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Colloquī is a Deacon’s Cor-

ner weekly journal. Its mission 

and purpose: to encourage seri-

ous discussion, to promote rea-

soned debate, and to provide 

serious content for those who 

hope to find their own pathway 

to God.  

Each week Colloquī will 

contain articles on theology, 

philosophy, faith, religion, Ca-

tholicism, and much more.  

Be forewarned! Articles 

may and often will contain fuel 

for controversy, but always 

with the express intent to seek 

Forever Together 
Time enough to love enough 

L 
ove, true love, holds a steady 

tune, in rhythm with the 

beating of the heart. Those 

who have known true love 

will readily admit its everchanging tem-

perament, the evocation of passion’s 

heat—like the seasons waxing hot and 

cold, most often somewhere in between.      

We say “God is 

Love” and should we 

mean it, how then can 

we in the same breath 

equate love to paltry 

things, to mindless 

passion or vacuous 

emotion? As a society, we have made 

love little more than a cheap commodity 

rather than a priceless heirloom.  

Love is often complicated, messy, 

and poorly understood by those who 

believe they are masters of it. What is 

often taken for love is seldom love at all 

but rather infatuation or a desire for inti-

macy coupled with passion. We live in 

an age where casual hookups and one-

night stands have replaced intentional 

long-lasting relationships built on au-

thentic mutual self-giving love. True 

love is never easy nor is it free or cheaply 

purchased for such love is beyond any 

price.   

True love cannot rise up in the mo-

ment, for it demands time enough to 

love enough, to prove the depth of the 

truth of it. Neither can true love be 

found without first loving the One who 

created us out of love.  

Two couples, one looking toward the 

future, the other rel-

ishing the past, give 

meaning to love, for-

ever together. The 

young couple, now 

engaged, yet waiting 

for time to prove the 

measure of their love. 

For they know it must be true love if 

they are meant to be forever together. 

The other, long united as one in mar-

riage, now reminiscing of their sixty 

years together. And wondering where 

those many years have flown. Quick the 

days of innocence and youth now gone, 

giving sway to years filled with joy and 

laughter, pain and sorrow, always love 

and yes, the passion. But always time 

enough to love enough, forever together.   
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Forgive The Weeds 
Sinners among sinners 

P 
ope Saint John Paul II re-

portedly met with his con-

fessor every week to con-

fess his sins and seek God’s 

mercy, pardon and forgiveness. One 

can only pause and ponder what sin 

such a sainted human being could 

have possibly committed; even more 

difficult is to imagine him sinning with 

such regularity and frequency. But 

then, sinners we are and sinners 

we shall always be; no one, save 

Jesus and his sainted mother, are 

immune from the temptations of 

sin.    

Had you had the opportunity 

to share a pew with Karol Wojtla, 

long before he became universally 

recognizable, would you have 

taken him to be a saint or a sin-

ner? Suppose he had sat there beside 

you in threadbare clothes and worn-

out shoes, unshaven and unkempt; 

would you believe him to be a saint or 

a sinner?   

Each Sunday, when you come into 

the Lord’s house, surrounded by fami-

ly, friends, acquaintances, and 

strangers, do you find yourself among 

saints or sinners, good seed or bad 

weeds? How can you tell?  

And what about yourself? Are you 

a saint or a sinner? Now, that is some 

question, isn’t it? We all would like to 

believe we are leaning toward the 

saintly side, but then again, we are all 

sinners. Sometimes it is hard to tell the 

good from the bad, the wheat from the 

weed. The problem is that the wheat 

and the weeds often look so much 

alike it is almost impossible to tell one 

from the other. So which one do you 

tear from its roots and toss away?   

Being a slave is seldom easy and 

often confusing; having to do what 

you are commanded to do even when 

you don’t  understand or may not 

agree with the master. Good servants 

want to serve their master well and do 

what is right and just. They want to go 

immediately and tear the weeds from 

the field.  

B 
ut the master tells them “No, if 

you pull up the weeds you might 

uproot the wheat along with 

them. Let them grow together until har-

vest; then at harvest time I will say to the 

harvesters, ’First collect the weeds and tie 

them in bundles for burning; but gather 

the wheat into my barn.’”  

