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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

Doctrine Of Progress  
Just call it what it is—the Fall 

T 
he late great English writer 

and convert to Catholicism 

G. K. Chesterton was often 

referred to as the “prince of 

paradox.” Time magazine once observed: 

“Whenever possible Chesterton made his 

points with popular sayings, 

proverbs, allegories—first care-

fully turning them inside out.”  

One of his most endur-

ing works Orthodoxy is at 

once entertaining, enlighten-

ing, yet at times difficult to 

decipher, but throughout 

there is much grist to grind.    

“This startling swiftness with which 

popular systems turn oppressive is the third 

fact for which we shall ask our perfect theory 

of progress to allow. It must always be on the 

look out for every privilege being abused, for 

every working right becoming a wrong. In 

this matter I am entirely on the side of the 

revolutionists. They are really right to be 

always suspecting human institutions; they 

are right not to put their trust in princes nor 

in any child of man. The chieftain chosen to 

be the friend of the people becomes the enemy 

of the people; the newspaper started to tell the 

truth now exists to prevent the truth being 

told. Here, I say, I felt that I was really at 

last on the side of the revolutionary. And 

then I caught my breath again: for I remem-

bered that I was once again on the side of the 

orthodox.  

Christianity spoke again and said: ‘I 

have always maintained that 

men were naturally backsliders; 

that human virtue tended of its 

own nature to rust or to rot; I 

have always said that human 

beings as such go wrong, espe-

cially happy human beings, 

especially proud and prosper-

ous human beings. This eternal 

revolution, this suspicion sus-

tained through centuries, you (being a vague 

modern) call the doctrine of progress. If you 

were a philosopher you would call it, as I do, 

the doctrine of original sin. You may call it 

the cosmic advance as much as you like; I call 

it what it is—the Fall.’"   

Chesterton’s point: progressive doc-

trine fails precisely for its unsustainable 

belief in the perfection of man; Christian-

ity succeeds by its honest acknowledg-

ment of man’s fallibility.   
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Futile Reform 
Removing the detritus 

P 
ope Emeritus Benedict XVI 

was and is, first and fore-

most, one of the greatest if 

not the greatest of theolo-

gians in our time. He has been de-

scribed as “the main intellectual force in 

the Church” whose prolific writings in 

defense of traditional Catholic doc-

trine and values are unsurpassed 

in their theological understand-

ing and insight. He has authored 

sixty-seven books, primarily un-

der the name Joseph Cardinal 

Ratzinger, three encyclicals, and 

three apostolic exhortations. 

In Called To Communion: Un-

derstanding the Church Today, first 

published over twenty-five years 

ago, then Joseph Cardinal 

Ratzinger, Prefect of the Congre-

gation for the Doctrine of the 

Faith, thoughtfully observed the 

rising antipathy and defensive 

reactions articulated by a vast 

majority of people. “The word 

Church and the reality it stands for 

have been discredited. It seems that 

even constant reform can hardly do much 

to change the situation. Or is it just that 

so far no one has discovered the kind of 

reform that could make of the Church a 

company worth belonging to?”1   

In answer to the question as to 

why the Church incurs the dislike of 

so many, even among the most faith-

ful, he points to many diverse even 

contrary reasons. “Some are unhappy 

because the Church has conformed too 

much to the standards of the world; others 

are angry that she is still very far from 

doing so. Most people have trouble with 

the Church because she is an institution 

like many others, which as such restricts 

my freedom. … The thirst for freedom is 

the form in which the yearning for re-

demption and the feeling of unredemption 

and alienation make their voices heard 

today. The call for freedom demands an 

existence uncramped by prior givens that 

keep me from fully realizing myself and 

throw up external obstacles to my chosen 

path.”2 

A 
s he sees it, and as time has 

more than proved, “The 

limits that the Church erects 

seem doubly burdensome because they 

reach into man’s most personal and most 

intimate depths. For the Church’s rules 

for ordering life are far more than a set of 

regulations to keep the shoulder-to-

shoulder traffic of humanity as far as pos-

sible from collision. They inwardly affect 

my course in life, telling me how I am 

supposed to understand and shape my 

freedom. They demand of me decisions 

that cannot be made without painful re-

nunciation. Is this not intended to deny 

us the sweetest fruits in the garden of life? 

