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14:26 What is the outcome then, brethren? When you assemble, each one has a psalm, has a 
teaching, has a revelation, has a tongue, has an interpretation. Let all things be done for 
edification. 
 

Verse 26 ties up any loose ends, and picks up the thought from 14:23–25. The first sentence echoes the 
concerns of chapter 12—that each one is to contribute to the body. The second sentence carries the 
concern of chapters 13 and 14; namely, that all should be done for edification (Fee, 690). 
 
“What is the outcome then” means something like, “what should we conclude from all that has been 
said?” The conclusion is that when the church assembles, some may have a psalm, others a teaching or 
a revelation, etc., but things should be done in an orderly manner. 
 
A “psalm” is a song, but here it may be a new, spontaneous composition (Barrett, 327) prepared or 
suggested for the occasion (Hodge, 300), or it could be an OT Psalm. Biblical examples of improvised  
Psalms are found in Exodus 15, Judges 5, Luke 1–2, etc. Songs were a means by which Christians 
exhorted and encouraged each other (Eph. 5:19–20; Col. 3:16; Thomas, 149). 
 
A teaching was most likely something prepared in advance (Thomas, 148), or the expounding of some 
doctrine, while revelation is something spontaneous and divinely disclosed (Garland, 658), as are 
tongues.  
 
But the rule is that all should be expressed in a way that results in edification.  

 
14:27 If anyone speaks in a tongue, it should be by two or at the most three, and each in turn, 
and let one interpret; 
14:28 but if there is no interpreter, let him keep silent in the church; and let him speak to 
himself and to God. 
 

The proper use of tongues and prophecy is still Paul’s main concern. Therefore, three regulatory 
principles for the use of tongues are laid out: 

 
1) The number of tongues-speakers should be limited (2 or at the most 3). 
2) People are not to speak simultaneously; they are to take turns (this suggests that many 

were eager to demonstrate their charismatic prowess in the midst of the assembly and were 
chiming in on each other—Garland, 658). 

3) Every tongues-speech should have an interpretation. Some see the interpreter as the 
tongues-speaker, others see the interpreter as someone else. What is clear is that when 
there is no interpretation, the speaker should remain silent. In other words, the tongues-
speaker is not obligated to use his gift. He has control of what he does and should use 
discernment if he should speak or not. It is better to keep his thoughts between God and 
himself than to disrupt the public assembly with words that do not edify others.   

 
14:29 And let two or three prophets speak, and let the others pass judgment. 
14:30 But if a revelation is made to another who is seated, let the first keep silent. 
 

Prophecy should also be regulated.  
 
1) First, the maximum number of prophets to speak in a single meeting is two or three.  
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2) Secondly, before prophecies were accepted, they were to be carefully evaluated (judged) by 
discerning people in the congregation. The gift of discernment was a necessary adjunct to 
prophecy just as the gift of interpretation was to tongues (Thomas, Understanding Spiritual 
Gifts, 153). The “others” who did the evaluating could be other prophets, but they are most 
likely the body of believers, especially teachers or leaders who have the responsibility to 
care for the flock. 

3) A third regulatory principle for prophets is in controlling the message’s length. If one is 
speaking and another who is seated has something to say, the first speaker must conclude 
what he is saying and give that person the opportunity to speak. 

 
NOTE: Verse 29 gives insight into the gift of NT prophecy—NT prophets could make mistakes. They did 
not speak the infallible word of God as the writing prophets in the OT did. Prophecies were not to be 
accepted without evaluation of what was said. This is markedly tamer than what we see in the OT. This 
also shows that they were communicating general content, not a word for word message from God. If 
that were not the case, Paul would not tell them to be silent under any circumstance.  

