
 

 

 



 

 

 



 

 

 

  D a i l y   Devot ions  

 Proverbs   
18:6 - 22:7 

Volume 3  

C 

Bill Cain 



 

 

 

 

 

 

Proverbs: Analysis & Application: Volume 3 

© 2013 

 

 

ISBN:  978-0-578-13045-3 

 

 
All Scriptures are taken mainly from  

one or more of the following translations:  

Literal Version, Modern King James,  

Young’s Literal Translation, Keil & Delitzsch, Roland 

Murphy’s commentary, New King James,  

American Standard, World English Bible,  

New American Standard, Hebrew Interlinear Bible,  

Bible in Basic English, Darby,  

KJV, Geneva Bible, NIV, RSV 

 

 

Additional copies of this book may be obtained 

through 

 

Sovereign Grace Church 

 

SovGraceValp.com 

 

or from the author 

at 

 

wecain@cox.net 

(subject: order Proverbs book) 



 

 

 

 

 

 

 

 

 

To my third daughter,  
Sarah Providence, 

or ‘Dr. Sarah’ to me,  
since she has prescribed me  
so many helpful health hints. 

 

Her sympathetic heart 
makes her a “man of sorrows,” 

like the sympathetic Lord 
she loves and follows. 

 
 
 
 
 
 

 
  

Every word of God is pure;  
He is a shield to those who put their trust in Him.  

Do not add to His Words,  

lest He reprove you and you be found a liar.  
 

Proverbs  30:5, 6   



 

 

 



 

 

Introduction 
 
    “Proverbs:  Analysis & Application” was originally a 
series of pamphlets printed weekly as exegetical devo-
tionals for the folks at Sovereign Grace Church of Val-
paraiso, Florida, where I pastor.  Each pamphlet had 
seven devotionals, one for each day of the week, one 
proverb at a time, starting at Proverbs 10:1. 
    Win Grossclose made the earlier collection, Proverbs 
10:1– 14:15, into a book for me; this was Volume 1, 
nineteen weeks of devotions.  I later printed Proverbs 
14:16-18:5, Volume 2, which had seventeen weeks’ 
worth.  Now these sixteen weeks of devotions (plus two 
additional individual proverbs) makes Volume 3, for a 
total of 52 weeks– a year. 
 
    All the Proverbs studies I used in preparing these 
volumes were either clearly commentaries, mainly analyz-
ing the text, or else clearly devotionals, mainly applying 
the text.  The devotionals, I found, generally did not 
give me a confident feeling that the exhortations neces-
sarily followed from the words of the proverb, since no 
real analysis was performed first.  On the other hand, I 
thought the commentaries often fell short in their con-
clusions merely for lack of connecting them to the in-
tended admonition for the soul.  It was as though their 
ideas had no means of proper testing. 
 
    For all my obvious inferiority to all the commentaries 
and devotionals I read, I hope that my conscious effort 
to link analysis to application will make this work help-
ful to the body of Christ. 
 
Bill Cain 
September 2013 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Find their way to" is literally "come into."  

    "Beating" is literally "blows." 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The dullard 

 

Descriptions: 

 

 His lips come into strife 

 His mouth cries out for blows 

 

Teaching of the Verse: 

 

    The fool's mouth is once again the culprit in his wrong-

doing and his undoing. 

    This is, in fact, the course Solomon follows in describing 

him here.  He first tells us the transgression a fool's mouth 

will commit, then he follows this action, these words, to the 

pain that is called upon him in consequence. 

Proverbs 18:6 

A fool's lips find their way into a quarrel,  

and his mouth calls for a beating.  
 



 

 

    Solomon the theologian is an amazing fellow.  He gives us 

unbreakable principles by which men's souls operate.  Yet he 

is mainly noted for giving practical advice and hints for daily 

living.  Which have we seen more- practical advice or theo-

logical principles?  Of course, the theological principles are 

usually for the purpose of identifying certain men so we can 

deal wisely with them.  Still, they are theological principles; 

yet Solomon is not noted for his theologizing.   

    The probable reason for this is the supposed exceptions to 

Solomon's 'rules'.  One of the most common comments on 

Proverbs is, "You can't take proverbs as iron-clad rules.  They 

are generalities that often have exceptions."  So most people 

who choose to see Solomon as a platitude-plopper think 

they're doing him a favor.  They also think they're doing God 

a favor, lest people get the impression that God is trying to be 

exact when He's actually only trying to approximate. 

    As we have seen, Solomon's wording, under the guidance 

of God's Spirit, is quite exact.  It is the presumptions, as-

sumptions, and misreadings of men that have led them to see 

exceptions.  Once Solomon's language is discerned, his 

meanings are, like all the rest of Scriptures, iron-clad. 

    This causes one to wonder:  How can Christians pretend to 

have confidence in a Book that is less accurate than a technical 

manual they might read?  How many Christians are really 

bugged by the discrepancy between our doctrine of Scrip-

ture's Divine Inspiration and the little leaks in Proverbs (as 

well as other Bible books)?  The lack of a fuss about this 

seems to suggest that we have quietly accepted that God ei-

ther can't communicate on a real human level or that He 



 

 

chooses to be ambiguous, perhaps to keep us from thinking 

we can figure Him out.  Of course, neither of these conclu-

sions should be in the least acceptable to us. 

    So with our proverb today. 

    "Who says a fool will always find his way into a quarrel?  

Certainly some fools don't.  This must be a vague generality 

again." 

    Of course, Solomon never says that every conversation of a 

fool ends in a quarrel.  He merely says that a fool's words will 

always eventually lead him to quarreling.  Maybe not this con-

versation or the next, but eventually. 

    And how can Solomon guarantee this? 

    Because Solomon the theologian knows what man is made 

of.  Since the Fall, man has been an incurable JUDGE- actu-

ally, a judge, jury and executioner all rolled into one- allow-

ing, of course, for the personal brand of execution we com-

mit by unrighteous anger in our hearts. 

    When man kicked God off the throne of judgment, we per-

manently branded ourselves as Replacement Judges.  Our sin 

nature will not let us operate contrary to this rule.  Not until 

a new heart is given us can we even truly fight this tendency.  

The fool has no new heart.  His mouth will always fall into 

judging language. 

    Solomon merely puts two and two together.  If everyone is 

infected with this Rogue Judge bug, one Judge crossing paths 

with another is bound to cause a fight eventually.  Neither 

Judge will concede certain sacred ground.  The 'army' of po-

lemic words is sent out to defend our honor and/or bring 

blasphemers to justice. 



 

 

    So a fool's words will always set him up for a fight, either 

to defend what he has 'divinely' decreed, or to attack another 

fool's heresy. 

    Solomon's last 'plus two' (2 + 2 + 2 = 6) is that blows are 

not unlikely to be landed in these fights.  Of course, all he 

actually says is that foolish words call for blows.  We all know 

that arguments don't come to blows nearly as often as they 

might, but they are certainly invited often.  The blows spoken 

of can either be an official punishment or just a knock from 

someone we’ve angered.  Even the unofficial knock is partly 

stamped with Divine authorization (on our receiving end if 

not their sending end).  Providence directs just ends upon 

transgressors. 

 

    So- do your words evidence a new heart? 

    Or are you just an old fallen judge, scrapping for a fight? 
 
 
 
 

Devotion 2 

 

  

Words of the Verse: 
 

    "Undoing" is literally "dissolution".   

    "Trap" is literally "noose". 

     

Proverbs 18:7 

A fool's mouth is his undoing,  

and his lips are a trap for his soul.  
 



 

 

Analysis of the Verse: 
 

Being Considered: 
 

 The dullard 

 

Descriptions: 
 

 His mouth is his undoing 

 His lips are a trap for his soul 

 

Teaching of the Verse: 

 

    Here is the second proverb in a row on a fool's speech, us-

ing the same basic words- "dullard," "mouth," and "lips."  

This one, however, is even more serious.  In this proverb, the 

fool is his own prison and, in a sense, his own punishment; at 

least, he will see no good until he is finally given over to pun-

ishment. 

    The fool's mouth, his whole organ of speech, operates as a 

unit toward his own undoing.  Everything he says aids his 

downfall.  Every tone in his speech lubricates the machine he 

drives that ultimately runs him over.  In terms of man as 

JUDGE (see comments on previous proverb), all the sen-

tences we decree against others are ultimately pronounced 

against ourselves. 

   The fool's lips, the gateway of his speech, are like a noose 

that catches his feet, entraps him, and holds him prisoner.  He 

makes boasts that are beyond his ability, and they come back 

to hunt him down.  He raised others' expectations; now he is 



 

 

a failure in their eyes.  He gave himself a responsibility above 

his ability or time; now he is discouraged and angry. 

    In the long-run, all a fool's words, like a wise man's words, 

are being stored up until Judgment Day: 

 
 Matt 12:37  For by your words you shall be justified, 
and by your words you shall be condemned.  
 

    God will need nothing more than what we said to acquit us 

of wrongdoing or sentence us for our lawlessness.  A fool's 

words will prove that he had no interest in the sacrifice of 

Christ to cover his sin.   

    A righteous man will prove himself by words that de-

spaired of any personal righteousness!  His words, especially 

his prayers, will cast himself completely upon God's mercy 

through the merit of Christ.  "Let what Christ did count for 

me!" he will plead, "Since He lived to obey God's Law for 

others, let one of them be me!"  Furthermore, he will ask 

that Christ's death cover his unrighteousness.  And finally, he 

will ask that the Spirit of God will conform him more and 

more to the Law he had broken, since that Law defines what 

is pleasing to God, what is according to love. 

    God made us in His image.  He commits Himself  by His 

words.  We cannot keep our words from being tools of com-

mitment.  The fool commits himself to a course of self-

exaltation and independence from God by his words.  This 

ruins him in this life and the next.  His God-like judgments 

put him in a position to have to know much more than he 

possibly can, and to have more wisdom in the use of that 

knowledge than he can possibly acquire- all because he will 



 

 

not submit to God as all-wise and sovereign.  He is trapped in 

his ignorance, and his wrong decisions separate him more and 

more from God and good.  They ensnare his soul in ignorance 

and rebellion against a good Creator. 

 

    What do your lips indicate about you? 
    Commitment to God, or commitment to your own way?  
Perhaps commitment to some imagined middle way? 
 

 
 
 
 
 

Devotion 3 

 

  
Words of the Verse: 
 

    "Choice morsels" is from a Hebrew word used only here 

and the identical verse, 26:22.  Some translations take it to 

mean "wounds." 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The words of the slanderer 

 

Proverbs 18:8 

The words of a slanderer are like choice morsels;  

and they go down into  
the inner chambers of the belly.   

 



 

 

Descriptions: 
 

 Like tasty treats 

 They descend into the chambers of the stomach 

 

Teaching of the Verse: 

 

    Foolish words are not only a snare for the speaker (see pre-

vious proverb, 18:7), they are also a snare for the hearer. 

    This is the proverb that tells us how absolutely crucial it is 

to avoid listening to slander.  We already learned that it is the 

liar and evil-doer who listen to slander (17:4); now we find 

that listening to gossip is irreversible! 

    The words of the gossip are like a tray of delectable hors 

d'oeuvres- so irresistible!  But once we try one, it integrates 

with our digestive system.  If food turns out to be poison, we 

can only hope that our body can expel it.  With gossip, how-

ever, the words are poison brought into the poisonous envi-

ronment of the sinner's soul.  There is no unnatural reaction.  

Our judgmental nature readily ingests and assimilates the 

negative information. 

    Solomon's depiction makes gossip like a snake finding its 

way into the deepest recesses of a mouse's hole.  There it 

seizes its prey.  What is even deadlier about gossip is that it 

can begin its travels into our interior by accident.  We can be 

passing by people in conversation and hear something nega-

tive said about someone and- the damage is done!  How can 

you undo that?  The venom finds its way into your soul; your 

opinion of that person is lowered.  The gossip has achieved its 

result even without your direct consent.  The best you can 



 

 

hope for is to treat the person impartially, despite the damag-

ing information. 

    Our proverb says something about a gossip:  he likes to 

serve up his news enticingly.  His gossip is called a "tasty 

morsel."  He has tasted the effect of well-served gossip- and 

how delicious!  He has watched when others have reveled in 

his well-told slander- how rewarding!  Now he likes to repeat 

the experience time and again.  New recipes, new spices, 

new serving ideas...  all for this power over men's souls. 

    If calories were actually accumulated in swallowing choice 

gossip morsels, many of the thin little lasses we know would 

be vast blimpo hippos. 
 

    When the subject of another person crosses your lips, are 

you in ‘careful mode’?  Or are you texturing your delivery of 

information to keep yourself from seeming slanderous, yet 

still being able to convey something negative about the per-

son?  How crafty we naturally are. 

    When we talk about others, we have to be very careful that 

negative impressions are not left.*  If we have a bad impres-

sion of someone, that person is almost certainly not a permis-

sible topic of conversation for us.   
    There is something seemingly therapeutic in talking about 
someone who bothers us.  Solomon is telling us that the ther-
apy is actual poison being taken in a sugar pill. 
 

*  When apostles mention names of those to beware of (1 Tim 1:20; 3 Jn 

1:9, etc.), they are not slandering, partly because they take no joy in passing 

negative information, but mostly because the information is an official decree 

from God; it is God's negative opinion they are conveying.  If someone is an 

enemy of the Gospel, our speech concerning him should not convey personal 

animosity, but only warning. 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "Duty" is from a Hebrew root word translated "angel," 

meaning literally, "messenger." 

    "Ruin" is the word used in Genesis 6:11, 12 for the 

"corrupt" condition of earth and man causing God to bring 

the flood.  Then it is the word God uses in the next verse 

saying He would "destroy" the earth. 

     

Analysis of the Verse: 
 

Being Considered: 
 

 The one who is slack in his assigned duty 

 

Description: 

 

 Brother to an expert of ruin 

 

Teaching of the Verse: 

     

    Here is a proverb on the lazy man, though you might not 

find it if you were only doing a word study, since this is the 

only time Solomon uses "slack" in this sense. 

    Consider Solomon's whole thinking on the subject.  Lazi-

Proverbs 18:9 

He also who is remiss in his duty,  

he is a brother to a master of ruin.  
 



 

 

ness is one of the areas of sin/foolishness Solomon gives spe-

cial attention to.  For Solomon the theologian, work is part of 

his anthropology, his doctrine of man.  Man was made to 

work.  Work is something we do as part of God's image.  

God is a 'natural-born' worker, so He made us to be workers.  

It is an honor, then, to work- not a punishment. 

    The person, therefore, who shirks work is committing a 

great sin.  He is not merely leaving a particular job undone or 

poorly done, he is leaving himself undone!  He is failing to 

fulfill the natural description of man as worker.  Therefore, he 

makes himself less than human. 

    Solomon, however, focuses on a different aspect of the lazy 

man today.  He is telling us something about the effects of 

laziness.  The effects of laziness are basically destructive.  This 

is very important information, because we would tend to 

think of laziness as mainly a character problem.  It seems like 

a largely 'victimless' crime.  As we could probably surmise 

through the interconnections of all things God made, though, 

there are no victimless crimes.  All my sins, as all my activi-

ties, affect others and not just myself. 

    Solomon teaches us the connection between laziness and 

destruction by means of a family type analogy.  The man who 

is remiss in his assigned work is brother to a destroyer.  

Brother- same mother, same blood, same family name.  And 

what is that family name?  "Leaves Ruin in Wake" would be a 

kind of Native American descriptive name for them.  The lazy 

man isn't going about bashing and crumpling people and 

things, but eventually, his family trait proves true.  Things left 

half done or poorly done do end up causing waste, harm, and 



 

 

destruction. 
    To sharpen the analogy, Solomon makes the lazy man's 

brother a master destroyer.  His family name and ability in-

cludes great output.  No ordinary destruction is associated 
with this brood.  Ironic, isn't it?  The man implicated in small 

output is actually working towards a hefty heyday!  Every job 
he leaves undone is a responsibility someone else will have to 

come back and redo, perhaps after undoing the original im-
proper workmanship.  All in all, he employs a large crew to 
clean up behind his life's work.  Many of them may well be 
bent and broken by the load. 
    Think of all the work the fixers could have been doing.  
Think of all the deadlines missed.  Think of all the present 
work being missed because of make-up work.  And in their 
haste to bring things back to normal, they make mistakes, 
cause injury, and heighten frustrations in which yet more 
damage is done.  Yes, a master destroyer is a lazy person. 
 

    How do you approach your work?  Do you put it off as 

long as possible? 

    You should tackle it with relish: 

 
Eccl 11:4 -6  He who watches the wind shall not sow; 
and he who pays attention to the clouds shall not 
reap.   As you do not know what is the way of the 
spirit, as how the bones grow in the pregnant 
woman's womb; even so you do not know the works 
of God who makes all.  In the morning sow your seed, 
and in the evening do not withhold your hand; for 
you do not know what shall be blessed, either this or 
that, or whether they both shall be  fruitful in the 
same way.  
 



 

 

    Of course, the same thing applies to our spiritual duties.  
How do you handle God's commands to pray?  To study His 
Word?  To be a working, cooperative part of a local fellow-
ship?  Laziness in these is just as destructive, but to something 
even more important- ours and others' spirits. 
 

 
 
 
 
 

Devotion 5 

 

  
Words of the Verse: 
 

    "Strong tower" could also be translated "tower of 

strength," thereby connoting that strength is drawn from 

the tower rather than that the tower itself is strong. 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The name of Jehovah 

Descriptions: 

 

 A strong tower 

 The righteous run into it and are sheltered 

 

Proverbs 18:10 

The name of Jehovah is a strong tower;  

the righteous runs into it and is set on high.  
 



 

 

Teaching of the Verse: 
 

    This is the only time Solomon references the "Name of 
Jehovah" in his writings, though he is connected with it quite 
a bit in Kings and Chronicles in building a house "for the 
name of Jehovah." 

    The Name of Jehovah is a major concept in Scriptures.  It is 
obvious that the "Name of Jehovah" is more that just some-
thing to call Him.  Probably the simplest definition of "name" 
is "that which defines."  So we could say that God's Name is 
'that by which He makes Himself known'.  And what is the 
chief way God makes Himself known?  The Psalmist says it is 
by His Word: 

 
 Psa 138:2  ... for You have magnified Your Word 
above all Your name.  
 

    The Scriptures are the chief way God makes Himself 
known.  Even God's Name in the flesh, Jesus Christ, submit-
ted His own definition to whatever was written about Him: 

 
 Matt 26:53, 54  Do you think that I cannot now pray 
to My Father, and He shall presently give Me more 
than twelve legions of angels?  But how then shall 
the Scriptures be fulfilled, that it must be so?  

