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Matthew 7 ended saying, “And when Jesus finished these sayings, the crowds were astonished at His 

teaching, for He was teaching them as one who had authority, and not as their scribes.” Matthew 8 

continues the theme of Jesus’ authority. It is important to see that Matthew is not just piling up 

miracles, but that each story reveals certain insights into the person of Jesus and His ministry.  

8:1 When Jesus came down from the mountain, large crowds followed Him.  

8:2 And a leper came to Him and bowed down before Him, and said, “Lord, if You are willing, 

You can make me clean.”  

8:3 Jesus stretched out His hand and touched him, saying, “I am willing; be cleansed.” And 

immediately his leprosy was cleansed.  

8:4 And Jesus said to him, “See that you tell no one; but go, show yourself to the priest and 

present the offering that Moses commanded, as a testimony to them.” 

The first way that we see Jesus’ authority is in His ability to heal and transform. These acts 

demonstrate who He is and His mission as the Messiah.   

When John the Baptist’s disciples asked Jesus, “Are You the Expected One, or shall we look for someone 

else?” Jesus answered from Isaiah 61 (a messianic passage) and Isaiah 35:5–6 (a passage that describes 

the return of God’s people to Zion with the blessings that accompany it). He said, “Go and report to John 

what you hear and see: the blind receive sight and the lame walk, the lepers are cleansed and the deaf 

hear, the dead are raised up, and the poor have the gospel preached to them. And blessed is 

he who does not take offense at Me” (Matt. 11:4–6). Jesus’ answer shows that He saw His healing 

miracles to be part of His messianic mission and the dawning of the messianic age.  

In the NT, “leprosy” covered a wide range of skin diseases (including Hansen’s disease) and was 

abhorred by the Jews (see Broadus, 175 for a detailed description). “To be a leper was interpreted as 

being cursed by God (Num. 12:10, 12; Job 18:13). Healings were rare and were considered as difficult as 

raising the dead (2 Ki. 5:7, 14)” (Carson, 198). 

Leprosy was particularly hated because it rendered the diseased individual ceremonially unclean. 

Though “cleanness” had a basic meaning of purity, it also had a broader meaning of “normal.” If a 

person with a disease became well, he was declared “clean” (Lev. 13:13, 17, 39) because he had 

returned to normal. Someone became unclean when they deviated from normality. For example, when 

a woman had her menstrual cycle, she was temporarily not in her “normal” condition so she would be 

temporarily unclean. Theologically, it is impossible for the unclean to make contact with anything that is 

holy. They are complete opposites in theory and in practice and must be kept absolutely distinct from 

each other lest God's judgment fall. Certain illnesses, like leprosy, required isolation from others, not 

primarily to prevent the disease from spreading, but because an unclean person could not live in the 

midst of a holy people. Therefore, the leper’s desire to be made clean was much more than simply a 

desire to return to physical health. It involved the removal of spiritual defilement as well. 

The leper approached Jesus with great humility and knelt before Him. He did not ask, “if you can, make 

me clean.” Rather, he said, “If you are willing, you can make me clean.” He had faith in Jesus’ ability to 

heal him, but did not know Christ’s will. He was fearful that Christ might pass him by.  
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Jesus stretched out His hand and touched him, saying, “I am willing; be cleansed.” And immediately his 

leprosy was cleansed. Jesus’ response demonstrates that He already had authority and power to act 

(Carson, 198).  

“Mark explains that Jesus was moved with compassion. He could have healed with a word, avoiding the 

touch; but Jesus touched what others would have found repulsive” (Carson, Sermon, 159). According to 

the law, Jesus would have become unclean by touching the man, “but at Jesus’ touch, nothing remains 

defiled. Far from becoming unclean, Jesus makes the unclean clean” (Carson, 198).   

