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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

O Mystery, Divine 
Thirsting for Truth 

H 
ow often do we encoun-

ter something that in-

trigues us and beckons 

us to discover its secrets?   

We have a love / hate relationship with 

mystery for we naturally yearn to know 

of that which we cannot comprehend 

while equally uncomfortable with the 

unknowing of it.    

Matthias Sheeben once wrote “the 

truths of Christianity would not stir us as 

they do, nor would they draw us or hearten 

us, and they would not be embraced by us 

with such love and joy, if they contained no 

mysteries. What makes many a man recoil 

from the Christian mysteries as from sinister 

specters is neither the voice of nature nor the 

inner impulse of the heart nor the yearning 

for light and truth, but the arrogance of a 

wanton and overweening pride. When the 

heart thirsts after truth, when the knowledge 

of the truth is its purest delight and highest 

joy, the sublime, the exalted, the extraordi-

nary, the incomprehensible all exercise an 

especial attraction. A truth that is easily dis-

covered and quickly grasped can neither en-

chant nor hold. To enchant and hold us it 

must surprise us by its novelty, it must over-

power us with its magnificence; its wealth 

and profundity must exhibit ever new splen-

dors, ever deeper abysses to the exploring 

eye. We find but slight stimulation and 

pleasure in studies whose subject matter is 

soon exhausted and so leaves nothing further 

for our wonderment. But how powerfully 

sciences enthrall us when every glance into 

them suggests new marvels to divine, and 

every facet of the object imprisons new and 

greater splendors.”1 

I 
t is no small wonder that we are 

drawn to the mystery of the Divine 

for in God rests the unfathomable 

Truth; the unknowable Divine Mystery. 

On Psalm 33:9 “O taste and see that the 

Lord is good” Saint Thomas wrote, “In 

material things we see first, and then we 

taste. But in spiritual things we taste first so 

that we can see, because no one knows who 

does not taste. And thus he says first taste, 

and then see.”2 What a marvelous insight 

on prayer and the Divine Mystery: the 

Lord says we must first taste 

(contemplate) so that we might see his 

face. 

    

1. Matthias Sheeben, Mysteries of Christianity (trans. 
C. Vollert; St. Louis: B. Herder Book, Co., 1946 
[1865/1888]), 4–5. 

2. Saint Thomas Aquinas, Commentary on Psalm 
93:9. 
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The Angelic Doctor  
On the science of God 

O 
ften referred to as the 

Angelic Doctor, Saint 

Thomas Aquinas holds 

no equal in illuminating 

fundamental Catholic Theology. In-

deed, popes, councils, and even the 

Code of Canon Law have consistently 

emphasized the importance of teach-

ing the principles  of theology and 

metaphysics developed by the Angel-

ic Doctor.   

Pope Leo XIII highly rec-

ommended the study of Saint 

Thomas. Of Aquinas, Pope 

Pius X wrote: “But we warn 

teachers to bear in mind that a 

slight departure from the teach-

ing of Aquinas, especially in met-

aphysics, is very detrimental. As 

Aquinas himself says, ‘a slight 

error in the beginning is a great 

error in the end.’” 

Canon 1366, 2 of the 1918 

Code of Canon Law promul-

gated by Pope Benedict XV 

says: “Mental philosophy and theology 

must be taught according to the method, 

teaching and principles of the Angelic 

Doctor, to which the professors should 

religiously adhere.” Pope Pius XI reiter-

ated this in promulgating the new law 

for the doctorate in his Encyclical De-

us scientiarum Dominus.  

It would be impossible to mini-

mize the profundity of his prodigious 

output—Summa Theologica, his unfin-

ished theological manuscript, written 

for beginning theology students ex-

ceeds 3500 pages—written in his own 

hand.   

As with any work of such magni-

tude and importance,  his work has 

met with criticism, primarily, alt-

hough not entirely, concerning his 

methodology, considered to be too 

scholastic. While such criticism has 

varied over time, the general thrust 

has been “The method and principles by 

which the old scholastic doctors cultivated 

theology are not at all suitable to the de-

mands of our times and to the progress of 

the sciences.”  