 

    Certainly, then, it is pretty cheeky of us to avoid defining 
ourselves by Scriptures.   

    A definition, by nature, limits, and we don't like to be lim-
ited.  We especially don't like to be tied to such appellations 
as 'sinner', but the wise man will embrace God's Scriptural 
definition of him.  He will also seek the fullness of the Scrip-
tural definition of God, for to know Him is to be linked to 



 

 

eternal life.  This is part of what Solomon is teaching.  God's 
Name- that is, our connection to Him by embracing His self-
revelation- is a strong tower of refuge for us.  Within it, we 
are safe; outside it, we are not. 

    Solomon is hereby defining the righteous person for us.  
Who is righteous?  Whoever finds out who he really is and so 
flees to the protecting confines of God's revealed character 
and deeds.  Thus Solomon continues his major task in Prov-
erbs- defining spiritual reality in men.  This one knows God, 
that one doesn't.  This one is wise, that one an independent 
fool.  This makes Proverbs the First John of the Old Testa-
ment. 
    First John has one basic thrust:  to define a Christian versus 
a counterfeit.  John gives three basic tests in three cycles be-
ginning in chapter two and ending in chapter five.  Who is a 
Christian?  He who keeps God's commands, loves other 
Christians, and has correct doctrine, especially the doctrine 
of Christ- that He is God, man, and the only Savior.  First 
John is not a popular book in our day, because Christendom 
has its own definition of who a Christian is:  the one who 
prays 'the sinner's prayer'.  Of course, someone who prays 
'the sinner's prayer' may be a Christian, but we cannot know 
it until we have tested him by God's standards.  And the tests 

are there to be used as a sifter.  That's another reason we don't 
like First John.  It's considered impolite to question someone 
who says he's a Christian. 

    No doubt, this is the real reason Proverbs is so little util-
ized as well. 

    Are you a Christian?   

    Well, do you run, that is, do you feel a compelling urgency 
in your soul that hastens you towards God as protector?  Or 



 

 

is the whole proposition of God as Savior pretty academic to 
you?  If so, Solomon has defined you as unrighteous.  A man 
only partakes of the righteousness of God in the Tower of 
God's Salvation.  Until a person sees that he needs both the 
righteousness and the forgiveness supplied by God's grace, he 
is in his sins.   

    Important note:  it is perhaps a tad fanciful to speak of 

God as a defensive fort without defining the enemies we 
need shelter from.  Three enemies, two outside us and one 
within, define our whole urgency in running to God.  It is the 
world and the Devil we cannot surmount as forces outside us, 

as they both entice us and oppress us.  It is sin within us we 
are also ill-equipped to battle.  These are the forces that de-
fine our urgency in running to God.  If we see we are out-
manned and in mortal danger, we will run to God.   

    The Christian finds his rest and his sense of well-being in 
God's promises.  "Oh God, You have said that You are protec-
tor to those who know they cannot save themselves.  So I 
humbly come to You, and so I seek to abide nowhere else."  It 

is important that a Christian daily renews the remembrance of 
his own weakness and God's intervening strength.  Jesus gave 
us the Lord's Table so we couldn't forget altogether. 

    This proverb is not given for our equivocation.  It is not an 
academic question.  RUN to Jehovah, His Name, His Word, 
His promises of salvation, as your protection: 
 

 John 6:37  All that the Father gives Me shall come to Me, 
and the one  who comes to Me I will in no way cast out.  

 
    You know who sees and feels the danger outside Christ by 
who’s running. 

 



 

 

Devotion 6 

 
 

Words of the Verse: 
 

    "Imagination" could also be translated "picture."  Of the 

six times the word is used, three are of idols. 

    There are two words in this verse that are also in the 

previous verse.  "Strong" city was "strong" tower.  A 

"high" wall was the righteous "set on high". 

     

Analysis of the Verse: 
 

Being Considered: 
 

 The rich man's wealth 

 

Descriptions: 

 

 His strong city 

 Like a high wall according to his own picture of it 

 

Teaching of the Verse: 
 

    There is little question that Solomon intended to draw a 
contrast between this proverb and the previous one. 

 

Proverbs 18:11 

The rich man's wealth is his strong city,  

and as a high wall in his imagination.  
 



 

 

 

 

    When we leave the final box blank in the first column, we 
can see a suggested contrast.  The rich man only pictures his 
wealth as his refuge; Jehovah's Name is a real refuge.  Intrigu-
ing contrast, eh?  The Name of Jehovah, that which He gives 
to represent Himself, is more real than the money the rich 
man can run his fingers through and purchase influence and 
comforts with.  And his riches are a high wall, not just a 
tower... at least in his own thinking.  The imaginary wall of 
possessions protects himself and his possessions... as well as 
any imaginary wall can. 
 

    So we can see two reasons Solomon would have set up 
these contrasting trusts. 

    Firstly, we can now see that the righteous are not running 
to a refuge their own faith constructed out of nothing (or 
perhaps constructed out of fear or insecurity).  There really is 
something for us to run to.  (To be sure, many run to God 
out of fear or insecurity and never rise above idolatry, since 
they insist on their own conception of Him rather than His 
Self-revelation.)  God is a solid trust. 
    Secondly, we can see that any earthly trust is headed for a 
downfall.  Per the common observation on 1 Timothy 6:10, 
it is "the love of money," not money itself, that sprouts every 
kind of transgression.  So here we could substitute 'trust in 
money' as also a root of all possible evils.  We have already 
learned Solomon's basic perspective on wealth, that it is a 
blessing from God.  But like any blessing, we can turn it into 

18:10 The Name of 

Jehovah 

= a strong 

tower 

A high 

refuge  
 

18:11 The rich man's 
wealth 

= a strong 
city 

A high 
wall 

In his con-
ception 



 

 

an idol by misperception/ misuse of it. 

    The rich man, properly so called, leans upon his wealth as 
his answer to every problem in life. 
    The Christian leans upon his God for every need. 

    Abraham, Job, and Joseph of Arimathea were 'rich men' in 
the Bible who trusted God.  How can we square this with Je-
sus' plain testimony? 

 
 Matt 19:23, 24  And Jesus said to His disciples, Truly I 
say to you that a rich man will with great difficulty en-
ter into the kingdom of Heaven.  And again I say to 
you, It is easier for a camel to pass through a needle's 
eye, than for a rich man to enter the kingdom of God.  
 
    Obviously, the three men mentioned had to 'throw their 
money out the window' in their own minds in order to truly 
trust God.  The foolish rich man piles his wealth as a high wall 
around him in his own mind.  It is totally a matter of perspec-
tive.  Of course, genuine perspective will result in deci-

sions and actions consistent with it.  It is easy to say we trust 

God and then rely on our wealth, or whatever resources we 
have at our disposal. 

    From time to time God gives us a test to see where our 
trust lies.  We always make that decision in line with our real 
trust, not our mouthed trust.  Thorough hypocrites live so far 
from reality in their made-up world they will never see the 
two in the same glance, even if you lay them both right in 
front of him with a guided tour:  "Here's your Jesus talk.  
Here's the rule by which you actually live."  No comprendo.  
    The fleshly Christian will be in a position to feel some 
pangs of conscience as he fails a test once again.  He should get 
it, but he just can't.  He's only doing what's American.  If 



 

 

someone else would cross the line and become 'un-American' 
for him as an example first, maybe ... 

 
    Of course, as a Christian, you're either a strong one- a 
spiritual one, or else you're a fleshly one (1 Cor 3:1).*   
    What trust keeps you afloat, especially in times of trial?  
Remember, a trial isn't going to come with a sign painted on 
it: "Trial: Handle With Care."  It's going to come camou-
flaged, embedded mundanely in whatever situation you're in 
at the moment.  There will be continuity with yesterday's 
situations; it won't stand out as a trial.  You are most defi-
nitely trusting in something.  It is most definitely manifested 
in the way you speak and live.   

    Oh, unhappy man who doesn't even know he is leaning on 
the arm of flesh!  Trials tend to cement us in our present 
trust.  God has to plan some major dynamiting projects when 
His children have simply gone wholesale into idolatry, trust-
ing our own wits or man's resources in whatever way. 

 

 

*  Notice that Paul is not creating a new category of Christian.  There 

are no ordinary Christians who are also fleshly (per the Carnal Chris-
tian heresy of a generation ago).  Paul equates the fleshly Christian to 
a baby one.  We were completely fleshly as non-Christians; we still 
think partly fleshly as baby Christians while we are reprogramming our 
minds and actions by Scriptural reality.  Paul assumed that the Corin-
thians would continue to grow IF they were Christians.  They were just 
stuck in spiritual infancy for an unnaturally long period:  so he chides 
them.  Those who continued in the flesh would not be reserved in the 
category of baby Christians.  He would later count them as stillbirths, 
2 Cor 12:21. 

 

 

 



 

 

Devotion 7 

 

  
Words of the Verse: 
 

    "Before" is literally "to the face of" both times.  When it 

is translated "before," it is usually a preposition of space; 

here of time. 

    "Honor" has the idea of weight, and is the usual word 

for God's "glory". 

     

Analysis of the Verse: 
 

Being Compared: 

 

 Loftiness of heart 

 Lowliness 

 

Their Differing Descriptions: 
 

 Precedes ruination 

 Precedes glory 

 

Teaching of the Verse: 
 

    The second half of this verse is an exact repeat of 15:33.  
There it was the complement of this first half: 

 

Proverbs 18:12 

Before shattering, the heart of man is lofty,  

and before honor is lowliness.  
 



 

 

 Prov 15:33  The fear of Jehovah is the discipline of 

wisdom 

 
    Now Solomon revisits lowliness as a contrast rather than as 
a complement.  Now lowliness is being contrasted to 
'highness', loftiness, pride. 

    The first half of our verse is echoed in 16:18, 

 

 Prov 16:18  Pride goes before destruction  

 
    Here "pride" is "to mount up," so the idea of height is still 
present.  "Destruction" is the same as in our verse.  "Before" 
is the same but is not the first word as in our verse (first for 
both phrases, in fact). 

    There are at least a couple of other verses in Proverbs with 
very similar teaching.  This is obviously a pivotal principle for 
Solomon.  Why?  Because it peculiarly supports his theme: 

 
 Prov 1:7   The fear of Jehovah is  the beginning of 
knowledge; fools despise wisdom and instruction.  
 
    Our verse is almost a retelling of this theme.  It has the 
lowly man bowing before Jehovah in reverence and humility, 
on his way to honor through knowing.  It has the exalted man 
neglecting and rejecting God's ways and so rejecting God- a 
path that can only invite the Supreme Judge's retribution. 

    In the immediate context of our verse, we have just had 
two verses with highness- the righteous being 'set on high' 
when trusting Jehovah, and the rich man counting his riches 
as a 'high' wall.  Now man’s interior is seen as a height, best 
summarized by his basic sin, pride.  It is specifically con-



 

 

trasted to "lowliness," a word with a downward orientation 
both in the Hebrew word and its root.  So we now learn that 
the righteous man from 18:10 does not count his righteous-
ness as anything great, or even anything from himself.  Per-
sonally, his elevation is 'below sea level'.  He is humble.  That's 
what our 18:12 adds to the paradigm. 

 

    Our verse is all about preparation, you might say.  We 
are all preparing for one future or another by our basic atti-
tude. 

    The prideful man is preparing to fracture all or part of his 
life.  His self-sufficiency is an affront to God and is simply a 
lie:  none of us lives unto himself or by his own power. 

    The humble man, on the other hand, is preparing to be 
honored.  His insufficiency is a realistic assessment of himself 
but is automatically met by offers of help from the one who 
made him and holds him together. 

    Again, our whole way of life and general attitude as a hu-
man is merely a preparation.  A future full of one thing or its 
opposite awaits us by the altitude of our souls.  A high orien-
tation gets slapped down; a low orientation gets lifted up.*   

    Solomon only mentions "heart" in connection with the 
prideful.  Exaltation is the natural condition of the human 
heart since the Fall.  The duty and lifelong goal of a Christian, 
then, is clear:  Correct this imbalance.  Apply downward 
pressure on our souls and be humble.  We were not meant to 
be 'mountain goats' spiritually- not yet.  We have to realize 
our true nature and be 'gophers' in the valley first.  This is 
how God prepares us for an exalted future.  "Realize who 
you are.  Live accordingly.  Reality and truth are an environ-

ment I can work in.  Warped egotism (which is any high self-



 

 

opinion) I can only meet with coldness and correction." 

 

 

 

*  All the advice we hear promoting high self-esteem should be 
held in a very dubious light hereby. 
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Devotion 1 
 

 

  
Words of the Verse: 
 

    "Answers" is literally "returns".   

    "Matter" is also "word", rbd, dabar (pronounced dahvahr). 

    When “return” and “word” are used in combination, it 

is often just translated "answers."  This is the only such 

place 'dabar' would mean "matter" instead of "word."  "He 

who returns a word before he hears" is literal and makes 

good sense, but the common rendering is not incorrect 

grammatically.  Perhaps intended is "He who returns a 

word before he hears a word...". 

     

Analysis of the Verse: 
 

Being Considered: 

 

 One who returns a word before he hears 

 

Descriptions: 

 

 It is foolishness to him 

 And shame 

 

 

Proverbs 18:13 

If one answers a matter before he listens,  

it is folly and shame to him.  
 



 

 

Teaching of the Verse: 
 

    Here is a proverb on being a good listener.  Communica-
tion is by nature a two-way process, and anyone who turns it 
into a virtual solo performance is operating against all sanity 
and propriety.  Communication becomes solo when one or 

both of the speakers do not truly listen to what the other is 
saying.  When someone does not seek to understand a com-

munication from the speaker's perspective, he is apt to take 
the message wrongly in some way.  In other words, sympa-
thy or empathy is an essential quality of true communication.  
A conversant without sympathy is really only lecturing, be-
cause his only real aim is to get his point across.  Lecturing is 
well and good when a man is speaking before a group or 
merely giving someone instruction, but to lecture when dia-
logue is being assumed is indeed thick-headed ignorance and 
disgrace.  It is treating a person like a non-person. 

    One thing this proverb is telling us is that a human has the 
ability to analyze what another person is saying well enough 
to give a sensible-sounding answer even if he did not really 
think about what the person said.  Just as our ability to speak 
is automatic and words are usually composed 'on-the-fly', so 
our ability to listen is automatic, and we can discern the es-
sential components of others' speech without direct analysis.  
Therefore, it is quite likely that when our minds are dis-
tracted, we could both speak, hear, and answer without ever 
pausing to think about what is really being said.  We can all 
personally testify to the reality of this principle by the many 
times we have had brief conversations in coming or going 
which made no impression on our minds because they were 
accomplished automatically. 

    Furthermore, it is actually likely that we will not engage in 



 

 

real communication with another when we begin a conversa-

tion with expected pleasantries.  If a conversation begins in 
automatic mode, we have to disengage from that mode to en-
ter into real dialogue.  In fact, dialogue is the goal.  Mono-
logue is what is usually rendered.  With two selfish speakers, 
it might be called 'dual monologue' (an oxymoron). 

    Solomon may be especially highlighting certain situations 

in which people render decisions before they really have all 
the facts.  They 'return a word' before they actually hear the 
whole situation.  This is taking the importance of listening to 
a more or less official level.   

    It is possible that in business, a person who is a poor per-

sonal listener may understand his job well enough to know 

that he must have all the job's elements in hand from the cus-

tomer's perspective before he can render good service.  He 
will then systematically operate to exclude the possibility of 
misunderstanding from his communications.  However, if his 
personal interaction is poor, he is still likely to eventually 
misunderstand something spoken to him in the course of his 
information-gathering process.  A poor personal listener is 
still at a disadvantage in the business world. 

    All a good listener is is someone who accords another the 
humanity he accords himself.  Yup, it's the old Golden Rule 
again.  But it takes a certain amount of concentration to 'get 
inside someone's head' to understand what he is communicat-
ing.  That effort arises from basic concern for him as a human.  
If he is a creature made in God's image, he is worth caring 
about and therefore really listening to. 

    There are certain features common to good listeners.  They 
usually make eye contact to discern facial movements, which 
are an important part of communication.  They take enough 



 

 

time in composing their return message to make sure they 
first understood what was said to them and why.  And they 
ask any clarifying questions necessary to keep themselves 
from appearing the fool in disgrace by answering according to 

misunderstanding. 

    Well, what can we say?  We are, after all, a foolish and dis-
graceful race.  Good listening is not the norm.  Most of us are 

unable to release concern for self  long enough to have true 

concern for others.  A Christian, therefore, must evidence his 
redemption in this basic state of mind accompanying this ba-
sic skill- namely, caring for and so listening to others. 

    Before we leave the subject, how common are prayers that 
aren't based on listening to God first?  So common is our 
hearing and speaking of these kind of prayers that most Chris-
tians feel they are really praying when they are really only 
talking to themselves, like any bad listener. 
 

 
Devotion 2 

 
  

Words of the Verse: 
 

    "Sustain" can also be "nourish."   

    "Infirmity" is from a root word meaning "rubbed, 

worn." 

    "Pummeled" might be translated "beaten," but this 

might connote 'defeated' rather than 'received blows'. 

    "Bear" is literally "lift."  

Proverbs 18:14 

The spirit of a man will sustain him in his infirmity;  

But a pummeled spirit who can bear?  

 



 

 

Analysis of the Verse: 
 

Being Compared: 

 

 A man's spirit in sickness 

 A man's spirit beaten down 

 

Their Descriptions: 
 

 Will uphold him 

 No other resource to lift it 

 

Teaching of the Verse: 

 

    Solomon's anthropology (doctrine of man) is so informa-
tive and so helpful.  Here Solomon places the body and spirit 
in proper relation but also gives us guidance for times in 
which we might otherwise despair of any answer. 

    A quick aside:  This verse might be taken as support for Di-

chotomy, the teaching that man is essentially only two parts- 

the body and the immaterial part, called either soul or spirit.  

But Trichotomy, the teaching that man is essentially three 

parts- body, soul, and spirit- is not ruled out by our verse.  In 
fact, it may be supported by the change in gender for the two 
occurrences of "spirit" in the verse, one 'spirit', or immate-
rial part of man, standing for his personality, or soul, the 
other for his connection to God, or 'spirit proper'. 