 
14:31 For you can all prophesy one by one, so that all may learn and all may be exhorted; 
 

Verse 31 poses another problem. Paul had just said that only two or three should be allowed to 
prophesy, but verse 31 sounds like everyone can prophesy. The problem, however, is only superficial. 
“All” need not mean every individual. It could mean “all without distinction of gender, race, or social 
status.” Women and men, slaves and free, Greeks and Jews could all prophesy (Grudem, 235–236). This, 
however, seems foreign to the passage. It is more likely that “all” simply means “all who prophesy.” 
Even though exercising the gift of prophecy is limited to two or three people per meeting, all who have 
this gift will be given opportunity to use it (though not in the same meeting). What matters is that if all 
who prophesy do so, one by one, others will learn and be exhorted. 

 
 14:32 and the spirits of prophets are subject to prophets; 
 14:33(a) for God is not a God of confusion but of peace. . .  
 

In Greek, the word “spirits” (pneu,mata; pneumata) in verse 32 is the same word translated as “spiritual 
gifts” in 14:12 and should probably be taken that way here: “the spiritual gifts of the prophets are 
subject to prophets.” In other words, a spiritual gift is under the control of the one using it; a prophet 
was not obligated to speak if he felt the time, the length of his message, or other factors were not 
edifying to the church. The reason prophets should control the use of their gifts is because God is not a 
God of confusion but a God of peace (14:33a). The gifts are from Him and are not intended to cause 
confusion. This was exactly what the church of Corinth needed to hear for they were filled with self-
assertiveness and personal rivalry which created a state of disorder and unsettlement (Thomas, 
Understanding Spiritual Gifts, 156). However, even if “the spirits of the prophets” is referring to the 
prophets’ spirits being under divine influence, the point is the same: being under divine influence does 
not destroy self-control.  

 
14:33(b) As in all the churches of the saints, 
14:34 let the women keep silent in the churches; for they are not permitted to speak, but let 
them subject themselves, just as the Law also says. 
14:35 And if they desire to learn anything, let them ask their own husbands at home; for it is 
improper for a woman to speak in church. 
14:36 Was it from you that the word of God first went forth? Or has it come to you only? 
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It is preferable to put a period after “peace” and begin a new sentence with “As in all the churches of 
the saints let the women keep silent. . .” (Thomas, Understanding Spiritual Gifts, 157; Carson, Showing 
the Spirit, 122; Hodge, 304). To say that “God is a God of peace as in all the churches” would not give 
any pertinent sense since it is already known and universally accepted that God is a God of peace—not 
just in the churches but everywhere. In other words, no one would assume that He was a God of peace 
in some churches but not others.  
 
Connecting “as in all the churches” with what follows makes better sense since the subject changes to 
what is practiced in the churches. That is, the Corinthians needed to know that there was a particular 
practice that the churches had accepted as God-honoring. They weren’t the only ones who had received 
the word of God (verse 36), other churches had as well and they had all concluded that women should 
be silent. This is also in harmony with the Law (14:34). Paul referred to the practice of the churches in 
11:16 as means of adding support to his own instruction (“If anyone is inclined to be contentious, we 
have no such practice, nor do the churches of God”). That is what he is doing here as well.  
 
A number of interpretations of verse 34 are possible: 
 

1) This may mean women are never to talk publicly when the church is assembled. 
2) Considering that chapter 14 is about prophecy and tongues, it could mean that women 
should not speak prophetically and/or in tongues. 
3) It could mean that women are to keep silent when tongues are interpreted or when prophecy 
is weighed. 
4) It could be a combination of the above.  

 
The first view (above) is doubtful since in chapter 11 it is clear that women were allowed to pray and 
prophesy in public if care was taken that they did not overstep the male /female distinctions found in 
creation.  1 Corinthians 11:5 says, “every woman who has her head uncovered while praying or 
prophesying disgraces her head. . .” (head coverings on women were a cultural symbol of submission). 
This would leave us with two possibilities: (1) women should not speak in tongues, or (2) women are to 
keep silent when tongues are interpreted or when prophecy is weighed. The latter seems the most 
probable.  
 
