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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

To Err Is Human  
Fallible and peccable every one 

N 
o one is perfect except for 

God, in whom all perfec-

tion is manifest. We hu-

man creatures are by our 

nature both fallible and peccable, which 

is to say, we are quite capable of making 

considerable mistakes, errors in judg-

ment, and sinning. 

There are those 

who would deny this 

of course, either for 

themselves or for an-

other. This only serves 

to prove that within 

each of us is an innate 

desire—more so for 

some than for others—

to filter what might 

add tarnish to the perfected image we 

have constructed of our own self or an-

other.  

We quite simply want to believe that 

somewhere in this world there is some-

one who is above the fray, supernormal, 

and perfectly holy, a living saint. We 

think of Saint Teresa of Calcutta and im-

agine her as such a person. After all, she 

has been canonized and by all measures 

she certainly fits within our image: being 

above the fray, supernormal, and per-

fectly holy. Yet, if that is our perfected 

image of her are we not guilty of grant-

ing her equality with God? A saint, yes. 

God, no.  

She, like all of humanity, was fallible 

and peccable, an imperfect being created 

with concupiscence 

which is as much a 

part of us as are hearts 

and minds. How great 

or small were her sins I 

leave to God’s mercy, 

yet to believe that she 

never sinned would be 

to deny her her great 

humanity.  

W 
henever we blind ourselves 

to the faults and failures of 

anyone, including our-

selves, we deny the essential nature of 

our humanity: no one is perfect. This is 

true whether rich or poor, large or small, 

famous or unknown. To err is human, 

even should you find yourself sitting on 

the throne of Saint Peter. We ought to 

remind ourselves of this every day. 
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Without Conviction 
Does anyone care anymore? 

T 
he great English writer 

and Catholic convert G. K. 

Chesterton loved to take 

popular sayings, proverbs, 

and allegories and turn them inside 

out. As a political thinker he once ob-

served, “The whole modern world has 

divided itself into Conservatives and 

Progressives. The business of Pro-

gressives is to go on making mis-

takes. The business of Conservatives 

is to prevent the mistakes from being 

corrected.”  Time Magazine said 

of Chesterton “He was a man of 

colossal genius.” 

In the introduction to Here-

tics, he began:  

“Nothing more strangely indi-

cates an enormous and silent evil of 

modern society than the extraordi-

nary use which is made nowadays of the 

word ‘orthodox.’ In former days the here-

tic was proud of not being a heretic. It 

was the kingdoms of the world and the 

police and the judges who were heretics. 

He was orthodox. He had no pride in hav-

ing rebelled against them; they had re-

belled against him….The man was proud 

of being orthodox, was proud of being 

right. If he stood alone in a howling wil-

derness he was more than a man; he was a 

church. He was the centre of the universe; 

it was round him that the stars swung. 

All the tortures torn out of forgotten hells 

could not make him admit that he was 

heretical. But a few modern phrases have 

made him boast of it. He says, with a con-

scious laugh, ‘I suppose I am very hereti-

cal,’ and looks round for applause. The 

word ‘heresy’ not only means no longer 

being wrong; it practically means being 

clear-headed and courageous. The word 

‘orthodoxy’ not only no longer means 

being right; it practically means being 

wrong. All this can mean one thing, and 

one thing only. It means that people care 

less for whether they are philosophically 

right. For obviously a man ought to con-

fess himself crazy before he confesses him-

self heretical.”1 

H 
ilaire Belloc, an orthodox 

Catholic writer whose Ca-

tholicism was uncompro-

mising,  decried the modern diminish-

ing concern for heresy, writing: 

“Today, with most people (of those 

who use the English language), the word 

’Heresy’ connotes bygone and forgotten 

quarrels, an old prejudice against rational 

examination. Heresy is therefore thought 

to be of no contemporary interest. Interest 

in it is dead, because it deals with matter 

no one now takes seriously. It is under-

stood that a man may interest himself in a 

heresy from archaeological curiosity, but 

if he affirm that it has been of great effect 

on history and still is, today, of living 

contemporary moment, he will be hardly 

understood.”2 

W 
hat precisely then is 

heresy? How should we 

define it? Belloc writes:  

“Heresy is the dislocation of some 

complete and self-supporting scheme by 

the introduction of a novel denial of some 

essential part therein…. 

