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The Seventy Weeks – Part One 

(Daniel 9:20-27) 

 
A Vision Intended to Be Understood 

 We come this morning to perhaps the most difficult, and therefore disputed, texts in all of 

Scripture. Daniel’s vision of the “seventy weeks” is notoriously difficult to translate, let alone 

interpret. This has led to a wide variety of interpretations throughout the history of the church. 

As early as AD 400, the early church father Jerome, an exceptionally gifted linguist and scholar, 

wrote in his commentary on Daniel: “Because it is unsafe to pass judgment on the opinions of 

the great teachers of the church and to set one above another, I shall simply repeat the view of 

each and leave it to the reader’s judgment as to whose explanation ought to be followed.”1 

Jerome then proceeded to list nine different, conflicting interpretations of the passage before 

declaring that he was unable to determine which, if any, was correct.2 

 But is that the right approach to this passage? Is it hopelessly opaque and beyond 

understanding? Are we foolish even to try? I don’t think so. Look with me at vv. 20-23: 

 

While I was speaking and praying, confessing my sin and the sin of my people Israel, and 

presenting my plea before the LORD my God for the holy hill of my God, while I was 

speaking in prayer, the man Gabriel, whom I had seen in the vision at the first, came to 

me in swift flight at the time of the evening sacrifice. He made me understand, speaking 

with me and saying, “O Daniel, I have now come out to give you insight and 

understanding. At the beginning of your pleas for mercy a word went out, and I have 

come to tell it to you, for you are greatly loved. Therefore consider the word and 

understand the vision. (9:20-23) 

 

This vision was intended to be understood (“I have now come out to give you insight and 

understanding”); furthermore, Daniel is commanded to understand it (“Therefore consider the 

word and understand the vision”). This vision was not given to obscure, but to illuminate; it was 

not given to confuse, but to clarify. Daniel understood it (“He made me understand”), and I am 

 
1 Jerome’s Commentary on Daniel, trans. Gleason Archer (Grand Rapids: Baker, 1958), 95; quoted in Iain 

Duguid, Daniel, Reformed Expository Commentary (Phillipsburg, NJ: P&R Publishing, 2008), 162. 
2 Duguid, 162. 
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convinced that we can as well. This is not to say that we will successfully unravel every detail, 

but rather to say that the main point is clear enough.3 

 

The Context of the Vision 

 We cannot understand the vision of vv. 24-27 without understanding the context in which 

it was given. Verses 20-23 state that vv. 24-27 are God’s answer to Daniel’s prayer in vv. 1-19. 

So what was the primary concern of Daniel’s prayer? If you will recall, the year was 539/538 

BC. The kingdom of Babylon had just fallen to the Medes and Persians. Daniel was reading in 

the scroll of Jeremiah of God’s prophecy concerning the fall of Babylon and Israel’s return from 

exile. For instance, in Jeremiah 25 Daniel read, 

 

“This whole land shall become a ruin and a waste, and these nations shall serve the king 

of Babylon seventy years. Then after seventy years are completed, I will punish the king 

of Babylon and that nation, the land of the Chaldeans, for their iniquity, declares the 

LORD, making the land an everlasting waste.” (Jer 25:11-12) 

 

Then a few chapters later, Daniel read in Jeremiah 29: 

 

“For thus says the LORD: When seventy years are completed for Babylon, I will visit 

you, and I will fulfill to you my promise and bring you back to this place.” (Jer 29:10) 

 

It has been nearly seventy years since Israel fell to Babylon, and Daniel and his friends were 

carried into exile. Daniel has just seen the king of Babylon slain and the kingdom of Babylon 

fall. Thus, Daniel knows that Israel’s return from exile is imminent. 

