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According to verse 7, spiritual gifts are displays of the Spirit that are given to every individual for the 

benefit of the body of Christ. 

Although the gifts may make use of natural abilities, I would agree with Dunn who says that spiritual 

gifts nowhere “have the sense of a human capacity heightened, developed or transformed.”  They are 

spiritual capacities, not natural ones. We might say, “A spiritual gift is a special ability given by the Holy 

Spirit to every true member of the Body of Christ, according to God’s grace, for use within the context of 

and for the benefit of the Body.” The great frustration for us is that there is very little information about 

a number of the gifts, making it difficult to know specifically what the gift is. 

12:8 For to one is given the word of wisdom through the Spirit, and to another the word of 

knowledge according to the same Spirit; 

The choice of gifts listed in vv. 8–10 may have been determined by the actual situation in Corinth. Paul is 

particularly interested in giving representative examples of some of the more spectacular ways these 

manifestations are displayed by individuals. He does this because the more spectacular the gift, the 

greater the chance there was of causing division among the Corinthians. In short, this is not presented as 

an exhaustive list nor as a model list for all churches. When it is compared with similar lists in the New 

Testament, its representative nature becomes clear (cf. Rom. 12:3–8; Eph. 4:7–12; I Pet. 4:10–11). 

The word of wisdom and the word of knowledge are the first gifts to be mentioned.   

Whether these gifts were revelatory in nature or were thoughts impressed upon people consciously or 

subconsciously cannot be known.  Since these are mentioned as spiritual gifts, we can presume that 

they were supernatural endowments that went beyond the wisdom and knowledge that is available to 

all Christians (cf. Ja. 1:5). It is not entirely clear how these gifts differ.  

Logos (lo,goj) which is translated as “word” in the NAS can also mean “message.” The emphasis is not 

exactly on the wisdom or the knowledge but on the message (Carson, Showing the Spirit, 38). 

Furthermore, “of wisdom” could be either a subjective genitive (a message derived from [God’s] 

wisdom), or an objective genitive (a message about [God’s] wisdom). 

1. Some take the meaning of wisdom from the OT. There it was the practical application of 

knowledge to life’s circumstances. Knowledge was more doctrinal or theoretical.  

BUT these distinctions are hard to maintain in the NT. For example, in 1 Corinthians 2:6 ff. the 

“wisdom” mentioned is primarily doctrinal, and in 8:10–11 knowledge is very practical (Carson, 

Showing the Spirit, 38). 

2. In a similar way, some say wisdom is practical and knowledge is speculative.  A word of 

wisdom would then represent a practical discourse, consisting mainly of ethical instruction and 

exhortation, and a word of knowledge and exposition of Christian truth (Barrett, 285). 

BUT in this epistle knowledge is connected with practical matters and in 8:10 and following, 

wisdom is speculative (Barrett 285). Thus, others say the opposite: wisdom is speculative and 

knowledge is practical.  

3. Some say wisdom is perceived by intuition and knowledge is perceived by understanding. 
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4. The most common view, however, is that the word of wisdom is the message of the 

wisdom—the gospel. The advantage of this view is that it understands “wisdom” in the sense 

that Paul has been using it.   

• Since wisdom is such a major theme in 1 Corinthians (1:17, 19, 20, 22, 24, 30; 2:1, 4, 5, 

6, 7, 13; 3:19) Paul is more likely contrasting the Corinthian’s exaltation of human 

wisdom to true wisdom derived from the Holy Spirit; thus, this is a word about God’s 

wisdom (Thiselton, 939; an objective genitive) seen in the crucified Christ. It is 

particularly seen in the proclamation of this saving event (Thiselton, 939). 

• Paul does not simply say, “some are given (the gift of) wisdom”; he says, some are given 

(the gift of) “the message of wisdom.” They have the message that reveals wisdom 

(Garland, 581)—namely, the gospel, and the whole system of revealed truth (1 Cor. 

1:18–4:21; Hodge 245). 1 Corinthians 2:6–16 is Paul’s own commentary on the gift.  

• In sum, in this view, the word of wisdom is not the wisdom that is available to all 

believers (Ja. 1:5), nor is it an elevated ability given by the Spirit to apply the Word of 

God, but it is the specific wisdom that expounds the mysteries of God‘s counsels and 

makes known the means of salvation. This is a kind of wisdom that is far beyond human 

wisdom. Paul says in 1 Corinthians 1:21, “For since in the wisdom of God, the world 

through its wisdom did not know Him, God was pleased through the foolishness of what 

was preached, to save those who believe. Jews demand signs and Greeks look for 

wisdom, but we preach Christ crucified, a stumbling block to Jews and foolishness to 

Gentiles. But to those whom God has called, both Jews and Greeks, Christ the power of 

God and Christ the wisdom of God.” This is a wisdom that we would call 

counterintuitive. It is above and beyond anything humans could imagine.  

