
and blessedness of believers. “‘Beloved of God’ points to the intimacy and tenderness of the 
love of God the Father, the embrace of his people in the bosom of His affection.” (Murray, 
Romans, 15).  
 
Called as saints. The word “saint” is literally “holy one,” meaning “one set apart” by God. 
Although we still sin as Christians, when we place our faith in Christ we are called “saints”. Being 
a saint is not something to be achieved in the future; it is what we are now. Since we are set 
apart by God, we should live in accordance with what God has declared us to be.  

 
B. Personal Communication (1:8-15) 
 

1. His Thanksgiving (1:8) 
 

1:8 First, I thank my God through Jesus Christ for you all, because your faith is being 
proclaimed throughout the whole world. 
 

The word “first” implies a series, but Paul never mentions a “second” or “third. “ 
 

Paul always seems to be grateful for fellow Christians, and all of his letters contain words of 
thanksgiving within the first chapter. The only exception to this was the letter to the churches in 
Galatia who had left the truth for “another gospel”.  

Paul’s thankfulness is not directed toward the people, but toward God (“I thank my God”) 

through Christ, the Mediator. He is particularly grateful for the testimony of the believers in 
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Rome, for wherever he went throughout the Roman Empire (the known world) people had 

heard about their faith.  

God had given Paul grace and apostleship to preach and teach the gospel so that the obedience 

of faith would spread. All he did was "for the sake of his name among all the nations." In other 

words, Paul’s assumption is that when faith spreads, the name of Jesus is exalted and honored. 

That’s what he means by "for the sake of his name” (1:5). And that’s why he was grateful for the 

spreading of the faith of the believers in Rome; through their faith, Christ was being glorified 

among the nations.  

2. His Prayer (1:9-10) 
 

1:9 For God, whom I serve in my spirit in the preaching of the gospel of His Son, is my 
witness as to how unceasingly I make mention of you, 
1:10 always in my prayers making request, if perhaps now at last by the will of God I 
may succeed in coming to you. 
 

“For” introduces further remarks about Paul’s prayer. 
 

Paul said that he “served God with his spirit”. The word “serve” was used more or less 
exclusively in the Greek translation of the OT in reference to worship or to the spiritual service 
of the priests in the temple (TDNT IV, 61; cf 15: 16). In other words, Paul didn’t view his ministry 
as simply laboring for God, he viewed his missionary service as an act of worship. This one word 
“serve” tells us how we should serve Christ as well- we should offer all we do for Him as an act 
of worship. “The very ground you walk on is holy, and every trivial act acquires meaning” 
(McClain, Romans, 47). 

 
The concept of worship fits well with the phrase “in my spirit” for those who worship God do so 
in spirit and truth (Jn. 4:24). But it is also possible that Paul is speaking of the depths of his 
being. Paul served God from the core of who he was.  

 
Paul exhorted every believer to pray without ceasing (I Thess. 5:17) and in Romans 1:9 it is 
obvious that he practiced what he preached.  

 
Paul’s prayer includes a number of components that should also characterize our prayers. First, 
his prayer expresses a deep love for all who believed in Christ. This love extended well beyond 
those with whom he had personal contact. He had never visited the church in Rome when this 
letter was written, but he rejoiced in their faith, prayed for them without ceasing, and even 
knew 26 of the members by name (Ro. 16)! Secondly, Paul’s prayer demonstrates a submissive 
attitude. Though he wanted to visit the believers in Rome, his primary concern was to obey the 
will of God (Ro. 1:10; cf. I Jn. 5:14; Matt. 26:39). Lastly, his prayer is genuine and God is a witness 
(Ro. 1:9) of his concern for the church in Rome.  

 
3. His Longing (1:11-12) 

 
1:11 For I long to see you in order that I may impart some spiritual gift to you, that 
you may be established; 
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1:12 that is, that I may be encouraged together with you while among you, each of us 
by the other's faith, both yours and mine. 
 

“For” introduces the reasons why Paul wanted to come to Rome. 
 

Paul longed to visit the church so that he could use his spiritual gift to encourage the believers 
there (note: in this case metadi,dwmi –metadidomi- would better be translated as “share” 
(Moo, 60) than as “impart” as many versions have it). Spiritual gifts are supernatural 
endowments given by God for the building up of the body of Christ. They include teaching and 
exhortation, as well as the miraculous gifts (cf. I Cor. 12-14; Ro. 12:3-8; Eph. 4:7-16; I Pet. 4:10-
11). Any of these gifts could have been in Paul’s mind, however since the purpose of sharing his 
gift was to strengthen the church, it seems more likely that the gift would be directly related to 
the gift of apostleship in aiding their understanding and obedience (cf. I Thess. 3:2; II Thess. 
2:17). In the context, it fits well if we see this strengthening as coming though his sharing the 
gospel with them (cf. Ro. 1:13-15 notes, and 16:25). 