 But there is a problem. Though the years of Israel’s exile have nearly been fulfilled, 

though Babylon has fallen and the prophetic stage seems set for Israel’s return, Israel remains the 

same rebellious nation it ever was. They have not repented; they have not been changed. Daniel 

prays in v. 13, 

 
3 “The key to understanding the vision is to focus on what is central and clear, rather than what is 

challenging and complicated. We shall not unravel every complexity in the passage, but if we follow this rule, the 

central message of the vision should not be difficult to see”; Duguid, 162. 
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As it is written in the Law of Moses, all this calamity has come upon us; yet we have not 

entreated the favor of the LORD our God, turning from our iniquities and gaining insight 

by your truth. (9:13) 

 

And this doesn’t make sense to Daniel. The return from exile was supposed to be attended by a 

new work of God, a new covenant in which the LORD changes the hearts of His people so that 

they will never again depart from Him in faithlessness. This was promised by Moses: 

 

“And when all these things come upon you, the blessing and the curse, which I have set 

before you, and you call them to mind among all the nations where the LORD your God 

has driven you, and return to the LORD your God, you and your children, and obey his 

voice in all that I command you today, with all your heart and with all your soul, then the 

LORD your God will restore your fortunes and have mercy on you, and he will gather 

you again from all the peoples where the LORD your God has scattered you. If your 

outcasts are in the uttermost parts of heaven, from there the LORD your God will gather 

you, and from there he will take you. And the LORD your God will bring you into the 

land that your fathers possessed, that you may possess it. And he will make you more 

prosperous and numerous than your fathers. And the LORD God will circumcise your 

heart and the heart of your offspring, so that you will love the LORD your God with all 

your heart and with all your soul, that you may live.” (Dt 30:1-6; cf. 29:4) 

 

It sounds as though the return from exile will coincide with a circumcision of the heart, 

signifying a new covenant, a covenant to which Israel will be faithful with all their heart and 

soul. Even in the prophets one generation prior to Daniel, the return from exile was explicitly 

linked to this new covenant and new work of the heart. Ezekiel wrote: 

 

“I will take you from the nations and gather you from all countries and bring you into 

your own land. I will sprinkle clean water on you, and you shall be clean from all your 

uncleannesses, and from all your idols I will cleanse you. And I will give you a new heart, 

and a new spirit I will put within you. And I will remove the heart of stone from your flesh 

and give you a heart of flesh. And I will put my Spirit within you, and cause you to walk 
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in my statutes and be careful to obey my rules. You shall dwell in the land that I gave to 

your fathers, and you shall be my people, and I will be your God.” (Ezk 36:24-28; Jer 

31:31-34) 

 

But Daniel knows this has not taken place, though Israel’s return from exile is imminent. Israel 

remains as stiff-necked and rebellious as ever. So Daniel prays, not merely for a rebuilt temple 

and a rebuilt city, but for a renewed heart for a renewed nation. Daniel prays for the new 

covenant.4 And it is with this new covenant that the vision of vv. 24-27 is concerned. 

 

The Covenant Will Be Established 

 In v. 24, Gabriel assures Daniel that the new covenant will be established; God will fulfill 

all that He has promised… but not yet. 

 

“Seventy weeks are decreed about your people and your holy city, to finish the 

transgression, to put an end to sin, and to atone for iniquity, to bring in everlasting 

righteousness, to seal both vision and prophet, and to anoint a most holy place.” (9:24) 

 

Let’s focus first upon the timing of the new covenant, and then we will focus upon what is 

promised in the new covenant. 

 As to the timing, Gabriel informs Daniel that the new covenant will be established after 

“seventy weeks.” These “seventy weeks” are then divided in vv. 25-27 into three segments: 

“seven weeks,” “sixty-two weeks,” and “one week.” Numerous attempts have been made to 

interpret this timeframe literally, and to identify precisely to what it refers. Most, if not all, who 

attempt to interpret this timeframe literally understand “seventy weeks” to be a reference to 

“weeks of years” – that is, 490 years. But no such construction is historically satisfactory. For 

instance: 

▪ If the 490 years begins with the word of Jeremiah that Daniel was just reading that the 

city would be rebuilt after the exile (a word given about 594 BC), then 483 years later 

(i.e., 69 weeks) brings us to about 111 BC. But nothing relevant occurred anywhere 

near that time. 

