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9:1-10 Ministry under the Old Covenant 
 

Earlier chapters (3, 4, and 7) have shown that the OT Scriptures themselves 

announced the principled obsolescence of the OT rest, the OT priesthood, and the 

OT law-covenant. Chapter 8 had introduced the notion of the New Covenant in the 

prophecy of Jeremiah (8:8-12). The lesson was then drawn: “By calling this covenant 

"new," he has made the first one obsolete; and what is obsolete and aging will soon 

disappear” (Heb. 8:13). In other words, the action that made the Old Covenant 

obsolete in principle took place 6 centuries before Jesus.  

 

Hebrews 9:1-10:18 tells us what we need to know of covenants, now that the 

new covenant has been announced.  

  

Under the Old Covenant there is a need for three things: 

 

 1-5  the need for place 

 6-7  the need for an offering     These three things characterized  

 8-10 the need for an approach       Old Covenant temple worship 

 

9:1-5 the need for place 

 

9:1 Now the first covenant had regulations for worship and also 
an earthly sanctuary.   

9:2 A tabernacle was set up. In its first room were the 
lampstand, the table and the consecrated bread; this was called the 
Holy Place.   

9:3 Behind the second curtain was a room called the Most Holy 
Place,   

9:4 which had the golden altar of incense and the gold-covered 
ark of the covenant. This ark contained the gold jar of manna, Aaron's 
staff that had budded, and the stone tablets of the covenant.   

9:5 Above the ark were the cherubim of the Glory, overshadowing 
the atonement cover. But we cannot discuss these things in detail now. 

 
The author proceeds to bring out the superiority of the new covenant by 

contrasting it to the way worship was done under the old covenant (Morris, 80). 

Though the author speaks of the tabernacle, he is really contrasting two ways of 

approaching God.  

 

The old covenant had its regulations for worship and a place on earth where 

these regulations could be carried out. Before God had given Israel her land, He 

instructed them to build a portable structure (i.e. a tent, or “tabernacle” NIV) 
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where worship could take place. The structure was about 45‟ long, 15‟ wide, and 15‟ 

high, consisting of an inner and outer room. The innermost room (about 1/3 the size 

of the total space, forming a perfect cube) was sectioned off with a veil (i.e. a 

“second veil” to distinguish it from the veil that served as the doorway- Heb. 9:3) 

and called the “Holy of Holies” (Kent, 162). The larger room was called the Holy 

Place. A lampstand and a table of showbread were placed in the Holy Place (Exo. 

25:23-39; 37:10-24) along with the altar of incense (Exo. 30:1-10). It is natural to 

refer to the tabernacle instead of the Temple due to its close connection to the 

Mosaic Covenant. The emphasis, however, is on the fact that this sanctuary is 

material in nature (it is earthly) – and contrasts “the true tabernacle, which the 

Lord pitched, not man” spoken of in 8:2. 

 

 

A problem exists in understanding Hebrews 9:3-4, for it appears that the 

author misplaces the altar of incense by stating that it is in the Holy of Holies when 

the OT says it was in the Holy Place. 

 

Hebrews 9:3-4 says,  

 

9:3 Behind the second curtain was a room called the Most Holy  
  Place,   

9:4 which had the golden altar of incense . . .    
 

There are two good explanations. 

 

1. This is referring to the altar‟s function rather than its actual physical 

location. That is, the inner sanctuary had an altar, but it was located in the outer 

room before the veil. By doing so, he follows the OT pattern, which makes the same 

connection between the ark and the altar.  

 

Exodus 30:6: “And you shall put it (i.e. the altar of incense) before the veil 
that is before the ark of the Testimony, before the mercy seat that is over the 
Testimony, where I will meet with you.” 

 

This verse is not clear on which side of the veil the altar would be, though no 

doubt it was in the Holy Place (Lev. 16:12, 18 confirms this). 

 

Exodus 40:5: “You shall also set the altar of gold for the incense before the 
ark of the Testimony, and put up the screen for the door of the tabernacle.” 

