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Chapter 15 introduces a new topic. The point of the chapter is to demonstrate that believers will be 

raised from the dead—a fact that the Corinthians had evidently come to doubt. The chapter can be 

broken up into three sections: 

1) 15:1–11 re-establishes that Christ has raised from the dead.  

2) 15:12–34 deals with the illogical belief that even though Christ was raised from the dead believers 

would not be raised. 

3) 15:35–58 tells of what kind of body or form we will be raised in.  

15:1 Now I make known to you, brethren, the gospel which I preached to you, which also you 

received, in which also you stand, 

15:2 by which also you are saved, if you hold fast the word which I preached to you, unless you 

believed in vain. 

In the opening verses Paul is not trying to prove the resurrection but is re-stating the common Christian 

belief that Jesus rose from the dead. This will become the basis for Paul to correct the Corinthians’ 

erroneous thinking about the Christian’s resurrection (15:12). 

The Corinthians seem to have forgotten the most elemental truth of the Christian faith—that Jesus died 

for our sins and rose again from the dead. Although verse 2 throws some doubt on the reality of their 

salvation, Paul addresses them as saved people. 

We should probably understand verse 2 as speaking of our future, completed salvation (i.e. “you are 

saved” is a present tense verb that conveys an idea). This verse is saying that our final salvation is 

assured, unless we have believed in vain (which is a possibility—cf. v. 10). In this verse, people who 

believe in vain are those who only believe for a time; they do not hold fast the word which was 

preached to them. This does not mean that it’s possible for us to lose our salvation or that our salvation 

is dependent upon our own ability to hold on to it; it means that those who truly believe the gospel will 

endure in their faith. Those who do not hold fast to the gospel prove that their profession of faith was 

not real.  

The content of the gospel that Paul preached is in verses 3 and 4.  

15:3 For I delivered to you as of first importance what I also received, that Christ died for our 

sins according to the Scriptures, 

15:4 and that He was buried, and that He was raised on the third day according to the 

Scriptures, 

The gospel in its most fundamental form is that Christ died for our sins and was raised from the dead. 

This was what was of first in importance—a rhetorically powerful way of telling his readers to pay 

attention, for what he is going to say about the gospel lies at its very center. 

This gospel did not originate with Paul, but was received by him from the Lord (11:23; Gal. 1:12) and 

then delivered to others. Paul was only a link in the chain, not the creator of the message.  

The first proposition of the gospel relates the death of Christ to sin. Christ did not just die; He died to 

deal with our sin.  
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His death was predicted and is explained by the OT Scriptures. It was not accidental, but was part of the 

predetermined plan of God. Although specific OT passages come to mind (such as Isaiah 52:13–53:12, 

the Passover in 1 Cor. 5:7, etc.), it is more likely that Paul is making a general statement that the death 

and resurrection of Christ is understood through the OT. 

Paul also says “He was buried.” Burial implies that Jesus really died. It was the necessary stage that 

preceded resurrection (Jn. 20:9; Acts 26:23; Psa. 16:10 cf. Acts 13:35).  

Lastly, “He was raised on the third day.”  The verb “was raised” is passive—God was the One who raised 

Him.  

In the verses that follow, the occurrences of Christ’s appearing are listed. The implication is that all who 

saw the resurrected Christ preached His resurrection, just as Paul did. The resurrection was an historical 

event, witnessed and proclaimed by many. 

15:5 and that He appeared to Cephas, then to the twelve. 

15:6 After that He appeared to more than five hundred brethren at one time, most of whom 

remain until now, but some have fallen asleep; 

15:7 then He appeared to James, then to all the apostles; 

15:8 and last of all, as it were to one untimely born, He appeared to me also. 

15:9 For I am the least of the apostles, who am not fit to be called an apostle, because I 

persecuted the church of God. 

Cephas (that is, Peter—1 Cor. 1:12; 9:5) was the first witness of the resurrection mentioned, then the 

twelve (among whom Paul was not included). Even though Peter was part of the twelve, he may be 

listed separately because of his prominence. Jesus also appeared to over 500 believers at one time, 

most of whom were still alive as Paul wrote. James is most likely Jesus’ brother who wrote the epistle of 

James and presided over the church in Jerusalem. Like Peter, James was both conspicuous and 

universally known (Hodge, 316). It is debated if James was an apostle or not. “All the apostles” (15:7) 

could mean that Jesus then appeared to all the apostles collectively, or that He first appeared to James 

separately, then all the apostles including James (Hodge, 316). Some think “all the apostles” is a larger 

group outside of the twelve who were also known as apostles (Barrett, 343). Verse 8 makes it clear that 

by “all the apostles” Paul meant “all, but me!” 