 
4 Duguid, 162-164. 



5 

 

▪ If the 490 years begins with the decree of Cyrus that the exiles should return to Israel 

and rebuild the city and temple (c. 538 BC; Ezra 1:1-4), then 483 years brings us to 

about 55 BC. Again, nothing relevant occurred near that time. 

▪ If the 490 years begins with the decree of Artaxerxes I to restore the torah and temple 

worship (c. 458 BC; Ezra 7:1-28), then 483 years brings us to about AD 26. This is 

about when Jesus’ public ministry began, but not when he was “cut off,” which seems 

to mark the beginning of the seventieth week (v. 26). 

▪ If the 490 years begins with the decree of Artaxerxes I for Nehemiah to rebuild 

Jerusalem (c. 445 BC; Neh 2:1-8), then 483 years brings us to about AD 39, which 

again does not fit any relevant date. 

Do you see the problem with taking “seventy weeks” as a reference to 490 years? Not only is it 

not exactly literal (they are already interpreting “weeks” as “years”), but the numbers simply do 

not add up. It is true that some attempt to monkey around with the numbers by switching from a 

solar year to a lunar year, but this does not resolve the difficulty, either.5 

 I think the most satisfying solution is to understand “seventy weeks” in a figurative or 

symbolic sense, rather than in a literal sense. Let me give you some arguments for why I 

interpret the timeframe in this way: 

▪ First, as we have just seen, attempts to interpret it literally fail. I have yet to hear a 

satisfying literal interpretation of a 483/490-year timeframe. 

▪ Second, the Hebrew text does not actually say “seventy weeks,” but “seventy sevens” 

( שבעים שבעים ). Both are acceptable translations, as the footnote in your Bible probably 

indicates. 

▪ Third, by the time we arrive at this vision of Daniel 9, we are prepared by the 

apocalyptic visions of Daniel 7 and 8 to interpret this vision in a more figurative than 

literal sense, in accordance with the rules and conventions of apocalyptic literature. 

As seven is a commonly-employed number symbolizing completion, it seems 

reasonable to interpret “seventy sevens” in a figurative sense, symbolizing the 

completion of a lengthy period of time. 

 
5 For a discussion on this point, see Dale Ralph Davis, The Message of Daniel, TBST (Downers Grove, IL: 

IVP Academic, 2013), 132-133; Edward J. Young, The Prophecy of Daniel: A Commentary (Grand Rapids: Wm. B. 

Eerdmans Publishing Co., 1980; orig., 1949), 196, 201-206. 
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▪ Fourth, a parallel usage of this exact phrase is clearly symbolic of completeness. In 

Matthew 18, Peter comes to Jesus with a question. 

 

Then Peter came up and said to him, “Lord, how often will my brother sin 

against me, and I forgive him? As many as seven times?” Jesus said to him, “I 

do not say to you seven times, but seventy-seven times.” (Mt 18:21-22) 

 

Most translations will render that Greek phrase (eJbdomhkontavkiV eJptav) as “seventy 

times seven.” But Jesus and Peter were not speaking Greek; they were speaking 

Hebrew (or Aramaic). I suspect the exact phrase Jesus would have used would have 

been ( שבעים שבעים ), the exact phrase we have in Daniel 9:24. No one interprets Jesus’ 

words literally, as though forgiveness were required up to 490 times, but not on the 

491st. We intuitively know that He is speaking figuratively, “seventy times seven” 

being symbolic of completeness – i.e., “as long as it takes.” Even so, that seems to be 

the meaning of the phrase in Daniel 9:24. When will the new covenant be 

consummated? To borrow another biblical phrase, “in the fullness of time.”6 

▪ Finally, this figurative interpretation fits best with the “already-not yet” nature of this 

present age. If I am correct, and Christ died to inaugurate the new covenant after 

sixty-ninth week, but the new covenant is not consummated until the end of the 

seventieth week, then the seventieth week has endured for the nearly two-thousand 

years and counting. In other words, I think the seventieth week encompasses the 

entirety of this age between the first and second comings of Christ. Such an 

accounting does not accord well with a literal interpretation of 490 years, requiring a 

”great parenthesis” between the 69th and 70th week during the so-called “church age.” 