R 
eginald Garrigou-Lagrange 

writes where many modern 

critics frequently departed 

from Aquinas was in their belief that 

“no system is absolutely true, but each is 

relatively true, that is, in opposition to 

another preceding doctrine, or else to 

some other brief evolutionary period of the 

past. They say that, for instance, Tho-

mism was relatively true in the thirteenth 

[century] in opposition to the doctrine of 

certain Augustinians, which it surpassed; 

but it, too, is not absolutely but relatively 

false with respect to the subsequent sys-

tem which, either as an antithesis or as a 

superior synthesis, is of a higher order in 

the evolution of ideas. Thus Scotism, com-

ing at a later date, would be truer than St. 

Thomas’ doctrine…”1  

W 
hat must be clearly un-

derstood is that underly-

ing this relativistic view, 

which is so prevalent today, is the 

premise, if it is at all true, that nothing 

can “be absolutely true, not even the 

principle of contradiction, at least as a law 

of being and higher reason.”  

Consider that if this were so, 

no definition could be abso-

lutely expressed, such that the 

true properties of a thing 

could be deduced. “There 

would be only relative truth, in 

its reference to the present state of 

knowledge, and this rather as 

regards the already superseded 

past than the unknown future. 

Even for knowing the relative 

truth of any doctrine, it would be 

necessary to have full knowledge 

of the preceding periods of evolu-

tion, which were the prerequisites 

for the manifestation of its ulti-

mate development.” 

This concept of what defines truth 

is the mantra of the Modernists who 

said: “Truth is no more immutable, than 

man himself is, in that it is developed 

with, in, and by him,” which suggests, 

even presupposes, immanence or ab-

solute evolutionism, condemned by 

Pope Pius IX. In the Syllabus of Errors, 

Pius IX wrote that the Modernist held 

the notion that “In effect God is pro-

duced in man and in the world, and all 

things are God and have the very sub-

stance of God, and God is one and same 

CONTINUED ON PAGE 3 
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with the world, and, therefore, spirit with 

matter, necessity with liberty, good with 

evil, justice with injustice.”  

A 
ccordingly, God is in the 

process of becoming both in 

man and in the world, and 

yet He never will be in any true sense. 

“Thus nothing would be absolutely true 

and nothing absolutely false. There would 

be only relative truth and relative false-

hood. Only relativity would be absolute.” 

Theology is not, nor can it be, rela-

tive. It is, quite literally, the science of 

God, a science that has God as its ob-

ject. Lawrence Feingold offers a fuller 

explanation: “Theology studies not only 

God, but also all created things insofar as 

they are related to God as Creator, Legisla-

tor, and Final End. Hence, theology also 

studies creation, by which creatures pro-

ceed from God and thus have Him as their 

final end; ethics, by which rational crea-

tures live according to God; and salvation 

history, by which God intervenes in histo-

ry to lead human beings to Himself. The 

many themes studied in theology all relate 

to its main subject and unifying principle, 

which is God Himself.” 

Now of Aquinas and his method-

ology, which so many have voiced 

objection and criticism, we should 

make note of his manner of first stat-

ing the question, followed immediate-

ly with three objections. Thus he fol-

lowed in the footsteps of Aristotle and 

most of the early Church Fathers. 

Aquinas himself stated: 

“Just as he who wishes to free himself 

from a chain that binds him, must first 

inspect the chain and the way it binds him, 

so he who wishes to solve a doubt must 

first examine all the difficulties and their 

causes…. Those who wish to search for 

truth, not taking doubt first into consider-

ation, are like those who do not know 

where they are going...hence they cannot 

go by a direct route, unless perhaps they 

do so by chance...nor can they know when 

they find the truth sought, and when they 

do not….Just as in judgments no one can 

give a decision unless he hears the reasons 

for and against, so he who has to examine 

philosophical questions is necessarily in a 

better position to judge if has informed 

himself of practically all the reasons for the 

doubts raised by the adversaries. On ac-

count of these reasons it was Aristotle’s 

custom in almost all his works to prepare 

for the search or determination of the truth 

by recounting the doubts raised against 

it.”3 

 It is perhaps this willingness, one 

could even call it eagerness, to con-

front the skeptics with their doubts 

and objections which lends the great-

est credence to Saint Thomas’ theologi-

cal acumen. And it is likewise his crit-

ics greatest challenge. Certainly there 

is great reluctance on the part of many 

modern theologians to follow his 

methodology for to do so would be to 

insist on accepting the reality which is 

objective truth in the absolute. Too 

many have bitten into the forbidden 

fruit of relativism, that which Pope 

Benedict XVI called the “dictatorship of 

relativism,” and thus no longer wish to 

acknowledge God as the absolute 

truth.  