• If this is indeed the gift that Paul is talking about then some would say that it is a gift 

that is restricted to the apostles (cf. Eph. 3:1–11; Col. 1:9; 2 Pet. 3:15; Hodge, 245, 246; 

Collins, 453; Thomas, 28). Others, however, say it is the ability to proclaim God’s wisdom 

about Christ crucified (Fee, 592); that is, it is the ability to take the content of the gospel 

message that was made known through the apostles and communicate it to the church 

in a manner that builds up the community so that they can then appropriate the power 

and lifestyle of Christ (Thiselton, 940). 

In Paul’s letters, knowledge is primarily related to knowing God (1:23–24, 30; 2:10–13) and His will. 

Some see the word of knowledge as the reception of revelation (like prophecy), others see it something 

more akin to Spirit-led teaching. Thomas, who holds the former view says, “while the word of wisdom 

brought direct revelation, the word of knowledge was the ability to grasp that objective revelatory data 

and by inspiration apply it in various connections” (Thomas, Understanding Spiritual Gifts, 29). He 

reasons: (1) In 1 Corinthians 13:2 prophecy (which is revelatory in nature) includes knowing mysteries 

and having knowledge: “If I have the gift of prophecy, and know all mysteries and all knowledge; and if I 

have all faith, so as to remove mountains, but do not have love, I am nothing.” (2) In Colossians 2:2–3 

knowledge occurs in connection with “God’s mystery,” “hidden,” and “wisdom.” (3) 2 Peter 3:1–2 shows 

how knowledge functioned in a revelatory manner: “This is now, beloved, the second letter I am writing 

to you in which I am stirring up your sincere mind by way of reminder,  2 that you should remember the 

words spoken beforehand by the holy prophets and the commandment of the Lord and Savior spoken 
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by your apostles.” Peter took the teachings of earlier prophets and apostles and applied them to the 

situation he was facing.  

In itself, knowledge may be the result of instruction guided by reason, and it requires no special 

illumination; but the use of this knowledge in accordance with the Spirit, for the edification of others, is 

a special gift (Robertson 265).  

Some think “the word of knowledge” refers to an intelligent grasp of the principles of the gospel. In this 

case, the gift of the word of wisdom belongs to the apostles and the gift of the word of knowledge 

belongs to teachers. It is an ability to correctly understand and explain the truths revealed by the 

apostles and prophets.  

12:9 to another faith by the same Spirit, and to another gifts of healing by the one Spirit, 

Verse 9 introduces two more gifts, faith and healing.  

There is a distinction indicated in the Greek which is not expressed in English. The main divisions among 

the gifts seem to be indicated by e[teroj (heteros) and the subordinate ones by a;lloj (allos).  Though 

both words are translated as “another” in English, the former word is a stronger expression of a 

difference. In verse 9, the first “another” is  e[teroj (heteros), and the second one is a;lloj (allos).  The 

next time e[teroj (heteros) appears is with the gift of tongues in verse 10. Thus, the gifts sandwiched 

between faith and tongues are most likely considered to be a similar “species” of gift.  

The gift of faith is not saving faith, for all Christians possess that type of faith. Rather, it is the faith that 

can perform some extraordinary work; it displays an immense amount of trust; it believes God in spite 

of enormous obstacles; it is that kind of faith that Jesus described as faith that can move mountains. This 

type of faith allows a believer to trust God for things that are not direct promises recorded in the Bible. 

This gift is again spoken of in 1 Corinthians 13:2. There Paul says, “if I have all faith, so as to remove 

mountains, but do not have love, I am nothing.” An example of this gift might be seen in Acts 27:25. In 

the midst of a storm at sea, an angel assured Paul that none would perish. Against odds to the contrary, 

Paul said, “I believe God, that it will turn out exactly as I have been told.” 

Of course, not possessing this gift does not excuse Christians from living by faith. We are all to walk by 

faith (2 Cor. 5:7).  

“Gifts of healing” is plural (lit. “gifts of healings”; cari,smata ivama,twn) in all three occurrences in this 

chapter. This strongly suggests that there are different gifts of healing (Thiselton, 946). The Book of Acts 

is filled with examples of healings (the crippled man in Acts 3:6–8; the sick in Acts 5:15–16; the paralyzed 

and lame in Acts 8:7; the blind man in Acts 9:17–18, 33–35; diseased people in Acts 19:12; Acts 28:8). In 

every case the healings were not a result of medical practice. Those who possess this gift become a 

divine channel for God to work. This is not to say that the individual could cure every illness, nor does it 

indicate that people had “healing ministries,” rather, it demonstrates that there were various times 

when people became agents of healing in other people’s lives.   