But I would argue that a figurative interpretation accords remarkably well with 

similar prophecies concerning the Day of LORD from Isaiah, Joel, and a number of 

other prophets. Many of the Day of the LORD prophecies demand an interpretation 

which says that the Day of the LORD has dawned with the first coming of Christ, but 

 
6 Duguid, 166-167. 
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will be fulfilled at His second coming. So it is with the new covenant and the 

seventieth week of Daniel 9.7 

So what can we learn about the timing of the new covenant from v. 24? It seems to me 

that this vision was given to correct Daniel’s timeframe regarding the return from exile, the 

rebuilding of the city and temple, and the renewing of Israel’s hearts in the new covenant. What 

Daniel thought was to be a single event, a package-deal, will actually be separated by a lengthy 

period of time. In other words, Daniel read Jeremiah’s prophecy and thought, “Seventy years are 

decreed for the people and the holy city; seventy years and then Israel will return, Jerusalem will 

be rebuilt, and the promise of the new covenant will be fulfilled.” But Gabriel says, “No, 

seventy-sevens are decreed for your people and your holy city. In the first seven sevens (a 

relatively brief period of time), the people will remain in exile. Then for the next sixty-two 

sevens Jerusalem with be rebuilt amidst much tribulation. Then, the Messiah will come, will 

inaugurate the new covenant, and will usher in the final age, which will be marked by great 

tribulation and distress, including the destruction of the city and the sanctuary once again, and 

the final defeat of the desolator. Then and only then will the new covenant promise be fulfilled.” 

Now that we have seen the timing of the new covenant (sixty-nine “sevens” until the new 

covenant is inaugurated; seventy “sevens” until the new covenant is consummated), let’s unpack 

the six promises of the new covenant. Again, you should note that each of these six promises 

have an “already-not yet” fulfillment – they have already been accomplished by Christ’s first 

coming; they have not yet been accomplished in all their fulness, which awaits Christ’s second 

coming. 

First, in the new covenant, God will “finish the transgression” ( פשעה  I think the .(לכלא  

sense of this phrase is “bring an end to the apostasy/rebellion.”8 Is it not the apostasy/rebellion of 

Israel that Daniel has just confessed in his prayer (vv. 5-11)?9 And is it not the fact that this 

apostasy/rebellion has continued even in exile that provoked Daniel to confession and pleas for 

 
7 See Jason DeRouchie’s essay on the Day of the LORD at https://www.thegospelcoalition.org/essay/the-

day-of-the-lord/. “The phrase ‘the day of the LORD [Yahweh]’ refers both to the ultimate time when Yahweh will 

punish and restore the whole world through Christ’s first and second comings to the periodic pen-ultimate days that 

clarify and anticipate it.” 
8 “The intended verb is kālȃ (finish, bring to an end, consume), not kālā (to restrain, hold back)”; Davis, 

130n3. This is contrary to the view of Young: “The interpretation to finish or complete does not seem justifiable. 

The original is difficult, but a good case can be made in defence of the present translation [For restraining the 

transgression]”; Young, 198. 
9 Young writes, “The word transgression combines the ideas of apostasy and rebellion, which the prophet 

has already confessed in prayer (vv. 5-11)”; Young, 198. 

https://www.thegospelcoalition.org/essay/the-day-of-the-lord/
https://www.thegospelcoalition.org/essay/the-day-of-the-lord/
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mercy with fasting and sackcloth and ashes (v. 3-4, 13)? And is not one of the great promises of 

the new covenant that God would finally bring an end to Israel’s apostasy and rebellion? 