S 
aint Thomas argues that theolo-

gy is indeed a science: “I re-

spond that sacred theology is a 

science. But it must be recognized that 

there are two kinds of sciences. One kind is 

based on principles evident in the light of 

natural reason, such as arithmetic, geome-

try, and others of that sort. Another kind 

is based on principles evident in the light 

of a higher science, as the art of perspective 

is based on principles known by geometry, 

and music is based on principles known by 

arithmetic. And in this way sacred theolo-

gy is based on principles known by the 

light of a higher science, which is the sci-

ence of God and the blessed. Therefore as 

music believes principles transmitted to it 

by mathematicians, so sacred theology 

believes principles revealed to it by God.”4  

S 
aint Thomas recognizes that 

theology is not a science based 

on empirical evidence but one 

based on authority. He thus contends 

that theology “has a most sublime digni-

ty because it is a science subordinated to 

the science that God has of Himself and of 

His creation. Thus sacred theology is the 

most certain of all the sciences, even 

though it treats  of the most sublime ques-

tions, for it participates in the certainty of 

God’s own omniscience…. 

Despite the borrowed nature of its 

principles, theology is similar to other sci-

ences in that, from its borrowed principles, 

it builds a systematic body of knowledge 

by defining terms, making distinctions, 

demonstrating conclusions, clarifying 

through analogy, and defending its conclu-

sions against those who attack them.”5   

    

1. Reginald Garrigou-Lagrange, The One God: A Com-
mentary on the First Part of St. Thomas’ Theologi-
cal Summa, (trans. Dom. Bede Rose. St. Louis: B. 
Herder, 1943; repr., Lexington KY: Ex Fontibus, 
2015), p. 11-12. 

2. Lawrence Feingold, Faith Comes from What Is 
Heard: An Introduction to Fundamental Theology 
(Steubenville, OH: Emmaus Academic, 2016) p. 
118.  

3. Saint Thomas Aquinas, Commentary on Metaphys-
ics, Bk III, chap. I, lect. i. 

4. Saint Thomas Aquinas, Summa Theologica I, q. 1, a. 
2. 

5. Lawrence Feingold, Faith Comes from What is 
Heard, p 117. 
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Pray Always 
How long must I wait? 

H 
earing of the plight of 

Moses in the first read-

ing brings to mind a 

similar plight once ex-

perienced by a young altar server 

attending to an aging visiting priest 

presiding at Mass. It fell upon the 

young server—no more than eight 

years old—to hold the large heavy 

missal for the priest at the prayer fol-

lowing the Gloria.  

Now normally this would be of 

little consequence, for the time neces-

sary to hold was brief, but on this par-

ticular day and at this particu-

lar Mass the visiting priest 

called the tiny waif over at the 

very outset, thus commanding 

the child to hold the large 

heavy book with outstretched 

arms for what must have felt 

like eternity.  

With great unhurried rev-

erence and a deep sonorous 

voice the priest began with the 

sign of the cross, then slowly 

and decorously intoned the 

penitential rite and then the Confiteor, 

followed by the Lord have mercy—by 

which time the poor hapless server 

was most assuredly trembling in ago-

nizing agreement, praying “Lord, have 

mercy!”.  

As the choir sang the Gloria with 

great abandon and enthusiasm, the 

server’s distress became increasingly 

dire and the heavy Missal began to 

shake and lower, coming closer and 

closer to slipping from the thin wispy 

arms of the small child now so desper-

ately trying to outlast the moment,  

ever as the priest stood completely 

enthralled by the music and oblivious 

to the plight of the small child in front 

of him.  

Just when the missal was near 

crashing to the floor, the server was 

rescued by two of his fellow servers 

who rushed over and lifted the weary 

arms of their distressed companion.  

Only then did the priest realize 

what was happening. With a gentle 

smile he acknowledged the persever-

ance of the server and the attentive-

ness of his helpmates, then quickly 

read the prayer and relieved them of 

the book they had so faithfully upheld.  