 

In I Kings 6:22 it says,” . . . the whole altar that belonged to the inner 
sanctuary he overlaid with gold.” 
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This seems to be saying that the Holy of Holies had an altar, but doesn‟t say 

that the altar was located inside of it.  

 

The altar was described in this way because of its use in connection with the 

Ark of the Covenant on the Day of Atonement. On that day, the priest would take a 

censer full of burning incense from the altar and place incense on it when he 

entered the Holy of Holies so that smoke would cover the mercy seat and he would 

be protected from death (Lev. 16:12-13). In that sense, one could say that the ark 

had an altar of incense, though they were on opposite sides of the veil (See Bruce, 

199-202 for a full discussion). 

 

2.  A second explanation, which is probably easier, is that this is just a 

mistranslation in English. The word that is translated as “altar” in Greek is 

thumisterion (qumiath,rion). This word translates two words in the OT – the altar 

upon which incense is burned and the golden censer.  Literally, it just means „a place 

where incense is put‟ or „a vessel for burning incense‟ (O‟Brien, 308).  In other 

words, this could just as easily be referring to the golden censer and not the altar 

at all. This is more probable considering that  (1) it is in the wrong place if it is the 

altar (Exo 40:3-5) and (2) the altar of incense was not solid gold, it was covered 

with gold, yet this item appears to be made of gold – it is called a “golden” 
thumisterion (qumiath,rion). 

 

The KJV translation is, therefore, better – Hebrews 9:3-4   “and behind the 

second veil, the part of the tabernacle which is called the Holiest of All, which had 

the golden censer. . .”  

 

Because the censer was used on the Day of Atonement (Lev. 16:12-13), he 

mentions it here as it ties in to what follows. 

 

9:5 Above the ark were the cherubim of the Glory, overshadowing 
the atonement cover. But we cannot discuss these things in detail now. 

 
The Ark of the Covenant was in the Holy of Holies and originally had a golden 

pot filled with about two quarts manna (Heb. 9:4; Exo. 16:33-34; O‟Brien, 310), 

Aaron‟s rod that budded (Num. 17), and the 10 commandments on the stone tablets 

received by Moses at Sinai (Deut. 9:10). These were placed in the ark as a reminder 

of God's acts of mercy (Allen, Expositors II, 848). Neither the pot nor the rod 

existed in the time of Solomon (I Ki. 8:9; II Chron. 5:10) so it is safe to assume 

that they disappeared when the Philistines captured the ark (I Sam. 4:10-11). The 

two stone tablets apparently disappeared when the temple was destroyed in 586 

B.C. (Kent. 164-165). 
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On top of the ark were two angelic beings made of beaten gold called 

cherubim (Exo. 25:18-22). They faced each other with their wings touching in the 

middle and overshadowing the mercy seat (Heb. 9:5). Cherubim were especially 

associated with the presence of God (II Sam. 4:4, Psa. 80:1; 99:1; etc.), which is 

why they are called the cherubim of glory (see details in Bruce, 204-205). 

 

The cover of the ark was called the mercy seat. It was a slab of gold on 

which the high priest sprinkled the blood of a sacrifice on the Day of Atonement to 

cover his own sins and the sins of the people (Exo. 25:17; 37:6; Lev. 16:14). It is the 

earthly counterpart of the throne of grace mentioned in Hebrews 4:16. 

 

(see appendix 4 for more details) 

 

9:6-7 the need for an offering      

 

9:6 When everything had been arranged like this, the priests 
entered regularly into the outer room to carry on their ministry.   

9:7 But only the high priest entered the inner room, and that 
only once a year, and never without blood, which he offered for himself 
and for the sins the people had committed in ignorance. 

 
In verses 6-7 the author moves from the sanctuary to the ritual. He begins 

with the priests and explains that they did their work in the Holy Place, called “the 

outer room” (Lit. “outer tent”). Their daily work consisted of the offering of the 

morning and evening incense and tending to the lampstand. In addition, on every 

Sabbath the showbread was changed. When the priests grew in number, lots were 

cast to determine who would be allowed to enter the Holy Place to burn incense. 