12:10 and to another the effecting of miracles, and to another prophecy, and to another the 

distinguishing of spirits, to another various kinds of tongues, and to another the interpretation 

of tongues. 
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A fifth gift is “the effecting of miracles. A miracle is a divine operation that transcends what is normally 

perceived as natural law; it cannot be explained upon any natural basis. Although healings are also 

miracles, it is generally accepted that those who have the gift of “effecting of miracles” (evnergh,mata 
duna,mewn) are people who are used by God as vehicles of His power to perform “mighty acts.” These 

acts would include the signs and wonders performed by Paul and other apostles, but are not limited to 

them. Some examples of this gift even include judgment.  In Acts 13:11 Paul imposed blindness on a 

man. It may also include the casting out of demons.  

In 2 Thessalonians 2:9 it says that Satan can also work miracles (duna,mei) making the gift of 

“distinguishing of spirits” necessary lest the church be misled. In other words, the gift of “distinguishing 

of spirits” is probably related to the ability to identify the source of supernatural acts, whether they are 

from God or Satan, or if the words of a prophetic utterance are from God or a false prophet.  

The gift of prophecy, the gift of tongues, and the gift of interpretation of tongues will be discussed in the 

introduction to chapter 14.  

Although God heals and performs miracles today, there are so many problems with modern day healings 

and miracles that reality is blurred. 

The following is a summation of the nature of miracles in the Bible 

(https://www.christiancourier.com/articles/5-what-does-the-bible-say-about-miracles).  

1. A supernatural display of divine power is not an arguable proposition; it is a dramatic, demonstrable 

fact.   

When Jesus performed signs, even his enemies did not deny the effect of such; they merely attempted 

to attribute His power to some other source (e.g., Satan; cf. Matthew 12:24). The leaders of the Jewish 

community did not doubt that Peter and John had performed a notable miracle when they healed the 

lame man at the temple; rather, they sought to mute the sign’s impact by threats of violence (cf. Acts 

4:14ff).  

Is anything being done today of such compelling nature as to elicit this type of reaction? 

2. In biblical times, miracles always had a worthy motive. Signs were not done for the purpose of 

personal aggrandizement. Though Jesus’ miracles established the validity of his claim of being the Son of 

God, that designation was not assumed out of personal interest. Rather, the documented claim was 

motivated by a love for man’s salvation. 

3. As a general rule, the miracles of the Bible era were done in the presence of a multitude of credible 

witnesses—even hostile observers. They were not “done in a corner” (Acts 26:26). When Peter healed 

the lame beggar, “all the people saw the him walking and praising God; and they were taking note of 

him as being the one who used to sit at the Beautiful Gate of the temple to beg alms, and they were 

filled with wonder and amazement at what had happened to him” (Acts 2:22; 3:9–10). 

4. Genuine miracles were not slow, progressive processes; rather, they produced instantaneous effects. 

Note: “Immediately he regained his sight” (Mark 10:52); “immediately his feet and his ankles were 

strengthened. With a leap he stood upright and began to walk; and he entered the temple with them, 

walking and leaping and praising God” (Acts 3:7, 8). 
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5. Miracles in the Bible were subject to sense perception. The water that Jesus turned into wine could 

be tasted (John 2:9); Thomas could feel the prints in the hands of the resurrected Christ (John 20:27), 

and the restored ear of the high priest’s servant could be seen (Luke 22:51). The wonders of the Bible 

were objective demonstrations, not subjective speculations! 

Needless to say, many alleged miracles fail to meet the above criteria making them suspect. If we start 

to deviate from the pattern found in the Bible, we should question whether the “miracles” happening 

today are miracles at all.  

12:11 But one and the same Spirit works all these things, distributing to each one individually just as 

He wills. 

Verse 11 resumes the thought of verse 4 and forms an inclusio (a grammatical device where similar 

ideas bookend a section), ending Paul’s discussion on the distribution of gifts.  

“But” introduces a contrast. In contrast to “all these things” (all these gifts) there is a singular source—

the Spirit.  

The gifts we have are given by the Spirit. They are not merited. They are not given according to men’s 

wishes. Gifts are the expression of God’s own sovereign action in an individual’s life and the community 

as a whole.  Only the Spirit can determine what the church may need in order to function efficiently, 

meet the needs of each believer, and accomplish God’s will. Therefore, it is possible that some gifts 

might appear in one church and not in another, and new gifts might be given as different forms of 

ministry are required to meet new and changing situations. Given the creativity of God and the dynamic 

human situation, rigorous uniformity of endowment and experience is not to be expected. It is enough 

to know that whatever the gifts, they “are inspired by the same Spirit, who apportions to each one 

individually as he wills” (v. 11). 

In sum,  

1. The Spirit is sovereign in distributing the gifts. 

2. The credit for the gifts belongs solely to the Spirit. Christians do not possess anything that 

they are not given. 

3. The Spirit works in every Christian in the community. 

4. The Spirit ensures that there will be a diversity of gifts. Differences between members are not 

only natural, but have, in fact, been divinely ordained and sanctioned (Garland, 587).  