Is not the way into the wide open closed 

by the restrictive confines of so many 

commandments and prohibitions? Is not 

thought kept from reaching its full stature 

just as much as the will is? Must not lib-

eration consist in breaking out of such 

immature dependency? And would not 

the only real reform be to rid ourselves of 

the whole business?”3  

W 
hat ultimately 

comes about is a 

fierce anger gener-

ated out of frustration because 

the Church is not as our dreams 

picture her to be and thus “a des-

perate attempt is undertaken to 

bring her into conformity with our 

wishes: to make her a place for every 

freedom, a space where we can move 

freed of our limits, an experiment in 

utopia, which, after all, must exist 

somewhere.”4  

The most common response in 

answer to how such reform 

might achieve success is, “we are 

just beginning,” stated with naïve 

arrogance by those who are con-

vinced that previous generations 

failed to get it right. They now under-

stand what must be done and despite 

any resistance to their views it must 

be begun.  

As these reformers see it, “The 

Church is not a democracy. She has not 

yet—so it seems—integrated into her 

constitution that basic patrimony of 

rights and freedoms elaborated by the En-

lightenment that has since then been 

acknowledged as the basic rule for the 

political organization of communities.  

CONTINUED ON PAGE 3  
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I 
t thus appears as the most normal 

thing in the world to make up for lost 

time, which means first establishing 

once and for all this basic patrimony of 

structures of freedom. We must move—it 

is maintained—from the paternalistic 

Church to the community Church; no one 

must any longer remain a passive receiver 

of the gift of Christian existence. Rather, 

all should be active agents of it. The 

Church must no longer be fitted over us 

from above like a ready-made garment; no, 

we ‘make’ the Church ourselves, and do so 

in constantly new ways. It thus finally 

becomes ‘our’ Church, for which we are 

actively responsible. The passive yields to 

the active. The Church arises out of discus-

sion, compromise and resolution. Debate 

brings out what can still be asked of people 

today, what can still be considered by com-

mon consent as faith or as ethical norms. 

New short formulas of faith are com-

posed.”5 

Yet immediately questions arise. 

Who has the right to make decisions? 

What is the basis of the decision-

making process? But an even more 

fundamental issue stands in protest 

against such a democratic agency, and 

that is this: “Everything that men make 

can also be undone again by others. Every-

thing that has its origin in human likes 

can be disliked by others. Everything that 

one majority decides upon can be revoked 

by another majority. A Church based on 

human resolutions becomes a merely hu-

man church. It is reduced to the level of the 

makeable, of the obvious, of opinion. Opin-

ion replaces faith. And in fact, in the self-

made formulas of faith with which I am 

acquainted, the meaning of the words ‘I 

believe’ never signifies anything beyond 

‘we opine’. Ultimately, the self-made 

church savors of the ‘self’, which always 

has a bitter taste to the other self and just 

as soon reveals its petty insignificance. A 

self-made church is reduced to the empiri-

cal domain and thus, precisely as a dream, 

comes to nothing.”6 

What Cardinal Ratzinger con-

cludes is that this form of reform nar-

rows the scope of reason and thus re-

sults in losing sight of the mystery that 

is Church. What is needed is not a con-

stant remodel of the Church in accord 

to our tastes or self-invention; rather 

what is needed is a clearing away, a 

removal of our subsidiary construc-

tions in order that the pure light from 

above may shine. He explains what he 

means through the use of a metaphor 

borrowed from Michelangelo. 

“With the eye of the artist, Michelan-

gelo already saw in the stone that lay be-

fore him the pure image that, hidden with-

in, was simply waiting to be uncovered. 

The artist’s only task—so it seemed to 

him—was to remove what covered the 

statue. Michelangelo considered the proper 

activity of the artist to be an act of uncov-

ering, of releasing—not of making.”7 

S 
aint Bonaventure offered a sim-

ilar thought by stating that the 

sculptor does not make any-

thing, rather his work is “ablatio”—the 

removal of what is not really part of 

the sculpture.  In this way, that is by 

means of ablatio , the nobilis forma—

the noble form—takes shape. 