Heresy means, then, the warping of a 

system by ‘Exception’: by ‘Picking out” 

one part of the structure and implies 

that the scheme is marred by taking 

away one part of it, denying one part 

of it, and either leaving the void un-

filled or filling it with some new 

affirmation.”  

He goes on to say, “The denial of a 

scheme wholesale is not heresy, and 

has not the creative power of a here-

sy. It is of the essence of heresy that 

it leaves standing a great part of the 

structure it attacks. On this account 

it can appeal to believers and contin-

ues to affect their lives through deflecting 

them from their original characters. 

Wherefore, it is said of heresies that ’they 

survive by the truths they retain.’” 

The word heresy is derived from 

the Greek αἵρεσις hairetikos (to 

choose) and was used by many of the 

early Church Fathers to describe those 

who promoted dissension. In his sec-

ond century tract Contra Haereses 

(Against Heresies) Irenaeus wrote of 

the heretical teachings of the Gnostics 

while describing a community’s be-

liefs and doctrines as orthodox (from 

the Greek ὀρθός, orthos "straight" + 

δόξα, doxa "belief"). Canon 751 states: 

“Heresy is the obstinate post-baptismal 

denial of some truth which must be be-

lieved with divine and catholic faith, or it  

CONTINUED ON PAGE 3 
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CONTINUED FROM PAGE 2 

is likewise an obstinate doubt concerning 

the same;...”3 

T 
he Catholic Church has con-

sistently held that obstinate 

and willful manifest heresy is 

considered to spiritually cut one off 

from the Church, even before excom-

munication is incurred. The Codex Jus-

tinianus (1:5:12) defines “everyone who 

is not devoted to the Catholic Church and 

to our Orthodox holy Faith” a heretic.  

Over two millennia, from the early 

days of the Church to the present time, 

literally thousands of heresies have 

arisen to challenge the orthodoxy of 

Church teaching. Most have been short

-lived and have had negligible impact, 

yet there have been a few—five ac-

cording to Belloc—which have had 

both lasting and serious effect upon 

the Church and her members. In The 

Great Heresies, Belloc identified five 

heresies which have formed the main 

and longest-lasting assaults upon the 

Church, her teaching, and the Catholic 

faith: Arian, Mohammedan, Albigensi-

an, Protestant, and Modernity.  

Today, the Catholic Church is 

faced with a host of new heretical 

threats, different in many ways from 

the past, yet strikingly similar. What 

differs the most from the past is the 

attitudes concerning these threats.  

The modern heresiarch4 and here-

tic holds to the belief, previously ex-

pressed by Chesterton, that up is the 

new down and right and wrong are 

mere words which carry no cost or 

penalty. Much of current Church lead-

ership seems to have adopted the atti-

tude expressed by Belloc where any 

interest in heresy is now a dead issue 

because no one no longer takes it seri-

ously. Above and beyond these atti-

tudes is the near universal condescen-

sion of anything which might be con-

sidered as intolerance. Venerable 

Archbishop Fulton J. Sheen once said 

of those who believed America 

suffered from intolerance (and here I 

would dare include the better part of 

the entire world):  

“America, it is said, is suffering from 

intolerance—it is not. It is suffering from 

tolerance. Tolerance of right and wrong, 

truth and error, virtue and evil, Christ and 

chaos. Our country is not nearly so over-

run with the bigoted as it is with the 

broadminded.”  

Thus we are presented with the 

current tolerance for heterodoxy by 

the supposed defenders of orthodoxy. 

Heterodox Catholics, those who obsti-

nately refuse to conform to doctrinal 

orthodoxy on such issues as contracep-

tion, abortion, euthanasia, cohabita-

tion, marriage, and divorce, are by 

definition and Canon Law: heretics, no 

less so than those who accepted and 

believed in any of the multitude of 

heresies for two millennia.   

T 
oday, those whose duty it is to 

confront and anathematize 

(condemn) such heresies and 

to show the heretic the error or errors 

upon which such heresies are founded 

are conspicuously silent, complicit in 

ignoring the philosophical necessity 

for strident condemnation; they do 

thus so as to appear tolerant.   

