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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

A Life Loved 
You were born—loved.  

Y 
ou were born—loved. Of 

that there can be no dispute. 

For God loves into existence 

and with love sustains all 

that was, is, and ever shall be. Thus, if 

you are, you are loved and will forever 

be—loved.    

What makes us 

human is not the mere 

summation and com-

position of elemental 

matter; for if that were 

so, beyond form and 

function, what may 

we say differs us from 

any animate creature? 

No, we differ in this way: “The human 

person, created in the image of God, is a be-

ing at once corporeal and spiritual,” which 

is to say we are composed of body and 

soul as affirmed in Holy Scripture: “the 

Lord God formed man out of the clay of the 

ground and blew into his nostrils the breath 

of life, and so man became a living being.”1 

Now the soul, the breath of God, is a 

gift of love from the One who loves us, 

and “it is because of its spiritual soul that 

the body made of matter becomes a living 

human body; spirit and matter, in man, are 

not two natures united, but rather their un-

ion forms a single nature.”2 

As Catholics we are taught and be-

lieve “that every spiritual soul is created 

immediately by God — it is not ’produced’ 

by the parents — and also that it is immor-

tal: it does not perish when it separates from 

the body at death, and it 

will be reunited with the 

body at the final resur-

rection.”3 

 While parents are of 

necessity participants 

in the procreative pro-

cess, love may or may 

not be witness to the 

act which may produce a life. Yet if it is 

God’s will, life will come to be, with or 

without human love, but life can never 

be without the love of God. Wisdom 

says, “For you love all things that are and 

loathe nothing that you have made; for what 

you hated, you would not have fashioned.” 

Thus, you were born—loved.   

    

1. Catechism of the Catholic Church §362.. 
2. CCC §365. 
3. CCC §366. 
4. Wis 11:24. 
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A History Redeemed 
Reexamining the past 

H 
istory is immutable; 

what has gone before 

is forever beyond the 

will of man to alter; its 

course has engraved a mark too deep 

to permit erasure of its passing. To be 

sure, time will, in a sense, inevitably 

erode the clarity of the recorded mo-

ment, softening the harsh light of its 

truth, ultimately leaving an impres-

sion not in keeping with objective re-

ality.  

What will be recorded upon 

the dusty pages of history—

beyond mere fact of some occur-

rence and the players so em-

ployed—must of necessity be 

penned by such observers whose 

biased thoughts and discriminat-

ing hands provide but a portion, a 

single facet of what it was that 

once occurred.  

We live in the present, seldom 

does the past invade our thoughts, 

which to our detriment carries 

forward perceptions gained from 

past experience without the both-

er to amend what we believe or 

understand as truth. History is the 

past, whether but a second gone or a 

thousand years ago; never is it yet to 

come, or even now, which quickly 

turns the page.  

How well do we remember yes-

terday or the day before? Not well, to 

be certain. If we forget so quickly the 

what and where and why of our own 

past, what then of those whom we 

have never known except through 

dusty tomes written so long ago.  

All this is preface to a history 

which has long been taught, yet de-

pending on the circumstance and the 

magister, told as though looking thru 

the lens of a kaleidoscope, ever chang-

ing shape and color to the eye.   

Five-hundred years is well be-

yond the knowing of those now living 

and thus we must rely on what was 

recorded long ago by partisans whose 

views were tempered by time and 

place and station.  

S 
ubsequent to the Second Vati-

can Council, an ecumenical 

dialogue between Lutherans 

and Catholics has long engaged in 

achieving a common understanding 

and hopeful reunification. Much 

attention has been paid to the histori-

cal context and content of the histori-

cal record surrounding Martin Luther 

and the onset of the Protestant Refor-

mation.  

I 
n the document “From Conflict 

to Communion” the authors 

write: “What happened in the past 

cannot be changed, but what is remem-

bered of the past and how it is remem-

bered can, with the passage of time, indeed 

change. Remembrance makes the past 

present. While the past itself is unaltera-

ble, the presence of the past in the present 

is alterable. In view of 2017, the point is 

not to tell a different history, but to tell 

that history differently.”1  

As I wrote earlier, “As a Catholic I 

was taught that Martin Luther was a 

Catholic priest who dissented 

against the abuse of indulgences. 