“Rightly understood, this image con-

tains the prototypical model of Church 

reform. The Church will constantly have 

need of human constructions to help her 

speak and act in the ear in which she finds 

herself. Ecclesiastical institutions and ju-

ridical organizations are not intrinsically 

evil; on the contrary, to a certain degree 

they are simply necessary and indispensa-

ble. But they become obsolete; they risk 

setting themselves up as the essence of the 

Church and thus prevent us from seeing 

through to what is truly essential. This is 

why they must always be dismantled 

again, like scaffolding that has outlived its 

necessity. Reform is ever-renewed abla-

tio—removal, whose purpose is to allow 

the nobilis forma, the countenance of the 

bride, and with it the Bridegroom himself, 

the living Lord, to appear. Such ablatio, 

such ‘negative theology’, is a path to some-

thing wholly positive. This path alone al-

lows the divine to penetrate and brings 

about ‘congregatio’, which as both gather-

ing and purification is that pure commun-

ion we all long for, where ‘I’ is no longer 

pitted against ‘I’ and self against self. Ra-

ther, the self-giving and self-abandonment 

that characterize love become the reciprocal 

reception of all that is good and pure. 

Thus, the world of the kindly father who 

reminds the jealous older son what the 

content of all freedom and the realization 

of utopia consist of becomes true for every 

man: ‘All that is mine is yours’ (Lk 15:31; 

cf. Jn 17:10).”8. 

What we need is, Cardinal 

Ratzinger believes, “not a more human, 

but a more divine Church; then she will 

also become truly human. And for this 

reason everything man-made in the 

Church must recognize its own purely 

ancillary characters and leave the fore-

ground to what truly matters.”9 

It is the spiritual nature of the 

Church which gets covered up by all 

the administrative machinery con-

structed over time. The more we build 

the less place there is for the Divine.  

CONTINUED ON PAGE 6  
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Who Is This Woman? 
It depends on who is asking 

T 
he question “What’s in a 

name?” posed by Juliet 

Capulet in William Shake-

speare’s Romeo and Juliet 

strikes an unfamiliar chord to modern 

ears. Unfamiliar, for the greater part, 

as names have become little more than 

product labels, the means by which we 

are most often sorted, chosen, 

shaken if not stirred. If a name has 

any peculiar significance it is by 

and large superficial to the name 

itself, no longer carrying any spe-

cific linguistic artifice or cultural 

connotation.   

Within first century Mediter-

ranean cultures especially, the 

name meant everything. It repre-

sented the whole person, that is, 

their character and personality, 

who they were and who they 

were destined to become.  

The English name Mary is a 

transliteration of the Greek Μαρια 

(Maria) which in turn comes from the 

Hebrew מרים (Miriam). Miriam was 

most likely Egyptian in origin, 

derived from a word that means 

‘beloved’, but the Hebrew under-

standing would probably have come 

from the verb מרר (marar I) which means 

to be bitter. However, for the Hebrews, 

the idea of bitterness had as much to 

do with grief as with strength.  

Thus those who knew Miriam 

would have thought of her as a wom-

an who was destined to be beloved but 

also someone who possessed the 

strength necessary to endure much 

grief and sorrow.  

The Hebrew יוסף (Joseph) is one of 

the most popular names in the Bible, 

occurring nearly 200 times in the He-

brew Bible. It is derived from the verb 

 which means to add, increase (yasap) יסף

or do again; the name  Joseph has been 

translated by Jewish scholars to mean 

“May He Add” (He meaning Yahweh) or 

by New Testament scholars as “May 

God Add,” although “God” is implied 

and not actually a part of the name 

Joseph.  

J oseph, the husband of Mary, add-

ed his lineage to her son Jesus in 

order that the prophecy could be 

fulfilled which promised a Messiah 

from the line of David and Abraham.    

The name Jesus is the Greek Ιησους 

(Jesus) which comes from either the He-

brew יהושע (Joshua) or its shortened 

form ישוע (Jeshua) and it consists of two 

parts. The first part is the appellative 

 which in ,(Yu) יו =  (Yahu) יהו = (Yah) יה

turn are abbreviated forms of the Tet-

ragrammaton; the name of the Lord: 

YHWH, or Yahweh.  

T 
he second part comes from 

either of two root-verbs: ישע  

(yasha') or שוע (shawa') which 

are closely related in meaning. that is 

to save or to deliver. The masculine 

noun ישע (yesha') means salvation 

while שוע (shua') means a cry. Thus the 

name Jesus means “Yah Will Save” or 

“God will save.”  