    Solomon's main point, though, is the relation of our inner 
man to our outer.  The relation is this:  Our inner man can 

support our outer in certain of its failures, but there is no 

further resource to support our inner man should he fail.  Of 



 

 

course, Solomon makes no mention here of God's Spirit, 
which supports all life: 

 
 Psa 104:30  You send forth Your Spirit, they are cre-
ated; and You renew the face of the earth.  
 
    This is how far Biblical teaching is from Buddhism or other 
teachings which say man is simply an emanation of the Di-
vine.  In Christianity, God has made man apart from Himself.  
Being sustained by Him does not make us part of Him.  The 
sense in which a Christian becomes part of God is not in be-
ing joined to His essential Self, but in being inseparably made 
part of His family. 

    Hence, God has made man's spirit with certain characteris-
tics which make man man.  One of them is the ability to con-

sider his outward condition in a different light than his over-

all condition.  No man can separate himself from his bodily 
condition, but any man can think on his bodily condition in 
such a way as to uphold him when his body is flagging.  We 
have already learned that a cheerful heart acts like medicine 
for the body.  This is because our spirits undergird and actu-
ally nourish (or else poison) our bodies.  God already de-
signed our bodies to heal themselves to a great extent.  Our 
spirits can actually further this process and make the differ-
ence between some illness or injury overcoming us or vice-
versa. 

    So on to Solomon's second point.  If the spirit can sustain 
the body to a large extent, what can sustain the spirit?  The 
spirit can be bruised just like the body, though invisibly.  If we 
are emotionally injured, the faculty designed for overall sup-
port is itself in disrepair.  This is a true dilemma. 



 

 

    Solomon is leading us in two directions with this dilemma. 

    One is that we should not be in fretful consternation when 
a friend is depressed.  He has simply gotten near the bottom 
of his own resources to help himself.  We should add here that 
physical exhaustion is one cause of emotional deflation, be-
cause the spirit has expended all its resources in keeping the 
body going past its real 'empty' mark.  But however a person 
gets there, a 'mugged' spirit should not be a cause for hitting 
the panic button.  Bodies get tired by life's waves beating on 
us; so do spirits.  Time is needed for recovery; rest is needed 
for recovery. 
    The other direction Solomon is leading us is to God.  When 
our created spirits come to the end of their strength, the 
Creator of spirits can renew us.  We have to realize, though, 
that, as always, He is more interested in teaching us than in 
meeting our immediate needs.  If there is some reason we 
opened our spirits to a beating, we may need to learn better.  
This is more important than a quick 'pick-me-up'.  God could 
have very wise reasons for leaving us in a slump for much 
longer than we would have thought wise or tolerable.  Some-
times, He seems to be exacerbating the situation by His rem-
edy.  The saddest thing, though, is when a Christian in effect 
says, "I don't care about any lessons; just make me feel bet-
ter."  And he makes life one continual merriment, where be-
ing down is a sin. 

    Finally, what of a terminally broken heart and spirit?  
Many people have died of broken hearts.  They had no reason 
to live, and so the pillars under the body withdrew their sup-
port.  They are the extreme case of our verse.  Is it wrong to 
pine away like this?  Though it seems there is no remedy 
when a soul is thus pining away, it is actually a choice the soul 
has made to hold on to its brokenness.  Following the pattern 



 

 

of the Psalms, in which there are numerous instances of a 
broken spirit, we must repair unto God, whether He answer 
us speedily or not. 
 

 
 
 
 
 

Devotion 3 

 

  
Words of the Verse: 
 

    "Procures" is from a verb meaning "erect; hence, create; 

by extension, procure ".   

     

Analysis of the Verse: 
 

Being Compared: 

 

 The heart of the discerning 

 The ear of the wise 

 

Their Descriptions: 

 

 Acquires knowledge 

 Searches after knowledge 

 

 

Proverbs 18:15 

The heart of the discerning procures knowledge;  

And the ear of the wise seeks knowledge.  
 



 

 

Teaching of the Verse: 

 
    How does the heart differ from the ear?  The heart be-
speaks the inner man, the ear, the outward activity.  The 
"wise" and the "discerning" are the same person by two dif-

ferent descriptions.  His inner man is geared to process 

knowledge.  His outward man is processed to pick up on 

knowledge.  So he works as a harmonious knowledge center.  
He both retrieves and stores valuable knowledge for essential 
uses. 

    The important question here is this:  What is knowledge?  
Is our discerning fellow simply a walking trivia encyclopedia, 
with all kinds of information at his disposal and a ready mem-
ory to soak in any new things he hears?  No. 

    Remember, our theme statement of the whole book was 
laid out in terms of knowledge: 

 
 Prov 1:7  The fear of Jehovah is the beginning of 
knowledge 
  
    Whatever bad rap has been laid on knowledge in our day, 
we are certainly creatures who need to know.  The treating of 

knowledge as an end in itself is, ironically, not true knowl-
edge.  The real knowledge of which Solomon speaks is not 

disconnected, but rather intimately connected to all life and 
all that matters.  True knowledge is life-changing.  True 
knowledge begins with God (see verse above) and finds its 
highest fulfillment in continuing to know Him better, a pur-
suit which will, happily, take all eternity. 

    Concerning the "acquiring" of knowledge, wisdom itself 
spoke in Proverbs 8 concerning this: 



 

 

 Prov 8:8, 9  All the words of my mouth are in right-

eousness; nothing twisted or perverse is in them.  

They are all plain to him who understands, and right 
to those who find knowledge.  
 
    So knowledge is a gateway acquisition; procure it and you 
are qualified to receive much more. 
    But it is not simply a matter of doing a lot of reading: 

 
 Prov 15:2  The tongue of the wise uses knowledge 

rightly 

 
    We would probably say that knowledge is as much an art as 

it is a science.  But the art does not impinge on the accuracy 
of the science, nor does the science restrict the intuitive 
reach and personality of the art.  In other words, knowledge 
is human.  It is human wherein Man recovers God's image.  
Man was meant to know deeply and emotionally, but that 
knowledge was never supposed to contradict factuality or re-
ality.   

    In our day, there is a largely accepted canyon between 
knowledge and feeling.  This canyon is only possible if knowl-
edge or feeling were ultimate, or if neither were ultimate.  
Without God to center things, man has to make kooky and 
injurious choices to justify his existence or else go without 
justification at all.  But reality always comes back and tells on 
us.  Neither knowledge nor feeling can be ultimate, because 

man cannot be ultimate.  As Paul puts human knowledge in 
its proper context: 

 
Gal 4:9  But now that you have come to know God, 

or rather to be known by God ... 



 

 

    So the discerning man's heart recognizes and takes knowl-
edge in.  Any true knowledge he learns will fit in with the 
rest of knowledge.  The Bible is basic and eternal knowledge.  
Onto this knowledge we add explanatory and applicatory 
statements that are consistent with Biblical truth.  The Chris-
tian life should be a continuous acquisition of both kinds of 
knowledge according to Solomon. 

    The wise man's ear is tuned as a receiver to recognize truth 
so as to take it in.  He hears either direct truth statements or 
those statements that will help him refine his understanding 
of the truth.  Oftentimes these will be statements that di-
rectly challenge his present understanding of things in general 
or of some particular in his scheme. 

    Note:  No one can escape having a scheme, a system of 
thought.  Everyone has some means by which he puts his 
knowledge together.  It may be a poor mechanism; it may 
even purposely leave gaping holes, insisting that God meant 

us to be ignorant or inconsistent; but if that is someone's 
God, who can talk to him? 

    Let us be those who love knowledge as that which is given 
by God to connect us to Him.  Let us seek that knowledge in 

all we do.  Let us seek to find the connections between God's 

revealed knowledge and the world, our lives, and all that is in 
them. 

 

 
 
 
 
 
 
 
 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "Makes room" is from a word meaning "to broaden," 

usually translated "enlarge." 

    "Into the presence of" is literally "to the face of." 

    "Important" is from a common Hebrew word for "big, 

large, great," used in a wide variety of applications. 

     

Analysis of the Verse: 
 

Being Considered: 

 

 A man's gift 

 

Descriptions: 
 

 Opens a way for him 

 Leads him before significant figures 

 

Teaching of the Verse: 

 

    Here is further teaching on a gift, though this is the first 
time Solomon has used this particular word.  This is simply a 
noun form of the most common Hebrew word for "give."  
The other times Solomon has spoken about gifts, we had to 

Proverbs 18:16 

A man's gift makes room for him,  

and guides him into the presence of important men.  

 



 

 

discern whether he was necessarily talking about bribes.  
Most commentators don't carry that concern into this verse; 
however, Solomon seems, once again, to be making a simple 

observation.  He is not commenting on whether the practice 
is right or wrong.  He is just saying, in effect, if you want to 
know how the world works, this is something you need to 
learn.  You may need access to an authority figure one day:  
here's how you do it.  You may have a competitor who could 
beat you to the punch by access to an influential person.  
With this wider perspective on how the 'little guy' gets no-
ticed in the big, wide world, we can operate both with savvy 
and wisdom (if we can make such a distinction). 

    The first line of the proverb shows that it is not merely offi-
cials who are favorably influenced by gifts, but anyone.  The 

second line affirms that gifts influence everyone all the way 

up to governing officials. 

    So what is the bottom-line, important information given us 
in today's proverb?  That nobody is immune to a gift.  A pre-
sent is welcomed by anyone.  A nice gift makes a good im-
pression on people high and low.  Of course, a well-chosen 
gift is preferable, but just the thought of getting a present is 
usually warming to a person. 

    Alright, so let's go one level deeper.  What more does a gift 
say?  It says two very vital things. 

   1)  The giver is a generous soul.  He does not hoard all his 
resources for self and family, nor even for friends and associ-
ates (by the way, yes, we should be showing our appreciation 
to loved ones through gifts: anything really- a note, some per-
sonal memento passed on ...); 

   2)  The receiver is thought of as a real person, not just "that 
no-name official," or the guy who works in the next cubicle.  



 

 

Of course, if the official receives the same gift everywhere he 
goes as a sort of automatic courtesy, Solomon's suggestion 
would probably be to show some thought and individuality in 
your gift (not necessarily bypassing any customary rites).  
This would treat the official like a real person, an affirmation 
an executive needs (whether he'll admit it or not).   
    It would show our peer that we regard him warmly, not 
merely formally.  It is amazing how disarming a gift can be.  A 
gift you receive will often expose (and release) a latent sense 
of suspicion you had held toward the giver. 

 
    Solomon is not necessarily suggesting that presents to offi-
cials are always the means to handle our interactions with 
them.  Other times he tells us to just be still (Eccl. 10:4).  
Also, he is not telling us that a gift does the whole job.  The 
gift merely "makes room"; it opens the door. 
    A generally benevolent and giving spirit is good evidence 
of someone who has received a gracious gift from on high: 

 

 Matt 10:8  "Heal the sick, cleanse the lepers, cast out 
demons.  Freely you have received, freely give.  
 

 

 
 
 

Devotion 5 

 

  
 

Proverbs 18:17 

The first person making his contention seems just.  

Then his neighbor comes and questions him.   

 



 

 

Words of the Verse: 
 

    "Just" is the first word in the verse.   

    "Seems," as you can see, is supplied, but the effect may 

be greater if we let the supplied word be the more ex-

pected "is"; or simply, "Just- the first one who pleads his 

case."  The abruptness of the second part jumps in, "His 

neighbor comes and questions him."  "Then," as you can 

also see, is also supplied. 

    "Making" is used for the literal "in." 

    "Questions" is literally "penetrates." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 The case made by whoever argues first 

 The second fellow's searching questions 

 

Descriptions: 
 

 Is just to all who hear him 

 Puts his seeming righteousness in a different 

light 

 

Teaching of the Verse: 

 

    Solomon seems to have seen the very universal connection 
between the Ninth Commandment and daily life.  As final 
judge in many trial cases in Israel, he saw how many peculi-
arities of the courtroom commonly reflected men's normal 
conversations reflected.  This may be the reason for his many 
proverbs that are rather transparent comments on "You shall 



 

 

not bear false witness."  The language of the Command is 
courtroom language, the language of receiving evidence in a 
case.  So Solomon seems to be emphasizing, "That's right.  
Life itself is one big courtroom.  Everything you say puts you 
on trial and makes you part of one big, ongoing trial."  So 
Solomon, like David before him, saw himself as a follower 
and expositor of Moses' Law.  This is a good and relevant 
thing for us in whose hearts the Law is written: 

 

 Heb 10:16  "This is the covenant that I will make with 
them after those days, says the Lord; I will put My 
Laws into their hearts, and in their minds I will write 
them,"  
 

    So may our proverb, as Divine commentary on the Law, 
settle in our hearts as well. 

 

    Consider, then, the situation of the proverb.  One man 
makes a case about something in front of one or more 
neighbors.  It is not in a courtroom, just sitting around a table 
in a home or a public place.  He is not making a passionate 
case, just stating it, maybe even off-handedly.  Everyone ac-
cepts his word for truth. 

    Now fast forward to some time later; or it could be the 
next person at the table who speaks.  Someone else asks a 
question or two that makes the fellow's previously credible 
story a bit suspicious.  The righteousness that had been 
granted him for the sake of his argument or narration is now 
turned inside out! 

    And there is the simple story of the verse. 

    What are the lessons from it, then? 

   1)  People are naturally good liars.  The Ninth Command-



 

 

ment is in negative form, "You shall not," because lying wit-
ness is the kind we naturally give.  Therefore, anyone who is 
basically truthful is going against his inborn nature.  The Law 
in our hearts is quite essential to be thoroughly truthful. 

   2)  People tend to believe sincere lies.  Something of the 

liar in your ear tends to agree with the liar coming out of my 
mouth.  Our gullibility is a definite flaw in our nature.  Thank 
God for someone who 'rocks the boat' by throwing unpleas-
ant light on a shady subject. 

   3)  Men believe in themselves and therefore are convincing.  
Once we have told a lie, we tend to believe it ourselves.  We 
try to make present reality conform to the lie.  We naturally 
believe the best about ourselves, so our powers of persuasion 
are bent into the words that justify us- even though they're 
lying words. 
   4)  Facts are still facts, and God is in control.  He mercifully 
sees to it that shaded 'facts' are angled more toward the sun.  
Sometimes it only takes the spinning of the earth for a short 
time to accomplish this.   
    By keeping lies from thoroughly taking hold, God does us a 
great mercy.  This is part of God's common grace by which 
He keeps sin from fully running its natural course.  Appar-
ently, at the end He will withdraw this mercy and let man be 
man and finally stand up for himself.  The grand lies described 
at age's end (Rev. 13, etc.) testify to what we are being spared 
presently by God's unveiling mercy. 

    Christians should definitely be vehicles of God's unveiling 
of lies. 

    We should 'take the log' of lies out of our own eye first, so 
we can 'see clearly to remove the sliver' of lies out of the eye 
of another. 



 

 

Devotion 6 

 

  
Words of the Verse: 
 

    "Keeps the mighty apart" is literally "separates between 

the mighty." 

     

Analysis of the Verse: 
 

Being Considered: 
 

 The lot 

 

Descriptions: 

 

 Lays contentions to rest 

 Holds the mighty apart 

 

Teaching of the Verse: 

 

    It is important to remember what Solomon has already said 
about the lot in 16:33: 

 

Prov 16:33  The lot is cast into the center, but all its 

judgment is from Jehovah.  
 

    The lot was some means of determining a matter by 
chance, like a coin toss or drawing the short straw.  As men-

Proverbs 18:18 

The lot puts arguments to rest  

and keeps the mighty apart.   
 



 

 

tioned in the previous comment on lots, it is legitimate to use 
a coin toss to decide a matter that cannot be decided on avail-
able information.  If we do so in the spirit of the lot, however, 
we must accept the decision as God's. 
    Today we add this:  that the lot is a fine way to stop a quar-
rel.  A quarrel that pits two wills for two different outcomes 
against one another can be settled in a 'higher court' by cast-
ing lots.  As long as both parties agree that this is a means of 
God settling the dispute, casting the lot (flipping a coin) will 
have great finality.   
    On the practical side, if parties decide to actually do this, 
each needs to prepare himself emotionally in case he loses the 
decision.  This emotional preparation is implicit if God is 
truly recognized as the arbiter.  Unfortunately, man's foolish-
ness knows no bounds, and it is likely that someone who 
agrees to settle 'by lots' will feel the matter is still unresolved 
if the lot is cast in favor of his contender.   
    In other words, he already knows in his own mind that he 
is in the right, which is why he agrees to cast lots.  That way, 
God can show everyone that he is indeed right.  When he 
comes up 'wrong', then, he is quite sure that some trick 

robbed him of his justice, and he claims the verdict was not 
from God.  Or, worse, his disappointment is cast in the mold 
of hatred toward his opponent, who probably pulled some 
kind of mumbo-jumbo to get God on his side.  He might even 
become Cain and decide that the way to be right is to get rid 
of the fellow falsely dubbed as right. 

 
    Solomon says that lots can "separate the mighty."  Even 
very important and powerful people, even kings of opposing 
armies, can be kept from each others’ throats by the lot.  
Again, as long as there is agreement between them that the 
lot is a final higher court with no appeal afterwards, the lot is 



 

 

a wise choice. 
    Three kings are set to go to war over a disputed piece of 
land.  They have a last-minute parley.  Let's say one is Israeli, 
one is Philistine, and one is from some godless tribe.  They all 
agree that much needless blood will be spilled in every army 
should they go to war.  Probably all three have some means of 
leaving a matter to 'chance'.  If each suspected the others' 
chosen means, they could even invent a means by objects at 
hand.  "Let us each pick a leaf from this bush and place them 
side by side facing this active ant pile.  The first leaf with an 
ant to crawl upon it has been chosen as owner of the disputed 
land."  The Israelite will say Jehovah made the decision, the 
Philistine would believe Dagon made the decision, and the 
godless pagan will say that chance chose it, the same as 
chance would have chosen the winner of the war.  As long as 
all three will honor the decision, however made, it is secure.   
    Of course, only the Israelite is right about the source of the 
decision, but even if the dispute had been between fellow 
Philistines, Jehovah would still have been the ultimate de-
cider, since He knows and determines all things. 
    Note, though, that God is not always 'favoring' the winner 
of these kinds of decisions.  The king who won the land dis-
pute may be the unhappy protector of it a year from now 
when the huge empire to the east sets its greedy eye on the 
land. 
    So be willing to use lots if you approach them correctly.   
    Remember, when known factors should decide the case, 
lots are not legitimate for your individual use.  This is espe-
cially true if the matter is one God already treats in His 
Word. 
 

 
 
 



 

 

Devotion 7 

 

 
Words of the Verse: 
 

    "Betrayed" is from a word meaning "to break away." 
     

