
Jeremiah 7:1-11
1 The word that came to Jeremiah from the LORD: 2 “Stand in the gate of the LORD's house, and 

proclaim there this word, and say, Hear the word of the LORD, all you men of Judah who enter these 
gates to worship the LORD. 3 Thus says the LORD of hosts, the God of Israel: Amend your ways and 
your deeds, and I will let you dwell in this place. 4 Do not trust in these deceptive words: ‘This is the 
temple of the LORD, the temple of the LORD, the temple of the LORD.’

5 “For if you truly amend your ways and your deeds, if you truly execute justice one with 
another, 6 if you do not oppress the sojourner, the fatherless, or the widow, or shed innocent blood in 
this place, and if you do not go after other gods to your own harm, 7 then I will let you dwell in this 
place, in the land that I gave of old to your fathers forever.

8 “Behold, you trust in deceptive words to no avail. 9 Will you steal, murder, commit adultery, 
swear falsely, make offerings to Baal, and go after other gods that you have not known, 10 and then 
come and stand before me in this house, which is called by my name, and say, ‘We are delivered!’—
only to go on doing all these abominations? 11 Has this house, which is called by my name, become a 
den of robbers in your eyes? Behold, I myself have seen it, declares the LORD.”

Context
Time: 628-580 B.C., the decades leading up to the Babylonian Captivity

Location: Judah and later Southern Palestine

Audience: The Israelites and later other nations

Purpose: To call the Israelites to repentance before it was too late, and to speak judgment to all the 
nations

While the context of the book of Jeremiah is actually quite large and varied, the first part of the book 
(and specifically chapter 7) focuses on Judah a few decades before the Babylonian Captivity.

Yahweh has Jeremiah stand in the temple gates and speak to the people who come to the temple to 
worship. Those who were coming to worship or offer sacrifices were clearly not being faithful. 
Jeremiah attributes this unfaithfulness to certain people. Who? (hint: who are speaking the deceptive 
words in verse 4?)

The religious leaders. They are telling those who enter to be at peace because they’re now in God’s 
presence. But the peace isn’t coming on account of mercy or grace, but the law. They’re telling the 
people that as long as they follow the commanded practices that God gave his people, they’ll be right 
with the Lord.

Why are those words deceptive? (hint: verses 9-10)

The religious leaders have been teaching the people cheap grace. They’re saying it’s okay to be 
hypocritical, because following the law when you come to the temple will cover over all the times you 
didn’t follow the law in your daily life. And while the application of the Gospel is correct, that God’s 
mercy indeed covers his wrath, the application of the Law is incorrect.

Jeremiah’s words hearken to Acts 2:37-38:



37 Now when they heard this they were cut to the heart, and said to Peter and the rest of the apostles, 
“Brothers, what shall we do?” 38 And Peter said to them, “Repent and be baptized every one of you in 
the name of Jesus Christ for the forgiveness of your sins, and you will receive the gift of the Holy 
Spirit.”

And James 2:14-17:

14 What good is it, my brothers, if someone says he has faith but does not have works? Can that faith 
save him? 15 If a brother or sister is poorly clothed and lacking in daily food, 16 and one of you says to 
them, “Go in peace, be warmed and filled,” without giving them the things needed for the body, what 
good is that? 17 So also faith by itself, if it does not have works, is dead. 

The Gospel cannot function apart from the Law. The Law cannot function apart from the Gospel. Belief
without repentance is no belief at all. And make no mistake: the Israelites were not repentant. Their 
words and actions in the temple were “deceptive words to no avail”.

Fortunately, Jeremiah (speaking for Yahweh) gave them an out. He told them all they had to do to be 
right with God was to return to what? (hint: what are verses 5-7 referencing?)

They needed to return to the Covenant. Jeremiah quotes Exodus and Deuteronomy, words Israelites 
would have been taught in the temple growing up. The people, by the ways that they lived, took those 
words out of the very temple they heard them in. Jeremiah is telling them to bring them back.

What is the implied threat Yahweh is speaking to the people in verse 7? What’s the larger significance 
of that threat?

He is threatening to kick the people out of the promised land, as the Covenant is what originally 
brought them there. The bigger significance is that God’s not just talking about removing them from the
land, but from His presence. “This place” and “the land” not only refer to Judah, but also the temple 
itself. This time, if they move, there will be no tabernacle.

Jeremiah ends this section (before moving onto more detailed instructions beginning in verse 12) by 
asking the people a rhetorical question in verse 11: “Has this house, which is called by my name, 
become a den of robbers in your eyes?” What is the implied answer? Why is that important?

The implied answer is “no”. The people can’t even recognize evil in the midst of God’s holy temple. It 
should be a great contrast, but to them it’s not. And this rhetorical question sets up its own contrast 
with the following sentence: You cannot recognize evil, but God does, and it’s happening in the very 
temple you think is pure and saving you. Essentially, this is God very bluntly putting himself at odds 
with the current generation, which should hit the people in their hearts and prepare them for the 
commands Jeremiah is about to tell them.

Luke 19:41-48
41 And when he drew near and saw the city, he wept over it, 42 saying, “Would that you, even 

you, had known on this day the things that make for peace! But now they are hidden from your eyes. 43 
For the days will come upon you, when your enemies will set up a barricade around you and surround 
you and hem you in on every side 44 and tear you down to the ground, you and your children within 
you. And they will not leave one stone upon another in you, because you did not know the time of your 
visitation.”