Baruch Spinoza asserted that 

“government inculcates into its citizens 

the belief that the chief of all virtues is tol-

erance—the affirmation of everyone’s right 

to believe anything he wants as long as he 

behaves himself in public. To put the prin-

ciple in a form that’s familiar to us, dogma 

is subjective. What people believe is entire-

ly a personal matter. What matters is 

whether they disturb the peace or physical-

ly hurt someone else.”5 

L 
ikewise Chesterton noted that 

“Tolerance is the virtue of the 

man without convictions.” Pope 

Emeritus Benedict XVI warned of the 

evil nature of the “Dictatorship of Rela-

tivism,” whose signature virtue is one 

of tolerance, tolerance for what others 

believe as long as it doesn’t infringe 

one’s own. Relativism—that is the 

philosophical ideology that we have 

the right to believe whatever we want 

to believe, that there is no wrong or 

evil because we believe only what is 

good—is heretical in both form and 

function for it disallows any ortho-

doxy except one’s own. It denies that 

there is any power beyond the self 

which can command strict obedience 

and adherence to objective truth.  

What we are seeing today from 

Church leadership is quite clearly an 

intolerance for orthodoxy and a toler-

ance for heresy. It is little more than 

that vapid question: “Can’t we all just 

get along?” The toleration of evil is evil, 

in and of itself. But then does anyone 

even care anymore?  

    

1. G. K. Chesterton, Heretics, John Lane Company, 
1905. 

2. Hilaire Belloc, The Great Heresies, 1938. 
3. Code of Canon Law, Book III, Canon 751. 
4. A heresiarch is the founder of a heresy or the 

leader of a heretical sect, e.g. Arius was the heresi-
arch of the Arian heresy and the leader of the 
Arian movement. 

5. Benjamin WIker, Ph.D., Worshipping The State: 
How Liberalism Became Our State Religion, March 
25, 2013, Regnery Publishing. 
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A Slave Of Christ Jesus 
To whom nothing is owed 

O 
ur understanding of the 

inherent value of the 

human person informs 

us  that as children of 

God, made in his image and likeness, 

we are not to be considered property 

to be bought and sold, used, abused, 

and then discarded when no longer 

useful, wanted or needed. We know 

that to be slavery and a grave moral 

evil perpetrated against God’s crea-

tion.  

Perhaps it is to salve our 

modern sensibilities and our 

cultural understanding regard-

ing slavery that many transla-

tions of the New Testament 

read “unprofitable servants”  or 

“useless servants” rather than the 

more literal translation of the 

Greek. And as distasteful as it 

might be to us the more literal 

translation, aside from greater 

accuracy, provides a deeper, 

richer portrait of what Jesus is 

telling us. 

In reading the Greek text 

we find two words—douloi and 

doulos—which can and should 

be translated as slaves and slave, 

not servants or servant.   

Why is this important? In the first-

century Mediterranean world, serv-

ants were almost always slaves, prop-

erty of their masters, not paid employ-

ees. This was so common that both 

Jesus and the early Christian writers 

were quite comfortable using slavery 

as a positive metaphor for one’s rela-

tionship with God and even with 

members of one’s community.  

Culturally slavery was a fact of life 

as approximately two-thirds of the 

population consisted of slaves 

(frequently people working off a debt) 

or former slaves. While slaves were 

considered property in one sense they 

were no less human than the master. 

Thus Jesus took no issue with teaching 

his disciples to be slaves of one anoth-

er when he told them, “whoever wishes 

to be great among you will be your serv-

ant; whoever wishes to be first among you 

will be the slave of all.”1 

W 
hile the translation uses 

servant in the first in-

stance and slave in the 

second, doulos is used for both in the 

Greek.  Saint Paul happily identified 

himself as a slave of Christ Jesus2 and 

the earliest extant Christian hymn cele-

brates the humanity of Jesus as his tak-

ing on “the form of a slave.”3  

Although we moderns are re-

pulsed by the notion of slavery, our 

ancestors were at home with the con-

cept of subservience to God and to one 

another. God, creator of all things, is 

Master of all and all are thereby slaves 

to him and subservient to his will.  

W 
e seldom see our relation-

ship with God in the 

light of its right relation-

ship for too often we do not think of 

God at all; too busy are we in our own 

selfishness to bother acknowledging 

the debt we owe to our Creator. Like-

wise, as we cannot or want not to 

acknowledge the debt owed to 

God, we cannot or want not to be 

in debt to our neighbor. It is a 

measure of our egoism which de-

nies the debt owed to God or to 

another. 