Analysis of the Verse: 
 

Being Considered: 

 

 A betrayed brother 

 

Description: 

 

 A strong city 

 

Difficulty: 

 

 The struggles to be reconciled  with him are like 

getting by  the bars protecting a palace 

 

Teaching of the Verse: 

 

    This verse spins off of the former one by means of the 

word for "contest, struggle, quarrel" used in both verses.  

The connection would seem to suggest that although casting 

of lots can be a powerful tool of reconciliation, don't expect 

Proverbs 18:19 

A betrayed brother is like a strong city;  

and the contests are like the bars of a palace.  
 



 

 

miracles if you've dug yourself a deep hole.  You're going to 

reap what you sow if you've offended someone. 
    The offended party in our verse is a brother.  When we 

transgress a brother's confidence, we open a deep wound 

with a jagged-edged, rust-encrusted blade.  Everything about 

the situation makes the wound dangerous and painful and 

makes healing difficult. 

    Here we are not talking about a mean word slipping out or 

forgetting a meeting with him.  Here we are talking about 

stark betrayal.  As much trust and loyalty as should have been 

expected from us is replaced by the same degree of treachery. 

    On the other hand, there is a certain matter of degrees in 

the process.  If our sibling is treating us coldly, we may ask 

and discover that we had acted in a way perceived as disloyal, 

though in a less consequential matter.  Thoughtlessness or 

selfishness may have been the root of it, and a sincere apology 

is usually all that is necessary to make things right.  Our sib-

ling will have to decide for himself whether we are worthy of 

the same amount of confidence in the future.  A string of such 

incidents, though, may eventually have the same effect as out-

right perfidy. 

    The fact that base betrayal destroys relations is evidenced 

by the all-too-common 'bad vibes' at holiday get-togethers.  

Brothers who now have their own families can only treat one 

another cordially for mom and dad's sakes because of a bond 

ruptured in the past.  Other siblings have to take sides or play 

arbiter.  Year after year, more reasons surface to skip the next 

holiday reunion with its unpleasant atmosphere. 
    In movie-land, these scenarios end with dramatic and satis-



 

 

fying reconciliations.  This is mirrored in real life sometimes.  
At least as often, it is not.  The closer the relationship was be-
fore, the wider the breach afterwards (Charles Bridge’s Prov-
erbs commentary).  So the picture our proverb paints is very 
true-to-life.  Sally offended her sister Jane, and now Jane is 
like a fortified city.  A city has numerous guardians to man the 
walls in case of attack.  Any approach from an enemy is per-
ceived as an attack.  How can Sally get close enough to make 
things right?  Arrows are poised and at the ready all round.  
They fly before she can speak a word.  Most likely, she will 
soon barricade herself in her own martial stronghold in re-
taliation. 

    The "struggles" Solomon references are apparently the 

struggles of the offending sibling to break through the of-

fended sibling's defenses.  These he likens to breaking through 

the innermost fortifications of a city, the palace with its 

bars.  Now Solomon has added another element to our nego-

tiations.  Now there is the element of royalty.  Ah!   

    Now that we are seeking to infringe on royalty, we are also 

negotiating as inferior to superior.  And so it should be.  We 

had lowered ourselves to become a snake-in-the-grass.  It is 

arrogance to pretend we are now upright just by the passage 

of time.  Even if our character has completely changed, we 

will only meet our offended brother back at the point of 

transgression.  Any attempt to downplay our former duplicity 

will only aggravate the situation.  And so we come on our 

knees.  "I really did wrong, and I am truly sorry.  Please for-

give me." 

    Ah, now we see why those icy holiday meetings rarely thaw 

out.  It's one thing to admit off-handedly that I shouldn't have 



 

 

acted such-and-such a way, but it is completely another to 

humble myself before this person who has been treating me 

like dirt for all these years!  Certainly he is the one who has 

over-reacted!  Plus we forget that the closeness of the former 

bond has dictated our present polar distance apart.  The Apol-

ogy, then, has to be of the same vast proportions as the for-

mer bond. 
    A strong city?  The bars of a palace?  Solomon might well 
have said splitting an atom!  (Or putting a split one back to-
gether.  But no, it is only a war, and one we can win- if we 
will wage it like a Waterloo.) 
 

    How much more is all this the case when the offense is in 

the family of Christ!  Except there, we have the automatic 

rule of making things right and airing our differences peace-

fully and privately.  Still, an offended Christian brother takes 

as miraculous a resolution as a natural one.  We say we believe 

in miracles, but when they have to change the shape of an im-

placable heart within us, our faith shows its true, meager pro-

portions. 

 

    Or how about a really big monkey wrench thrown into the 

gears:  how about the offending of our brother Christ?  Can 

He be offended by our treachery?  Does He just automati-

cally forgive?  That's what most of us assume.  Check Ephe-

sians 4:30, though.  Shame and humiliation should definitely 

accompany our confessions of betrayal to our brother Jesus. 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Income" is from the root word "to go or come"; it can 

also mean produce, increase, or harvest. 
     

Analysis of the Verse: 
 

Being Compared: 
 

 The fruit of a man's mouth 

 The income of his lips 

 

Their Descriptions: 
 

 His stomach will be filled with it 

 He will be filled with it 

 

Teaching of the Verse: 

 

    Our mouths are here seen as produce-bearing ap-
paratuses.  They are not consumers here, as we 
know them to be, but producers.  Then, further, 

they do not produce for others- our mouths feed us!  
That is different than saying that by our mouths we 

eat.  There is no eating apparatus mentioned in the 
verse, but it is assumed that what the mouth pro-

duces we can and do ingest.  That paradox makes 
this an intriguing proverb. 

Proverbs 18:20 

A man's belly shall be filled  

with the fruit of his mouth;  
he shall be filled with the income of his lips.   

 



 

 

    The proverb builds somewhat from the first half to 

the second.  In the first half, a man's stomach is 
specified as what is filled by the mouth's fruit.  Then 

in the second half, the whole man is who is filled by 
the mouth's "output."  So in the first half, Solomon 
is insuring that we don't take this too figuratively.  

He literally means we get our 'daily bread' by what 
we speak.  Then he broadens the thought to say that 

the "wages" earned by the lips are what we, in our 
soul as well, shall indeed be full of.   

    The idea of certainty is also a key one of the verse.  
What the mouth produces shall certainly fill us. 
    The teaching of the proverb, then, is that what we 

speak is what we get.  Perhaps we should modify 
that a bit to this:  everything we receive in life is a 

result of our speech.   
    A modern-day aberration of this is that we speak 
outcomes into reality, as though by conjuration (by 

creation, its proponents say).  Our proverb is not 
making the mouth a tool of creation, but a simple 

fruit-bearing tree, or a simple wage-earning tool.  It 
is simply the law of reaping what we sow.  The par-
ticular sowing we do is everything we say.  Trying to 

avoid talking about sickness, for instance, in order 
to make reality conform to our speech, is a danger-

ous heresy, either inanely superstitious or demoni-
cally arrogant.  Paul talks about sickness as quite 
an ordinary thing, 1 Tim. 5:23, 2 Tim. 4:20.  So 

much for that error. 
    So, first, how does our mouth fill our belly?  By 

determining our livelihood.  What we say, to whom, 
and when we say it determines the work we do in 
life.  Our speech also determines our longevity in an 

occupation.  At a most basic level, we come to a job 
by saying, "I'd like to work here."  We move on from 

that job by saying, "I don't want to work here any-
more."   



 

 

    This is not a show-stopping insight, but neither is 

it Solomon's main point.  He is moving into the nu-
ances of both the job, our speech, and our lives.  

The amount of income we can generate is deter-
mined by what we know; what we know is evidenced 
in what we speak.  Then, how we employ our knowl-

edge on the job determines how far we will advance 
in the business.  That, too, is evidenced in our 

speech.  If someone is looking to upgrade his in-
come, his speech about it will determine this as well, 
for instance, in seeking further education. 

    If someone is stuck in a certain position, such as 
a slave in an old Israelite household, then our prov-
erb says that how he speaks in the carrying out of 

his duties and in his attitude toward his owners will 
determine his fortunes in that household.  He can 

either speak cooperatively and eat well or speak im-
pudently and be denied bread. 
    So it's not just us who feeds our mouths- they feed 

us as well! 
 

    Solomon's second point, then, takes this further.  

He says that how we fare in the totality of life is 
also determined by our speech.  And this indicates 
something further:  How we speak determines how 

we fare.  Our lives SHALL be filled according to what 
we say. 

    At this point, we have to address another heresy 
that has dogged the Church in our day, that of Posi-
tive Thinking (and positive speaking).  According to 

this teaching, if you want only good things in your 
life, then only talk about good things, only speak 
positively. 

    It is true that our speech needs to conform to our 
faith, and we should be basically positive, because 

the Gospel is "good news," but this does not rule out 
negative thoughts or speech.  MOST of the speech 
recorded in the Old Testament and the New is 



 

 

NEGATIVE: corrections of and judgments against 

error.   
    Most of Israel's narrated history sees them failing 

and falling.  Biblical writers could have avoided or 
downplayed those incidents if negative thoughts 
were dangerous.  Most of the prophets' words were 

denunciations- negative in the extreme.  If good 
thoughts could have helped God's people, don't you 

think these would've been employed exclusively?   
    Then Jesus' words are also weighted quite a bit 

on the negative side- warnings, denunciations, etc.  
He never claimed to be reinventing prophecy.  He 
was just the culmination of the prophets in that 

sense.   
    And finally the epistles.  Which epistle is not ad-

dressing some problem of doctrine or lifestyle or 
both?  Why didn't Peter, Paul, and John just remind 
the churches of all the good things and let the re-

sulting positive thinking blot out the problems? 
    Again, heresy is always just truth out of balance, 
and it's especially hard to spot in the day when it's 

flourishing.   
    We are to avoid negative speech, especially gossip.  

But we are to address problems, only in a Biblical 
manner.  We are to speak according to reality, in-

cluding all the results of sin in this fallen world: 
sickness, death, natural catastrophes, etc. 
    We will be filled with the wages of our mouths.  

We are paying ourselves a wage every time we open 
our mouths.  If our speech honors Christ, following 

the rule of love to Him first and love to our neighbor 
second, our paycheck will be good.   
    The rule for us sinners is that our mouths pay us 

with poison.  Is God’s grace sufficiently strong in 
your life to be the antidote? 
 

 



 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Hand" is literal, though it is usually translated "power" 

here. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 The tongue's power of death 

 The tongue's power of life 

 

Description of Each: 

 

 Those who love it [death or life] will eat the fruit 

of it [death or life] 

 

Teaching of the Verse: 
     
    This is the first time Solomon has given us multi-

ple subjects which then share only a single descrip-

tion or outcome.  Two powers of the tongue are 
given, but then both powers are described the same 

way:  whoever loves that power will eat its fruit.  In 
this way, Solomon communicates the unity of man's 

nature.  We are made for service, but for one service 
only.  We will love and serve either life or death. 

Proverbs 18:21 

Death and life are in the hand of the tongue,  

and those who love it shall eat its fruit.  
 



 

 

    This proverb is connected to the previous one.  

One feature that keeps us from overlooking this con-
nection is the repetition of the word "fruit" in the 

context of speech. 
    In brief, our proverb is saying this:  our human 
capacity for speech can work spiritual death or life 
by what we speak and how we speak it.  This, then, 
is connected to the previous proverb by telling us 

that all men love one or the other, death or life, and 
whichever one we love will determine what our 

mouths feed us.  So our tongue deals out life or 
death- that is the fruit coming from our 'tree'- but 
we are the primary consumers of the life or death we 

produce. 
    The element that is being added in this verse is 

Love.  We are being told that we all love one or the 
other, death or life.  This is a great insight for a 
Christian.   

    Our normal observations would not tell us that 

unbelievers love death, nor that their speech is a 

constant ingestion of that death.  It is not that they 
do not recognize or seek life in any form; it is that 

their quest is for a counterfeit life.  This is why men 
are impossible to convert without God's direct inter-
vention; we are all satisfied with our own 'life' and 

are naturally offended at having a replacement life 
urged upon us. 

    Likewise, it is an important insight for the Chris-
tian to see that he is supposed to have a natural (by 

his new nature) love of life.  Life is supposed to be 

what flows from our mouths and what feeds us. 
    Tongues, though, are naturally death-dealing: 
 
 Jam 3:8  but no one of men is able to tame the tongue; it 
is  an unrestrainable evil, full of death-dealing poison.  
 Jam 3:6  And the tongue is a fire, a world of iniquity. So 
the tongue is set among our members, spotting all the 



 

 

body and inflaming the course of nature, and being in-
flamed by hell.  
 
    This is true for the Christian also.  The only way 

to rise above the tongue's murderous impulses is to 
consciously 'go' to the kingdom of God mentally and 
dwell there by thinking on the Word and praying. 
 
    This is the fifth of five proverbs on Death and Life.  
The Death & Life theme is begun in Deuteronomy 

and ended in Jeremiah in the Old Testament but 
then carried on  in the New Testament, mainly in 
Romans. 
 

Deut 30:15, 16  Behold, I have set before you today life 
and good and death and evil, in that I am command-

ing you today to love Jehovah your God, to walk in His 
ways ... 

Deut 30:19  I call Heaven and earth to witness against you 
today that I have set before you life and death, the 
blessing and the curse. Therefore, choose life, that you 
may live, you and your seed,  

 
Pro 11:19  So righteousness tends to life; but one pursuing 

evil, it is  to his own death.  
Pro 12:28  In the way of righteousness is life, and in that 

pathway there is no death.  
Pro 13:14  The law of the wise is a fountain of life, to de-

part from the snares of death.  
Pro 14:27  The fear of Jehovah is a fountain of life, to turn 

away from snares of death.  
Pro 18:21  Death and life are in the hand of the tongue, 

and those who love it shall eat its fruit.  
 
Jer 21:8  And you shall say to this people, So says Jehovah, 
Behold, I set before you the way of life and the way of 
death.  
 



 

 

Rom 5:17  For if by one man's offense death reigned by 
one, much more they who receive abundance of grace 
and the gift of righteousness shall reign in life by One, Je-
sus Christ.)  
Rom 5:20, 21  But the Law entered so that the offense 

might abound. But where sin abounded, grace did 
much more abound, so that as sin has reigned to 
death, even so grace might reign through righteous-
ness to eternal life by Jesus Christ our Lord.  

Rom 6:23  For the wages of sin is death, but the gift of 
God is eternal life through Jesus Christ our Lord.  
Rom 8:2  But the Law of the Spirit of life in Christ Jesus has 
made me free from the law of sin and death.  
Rom 8:6  For to be carnally minded is death, but to be 
spiritually minded is life and peace  
 
    Life and Death are the two realms in which all 
men dwell.  They are kingdoms, and by their rule we 

walk.  Solomon is reminding us today to love the 
kingdom of life, preferring it, choosing it, dwelling in 
it. 

    We are given a test as to where we are dwelling.  
Is life sprouting in our lives?  If not, we are not 

seeding it by speaking living words.  Or we are not 
watering it, weeding it, insect-proofing it, etc.  The 
way of life is a way of maintenance.  Reading this de-

votional is part of that maintenance.  Prayer based 
on the truths of these verses today is another part.   
 

 
 
 
 
 
 
 
 
 



 

 

Devotion 3 

 

  
Words of the Verse: 

 

    "Wife" is from the Hebrew word for both wife and 

woman, the name Adam first gave Eve, "Ishah," feminine 

of man, "Ish." 
 

Analysis of the Verse: 
 

Being Considered: 

 

 He who finds a wife 

 

Description: 

 

 Finds good 

 Obtains favor from Jehovah 

 

Teaching of the Verse: 
 

    Here is another proverb that is usually read incor-
rectly and therefore is thought to be a 'rule' with 
glaring exceptions.  There are obviously bad wives, 

so this proverb is thought to be restricted to good 
wives.   

    Rather, good wives are the only wives who should 
be thought of as wives at all.  "Wife" is a title of 

Proverbs 18:22 

He who finds a wife finds good,  

and obtains favor from Jehovah.  
 



 

 

honor, and a bad wife does not deserve it.  It's like 

the saying that making a baby doesn't make a man 
a father.  That's why Solomon talks about finding a 

wife.  A man is supposed search for a woman who 
will fit the description of "wife."  If he just marries a 
pretty face, he may well have married someone with 

no wifely qualities. 
    This proverb comments on the man who has 

found a wife, a woman truly befitting the title.  It 
says that he has obtained God's favor!  He is like 

Adam in the Garden.  He has been blessed with an 
aid in life who complements him.  God said it was 
not good for man to be alone.  Our proverb says of 

its happy man that he has found good. 
 

    So what does a man go looking for in a wife? 
    The simplest checklist would include the follow-
ing.  In the house where he finds her: 
   1)  She is submissive to those in authority over 
her.  As such, she will then be submissive to him as 

a husband; 
   2)  She is peaceful in her present household.  If 
she is a source of strife there, she will no doubt gen-

erate strife in his household; 
   3)  She sees herself as a future aid to her hus-

band, not a seeker of personal ambitions; she thus 
finds his direction in life appealing or at least suit-
able; 

   4)  She wants to have her own 'church'- children 
to rear to God's glory; 

   5)  She lines up with him doctrinally and will ac-
quiesce where there are differences. 
 

    Of course, this list says several things about the 
husband as well. 
    Nor does this cover the wife's list for her ‘husband

-shopping'. 



 

 

    Is it possible for a man to look for a real wife but 

still end up with a bad one?  If he allows the Lord to 
say “No” when a main qualification is not met, he 

probably won't go wrong.  Only when he lets his 
heart lead his head will he miss or discount obvious 
signs of 'un-wifeliness'. 

    The other question is, can a woman outright fool 
a man?  Probably only if her position in life makes it 
hard to judge some of her basic qualities.  If she is 

already living on her own, it might be hard to judge 
her relation to authority.  In that case, her attitude 

toward her parents, how she speaks about them and 
still relates to them, plays a vital role in a man's 
evaluations. 

    Also, he cannot afford to trust the evaluations of 
her friends.  He must trust his own evaluations as 

much as possible.  He should also have a ready and 
valuable evaluation from church officials that have 
worked with her in the past.  However, again, she 

may be a fairly recent convert with a limited track 
record.  But how likely is she to overcome bad habits 

from the past?  Family history is HARD to erase. 
 
    A man has to pray for guidance, especially if he 

likes a girl and she seems well-qualified to fill the 
designation 'wife'.  Before his heart can be cast com-
mittedly her way, he must ask God if there's some-

thing he's overlooking, some blindness in his assess-
ment. 