This is what Zacharias was doing when the angel announced to him the birth of John 

the Baptist (Lk. 1:8-23).  

 

However, only the high priest was allowed to enter into the Holy of Holies, 

and then only once a year (See Bruce for a good discussion of the details, 206-207).  

 

Verse 7 emphasizes three important points:  

 

(1) entrance into the presence of God was barred to all Israelites except on 

this one occasion,  

(2) when the high priest received permission to enter, his entry was 

safeguarded by sacrificial blood,  

(3) this blood was not finally efficacious, for he had to repeat the same 

process every year.  
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9:8-10 the need for an approach 

 
9:8 The Holy Spirit was showing by this that the way into the 

Most Holy Place had not yet been disclosed as long as the first 
tabernacle was still standing. 

9:9 This is an illustration for the present time, indicating that 
the gifts and sacrifices being offered were not able to clear the 
conscience of the worshiper. 

9:10 They are only a matter of food and drink and various 
ceremonial washings-- external regulations applying until the time of the 
new order. 
 

In all of this, the Holy Spirit had a lesson to teach man. This lesson is in 

verse 8, namely, that the limited access to the Holy of Holies demonstrates that 

the common person had no direct access to the presence of God. Even the common 

priest could not enter behind the second veil. Since the Holy Place stood in front of 

the Holy of Holies, it barred the way for people to enter it, and as long as the 

tabernacle (and later the temple) was in their midst, it continually reminded them 

of this fact.  

 

In verse 9a the writer says that the outer tent with its furnishings and 

ministry, separating the people from the Holy of Holies and the presence of God, 

was symbolic of "the present time." Then in 9b and 10 he says that all these 

external rituals that relate to food and drink and washings are valid only "until the 

time of reformation" (= "the setting straight", "the new order"). So the question is: 

when does that transition happen in history? When does "the present time," in 

verse 9, give way to "the reformation" or the "new order" in verse 10? 

 

The answer must be with the first coming of Christ. As the writer of 

Hebrews wrote, the old system of relating to God through ritual and sacrifice and 

priest and tabernacle was becoming obsolete and was ready to disappear 

completely. The new order, the "reformation", the messianic era, had been 

inaugurated in Christ. 

 

The physical barrier that prevented men from entering into the presence of 

God in the tabernacle was an illustration of the real barrier that denies people 

access to God. That barrier is a defiled conscience.  

 

“It is only when the conscience is purified that one is set free to approach 

God without reservation and offer Him acceptable service of worship. And the 

sacrificial blood of bulls and goats was useless in this regard” (Bruce, 209). Animal 
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sacrifice was only a symbolic removal of moral pollution but never gave the 

worshipper assurance that he was completely and permanently cleansed from sin. 

The practices of the old covenant (i.e. dietary regulations, ceremonial cleansings, 

etc. - Heb. 9:10) were external, but could not come to grips with the deeper issue 

of a guilty conscience.  

 

This does not mean that those who approached God in good conscience, with 

faith, under the terms of the Old Covenant, following the things prescribed in the 

law, never had their consciences cleared; what it is saying is that those people went 

away knowing that the sacrifice  that had just been offered wouldn‟t cover their 

sins once for all. There was the necessity of a new sacrifice the next year and the 

next and the next. There was no final dealing with conscience at all.  

 

In conclusion, the OT tabernacle and the ministry of the old covenant were 

only intended to picture deeper spiritual truth. It was a physical picture revealing 

that the sinner is denied access into the presence of a holy God. We are now 

prepared to see how the person and work of Christ are superior to it, for His 

person and work provide access to God and take care of a guilty conscience. 

 
9:11-14 Ministry under the New Covenant  
 

9:11 But when Christ appeared as a high priest of the good 
things to come, He entered through the greater and more perfect 
tabernacle, not made with hands, that is to say, not of this creation; 

9:12 He did not enter by means of the blood of goats and calves; 
but he entered the Most Holy Place once for all by his own blood, having 
obtained eternal redemption. 