So too did Moses persevere with 

Aaron and Hur serving as living 

crutches for his aching arms.   

Saint Paul charges us “to proclaim 

the word; [to] be persistent whether it is 

convenient or inconvenient; convince, 

reprimand, encourage through all patience 

and teaching.”  

A 
nd Jesus admonishes us of 

the necessity to persevere in 

our prayer, to not lose heart 

when our prayers aren’t answered as 

quickly as we would hope or in the 

manner we would hope, but to “pray 

always without becoming weary.” This of 

course, as we have just heard, can at 

times be a difficult, if not impossible 

task, especially if and when we 

attempt to go it alone. 

J esus tells us, “Will not God then 

secure the rights of his chosen ones 

who call out to him day and night? 

Will he be slow to answer them? I tell you, 

he will see to it that justice is done for 

them speedily.“ But, we cry, “Not fast 

enough!” or “How long, Lord, must I wait 

in answer to my prayers?”  

It is God’s desire to help those 

who cry out to him night and day; 

God is always eager to answer 

our prayers of supplication. Yet, 

when we pray, endlessly, it 

seems at times, more often than 

not we feel as though God is not 

in any hurry to respond to our 

desperate pleas. Like the young 

server or Moses, our pain and 

suffering seem to extend far be-

yond our ability to endure. And 

we ask God, “Why, Lord, why do 

you prolong this pain, this agony of 

one who loves you?”  

You begin to wonder if God is 

even listening; you begin to lose faith. 

You start to believe you are trapped in 

one of those labyrinthine telephone 

answering systems, hearing over and 

over again, “God is very busy at the mo-

ment. Your call is very important to him, 

please stay on the line and your call will be 

answered as quickly as possible.” It isn’t 

what you wish to hear, is it? After all, 

your need is grave, your plea is just. So 

CONTINUED ON PAGE 5  
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why will God not respond? “How long 

must I wait“ you ask? 

O 
f course the answer is: our 

prayers will be answered in 

God’s own time and in 

God’s own way. We think and act in 

our own time and our own ways and 

forget that our thoughts and our ways 

are not God’s. He has told us as much 

but we too often are so centered on our 

own needs and desires that we lose 

sight of who we are and who God is. 

God said in Isaiah: “For my 

thoughts are not your thoughts, neither 

are your ways my ways, says the Lord. 

For as the heavens are higher than the 

earth, so are my ways higher than your 

ways and my thoughts than your 

thoughts.”1  

Father John Kavanaugh, a Jesuit 

priest now deceased, was a gifted and 

insightful writer, who once wrote on 

our need to maintain perseverance in 

prayer. He wrote of a time when he 

spent over a year pleading with God 

for a miracle for a young woman in 

need of God’s assistance: 

“And this is the complaint of only 

one—one person in the sea of humanity—

with one prayer seemingly unanswered. 

My little voice is lost in the roar of plead-

ing that resounds through the ages. Fami-

lies in desperate poverty and loss join the 

chorus. Chants rise from Aleppo, requiems 

from Rwanda, dirges from the bloody 

wars, screams from the ghetto. Lost in the 

din of history is the weeping from battered 

children, abandoned souls, distraught 

minds. Who will prop up the outstretched 

arms of humanity, pained with almost 

endless ache?”   

The object of our belief is a God free of 

space’s limit, of time’s transience. It is the 

God who deemed us good and abides in 

that judgment beyond all the evidence we 

provide to the contrary. It is the God who 

made our outstretched arms his own in the 

crucified one, who even in crushing loss 

said, ‘Into your hands I commend my spir-

it.’ 

What is required of us is to pray al-

ways. Our very being must be a prayer, a 

petition. What is asked of us is that we 

never lose heart; our very existence must 

become an act of trust. 

There are, when it comes down to it, 

only two responses to our condition. We 

can give up hope in humanity and the God 

who fashioned us, or we can believe that 

the last word, beyond all our earthly disas-

ters, is the word of love from the one who 

called us into existence. 