 

“Behold, the days are coming, declares the LORD, when I will make a new covenant with 

the house of Israel and the house of Judah, not like the covenant that I made with their 

fathers on the day when I took them by the hand to bring them out of the land of Egypt, 

my covenant that they broke, though I was their husband, declares the LORD. For this is 

the covenant that I will make with the house of Israel after those days, declares the 

LORD: I will put my law within them, and I will write it on their hearts. And I will be 

their God, and they shall be my people. And no longer shall each one teach his neighbor 

and each his brother, saying, ‘Know the LORD,’ for they shall all know me, from the 

least of them to the greatest, declares the LORD. For I will forgive their iniquity, and I 

will remember their sin no more.” (Jer 31:31-34) 

 

“I will sprinkle clean water on you, and you shall be clean from all your uncleannesses, 

and from all your idols I will cleanse you. And I will give you a new heart, and a new 

spirit I will put within you. And I will remove the heart of stone from your flesh and give 

you a heart of flesh. And I will put my Spirit within you, and cause you to walk in my 

statutes and be careful to obey my rules. (Ezk 36:25-27) 

 

In the new covenant, God will finish the transgression. He will bring an end to the apostasy and 

rebellion of His people. How? By transforming the hearts of everyone included in the new 

covenant, and putting His Holy Spirit within them all, thus ensuring their faithful obedience. And 

when was this new covenant mediated? When Jesus Christ died and rose again. The author of 

Hebrews quotes that passage in Jeremiah 31 in full (Heb 8:8-12; cf. 10:16-17), specifically 

stating that this new covenant was mediated in Christ (Heb 7:22; 8:6; 9:15; 12:24). In the last 

supper, Jesus held up the cup and said, “This cup that is poured out for you is the new covenant 

in my blood” (Lk 22:20). Jesus is the mediator of the new covenant. By His first coming – His 

death and resurrection – He began to finish the transgression, to put an end to the rebellion of His 

people through the work of regeneration and sanctification by the Spirit; His second coming will 
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bring this work to completion through the work of glorification when, as we sing in the hymn, 

“all the ransomed church of God be saved, to sin no more.”10 

 Second, in the new covenant, God will “put an end to sin.” Perhaps better, God will “seal 

up sin” (ולהתם חטאת). There is a helpful parallel in Job 14:14-17, where the same verb is used: 

 

If a man dies, shall he live again? 

All the days of my service I would wait, 

till my renewal should come. 

You would call, and I would answer you; 

you would long for the work of your hands. 

For then you would number my steps; 

 you would not keep watch over my sin; 

my transgression would be sealed up [חתם] in a bag, 

 and you would cover over my iniquity. (Job 14:16-17) 

 

In Job 14, Job is longing for the day of resurrection (v. 14), when God would bring him near 

again (v. 15), and take all of his transgressions and seal them up in a bag, in order that God 

would never again call them to remembrance.11 “Out of sight, out of mind,” as it were. To “seal 

up sin,” then, correlates to the great new covenant promise in Jeremiah 31:34: “For I will forgive 

their iniquity, and I will remember their sin [חטאת] no more.” In the new covenant, God will no 

longer remember our sins so as to bring them into judgment and us into punishment. But how? 

How can a holy God simply forgive sin and remember it no more? Does not divine justice 

demand satisfaction? Are not the wages of sin death (Rom 6:23)? Indeed. That is why… 

 Third, in the new covenant, God will “atone for iniquity” (כפרול עון ). To “atone” ( כפר) 

means “to reconcile by means of a sacrifice.” A holy God cannot and will not forgive sin at the 

expense of His righteousness and justice. The justice of God demands death for sin, “for the 

wages of sin is death” (Rom 6:23; cf. Gn 2:16-17; Ezk 18:4), and “without the shedding of blood 

 
10 William Cowper, “There Is a Fountain Filled with Blood,” 

https://sovereigngracemusic.org/music/songs/there-is-a-fountain-filled-with-blood/.  
11 “Here Job imagines a time beyond his death when God would ‘remember’ him and ‘long for’ him, and at 

that time his rebellion would be sealed and ‘bagged up’ and so could do no damage”; Davis, 130. Young disputes 

this rendering of the Hebrew verb, but interestingly cites the same verse in Job 14:17; Young, 198-199. 

https://sovereigngracemusic.org/music/songs/there-is-a-fountain-filled-with-blood/
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there is no forgiveness of sins (Heb 9:22). But in His grace, God accepts the death of a sacrifice 

in the place of the sinner. From the beginning, sacrifice has been at the center of a sinner’s 

reconciled relationship with a holy God: 

 

“For the life of the flesh is in the blood, and I have given it for you on the altar to make 

atonement for your souls, for it is the blood that makes atonement for the life.” 