45 And he entered the temple and began to drive out those who sold, 46 saying to them, “It is 
written, ‘My house shall be a house of prayer,’ but you have made it a den of robbers.”

47 And he was teaching daily in the temple. The chief priests and the scribes and the principal 
men of the people were seeking to destroy him, 48 but they did not find anything they could do, for all 
the people were hanging on his words.

Context
Time: Third year of Jesus ministry; the week leading up to the Passover

Place: Jerusalem

Audience: Crowds, disciples, and religious leaders

Purpose: To show the people on last time how they have failed God’s law and why Jesus needs to die

Reading verses 42-44, who is the “you” that Jesus is talking to?

Jerusalem (the city itself) and, by proxy, the people who are living in it.

The first thing Jesus does as he enters Jerusalem is weep. He weeps because of the spiritual warfare 
that is already taking place and more that is about to take place. He uses a rhetorical conditional (if 
only, would that you, etc.) to parallel the rhetorical question used in Jeremiah 7:11. The answer remains
the same (that the people don’t have what they should), but the impact of the rhetorical device is even 
greater. What overlapping similarity do the two passages have and how does that change how the 
people receive the words being spoken to them? (hint: which of the five senses is addressed?)

They both use eyes/sight as the part where the people have failed. They do not see what they should be 
seeing. And while the Israelites only saw images of God through his prophets, priests, and things like 
the temple, the people currently in Jerusalem/the temple actually were seeing God in the flesh. This is 
Jesus saying, “You haven’t been seeing clearly, but now you will.” This reference to Jeremiah is a huge
foreshadowing of a visible action.

The action that Jesus foreshadows is claimed to be a turning point for Jerusalem. After said action, 
Jesus claims enemies will tear down the city, leaving no stone standing. We know he is referring to the 
destruction of Jerusalem in 70 A.D. What’s not as obvious is what Jesus means when he call’s 
Jerusalem’s existence a “visitation”. How specifically has the existence of Jerusalem been a “visit”?

Jerusalem is where the temple is location. The temple is where God has dwelt among his people. Jesus 
is claiming that the temple has only be a temporary dwelling place of God, a short “visit” of God in 
the grand scheme of creation. That visit is about to end, and for a very specific purpose. And with 
having said that, Jesus goes directly to the temple he has just referenced. (verse 45)

As Jesus enters the temple and sees the people have been using it as a market, he begins to drive them 
out and uses two quotes as a basis for doing so. The first, Isaiah 56:7 is used to show what it ought to 
be:

“these I will bring to my holy mountain,
and make them joyful in my house of prayer;

their burnt offerings and their sacrifices
will be accepted on my altar;



for my house shall be called a house of prayer
for all peoples.”

While burnt offerings and sacrifices are accepted at the temple, what is Jesus claiming is the ultimate 
purpose of the temple? (hint: Exodus 25:8)

For God’s people to talk with him. The primary function is communication, even if other things are 
done there. 

Also, note the subtle reference claiming Jesus and his mission, like God’s house, is “for all peoples”.

Jesus’ second quote from Jeremiah 7:11 is used to contrast the original purpose of the temple with its 
current use, specifically the selling of goods. Jesus speaks directly to the people in the temple and 
paints a pretty clear picture that their use of the temple and God’s original design for the temple are not 
lining up.

Knowing the purpose of Jeremiah 7, what is Jesus implying about the current generation of “faithful” 
who are using the temple? (i.e. what are some of the claims Jeremiah made about the Israelites?)

They have broken their Covenant with God. God is NOT in their midst (despite Jesus standing there). 
They have lost their ability to interpret right from wrong. They are at odds with God.

The temple’s incorrect usage stems from the incorrect hearts of the “faithful” using it, just like the 
Israelites Jeremiah spoke to. Knowing how Jeremiah ends (the Babylonian Captivity), how does Jesus’ 
interaction in the temple here show a contrasting conclusion? (hint: verse 48)

The people are hanging onto his words. The Israelites rejected Jeremiah’s messages and were taken 
into exile. But here, in the presence of God himself, not just a prophet, there is a glimmer of hope as the
people stay and listen. In the midst of a message of wrath, people WANT to know how to change. We 
know this because the book of Luke continues with Jesus teaching in the temple the following days and 
people continually gathering to listen. Even some of the religious leaders begin to listen to Jesus and 
call him “rabbi”.

Conclusion

Jesus uses words and phrases from Jeremiah to make some very important claims during his last week 
in Jerusalem:

Two comparisons:
1. The people have not been seeing God’s plan correctly, but soon they will.
2. The temple, as the place where God dwells with His people, will soon be taken from them.

One contrast:
3. Unlike the Babylonian Exile, God’s presence will not leave them when the temple does this time.

Jeremiah helps us understand that Luke 19 isn’t about Jesus making the temple back into God’s holy 
house, but recognizing how far its fallen and teaching people how it’s purpose is about to be fulfilled. 
Luke 19-21 is essentially Jesus’ goodbye party for the temple, culminating with his direct prediction of 
it’s destruction in Luke 21:5-9.