    Sometimes a man makes a totally dumb decision, 
and God blesses him with a good wife anyway 
(changes her, for instance). 

    And if a man has a bad wife, God can still make 
her into a good one.  But if the man ignored good 

sense in choosing her, his grading scale of life's val-
ues probably needs a long overhaul anyway.  What 
better way than through his own choice of mate?  He 



 

 

has connected himself to a rough sanctifying agent 

for as long as they both shall live! 
    Young man!  If you are a Christian, you have al-

ready made the most important initial decision you 
will ever make; but God overcame your ignorance on 
that one.  Now He has entrusted you with sufficient 

wisdom to make the next most important decision in 
life!*  Realizing the gravity of this is half the battle. 
 

    One might be truly cheeky and ask Solomon, in 
light of this proverb, whether he himself found multi-

plied good, since he had multiple wives.  Actually, 
the proverb contains a rebuke of Solomon.  It says 

he who finds "a" wife.  And, yes, Solomon lived to re-
gret it.  (Or, in light of the previous proverb, he ‘died’ 
regretting it.) 
 

*  Actually, one might argue that choice of church is the second 
most important decision, because that is where one chooses the 
garden from which he will select his little 'cabbage-flower' (I 

don't know why this is endearing either; ask a French person). 

 
 

Devotion 4 

 
  

Words of the Verse: 
 

    "Humble requests" is from the Hebrew word for 

"supplications", usually used of prayer. 

    "Sharply" is from a Hebrew word for might or fierce-

ness. 

Proverbs 18:23 

The poor speaks humble requests,  

but the rich answers sharply.  
 



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 The poor 

 The rich 

 

Their Descriptions: 
 

 Utters entreaties 

 Replies roughly 

 

Teaching of the Verse: 
 

    This is our fifth proverb contrasting the rich and 
poor.  The first one (10:4) put poverty in a bad light, 

saying it was the result of laziness.  This, of course, 
does not mean that all poor people are lazy, but that 

laziness is one path to poverty.  The last one (14:20) 
said that the rich have many friends, whereas the 
poor is despised even by his neighbor.  The worst 

thing said about the rich so far is that his wealth is 
his strong city (10:15), whereas, we know that God 

is supposed to be our refuge and strength. 
    One of the reasons Solomon is giving us these 
distinctions between the rich and the poor is so that

- get ready for this- we will know which one we are.  
He has already alluded to one going incognito as the 

other (13:7), so it is not a foregone conclusion that 
we will know which we are.  In America, in fact, 

there is general confusion on this matter.  Most 
Americans would definitely not place themselves in 
the category of the rich, because they think that the 

rich are those who buy whatever they like, whenever 
they like, and live a life of little toil and much lei-



 

 

sure.  Is this, indeed, a true definition of the rich? 
    Where do you think you stand by Solomon's defi-
nitions?  Solomon is giving another indicator today.  

It is this:  the poor speak pleadingly while the rich 
boss.  There.  You probably know where you stand 

already.  In fact, you have probably identified your-
self additionally by picturing a sniveling little beggar 
whining for some kind of help.  You have thereby be-

come one of his neighbors who despise him.  That 
doesn't automatically categorize you as rich, but it 

certainly rules you out as a poor man. 
    Are you one who "replies roughly"?  How do you 
treat waitresses in a restaurant?  How do you talk to 

store representatives who aren't responding to your 
problem?  If you are insistent in your tones, depart-
ing from courtesy, you are identifying yourself as 

someone who has way more than enough.  And 
there we have given our basic definition of the rich.  

He has plenty and to spare.  He has come to view 
the marketplace, whatever stores he shops and busi-
nesses he interacts with, as a place where he is to be 

served. 
    You may wish to speak in your defense just now 

and say, "But I'm just being a regular American!  
That's how business runs in our land.  The cus-
tomer is always right, and if I don't clasp my 'edge' 

tightly, someone will take advantage of me." 
    Really?  You don't think you can get a good deal 
by simply acting courteously and treating people be-

hind the counter as human beings, worthy of the 
same respect you'd want in their place?  And don't 

you think your overall level of service declines rather 
than rises by rough retorts? 
    The poor uses entreaties.  "Could you please help 

me?"  He is then truly appreciative when he receives 
the help. 
    Did you know that part of the New Testament 



 

 

definition of the average Christian is that they are 

poor?  (Notice we said "average" Christian.  There 
were rich, but they were the exceptions.) 
 
 James 2:5  Listen, my beloved brothers, has not God chosen the 
poor of this world rich in faith and heirs of the kingdom which 
He has promised to those who love Him?  
 
 1 Cor 1:26  For you see your calling, brothers, that not many 
wise men according to the flesh are called, not many mighty, not 
many noble.  
 
 Luke 6:20  And lifting up His eyes to His disciples, He said, 
Blessed are the poor, for yours is the kingdom of God.  
 
    And this is complemented with warnings about 

the rich: 
 
 Matt 19:24  And again I say to you, It is easier for a camel to go 
through the eye of a needle than for a rich man to enter into the 
kingdom of God.  
 
    By our definition, then, we should be mightily 
concerned about our amount of 'stuff'.  Because of 

our human nature (not because of the stuff itself), 
our possessions are more than enough to deny us 
God's kingdom. 
 
    Solomon is adding to his list of traits of the rich.  

This he is doing for our benefit.  If we are excess 
possessors, we have to find a way to unload or else 

to relate to our 'stuff' in such a way as to be the poor 
whom Jesus says are blessed.  If it all truly belongs 
to God, we do deal with it differently and not as rich 

folk.  We are always polite, not guard dogs ever 
snarling over our bone. 

 
 



 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "A man who has friends" is literally "a man of friends," 

perhaps meaning many friends. 

    "Loved one" is from the Hebrew word for "love" and 

could also mean lover. 

    Paraphrase:  'A well-liked man can still be left to rot; but 

there is one kind of friend who will not abandon you no 

matter what.'  
     

Analysis of the Verse: 
 

Being Compared: 
 

 A man with plenty of friends 

 A particular loved one / lover 

 

Their Descriptions: 
 

 May come to harm 

 Adheres more than a brother 

 

Teaching of the Verse: 
 

    The focus of this proverb seems to be on the loved 
one who sticks closer than a brother.  Friends and 
brothers are both being compared to the loved one 

Proverbs 18:24 

A man who has friends may be ruined,  

but there is a loved one  
who sticks closer than a brother.  

 



 

 

spoken of. 
    Friends and brothers were compared to each 
other in 17:17.  There a brother was the deeper of 

the two relationships, even though a friend was said 
to "love at all times."  In fact, the word for the "love" 
a friend was said to constantly render is the same 

word as the "loved one" in today's verse. 
    This need not be seen as a conundrum, though, 

because it is the multiplicity of friends that fails to 
provide adequate protection from harm according to 
our verse.  One true friend, then, is a loved one. 
    The lesson of our verse seems to be that the qual-
ity of friendship is the all-important factor.  Quan-

tity might look like quality at first glance, but as of-
ten as not, a friend who is just one of many will tend 

to lack depth of commitment.  Two other proverbs 
on multiple friends reinforce this negative connota-
tion: 
 

 Prov 19:4  Wealth makes many friends; but the poor is 
separated from his neighbor.  
       (This is almost the same as 14:20) 
 

 Prov 19:6  Many will beg the favor of a ruler, and all are 
friends to a man who gives gifts.  
 

    The one friend who latches onto you like a kitten 
over water, then, is the true treasure. 
    This proverb also says something about Mr. or 
Miss Popular.  His or her many admirers are proba-
bly not that true blue.  Oh, they may espouse their 

undying devotion, but this is because they are not 
very deep people.  They're giving Mr. Popular all 
they've got, but it will run out rather quickly in a 

pinch.  And, of course, it is in a pinch that we really 
need a true friend.  It is therefore not wise to envy 

the popular. 
    Our proverb implies that friends are supposed to 



 

 

be a support network in times of trouble.  Ruin is 

looking me in the eye:  my friends step up to face my 
hazard with me.  So the 'man of friends' faces ruin 

because his friends aren't really friends.  They either 
disappear when trouble appears, or they turn out to 
be useless in a scrape. 
    So what Solomon is trying to do is point out for 
our unmistakable notice that person who is worthy 

of our greatest return devotion.  Who is it that does-
n't back away when the going gets rough for me?  

That person had better be recognized as my true 
friend. 
    Now we can see one of the best benefits of adver-

sity.  Troubled times reveal true friends.  That is 
Solomon's lesson. 
    We should also ask ourselves whether we are true 
friends to others in their jeopardy. 
    Last but not least, probably the main application 

commonly drawn from this verse is that Jesus is the 
kind of friend who sticks closer than a brother, 

though He certainly is a brother to Christians, too.  
Amen.   
    Do we even appreciate Him as the faithful loved 

one? 
    Jesus is portrayed as the forsaken friend in the 

gospel accounts of His trial and execution.  We are 
the forsakers.  Don't make Peter's mistake of insist-
ing that you wouldn't have been so base, that you'd 

have been Jesus' friend indeed.  The point that all 
us Peters have to learn is that Jesus must befriend 
us IN our disloyalty before we can be rescued from 

it.  He has to be the only true friend before we can 
be any kind of one. 

 
 

 
 
 



 

 

Devotion 6 

 
 

Words of the Verse: 
 

    "Twisted" is from a root word meaning "to knot, dis-

tort." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 The morally solid poor person 

 The fool who speaks misrepresentations 
 

Their Descriptions: 
 

 Better   

 Worse 
 

Teaching of the Verse: 
 

    The poor who "walks in his completeness" HAS com-

pleteness of character to start with.  To "walk in" com-
pleteness means that moral maturity is a settled state 

of mind and life.  It denotes a tested and consistent 
person. 

    Let's face it, some people have 'put all the pieces to-
gether' theoretically, but they have not learned to 

"walk" accordingly.  Good lifestyle can only come from 
good doctrine, but good doctrine does not necessitate a 

good lifestyle.  Knowing it is the starting point, but 
many know the truth without living a lifestyle consis-

tent with that truth. 

Proverbs 19:1 

Better is the poor who walks in his completeness 

than he who is twisted in his lips and is a fool.  
 



 

 

    So one who "walks in his completeness" is a very 

special person.  Unfortunately, he seems to be a very 
rare person throughout history.   

    But one thing we know is that he can be a poor per-

son.  As much as Solomon has celebrated the bless-
ings of ample possessions in Proverbs, he does not 

count poverty as a sign of ungodliness in any way.  
There is no question whether a man lacks faith when 

he lacks dollars. 
    Remember, James seems to think that God calls 

Christians pretty much only from among the poor, and 
that they stay poor: 
 

 James 2:5  Listen, my beloved brothers, has not God chosen 
the poor of this world rich in faith and heirs of the kingdom 
which He has promised to those who love Him?  
 

    Those "rich in faith" don't count on their earthly 

standing as a sign of God's favor.  He will give me 
enough and to spare, and I will be content. 

    But the world sees possessions as a major goal in 
life.  That is why our proverb speaks of the one who 

twists words.  He is willing to misrepresent himself, his 
work, the work of others in order to attain wealth. 

    The ability to say something sneaky that gains me a 
business advantage is seen as great marketplace acu-

men in America.  Our ways have been emulated 
around the world, though many third world countries 

were already thoroughly corrupt. 
    Things apparently were exactly the same in the 

business world in Solomon's day.  Therefore, he says 
that Mr. Weasel-Word won't get away with it.  He puts 

himself ahead, but Solomon says he is actually be-
hind.  The straightforward poor man is better person-

ally and therefore better off. 
 

    The choice between integrity and material advance-
ment is a very real one every day of our lives.  One or 
the other is the predominating philosophy by which we 

live.  You may not think of yourself as especially dis-



 

 

honest or greedy, yet if integrity is not your sole guide, 

you have actually bought into the world's system of do-
ing things.  You live for something other than God.  

You are an idolater, and God calls every idolater a fool. 
    If you are not in a position free of monetary con-

cerns, then your natural anxiety about making ends 
meet will certainly drive contentedness out of your life 

daily UNLESS you purposely prefer integrity as anxi-
ety’s opposite and as enough. 

 
 

Devotion 7 

 
  

Words of the Verse: 
 

    "Also" can be "surely." 

    The first line can also be, "It is not good for the soul to be 

without knowledge," but our rendering is more straightfor-

ward. 
     

Analysis of the Verse: 
 

Being Compared: 
 

 The soul (person) without knowledge 

 The one who hastens with his feet 

 

Their Descriptions: 
 

 Not good  

 Sins / errs / missteps 

 

Proverbs 19:2 

Also, without knowledge the soul is not good,  

and he who hurries with his feet sins.  
 



 

 

Teaching of the Verse: 
 

    Out of 96 Old Testament uses of the word 
"knowledge," Proverbs dominates them with 39.  We 

have already considered 13 of them.   
    The first item we notice is that there are souls lack-

ing knowledge.  Closely following this observation, we 
surmise that such a state is "not good."  Such is the 

folly of our generation: to directly contradict this asser-
tion! 

    Knowledge is an extremely important topic for us, 
because we live in a day when the ability to truly know 
anything is deeply doubted.  The Church has been 
dangerously infected with a skewed view of knowledge 

in which ignorance is viewed as inevitable and objec-
tivity as impossible.  That is, emphasis is placed on 

what we cannot know, and what we even seem to know 

is minimized because, after all, it has to be understood 

and interpreted through each individual's personal 
bias. 

    So what is it we really cannot know?  If you recall, 
Deuteronomy 29:29 answers that question: 
 
 Deut 29:29  The secret things belong  to Jehovah our God, 
but the revealed things belong  to us and to our sons for-
ever, so that we may do all the words of this Law.  
 

    You might also recall that this same verse tells us 

what we can know.  And what is that?  All the things 

in the Bible!  Look at it:  "the revealed things belong to 
us."  Yet the philosophy of knowledge among Chris-

tians today is that there are many things in Scripture 
we cannot know, or practically cannot know.  These 

Christians have been completely subverted by the dis-
couraging demon of ignorance.   

    Ignorance has been placed on a pedestal and 
treated as reverence.  To say we cannot know is 

treated as though it means knowledge is reserved for 
God alone.  This is a very effective deception, because 



 

 

knowledge of the "secret things" does belong to God 
alone.  So for lack of differentiating the two types of 

knowledge, secret and revealed, Christians end up es-
sentially saying that God wrote down many things to 
befuddle us!  We are not meant to know them, so why 
else would they be in Scriptures?  God must want to 

confuse us. 
    SO, if you are abandoning the 'party line' and sign-

ing up with Solomon (and every Scripture author) in 
the achievable quest for knowledge, what is the ingre-

dient introduced today in that quest? 

    Today we are basically seeing this:  One must not 
hurry in the quest for knowledge.  A key in acquiring 
knowledge, then, is PATIENCE. 

    And here we have uncovered a key accomplice in the 
schemes of Ignorance to have our minds:  namely, Im-

patience.  Christians are all too willing to concede that 
we can't really know with certainty (unless it is emo-

tional certainty) because they are too lazy to spend 
enough time to figure out what the Scriptures exactly 

do say on this or that matter. 
    And we must consider a second key accomplice 

while we are on the subject, and that is False Doc-
trine.  There are key false teachings entrenched as 

truth in the Church today which defy men's ability to 
consistently defend ideas from Scriptures.  Therefore, 

since they 'know' that this false teaching is true, they 
assume the difficulty in proving it must lie in Scrip-

tures.  So they accept the skewed view of knowledge. 
   Sad, sad, sad!  It is tragedy that a false doctrine 

such as God's attempting to save every man could 
have such a pernicious affect.  Because of the general 

belief that God is trying to save everyone, Christians 
have a hard time with very fundamental Scriptural 

truths like God's sovereignty: 
 
 Eph 1:11 ... being predestinated according to the purpose of 
Him who works all things according to the counsel of His 
own will 



 

 

    If He works all things according to the counsel of 

His own will, then how can He attempt to save men 

and fail in the case of every person who goes to Hell?  
To bolster this false teaching, the further false teach-

ing of man's free will is invented, so that God deter-
mines all that comes to pass unless it violates the 

sanctity of man's supposed free will.  Yet what did Je-
sus say about man's will? 
 
 John 8:34  Jesus answered them, Truly, truly, I say to you, 
Whoever practices sin is the slave of sin, 
 

    ... which is why Jesus said just a little earlier: 
 

 John 6:44  No one can come to Me unless the Father 
who has sent Me draw him, and I will raise him up at the 
last day.  
 

    Therefore, God's decrees and our salvation are in 

the same category. 
    Yet this supposedly makes God unfair- to choose 

one person over another- so it cannot be.  Yet what 
can ever be unfair about God having mercy, even on 

only one?  If we were all condemned sinners, then 
mercy shown on any could never be unfair.  But men's 

minds are so hopelessly entangled in distortions by 
this point that it is easier for them to say, "Well, after 

all, how can we really know?  You have your verses, 
and I have my verses.  You believe what you want, and 

I'll believe what I want."  And the unity of mind God 
commands of His people (Phil. 1:27, 2:2, 1 Pet. 3:8) is 

thrown right out the window. 
 

    "A soul without knowledge is not good."  And what is 

one sure way to be without knowledge? 

    "And he who hastens with his feet errs."  Hurrying 

past Scriptures that don't support your beliefs is a 
100% sure way to be mistaken. 
 

    There is a way to hold all Scriptures together consis-



 

 

tently.  Otherwise, God is the author of confusion.  But 

do you insist on having it all wrapped up in a neat lit-

tle package today?  Then you won't have it at all.   
 

    First of all, it's not a little package; it's a large collec-
tion of 66 books (or 49 books, if we go by the older 
Jewish categorization of Old Testament books; same 

books, but several are lumped into bigger ‘books’).   
 

    Secondly, your first two or three times through 
these books will only acquaint you with the issues that 

need to be addressed, the problems in your thinking 
that will have to be reconciled.   
 

    All who have come to a satisfying knowledge of 

Scriptures, in which they are not embarrassed of any 
Scripture or any doctrine of Scripture, have been will-

ing to invest the time, to work through the initial dis-
comforts. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Overturns" is from a word meaning "to wrench," and 

can mean either to pervert or to overthrow. 

    "Rages" is from a word meaning "to boil up," and is 

used of both anger and agitation. 

     

Analysis of the Verse: 
 

Complements: 
 

 A man's foolishness 

 His heart  

 

Their Consequences: 
 

 Subverts his way 

 Boils up against Jehovah 

 

Teaching of the Verse: 
 

   How many people know that they are angry with 

God?  It doesn't matter whether they know it or not, 
though; we are here assured that they are. 