So it is with us. We try our best to 

inculcate our children with our values, 

our morals, and our faith. We come 

together every Sunday, some more 

often. We sit there in faith among sin-

ners. We sit and we judge. In our 

minds and in our actions we pull the 

weeds and gather the wheat as if we 

were the master.  

We find no room for weeds—no 

room for those whose conduct is em-

barrassing or whose ethics are ques-

tionable; no room for those who treat 

others unkindly or those who have 

blatantly committed shameful and 

despicable sins.  

W 
e judge, and we judge, 

and we judge. And yet, 

never once do we judge 

ourselves. 

“But,” we cry, “there are so many 

weeds, sprouting up everywhere, right 

here, right now. Shouldn’t we be 

pulling them up before they complete-

ly purchase a stranglehold on the 

wheat?” 

But the master says, “No, for if you 

pull and tear out the sinners now, 

you may also destroy some of the 

saints.” We are totally incapable of 

telling the difference between 

saint and sinner. Simply put, 

when everyone is a sinner, how 

do you to decide who will be a saint?  

Unlike our heavenly Father, we 

know not what is in another’s heart. 

Married for nearly fifty years I can 

readily admit to never fully knowing 

what is in my wife’s heart or what re-

sides within the silent spaces of her 

soul. I think I know; I hope I know; but 

I will never truly know. How then 

should I adjudge another with whom I 

have shared far less time and nothing 

so intimate as I have with her? 

Unlike our heavenly Father, we 

cannot know the heart of another. We 

have no way of knowing or ascertain-

ing what paths they might take or 

what obstacles they may face. We may 

never know the good or the bad which   

  CONTINUED ON PAGE 3  
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they may do; we have no way of 

knowing their potential to do good or 

to do evil. We are sinners living 

among sinners. Judgment is for the 

One who is without sin; judgment is 

for God alone.  

F 
or we who sin—that is all of 

us—there is really good news: 

we can count on not being 

struck down by God whenever we sin.  

Like the householder in the parable, 

God is infinitely patient, willing to 

give us all the time we require to 

change our ways, as much time as we 

need to make amends.    

Let’s face it, most of us have been 

weeds at some point in our lives and 

some of us still are. Nobody is perfect. 

We play our silly games to hide secrets 

we are too ashamed to admit keeping. 

We struggle with the truth, the whole 

truth, and nothing but the truth. Some-

days we are wheat and somedays we 

are more weed than we care to admit.  

Perhaps we ought to ask ourselves 

who exactly are the weeds and who 

are the wheat? At the end of the long 

form of today’s Gospel, Jesus explains: 

“He who sows good seed is the Son of 

Man, the field is the world, the good seed 

the children of the kingdom. The weeds are 

the children of the evil one, and the enemy 

who sows them is the devil.”  

But how can we tell the difference? 

Perhaps, more importantly, have we 

the right to do so? Jesus said else-

where, “You hypocrite, first take the log 

out of your own eye, and then you will see 

clearly to take out the speck that is in your 

brother’s eye” (Luke 6:42). Which is to 

say, before we look for the weeds in 

another, we ought first attend to our 

own.  

We are of two seeds: we are 

“children of the kingdom” by the grace of 

God, yet we are also “children of the evil 

one” by our sins: in our thoughts, by 

our words and by our deeds, by what 

we have done and what we have failed 

to do.  

From birth to death, we are free to 

plant good seed or to plant weeds. You 

are free to allow weeds to proliferate 

in your soul. God will never force you 

to change, he will never strike you 

down or punish you for your sins. For 

God, there is always time, time for you 

to turn to him in humble supplication, 

to ask for his forgiveness.  

Here is something to consider:  

“God steadily forgives our weeds and 

lets us grow without uprooting us. It is 

not that he wants to encourage wildflow-

ers, and it would be better if they were not 

there, but he loves everything about us and 

wants us preserved even in the midst of 

the weeds. … 

The crimes you commit don’t really 

agree with your real, God-given self. They 

are bad things, just like  the weeds grow-

ing up in the garden. But they are only a 

portion of who you are. Your urge to im-

press others falsely, to get what you want 

no matter what, to be lazy, petulant, even 

to steal, or … (please fill in your kind of 

sin), these are never the full description of 

who you are.”1 

A 
nd there is something else to 

consider. We tend to place 

things in boxes according to 

size; whether good or bad, we like to 

measure them by how big or small 

they might be. We tell a little lie and 

dismiss it without much thought or 

care; but it is still a lie. We hear of a 

murder—now, that is huge, despica-

ble, and heinous, and we call for jus-

tice, perhaps even revenge.  

