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APPENDIX 1 
 

Is James Teaching Salvation by Works? 
 

 James is not teaching a salvation by works as some have accused him 

of, rather he is teaching about what living faith looks like. James believes 

that we are saved by faith through the gospel, but he also believes, as do 

the other NT writers, that saving faith can be seen in a transformed life. 

Salvation is not a one time confession of belief but a progressive 

transformation of life from the moment we believe (Phil. 1:6; 2:12-13; Ro. 8: 

29). How foolish to think that God would save us from sin but do nothing to 

deliver us from it (Ro. 6:1-2). James is not interested in works apart from 

faith, but with the consistent, practical manifestation of the fruit of faith 

in everyday life.  

 

James’ emphasis on faith, not works, is found throughout the epistle: 

 

 (1) James 1:3 he speaks of the testing of our faith.  

 (2) James 1:18 says we have been brought forth (passive voice – God’s 

action upon us whereby we are born spiritually) by the word of truth. 

 (3) James 1:21 expresses his belief that it is the word (the gospel) 

that has been implanted in our hearts by God that saves our soul. 

 (4) James 2:1 talks about not holding our faith in the Lord Jesus with 

an attitude of personal favoritism. He assumes that a believer has faith in 

Christ and is not depending upon the law to be saved. To have faith in Christ 

is to believe in Him as He is revealed in scriptures and the work He has done 

on the cross. James accepts saving faith as belief in Christ. 

 (5) James 2:5 emphasizes that the rich in faith are the ones who 

inherit the Kingdom of God and that their salvation is a gift, that is, it is the 

result of being chosen by God.  

 

At the same time evidences of true faith are seen in: 

 

 (1)  its response to trials (1:2-18) 

 (2) its response to the Word (1:19-27) 

 (3) its impartiality toward others  (2:1-13) 

 (4) its good works (2:14-26) 

 (5) its loyalties (4:1-10) 
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 (6) its avoidance of presumption  (4:11-17) 

 (7) its reaction to injustice (5:1-11) 

 (8) its truthfulness (5:12) 

 (9) its dependence upon prayer (5:13-18) 
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APPENDIX 2 
 

Notes on Servanthood 
 

The word servant, or slave, could be expressed in Greek by a number of 

different synonyms. Three of these words and their word groups will be 

considered. 

 

1. doulos (dou/loj) 
 

The doulos (dou/loj) word group among the Greeks 

 

The Greeks found personal dignity in the fact that he was free. To be a 

slave meant that human autonomy was set aside and an alien will took 

precedence above his own. It meant that a person had no possibility of 

evading the tasks set upon him, or no right of personal choice. It was a 

repugnant concept and utterly rejected by the Greeks and Greek 

philosophers. The Greek believed that the real man should serve his own 

desires with boldness and cleverness (TDNT II, 82, 265) 

 

The doulos (dou/loj) word group among the Jew  

 

In reading the Greek translation of the OT one is struck with the degree in 

which doulos (dou/loj) and its cognates has crowded out other synonyms. 

Almost every reference to service is expressed by words in this word group 

(TDNT, II, 265). Generally, when it is used it speaks of an unnatural 

servitude. For example when the Jews were enslaved in Egypt, this word is 

used (i.e. “house of bondage” Exo. 13:3, 14; 20:2; Lev. 26:45, etc). Jacob 

considers himself a slave to Laban when he serves seven years for Rachel, 

though in reality he is a free man (the verb “I will serve” in Gen. 29:18 is of 

this word group). However, the word is also used to describe the relationship 

of a subject to his king. In the ancient Orient, the king was the absolute 

authority and those in the kingdom were like servants at the whim of their 

masters. For example the courtiers of King Saul, including David, referred to 

themselves as his servants (I Sam. 16:16; 17:32; 26:19, etc.). Later, when 

David became King, his subjects referred to themselves as his servants (II 

Sam. 9:6; 11:11).  But the word was only used by the subjects when they 

spoke of themselves or others (e.g. I Sam. 22:14), not by the king in relation 
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to his subjects (TDNT, II, 267). In this sense doulos (dou/loj) expresses a 

voluntary or compulsory position in relation to one who is greater in power. 