Thus, for God incarnate a fundamen-

tal concern looms large. Christ asks but 

one thing of us: not that we comprise an 

invulnerable army, never wounded or 

pained, at the end of time, but that we 

form a vast cavalcade of men and women 

who, despite the sufferings of history, be-

lieve in his promise.”2 

T 
he key to our prayer, as Father 

Kavanaugh so eloquently 

wrote, is to let our very being 

be a prayer, a petition to our Father in 

heaven. When we give ourselves over 

to God in complete surrender, we 

must, of necessity, pray always. Our 

weariness can never overcome us nor 

can we ever lose heart as long as we 

offer all that we have and are to God.  

Yet it is our nature to question and 

to object to what we perceive to be 

God’s apparent reluctance to grant our 

plea. We are unwilling to accept his 

response, quick to remark that God is 

not listening when we find no immedi-

ate answer.  

W 
hat we too often fail to 

consider is that God has 

indeed answered and his 

answer is “no.” We simply cannot 

comprehend God ever denying us 

what we believe is essential or neces-

sary, right and just. We forget that it 

isn’t for us to make demands of God 

but for us to accept and obey his com-

mands; we forget that his ways are not 

ours. 

Gregory of Nyssa wrote on prayer 

that “Those who fail to unite themselves to 

God through prayer cut themselves off 

from God, so the first thing we have to 

learn from the Word is that we ‘need to 

pray continually and not lose heart.’ Pray-

er brings us close to God, and when we are 

close to God we are far from the Enemy. 

Therefore, even if you give thanks to 

God unceasingly throughout your life you 

will hardly meet the measure of your debt 

for present blessings, and as for those of 

the past and future, you will never find a 

way of repaying what you owe.”3 

Thus, we first should pray first in 

gratitude, then in supplication.  God 

knows what it is we need; he will re-

spond, in his own way. Amen.  

Homily  for  
29th Sunday in Ordinary Time — Cycle C 

Exodus 17:8-13 
2 Timothy 3:14—4:2  

Luke 18:1-8 
 
    

1. Is 55:8-9. 
2. Dennis Hamm, S.J., Let the Scriptures Speak: Perse-

verance, The Sunday Website of St. Louis Universi-
ty. 

3. Gregory of Nyssa, On the Lord’s Prayer: PG 44, 
1119.1123-1126). 
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Sticks And Stones 
Lions, tigers and bears, Oh my! 

S 
o conditioned are we to 

what we hear in thirty-

second, highly edited, pur-

posely distorted sound 

bites, there is little wonder as to the 

state of confusion and the stomach 

churning nausea that afflicts much of 

the electorate these days. And that is 

long before hearing the candidates 

themselves as they work diligently 

and with seeming enthusiasm to 

destroy one another while sim-

ultaneously hoisting themselves 

on their own petards. 

What is increasingly evident 

is the purposed unwillingness or 

intentional refusal of many to 

inform themselves of the issues 

and what precisely is at stake in 

the upcoming election. The reli-

ance of so many on highly sus-

pect, biased reportage is both 

appalling and frightening. What 

is blatantly apparent is that we 

have ceased any and all efforts to 

understand the issues; rather we 

have hung ourselves on the cult of 

personality, selling our vote and our 

soul, not for what is important or 

what truly matters, but for who 

wears the best costume.   

The reality of it is, that, for per-

haps the first time in the history of 

our country, we are faced with mak-

ing a choice between two otherwise 

totally unelectable and equally des-

picable caricatures of humanity. Nei-

ther is worthy of our vote for neither 

has come close to earning it. Yet, 

truth be told, someone will be elect-

ed in November, no matter how 

odoriferous the wind blows.  

What is an honest citizen to do 

given such unpleasant choices? The 

answer, while unpleasant, is to vote, 

but vote informed, clearly under-

standing the issues. The answer, at 

this moment in our country’s histo-

ry, is to hold your nose in voting for 

the candidate of your choice, but in 

doing so, consider the larger issues 

which are clearly at stake.  

E 
lsewhere, I offered this ad-

vice: forget the candidates—

neither is worthy of your 

vote but that is how our system 

works—vote on the potential and 

probable outcomes should one or the 

other become the next chief execu-

tive. There are many possibilities—

and at this juncture that is all they 

should be considered—but we can 

make a well-educated supposition as 

to which way the wind will blow by 

looking at the platforms, policies, 

and public statements made by both 

candidates. 