W 
e see a difference and 

treat them differently, 

but a weed is still a weed, 

no matter how small or big it might be. 

A big weed will never be mistaken for 

good fruit; neither will a small one.  

And sometimes, small weeds dam-

age the soul far more than the big 

ones. Ironically, we seem to easily for-

get the big things, good or bad, but 

remember the small things. We quick-

ly forget the big things, like who won 

or lost a Super Bowl or a World Cup or 

World Series from say, thirteen  or sev-

enteen or twenty years ago.  

“But we remember, and remember 

vividly, with all the healing and grace it 

brought, who was nice to us all those years 

ago on the playground at school. We re-

member who encouraged us when we felt 

insecure. Conversely, we also remember, 

and remember vividly, with all the scars it 

brought, who laughed at us on the play-

ground, made fun of our clothes, or who 

called us stupid.”2 

It may seem as though small 

things, weeds/sins, don’t matter, but 

they do. They matter to God. Amen.  

Homily  for the 
Sixteenth Sunday in Ordinary Time (A) 

Wisdom 12:13, 16-19 
Romans 8:26-27 

Matthew 13:24-43 
    

1. John Foley, SJ, Weeding, The Sunday Website 

of St. Louis University. 

2. Ron Rolheiser, Thinking Small, The Sunday 

Website of St. Louis University.  
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Amazing Grace 
What it is and what it does 

The following is adapted from a presentation deliv-

ered two years ago to an RCIA class.  

A 
merican icon Will Rog-

ers was noted for his 

political wit and sup-

posedly once remarked 

that “It takes a lifetime to build a good 

reputation, but you can lose it in a mi-

nute.” To which, I might add, like a 

new pair of shoes, once worn, you 

can never again call them new 

shoes.    

When we are born we are like 

new shoes, aren’t we? Fresh, soft, 

innocent, beautiful, without guile, 

with a small exception of course: 

our soul comes into existence soiled 

with the stain of original sin and 

created without sanctifying grace. 

What in the world is sanctifying 

grace, you might ask?  

Anytime one speaks of some-

thing as esoteric as grace, we must 

begin by accepting or coming to 

terms with certain underlying princi-

ples or core beliefs. One of the most, if 

not the most basic belief is that God 

exists and that we are his creation. An-

other is that we have been endowed by 

God with Free Will, enabled with the 

ability to make choices. Yet another is 

that we have been created with an im-

material soul and a conscience, the 

ability to discern between what is mor-

ally good and what is immoral or evil.  

  In Gaudium et Spes, the Pastoral 

Constitution of the Church in the 

Modern World, promulgated by Pope 

Paul VI in 1965, we read: 

“In the depths of his conscience, man 

detects a law which he does not impose 

upon himself, but which holds him to obe-

dience. Always summoning him to love 

good and avoid evil, the voice of conscience 

when necessary speaks to his heart: do 

this, shun that. For man has in his heart a 

law written by God; to obey it is the very 

dignity of man; according to it he will be 

judged. Conscience is the most secret core 

and sanctuary of a man. There he is alone 

with God, Whose voice echoes in his 

depths. In a wonderful manner conscience 

reveals that law which is fulfilled by love 

of God and neighbor. In fidelity to con-

science, Christians are joined with the rest 

of men in the search for truth, and for the 

genuine solution to the numerous prob-

lems which arise in the life of individuals 

from social relationships. Hence the more 

right conscience holds sway; the more per-

sons and groups turn aside from blind 

choice and strive to be guided by the objec-

tive norms of morality. Conscience fre-

quently errs from invincible ignorance 

without losing its dignity. The same can-

not be said for a man who cares but little 

for truth and goodness, or for a conscience 

which by degrees grows practically sight-

less as a result of habitual sin.” 