    This is such a critically important doctrine in un-
derstanding the nature of man and his eternal des-

Proverbs 19:3 

The foolishness of man overturns his way,  

and his heart rages against Jehovah.  
 



 

 

tiny.  It is also a vital corrective to the sense of injus-

tice we tend to perceive in God's penalties for man.  
When we see that man naturally hates God- hates 

Him a bunch- everything is suddenly put in a totally 
different perspective. 
    The basic way men express their hatred for God is 

LAWLESSNESS.   
    Many non-Christian men express gratefulness for 

God's providences in their lives.  They even seem to 
recognize God's goodness, and they speak it aloud:  
"I know God has been very good to me.  Everything's 

not perfect, but I've got my health and my family."  
Thus we seem to see a person who is not at odds 

with God ...  even though our proverb says he is. 
    When things are going well for a person, alto-
gether or even on balance, his inbuilt knowledge of 

God tells him that 'Someone' is arranging his life 
agreeably.  Where, then, do we see this supposed 
hatred for God boiling up?   

    When his conscience tells him that something he 
is doing is improper, he justifies doing it anyway 

with God's providence:  "God seems to generally fa-
vor me.  He'll understand if I have to cut a little cor-
ner here."  Then when his sin entangles him with 

unpleasantness, his anger is naturally directed to-
wards God.  It would almost never come out in 

words, but if it did, he would say something like 
this:  "God knows that what I did was not really that 
bad.  I don't deserve this reaction.  God had better 

decide whether He's my buddy or not!  Why hasn't 
He gotten me out of this scrape yet?!" 
    He 'twists' his own path, then the crimped path 

cramps him, then he has to find someone to blame.  
EVEN IF in one breath he regrets his wrongdoing 

(usually wrongdoing is not even acknowledged), in 
the next breath his only concern will be blaming 
someone for his dilemma.  More often than not, 



 

 

there are not enough people properly situated to 

saddle with blame.  The unspecified anger is di-
rected against the situation in general, against 

providence, and therefore against God. 
 

    There is a natural hatred in man's heart against 
God: 
 

 Rom 8:7  because the mind of the flesh is hostile to-
wards God; for it is not subject to God's law, neither 
indeed can it be.  
 

    Rarely are men conscious of their hatred toward 
God.  This is because they are busy suppressing any 

true knowledge about God: 
 

 Rom 1:18, 19   For the wrath of God is revealed from 
Heaven against all ungodliness and unrighteousness 
of men, who suppress the truth in unrighteousness,  
because the thing which may be known of God is 
clearly revealed within them, for God revealed it  to 
them.  
  

    The God who is the 'Big Buddy in my corner' is 
really only an idol.  He bears some resemblance to 

the true God, but they are not one and the same, be-
cause when the true God makes certain demands, 
people rudely cut Him off by various pretexts sepa-

rating Him from His Word.  "God tells me not to do 
what?  No, that's not my God.  My God is not so ar-

chaic."  Again, men's lawlessness is what shows 
their true feelings toward God. 
 

    A Christian is not beyond being mad at God.  In 
fact, when I'm frustrated, the 'sin that is in my 
members' will jump out and be angry immediately if 
I do not engage my faith faculties and praise God in-
stead. 



 

 

    So man's neutrality toward God is not simply a 

facade, it is a wicked deceit.  It is a ploy to seemingly 
string God along and promise Him my allegiance in 

some form if things go my way.  Man's real attitude 
is seen when his rage seethes at untoward circum-
stances.   

    This anger boils up from the same kind of caul-
dron in Satan's heart, which is why man will share 

the same fate. 
 
 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Friend(s)" is sometimes translated "neighbor," but it is 

the same Hebrew word both times in this verse. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Wealth 

 The poor  

 

Their Descriptions: 
 

 Adds many friends 

 Separated from his friend 

Proverbs 19:4 

Wealth adds many friends,  

But the poor is separated from his friend.  
 



 

 

Teaching of the Verse: 
 

    The poor is separated from his one and only friend 
(singular). 

    Wealth- not the wealthy this time, mind you, but 
wealth itself- adds many friends (plural).  Wealth is a 

de-personalizing factor.  The wealth takes over the per-

sonality factor; IT is what is desired, what creates 
friends. 

    But now we can clearly understand what Jesus 
said: 
 
 Luke 6:20  And lifting up His eyes to His disciples, He said, 
Blessed are  the poor, for yours is the kingdom of God.  
 

    Why would the poor be automatically blessed?  The 
absolutely poor are those with NO EARTHLY ASSETS 

(not just money missing).  This, then, becomes their 
chief spiritual asset.  Most poor people do not want this 

asset, do not see it as an asset, and despise their pov-
erty.  But when one has absolutely nothing earthly go-

ing for him, where can he look but beyond the earth 

and its resources? 

    The poor are in a greatly advantageous place to see 

the deception of riches.  Once they 'fall off the edge', 
they look up and see everyone else as a wriggling heap 

of rats scrambling for a crumb.  Yes, the 'rat-race' is 
finally seen for what it is.   

    Once it is confirmed that I have nothing, that I have 
dropped between the cracks, that I am no longer part 

of the socio-economic grid, then I can finally take a 
look at the world as it truly is.  Now I can see the for-

est, because I'm no longer in among the trees.         
    Well, it's a poison forest.   

    The hard-luck poor, the ones who came on hard 
times through no laziness or fault of their own, are of-

ten very prophetic in their insights on mankind.  They 
are usually quite cynical.  The rest of us take their rav-

ings as 'sour grapes', which they indeed may often be, 



 

 

but often they are simply an indictment of 'the system'.  

They are warnings about being caught up in the sys-
tem.  "Don't trust the System!" they cry in some words 

or others, and we avert our gaze and hurry by.  It sim-
ply wouldn't do to give credence to such pessimism.  I 

mean, look!  We are in the majority, not them. 

    But then a Depression comes along.  Now who's in 
the majority?  But most don't learn lasting lessons 

through temporary poverty. 
 

    We are reminded in this proverb how rare and pre-

cious a true friend is.  Even when you'd think that a 
poor man’s companion didn't have many other choices 

for friend, he's still pictured as willing to move on.  
And so his fellow poor man is left more desolate than 

before...  UNLESS his isolation turns into a cry to the 
One outside the system, outside his own personal sys-

tem of creature-trust as well. 
 

 
 

Devotion 3 

Proverbs 19:5 will be dealt with along with 19:9 

  
Words of the Verse: 
 

    "Entreat the favor" is literally "stroke the face".  This is 

the only time the phrase is used negatively (if that is fair 

to say here); all the others are of men seeking God's favor. 

 

 

 

Proverbs 19:6 

Many will entreat the favor of a ruler,  

And everyone is a friend to a man who gives gifts.  

 



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 General treatment of a ruler 

 Universal treatment of a gift-giving man  

 

Their Descriptions: 
 

 His favor is sought 

 Wishing to be his friend 

 

Teaching of the Verse: 
 

    More on the 'haves' and the 'have-nots'. 
    The question is:  If you're a Have, how do you know 

who really likes you for who you are? 

    Remember that James puts Haves and Have-nots in 

terms of ANY desirable earthly/ human quality. 
 
 Jam 1:9, 10  But let the  humble brother rejoice in his exalta-
tion; and the rich one rejoice  in his humiliation 
 

    By contrasting the Rich to the Humble instead of 
the Rich to the Poor, James opens the categories of 

riches and poverty to ALL earthly assets.  Therefore, I 
can be a "humble brother" (literally "made-low" 

brother) in intelligence.  I can be a brother low on 
looks.  I can be depleted in talent.  And, of course, I 

can be lacking money.  But James says these depriva-
tions are all causes for rejoicing, because they put me 

down, and from there it's easy to look Up. 
    The Rich, on the other hand, has to learn to rejoice 

in making himself low, counting his plusses as nothing.  
This is not easy to do.  That is why it is nearly impossi-

ble for a man of assets to enter God's kingdom.  He's 



 

 

already used to trusting something else.  The best the 

rich can usually do is, "... and I'd like to thank God" as 
he accepts the Oscar. 
 

    Many send their entreaties a noble's way.  He's in a 

position of influence.  His particular 'have' is power.  
He can get things done.  Sometimes, he's the only one 

on earth who can get done for me something that I 
need.  Solomon merely observes that this is the case. 

    But then he moves on to the generous rich.  Every-
one wants to be his friend; everyone acts like his 

friend, hoping to get in or stay in the circle of his bene-
ficiaries.  His 'have' is money. 

    What is the common denominator between the two 
men?  They are both sought for something they can 

give  rather than for who they are themselves. 
 

    So we have Mr. Popular before us again.  We get an-
other glimpse of Miss Envied.  Strange as it seems, we 

probably wouldn't like being in their places.  The initial 
thrill of a group of admirers around us would soon di-

minish into a realization that we were being used as 

much as we were being admired.  Our popularity 
would be a launch pad for the secondary popularity of 
our little group.  We would soon see that our opinions 

of things were distorted and made into what our ad-
mirers needed them to be for their own purposes. 

    Once again, hard times, or lack of automatic assets 

(looks, smarts, etc.) benefit us by letting us know who 
our true friends are.  Those who like us when we're 

down and out have no reason TO like us except for 
who we are. 

    It should be added that assets such as intelligence 
or talent are a natural part of a person.  A true friend 

doesn't have to discount these qualities to like us, he 
just doesn't like us because of those qualities alone or 

because of them mainly. 
    We may initially pick someone as a potential friend 

based on qualities we admire, but eventually, true 



 

 

friendship has to go beyond a list of assets, beyond the 

sum of the parts, and has to be the embracing of an-

other soul. 
   

    Poor rich man!  He may never know if anyone at-

tached to him really treasures him as a person.  Of 
course, that's often just fine with him.  The ego strok-

ing and kowtowing suit his superficial character smil-
ingly. 
 

    So who are your friends?  Are they real friends- 

thick or thin, do or die?   
    If you have doubts about the depth of others' friend-

ships, though, remember- you may not have disclosed 
your soul that deeply to them yet.  A true friend loves 

you implicitly, without specific disclosure; but if you 
are insecure about love others have for you, disclose 

yourself further.   
    And remember to ask yourself if YOU are a friend 

indeed. 
 

    Perhaps this proverb can be rightly applied to our 
relationship with God.  He's definitely the one with ul-

timate influence and resources.  How many of us like 
Him just because of His 'goodies'?   

    Maybe this is why many Christians talk about lov-
ing God for who He is as opposed to loving Him for 

what we get from Him.  Perhaps it is nearly transpar-
ent that our type of Christianity treats God as a cosmic 

dispensing machine.  To be quite cynical about it, it 
would seem that this corrective is offered as a superfi-

cial counterbalance to our equally superficial approach 
to God as supreme blessing-giver and not much else. 

    The only way to love God is to spend time with Him
- spend time listening (ear to Scripture) and time talk-
ing (prayer), same as we do with anyone else we learn 
to love. 
 

 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "Pursues them with words" is literally "pursues words."   

 

Analysis of the Verse: 
 

Being Compared: 
 

 A poor man's treatment by his brothers 

 A poor man's treatment by his friends 

 

Descriptions Respectively: 

 

 They hate him 

 They separate themselves from him 

 
His Response: 

 

 He pursues words, but  they [the words or his ac-

quaintances] 'evaporate' 

 

 

Proverbs 19:7 

All the brothers of the poor man hate him;  
how much more do his friends  
distance themselves from him?  

He pursues them with words... they are not.  
 



 

 

Teaching of the Verse: 
 
    Here is a final proverb on the poor ending a general 

paragraph that began in the latter part of chapter 18. 
    "Brother" is once again shown to be a naturally 

deeper relationship than "friend."  If even a poor man's 
brothers hate him, how can you expect mere friends to 

stay at his side?  (We remember, of course, that "there 
is a friend who sticks closer than a brother," 18:24)  

    Once again, we see that a poor man is almost in-
stinctively treated as though cursed.  Why would this 

be? 
    Remember Job's friends, Bildad, Zophar, and 

Eliphaz?  After Job had nearly everything taken from 
him- children, possessions, and health- they had diffi-

culty relating to him as the mature and upright indi-
vidual they had known.  They only saw a broken shell, 

and one whose first response to his situation in their 
ears was, "I wish I had never been born."   

    "Aha!" they think, "He has abandoned God who 
made him!  He must be abandoned by God !"  Of 

course, this could only be true if Job had sinned.  And 
so they begin trying to persuade him to confess his sin 

and be made right with God again.   
    It was very easy for these three friends to assume 

the upper hand in the situation.  There was the proof 
right in front of them:  this man had no right to inter-

pret his own situation.  He was obviously adrift mor-
ally or this would not have befallen him.  They instinc-

tively treated him as accursed. 
    No doubt, in their own hearts they still felt like they 

were according him love.  Didn't they owe their old 
friend their most affectionate counsel?  Read their en-

treaties- they are certainly expressed compassionately. 
    So with many friends and relatives of the destitute.  

"Poor old Max.  We love him so, but he's so defensive!  
He never takes our heartfelt advice on how to dig him-

self out of the hole he's gotten himself into."   
    But the assumption is never granted that Max 



 

 

might not be so guilty of neglect and incompetence as 
we perceive.  Or the factors which we know to stand 

against him are counted as representative of unknown 
factors.  So naturally Max is defensive.  No one treats 

him like a human.  No one grants him the benefit of 
the doubt.  And what leverage does he have to make 

them do so?  Their discomfort with the situation 
makes them "distance themselves from him," emotion-

ally and eventually physically. 
    Now we comprehend good counsel for Christians.  

Real compassion comes into play when we could justi-
fiably use all our reasons against showing compassion. 

 
    Poor old Max.  He "pursues words," just like Job did 

with his friends, but- just as with Job's friends- "they 
are not":  the friends aren't really there, not really lis-

tening to him, not really relating to him. 
    This describes man's natural reaction.  Therefore, it 

must take a supernatural act to be properly compas-
sionate and human towards the destitute.  Thank God 

for His supernatural empowerment.  But we have to 
become as destitute as the destitute to be in a position 

to acquire it.  A Christian should already be there– 
right?  ‘Poor in spirit’? 
 

 
 

Devotion 5 

 

  
Words of the Verse: 
 

    "Acquires" is most often translated "purchases / buys". 

Proverbs 19:8 
He who acquires heart loves his own soul;  
he who treasures intelligence finds good.  

 



 

 

    "Heart" is literal but is usually translated "wisdom," 

"understanding," "sense," "mind," or such in this verse. 

    "Treasures" is from a word meaning "to hedge about, to 

guard." 

     
Analysis of the Verse: 
 

Being Compared: 
 

 He who buys heart 

 He who guards insight 

 

Descriptions: 

 

 Loves his own soul 

 Finds good 

 

Teaching of the Verse: 
 
    Are we supposed to love ourselves? 
    This is not the main point of the text, but this is one 

of a handful of verses in Scriptures that directly ad-
dresses a key issue in modern Christian thinking. 

    It is commonly thought and taught in Christendom 
today that we are supposed to love ourselves.  In fact, 

it is usually taught that we are commanded to love 
ourselves.  "Love your neighbor as yourself" is taught 

as a command to love self, since, after all, how can we 
love our neighbor if we don't love ourselves? 

    But notice, the supposed command to love self must 
be inferred from the text, it is not there outright.  

There are actually two basic ways this text may be 
read; both supply a certain thought between the words 

"as" and "yourself." 



 

 

A)  Love your neighbor as  you ought to love  yourself. 

B) Love your neighbor as  you already love  yourself. 

 
    Neither of these has a grammatical edge on the 

other, so the correct understanding must be arrived at 
by finding other Scriptures which address the same 

subject. 
    Are there any direct commands in Scripture to love 

ourselves?  Try a word search however you can devise, 
you won't find one. 
    But are there any verses that put self-love in a BAD 

light? 
 

 2 Tim 3:1, 2  Know this also, that in the last days grievous 
times will be at hand.  For men will be self-lovers, money-
lovers, boasters, proud, blasphemers, disobedient to parents, 
unthankful, unholy ... 
 

    Self-love is put at the head of a list of grievous evils! 
    There is no question about the character of self-love 

here.  Therefore, we would assume that Jesus meant 

for us to love our neighbor as we already love our-

selves, meaning that self-love comes naturally to our 
sinfully selfish nature, but that we must tear our at-

tentions and affections away from ourselves and apply 
them to others. 

    We can take this even further in the book of Job.  
After God has spent four chapters chiding Job for ar-

guing with His workings, Job finally understands God 
is right.  He confesses this, ending in these words: 
 

 Job 42:6  Therefore I despise myself, and repent in dust and 
ashes.  
 

    Self-love obviously cannot be a cornerstone of a 

healthy self-awareness, for it would always compete 
with any true confession of sin.  We might make a case 

against a type of self-hatred that is unbalanced and 
unhealthy, but at a fundamental level, how can we 



 

 

really confess sin without self-hate?  I did the sin.  I 

hate the sin.  I, therefore, must despise myself  for 

having chosen it, loved it, and brought it into exis-
tence. 
 

    Now we come to our verse today.  "He who acquires 

heart loves his own soul."  This is certainly a form of 
self-love.  But with our knowledge on self-love from the 

above verses, we ask in what sense this self-love is be-
ing commended. 

    The answer is this.  It is an indirect self-love.  Look 
at it.  Self is not being loved directly.  Self is only being 

loved by another action.  The primary action, the one 
actually being commended, is acquiring heart.  When 

we have done that, then a consequence of it is that we 
have also shown love to ourselves. 

    This is the same as a similar commendation is the 
New Testament, this one containing a direct command: 

 
 Eph 5:25  Husbands, love your wives, even as Christ also 
loved the church and gave Himself for it ... 
 Eph 5:28  So men ought to love their wives as their own 
bodies. He who loves his wife loves himself.  
 

    Once again it is plain that self-love is secondary, a 
consequence of a love that is actually commanded.   

    The right kind of self-love, then, basically amounts 
to doing oneself good. 

    Therefore, we can say that Job was actually loving 
himself when he hated himself!  It was doing himself 

good to hate his own evil; therefore, it was the right 
kind of self-love.  He was not directly loving himself, 

but he was doing himself good by direct self-hatred, 
realigning his actions with righteousness; so this was 

commendable. 
     