(Lv 17:11) 

 

Clearly, however, this verse (Dn 9:24) is speaking of something permanent and final, not 

something ongoing and repeated. It cannot, then, refer to the sacrifices of animals. 

 

For it is impossible for the blood of bulls and goats to take away sins. . . . And every 

priest stands daily at his service, offering repeatedly the same sacrifices, which can never 

take away sins. (10:4, 11) 

 

It must be referring to the final, sufficient sacrifice of Christ, the Lamb of God who takes away 

the sin of the world (Jn 1:29). 

 

But when Christ had offered for all time a single sacrifice for sins, he sat down at the 

right hand of God. . . . For by a single offering he has perfected for all time those who 

are being sanctified. (Heb 10:11, 14; cf. 7:27; 9:24-26; 10:10) 

 

Jesus’ death upon the cross fully and finally atoned for the iniquity of His people. His death 

propitiated God’s righteous wrath and satisfied the demands of the law upon our sin, with the 

result that there is now no condemnation for those who are in Christ Jesus (Rom 8:1) and we are 

reconciled to our God (Rom 5:10).12 

 
12 “[Sin] is to be restrained, so shut up by God, that it may no longer be regarded as existing; it is to be 

brought to an end, that it may no longer be present to enslave; it is also to be done away, because the guilt which it 

involves has been expiated. How is this to be accomplished? The text does not say, but how, in light of the NT 

revelation, can read these words without coming face to face with that one perfect Sacrifice which was offered by 

Him, who ‘appeared to put away sin by the sacrifice of Himself’ (Heb. 9:26b)”; Young, 199. 
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 Fourth, in the new covenant, God will “bring in everlasting righteousness” ( מיםעל  צדק 

 It is unclear whether we ought to take this as a reference to the righteousness of .(ולהביא

justification, sanctification, or glorification. In other words, is this the righteousness that Christ 

accomplished for us as our representative under the law, the righteousness required to inherit the 

everlasting blessing, the righteousness that is imputed to the saints through faith in Jesus, the 

righteousness by which we are justified in the sight of God (Rom 3:21-26; 4:4-5; 9:30-10:4; Phil 

3:9; et al.)? Or is this the righteousness that Christ works in us by the Holy Spirit, such that we 

are increasingly sanctified, increasingly conformed to His image (Rom 8:4; Phil 2:12-13)? Or is 

this the righteousness that will permeate the everlasting kingdom of Christ, when Jesus has 

eradicated every last vestige of sin (Is 51:4-8; Jer 23:5-6; Mal 4:1-3; Rom 14:17; 1 Cor 6:9; et 

al.)? It likely comprises all three senses, for all three are included in the new covenant promise 

and are fulfilled in Christ. Edward Young comments, “[This righteousness] therefore comprises 

both external and internal righteousness. It is the righteousness of God which comes from God. 

More specifically, it is that state of rightness or right relationship which comes to the sinner 

through faith in Jesus Christ. It is the blessed condition of ‘being right’ with God.”13 

 Fifth, in the new covenant, God will “seal both vision and prophet” (ולחתם חזון ונביא). 

Once again, the language is ambiguous. The word “seal” ( םחת ) can refer to sealing as an 

authentication, as when a king affixed his seal to a document, authenticating its authority.14 In 

this sense, the promise would be that in the new covenant God will put His authenticating seal 

upon all of the promises, all the visions and prophecies that came before. This phrase would then 

mean something similar to what Paul says in 2 Corinthians 1:20: “For all the promises of God 

find their Yes in him.” But the word “seal” can also refer to sealing something shut, like in 

Daniel 12:4 when Daniel is told to “shut up the words and seal [חתם] the book, until the time of 

the end” (cf. Dn 12:9). In this sense, the promise is that when the new covenant comes, there will 

no longer be any need for vision or prophet, because the fulfillment of all the prophetic hope is 

found in Christ. After Jesus, there is nothing left to prophesy. This is similar to the author of 