A 
nother important but of-

ten neglected area to con-

sider is, based upon the 

aforementioned platform, policies, 

and statements, who will the candi-

date appoint to run the bureaucracy 

and what will their most likely polit-

ical and policy leanings be.  

For Catholics and those who are 

Christian, in general, this election is 

a seminal and decisive one.  For 

those who have no further need to 

know, it would behoove you to stop 

reading at this point. For those 

who are open to understanding 

what is at stake, read on. 

The current administration has 

clearly been a disaster for those 

of deep religious conviction. 

Never has the assault on faith 

been so persistent, overt, or per-

nicious.  

In a pamphlet produced by 

CatholicVote “Our Govern-

ment’s War on America’s Catho-

lics” you will find page after 

page of anti-Catholic and anti-

Christian government assaults on 

our religious freedoms. Many have 

been well publicized, such as the 

Little Sisters of the Poor and the 

Sweet Cakes bakery in Portland, Or-

egon. But the reality is that there are 

many more, some presenting far 

greater danger to our right to wor-

ship and follow our faith. And some 

are, at this juncture, of concern be-

cause of what a candidate has pub-

licly stated.  

Here, I will only highlight one or 

two of the most egregious examples.  

CONTINUED ON PAGE 7  
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T 
he Mayor of Houston, Texas, 

as part of her campaign of 

intimidation against Chris-

tians, issued subpoenas to Houston 

pastors demanding they turn over 

copies of their sermons. She wanted to 

see if these pastors might be violating 

civil rights or hate crime laws by 

teaching that homosexual conduct is 

sinful—presumably hoping to fine, 

perhaps even jail these pastors and 

shut down their churches. 

The owner of Arlene’s Flowers in 

Richmond, Washington, declined to 

provide flowers for a same sex wed-

ding for her Christian beliefs. She was 

found in violation of the state’s anti-

discrimination law. Offered a settle-

ment: pay a $2,000 fine, a $1 payment 

for costs and fees, and agree to not 

discriminate in the future, she refused 

saying: “You are asking me to walk in 

the way of a well-known betrayer, one 

who sold something of infinite worth for 

30 pieces of silver. That is something I 

will not do.” 

Hillary Clinton, has publicly stat-

ed: “Laws have to be backed up with re-

sources and political will. And deep-

seated religious beliefs have to be 

changed.”  

Robert P. George, a professor of 

jurisprudence at Princeton University, 

and chairman of the U.S. Commission 

on International Religious Freedom 

(2013-2014 and 2015-2016) noted the 

noxious anti-Catholic bigotry con-

tained in the recently published 

emails exchanged between leading 

progressives, Democrats and Hillary 

Clinton operatives. 

“Many elites, having embraced secu-

lar progressivism as not merely a political 

view but a religion, loathe traditional 

faiths that refuse to yield to its dogmas.”  

Another email calls for Mr. Podes-

ta, Clinton’s campaign chairman and 

a “Catholic” to support a “Catholic 

Spring in which Catholics themselves 

demand the end of a middle ages dictator-

ship and the beginning of a little democra-

cy and respect for gender equality in the 

Catholic Church.”  

Neither candidate has an admira-

ble record with respect to religion. Mr. 

Trump has demonstrated questiona-

ble ethics, intemperance, insensitivity, 

and a willingness to stretch the truth 

(a trait well-tuned for any politician) 

among other unadmirable character 

flaws. Yet he has not publicly de-

clared war on religion or on those 

who wished to follow the doctrines of 

their faith. Nor is there any indication 

that he would pack the government 

bureaucracy and the Supreme Court 

with those who would eliminate our 

first freedom.  

N 
o matter who is elected, no 

one will be satisfied or 

happy with the results, no 

one. The rotten smell is too over-

whelming on either side for anyone to 

ignore it. In the end we must ask our-

selves: Whom do you believe offers 

the slightest possibility of returning 

our country, founded on Christian 

values, to once again be “One nation 

under God, with liberty and justice 

for all.”   

     

1. Robert P. George, Non-Catholics for Church 
‘Reform’: Clinton allies mock the faithful and 
demand they embrace secular dogmas, The Wall 
Street Journal, October 13, 2016. 
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