9:13 The blood of goats and bulls and the ashes of a heifer 
sprinkled on those who are ceremonially unclean sanctify them so that 
they are outwardly clean. 

9:14 How much more, then, will the blood of Christ, who through 
the eternal Spirit offered himself unblemished to God, cleanse our 
consciences from acts that lead to death, so that we may serve the 
living God! 
 

Verse 11 begins with the word “but” which contrasts the “now” that 

introduced verses 1-10. In other words, the verses that follow form the balance to 

what has just been said about the Old Covenant.   

 

If we read through Exodus, we will find variations of the clause “make 

everything according to the pattern shown you on the mountain” (30 plus times). 

Why? The building of the tabernacle had to be exactly right, not simply because 
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God is God and He wanted it a certain way, but because what they were making was 

a pattern, a copy; it was intended to teach something; it was pedagogical. It couldn‟t 

be made however the people wanted to make it because it is showing a deeper 

reality. They couldn‟t be sure of the typological significance of what was revealed in 

the structure or the furniture unless they knew that what they had before them 

was the pattern given from God that reflected unseen realities. 

 

The point is that the Most Holy Place is so configured that when the High 

Priest went into it, he was aware that he was in the very presence of God; God‟s 

glory was in it. And this is what Jesus came into as well.  He entered into the 

presence of God in the heavenly realms. 

 

When Christ came to this earth, the good things also came to pass. That is, 

the blessings and the perfect realities which Christ has obtained are now available 

to His people. For Christ has gone through the greater, more perfect Holy Place, 

the one that is not bound to this physical world, into the heavenly “Holy of Holies”.  

 

This is possible because the sacrifice He offers is superior to any that has 

ever been offered before. 

 

“He did not enter by means of the blood of goats and calves; 
but he entered the Most Holy Place once for all by his own 
blood, having obtained eternal redemption.” (Hebrews 9:12) 

 

The sacrifice of Christ by which He entered the heavenly Holy of Holies, 

unlike that of bulls and goats, obtained eternal redemption.  

 

Blood in the NT, when it is not referring to the fluid itself, means death 

violently and sacrificially occurring, or life violently and sacrificially ended.  

 

In Paul‟s letters we find that everything that we are told that the blood 

accomplishes, we are elsewhere told that Christ‟s death on the cross accomplishes. 

So if we are justified by the blood of Christ, we are justified by the death of 

Christ on the cross. What the blood signifies is life ended; but not just life, life 

violently and sacrificially ended. . . .  and not just the sacrificial loss of life – it is 

the sacrificial giving of the life of the Son of God. 

 

Redemption was a common category in the first century. It was used in slave 

transactions. Some became slaves in times of war. Others, however, because there 

were no bankruptcy laws, were forced to sell themselves or their families into 

slavery if a debt couldn‟t be paid. Then if someone wanted to redeem them, he 

would pay money to the local temple, and then the temple would pay to redeem the 
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individual. Thus, in theory, the person who was in slavery was being released to 

slavery to the god. That same idea is picked up by Paul in a far more meaningful way 

for us.  

 

Hebrew slaves could also be redeemed.  

 

The firstborn male also needed to be redeemed by the payment of a tax. 

The firstborn, who hadn‟t been killed at the initial Passover, now was still under the 

curse, and could be redeemed by the payment of money; he was bought back and he 

would be freed from death and slavery.  

 

So this language was everyday talk in the first century.  

 

 
“ For if the blood of goats and bulls and the ashes of a heifer 
sprinkled on those who are ceremonially unclean sanctifies them 
so that they are outwardly clean. How much more, then, will 
the blood of Christ, who through the eternal Spirit offered 
himself unblemished to God, cleanse our consciences from acts 
that lead to death, so that we may serve the living God!” 
(Hebrews 9:13-14) 

 
Though animal sacrifices restored formal communion with God, they were 

only ceremonial and external in nature. They could not remove the sin that troubled 

men‟s hearts nor the inward sense of guilt that prevented the worshipper from 

drawing close to God. This is because an animal was not an adequate substitute for 

man‟s sin. Sacrificial animals had to have physical perfection, but they did not have 

moral and spiritual perfection.  