“Only in freedom can man direct 

himself toward goodness. Our contempo-

raries make much of this freedom and pur-

sue it eagerly; and rightly to be sure. Of-

ten however they foster it perversely as a 

license for doing whatever pleases them, 

even if it is evil. For its part, authentic 

freedom is an exceptional sign of the di-

vine image within man. For God has 

willed that man remain "under the control 

of his own decisions," so that he can seek 

his Creator spontaneously, and come freely 

to utter and blissful perfection through 

loyalty to Him. Hence man's dignity 

demands that he act according to a 

knowing and free choice that is person-

ally motivated and prompted from 

within, not under blind internal im-

pulse nor by mere external pressure. 

Man achieves such dignity when, 

emancipating himself from all captivity 

to passion, he pursues his goal in a 

spontaneous choice of what is good, and 

procures for himself through effective 

and skillful action, apt helps to that 

end. Since man's freedom has been 

damaged by sin, only by the aid of 

God's grace can he bring such a rela-

tionship with God into full flower. Be-

fore the judgement seat of God each man 

must render an account of his own life, 

whether he has done good or evil.”1 

Here we begin to gather a sense of 

the enormous value of grace in our 

lives, yet there remains much more we 

owe ourselves before we can truly take 

advantage of God’s grace.  

It is generally understood and ac-

cepted as truth that the average dis-

tance between the Sun and the Earth is 

about 92,935,700 miles. For all those 

who accept the veracity of this state-

ment one might ask this simple ques- 

  CONTINUED ON PAGE 5  
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tion: How do you know it to be true? It 

is highly improbable that anyone who 

believes it to be true has actually 

stretched a tape measure from here to 

there yet somehow someone has deter-

mined the method for doing just that 

in such a way and with sufficient certi-

tude and probity that it is considered a 

proven fact. And thus we accept and 

believe it to be true.  

W 
hat we believe to be true 

based not on our own 

authority but on the au-

thority of another who has been 

deemed competent and veracious is an 

act of faith. Faith comes in many sizes 

and flavors but is normatively based 

on two words: trust and belief. The 

Old Testament meaning of faith essen-

tially evokes a sense of steadfastness 

and faithfulness, whether of God to-

wards man or of man towards God. 

The modern definition describes faith 

as either 1) confidence or trust in a per-

son or thing, 2) belief that is not based 

on proof, 3) belief in God or in the doc-

trines or teaching of religion, 4) belief in 

anything, or 5) a system of religious 

belief. 

What might readily be surmised 

from this prescription is that a form of 

faith is an essential element of every-

day life. Throughout our daily lives 

we both consciously and unconscious-

ly accept and believe as true (have 

faith in) facts not directly evidenced by 

our physical senses. What we can also 

conclude is that the source for what we 

believe comes from either a human or 

divine authority. Human authority is 

fallible, prone to error, and thus may 

be refuted or contradicted by subse-

quent discovery and authority.  

Divine authority is infallible be-

cause God is perfect truth and Divine 

faith, derived from Divine authority, 

can be relied upon with absolute certi-

tude. The Second Vatican Council tells 

us that “we believe that revelation is true, 

not indeed because the intrinsic truth of 

the mysteries is clearly seen by the natural 

light of reason, but because of the authori-

ty of God Who reveals them, for He can 

neither deceive nor be deceived.”  