This idea then passed over into religious terminology to express one’s 

relationship to God (I Sam. 3:9; 12:19 etc.).  

 

The doulos (dou/loj) word group in the NT  

 

In secular usage 

 

Doulos (dou/loj) in the NT is used of people (Col 3:22ff. etc) and in figures of 

speech (i.e. notably Jesus’ parables [Matt. 24:45ff., Lk. 12:37ff., etc.] and 

examples [Matt. 6:24ff., Lk. 16:13]) to describe a slave in the classical sense 

of bondage and limitation. In Jesus’ time, both for Judaism and the Greek 

world, the slave was considered a lower form of humanity and was protected 

by the law only to a limited degree. Since he was considered to be a piece of 

property, the master could do with him almost whatever he pleased (Exo. 

21:26ff). In fact, judging by the amount of ancient literature that deals 

with mutilated slaves, we can guess that beatings were quite common. To the 

Rabbis, the word “slave” constitutes one of the worst insults you could hurl 

at someone. One proverb said “A dog is more honorable than a slave,” and 

dogs were considered to be filthy (TDNT II, 271 & n. 84). A neighbor could 

be excommunicated from the community for calling someone a slave (TDNT 

II, 271-272). 

  

Christians as slaves [douloi (dou,loi)] of God and Christ 

 

Almost everywhere “servants of God” is used it refers to the Jews, the OT 

saints, or prophets (Lk. 1:38, 48: Act 2:18; Rev. 7:3; 10:7; etc). Prominent 

usage describes Christians as servants of Christ. This usage is significant 

and goes beyond the normal meaning of the term.  

 

The Bible everywhere assumes that men are slaves, implying obedience to 

the will of another, whether compulsorily or voluntarily (Ro. 6:16; 7:5-6).  

 

Unbelievers, though they think that they are free, are unable to act beyond 

the confines of their sin nature and are, therefore, slaves to sin (Jn. 8:34). 

This slavery is proven by their obedience to sin (Ro. 6:16a). It results in 

death (Ro. 6:16b; 7:5), uncleanness (Ro. 6:19a), and lawlessness (Ro. 6:19b). 
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It is a bondage to the flesh (Tit 3:3), false gods (Gal. 4:8), the world (Gal. 

4:3, 9) and even the law (Ro. 7:1 ff). 

 

Christians, on the other hand, have been rescued from the powers which 

aimed to subjugate them and isolate them from the life of God (Ro. 6:17-18) 

(TDNT II, 275). This is the basic idea behind the word redemption. When a 

slave was on the market he was placed on the block and auctioned off to the 

highest bidder. Once purchased, the slave served his new owner. To redeem 

means to buy or purchase. When Christ redeemed us He purchased us off 

the trading floor when we were slaves to sin and made us His own (I Pet. 

1:18).  We have become His possession and are under His care. We have 

become slaves of Christ and have been redeemed from law (Gal. 3:13; 4:5), 

and the flesh (Ro. 8:23). 

 

Being a servant (or slave) of Christ doesn’t imply an unwilling attachment to a 

master but describes the realization that Christ has purchased us, the joy 

of knowing that we are His, and the pleasure of doing His will.  

 

This new freedom is not autonomy, but expresses itself in obedience, the 

goal of redemption. Redemption results in righteousness (Ro. 9:16), holiness 

(I Thess. 3:13), and newness of life (Ro. 6:4).  

 

Whatever else it may entail, one thing is certain; being a slave of Christ 

includes both a renouncement of our previous master and a readiness to 

accept on the most personal level the consequences of belonging to Christ. 

 

Though we are nothing more than servants, Christ, the King, calls us friends 

(Jn. 15:15) and sons, members of His own household (Jn. 8:35). 