In the Bible, Jesus alone uses such expressions as, “I will make you clean.” “This is one of the ways in 

which Jesus’ healing ministry is rather different from that of the Old Testament prophets Elijah and 

Elisha. They also act and speak with authority, but the total impression deflects attention away from 

themselves and toward God. Although Jesus is concerned to glorify the Father, nevertheless there is a 

self-conscious awareness of the center of authority in His own teaching and healings absent from any 

other person in Scripture. In this passage, the healing of the leper turns on Jesus’ will, and nothing else: I 

am willing—and the matter is settled” (Carson, Sermon, 159–160).  

Jesus sent him away at once with a strong warning:  "See that you don't tell this to anyone. But go, show 

yourself to the priest and offer the sacrifices that Moses commanded for your cleansing, as a testimony 

to them” (Mark 1:42–44). 

 “Instead he went out and began to talk freely, spreading the news. As a result, Jesus could no longer 

enter a town openly but stayed outside in lonely places. Yet the people still came to him from 

everywhere” (Mark 1:45). 

The Bible does not explicitly tell us why Jesus forbade the leper from telling others that he had been 

healed. But if we look at parallel situations, we see that one of Jesus’ main purposes for this was to 

discourage the notion that He is primarily a wonderworker. This would likely attract crowds who were 

more interested in healings and bread than in righteousness, repentance, and revelation from the 

Father. Although they may have had good intentions, those who did not remain silent only hindered the 

Lord’s work.  

Jesus’ authority transcends and fulfills the law of Moses. Jesus had said that He did not come to abolish 

the law, but to fulfill it (Matt. 5:17). “The presupposition is that the law can be viewed as prophetic; and 

that to which it points is Jesus and His gospel. The law points to Jesus, prepares the way for Him, 

provides models of sacrifice that find their anti-type in Him, prescribes morality that finds its apex and 

best exemplar in Him, demands holiness that only He can provide, and generally anticipates Him” 

(Carson, Sermon, 162). Jesus had already transcended the law by touching the leper without becoming 

unclean Himself. But He also submitted to the law and commanded the man to follow its regulations (cf. 

Lev. 14).  By submitting to the law, the priests were placed in a position where they had to declare the 

leper healed. This in turn would confirm the power and authority that Jesus had to heal. “Jesus wants 

the cured leper’s obedience to the law to serve as a witness; whether it will prove a positive witness and 

an incentive to faith, or a negative witness that exposes the depth of unbelief, is not specified in the 

expression and will be revealed only in the response to the witness” (Carson, Sermon, 162). 
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“The crucial conclusion is that Jesus is presented in the Bible not as an auxiliary figure who complements 

other notables such as Moses and David and Jeremiah, but as the focal point of God’s revelation” 

(Carson, Sermon, 163). 

8:5 When he had entered Capernaum, a centurion came forward to him, appealing to him,  

8:6 “Lord, my servant is lying paralyzed at home, suffering terribly.”  

8:7 And he said to him, “I will come and heal him.”  

8:8 But the centurion replied, “Lord, I am not worthy to have you come under my roof, but 

only say the word, and my servant will be healed.  

8:9 For I too am a man under authority, with soldiers under me. And I say to one, ‘Go,’ and he 

goes, and to another, ‘Come,’ and he comes, and to my servant, ‘Do this,’ and he does it.”  

8:10 When Jesus heard this, he marveled and said to those who followed him, “Truly, I tell 

you, with no one in Israel have I found such faith.  

8:11 I tell you, many will come from east and west and recline at table with Abraham, Isaac, 

and Jacob in the kingdom of heaven,  

8:12 while the sons of the kingdom will be thrown into the outer darkness. In that place there 

will be weeping and gnashing of teeth.”  

8:13 And to the centurion Jesus said, “Go; let it be done for you as you have believed.” And 

the servant was healed at that very moment. 

Through the story of the centurion, we see Jesus’ authority  in the fact that when He speaks, God 

speaks (8:5–9). However, two other themes also emerge: the first theme is faith, and the second is that 

gentiles are welcome into the messianic community.  