 

 The sacrifice of Christ was not just ceremonial. His death dealt with the 

realities and the ultimate issues of life, not just in shadows. He was both morally 

and spiritually perfect and as man could actually bear the penalty for man‟s sin. 

Therefore, His sacrifice cleanses the conscience, for it brings true inward 

cleansing and complete forgiveness of sin.  

 

Furthermore, Christ‟s offering of Himself was through the eternal spirit – 

an expression that is much debated as to meaning. Animals that were offered year 

by year had no will, no pneuma, no internal being of their own. There was no goat 

that said “Here. Slaughter me, I will bear their sins.”  The priest just grabbed them 

and slit their throat. Passover was a bloody mess. On a big Passover, thousands of 

animals could be slaughtered; the courtyard would be sopping with muddy red blood 

– yet not one animal offered itself voluntarily.   
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They offered their lives according to regulation, not according to the 

eternal spirit. But Christ offered Himself by His own consenting will. He obeyed the 

Father, but by doing so he acted voluntarily. Jesus said, “No one takes my life from 

me, I lay it down voluntarily.”  This was the consenting act of His whole person, His 

whole personality, His eternal spirit, His goodness, which from before time 

acquiesced in the perfect plan of the Father so that He would be, in the Father‟s 

own mind, the lamb slain before the foundation of the earth. When He suffers in 

the garden and says, “Not my will but Yours be done”, precisely by saying so, He 

makes His Father‟s will His.  

 

The eternal Spirit is Jesus‟ “own eternal being,” the consent of His whole 

being, as the God-man – the eternal/human. Thus, Christ‟s offering of Himself 

through the eternal spirit is massively and categorically different than the offering 

of animals through the law. Thus, it becomes a sacrifice of immeasurable worth. It 

cleanses our consciences. For Christ does not have to die again.  

 

9:15-28 Further reflections on the New Covenant  
 

The author has mentioned the death of Christ and now elaborates on its 

meaning.  

 

9:15 And for this reason He is the mediator of a new covenant, 
in order that since a death has taken place for the redemption of the 
transgressions that were committed under the first covenant, those who 
have been called may receive the promise of the eternal inheritance. 
 

Grammatically in Greek, “for this reason” could either refer to what has just 

preceded or to what follows. If it refers to what follows, then what this is saying is 

that Christ has become the mediator of the new covenant so that through His 

death, those whom God has called to salvation may receive the covenant promises. 

The old covenant provided a measure of atonement and forgiveness for sin, but was 

incapable of obtaining an eternal inheritance.  Christ‟s death sets those free who 

have sinned and are condemned under the old covenant (the law of Moses).   

 

[see appendix 5 for more on “ransom”] 
 

“Transgressions committed under the time of the first covenant were 

“covered” by animal sacrifices, but this provided no true expiation. Old Testament 

atonement by animal blood depended for its value upon the death of Christ to come. 

The death having occurred is clearly Christ‟s death, and the redemption of the 

transgressions means the redemption of the sinner from the accumulated debts 
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which were against him. Those who have been called indentifies these redeemed 

ones as OT saints. This is similar to Jesus‟ parables which spoke of the elect as 

those who have been invited (“called”) to the kingdom (see Luke 14:16-24; Matt. 

22:1-14) By the death of Christ all of those who have been effectively called by 

God, whether from the OT economy or from NT times onward, have the promise of 

eternal inheritance validated for them” (Kent, 174); the eternal inheritance first 

promised to Abraham centuries before. 