First, in the verses immediately preceding, Paul gives guidelines to control prophetic utterances and to 
carefully weigh what is being said. He then says that the prohibition on women speaking in the assembly 
agrees with the OT Law (14:34). Although Paul does not state the passage he has in mind, elsewhere he 
uses Genesis 2:20b–24 to explain the proper role of women in the church (1 Cor. 11:8, 9; 1 Tim. 2:13). 
Since Adam was made first, there is an order among the genders. Paul writes in 1 Timothy 2:11–14: “A 
woman must quietly receive instruction with entire submissiveness.  But I do not allow a woman to 
teach or exercise authority over a man, but to remain quiet. For it was Adam who was first created, and 
then Eve. . .” Weighing prophecy and interpreting tongues could be seen as promoting female headship 
or leadership contrary to God’s design. 
 
Secondly, Paul says, “let them (women) ask their own husbands at home for it is improper for a woman 
to speak in church.” This implies that there was something said in the public assembly that needed some 
clarification (or the women would have no need to ask their husbands later). In the context, tongues 
needed to be interpreted and prophecy needed to be weighed.   
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In short, it seems that the silence of women is due to the care needed not to overstep their God-given 
roles. “Weighing” the prophecies to determine their validity and interpreting tongues was authoritative 
since it was judging what the others in the church should accept as true. In the church, as in the home, 
the man is to lead. This of course does not mean that women are inferior or that they are not to learn, 
only that they are required to reflect the God-ordained role they are given (see end note1).  
 
To some this may seem inconsistent with the fact that women were allowed to prophesy, but it is not 
inconsistent with the view of NT prophecy presented earlier. Namely, NT prophecy was not intrinsically 
authoritative. It was to be evaluated, not just accepted. The authority to accept or reject prophecy 
rested in others. 
 
This interpretation fits the flow of the chapter quite well for even though Paul is addressing the issue of 
tongues and prophecy, he is now doing so in the context of using the gifts in a way that promotes order.   

 
A number of details show that the Corinthians were not following this pattern.  
 
First, Paul had to remind them that all the churches practiced this “rule.” It wasn’t something that he 
just made up. It was common practice among all who placed their faith in Christ and assembled together 
to worship.  
 
Secondly, Paul feels that he must refer to the law to remind them that this has always been the design 
of God and not something that changed with the coming of Christ.  
 
Thirdly, he sarcastically asks, “Was it from you that the word of God first went forth? Or has it come to 
you only?” In other words, he is saying, “Do you think that you are the only ones who know how the 
church should act and what its practices should be?” No church is free to create their own Christian 
practices as they see fit. It was the height of arrogance for them to assume that they had somehow 
gained insight that contradicted the rest of Christianity and the OT itself.  

 
(For a detailed discussion about the different views about the role of women in this passage see Carson, 
Showing the Spirit, 121–131; and the article by him entitled, “Silent in the Churches”: On the Role of 
Women in 1 Corinthians 14:33b–36. Also see Thomas, Understanding Spiritual Gifts, 157ff who holds 
that the prohibition is absolute.) 
 

14:37 If anyone thinks he is a prophet or spiritual, let him recognize that the things which I 
write to you are the Lord's commandment. 
14:38 But if anyone does not recognize this, he is not recognized. 
14:39 Therefore, my brethren, desire earnestly to prophesy, and do not forbid to speak in 
tongues. 
14:40 But let all things be done properly and in an orderly manner. 
 

Paul now summarizes and concludes this section. 
 
Paul was acutely aware of his apostolic authority and the fact that what he was writing was the word of 
God. Paul judges the spiritual condition of those in the church by how they respond to his teaching. 
“Spiritual” refers to a spiritually gifted person (cf. 12:1–3). Those who have spiritual gifts and particularly 
those who have the gift of prophecy recognize the truthfulness of what he has been saying. If they fail to 
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see this, then their own gifts are proven to be erroneous. Submission to what Paul writes is submission 
to the Lord (Carson, Showing the Spirit, 132).  
 