Centurions were officers in the Roman military and the military backbone of the Roman empire. Unlike 

their senior officers, they fought in battle alongside their troops. The centurion’s approach to Jesus was 

an astonishing example of humility and faith. The Romans didn’t typically treat a conquered people with 

honor and respect, but the centurion saw Christ as deserving so much honor that he felt unworthy of 

Jesus’ presence in his home.  

The centurion understood authority in a way that many did not. He was a man under the authority of 

Rome, but when he spoke, he spoke for Rome. If he told people to go, they would go; if he told them to 

come, they would come. He didn’t have to be there to make sure his command would be followed since 

anyone who disobeyed him would be disobeying Rome with all its might. His word had sufficient 

authority to guarantee that the thing he commanded would come to pass. 

When the centurion said, “I too am a man under authority” (8:9), he was saying in effect that he 

perceived that Jesus was under a similar authority structure. When Jesus spoke, He spoke with the 

authority of God. Therefore, if Jesus commanded the servant to be healed, he would be healed. He 

didn’t need to be there to guarantee it would happen. His authority was sufficient to guarantee that the 

thing He commanded would come to pass. 

The centurion’s understanding of authority reveals an astounding level of faith. It recognizes that Jesus’ 

powerful deeds are based on His authority, which was nothing less than the authority of God Himself. 

His word would be effective because it was God’s word.  
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Jesus was amazed by this man’s faith (8:10). He understood Jesus’ authority far better than the Jews 

themselves did. But there is more to the story than this. Jesus says that those who have faith like the 

centurion will join Him and the patriarchs in the great messianic banquet to come (Isa. 25:6–9; cf. 

65:13–14). A banquet was a symbol of joy and celebration. This banquet is at the consummation of the 

kingdom (Rev, 19:9), and Jesus insists that many Gentiles will be present. This would be shocking to 

Jewish ears, but verse 12 would be even more shocking.  Gentiles would be there but “the sons of the 

kingdom will be thrown into the outer darkness.” The “sons of the kingdom” are Jews. It was assumed 

and expected that the Jews would receive the blessings of the kingdom. They, after all, were 

descendants of Abraham to whom the promises of God were made. Yet, as Paul says, “they are not all 

Israel who are descended from Israel” (Ro. 9:6). True Israel is not just the physical descendants of 

Abraham, but also those who imitate Abraham’s faith (Ro. 4:3, 12–16). These are the true sons of the 

kingdom. All others will be cast out.  

In sum, the centurion saw Jesus’ authority as the solution to his anguish and approached Him with eyes 

of faith. Not everyone recognized Jesus’ authority; others saw His power, but did not respond with faith. 

Even the Jews who had lived under the old covenant, had been heirs of the promises, and who naturally 

belonged to the kingdom, rejected Him. These will approach the great Hall of the messianic banquet but 

will be refused admission and thrown outside into the blackness of night. There is no automatic 

advantage of being a Jew; rather, it is an individual’s faith in response to Jesus that determines who will 

enter the banquet and who will not. 

8:14 When Jesus came into Peter’s home, He saw his mother-in-law lying sick in bed with a 

fever.  

8:15 He touched her hand, and the fever left her; and she got up and waited on Him.  

8:16 When evening came, they brought to Him many who were demon-possessed; and He 

cast out the spirits with a word, and healed all who were ill.  

8:17 This was to fulfill what was spoken through Isaiah the prophet: “He Himself took our 

infirmities and carried away our diseases.” 

Peter was married and apparently his mother-in-law lived with him and his wife in Capernaum, the town 

Jesus had made His headquarters at this point (Matt. 4:13). The law forbade people from having contact 

with those who had fevers, but as with the leper, Jesus remains “clean,” and the one who is unclean is 

restored. The fact that Peter’s mother-in-law got up and waited on Jesus so quickly shows the 

immediacy and effectiveness of Jesus’ healing power. 

Matthew 8:16 says, “He cast out the spirits with a word, and healed all who were ill” and that all of this 

took place to fulfill Isaiah 53:4: ““He Himself took our infirmities and carried away our diseases.”  