Hebrews’ statement that, 

 
13 Young, 200. 
14 Young strangely states, “This use of to seal, however, does not appear to be supported from the OT. The 

reference is not to accrediting the prophecy, but to sealing it up so that it will no longer appear. Its functions are 

finished, and it is not henceforth needed”; Young, 200. However, accreditation seems to be the precise use of חתם in 

Esther 3:12; 8:8, 10. Cf. Davis, 130; Sinclair B. Ferguson, Daniel, The Preacher’s Commentary (Nashville: Thomas 

Nelson Publishers, 1988), 186. 
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Long ago, at many times and in many ways, God spoke to our fathers by the prophets, but 

in these last days he has spoken to us by his Son, whom he appointed the heir of all 

things, through whom also he created the world. (Heb 1:1-2) 

 

When the Son has come, there is no more need for the service of the prophets; when the heir has 

arrived, there is more use for the prophetic hope. Jesus is the full and final Word of God. 

 Finally, in the new covenant, God will “anoint a most holy place” (ולמשח קדש קדשים). 

Literally, this phrase translates “to anoint a holy of holies.” Some take this as a reference to the 

inner sanctum of the heavenly temple, where the throne of God is. In this sense, this prophecy is 

probably a reference to saving work of Christ described in Hebrews 9:24-26: 

 

For Christ has entered, not into holy places made with hands, which are copies of the 

true things, but into heaven itself, now to appear before the presence of God on our 

behalf. Nor was it to offer himself repeatedly, as the high priest enters the holy places 

every year with blood not his own, for then he would have had to suffer repeatedly since 

the foundation of the world. But as it is, he appeared once for all at the end of the ages to 

put away sin by the sacrifice of himself. (Heb 9:24-26) 

 

At His ascension, Jesus Christ entered into the holy of holies in heaven, and sprinkled the throne 

of grace with the blood of His own sacrifice, thus providing our atonement for sin and securing 

our access to God. Or, “a holy of holies” could refer to Christ Himself, whose body is the new 

covenant temple (Jn 2:21; Col 2:9). In this sense, the reference would be to the anointing of 

Christ (Is 61:1) and the consecrating of Jesus as focal point of all new covenant worship, rather 

than a physical temple. Davis comments that this would be a fascinating promise, especially 

when considered in connection with vv. 26-27, in which it is declared that the city and the 

sanctuary shall once again be destroyed and sacrifices and offerings brought to an end.15 In the 

new covenant, there is no longer any need for a physical temple, or for continued sacrifices and 

offerings. True worship in the new covenant is worship in spirit and in truth, by faith and union 

with Christ (Jn 4:23-24). Jesus is now the anointed holy of holies. 

 
15 Davis, 130-131. Young writes, “The words refer to the anointing of the Messiah. Since the phrase occurs 

without the definite article, it means a most holy thing”; Young, 201. See also Ferguson, 186. 
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Comfort from a Confusing Passage 

 We are going to pause here for this week, and pick up the rest of the passage next 

Sunday. What we have seen so far is that this vision was given to Daniel in response to his 

prayer for the fulfillment of the promised new covenant, which Daniel assumed would be 

inaugurated in connection with the fall of Babylon, Israel’s return from exile, and the restoration 

of Jerusalem and its temple. But the answer from heaven is, “Not yet. The new covenant and all 

its promises will be fulfilled in the fulness of time. The city and the sanctuary will be rebuilt 

soon (after seven weeks), but there will be a long period of tribulation (sixty-two weeks) before 

the Messiah comes to mediate the new covenant. His coming and cutting off will inaugurate the 

final week during which there will be unprecedented tribulation, after which the full glory of the 

new covenant will finally and everlastingly be realized.” Next Sunday, we will return to examine 

vv. 25-27 which address those events in greater detail. 