Saint Paul tells us that “Faith is the 

realization of what is hoped for and evi-

dence of things not seen. By faith we un-

derstand that the universe was ordered by 

the word of God, so that what is visible 

came into being through the invisible.”2 

Paul later writes “But without faith it is 

impossible to please him, for anyone who 

approaches God must believe that he exists 

and that he rewards those who seek him.”3  

T 
he Catechism of the Catholic 

Church asserts that “Faith is 

first of all a personal adherence of 

man to God. At the same time, and insepa-

rably, it is a free assent to the whole truth 

that God has revealed.”4 Most important-

ly, faith is a supernatural gift from 

God, made “possible only by grace and 

the interior helps of the Holy Spirit”5 or as 

Saint Thomas Aquinas tells us 

“Believing is an act of the intellect assent-

ing to the divine truth by command of the 

will moved by God through grace.”6 

Much has been said and written 

on the subject of faith; so much so that 

it is often difficult to clearly discern its 

exact nature and meaning, especially 

when expressed without adequate 

foundation or within appropriate con-

text. The word faith is fraught with 

nuances and understandings as nu-

merous as those who would speak of it 

and as a consequence it is often one of 

the most misunderstood, miscon-

strued, and misused words found 

within the English lexicon. The ever 

increasing tendency toward obfusca-

tion and deliberate linguistic gymnas-

tics only serve to further confuse and 

mislead those who find themselves on 

the receiving end of any such pedantic 

argument. 

T 
he broadest and perhaps 

coarsest description of faith 

divides it into two disparate 

taxonomies of meaning: the secular 

and the religious.  

The secular lexicon denotes faith 

as a strong, confident, and often un-

shakeable belief in the truth, value, or 

trustworthiness of a person, idea, or 

thing; a belief that does not rest on log-

ical proof or material evidence; or alle-

giance or loyalty to a person or thing. 

Not so surprising, this particular view 

of faith seldom if ever provokes con-

troversy, significant dissension, or 

public outcry. 

Any discussion of faith from a reli-

gious point of view however will with 

consistent frequency engender serious 

heated debate with at times chilling 

results. The dichotomy between the 

two views of faith could never be more 

striking.  

The essential article of religious 

faith is that it is a theological virtue 

defined as a secure belief in God and a 

trusting acceptance of God’s will; a 

body of religious dogma; or a specific 

system of religious beliefs or princi-

ples.  

Secular faith directs its energies to 

CONTINUED ON PAGE 6  
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tangible and visible targets such as a 

person, place or thing. Religious faith 

targets the intangible, unknowable, 

and invisible divine of which there are 

many variations, each commanding a 

multitude of fervent discriminating 

adherents and therein lies the tension 

and the resolute disagreement among 

competing cults. It is indeed fatuously 

ironic that there is almost universal 

agreement when it comes to declaring 

who owns the one true religion and it is 

always theirs. 

B 
ut is it enough to state “I be-

lieve” or “I trust” in God? Does 

a simple declaration of faith 

offer sufficient value or depth to merit 

and attain salvific grace from the Di-

vine or does the gift of faith place a 

greater burden upon one’s soul? What 

exactly do we mean when we say “I 

have faith in God?” Is that singularly an 

expression of belief or trust or alle-

giance to God?  

When you seriously consider the 

nature and meaning of your faith in 

God you will quite possibly discover 

that the questions far outnumber the 

answers. And that is a good thing be-

cause delving into the abyss of faith 

will necessarily open your mind and 

heart to new and deeper understand-

ings.  

Consider that faith is much like 

prayer. We often view it having one 

dimension. We pray to God but sel-

dom consider listening for His re-

sponse. We talk and He listens. We 

never consider letting Him talk while 

we listen. And such is our view of 

faith. We have faith in God but we 

never stop to consider whether God 

has faith in us. Perhaps faith might be 

best defined by the quality and depth 

of our relationship with God. It is 

something to think about. Seriously.  

Religious faith has variously been 

described by many theologians and 

biblical scholars as either a belief or 

trust in God and Jesus Christ. Each 

position has its own adherent commu-

nity and each view bears controversy 

and is definitively non-Catholic.  

Quite simply stated, faith can be 

neither a mere personal belief nor an 

avowed declaration of trust in God for 

each can be shown quite easily to pos-

sess such an ephemeral quality that 

either will ultimately fail when put to 

the test.  

The central question rests upon 

the Teflon ease upon which belief or 

trust can be lost; stripped away by 

those who would propound a greater 

argument or by those who would co-

erce denial. Place a plea or bequest 

before God which appears to go unan-

swered and trust slips away with little 

or no resistance. Trust quickly metas-

tasizes into distrust and faith in God 

vanishes with a vagrant wind. And as 

for the other, just how invincible is a 

faith that is based solely on a belief in 

God when one is confronted with a 

deadly demand to deny His very exist-

ence or to acquiesce to another’s god.  