 

“Here there is a definite statement that the real value in the typical 

sacrifices under the Old Testament system was in the realization in the death of 

Christ. It is Christ's death that gives worth to the types that pointed to him. So 

then the atoning sacrifice of Christ is the basis of the salvation of all who are 

saved before the Cross and since.” (RWP) 

 

But why was the Mediator‟s death necessary to establish the new covenant?  

 

Verses 16 and 17 give the answer by way of an illustration: 

 

9:16 In the case of a will, it is necessary to prove the death of 
the one who made it,  

9:17 because a will is in force only when somebody has died; it 
never takes effect while the one who made it is living.  
 

There are at least three major views on verses 16 and 17. 

 

1)  Some see this as the author using an illustration of a last will and 

testament in which property is granted by the owner to other people. In a will it is 

understood that the transferal of ownership does not take place until the owner 

dies. Just as death was necessary for a will to go into effect, so the shedding of 

blood was necessary for the covenant with Moses to be formally approved (Heb. 

9:18). It therefore makes sense that the new covenant be put into effect with 

blood as well. This understanding of verses 16 and 17 is reflected in the NIV 

translation above.  

 

In this interpretation, the Mediator‟s death is necessary to establish the 

new covenant in the same way that a will goes into effect when someone dies.  

 

However, the word translated as “will” by the NIV is diaqh,kh (diatheke), 

which is the same word used throughout the book of Hebrews for “covenant” (7:22; 

8:6, 8, 9 (2X), 10; 9: 4 (2X), 15 (2X), 20; 10:16, 29; 12:24; 13:20).  It is also 

difficult to understand how this fits the context.  Verse 15 is talking about Christ 

as the mediator of the new covenant and the necessity of His death in establishing 
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it. But a mediator isn‟t necessary in a will, nor does one need to die for a will to go in 

effect. Furthermore, this does not match any known practice at the time – a will 

was secure and valid when it was written down, not when the testator died. Then 

this illustration is followed by verse 18 which refers to the Mosaic Covenant though 

the word diaqh,kh (diatheke ) is not used. Syntactically, it is more consistent to 

think that verses 16 and 17 would be a reference to a covenant as well.  

 

2) Others see this as referring to the covenant ratification familiar to the 

Jews. 

 

In biblical times, to ratify a covenant the covenanting parties took an animal 

or several animals, cut them in half, and then both parties of the covenant walked 

between the two pieces.  This was a symbolic act.  The death of the animal signified 

the death of the covenant maker if he did not fulfill his obligations to the covenant. 

They were saying in effect, “May it be done to me also if I do not keep the terms 

of this covenant.” Symbolically, they came under the curse of execution – they were 

executed symbolically through the animals that represented them – and in that 
sense, the covenant is not ratified until there has been a symbolic death of the 
ratifiers (Carson; O‟Brien, 330). 

 

Thus the NASB on Hebrews 9:16 and 17 reads, “For where a covenant is, 

there must of necessity be the death of the one who made it (their death was 

symbolically portrayed in the sacrificed animals). For a covenant is valid only 

when men are dead, for it is never in force while the one who made it lives.” 

(that is, a covenant is never valid when the covenant maker is ritually still alive). 

 

The distinction in how the OT and NT covenants were ratified becomes 

apparent when they are compared: 

 

1) In the terms of the Old Covenant, it was the blood of animals;  

now it is the blood of one of the ratifying parties (Christ‟s blood) 

 

2) In the terms of the Old Covenant, it was symbolic through the death of 

the animals;  

now it is the death of the covenanting party.  

 

3) In the terms of the Old Covenant, it was the one who broke the 

covenant that was invoking the curse of death upon himself;  

now it is not the one who breaks faith, but the one who does not  

break faith. 
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So in other words, this text is saying that Christ is the mediator of a New 

Covenant (v 15) and He seals it with His blood. In Luke 22:20 Jesus said, "This cup 

is the new covenant in my blood, which is poured out for you.”  This not just a sign 

of sacrificial death; it is a sign of covenantal curse: “May it be done to me also if I 

do not keep the terms of this covenant.”  Like the oaths in Hebrews 6:16-20 and 

7:20-22, this provides absolute assurance that Christ will fulfill all that He has 

promised. 