Paul’s authority is so much above the prophets that this fact also has a bearing of how prophecy was 
understood in NT times (cf. note on 14:30). Even though Paul believed that prophecy was revelatory 
(14:30), he also clearly believed that it was not absolute or in any way equal to Scripture (and therefore 
posed no threat of adding anything to the Bible). If a prophet’s words did not agree with Paul, they were 
to be rejected.  

 
Paul concludes his whole argument in verses 39 and 40. Prophecy is preferred over tongues in the 
church and all things should be done in an orderly way.  
 
HOW TO DISCOVER YOUR SPIRITUAL GIFT 
 

1. Realize that you have at least one spiritual gift.  
(1 Corinthians 12:7, 11) 
 
2. Be zealous about trying to discover your gift.  
(1 Corinthians 14:1, 2) 
 
3. Experiment—try different areas of ministry to find out what fits you. 
 
4. Honestly evaluate the effectiveness of what you believe to be your gift. 
 
5. Ask those who may know you what they think your gift(s) might be. 
 
6. Realize there can be a combination of gifts (Paul was an apostle [1 Corinthians 9:1] and 
obviously a teacher, but he also had the gift of tongues [1 Corinthians 14:18]). 
 
7. Realize that there are degrees in giftedness. Some may see more results than others. 

 
NOTE 1: The following is from chapter 6 in Recovering Biblical Manhood and Womanhood: A Response 
to Evangelical Feminism by D.A. Carson, pages 152, 153.  
 

Paul has just been requiring that the church in Corinth carefully weigh the prophecies presented 
to it. Women, of course, may participate in such prophesying; that was established in chapter 
11. Paul’s point here, however, is that they may not participate in the oral weighing of such 
prophecies. That is not permitted in any of the churches. In that connection, they are not 
allowed to speak—“as the law says.” . . .  By this clause, Paul is probably not referring to Genesis 
3:16, as many suggest, but to the creation order in Genesis 2:20b–24, for it is to that Scripture 
that Paul explicitly turns on two other occasions when he discusses female roles (1 Corinthians 
11:8, 9; 2 Timothy 2:13). The passage from Genesis 2 does not enjoin silence, of course, but it 
does suggest that because man was made first and woman was made for man, some kind of 
pattern has been laid down regarding the roles the two play. Paul understands from this 
creation order that woman is to be subject to man—or at least that wife is to be subject to 
husband. In the context of the Corinthian weighing of prophecies, such submission could not be 
preserved if the wives participated: the first husband who uttered a prophecy would precipitate 
the problem. 



6 
Ted Kirnbauer  1 Corinthians 14:26–40 02/02/2020 

 
More broadly, a strong case can be made for the view that Paul refused to permit any woman to 
enjoy a church-recognized teaching authority over men (1 Timothy 2:11ff.), and the careful 
weighing of prophecies falls under that magisterial function. This does not mean that women 
should not learn: let them ask their husbands about various aspects of these prophecies, once 
they return home. Why should the Corinthians buck not only the practice of all the churches 
(verse 33b) but also the Scriptures themselves (verse 36)? Are they so enamored with the 
revelations that they have received that they dare to pit them against the authentic deposit 
found in Scripture and in the apostolic tradition? And if they feel they are merely interpreting 
that tradition under the promptings of the Spirit, are they not troubled to see that all the 
churches have translated the same texts, and the same Gospel, into quite different ecclesiastical 
practices? Are you the only people the word of God has reached (cf. verse 36b)? 
 
Several final observations on this interpretation may prove helpful. First, this interpretation fits 
the flow of chapter 14. Although the focus in the second part of the chapter is still on tongues 
and prophecy, it is still more closely related to the order the church must maintain in the 
enjoyment of those grace gifts. Verses 33b–36 fall happily under the description. The 
immediately preceding verses deal with the evaluation of prophets; these verses (verses 33b–
36) further refine that discussion. The general topic of 1 Corinthians 12–14 has not been 
abandoned, as the closing verses of chapter 14 demonstrate. There is no other interpretation of 
these disputed verses that so neatly fits the flow of the argument. 
 