 

Christ as the [doulos (dou/loj) ] of God  

 

2. diakonos (diavkonoj) 
 

Another word for servant in Greek is diakonos (diavkonoj). If a distinction 

can be made between this word group and the doulos (dou/loj) word group it is 

this: doulos (dou/loj) speaks of service as a slave, while diakonos (diavkonoj) 
refers to the personal service rendered to another out of love. 
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The diakonos (diavkonoj) word group among the Jews 

 

Unlike doulos (dou/loj), the Greek translation of the OT does not use 

diakonos (diavkonoj) at all. However, the concept of serving another was not 

despised by the Jews.  

 

The command in Leviticus 19:18 to love your neighbor as yourself implies a 

readiness to serve, but in later Judaism three elements obscured it. 

 

1) A huge gap developed between the righteous and the unrighteous 

which resulted in the righteous’ refusal to do anything for anyone 

outside their camp. 

2) Service changed from the concept of sacrifice to a means of 

gaining merit with God. 

3) The “unworthy” were ignored. 

 

But Jesus saw service as that which makes someone His disciple.  

 

The diakonos (diavkonoj) word group in the NT 

 

In Luke 22: 25-30 Jesus said to His disciples, "The kings of the Gentiles 

exercise lordship over them, and those who exercise authority over them 

are called 'benefactors.' "But not so among you; on the contrary, he who is 

greatest among you, let him be as the younger, and he who governs as he who 

serves. "For who is greater, he who sits at the table, or he who serves? Is it 

not he who sits at the table? Yet I am among you as the One who serves. But 

you are those who have continued with Me in My trials. And I bestow upon 

you a kingdom, just as My Father bestowed one upon Me, that you may eat 

and drink at My table in My kingdom, and sit on thrones judging the twelve 

tribes of Israel." 

 

A Greek would have had no trouble answering Jesus question, “For who is 
greater, he who sits at the table, or he who serves?” Jesus doesn’t even 

dispute the answer, but He points to a new pattern for human behavior. The 

uncontested leader of the disciples, the one who knows He is Lord of the 

Kingdom of God and has authority to appoint the disciples to positions of 

authority declares, “I am among you as the One who serves.” 
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Service takes on many forms. Both Martha’s and Peter’s mother-in-law’s care 

for their guests is called service (Lk. 10:40; Mk. 1:31). Jesus broadens the 

meaning by placing giving food and drink, extending shelter, providing 

clothing, visiting the sick and prisoners under the general heading of service 

(Mat. 25:42-44). In the same passage this is the mark of the true disciple 

for what one does for others he does for Christ.  

 

I Peter 4:10 shows that every gift that is entrusted on the condition that 

the man who has been blessed should serve as a good steward. In verse 11 

the gifts are separated into two groups, gifts of the word and acts. The 

later are specifically described as service. However in I Corinthians 5:18 

proclamation of the gospel is also a service, as is the discharge of an office 

(Ro. 11:13).  

 

Service reaches its highest theological expression in Matthew 20:28 and 

Mark 10:45 where the servant sacrifices his own life  for others. This too is 

a true mark of discipleship (Jn. 12:26). 

 

3. pais (pai/j) 
 

The word group among the Greeks 

 

4. Things gleaned about being a servant: 

 

1) Being a servant of God we are His and under His care and provision. 

2) Being a servant means we cannot serve [doulew (doule.vw)] two Masters 

(Matt. 6:24ff., Lk. 16:13) 

3) A servant [diakonos (diavkonoj)] shall be the greatest  (Matt. 20:26; 

23:11-12; Mk. 10:43 [diakonos (diavkonoj)], 44 [doulos (dou/loj)], 45 
[diakonos (diavkonoj)]) 

4) A servant [doulos (dou/loj] is obedient (Matt. 24:46; Lk. 17:7-10; [diakonos 
(diavkonoj)] Jn. 12:26) 

5) A servant [doulos (dou/loj)] is not above his master (Matt. 10:24-25; Jn. 

15:20) 

6) A servant [doulos (dou/loj)] will be rewarded for faithfulness (Matt. 