To defend his claims of apostleship (specifically that he was an eyewitness of the resurrected Christ), 

Paul asserted that he experienced a unique and final appearance of Christ (last of all . . . He appeared to 

me) after the post-resurrection appearances were believed to have ended.  Some may object to this by 

saying that Jesus also appeared to John on Patmos (Rev. 1:11–17) long after Paul. However, Jesus’ 

appearance to John was a vision (in Rev. 1:10 John said he was “in the Spirit”), not a bodily, post-

resurrection appearance. 

When Paul says he was like one untimely born, he may mean that when Christ appeared to him, he was 

like an infant born prematurely—weak, unprepared, and not sufficient for the task of apostleship (15:9); 

however, by the grace of God he was made sufficient (15:10).  

15:10 But by the grace of God I am what I am, and His grace toward me did not prove vain; 

but I labored even more than all of them, yet not I, but the grace of God with me. 

15:11 Whether then it was I or they, so we preach and so you believed. 
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Paul’s career as a persecutor of the church and subsequent salvation serves to bring out more clearly 

what is true of every Christian—“by God’s grace I am what I am.” Just as the Corinthians’ faith could 

prove to be vain (cf. 1 Cor. 15:2), so Paul’s faith could have proven to be vain; but the grace of God had 

truly taken root in his life and his faith proved to be real.  

Paul’s groundbreaking work and establishment of so many churches demonstrated the intensity of his 

labor and the depth of his belief. But he took no personal credit for it—all that he had, and all that he 

had done was by the grace of God.  

In 15:11 Paul concludes with his original purpose in writing the chapter: no matter who preached the 

gospel to those in Corinth (“whether then it was I or they”), an integral element in their preaching was 

the resurrection of Christ—something that the Corinthians themselves had accepted as true. 

What is important to see in verses 1–11 is that everything Paul is saying is driving home one point. Jesus 

had risen from the dead; to deny the resurrection is to deny the gospel itself.  

D.A. Carson wrote an excellent 11-page article entitled The Gospel of Jesus Christ (1 Corinthians 15:1–9). 

The following is an edited version of this article.  

The church in the western world is going through a time of remarkable fragmentation. This 

fragmentation extends to our understanding of the gospel. For some Christians, “the gospel” is a narrow 

set of teachings about Jesus and his death and resurrection which, rightly believed, tip people into the 

kingdom. After that, real discipleship and personal transformation begin, but none of that is integrally 

related to “the gospel.” 

Other voices identify the gospel with the first and second commandments—the commandments to love 

God with heart and soul and mind and strength, and our neighbors as ourselves. These commandments 

are so central that Jesus himself insists that all the prophets and the law hang on them (Matthew 22:34– 

40)—but most emphatically they are not the gospel. 

A third option today is to treat the ethical teaching of Jesus found in the Gospels as the gospel—yet it is 

the ethical teaching of Jesus abstracted from the passion and resurrection narrative found in each 

Gospel. . . This overlooks the fact that in the first century, there was no “Gospel of Matthew,” “Gospel of 

Mark,” and so forth. Our four Gospels were called, respectively, “The Gospel According to Matthew,” 

“The Gospel According to Mark,” and so forth. In other words, there was only one gospel, the gospel of 

Jesus Christ, according to Matthew, Mark, Luke, and John. This one gospel, this message of news that 

was simultaneously threatening and promising, concerned the coming of Jesus the Messiah, the long-

awaited King, and included something about his origins, the ministry of his forerunner, his brief ministry 

of teaching and miraculous transformation, climaxing in his death and resurrection. These elements are 

not independent pearls on a string that constitutes the life and times of Jesus the Messiah. Rather, they 

are elements tightly tied together. Accounts of Jesus’ teaching cannot be rightly understood unless we 

discern how they flow toward and point toward Jesus’ death and resurrection. All of this together is the 

one gospel of Jesus Christ, to which the canonical Gospels bear witness. 