    In our verse today, one who "acquires heart" is do-
ing good to his own soul.  The human heart has been 

frightfully fractured by the Fall.  Therefore, putting its 



 

 

pieces back together, making it a complete, mature 

human heart again is an act of mercy to oneself.  With 
an incomplete, hobbling heart, how can we act in our 

own true best interests?  Everything we do will find its 
way back to hurting us. 

    He who "guards incisive thinking" is also doing him-
self good in the right way.  He is practicing, you might 

say, a good kind of selfishness.  He is merely arming 

himself with wisdom in order to avoid destructive 
thoughts and acts while pursuing proper thoughts and 

acts.  By making himself a lifelong student in the 
school of godly intelligence, he is assured that he will 

"find good."  This, too, is an indirect acquisition.  He 
doesn't go about looking for good, he goes about look-

ing for spiritual savvy.  But when he attains Biblical 
acumen, he has also gained in the process all the 

benefits, blessings, and boons God has for man, both 
inwardly and outwardly. 

 
    One last comment.  Notice that attaining heart and 

maintaining intelligence are parallel pursuits.  When 
you do one, you do the other.  One cannot be heart 
without head or head without heart.  Neither of these 

makes a whole man.  A wise head feeds a loving heart, 
and a wholesome heart seeks knowledge by which to 

operate beneficently. 

 
 
 

 
 
 
 
 
 
 
 
 
 



 

 

Devotion 6 

 

 
  

 

 

Words of the Verse: 
 

    As you can see, the only difference between these two 

verses is the last phrase, "perish" versus "not escape." 

    "Innocent" is literally "clean." 

 

Analysis of the Verse: 
 

Being Compared: 
 

 A false witness 

 He who breathes lies 

 

Descriptions: 

 

 Shall not be clean 

 Shall not escape / shall perish 

 

 

Proverbs 19:9 

A false witness shall not be innocent;  
and he who breathes lies shall perish.  

 

Proverbs 19:5 

A false witness shall not be innocent;  
and he who breathes lies shall not escape.  

 



 

 

Teaching of the Verse: 
     
    This is the fifth (or fifth and sixth) time(s) Solomon 

has taught on the concept of witness or testimony, 
true or false.  Each one has been a commentary on the 

Ninth Commandment.  Solomon is most obviously a 
Decalogue commentator in his Ninth Commandment 

comments.  The reason for this seems to be that he 
sees in the Ninth Commandment an easily overlooked 

subtlety.  For lack of picking up on Solomon's blatant 
flag saying, "Look here for Divinely inspired commen-

tary on lying," the Church has cast about for centuries 
with inept attempts at explaining the Hebrew midwives 

and Rahab the harlot (not to mention a number of 
other such examples). 

    Solomon gave his most crucial comment on false 
witness last time, back at 14:25, 
 

 Prov 14:25  A true witness delivers souls, but a deceitful wit-
ness speaks lies.  
 

    There, Solomon fairly shouted, "The Hebrew mid-

wives saved lives (delivered souls):  they were the oppo-
site of false witnesses!  They were true witnesses!" 

    Notice, he also pinpointed what the false kind of wit-
ness does:  'speak lies'.  So a lie is just a kind of false 

witness.  The midwives gave false information, yet they 
did not bear false witness, so they therefore neither 

lied. 
    Does this justify giving false information generally?  

Of course not.  But most Christians seem unwilling to 
concede that this could be God's definition of the mat-

ter, because too many people would supposedly mis-
use the principle and justify their lies.  On this logic, 

wine would also be outlawed altogether. 
 

    So today Solomon adds his second strongest testi-

mony to the Hebrew midwives' complete uprightness:  
Bad things happen to liars; they don't get away with it.  



 

 

Yet what does God say happened to the midwives? 

 
 Exodus 1:20, 21  God dealt well with the midwives, and the 
people multiplied, and grew very mighty.  It happened, be-
cause the midwives feared God, that he gave them families.  
 

    How can anyone continue to argue that the mid-
wives lied?  Lying brings bad consequences.   

 
Prov 19:5  A false witness shall not be acquitted; yea, a 
breather of lies shall not escape.  
 

    Did God just forget to tell us how He was just set-
ting the midwives up for a big fall later?  Some Chris-

tians no doubt will continue to assume that something 
bad did happen to them. 

 
    Now let us move on.  As to the further ramifications 

of today's proverbs, consider these: 
  1)  Reality is what really happens in the world in spite 

of my ignorance or misperception of it.  I must always 
remember that 'what really happened' is in God's do-

main.  I cannot alter it, so I'd better be careful not to 
alter the report of it. 

  2)  We ought not worry about cads who lie.  God 
deals with cads for their lies. 

  3)  "Breathing lies"; how natural it is!  Lies generally 
accepted as fact become part of the fabric of society.  

This gives us insight into our society,  
 

Isa 6:5  Then I said, "Woe is me! For I am undone, because I 
am a man of unclean lips, and I dwell in the midst of a people 
of unclean lips",  
 
as well as insight into ourselves ("I am a man of un-

clean lips").     
  4)  Liars are described as habitual.  Their habit sows 

a lifestyle which sows an eternity (they will "perish," 
literally, "be lost"). 

  5)  A liar's heart is as it is because of disguises.  He 



 

 

disguises things to make advantages for himself, but 

he ends up disguising reality from himself.  He be-

comes locked in to lies. 

 
 

 
Devotion 7 

 
  

Words of the Verse: 
 

    "Delicate living" is from a root word meaning "soft, pli-

able." 
     

Analysis of the Verse: 
 

Being Compared: 
 

 A fool in the easy life 

 A slave ruling over leaders 

 

Their Descriptions: 
 

 Inappropriate 

 Even less appropriate 

 

Teaching of the Verse: 
 

    If we had been asked to construct a proverb on the 

comparative propriety of a well-off fool and a ruling 
slave we might well have turned them the opposite way 

from Solomon.  Our instruction so far has mainly been 

Proverbs 19:10 

Delicate living is not appropriate for a fool,  
Much less for a servant to have rule over princes.   

 



 

 

on the deficiencies of the fool; certainly a slave who 

has stumbled into a position of power is not as unfit-
ting a thing as a fool rewarded with the good life.  Yet 

this is exactly what Solomon says. 
    The reasons that Solomon's order is the right one 

are these: 
  1)  Propriety is not as vital a measure as, say, moral-

ity.  Solomon is not comparing circumstances that 
break commandments, but simply those that are not 

truly suitable; 
  2)  The fool's situation in this proverb directly affects 

only himself; the slave becoming a ruler affects many 
people. 

    We are reminded how important the whole subject 
of authority is to Solomon and to Scriptures in general.  

No man learns who he truly is until he has seen him-
self in proper relationship to those over him.  The fifth 

commandment is a lesson most people go their whole 
lives missing because of basic arrogance. 

 
    So why is it inappropriate for a fool to have a cushy 

existence?  Because it will be taken, by himself and 
others, as an endorsement of his way of life.  Also, a 

harder life would be more likely to crack open his thick 
skull to let some wisdom in.  This he needs. 

    Now for the key question:  Why is it even more inap-
propriate for a servant to rule over a ruler? 

    The whole topic of authority is so embedded in 
Scriptures and in our daily existence that we can eas-

ily overlook some obvious facts in our desire to avoid 
the authority over us. 

 
    Here is the main truth we probably ignore on au-

thority:  There are those who are groomed for leader-
ship, while most are not.  As Americans, we prefer to 

think that just anyone with some smarts could step 
into a position of leadership and do a good job.  But 

consider this.  Someone who has had no experience 
telling others what to do, making sure it gets done, 



 

 

and doling out reprimands when it is not done prop-

erly, is certainly not ready to sit in a higher govern-

ment office. 
    Most new candidates for public office tell us of their 

experience in the business world or other realms that 
have prepared them for management of a city, a state, 

or a nation.  We rightly give much weight to these prior 
qualifications.  Even with them, many fail to handle 

their affairs in government correctly. 
    In America, many are prepared from birth for gov-

ernment responsibilities.  We are no different from an-
cient dominions except in the titles we prepare for our 
leaders: 
 

 Eccl 10:16, 17  Woe to you, O land, when your king is a child 
and your leaders eat in the morning.  Blessed are you, O 
land, when your king is the son of nobles, and your leaders 
eat in due time, for strength, and not for drunkenness!  
 

    The "son of nobles"- one who truly reflects an up-

bringing to handle the lonely life 'at the top'.  The ruler 
is more constrained by his position than the common 

man.  The common man can do his job and then rest 
from it at night, even make light of it.  Not so the ruler.  

His responsibility to make sure that everyone else's job 
is there for them in the morning never goes away.  If 

he missteps, everyone pays. 
    Leaders 'eating in the morning' [i.e., feasting] speaks 

of those who put self-interest first.  They begin to enjoy 
the benefits of wealth before beginning the day's work. 

    And this is how a servant looks at leadership!  He 
sees privilege, not responsibility.  He would be too 

busy adjusting to the excess now available to him to 
learn how to knowledgably pull the strings that move 

out from his desk to every sub-leader in the land, 
down to every worker in the field.  This is why it is 

most unbecoming for a slave to rule.  It is especially 

loathsome for a slave to be over a true ruler, one who 
sees how things should be done, yet who must give 



 

 

heed to an unqualified ape. 

 
    Here we must make this comment.  Not every slave 

is truly a slave.  Some are in the position of a slave, 

while in their mind, spirit, and manner, they are lead-
ers (take Joseph as an obvious example).  Some are so 

because they have been deposed from a previous lead-
ership.  Some simply learned from youth that man was 

created to be nobility, ruling over earth, but that that 
meant being a servant to all that was under him. 

 
    In the realm of romance, there is the relatively pure 

spirit who assumes that her partner is similarly moti-
vated by love, but who ends up being subjugated by a 

'servile dictator' (one who rules, but is not ruled by 
love). 

 
    There is also such a thing as spiritual nobility: 

 
 Acts 17:10, 11  And the brothers immediately sent Paul and 
Silas away by night to Berea. They, when they arrived, went 
into the synagogue of the Jews.  And these were more noble 
than those of Thessalonica, in that they received the Word 
with all readiness of mind and searched the Scriptures daily 
to see if those things were so.  
 

    Note!  The concept of nobility is so engrained in 
Luke's mind that he comments on the Bereans' spiri-

tual superiority without even explaining what being 
spiritually 'noble' is.  Noble means 'well-bred' (the lit-

eral meaning of the Greek word).  The Bereans appre-
hended their calling in Christ better than the Thessalo-

nicans did.  They knew their Father to be a king.  They 
knew that they were born to have dominion under 

Him.  They knew that the treasury of spiritual domin-
ion was in the vault of Scriptures, the key to which 

was intensive attention.  By paying that attention, they 
showed that they were closer to the Divine image, bet-
ter prepared for the responsibilities God would give 



 

 

them. 

 
    Oh for the day when Bereans will again be recog-

nized as the nobility of the Church!   
 

    Who rules in their stead meanwhile? 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Honor" is from a Hebrew word meaning "ornament." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 A human's intelligence 

 A human's boast / beauty / glory 

 

Their Descriptions: 

 

 "Lengthens" the onset of  his anger 

 To move beyond another's trespass 

 

Teaching of the Verse: 
 

    Anger should almost never come out at its first 

impulse. 
    Anger should come out: 
 

 Eph 4:26  Be angry, and do not sin. Do not let the sun go 
down upon your wrath  
 

    But anger must be manifested under our control.   
It cannot be a 'runaway train'. 

Proverbs 19:11 
The intelligence of a man defers his anger;  

and to pass over a transgression is an honor to him .    

 



 

 

    Jesus, the perfect man, was angry: 
 

Mar 3:5  And looking around on them with anger, being 
grieved because of the hardness of their hearts, He said ... 
 

    For this to be a righteous manifestation of anger, 
though, it had to be measured.  God's anger has al-

ways been measured: 
 

 Jer 16:18  And first I will repay double their iniquity and 
their sin, because they have defiled My land with the bod-
ies of their hateful things.  
 

    When they had paid the established double resti-
tution, God restored them (Isa 40:2).    

    God's anger will always be measured: 
 

 Luke 12:47, 48  And that servant who knew his lord's will 
and did not prepare, nor did according to His will, shall be 
beaten with many stripes.  But he not knowing, and doing 
things worthy of stripes, shall be beaten with few stripes. 
 

    Yet even those worthy of few stripes will endure 

their lesser punishment in the Lake of Fire for all 
eternity: 
 

Rev 14:11  And the smoke of their torment goes up forever 
and ever.  And they have no rest day or night  
 

    Now on to human anger.  Our anger can never 
reach this limit, for three reasons: 

  1)  We are not infinite, so offenses against us are 
not of infinite weight; 

  2)  We established no laws, therefore no offense 
against us creates an offense against our righteous-

ness; 
  3)  We have not provided lifelong refuge and mer-
cies to those who wrong us, thus aggravating their 



 

 

offenses. 
 

    God IS infinite.  He HAS created the laws men 

break.  And He HAS provided them with good de-
spite their hatred. 
    Nevertheless, God, who has the right to be imme-

diately angry, is 'long' on getting angry: 
 

 Psa 103:8  Jehovah is merciful and gracious, slow to an-
ger, and rich in mercy.  
 

    Part of God's righteousness, though, includes the 

fact that, once He is angry, He wastes no time hesi-
tating over what to do: 
 

 Psa 2:12  Kiss the Son, lest He be angry, and you perish 
from the way, when His wrath is kindled in but a little 
time.  
 

    That is, once God sets the fire to the hearth, it 

does not smolder indecisively. 
 

    Again, concerning human anger, we have already 

learned from other proverbs that we are to be slow to 
anger too: 
 

 Prov 15:18  A wrathful man stirs up fighting, but one slow 
to anger calms fighting.  
 Prov 16:32  He who is slow to anger is better than the 
mighty, and he who rules his spirit is better than he who 
takes a city.  
 

    Today we learn that the God-like quality that will 
help us fight uncontrolled anger is intelligence.  
Reason is one of our greatest tools in fending off 

angry outbursts and anger in general.  Any time we 
merely think through what we are doing, we will be 

able to make the proper response.  If we reason 



 

 

things out and our passions still rule, it will be be-

cause we foolishly decided to let them rule. 
    We also learn a practice that evidences God's im-

age restored to us.  Our intelligence builds a bridge 
by which we "pass over" another's insensitive re-
mark or deed.  Notice that a transgression is not de-

nied.  We are not to say, "They did me no wrong" 
when, in fact, they did.  The Holy Spirit within us, 

though, will train us to take the offense and think 
through our wisest response.  Even self-interest 
teaches us that the best course of action is 'no repri-

sal': 
 

 Rom 12:19, 20  not avenging yourselves, beloved, but giv-
ing place to wrath; for it is written, "Vengeance is Mine, I 
will repay, says the Lord."  Therefore if your enemy hun-
gers, feed him. If he thirsts, give him drink. For in so doing 
you shall heap coals of fire on his head.  
 

    Even if the coals of fire are meant to burn through 
and let the sun shine into his brain, it is a remu-

neration I could not have improved on. 
 

    Solomon tells us that it is an honor, an 
"ornament" to us, to be able to transcend our anger.  
It is like a medal, an insignia of rank, and a fine 

decoration all at once.   
    Justice cries out, "Do something!  He can't just 

get away with it!"  But intelligence answers, "No, he 
can't and won't get away with it.  The Lord who 
avenges all wrongs is strong."  Some course of action 

in answer to the offense may be arranged, but it will 
not be to the end of paying someone back.  If we 

humbly go to discuss another's fault with him, we 
must leave it God to wound his conscience.  If his 
conscience will not be wounded, he is setting himself 

up for a much bigger and more painful fall in the fu-
ture than I could ever plot. 



 

 

 

    Are you a 'ranking official' among God's hosts?  
Do you wear the insignia of Patience? 

    The ugly anger you feel at another's slight only 
intensifies the beauty of your medal when you rea-

sonably set the anger in its place. 
 

 

 
Devotion 2 

 
  

Words of the Verse: 
 

    "Anger" is from the same Hebrew word meaning 

"boiling up" from 19:3. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 A king's anger 

 A king's favor 

 

Their Descriptions: 

 

 Like a growl, that of a young lion 

 Like dew on the herbage 

 

Teaching of the Verse: 

Proverbs 19:12 

A king's anger is a snarl- like a lion's,  
but his favor is like dew on the vegetation.    

 



 

 

 

    Having just considered anger in the previous 
proverb, we now move on to a particular application, 

that  of a king's anger.  We cannot take the general 
lesson on taming our anger and apply it to a king.  
Yes, it is the king's responsibility before God to tame 

his own anger, but we are not to base our relation-
ship to a king on his personal self-control. 
    Remember that the last time we considered a 

king's wrath and favor was in chapter 16 in the con-
text of God's sovereignty.  There Solomon's com-

ments explored the interplay between God's sover-
eignty over a people as administered by their leader 
and the citizen's responsibility in responding to a 

leader's oversight: 
 
 Prov 16:13, 14  Righteous lips are the delight of kings, and 
they love him who speaks right.  The wrath of a king is as 
messengers of death, but a wise man will quiet it.  
 

    A king 'does as he pleases' as far as his subjects 
are concerned.  Elsewhere Solomon says this: 

 
 Eccl 8:2 - 5   I say, "Keep the king's command!" because of 
the oath to God.  Don't be hasty to go out of his presence. 
Don't persist in an evil thing, for he does whatever pleases 
him, for the king's word is supreme. Who can say to him, 
"What are you doing?"  Whoever keeps the commandment 
shall not come to harm, and his wise heart will know the 
time and procedure.  
 

    So one angle on today's proverb is this:  Don't be 
angry at the king yourself!  Just consider him an in-
strument of God's providence, somewhat like the 

weather.  He, too, is a 'sub-dispenser' of providence, 
except that he has a mind of his own. 

    We are not to meddle in the space between a 
leader and God: 



 

 

 
 Prov 21:1  The king's heart is in the hand of Jehovah as 
the rivers of water; He turns it wherever He will.  
 
    The king's decisions are God's prerogative, not 
ours.  All we need to be concerned with is respond-
ing correctly to the king, much like responding to 

nature around us.  If a lion is roaring in the forest, 
we will probably not plan a trip through the woods 

today.  If the dew is on the leaves, we will take the 
opportunity to pursue pleasure or business or just 

enjoy the calm.  So the king creates the political at-
mosphere in which we move. 
 
    Whereas Solomon's main point is to guide us to-
wards wise citizenry, he is also making an observa-

tion as a king for fellow monarchs.  Since their anger 
disposes so many peoples' fortunes, they should be 
careful to curb their anger just as anyone else 

should, per the previous proverb. 
 