25:21; Lk. 19:17) 

7) A servant will not judge another’s servant [oiketas  (oi.kethj) (house 

servant)] (Ro. 14:4) 
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APPENDIX 3 
 

Additional Notes on the Depravity of Man  
From Arthur Pink on The Depravity of Man, chapter 10 

The uniqueness of the Bible lies in its exalted spirituality, insisting that any 

inward bias, the least gravitation of the soul from God and His will, is sinful 

and culpable, whether or not it is carried into action. It reveals that the 

first stirring of sin itself is to draw away the soul from what it ought to be 

fixed upon, by an irregular craving for some foreign object which appears 

delightful. When our native corruptions are invited by something external 

which promises pleasure or profit, and the passions are attracted by it, then 

temptation begins, and the heart is drawn out after it. Since fallen man is 

influenced most by his lusts, they sway both his mind and his will. So 

powerful are they that they rule his whole soul: "I see another law in my 

members" (Rom. 7:23). It is an imperious law, dominating the entire man. It 

is because their lusts are so violent that men are so mad upon sinning: 

"They...weary themselves to commit iniquity" (Jer. 9:5). 

James 1:14-15 traces the origin of all our sinning: "But every man is tempted, 

when he is drawn away of his own lust, and enticed. Then when lust hath 

conceived, it brings forth sin: and sin, when it is finished brings forth 

death." Those words show that sin encroaches on the spirit by degrees; they 

describe the several stages before it is consummated in the outward act. 

They reveal that the procreating cause of all sin lies in the lusts of every 

man’s soul; he has within himself both the food and fuel for it. Goodwin 

declared: "You can never come to see how deeply and how abominably corrupt 

creatures you are, until God opens your eyes to see your lusts." The old man 

is "corrupt according to the deceitful lusts" (Eph. 4:22). Lust is both the 

womb and the root of all wickedness on earth. The apostle to God’s people 

spoke of "having escaped the corruption that is in the world through lust" 

(II Peter 1:4). "The corruption": that wasting destroying blight which is on 

all mankind. "Which is in the world": like poison in the cup, like dry rot in 

wood, like an epidemic in the air—inherent, ineradicable. It taints every part 

of man’s being, physical, mental and moral; it affects all his relations of life, 

whether in the family, society or the State. 
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"Every man is tempted when he is drawn away of his own lust." When men are 

tempted they usually try to place the onus on God, the devil, or their 

fellowmen; actually the blame rests entirely on themselves. First, their 

affections are removed from what is good and they are incited to wrongful 

conduct by their corrupt inclinations, attracted to the bait which Satan or 

the world dangles before them. "Lust" here signifies a yearning for, or 

longing to obtain, something. And it is so strong that it draws the soul after 

a forbidden object. The Greek word for "drawn away" means forcibly 

impelled. The impetuous violence of the desire which covets some sensual or 

worldly thing demands gratification. This is nothing but a species of self-will, 

a hankering after what God has not granted, rising from discontent with our 

present condition or position. Even though that longing is a fleeting and 

involuntary one, perhaps against our best judgment, nevertheless it is sinful 

and, when allowed, produces yet deeper guilt. 

"And enticed": The drawing away is because of the irregularity and 

vehemence of the craving; the enticement is from the object contemplated. 

But that very allurement is something for which we are to blame. It is 

because we fail to resist, hate and reject the first rising of unlawful desire, 

but instead entertain and encourage it, that the bait appears so attractive. 

The temptation promises pleasure or profit, which shows "the deceitfulness 

of sin" (Heb. 3:13). All this beguiles us. Then wickedness is sweet in our 

mouth, and we hide it under our tongue (Job. 20:12). "Then when lust has 

conceived": Anticipated delight is cherished, and the mind fully consents. 

The sinful deed is now present in embryo, and the thoughts are busied in 

contriving ways and means of gratification. "It brings forth sin" by a decree 

of the will: What was previously contemplated is now actually perpetrated. 

Manton said: "Sin knows no mother but our own heart." "And sin, when it is 

finished, brings forth death": We pay its wages and reap what was planted, 

damnation being the ultimate outcome. This is the progress of sin within us, 

and these are its degrees of enormity. 

 