Perhaps more common yet is the tendency to assume the gospel, whatever that is, while devoting 

creative energy and passion to other issues—marriage, happiness, prosperity, evangelism, the poor, 

wrestling with Islam, wrestling with the pressures of secularization, bioethics, dangers on the left, 

dangers on the right—the list is endless. This overlooks the fact that our hearers inevitably are drawn 
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toward that about which we are most passionate. Every teacher knows that. My students are unlikely to 

learn all that I teach them; they are most likely to learn that about which I am most excited. If the gospel 

is merely assumed, while relatively peripheral issues ignite our passion, we will train a new generation 

to downplay the gospel and focus zeal on the periphery. It is easy to sound prophetic from the margins; 

what is urgently needed is to be prophetic from the center. What is to be feared, in the famous words of 

W. B. Yeats in “The Second Coming,” is that “the centre does not hold.” Moreover, if in fact we focus on 

the gospel, we shall soon see that this gospel, rightly understood, directs us how to think about, and 

what to do about, a substantial array of other issues. These issues, if they are analyzed on their own, as 

important as they are, remain relatively peripheral; ironically, if the gospel itself is deeply pondered and 

remains at the center of our thinking and living, it powerfully addresses and wrestles with all these other 

issues. 

From the opening verses in 1 Corinthians 15 Carson observes the following: 

(1) The gospel is Christological; it is Christ-centered. 

In Matthew’s Gospel Christ is the long-promised Davidic king who will bring in the kingdom of God. By 

his death and resurrection, he becomes the mediatorial monarch who insists that all authority in heaven 

and earth is his alone. In John, Jesus alone is the way, the truth, and the life: no one comes to the Father 

except through him, for it is the Father’s solemn intent that all should honor the Son even as they honor 

the Father. In the sermons reported in Acts, there is no name but Jesus given under heaven by which we 

must be saved (cf. Acts 4:12). In Romans and Galatians and Ephesians, Jesus is the last Adam, the one to 

whom the law and the prophets bear witness, the one who by God’s own design propitiates God’s wrath 

and reconciles Jews and Gentiles to his heavenly Father and thus also to each other. In the great vision 

of Revelation 4–5, the Son alone, emerging from the very throne of God Almighty, is simultaneously the 

lion and the lamb, and he alone is qualified to open the seals of the scroll in the right hand of God, and 

thus bring about all of God’s matchless purposes for judgment and blessing. So also here: the gospel is 

Christological. John Stott is right: “The gospel is not preached if Christ is not preached.”  

Nevertheless, this Christological emphasis does not focus exclusively on Christ’s person; it embraces 

with equal fervor his death and resurrection. As a matter of first importance, Paul writes, “Christ died 

for our sins” (15:3). Earlier in this letter, Paul does not tell his readers, “I resolved to know nothing while 

I was with you except Jesus Christ”; rather, he says, “I resolved to know nothing while I was with you 

except Jesus Christ and him crucified” (1 Cor 2:2). Moreover, Paul here ties Jesus’ death to his 

resurrection, as the rest of the chapter makes clear. This is the gospel of Christ crucified and risen again. 

(2) The gospel is theological.  

This is a short-hand way of affirming two things. First, as 1 Corinthians 15 repeatedly affirms, God raised 

Christ Jesus from the dead (e.g. 5:15). Second, that “Christ died for our sins” and rose again. Thus, the 

cross and resurrection are not nakedly historical events; they are historical events with the deepest 

theological weight. 

It is essential to understand that sin is an offense against God. God Himself declared it punishable by 

death (Gen 2–3). This is scarcely surprising. Since God is the source of life, when men insist on going 

their own way and becoming their own gods, they cut themselves off from their Maker, from the One 

who gives life. What is there, then, but death? Moreover, when we sin, God himself is the most 
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offended party. That is made clear from David’s experience. After he has sinned by seducing Bathsheba 

and arranging the execution of her husband, David is confronted by the prophet Nathan. In deep 

contrition, he pens Psalm 51. There he addresses God and says, “Against you, you only, have I sinned 

and done what is evil in your sight.” Of course, David sinned against Bathsheba, her husband, the 

military high command by corrupting it, his own family, and the nation as a whole, which expected him 

to act with integrity. Yet here he says, “Against you, you only, have I sinned and done what is evil in your 

sight.” In the most profound sense, that is exactly right. What makes sin sin, what makes it so vile, is that 

it is sin against God. In all our sinning, God is the most offended party. That is why we must have his 

forgiveness, or we have nothing. 