 
Though he will bless them, he is also confident that he will be blessed as well. 
  

4. His Purpose (1:13) 
 

1:13 And I do not want you to be unaware, brethren, that often I have planned to 
come to you (and have been prevented thus far) in order that I might obtain some 
fruit among you also, even as among the rest of the Gentiles. 
 

Paul had made many attempts to visit the church in Rome but none had been successful (cf. Ro. 
15:22-23). There is no mention of satanic opposition (cf. I Thess. 2:18), so we need not assume 
that that was the reason behind his delay. Perhaps his work load was so heavy that leaving for 
Rome was untenable. It’s also possible that God could have directly forbidden him from going at 
that time (cf. Acts 16:6, 7, 9). In any case, it is futile to speculate about why he hadn’t made it.  

 
The purpose of Paul’s visit was to obtain some fruit among the believers in Rome. What fruit is 
he talking about? Generally, when Paul speaks of “fruit” he is talking about the manifested 
behavior in a believer (Ro. 6:21, 22; Gal. 5:22; Eph. 5:9; Phil. 1:11; cf. Matt 7:20). Contextually, it 
seems that the fruit is related to “the preaching of the gospel”. This is supported by the “thus” 
at the beginning of verse 15 which ties what he says here to the specific situation in Rome. That 
is, the reason why he is eager to preach the gospel is because he wants to obtain fruit (v. 13). 
Or, to put it in Paul’s order, “I want to obtain fruit among you as I did among the other Gentiles, 
that is why (thus, so) I am eager to preach the gospel to you.” Therefore, “the fruit” is the 
product of Paul’s apostolic labors in preaching the gospel. It’s his desire to see his ministry 
produce something good in the lives of the believers in Rome. That makes him want to preach 
the gospel among them.  
 

5. His Debt (1:14) 
 

1:14 I am under obligation both to Greeks and to barbarians, both to the wise and to 
the foolish. 
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Paul viewed Christian service as an indebtedness.  He is obligated (i.e. he is indebted) as an 
apostle to preach the gospel to the Gentiles to bring about the obedience of faith. It's an 
obligation created by the command of the risen Christ. But it is not an obligation to God – it is an 
obligation to men. Paul could not pay anything back to God because all he had received was by 
grace. However, as a recipient of grace he was obligated to humanity (I Cor. 9:16b).  

 
“Greeks and to barbarians, both to the wise and to the foolish” classify humanity by different 
criteria. 

 
“Barbarians” refers to those who spoke languages other than Greek. Over time, however, 
because Greece excelled other nations in culture, “barbarian” became a term for the rude and 
uncultured. What Paul means is that he is indebted to all classes of people, both the cultured 
and the uncultured. There is no sense of reproach. “Greeks and barbarians” is equivalent to 
“Gentiles” in Romans 1:13. 

 
The “wise and unwise” simply stress categories of men as they see themselves. In 1:22 the 
“wise” are those who are wise in their own eyes. Perhaps Paul is distinguishing between those 
who thought that they were intellectual and those who did not. Whatever the specific nuances 
he may have intended, his point is that no class of men fell outside of his obligation to preach 
the gospel.  

 
6. His Readiness (1:15) 
 

1:15 Thus, for my part, I am eager to preach the gospel to you also who are in Rome. 
 

Paul wants to obtain fruit through his ministry (1:13); he is in debt to all men (1:14). Thus he is 
eager to preach the gospel. “Thus” explains how Paul is intending to establish the believers 
(1:11) and how fruit will be obtained; it is through the preaching of the gospel.  

 
Why would Paul want to preach the gospel to the believers in Rome since they are already 
saved? 

 
The answer is that the preaching of the gospel includes more than simply getting people saved. 
It includes the proclamation of the message of salvation and the instruction necessary to bring 
about maturity in the faith (Ro. 16:26).  Paul hadn’t been to Rome or participated in leading 
those in Rome to Christ, but he could contribute to their faith by instructing them. There is a 
similar idea in Romans 15:16-18 where Paul saw himself as “a minister of Christ Jesus to the 
Gentiles, ministering as a priest the gospel of God.” Then he describes the result of his labor as 
“the obedience of the Gentiles by word and deed.” The gospel he ministered extended into 
areas of obedience, not just initial belief in Christ. It appears from Romans that both the laying 
of the foundation and building upon it were considered “preaching the gospel.” Paul’s 
instruction, therefore, probably included doctrinal and practical theology. What Paul is going to 
do in Rome is what he spoke of in I Cor. 3:6-13 – someone else had laid Christ as the foundation, 
but now he would build upon it.  
 