D 
eclarations of faith con-

structed upon belief or trust 

are foundationally unstable 

and will soon collapse under the 

smallest strain or the slightest objec-

tion to the truth. So what is the true 

essence of faith? What defines true 

faith and how will we know it when 

we have it?  

F 
irst, listen to what Jesus tells 

us, “Not everyone who says to 

me, ‘Lord, Lord,’ will enter the 

kingdom of heaven, but only the one who 

does the will of my Father in heaven.”7 It 

is not enough to proclaim Jesus as 

your Lord and Savior; you have to do 

what God wills. You have to actively 

live your faith. You have to do what 

God asks of you.  

And if that should prove insuffi-

cient to convince, Jesus makes it even 

clearer when he says, “Everyone who 

listens to these words of mine and acts on 

them will be like a wise man who built his 

house on rock. The rain fell, the floods 

came, and the winds blew and buffeted the 

house. But it did not collapse; it had been 

set solidly on rock. And everyone who lis-

tens to these words of mine but does not 

act on them will be like a fool who built his 

house on sand. The rain fell, the floods 

came, and the winds blew and buffeted the 

house. And it collapsed and was complete-

ly ruined.”8  

Saint Thomas Aquinas tells us that 

faith is “an act of the intellect assenting to 

the divine truth by command of the will 

moved by God through grace.”9 Every 

part of that statement exudes action, 

demands action, and requires action. 

You cannot have faith without honest-

ly interacting with God; it requires that 

you build a real and intimate relation-

ship with your Creator.  

Faith is above all else an act and 

any act by its very nature denotes ac-

tion. Faith requires you to agree and 

accept with your intellect (your mind)  

CONTINUED ON PAGE 7  
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God’s divine truth. Faith must be by 

free consent, exercised by your God-

given free will, for without God’s 

grace (His divine assistance) your in-

tellect will find it impossible to accept 

His divine truth.   

“Faith is the realization of what is 

hoped for and evidence of things not seen. 

By faith we understand that the universe 

was ordered by the word of God, so that 

what is visible came into being through the 

invisible.”10 In writing to the Hebrews, 

Saint Paul describes faith as an innate 

ethereal longing for evidence and 

proof of the unknowable and the invis-

ible as might be discovered through 

the refractory lens of the knowable 

and visible universe.  

I 
t is that insubstantial substance of 

faith which most often leads us to 

question, to wonder, and to 

equivocate. No mere mortal is immune 

to the vagaries of incertitude. Even the 

holiest and most revered of saints have 

been confronted with the congenital 

human tendencies toward uncertainty 

and doubt. One must proceed no fur-

ther than the blessed apostles to dis-

cern instances of wavering faith, sel-

dom displayed with such compelling 

honesty as when they said to Jesus, 

“Increase our faith.”11 

We naturally question what we do 

not understand and we search for cau-

sality in the tangible. It is built within 

our DNA to ask those fundamental 

questions: “Why?“ and “Why not?”  

Questions of causality abound 

throughout all of human endeavor but 

are asked more so within science, phi-

losophy, and religion. Some of the 

most basic of questions concerning 

causality can be found at the begin-

ning of the first lesson of the 1885 Bal-

timore Catechism. “Who made the 

world?” “Who is God?” “What is man?” 

“Why did God make you?” We see the 

effect but worry about the cause; if we 

did not we would not be human. 

We profess faith in God, yet lack-

ing any understanding of Him we fal-

ter. Jesus tells us, “Everything is possible 

to one who has faith” and yet we cry out 

“I do believe, help my unbelief.”12 We be-

lieve; we desire so much to believe, 

even as our faith is compounded by 

nagging uncertainties and doubts. 

How should we respond?  

We first should recognize that 

within us are instilled certain innately 

conformed attributes that define pre-

cisely who we are and all that makes 

us human, and each of these attributes 

can be either positive or negative de-

pending entirely on how we might 

express it. Our human character that 

calls faith into question offers a perfect 

example of this concept. One can ques-

tion the existence of an unknowable, 

invisible, and eternal God from either 

a positive or negative perspective, yet 

it is the nature of the approach that is 

most essential. If one begins with a 

well-founded faith in the theological 

premise that God indeed exists and 

therefore seeks to validate that faith, 

through reasoned inquiry, then any 

expression of uncertainty or doubt is 

both appropriate and valid. If howev-

er, an inquiry is instigated based prin-

cipally upon the conviction that God is 

either fiction or delusion then no man-

ner of inquiry can be reasonably con-

ducted or proof ascertained.  