Sin and God’s judgment against sin is not just an OT theme. When Jesus announced the imminence of 

the dawning of the kingdom, he cried, “Repent, for the kingdom of heaven is near” (Matt 4:17; cf. Mark 

1:15). Repentance is necessary, because the coming of the King promises judgment as well as blessing. 

The Sermon on the Mount warns the hearers not to follow the broad road that leads to destruction, and 

pictures Jesus pronouncing final judgment with the words, “I never knew you. Away from me, you 

evildoers!” (7:23). The parables are replete with warnings of final judgment; a significant percentage of 

them demonstrate the essential divisiveness of the dawning of the kingdom. Images of hell—outer 

darkness, furnace of fire, weeping and gnashing of teeth, undying worms, eternal fire—are too ghastly 

to contemplate long, but we must not avoid the fact that Jesus himself uses all of them. Writing to the 

Thessalonians, Paul reminds us that Jesus “rescues us from the coming wrath” (1 Thes. 1:10). This Jesus 

will be “revealed from heaven in blazing fire with his powerful angels. He will punish those who do not 

know God and do not obey the gospel of our Lord Jesus. They will be punished with everlasting 

destruction and shut out from the presence of the Lord and from the majesty of his power on the day he 

comes to be glorified in his holy people and to be marveled at among all those who have believed” (2 

Thess. 1:7-10). . “Like the rest, we were by nature objects of wrath” (Eph 2:3), for we gratified “the 

cravings of our sinful nature . . . following its desires and thoughts” (2:3)—but now we have been saved 

by grace through faith, created in Christ Jesus to do good works (Eph 2:8–10). This grace thus saves us 

both from sins and from their otherwise inevitable result, the wrath to come. Jesus himself is our peace 

(Eph 2; Acts 10:36). “The wrath of God is being revealed from heaven against all the godlessness and 

wickedness of human beings who suppress the truth by their wickedness” (Rom 1:18). But God 

“presented Christ as a propitiation in his blood” (3:25), and now “we have peace with God through our 

Lord Jesus Christ, through whom we have gained access by faith into this grace in which we now stand” 

(5:1–2). 

This nexus of themes—God, sin, wrath, death, judgment—is what makes the simple words of 1 

Corinthians 15:3 so profoundly theological: as a matter of first importance, “Christ died for our sins.” 

Parallel texts instantly leap to mind: “[Christ] was delivered over to death for our sins, and was raised to 

life for our justification” (Rom 4:25). “Christ died for the ungodly” (Rom 5:6). The Lord Jesus Christ “gave 

himself for our sins, to rescue us from the present evil age” (Gal 1:4). “Christ died for sins once for all, 

the righteous for the unrighteous, to bring you to God” (1 Pet 3:18). Or, as Paul puts it here in 1 

Corinthians 15:2, “By this gospel you are saved.” To be saved from our sins is to be saved not only from 

their chaining power but from their consequences—and the consequences are profoundly bound up 

with God’s solemn sentence, with God’s holy wrath. Once you see this, you cannot fail to see that 

whatever else the cross achieves, it must rightly set aside God’s sentence, it must rightly satisfy God’s 

wrath, or it achieves nothing. The gospel is theological. 
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(3) The gospel is biblical.  

Christ died for our sins according to the Scriptures, . . . he was buried, . . . he was raised on the third day 

according to the Scriptures” (15:3–4). The apostle grounds the gospel, the matters of first importance, in 

the Scriptures—and of course he has what we call the Old Testament in mind—and then in the witness 

of the apostles—and thus what we call the New Testament. The gospel is biblical. 

(4) The gospel is apostolic.  

Paul cheerfully insists that there were more than five hundred eyewitnesses to the resurrection of the 

Lord Jesus. Nevertheless, he repeatedly draws attention to the apostles: Jesus “appeared to Peter, and 

then to the Twelve” (15:5); “he appeared to James, then to all the apostles, and last of all he appeared 

to me” (15:8), “the least of the apostles” (15:9). Listen carefully to the sequence of pronouns in 15:11: 

“Whether, then, it was I or they, this is what we preach, and this is what you believed” (15:11). The 

sequence of pronouns, I, they, we, you, becomes a powerful way of connecting the witness and teaching 

of the apostles with the faith of all subsequent Christians. The gospel is apostolic.  