One final comment which may or 

may not be of passing interest: the 

name Isaiah (ישעיה)  is virtually 

identical to the name Joshua           

 only the two segments are ,(יהושע)

reversed. 

Let us return now to the person of 

Mary who we have come to know 

as the Theotokos, the Mother of 

God. Any portrait or description 

of her depicts a young woman at 

peace, a self-effacing and unas-

suming Jewish maiden of whom 

the Gospel tells us quietly “kept all 

these things, reflecting on them in her 

heart.” And yet, her life was any-

thing but peaceful, anything but 

uneventful; often difficult and 

challenging, filled with danger 

and great suffering, certainly not 

comforted by luxury or privilege.  

One can only wonder at how any-

one in similar circumstances could 

have remained so calm and collected. 

Certainly a part of it was her personal-

ity, her character, yet it had to go be-

yond her own persona. Deep within 

was the presence of God, so deep that 

her life was uniquely united with his.   

CONTINUED ON PAGE 5  
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M 
ary conceived and bore a 

son, the only Son of God, 

through the power of the 

Most High. Certainly no deeper union 

could be attained, no greater presence 

felt than that. God was with her and in 

her to a far greater extent than any 

other human had ever experienced. 

She carried God for nine months in her 

womb and that would have given her 

the strength and courage to suffer any 

difficulty, endure any pain, and accept 

any hardship.  

More than any other, Mary felt the 

presence of God within and it must 

have filled her with great strength, 

peace, and serenity. Within that im-

poverished place, a lowly stable filled 

with animals, Mary gave birth to the 

Son of God.  

Despite the bleak and unsavory 

conditions, the Word became flesh and 

dwelt among us. This, above all else, 

must have provided Mary with great 

peace and joy, in knowing who it was 

that she had carried and then cradled 

in her arms.  

Knowing this we can look beyond 

the incarnation and imagine how the 

child Jesus was nurtured and raised in 

his Jewish faith. Then and there chil-

dren were nurtured and cared for by 

their mothers. Only when boys were 

old enough to enter the world of men 

did fathers assume responsibility for 

their sons.  

We can safely assume that as a 

child, Jesus would have been raised by 

Mary, his earthly mother, no doubt 

learning to pray while sitting on her  

lap.  

And yet we find ourselves still 

asking, “Who is this woman?” We ask 

because the ready answer, that Mary is 

the Mother of God, causes us to come 

face-to-face with the imponderable 

reality of God himself. All Christians 

agree that God is, that he has neither 

beginning nor end, that he is the un-

caused cause of all that is and ever will 

be. Without a beginning how can there 

be a birth? And without a birth how 

can God have a mother, a human 

mother no less? 

But God tells us “Be not afraid!” 

We must always remember that with 

God all things are possible. We profess 

and believe that Jesus is fully human 

and fully divine. In and by his human 

nature, God was conceived in the 

womb of a human mother who bore 

him and gave birth to him as all moth-

ers do. Thus God was born into this 

world. As Paul writes, “he emptied him-

self, taking the form of a slave, coming in 

human likeness; and found human in ap-

pearance, he humbled himself, becoming 

obedient to death, even death on a cross.”1  

We know that Mary was that 

mother and thus we can say with theo-

logical assurance that Mary was and is 

indeed the Mother of God. We know it 

and in our witness to the mystery of 

God taking on human likeness, becom-

ing man, in light of the Incarnation, 

“all is changed, all the human ordinariness 

transformed, all of the commonplace trans-

figured and blessed.”2 

A 
t the birth of Jesus, the heav-

enly hosts proclaimed: 

"Glory to God in the highest 

and on earth peace to those on whom his 

favor rests."3   

Today, let us pray for peace—the 

blessed peace of Christmas. Let us 

pray for peace throughout the world; 

let us pray that this New Year may 

bring peace to all peoples, our families, 

and within our hearts. God’s love is so 

great that not only did he send his on-

ly son to save all mankind from sin, 

but he also made us heirs to His King-

dom. Jesus was born of human estate, 

sharing in our humanity, so that by 

lowering himself, he might elevate us 

and grant us a share in his divinity.  

W 
henever we receive the 

body and precious blood 

of Jesus, we should, like 

Mary, take a moment to reflect silently 

in our hearts on the precious gift we 

have received from God, to thank Him 

for watching over us and for His great 

love. Let us also try to echo her words 

of acceptance to God’s will by saying, 

“Let it be done unto me according to your 

will.” 