That was the sum total of my 

knowledge of the man. I suspect 

most Catholics own much the same 

understanding.”2 Of that much of 

my polemic I can say was true; of 

the remainder I am ashamed.  

Twentieth-century Catholic re-

search on Luther offers a re-

demptive perspective through 

which Catholics and Lutherans 

can collegially agree.  

“In a new way, Luther was por-

trayed as an earnest religious person 

and conscientious man of prayer. 

Painstaking and detailed historical 

research has demonstrated that Catholic 

literature on Luther over the previous 

four centuries right up through moderni-

ty had been significantly shaped by the 

commentaries of Johannes Cochaleus, a 

contemporary opponent of Luther and 

advisor to Duke George of Saxony. Cocha-

leus had characterized Luther as an apos-

tatized monk, a destroyer of Christendom, 

a corrupter of morals, and a heretic. The 

achievement of this first period of critical, 

CONTINUED ON PAGE 3 
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CONTINUED FROM PAGE 2 

but sympathetic, engagement with Lu-

ther’s character was freeing of Catholic 

research from the one-sided approach of 

such polemical works on Luther. Sober 

historical analyses by other Catholic theo-

logians showed that it was not the core 

concerns of the Reformation, such as the 

doctrine of justification, which led to the 

division of the church but, rather, Luther’s 

criticisms of the condition of the church at 

his time that sprang from these concerns.”3   

O 
ut of the new evidence it has 

become increasingly clear 

that Luther never intended 

to split from the Catholic Church. 

“Implicit rapprochement with Luther’s 

concerns has led to a new evaluation of his 

catholicity, which took place in the context 

of recognizing that his intention was to 

reform, not to divide, the church. This is 

evident in the statements of Johannes Car-

dinal Willebrands and Pope John Paul II. 

The rediscovery of these two central char-

acteristics of his person and theology led to 

a new ecumenical understanding of Luther 

as a ‘witness to the gospel.’”4 

Lutheran research on Luther and 

the Reformation, commensurate with 

Catholic research, also underwent con-

siderable development. “Dialogue with 

historians helped to integrate historical 

and social factors into descriptions of 

Reformation movements. Lutheran theolo-

gians recognized the entanglements of 

theological insights and political interests 

not only on the part of Catholics, but also 

on their own side. Dialogue with Catholic 

theologians helped them to overcome one-

sided confessional approaches and to be-

come more self-critical about aspects of 

their own traditions.”5 

With new insights and greater his-

torical and theological understanding 

both Lutherans and Catholics felt com-

pelled to move forward together.  

“The dialogue partners are committed 

to the doctrines of their respective church-

es, which, according to their own convic-

tions, express the truth of the faith. The 

doctrines demonstrate great commonalities 

but may differ, or even be opposed, in their 

formulations. Because of the former, dia-

logue is possible; because of the latter, dia-

logue is necessary. 

Dialogue demonstrates that the part-

ners speak different languages and under-

stand the meanings of words differently; 

they make different distinctions and think 

in different thought forms. However, what 

appears to be an opposition in expression 

is not always an opposition in substance. 

In order to determine the exact relation-

ship between respective articles of doctrine, 

texts must be interpreted in the light of the 

historical context in which they arose. 

That allows one to see where a difference or 

opposition truly exists and where it does 

not. 

Ecumenical dialogue means being 

converted from patterns of thought that 

arise from and emphasize the differences 

between confessions. Instead, in dialogue 

the partners look first for what they have 

in common and only then weigh the sig-

nificance of their differences. These differ-

ences, however, are not overlooked or treat-

ed casually, for ecumenical dialogue is the 

common search for the truth of the Chris-

tian faith.”6  

(To be continued) 

    

1. From Conflict to Communion, §16.  
2. Colloqui, Vol. 1, No. 18, Ecumenism Run Amok, 

September 23, 2016. 
3. From Conflict to Communion, §22. 
4. From Conflict to Communion, §29. 
5. From Conflict to Communion, §31. 
6. From Conflict to Communion, §32, 33, 34. 

Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds 

that hunger and thirst for 

more. Each week  this 

space will offer a menu of 

interesting and provocative titles, 

written by Catholic authors, in 

addition to those referenced in the 

articles, for you to feed your restless 

mind.  