But how are we to understand the 

parable of the “unprofitable serv-

ant?” Again we first must unwrap 

the original text to discover what 

Jesus was telling the apostles. The 

adjective used in the Greek is 

achreioi which is perhaps more 

accurately translated to mean “to 

whom nothing is owed.” Thus it 

would be more accurate to say 

“slaves to whom nothing is owed” as 

slaves were not employees of the 

master and therefore were owed 

nothing for fulfilling what they 

were bound to do for their master.  

It is the same in our relationship 

with God and one another: when we 

live as God wills, serving him and our 

neighbor, we are owed nothing be-

cause we have simply done our duty 

and have earned nothing for doing so. 

CONTINUED ON PAGE 5  
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CONTINUED FROM PAGE 4 

I 
s not the parable now better un-

derstood? When Jesus asks “Is he 

grateful to that servant (slave) be-

cause he did what was commanded?” do 

we now see the question in a new 

way? The New English Bible captures 

the essence of the parable very well by 

stating that “We are servants and deserve 

no credit.” Jesus places demands of for-

giveness, loyalty (faith,) and the sur-

rendering of our entitlement mentality 

on us and that is challenging to say the 

least. 

When my two daughters were 

younger—long before they became 

parents themselves—they often would 

assert that the only reason we had chil-

dren was to have slaves to do our bid-

ding.  

Their view, to be sure, was predi-

cated entirely on the fact that we in-

sisted on the two of them performing 

certain age-appropriate tasks or chores 

for which there was never any remu-

neration for doing what they had been 

tasked to do.  Their parents were obvi-

ously unreasonable and uncaring as 

well as hardened slave masters who 

demanded too much, unwilling to 

offer them even the smallest pittance 

for their efforts.  

What they steadfastly refused to 

admit or to understand—until they 

became parents in their own right—

was that their parents owed them 

nothing: for they had already given 

them everything of importance. It was 

they who owed their parents every-

thing: for giving them life, raising 

them, feeding them, caring for them, 

loving them.  

Thus it seems the parable, now 

properly understood, can be easily 

modeled into our own lives. It is not so 

difficult to comprehend when we live 

a life of faith in Almighty God, becom-

ing a slave to Christ Jesus whom we 

serve because he gave us everything 

and owes us nothing. Saint Paul sum-

marizes this relationship powerfully in 

his letter to the Ephesians: 

“For by grace you have been saved 

through faith, and this is not from you; it 

is the gift of God: it is not from works, so 

no one may boast. For we are his handi-

work, created in Christ Jesus for the good 

works that God has prepared in advance, 

that we should live in them.”4   

S 
aint Augustine tells us: “Where 

there is no faith, there is no prayer. 

Who would pray for something he 

did not believe in?  

So when the blessed apostle exhorts us 

to pray he begins by declaring: ‘Whoever 

calls on the name of the Lord will be 

saved;’ but to show that faith is the source 

of prayer and the stream will not flow if its 

springs are dried up, he continues: ‘But 

how can people call on him in whom they 

do not believe?’5 

We must believe, then, in order to 

pray; and we must ask God that the faith 

enabling us to pray may not fail. Faith 

gives rise to prayer, and this prayer ob-

tains an increase in faith. Faith, I say, 

gives rise to prayer, and is in turn 

strengthened by prayer. ... 

Mark the apostles: they would never 

have left everything they possessed and 

spurned worldly ambition to follow the 

Lord unless their faith had been great; and 

yet that faith of theirs could not have been 

perfect, otherwise they would not have 

asked the Lord to increase it.”6 

I 
t is truly a sad commentary on the 

world we live in that so many 

believe they are entitled by noth-

ing more than that they exist; so many 

who say with firm conviction “I am, 

therefore, you owe me.” How else to ex-

plain the common demand to satisfy 

some perceived injustice predicated 

upon some self-created right? How 

else can we explain the existence of 

safe zones, trigger warnings, and the 

myriad of other injuries to one’s self?  