 I know this has been a dense and difficult sermon to follow. I don’t think it could be 

otherwise. This is a dense and difficult prophecy. So I would like to conclude with a brief 

meditation upon the comfort to be found in this confusing passage of Scripture. We live in the 

midst of the seventieth week of Daniel 9. The city and the temple were rebuilt. The Messiah 

came and was cut off. The city and the temple were destroyed. The desolator is coming, and the 

spirit of the desolator is in the world already (cf. 1 Jn 4:3); in fact, many desolators have already 

come (1 Jn 2:18). But these desolations cannot annul the work that has already been 

accomplished when the Messiah appeared at the beginning of the seventieth week and was cut 

off for the sins of His people. Because of Christ’s death upon the cross, these six promises are 

true. They are to be received by faith in the midst of this seventieth week, and they will be made 

sight at the end, when the Messiah returns to pour out the decreed end upon the desolator. So 

here are six promises in which to take comfort this morning. If you are in Christ: 

1. God has healed you of your rebellion. God has finished your transgression. He has 

put His Spirit within you, and you will not turn away from Him. We sing, 

 

O to grace, how great a debtor daily I’m constrained to be! 

Let Thy goodness, like a fetter, bind my wandering heart to Thee: 

prone to wander, Lord, I feel it, prone to leave the God I love; 

here’s my heart, O take and seal it; seal it for Thy courts above. 
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And in Christ, He has. He has bound your wandering heart to Himself; he has sealed 

your heart with His Spirit. You will never fall away from His grace. In the midst of 

this seventieth week, in this age of “already-not yet,” we still wrestle against a 

wandering heart. But God has sealed us, and He will keep us to the end. For those 

whom He predestined, He also called; and those whom He called, He also justified; 

and those whom He justified, He also glorified (Rom 8:30). 

2. God has sealed up your sin. He has taken your sin (past, present, and future), He has 

sealed it in a bag (Job 14:17), and has cast it into the depths of the sea (Mic 7:19). Or, 

to borrow another metaphor, He has taken the record of your sin, the record of your 

debt, He has sealed it up as a scroll, and He has burned it. The point is, it will be 

remembered no more so as to bring you into condemnation. You are not condemned; 

you are forgiven. 

3. God has atoned for your iniquity. Jesus Christ appeared once for all at the end of the 

ages to put away sin by the sacrifice of himself (Heb 9:26). The debt of sin has been 

paid in full by the blood of Christ. The cup of wrath has been emptied; Jesus drank it 

all. The law can therefore make no more demands upon your life; Satan can accuse 

you no longer; no charge against you shall stand (Rom 8:33). Your God has been 

reconciled, and He is now your Father and your Defender. 

4. God has brought in an everlasting righteousness. The righteousness that God 

demands of you, God has given to you through faith. The perfect righteousness of 

Christ, accomplished as your representative in your stead, now clothes you as a 

garment and is credited to your account. Furthermore, God has transformed your 

heart and put His Spirit within you to will and to work for His good pleasure. You are 

being transformed into the righteous image of Christ. And one day, when the Messiah 

returns and the desolator is destroyed, you will be raised in righteousness and glory, 

saved to sin no more. Righteousness will permeate every atom of the new creation, 

including you. 

5. God has given you His final Word – the Lord Jesus Christ. You stand at the apex of 

history; you have the final and complete revelation of God in Christ Jesus. Never 

again will there be centuries of silence when “there is no prophet in Israel.” The 
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Prophet has come. He has given you an infallible Bible and the illumination of the 

Holy Spirit. Never again will the people of God be in the dark. 

6. God has anointed a holy of holies – that is, Christ Jesus. Jesus is the new covenant 

temple (Jn 2:21). “For in him the whole fullness of deity dwells bodily” (Col 2:9). 

Jesus is the new covenant priest, sacrifice, and temple. In Him, you have communion 

with God. 

 

Therefore, brothers, since we have confidence to enter the holy places by the 

blood of Jesus, by the new and living way that he opened for us through the 

curtain, that is, through his flesh, and since we have a great priest over the 

house of God, let us draw near with a true heart in full assurance of faith, 

with our hearts sprinkled clean from an evil conscience and our bodies 

washed with pure water. (Heb 10:19-22) 

 

You are no longer excluded from the presence of God. You are welcome in the holy 

of holies. So draw near, and worship. 