BOOKS 

Faith Comes From What Is Heard 

Lawrence Feingold 

Emmaus Academic 

July 8, 2016, 756 pages. 

Practical Theology 

Peter Kreeft 

Ignatius Press 

November 28, 2014, 400 pages. 

Disorientation: How to Go to 
College Without Losing Your Mind 

Edited by John Zmirak 

Ascension Press  

December 21, 2010, 188 pages. 

PERIODICALS 

First Things  
Institute on Religion and Public Life 

Editor: R. R. Reno 

Ten Issues per year. 

www.firstthings.com 

Touchstone  
A Journal of Mere Christianity 

Editor: James M. Kushiner 

Bi-Monthly. 

www.touchstonemag.com 

Catholic Answers Magazine 

Share the Faith, Defend the Faith 

Editor: Tim Ryland 

Bi-Monthly. 

www.catholic.com 
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Loved Into Existence 
What are you good at? 

S 
eldom, I have observed,  do 

we pause to consider of what 

the human body is com-

prised. Certainly if you are a 

physician, especially a surgeon, you 

will have studied and learned of the 

various components of our physical 

nature. Through modern science we 

have probed and examined in exacting 

detail, down to the subatomic level our 

DNA, the fundamental structures with 

which are constructed the physical 

manifestation and attributes which 

make each of us uniquely human. 

Should we compare the smallest 

definable component of our physi-

cal makeup to our full self we 

most assuredly must conclude that 

we are more than giants to the 

smallest element of all of which 

we are comprised. 

And yet we are infinitely 

smaller than a mote in God’s eye. 

The universe, as incomprehensibly 

vast as it appears to us, is infinites-

imally minute in comparison to 

God. “Before the Lord the whole uni-

verse is as a grain from a balance or a 

drop of morning dew come down upon 

the earth.”1 

Imagine! If we want, let us 

envision an ancient balance scale, a 

device with a crossbeam balanced on a 

central fulcrum. Each end of the cross-

beam has suspended from it a pan. 

Upon one, something to be weighed is 

placed  and upon the other incremen-

tal weights are placed until the two 

pans come into equilibrium, that is 

they are of equal height.  

Now let us place the totality of all 

that exists, that is, the entire universe 

on one pan, and God on the other. God 

is bigger than all that he has created 

and thus the pan holding the universe, 

with everything, all matter included, 

rests high above the inestimable, infi-

nite weight of God.  

Then how incredibly small is 

man—a giant to the smallest part of 

his own design—to the universe, let 

alone to the unfathomable infinitude 

of God. We are smaller than small, 

certainly too small to matter much, if 

anything at all. 

A 
nd yet, no matter how small, 

God loves all that he has 

made, as we heard from the 

book of Wisdom “For you love all things 

that are and loathe nothing that you have 

made; for what you hated, you would not 

have fashioned. And how could a thing 

remain, unless you willed it; or be pre-

served, had it not been called forth by you? 

… you spare all things, because they are 

yours, O Lord and lover of souls, for your 

imperishable spirit is in all things.”2 

E 
verything that is, God has 

loved into existence. We exist, 

not through any initiative of 

our own; but rather by his inestimable 

love are we at all. We could not be, 

could not exist for an instant, unless 

we have been willed and loved by the 

One who asks nothing but to love him. 

As small as we are, especially to 

the infinitude of God, we too often live 

as giants, believing far more in our 

own powers than ought be justified 

or deserved. We place far too much 

confidence in our insignificance and 

forget our place in all that God has 

created. We fool ourselves into be-

lieving we are greater than we are 

and therefore refuse to submit to 

the One who is truly beyond our 

comprehension. We go our own 

way and in doing so we fail, we sin, 

we ignore and reject the One who 

has loved us into existence and sus-

tains us with his love. 

God, in his inexhaustible wisdom 

and mercy never condescends to 

our brokenness but waits with infi-

nite patience for us to acknowledge 

his goodness and love. “But you 

spare all things, because they are yours, 

O Lord and lover of souls, for your im-

perishable spirit is in all things! Therefore 

you rebuke offenders little by little, warn 

them and remind them of the sins they are 

committing, that they may abandon their 

wickedness and believe in you, O Lord!”3  

Yes, God sees our brokenness, but 

he sees the good which resides within  

CONTINUED ON PAGE 5  
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each of us as well. And it is the good 

that God wants us to realize, for it is 

never our brokenness that defines who 

we are but the goodness, if only we 

would look toward him in prayer and 

thanksgiving, if only we would love 

him more than our impoverished soul. 