As we honor the Mother of God 

today, let us remember the words that 

our Lord spoke to Moses:  

“The LORD bless you and keep you! 

The LORD let his face shine upon you, 

and be gracious to you! The LORD look 

upon you kindly and give you peace.”4  

Amen.  

 
 

Homily  for the 
Solemnity of Mary, Mother of God (A) 

Numbers 6:22-27 
Galatians 4:4-7  
Luke 2:16-21 

 
    

1. Phil 2:7-8. 
2. John Kavanaugh, SJ, First the Savor, Then the Send-

ing, The Sunday Website of St. Louis University. 
3. Lk 2:14. 
4. Nm 6:24-26. 
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W 
hat is truly needed, 

in the Cardinal’s 

opinion is “that we 

ought to begin an un-

sparing examination of conscience on this 

point at all levels in the Church. On every 

level this would have to have very real 

consequences and would be bound to bring 

about an ablatio that would allow the true 

inherent form to reemerge and could re-

store to us in a wholly new way the feeling 

of freedom and of being at home.”10 

It is important for us to under-

stand that the Church is not like 

worldly institutions or associations for 

it does not exist in order to constantly 

occupy us but to provide a path and to 

guide us into eternal life. This then 

moves us away from the general and 

objective to the personal, away from 

the removal of the unnecessary from 

the Church to a personal liberating 

removal of what keeps us from eternal 

life with God. 

“Indeed, it is hardly the case that we 

always and immediately see in the other 

the ’noble form’, the image of God that is 

inscribed in him. What first meets the eye 

is only the image of Adam, the image of 

man, who, though not totally corrupt, is 

nonetheless fallen. We see the crust of dust 

and filth that has overlaid the image. Thus, 

we all stand in need of the true sculptor 

who removes what distorts the image; we 

are in need of forgiveness, which is the 

heart of all true reform.”11  

Here, Cardinal Ratzinger makes a 

crucial point, changing the conversa-

tion from the ecclesial to the personal. 

While the following excerpt is more 

substantial, it is critical to a full under-

standing of what is needed for any 

successful renewal of the Church. 

“Here we have reached a very central 

point: I believe that the core of the spiritual 

crisis of our our time has its basis in the 

obscuration of the grace of forgiveness. But 

let us first take note of the positive side of 

the present: morality is gradually coming 

back into favor. It is recognized, indeed, it 

has become evident, that all technical pro-

gress is questionable and, in the end, 

destructive when there is no corre-

sponding moral advancement. It is 

recognized that there is no reform of man 

or of humanity without moral renew-

al. But the ca ll for mora lity ultimately 

remains without effect, because the criteria 

are veiled in a fog of discussions. In fact, 

man cannot bear sheer morality, he cannot 

live by it: it becomes a ‘law’ for him that 

provokes contradiction and engenders sin. 

For this reason, where forgiveness—true 

forgiveness guaranteed by authority—is 

not recognized or believed, morality must 

be cut down to size so that the conditions 

of sinful action can never actually occur 

for the individual. Today’s discussion of 

morality is making great strides toward 

liberating man from guilt by precluding 

the occurrence of the conditions that make 

it possible. One is reminded of the mordant 

aphorism of Pascal: ‘Ecce patres qui tol-

lunt peccata mundi!’ (Behold the fathers 

who take away the sins of the world). Ac-

cording to these ‘moralists’, guilt simply 

no longer exists.  

I 
t goes without saying, however, that 

this method of freeing the world from 

guilt is all too cheap. In their heart of 

hearts, those who have been liberated in 

this fashion know perfectly well that the 

whole experience is untrue; they know that 

there is sin, that they themselves are sin-

ners and that there must be a real way to 

overcome sin.” 

A 
n extensive footnote recalls 

an essay of A. Gorres, 

Schuld und Schuldgefuhle, in 

Internationale katholische Zeitschrift 13 

(1984) which states: “Psychoanalysis has 

found it difficult to admit that among oth-

er guilt feelings there are also some that 

can be traced back to real guilt. It cannot 

accept these data without embarrassment 

… because its philosophy does not recog-

nize freedom … its determinism is the 

opium of the intellectuals. In the psycho-

analytic mind, Sigmund Freud far sur-

passed the poor unenlightened Rabbi Jesus. 