Perfect faith, like perfect love, is 

humanly impossible to attain yet Jesus 

tells us that “if you have faith the size of a 

mustard seed, you will say to this moun-

tain, ‘Move from here to there,’ and it will 

move. Nothing will be impossible for 

you.”13 A faith without question is a 

questionable faith, no question about 

it. 

W 
hen we read the Gospels 

and study the life of Jesus 

we quickly discover just 

how much he enjoyed the use of meta-

phor, allegory, idiom, and parable to 

teach his disciples. He was often ad-

dressed as rabbi, master, or teacher 

and was generally granted the defer-

ence due to one so titled. What might 

surprise is how seldom Jesus spoke 

with any degree of literal exactitude, 

which begs the question: Why not? 

We live in an age where compre-

hending the cosmos seems comforta-

ble, where the everyday person com-

mands a greater understanding of the 

laws of nature than anyone living a 

mere century before. Consider that 

Calculus is now a normal course of 

study in every high school, yet was 

unknown until founded by Isaac New-

ton and Gottfried Liebniz in the 17th 

century or consider that today no one 

would take seriously the notion that 

the earth is the center of the universe 

and that the sun and stars revolve 

around it. We all know better.  

Yet even with all the knowledge 

accumulated through perception and 

deduction, we find ourselves uncertain 

in matters that pertain to God. Saint 

Paul says, “we walk by faith, not by 

sight”14 whenever we attempt to un-

derstand the truth concerning the  

CONTINUED ON PAGE 8  
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unknowable and the divine. Our faith 

is tested and found lacking because we 

allow our perceptions of what is real 

and true to override our faith in God’s 

truth. What we cannot see, feel, taste, 

or smell may raise the specter of un-

certainty and doubt within our minds. 

What we cannot perceive and didacti-

cally discern demands more than we 

are willing to believe or trust. Quite 

succinctly, we place far greater trust in 

perceptive and cognitive realities than 

our faith in the truth of God.  

S 
aint Paul tells us that “without 

faith it is impossible to please him, 

for anyone who approaches God 

must believe that he exists and that he 

rewards those who seek him.”15 This is the 

essential element upon which our faith 

must rest: “that he exists.” If we believe 

fully and completely that God exists 

then our faith is at least the size of a 

mustard seed and Jesus has told us 

that with faith so small we can move 

mountains.  

Does Jesus really intend for us to 

believe that we can literally move 

mountains? No. He is clearly using a 

metaphor to describe accomplishing a 

task that appears to be impossible. Per-

haps we can better understand with a 

couple of examples.  

• On Good Friday, April 9, 1982, 

when a 1964 Chevy Impala col-

lapsed on her teenage son, Angela 

Cavallo (a 5’ 8” woman in her 50s) 

grabbed the side of the car and 

raised it enough to allow him to be 

pulled to safety.   

• On September 16, 2010, Bonnie 

Engstrom gave birth to a stillborn 

baby boy. A medical team worked 

for 61 minutes until he began to 

breathe on his own. The parents 

prayed and asked Venerable Ful-

ton J. Sheen to intercede for them. 

When our faith falters it is because 

we fail to believe in the power of God. 

Jesus told his disciples that “for God all 

things are possible”16 which tells us that 

if we have faith in God the impossible 

will always be possible. 

There are two questions that no 

doubt you have heard before: “Have 

you been saved?” and “Have you accepted 

Jesus Christ as your personal Lord and 

Savior?” 

The central tenet or core belief that 

underlies these two questions is a firm 

belief that there is being and existence 

beyond this mortal life that involves 

eternal life with God. Most important-

ly and fundamentally within each 

question is the eschatological premise 

that salvation can be and is achieved 

by merely saying yes at some point in 

one’s life and that faith alone (sola 

fides) is all that is required to enjoy 

eternal happiness and bliss with God.  