 

This sees the Mediator‟s death as parallel to the death of covenant makers 

symbolized through the sacrifice of animals.  

 

3) A third view interprets this as the breaking of the Mosaic Covenant 

(O‟Brien).  

 
9:18 Therefore even the first covenant was not inaugurated 

without blood. 
9:19 When Moses had proclaimed every commandment of the law 

to all the people, he took the blood of calves, together with water, 
scarlet wool and branches of hyssop, and sprinkled the scroll and all the 
people. 

 9:20 He said, "This is the blood of the covenant, which God has 
commanded you to keep." 

9:21 In the same way, he sprinkled with the blood both the 
tabernacle and everything used in its ceremonies.   

9:22 In fact, the law requires that nearly everything be cleansed 
with blood, and without the shedding of blood there is no forgiveness. 

 
Like other covenants, blood was necessary to inaugurate the Mosaic covenant 

and put it into force.  

 

In Exodus 24:3-8 it speaks of the ratification of the old covenant with 

Moses. 

 

“So Moses came and told the people all the words of the LORD and all 
the judgments. And all the people answered with one voice and said, "All the 
words which the LORD has said we will do. And Moses wrote all the words of 
the LORD. And he rose early in the morning, and built an altar at the foot of 
the mountain, and twelve pillars according to the twelve tribes of Israel. 
Then he sent young men of the children of Israel, who offered burnt 
offerings and sacrificed peace offerings of oxen to the LORD. And Moses 
took half the blood and put it in basins, and half the blood he sprinkled on 
the altar. Then he took the Book of the Covenant and read in the hearing of 
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the people. And they said, "All that the LORD has said we will do, and be 
obedient.” And Moses took the blood, sprinkled it on the people, and said, 
"This is the blood of the covenant which the LORD has made with you 
according to all these words." 

 
The same is true with the dedication of the tabernacle and its vessels (Heb. 

9:21 - see Kent, 177; Bruce, 226). The sanctuary and the things related to it were 

cleansed with the blood of sacrificial animals so that they would be holy and 

suitable for the worship of God. In fact, Hebrews 9:22 says that nearly everything 

is cleansed with blood.  

  

[Note: It doesn‟t say that absolutely everything was cleansed with blood. 

Cleansing of things, in contrast to persons, was sometimes done with water (Exo. 

19:10; Lev. 15:5; 16:26, 28) or with fire (Num. 31:22-23). Blood, however, was the 

typical means of purification under the Law of Moses (Kent, 177; see Morris, 89; 

Bruce, 226-227 for examples of exceptions.] 

 

The concept of cleansing with blood is foreign to modern readers, but was an 

important concept in OT theology.  The OT gave typological expression in the power 

of blood to remove sin and save. The shedding of blood resulted in forgiveness and 

sanctification (Heb. 9:22) (Laubach, DNTT, I, 222-223). Aaron and the priests 

were sanctified with sprinkled blood and lepers were cleansed with blood sprinkled 

from a sprig of hyssop (Lev. 14:2-7). This physical cleansing was symbolic of 

spiritual cleansing (Ps. 51:7 “Purify me with hyssop” no doubt refers to the 

sprinkling of blood with a hyssop sprig) (Beasley-Murray, DNTT, I, 225). The 

shedding of blood establishes peace with God and is the foundation of a new 

relationship with Him.  The blood of Christ ransomed and freed the church from 

the power of Satan and evil powers (Acts 20:28; Eph. 1:7; I Pet. 1:18; Rev. 5:9). His 

blood also cleanses the members of the church (I Jn. 1:7-10; Rev. 1:5; 7:14). 

Because of this cleansing, it is possible to have a clear conscience before God (Heb. 

9:14; 10:22; 13:18) (Laubach, DNTT, I, 222-223). 

 

In the OT, reconciliation and purification were two different actions. 