He, in fact, could only forgive sins and 

still found it necessary to do so, whereas 

Sigmund Freud, the new Messiah from 

Vienna, did far more: he rid the intellectual 

world of sin and guilt.”  

Returning to Cardinal Ratzinger: 

“Nor indeed does Jesus call those who have 

already freed themselves and who there-

fore—as they think—have no need for him 

whatever; rather, he calls those who know 

themselves to be sinners and for this very 

reason are in need of him. Morality retains 

its seriousness only where there is for-

giveness—real forgiveness ensured by 

authority; otherwise it lapses back into the 

pure empty conditional. But true for-

giveness exists only when the ‘price’, the 

‘equivalent value’, is paid, when guilt is 

atoned by suffering, when there is expia-

tion. The circular link between morality, 

forgiveness and expiation cannot be forced 

apart at any point; when one element is 

missing, everything else is ruined. Wheth-

er or not man can find redemption depends 

on the undivided existence of this circle. In 

the Torah, the five books of Moses, these 

three elements are knotted together insepa-

rably, and it is therefore impossible to fol-

low the Enlightenment in excising from  

CONTINUED ON PAGE 7  
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this core of the Old Testament canon an 

eternally valid moral law, while consign-

ing the rest to past history. This moralistic 

manner of giving the Old Testament rele-

vance for today is bound to fail; it was 

already the pith of the heresy of Pelagius, 

who has more followers today than appears 

at first glance.   

J esus, on the other hand, fulfilled the 

whole law, not a portion of it, and 

thus renewed it from the ground up: 

he himself, who suffered the whole tale of 

guilt, is at once expiation and forgiveness 

and is therefore also the only reliable and 

perennially valid basis of our morality. It 

is impossible to detach morality from 

Christology, because it is impossible to 

separate it from expiation and forgiveness.  

In Christ, the whole law is fulfilled, 

and morality has thereby become a more 

concrete claim on us that it is now more 

possible to satisfy. From the core of faith, 

then, the way of renewal opens again and 

again for the individual, for the Church as 

a whole and for humanity. … 

Forgiveness, together with its realiza-

tion in me by way of penance and disciple-

ship, is first of all the wholly personal cen-

ter of all renewal. But because forgiveness 

touches the very core of the person, it gath-

ers men together and is also the center of 

the renewal of the community. For when 

the dust and filth that disfigure God’s im-

age in me are removed, I thereby become 

similar to the other who is likewise God’s 

image; above all I become similar to Christ, 

who is the image of God without qualifica-

tion, the model according to which we have 

all been created.”12 

All too often our view of the 

Church is limited by what we see with 

human eyes. The Church is more than 

those who meet on Sundays to cele-

brate the Eucharist, more than the 

pope, bishops, priests, and deacons. 

The Church encompasses not only 

those mentioned but reaches further—

beyond the limits of death, for to her 

belong the communion of saints, all 

the unknown and unnamed, all men 

who believe in Christ.  

Those incapable of giving life,  

along with any accompanying pain 

and suffering meaning and value, hold 

a worldview that is good for nothing 

for it falls short precisely at the hour of 

the most serious crisis of existence. 

“Those who have nothing to say about 

suffering except that we must fight against 

it are deceiving us. It is, of course, neces-

sary to do everything one can to lessen the 

suffering of the innocent and to limit pain. 

But there is no human life without suffer-

ing, and he who is incapable of accepting 

suffering is refusing himself the purifica-

tions that alone allow us to reach maturi-

ty. … 

Life reaches farther than our biological 

existence. Where there is no longer any-

thing worth dying for, even life itself is no 

longer worth living.”13 

    

1. Joseph Cardinal Ratzinger, Called To Communion: 
Understanding the Church Today (Zur Gemeinshaft 
gerufen: Kirche heute verstehen), second edition by 
Herder, Frieburg im Breisgau, 1991, (San Francis-
co: Ignatius Press, 1996), 133-134. 

2. Ibid 134. 
3. Ibid 134-135. 
4. Ibid 136. 
5. Ibid. 137. 
6. Ibid 139-140. 
7. Ibid 141. 
8. Ibid 142-143. 
9. Ibid 146. 
10.Ibid 146-147. 
11.Ibid 148. 
12.Ibid 149-153. 
13.Ibid 155. 
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