(5) The gospel is historical.  

Here four things must be said. 

First, 1 Corinthians 15 specifies both Jesus’ burial and his resurrection. The burial testifies to Jesus’ 

death, since (normally!) we bury only those who have died; the appearances testify to Jesus’ 

resurrection. Jesus’ death and his resurrection are tied together in history: the one who was crucified is 

the one who was resurrected; the body that came out of the tomb. This resurrection took place on the 

third day: it is in datable sequence from the death. The cross and the resurrection are irrefutably tied 

together. 

Second, the manner by which we have access to the historical events of Jesus’ death, burial, and 

resurrection, is exactly the same as that by which we have access to almost any historical event: through 

the witness and remains of those who were there, by means of the records they left behind. That is why 

Paul enumerates the witnesses, mentions that many of them are still alive at his time of writing and 

therefore could still be checked out, and recognizes the importance of their reliability. In God’s mercy, 

this Bible is, among many other things, a written record of those first witnesses. 

Third, we must see that, unlike other religions, the central Christian claims are irreducibly historical. In 

this passage, Paul insists that if Christ is not risen, then faith that believes Christ is risen is merely futile. 

Part of the validation of genuine faith is the reliability, the truthfulness, of faith’s object. If you believe 

something is true when in reality it is not true, your faith is not commendable; rather, it is futile, 

valueless, worthless, and you yourself are to be pitied. Part of the validation of faith is the truthfulness 

of faith’s object—and in this case, the object is an historical event, the resurrection of Jesus Christ. The 

Bible never asks us to believe what is not true. By the same token, one of the principal ways the Bible 

has of increasing and strengthening faith is by articulating and defending the truth. 

Fourth, “historical” refers to events that take place within the continuum of space and time, regardless 

of whether God has brought about those events by ordinary causes, or by a supernatural means. We 

insist that in this sense, the resurrection is historical: it takes place in history, even if it was caused by 

God’s spectacular power when he raised the man Christ Jesus from the dead. 
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(6) The gospel is personal.  

The death and resurrection of Jesus Christ are not merely historical events; they set out the way of 

individual salvation, of personal salvation. “Now, brothers,” Paul writes at the beginning of this chapter, 

“I want to remind you of the gospel I preached to you, which you received and on which you have taken 

your stand. By this gospel you are saved” (1 Cor. 15:1–2). 

(7) The gospel is universal.  

Later in 1 Corinthians 15, we find Paul demonstrating that Christ is the new Adam (vv. 22, 47–50) who 

draws in people from every tongue and tribe and people and nation. The gospel is universal in this 

sense.  

(8) The gospel is eschatological. 

Some of the blessings Christians receive today are essentially eschatological blessings, blessings 

belonging to the end, even if they have been brought back into time and are already ours. Already God 

declares his blood-bought, Spirit-regenerated people to be justified: the final declarative sentence from 

the end of the age has already been pronounced on Christ’s people, because of what Jesus Christ has 

done. We are already justified—and so the gospel is in that sense eschatological. Yet there is another 

sense in which this gospel is eschatological. In the chapter before us, Paul focuses on the final 

transformation: “I declare to you, brothers,” he says in vv. 50 and following, “that flesh and blood 

cannot inherit the kingdom of God, nor does the perishable inherit the imperishable. Listen, I tell you a 

mystery: We will not all sleep, but we will all be changed—in a flash, in the twinkling of an eye, at the 

last trumpet. For the trumpet will sound, the dead will be raised imperishable, and we will be changed. 

For the perishable must clothe itself with the imperishable, and the mortal with immortality. When the 

perishable has been clothed with the imperishable, and the mortal with immortality, then the saying 

that is written will come true: ‘Death has been swallowed up in victory.” It is not enough to focus 

narrowly on the blessings Christians enjoy in Christ in this age: the gospel is eschatological.  

So what Paul preaches, as a matter of first importance, is that the gospel is Christological, theological, 

biblical, apostolic, historical, personal, universal, and eschatological. But the passage in front of us also 

includes several wonderful truths that further unpack this gospel before our eyes. I can summarize them 

in five clarifying sentences. 