Second, this interpretation makes sense not only of the flow but also of the structure of the 
passage. Chapter 14 is dominated by a discussion of the relative places of tongues and 
prophecy. Most of the chapter does not here concern us. Verses 26 and following, however, 
clearly deal with practical guidelines for the ordering of these two gifts in the assembly. Verse 26 
is fairly general. Verses 27–28 deal with practical constraints on tongues speakers. In verse 29, 
Paul turns to prophecy and writes, “Two or three prophets should speak, and the others should 
weigh carefully what is said.” The two parts of this verse are then separately expanded upon: 
the first part (“Two or three prophets should speak”) is treated in verses 30–33a, where 
constraints are imposed on the uttering of prophecies; the second part (“and the others should 
weigh carefully what is said”) is treated in verses 33b–36, where constraints are imposed on the 
evaluation of prophecies. 
 
Third, the major objection that has been set against it is that it seems inconsistent for Paul to 
permit women to prophesy and then to forbid them to weigh prophecies. But the objection 
carries little weight provided that such prophecy does not have the same authority status that 
the great writing prophets of the Old Testament enjoyed (whether or not such authority was 
immediately recognized). Elsewhere I have argued at length that “prophecy” in the New 
Testament is an extraordinarily broad category, extending all the way from the product of the 
pagan Muse (Titus 1:12) to Old Testament canonical prophecy. In common church life, it was 
recognized to be Spirit-prompted utterance, but with no guarantee of divine authority in every 
detail, and therefore not only in need of evaluation (1 Corinthians 14:29) but necessarily inferior 
in authority to the deposit of truth represented by the Apostle Paul (14:37–38). In certain  
respects, then, it is perfectly proper for Paul to elevate teaching above prophecy, especially if 
the teaching is considered part of the non-negotiable apostolic deposit that serves in part as one 
of the touchstones enabling the congregation to weigh the prophecies that are granted to the 
church, and especially if the prophecies themselves, unlike the apostolic deposit, are subject to 
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ecclesiastical appraisal. It does not mean, of course, that the utterances of any particular 
teacher need not be verified; I am not saying that prophecy must be evaluated, but teaching 
need not be. The New Testament includes too many passages that encourage the church to take 
responsibility for evaluating teachers and teaching (1 Timothy 1:3; 6:3–5; Titus 1:9–14; Hebrews 
13:9; 2 Peter 2:1, etc.). But it does mean that prophecy cannot escape such evaluation, and it 
presupposes that there is a deposit of apostolic teaching, a given content, that is non-negotiable 
and that can serve as the criterion both of further teaching and of prophecy. 
 
Fourth, this is not all that the Bible has to say about relationships between men and women in 
Christ. I have said nothing, for instance, about the command for men to love their wives even as 
Christ loved the church—an exquisitely high standard characterized by unqualified self-giving. 
Nor have I listed the many things Paul expects Christian women to do. Above all, I have not 
devoted space to the fact that in a Greek evkklhsi,a, i.e., a public meeting, women were not 

allowed to speak at all. By contrast, women in the Christian evkklhsi,a, borne along by the Spirit, 

were encouraged to do so. In that sense, Paul was not trapped by the social customs of Corinth: 
the gospel, in his view, truly freed women from certain cultural restrictions. But that does not 
mean that all distinctions in roles are thereby abolished. I would be prepared to argue, on 
broader New Testament grounds, that the distinctive roles that remain are in Paul’s view part 
and parcel of living in this created order, in the tension between the “already” and the “not 
yet”—in the period between the bestowal of the eschatological Spirit and the consummation of 
all things, when there is neither marriage nor giving in marriage. 
 
And fifth, if this interpretation is correct, and there are some role distinctions between men and 
women to be observed, it is essential to recognize that this teaching is for our good, not for our 
enslavement. That is a theme I would dearly love to enlarge upon; but I shall pass it by. 