W 
hen we look at how Jesus 

treats sinners it fasci-

nates, for he never deals 

with them as ought to be expected; his 

way almost always surprises. Consider 

Zacchaeus, the tax collector. What is it 

that we see and feel; what compels us 

to find fault with someone so obvious 

a sinful man? Do we not automatically 

and unconsciously convict him for his 

occupation and his wealth?  

We know nothing of him but his 

occupation and wealth and yet despite 

his obvious sinfulness, Jesus again sur-

prises—doing what we most certainly 

would not—by immediately calling for 

him to come down because he must 

stay at his house. Much as those who 

were present, we grumble and say, 

“He has gone to stay at the house of a sin-

ner.”  

We forget that we are all sinners, 

each in our own way, but sinners we 

are and sinners we will remain. In 

finding fault with Zacchaeus we lose 

sight of our own sinfulness, eagerly 

placing our own brokenness upon his 

shoulders, trusting that God will pun-

ish one for the sins of all. But that isn’t 

how God works, is it?  

Like so many things in life, what 

we see and believe often require more 

than simply accepting what our eyes 

and ears may discern. There is almost 

always, as the well-known radio com-

mentator, Paul Harvey, would affirm, 

“the rest of the story.” So what are we 

missing, what is the rest of the story 

concerning Zacchaeus?  

While wealthy, there is nothing to 

indicate that he was greedy. And per-

haps it may have been quite the oppo-

site. While the translation reads “half of 

my possessions, Lord, I shall give to the 

poor,” Zacchaeus uses the present tense, 

which in the Greek language describes 

repeated, customary practice, which 

would thus connote that he has been 

giving to the poor on an ongoing basis 

well before his encounter with Jesus. 

While most translations use the future 

tense (“I shall give”), which is gram-

matically possible, many biblical schol-

ars today claim this to be less plausi-

ble.  

Zacchaeus then continues: “If I 

have extorted from anyone I shall repay it 

four times over.” This is a conditional 

clause, which in the Greek does not 

imply that he consciously committed 

extortion but only that if he discovers 

such, he will restore what had been 

inadvertently extorted by 400 percent! 

The Torah called for full restoration 

plus 20 percent interest. Zacchaeus 

surpassed this, meeting the terms of 

the Roman law.  

O 
ne final point which bears 

witness to what Luke was 

reporting: The name Zac-

chaeus is derived from a Hebrew word 

which means “clean, pure, innocent.” It 

is a name that appears only once in the 

Old Testament: in 2 Maccabees 10:19; 

in the New Testament it occurs only 

here in Luke. It is somehow quite iron-

ic that Luke would choose to report 

the story of “Mr. Clean, Pure, and Inno-

cent” in such a manner even though 

poor Zacchaeus is rarely viewed as 

such. 

T 
hus it would seem that we 

may have, as the grumbling 

Pharisees, misjudged Zac-

chaeus. There certainly is a strong case 

for believing that he was indeed a 

good man, one who frequently gave to 

the poor and those in need. His desire 

to see who Jesus was, rather than mere 

curiosity or want to prove himself 

better, might well have been to discov-

er a deeper understanding of God, to 

grow in faith and devotion, to become 

all that he was meant to become.  

John of the Cross, a great mystic, 

believed that the way we heal our bro-

kenness is not to confront our wounds 

and selfishness head-on but by grow-

ing to “our deepest center,” to reach the 

optimum of our potential, to grow to-

ward that which makes us whole—

humanly, spiritually, and morally. Ask 

yourself: What are you good at? 

Where in your life does God’s good-

ness and beauty shine its brightest? 

Strive to grow always toward the 

goodness that is within and you will 

inevitably ignite a fire that will cauter-

ize your faults.  God loves you. Show 

him your love. Amen.  

Homily  for  
30th Sunday in Ordinary Time — Cycle C 

Wisdom 11:22—12:2 
2 Thessalonians 1:11—2:2   

Luke 19:1-10 
 
    

1. Wis 11:22. 
2. Wis 11:24-26. 
3. Wis 11:26—12:2. 
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