Reconciliation occurred when blood was brought into the Holy of Holies. Purification 

could happen at any time outside the Holy of Holies. Both are given in the NT 

through salvation by the blood of Christ. In His blood lies the power for 

sanctification (Heb. 13:12). By its connection with the covenant ceremony at Sinai, 

the blood of Christ serves as a guarantee of the new covenant (Laubach, DNTT, I, 

222-223). 
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9:23 It was necessary, then, for the copies of the heavenly 
things to be purified with these sacrifices, but the heavenly things 
themselves with better sacrifices than these.  

9:24 For Christ did not enter a man-made sanctuary that was 
only a copy of the true one; he entered heaven itself, now to appear for 
us in God's presence. 

 
If blood had to be shed for purification, and if the Mosaic system was a 

copy of heavenly realities, then it follows that there has to be something analogous 

to it in the heavenly sphere.  

 

But why would the heavenly realm where God dwells need to be cleansed?  

 

Some think it was defiled by the sin of the rebellion of Satan. Others 

believe that this is speaking of the consciences of men that need cleansing in order 

to enter the presence of God. However, the wording “the heavenly things 

themselves” would be a strange way of referring to the consciences of men on 

earth. Still others look at it as just part of the inaugural process (See Bruce, 228; 

Morris, 91, Kent, 179 for different views). Whatever the intended meaning is, the 

author is stating that the sacrifice of Christ was the better sacrifice. 

 

According to verse 24, Christ‟s work for mankind was done where it really 

counted. Christ did not enter a man-made sanctuary but into heaven itself, the 

reality of which the earthly tabernacle was just a copy. It‟s important to note that 

the “heavenly sanctuary” is now clearly called heaven. Thus, we should not think of 

the heavenly tabernacle as corresponding to a structure made of wood and other 

materials. Rather, heaven is a place where the presence of God dwells and 

corresponds to the symbolism of the earthly structure. “It is in the actual and not 

just the representational presence of God that Christ our high priest has entered 

now to appear before the face of God. He is not in a smoke covered chamber where 

God's glory needed to be obscured lest the high priest die. He appears on our 

behalf in the very presence of God, the only place where final priestly 

representation is made” (Kent, 180). 

 

9:25 Nor did he enter heaven to offer himself again and again, 
the way the high priest enters the Most Holy Place every year with 
blood that is not his own. 

 9:26 Then Christ would have had to suffer many times since the 
creation of the world. But now he has appeared once for all at the end 
of the ages to do away with sin by the sacrifice of himself. 
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No sacrifice really put sin away, therefore, repeated sacrifices were 

necessary. If Christ‟s sacrifice were no different, He would have had to offer 

Himself repeatedly from the beginning of creation, since sin entered the world 

through Adam and Eve at that time. But unlike the high priest, Christ did not enter 

a man-made sanctuary from which He had to immediately come out again. Neither 

was it necessary for Him to offer repeated sacrifices. His death took care of sin 

completely and forever.  

 

9:27 Just as man is destined to die once, and after that to face 
judgment, 

 
In Hebrews 9:27 the author ends his argument by referring to the one 

death Christ died and the one death men die. There is a finality in both, but with 

very different consequences. As a result of sin, men are destined to die once and 

then face judgment. Death is final; there is no second chance. 

 

Christ‟s death was also by divine appointment and final. But, in contrast to 

men, Jesus didn‟t die for His own sinfulness. He died to bear the penalty of our sin 

(Heb. 9:28; Isa. 53:12).  His death is not followed by judgment, but salvation for 

His people. 

 
9:28 so Christ was sacrificed once to take away the sins of many 

people; and he will appear a second time, not to bear sin, but to bring 
salvation to those who are waiting for him 
 

The Israelites who watched their high priest enter the Holy of Holies 

waited expectantly for his reappearance. His return was indicative that his 

sacrifice was accepted by God and forgiveness of sin had been obtained. So Jesus 

who has entered the heavenly Holy of Holies will come again to bring salvation to 

those who await Him. 
 