At face value, Isaiah 53 seems to be using “sickness” as a metaphor for sin. The next verse (Isa. 53:5) 

says, “He was pierced through for our transgressions, He was crushed for our iniquities.” Christ healed 

us (He took our sin) through His sacrificial death. 1 Peter 2:25 supports this: “He Himself bore our sins in 

His body on the cross, so that we might die to sin and live to righteousness; for by His wounds you were 

healed.”  However, Matthew makes it sound like Jesus’ healing ministry, not His atoning death, is the 

way that He took our infirmities. How do we account for these different meanings? 

 

Both are true.  Both Scripture and Jewish tradition understood that all sickness is caused directly or 

indirectly by sin. That is, sickness reflects that we are all under the curse and limited by mortality.  



5 
Ted Kirnbauer Matthew 8:1–17 5/23/2021 

In John chapter 5 the man who had been paralyzed for 38 years and was healed was told not to sin lest 

something worse befall him (Jn. 5:14). The assumption is that the paralysis was a direct result of a 

specific sin that the man had committed. In 1 Corinthians some Christians at Corinth had actually died 

because of their improper approach to the Lord’s supper (1 Cor. 11:27–31). By contrast, in John chapter 

9, the disciples asked if the man born blind had sinned or if his parents had sinned. Jesus said it was 

neither but that his blindness was so that the works of God might be displayed in him. And in Galatians 4 

Paul told the Galatians that the reason he brought the gospel to them was related to an illness he had. 

There is no indication that the illness was a result of sin. Far from it: the illness was the Lord’s 

providential means of bringing the gospel to the Galatians. In sum, all sickness is a result of the curse, 

and some sickness is a direct result of an individual’s specific sin. 

 

Once we have this basic understanding of the relationship between sin and sickness, we are in a better 

position to understand Matthew’s comments. Matthew understood that Jesus would come to save His 

people from sin (Matt. 1:21). In Matthew 9 Jesus forgives sin, and in Matthew 26:27–29 Jesus 

inaugurates the new covenant which deals with sin. The ultimate undoing of sin at the cross will result in 

the extermination of all sickness in the consummated kingdom. At that time, the curse will be fully 

removed (Rev. 22:3) and sickness, sorrow, and death will no longer exist (Rev. 21:4). When Isaiah 53 tells 

us that the Servant bears our infirmities and carries our sicknesses, we are expected to already 

understand the connection between sin and physical suffering. Both are connected and Jesus will 

alleviate both.  

 

When Jesus healed Peter’s mother-in-law, the centurion’s servant, the leper, and all others, He did so 

not merely out of the abundance of power rightly His, but because He was to absorb in His own person, 

in His own act as a willing, atoning sacrifice, the sin bound up with suffering. Precisely because the 

healings were done in anticipation of Calvary, they fulfilled what was spoken through the prophet Isaiah: 

“He took up our infirmities and carried our diseases” (Carson, Sermon, 171). 

 

Therefore, Matthew sees Jesus’ healing miracles as more than acts of power; rather, they functioned to 

demonstrate that Jesus was the Messiah and they anticipated a great day when sickness would forever 

be removed from God’s people. However, these benefits come from Jesus’ atoning death; therefore, 

they also point to the cross for they are the fruit of the cross, a work which Jesus had not yet performed.  

 

Two general conclusions must be drawn from Jesus’ healings:  

 

First, it is important that Christians remember that “Jesus’ powerful, transforming acts, whether in the 

days of His flesh or today, must never be abstracted from His work on the cross” (Carson, Sermon, 172). 

The death and resurrection of Jesus stand at the heart of everything else.  

 

Second, we must conclude that there is healing in the atonement. Of course, this must not be stretched 

to mean that God intends for all Christians to be healed today. Any healing that Jesus performs today, 

and for that matter all the benefits that we have in Christ, look forward to that greater day when we will 

enter the kingdom of God and receive the fullness of God’s promises. 