We abhor slavery without due 

credit for the meaning of it. Slavery 

which denies the humanity of the 

slave is most assuredly evil and ought 

rightfully to be adjudged as evil, for-

bidden by moral law and human jus-

tice. In faith however, we should all 

joyfully desire to become a slave to 

Christ Jesus, who “emptied himself, tak-

ing the form of a slave, coming in human 

likeness; and found human in appearance, 

he humbled himself, becoming obedient to 

death, even death on a cross.” Jesus gave 

us everything; we owe him everything. 

Amen.  

 
Homily  for  

27th Sunday in Ordinary Time — Cycle C 
Habakkuk 1:2-3; 2:2-4 
2 Timothy 1:6-8, 13-14  

Luke 17:5-10 
 
    

1. Mk 10:44.. 
2. Rom 1:1. 
3. Phil 2:7-8. 
4. Eph 2:8-10. 
5. Rom 10:13-14. 
6. Saint Augustine, Sermon 115: PL 38, 655. 
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Ad Orientem 
It’s not what you may think 

T 
raditionally, Catholic 

churches have been built 

facing the East, because, 

as then Cardinal 

Ratzinger taught, this direction re-

flects the “cosmic sign of the rising sun 

which symbolizes the universality of 

God.”1  

As mentioned previous-

ly2, the priest facing the altar 

is also referred to as Ad De-

um, which is Latin for to 

God.rather than the current 

way which is referred to as 

Versus Populum, that is facing 

the people. The phrase Ad 

Deum sidesteps problems 

that arise if the priest is fac-

ing the altar in a Church that 

has not been built facing the 

East.  In addition—as previously 

stated—while ancient liturgies did 

speak of the priest turning and fac-

ing the people during certain parts 

of the mass, celebrating the entire 

mass Versus Populum is a novelty of 

the 1970’s, a novelty that stands in 

direct contradistinction to the 

Church’s ancient traditions. 

Father Mark Kirby who has been 

offering Holy Mass for five years 

lists ten advantages to Ad Orientem. 

As promised I will list them and 

then make further comment on what 

they mean: 

1. The Holy Sacrifice of the Mass is 

experienced as having a theocentric 

direction and focus. 

2. The faithful are spared the tiresome 

clerocentrism that has so overtaken 

the celebration of Holy Mass in the 

past forth years. 

3. It has once again become evident 

that the Canon of the Mass (Prex 

Eucharistica) is addressed to the 

Father, by the priest, in the name of 

all. 

4. The sacrificial character of the Mass 

is wonderfully expressed and 

affirmed. 

5. Almost imperceptibly one discovers 

the rightness of praying silently at 

certain moments, of reciting certain 

parts of the Mass softly, and of can-

tillating others. 

6. It affords the priest celebrant the 

boon of a holy modesty. 

7. I find myself more and more identi-

fied with Christ, Eternal High 

Priest and Hostia perpetua, in the 

liturgy of the heavenly sanctuary, 

beyond the veil, before the Face of 

the Father. 

8. During the Canon of the Mass I am 

graced with a profound recollection. 

9. The people have become more rever-

ent in their demeanor. 

10. The entire celebration of Holy Mass 

has gained in reverence, attention, 

and devotion. 

In contrast, he also speaks of the 

disadvantage of occasionally having 

to celebrate versus populum. 

He laments, “I suffer from 

what I can only describe as a 

lack of sacred pudeur, or modes-

ty in the face of the Holy Mys-

teries. When obliged to celebrate 

versus populum, I feel visceral-

ly, as it were, that there is 

something very wrong — theo-

logically, spiritually, and an-

thropologically — with offering 

the Holy Sacrifice turned to-

ward the congregation.” 

Father Kirby is not the only 

advocate of ad orientem in the Tulsa 

Diocese. His Excellency Bishop Ed-

ward Slattery returned to the prac-

tice of celebrating the Eucharistic 

liturgy Ad Orientem / Ad Deum in his 

cathedral and has been a vocal critic 

of Versus Populum. In his own words, 

he states, “Unfortunately this change 

(Versus Populum) had a number of 

unforeseen and largely negative effects. 