L 
et us examine for a moment 

this notion of salvation. While 

the dictionary contains several 

definitions for the noun ‘salvation’, 

‘salvation is the deliverance from the pow-

er and penalty of sin, that is, redemption’ 

appears the most appropriate for our 

discussion. Christians believe that Je-

sus, the Son of God, came into this 

world to save us from the original sin 

of our first parents and by doing so 

reopened the gates of heaven for all of 

mankind. Virtually all Christian 

churches agree that God came into this 

world to save us from the consequenc-

es of sin which is eternal death. “For 

God so loved the world that he gave his 

only Son, so that everyone who believes in 

him might not perish but might have eter-

nal life.”17 

W 
hile there is general 

agreement on God’s plan 

to ‘save’ us, there is little 

agreement as to who can and will be 

saved or even how salvation might or 

can be attained. As is often the case 

when it comes to man and religion, the 

devil is in the details, and in any dis-

cussion concerning salvation, the de-

tails are the loci for many significantly 

divergent points of view and at times 

vitriolic and bitter disagreements.  

Before traipsing further into what 

is most assuredly bound to be a con-

tentious quagmire of strongly held 

beliefs, let us dissect that first question 

“Have you been saved?” a bit. Within 

this seemingly simple question lies the 

direct implication that salvation is a 

singular event that has no subsequent 

consequences that might result in the 

any future loss of one’s salvific status. 

In other words, say yes now and be 

saved forever, no matter how sinful 

one might be in the future. “Hallelujah! 

I have been saved! Let the sinning begin.”  

Somehow I’m not quite convinced 

that this is what God has in mind. 

There has to be a bit more to it than 

that. And there is. There are three pil-

lars or elements that must be present 

for salvation to be possible and for us 

to attain it, and they are grace, faith, 

and works. And it is that nasty auxilia-

ry verb ‘must’ where the battle has 

been waged, certainly since the  

CONTINUED ON PAGE 9  
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Protestant Reformation in 1517, but in 

reality, since the very beginnings of 

Christ’s church. 

T 
o be saved, one must stand 

firmly and sinless before God 

and that requires a solid stable 

foundation. No one can stand on a one

- or two-legged stool, but can easily 

stand on one with three legs. Thus to 

be able to stand before God at Parousia 

justified, one must consider the three 

pillars of salvation throughout the en-

tirety of one’s life. 

We were created by God in the 

image of the Divine, indivisibly corpo-

real and spiritual creatures, tangible 

and intangible, material and immateri-

al, mortal and immortal. We do not 

have two natures but rather the union 

of our body and soul form a single 

nature: “Man, though made of body and 

soul, is a unity.”18 “The [Catholic] Church 

teaches that every spiritual soul is created 

immediately by God – it is not ‘produced’ 

by the parents – and also that it is immor-

tal: it does not perish when it separates 

from the body at death, and it will be reu-

nited with the body at the final Resurrec-

tion.”19 

God is the uncreated, infinite Crea-

tor of all creation; all of creation has 

been willed into being by God. God 

has no beginning but we do; we began 

when God willed our unity (body and 

soul) into existence. Death separates 

our immortal soul from our mortal 

body, at least temporarily, for they 

“will be reunited at the final Resurrection” 

at which time we will live forever ei-

ther wrapped within or excluded from 

God’s presence. Whether we will 

spend eternity with God depends en-

tirely on the sanctity of our soul at the 

end of our mortal life here on this 

earth. 

To attain salvation, to be saved, 

our souls must be holy, filled with 

sanctifying grace and fully prepared 

for a supernatural life in perfect and 

absolute union with God. We are not 

born with soul sanctified and our con-

cupiscence, that is our inclination to 

sin, can result in the loss of sanctifica-

tion. To be sanctified, to fill our soul 

with holiness, we must first reconcile 

ourselves with God for all deadly or 

mortal sins.  

While our soul will never cease to 

exist it can experience spiritual death 

and a soul that is spiritually dead can-

not and will not see God. Through the 

mercy and grace of God we can re-

spond to His gift of actual grace and 

regain the supernatural life of the soul 

through genuine and contrite reconcil-

iation. 

To be continued next issue. 
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