“It is not enough to have a missionary purpose, to have an indebtedness to the heathen world. 
We must be able to say with Paul, “I am ready.” Here we can put our finger on that terrible thing 
that has hindered and dragged out the evangelization of the world for nineteen centuries, and 
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has made it a failure even in this present day. God is ready. But we are not ready.” (McClain, 
Romans, 53) 

 
C. Transition to the Main Theme – The Gospel (1:16-17) 

 
The theme of the book of Romans is found in verses 16 and 17. It is the gospel, or the good 
news about Christ. Though the wise of the world hold the gospel in contempt (I Cor. 1:18, 23-
25), Paul is not ashamed of it. There is a progressive and unfolding logic. First, Paul tells us why 
he is ready to preach the gospel in Rome – for he is not ashamed of the gospel. Then he tells us 
why he is not ashamed of it – for it is the power of God unto salvation. And then, finally, he tells 
us why it is the power of God for salvation – because in it the righteousness of God is revealed. 

 
1. It is the power of God unto salvation (1:16a) 

 
1:16 For I am not ashamed of the gospel, for it is the power of God for salvation to 
everyone who believes, to the Jew first and also to the Greek. 
 

God saves men through the proclamation of the gospel. It is powerful in that it delivers us from 
both the power and penalty of sin. But the salvation that the gospel brings includes much more. 
The basic meaning of salvation is soundness or wholeness. “It promises the restoration of all 
that sin has marred or destroyed” (Harrison, EBC, Romans, 18). The gospel does what no human 
could ever devise or achieve. It is power from God. 

 
2. It is unto all them that believe (1:16b) 

 
The power of God in the gospel is not operative universally and does not come irrespective of 
faith. It is applied only to those who believe. 

 
When faith is applied there is “no discrimination arising from race or culture and there is no 
obstacle arising from the degradations of sin” (Murray, Romans, 29).  It is for everyone.  

 
It was God’s design that the gospel was to be preached first to the Jew and then the Gentile 
(Acts 1: 8). The Jew had been chosen by God to be the recipient of divine revelation (Ro. 3:1-2; 
9:3-5). The Savior was in the line of David. Israel was promised the blessings of the coming 
kingdom. Jesus, therefore, went first to the lost sheep of the house of Israel (Matt. 10:6; Jn. 
1:11) to proclaim the fulfillment of God’s promises to them. Once they had rejected it, the 
message was offered to the Gentiles. 

 
3. It is a revelation of God’s righteousness (1:17) 
 

1:17 For in it the righteousness of God is revealed from faith to faith; as it is written, 
"But the righteous man shall live by faith." 

 
Verse 17 gives the reason why the gospel is the power of God, namely, because the 
righteousness of God is revealed in it.  

 
In what sense is the righteousness of God revealed in the gospel?  
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“Righteousness” basically means “to make right” or “to conform to a standard or a norm.” The 
“righteousness of God” in verse 17 probably does not refer to an attribute of God, for the gospel 
would not be good news if it simply disclosed God’s righteousness; considering man’s sinful 
condition, that would only invoke fear. The righteousness of God must, therefore, either refer to 
God’s saving activity (the gospel reveals the way God makes things right) or it is the 
righteousness that is bestowed upon the one who receives it (i.e. it tells how man is made right, 
cf. Phil. 3:9). These two ideas are not incompatible for the Bible says that God does both.   

 
[For additional study on “the righteousness of God” see Douglas Moo, NICNT. The 

Epistle to the Romans, pp. 79-90] 
 

God’s righteousness is “being revealed;” that is, God is in a continual process of revealing (a 
Greek present passive verb) His righteousness throughout history as the gospel is preached.  

 
This righteousness is said to be from faith to faith. The meaning of this expression is unknown, 
but perhaps it means that the righteousness of God is revealed through faith (it starts from 
faith) and continues by faith, for just as it is written, “the righteous shall live by faith” (Hab. 2:4). 
That is, it's by faith that we gain life. By faith we will not be utterly swept away in the wrath of 
God. By faith we will live. 
 