First of all, it was a serious rupture with 

the Church’s ancient tradition. Second-

ly, it can give the appearance that the 

priest and the people were engaged in a 

conversation about God, rather than the 

worship of God. Thirdly, it places an 

inordinate importance on the personality 

of the celebrant by placing him on a kind 

of liturgical stage.”4 
CONTINUED ON PAGE 7  
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W 
hat, from a personal 

point of view, is most 

revealing and appreciat-

ed is the comment made by Bishop 

Slattery, “it can give the appearance that 

the priest and the people were engaged in 

a conversation about God, rather than the 

worship of God.” Elsewhere it was sim-

ilarly explained that Ad Orientem al-

lowed all, both the congregation and 

the celebrant to pray with each other 

to God rather than the congregation 

being prayed at by the celebrant.   

Celebrating the Holy Mass in its 

entirety Versus Populum has, as Bishop 

Slattery stated, “had a number of unfore-

seen and largely negative effects.” One, 

which has shown to be quite obvious 

since the 70’s, is the radical and pre-

cipitous loss of reverence, attention 

and devotion which the Holy Mass 

deserves as Father Kirby makes note 

of this in advantages 9 and 10 observ-

ing the discernible change in the peo-

ple’s demeanor with the shift to Ad 

Orientem. 

Another negative effect of Versus 

Populum has been that the people’s 

experience of the Mass has been shift-

ed from its proper theocentric direc-

tion and focus—the worship and ado-

ration of Almighty God—to a clero-

centric one, with all eyes on the cele-

brant priest and not on God. This has 

been especially true whenever the 

priest is or has been particularly char-

ismatic. In many cases those who 

attend are there expecting to be enter-

tained than to worship and give 

thanks to God.  

As Father Kirby observes with 

advantage 3: “It has once again become 

evident that the Canon of the Mass (Prex 

Eucharistica) is addressed to the Father, 

by the priest, in the name of all.” Can I 

hear an Amen to that? Too many of us 

come to mass rather than to Holy 

Mass. We forget or have forgotten 

why we are there, of whom we are in 

the presence, and what we are sup-

posed to be doing while in his pres-

ence: pray. 

Two common and enduring ob-

jections to Ad Orientem (and the Tri-

dentine (Latin) Mass have been that 1) 

the priest turns his back to the people 

and 2) the people don’t understand 

Latin and thus have no reason to con-

tinue coming to Mass. The problem 

with these objections is that they miss 

the mark for neither admits to the rea-

son and purpose of Holy Mass, the 

worship due God through the sacri-

fice of his only Son, Jesus Christ. 

W 
e understand the words, 

we heard them many 

times before, and they 

have become mundane, banal, and 

meaningless because of their familiar-

ity. We come to Mass, no longer in 

thanksgiving, but for entertainment 

and to socialize. Holy Mass was and 

always has been a sacred time for 

worship and prayer to our Father in 

heaven. It has never had as its pur-

pose to entertain. It honestly feels 

long-past due to bring reverence, 

attention and devotion back into our 

lives, especially when in the real pres-

ence of Almighty God. 

     

1. Joseph Cardinal Ratzinger, The Spirit of the Litur-
gy, Ad Solem, 2006, p. 64. 

2. Deacon Chuck Lanham, Tradition: To The East, 
Colloqui, Vol 1, No. 18, Sep 23, 2016, p. 7. 

3. Fr. Mark Kirby, Silverstream Priory, Stamullen, 
County Meath, Ireland, Vultus Christi. 

4. Bishop  Edward Slattery, Diocese of Tulsa Oklaho-
ma, Catholic World News, August 18, 2009. 

Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds 

that hunger and thirst for 

more. Each week  this 

space will offer a menu of 

interesting and provocative titles, 

written by Catholic authors, in 

addition to those referenced in the 

articles, for you to feed your restless 

mind.  

BOOKS 

Subtracting Christianity 

Joseph Sobran 

FGF Books 

June 20, 2016, 428 pages. 

Practical Theology 

Peter Kreeft 

Ignatius Press 

November 28, 2014, 400 pages. 

Disorientation: How to Go to 
College Without Losing Your Mind 

Edited by John Zmirak 

Ascension Press  

December 21, 2010, 188 pages. 

PERIODICALS 

First Things  
Institute on Religion and Public Life 

Editor: R. R. Reno 

Ten Issues per year. 

www.firstthings.com 

Touchstone  
A Journal of Mere Christianity 

Editor: James M. Kushiner 

Bi-Monthly. 

www.touchstonemag.com 

Catholic Answers Magazine 
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