(1) This gospel is normally disseminated in proclamation. This gospel, Paul says, “I preached to you” (1 

Cor 15:1), and then adds that it is “the word I preached to you” (15:2). This way of describing the 

dissemination of the gospel is typical of the New Testament. The gospel that was preached was what the 

Corinthians believed (15:11) . . . The good news must be announced, heralded, explained; and it is 

normally disseminated in proclamation.  

(2) This gospel must be received in authentic, persevering faith. Toward the beginning of the chapter, 

Paul tells the Corinthians, “By this gospel you are saved, if you hold firmly to the word I preached to you. 

Otherwise, you have believed in vain” (15:2). In other words, their faith in the word Paul preached, in the 

gospel, must be of the persevering type. Many other passages carry the same emphasis. For instance, 

Paul tells the Colossians, “[God] has reconciled you by Christ’s physical body through death to present 

you holy in his sight, without blemish and free from accusation—if you continue in your faith, 
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established and firm, not moved from the hope held out in the gospel” (Col 1:22–23). This gospel is 

fruitfully received in authentic, persevering faith.  

(3) This gospel is properly disclosed in personal self-humiliation. When the gospel is properly 

understood and received in persevering faith, people properly respond the way the apostle does. Yes, 

the risen Christ appeared last of all to him (15:8). Yet far from becoming a source of pride, this final 

resurrection appearance evokes in Paul a sense of his own unworthiness: “For I am the least of the 

apostles,” he writes, “and do not even deserve to be called an apostle, because I persecuted the church 

of God. But by the grace of God I am what I am” (15:9–10). How could it be otherwise? Jesus had 

purchased Paul’s redemption at the cost of his own blood, he had graciously forgiven him of his sins, 

including the sin of persecuting the church of God, he had confronted the apostle on the Damascus 

Road and revealed himself to him at the very moment Paul was expanding his efforts to damage Christ’s 

people! . . . Humility, gratitude, dependence on Christ, contrition—these are the characteristic attitudes 

of the truly converted, the matrix out of which Christians experience joy and love. When the gospel truly 

does its work, “proud Christian” is an unthinkable oxymoron. This gospel is properly disclosed in 

personal self-humiliation. 

(4) This gospel is rightly asserted to be the central confession of the whole church. At numerous points 

in 1 Corinthians Paul reminds his readers that there are many other churches with common beliefs and 

practices, and that the independence of the Corinthians, far from being a virtue, is merely evidence that 

they are out of step. In 4:17, Paul tells them that Timothy will remind the Corinthians of Paul’s way of 

life, “which agrees with what I teach everywhere in every church.” When he is dealing with marriage and 

divorce, Paul stipulates, “This is the rule I lay down in every church” (7:17). After laying down what 

believers are to think about headship and relationships between men and women, Paul closes his 

discussion with the words, “If anyone wants to be contentious about this, we have no other practice—

nor do the churches of God” (11:16). Paul introduces his last paragraph in 1 Corinthians 14 with the 

words, “As in all the congregations of the saints” (14:33). There is no explicit formula of this sort in 1 

Corinthians 15. Nevertheless, Paul repeatedly alludes to what he preaches everywhere, not just in 

Corinth. Passive expressions like “if it is preached” (15:11) give the impression that this is the common 

content, not something that was reserved for Corinth—as also Paul’s reference to his service in Ephesus 

for the sake of this same gospel (15:32), and his many earlier references to his common practices in 

preaching the gospel (esp. chaps. 1–2). 

(5) The gospel is boldly advancing under the contested reign and inevitable victory of Jesus the king. 

This side of Jesus’ death and resurrection, all of God’s sovereignty is mediated exclusively through King 

Jesus. That is amply taught elsewhere in the New Testament. Matthew concludes with Jesus’ claim, “All 

authority is given to me in heaven and on earth” (Matt 28:20). Philippians rejoices that “the name that is 

above every name” has been given to him (Phil 2:9–11). So also—and dramatically—here: Christ “must 

reign until he has put all his enemies under his feet” (15:25). That presupposes the reign is still 

contested, and still advances. This is on par with Jesus’ claim, “I will build my church, and the gates of 

hell shall not prevail against it” (Matt 16:18). But one day, the final enemy, death itself, will die, and 

Jesus’ mediatorial kingship will end. God will be all in all (15:28). 