    A related point should be made towards anyone in 
a position of authority.  A boss or manager at work, 

a teacher in the classroom- anyone who wields au-
thority creates an atmosphere for those under him.  
Bosses and teachers should not allow themselves to 

be moody individuals.  At least they should contain 
their moods and allow the working or learning envi-
ronment to be neutral if it cannot be pleasant.   
    Bosses and teachers should realize, though, that, 
like kings, it goes better for them if those under them 

operate in a morning calm rather that in trepidation 
of a lion's rumblings.  
    Parents:  create a calm atmosphere for your chil-
dren to thrive in.  They should not grow up with 
mommy or daddy's anger like a thundercloud over-

head, always threatening to spoil everything. 
    Children, students, and employees:  accept your 



 

 

authority's dispositions as divinely appointed.  You 

may be surprised, though, at how far your suppor-
tive submission will go in changing a curled lip into 

a dewy tulip. 
 

 
 
 

Devotion 3 

 
  

Words of the Verse: 
 

    "Calamity" is plural in the Hebrew, implying multiplied 

injury. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 A foolish son 

 The disputings of a wife 

 

Their Descriptions: 

 

 Multiplied ruin for a father 

 A constant dropping of water 

 

Teaching of the Verse: 
 

Proverbs 19:13 

A foolish son is the calamity of his father.  
A wife's quarrels are a continual dripping.  

 



 

 

    Here we find a man between a rock and a hard 

place. 
    On the one side is his son, a fool, acting heed-

lessly of wisdom. 
    On the other side is his wife, an arguer, making 
every situation of life a dispute. 
    Of course, it need not be one and the same man 
whom Solomon has pinned in this dual melodrama, 
but it well could be.  These are simply descriptions 

of the two worst situations that can befall a house-
holder.  They are the worst because he is tied to 

them and cannot escape them.  The word for "son" 
can be used of a child in general, so half of this 
dreadful equation could be a daughter.   
    A bad child and/or spouse: a hangman's noose 
that sees a man's real life come to an end. 
    The foolish son is called the "ruins" of his father.  
He has many ways to bring his father down.  He can 
bring him down emotionally through worrying him.  

He can bring him down financially by affecting his 
ability to perform well at work or by being a waster 

of the family's substance.  He can bring him down 
socially  by the reputation his father gains as the 
man who cannot control that reckless boy.  The fa-

ther's emotional anxiety is a series of inner calami-
ties all its own. 
    The wife is not designated in the same way as the 
son.  The son is described by the adjective "foolish."  
The wife is described by a noun "arguments."  You 

get the idea that that's all the husband knows of 
her.  She's not a real person anymore; she's only an 

amplifier that gets turned on and up frequently to 
assail his ears with noise.   
    She can contend about anything or about noth-

ing.  She will complain about the condition of their 
possessions or the husband's own character.  She 
will take up a lament about their lack of finances or 



 

 

pursue an irate rhetoric about her lonely role as the 

only responsible person in the house.   
    Everything she says falls into one category though

- wranglings; disputes in which she must press her 
point of view, as against an adversary.   And all her 
debates fall into one descriptive category too- a con-

stant drip, drip, drip of liquid.  The other place Solo-
mon uses the same phrase to describe her fills in a 
little detail: 
 
 Prov 27:15  A continual dropping on a rainy day and a 
contentious wife are alike.  
 
     It seems that Solomon is describing a leaky roof, 

for what else could distinguish itself by its dropping 
sound on a rainy day?  And on a rainy day, what 
can be done to patch the leaky roof?  Nothing.  So 

with the contentious woman. 
    Ever heard of the Chinese water torture?  Proba-

bly not rightly attributed to the Chinese, but a real 
method of torture, it describes something of the af-
fects of a nagging woman.  The victim is tied down 

so he cannot move his head (the husband is a 
'prisoner' in his home), a container of water is situ-

ated such that a steady drip falls on the victim's 
forehead (the husband receives a regular bombard-
ment of his wife's harassment), and within several 

hours, the effect is unpleasant enough to cause the 
victim to offer whatever compliance was demanded 
(Voila! the vapid, hen-pecked husband).  Enough 

time, not even a full day, and a person can go com-
pletely mad.   
    Similar destructive affects of a tormenting woman 
have already been described: 
 
 Prov 12:4  A woman of virtue is a crown to her husband, 
but she who causes shame is like rottenness in his bones. 
 



 

 

    A rottenness which sounds like cancer. 
  
    Since a man can bring such destructive effects 

into his life by his choice of marriage partner and 
method of child-rearing, how careful ought he to be 

in making such choices!  If he made these choices 
badly too long ago, perhaps his only remedy is to 
take on God as a 24-7 on-call doctor, calling on Him 

for healing, receiving it, receiving more wounds from 
his family, calling on God again, etc.  Believe it or 

not, there is a blessedness to being driven to God 

which cannot be equaled by pleasant circumstances. 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 4 

  
Words of the Verse: 
 

    "Discerning" can also mean "intelligent". 

     

Analysis of the Verse: 
 

Being Compared: 
 

 A house and/or goods 

 A discerning wife 

 

Their Descriptions: 

 

 An inheritance from forbears 

 A product of Jehovah 

 

Teaching of the Verse: 
 
    In the shadow of the previous verse, the bane of a 
husband and father, we have the remedy of both in 

one blow. 
    A smart wife is the answer to all a man's prob-
lems. 
    What is a smart wife?  A woman who knows what 
it takes to be a wife and who wants to be that per-

son.  She is described in Proverbs 31. 
    Her point of reference is God.  As far as her hus-

Proverbs 19:14 
A house and substance are an inheritance from fathers,  

but a discerning wife is from Jehovah.  

 



 

 

band is concerned though, he might be her point of 

reference.  That is how a godly woman operates.  
She realizes that she is the quintessential servant on 

earth.  Her whole life is bondage to husband, chil-
dren, and home: a prison to the modern woman; a 
temple of glory to the godly woman. 
    Where does she come from?  How can I order 
one?  Our verse makes it plain that she is the direct 

product of God.  So how does God make such a 
woman? 
 
  1)  He puts her under another such woman as 
mother, and she is trained and exampled; 
  2)  He puts her under a howling banshee of a 
mother (see previous proverb) and she pities her 
poor father and dedicates her life to a proper wifeli-

ness; 
  3)  She only discovers her role later in life, humbles 

herself, and learns from God what it is to be an able-
bodied housewife. 
 

    There aren't many of these gals.  Remember King 

Lemuel's mother's question? 
 

 Prov 31:10  Who can find a worthy woman? For her price 
is far above rubies.  
 
    Why are these women in such short supply? 
    A godly wife is automatically one of those eccen-
tric people who doesn't see the present earth as a 

permanent home: 
 
 Heb 11:13 - 16  These all died in faith, not having received 
the promises, but having seen them and embraced them 
from afar, and having confessed that they were strangers 
and pilgrims on the earth.  For those who say such things 
make it clear that they are seeking after a country of their 
own.  If indeed they had been thinking of that country 



 

 

from which they went out, they would have had enough 
time to return.  But now they desire a better country, that 
is, a heavenly one. Therefore God is not ashamed of them, 
to be called their God, for he has prepared a city for them.  
 

    Yes, the woman of "valor" (Prov 31:10) is an odd-

ball.  She sees in poopy diapers the gold in eternal 

hillsides.  Her swept-up household dust is the 
clouds of the new heavens.  She is satisfied because 

she is not working for an earthly reward.  Will she 
receive an earthly reward?  Ironically, yes: 
 
 Prov 31:28  Her children rise up and call her blessed.  Her 
husband also praises her  
 
    By fearing the Lord, she receives commendation 
from those she serves on earth.  The reason most 

women cannot be the woman of valor is that they 
turn the order around:  "Give me my praise first, 
then I'll see about serving you."  "Husband, child, 

treat me worthily and I'll return the favor."  But this, 
of course, is not service to God, but service to self.  

So a discerning wife, one who knows what is what, 
is truly a gift from God and a rare one. 
    Fathers and grandfathers can give earthly inheri-

tance.  This is good.  But only God can give the most 
valuable prize a man can have in life. 
    Men must be honest, though.  Most of them don't 
want the woman described in Proverbs 31.  They 
perhaps wouldn't mind all those qualities, but 

they're really after an ornament in a wife.  The man 
wise enough to seek a wife based on Proverbs 31 is 

seeking an asset, not an ornament.   
    So we also see why most women aren't awarded 

the Proverbs 31 medal:  they want to be treated as 
an ornament, not an asset.   
    Now having said that, we must also add that a 

woman who contributes so much to her husband's 



 

 

success will be treated as a treasure !  Again, it's a 

matter of getting things turned around, the cart be-
fore the horse.  If he or she measures things by the 

treasure angle first, they will both find that there is 
no substance to the treasure.  What seemed to be 
treasure will turn out to be trinkets.  If they both fo-

cused on value first, appearance after, then the true 
treasure will grow in price and beauty before their 

eyes. 
 
    Husband, if you don't have a Proverbs 31 woman, 
a discerning wife, you must ask yourself if that is 

truly what you want anyway.  If you could change 
your wife, what would you change first?  Your hon-
est answer will betray whether you are even seeking 

the kind of wife God gives as a gift.   
    But give He does, and your honest prayers for the 
right kind of wife may be answered, even if you did 

not choose wisely to begin with.  God is in the trans-
formation business.  Just be prepared for your own 

perceptions to change.  You have to be looking for 
the right thing to know whether or not you've gotten 
it.  Furthermore, you have to be the right man 

(intelligent also) to know what an upright woman is. 
 
 

 

 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "Deep sleep" is the trance-like sleep God brought on 

Adam when He was going to make Eve.  The word is 

used a total of seven times, all of an unusual sleep, three 

times directly attributed to God, three others of an occa-

sion God specifically uses.  Our verse is the only one with-

out mention of God's involvement in the sleep. 

    "Shall be hungry" can also be "is hungry." 

 

    Analysis of the Verse: 
 

Being Compared: 
 

 Laziness 

 A shiftless soul 

 

Their Descriptions: 

 

 Casts into a deep sleep 

 Is hungry 

 

Teaching of the Verse: 
 
    Proverbs may be the most 'school'-oriented book 
in the Bible, since Solomon addresses his children 

Proverbs 19:15 

Laziness makes one fall into a deep sleep,  
and a shiftless soul shall be hungry.  

 



 

 

as a sort of classroom in all the opening chapters.  

He has said several things that show he intends his 
words to be studied.  Therefore, he probably expects 

that we have observed the word he chose for sleep.  
It is not the usual word for sleep, but a word whose 
root means to stun or stupefy.  Since God is specifi-

cally working through the sleep in all the other 
verses with this word, Solomon might be hinting at a 
supernatural connection in this verse too. 
    So what would God be doing casting a lazy person 
into a deep sleep? 
    The same thing He is doing when He delivers a 
prideful man to a harlot: 
 
 Prov 22:14  The mouth of strange women is a deep pit; 
those despised by Jehovah shall fall there.  
 
    And, interestingly, both victims fall to their fates 
and are stuck there. 
    Without reading too much into the lazy man's 

daze, we see his doom as self-inflicted: he must take 
responsibility, for instance, for being “lazy.”  God 

just lets the 'disease' of laziness take its course.  But 
we know that, even in general terms, when God just 
'lets' a sin take its course, that in itself is a direct 

punishment from God: 
 
 Rom 1:24  Therefore God also gave them up to unclean-
ness  
 Rom 1:26  For this cause, God gave them up to dishonor-
able affections.  
 Rom 1:28  And even as they did not think fit to have God 
in their knowledge, God gave them over to a reprobate 
mind, to do the things not right 
 
    Solomon has thus far treated laziness as a wick-
edness far beyond a mere character flaw.  This verse 

is in keeping with that assessment.  Indolence puts 



 

 

someone in a virtual trance.  This means that he is 

not operating in a fully conscious capacity.  There 
are certain aspects of his soul that are shut down.  

He is very difficult to awaken in those areas.  It is as 
a later proverb says: 
 
 Prov 26:16  The sluggard is wiser in his own eyes than 
seven men who can give a reason.  
 
    There the sluggard's general capacity for judging 
wisdom has gone to sleep.  In his dream world, his is 

the proper perspective.  Anyone thinking otherwise 
is assumed to be deficient.  Hence, laziness and ar-
rogance work perfectly hand-in-hand.  I won't put 

forth the effort to really examine any other position, 
so, by default, mine is the best.   
    Who has the magic powder to awaken such a 

dreamer?  His nostrils are lined with a self-
replenishing supply of his own fantasy powder.  

Probably only God can resuscitate him. 
 
    The "shiftless soul" is the other name given to the 

lazy man here.  The Hebrew word for "shiftless" 
means "remiss" and is often used of outright treach-

ery and deceit. 
    Notice that the whole soul is pictured as colored 
by this shadiness.  This is in keeping with his overall 

comatose status in the first half of the verse. 
    Is Solomon's warning here that the lazy skunk 

will suffer hunger because of his laziness, or is it 
that one way you will know him is that he is a hun-
gry fellow?  The latter is in keeping with other prov-

erbs: 
 
 Prov 13:4  The soul of the sluggard desires and has noth-
ing;  
 Prov 26:15  The sluggard buries his hand in the dish. He is 
too lazy to bring it back to his mouth.  



 

 

    However, the warning of impending hunger is in 

keeping with other proverbs too: 
 
 Prov 10:4  He who deals with a lazy hand becomes poor; 
but  
 Prov 21:25, 26  The desire of the lazy man kills him, for 
his hands have refused to work.  He covets greedily all the 
day long 
 
    Perhaps Solomon is cleverly saying both things at 

once.  That is, the lazy man shall be hungry- he 
shall selfishly desire, but he shall go on being hun-
gry ! 
 
    No one is immune from the laziness bug.  What 

needful duties are you putting off? 
 

    Spiritual laziness is the worst kind, as it reaps the 
most dangerous harvest of poisoned fruit.  Yet who 
makes us accountable to be spiritually diligent?  We 

are all ultimately beholden to our own selves to be a 
hard task master seeing ourselves to prayer and 

Scripture reading/ study/ meditation (three different 
activities).   
    Oh, the benefit of a loving friend with whom we 

can be mutually accountable!  Even an ornery par-
ent is a blessing in disguise.  
  

    Nathy, have you had your devotions today? 
 

 
 
 
 
 
 
 
 



 

 

Devotion 6 

 
  

Words of the Verse: 
 

    "Despises" means "disesteems, holds in contempt" in 

Hebrew. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 He who keeps the Commandment 

 He who despises His ways 

 

Their Descriptions: 

 

 Keeps his own soul 

 Shall die 

 

Teaching of the Verse: 
 
    The first two questions that must be answered to 

understand this verse are whether "Commandment" 
refers to God's commandments or instructors' com-

mandments, and whether "His ways" refers to God's 
ways or one's own ways. 
    The Hebrew words themselves give us no help, as 

there are no capital versus small case letters in Bib-
lical Hebrew.  Biblical writers would have used the 

Proverbs 19:16 
He who keeps the Commandment keeps his own soul;  

he who despises His ways shall die.  

 



 

 

same letters and spelling if "commandment" or "his" 

were referring to God or man. 
    Theologically a case can be made for either ren-

dering of either word.  Let us consider the possibili-
ties. 
 

    "He who keeps the Commandment [standing for 
God's commandments in general] keeps his own 
soul."  In this case, a person's solemn regard for 

God's do's and don'ts puts his own soul in safekeep-
ing. 

    But Solomon has also used "commandment" of 
his own commandments to his children: 
 
 Prov 6:20  My son, keep your father's commandments, 
and do not forsake the law of your mother  
 
    And then in the same context he adds: 

 
 Prov 6:23  For the commandment is a lamp; and the law 
is light; and reproofs of instruction are the way of life  
 

    So "the commandment" can apparently apply to 
human commands too. 

    In the proverbs proper, Solomon has already used 
"commandment" in both senses:  the human- 
 
 Prov 10:8  The wise in heart will receive commandments; 
but a babbling fool shall fall.  
 
    and Divine- 

 
 Prov 13:13  Whoever despises the Word shall be de-
stroyed, but he who fears the Commandment shall be re-
warded.  
 
    Perhaps this is bit polemic, but it would almost 

seem that we are being tested as to which kind of 



 

 

commandment we understand here. 

    In one sense neither choice will rule the other one 
out, because Solomon's fatherly commands were 

certainly based squarely on the Ten Command-
ments, etc.; reciprocally, the Decalogue contains the 
command to obey parents.  But one or the other is 

primarily meant. 
 
    The issue comes into sharper contrast when we 

move to the second choice. 
    "He who despises His ways [God's ways] shall 

die."  In this rendering, showing contempt for God's 
paths confirms spiritual death and leads to eternal 
death. 

    However, if it is "He who despises [is careless of] 
his ways [his own paths] shall die", then we are be-

ing told that sloppy attention to our lifestyle con-
firms and ends in death. 
    Interestingly, the combination of "his ways" and 

"despises" has already been used in Proverbs: 
 

 Prov 14:2  He who walks in his uprightness fears Jehovah, 
but he who is perverse in his ways despises Him.  
 

    If we wanted to decide the case strictly, we might 
site that "despise" is never used of oneself or one's 

own ways unless it is here (the Hebrew word occurs 
43 times; not a bad sampling pool).  We might also 

site the similarity between today's verse and 13:13 
quoted above.  By using "commandment" and "ways" 
in parallel, Solomon is following a similar parallel to 

"Word" and "Commandment" in 13:13. 
    I have already tipped my hand as to my conclu-
sion by rendering Commandment and His in capital 

letters (per the Literal Version as well), denoting 
God's commands and ways.  Now on to further com-

ments. 
     



 

 

    By using the same word for "keep" twice, Solomon 

emphasizes the SECONDARY nature of self-help (not 
'second nature', but secondary nature).  He who 

keeps the Commandment keeps his own soul.  That 
is, in order to keep oneself, one does not attend di-
rectly to oneself, one attends to God's commands.  
By giving our attention to God's commands, we are 
automatically covering the protection of ourselves. 

(This does not rule out a proper kind of attention to 
ourselves and our ways, especially regarding self-

critique) 
 
    And how can a person show contempt for God's 

ways?  How about by saying, "Well, we really can’t 
be sure what that Bible verse means," throwing 

whatever issue was being addressed to the wind? 
    This kind of attitude is promised to always work 
death. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 
  

Words of the Verse: 
 

    "Shows compassion" is from a Hebrew word meaning 

"to bend or stoop," as in kindness toward another. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Compassion toward the poor 

 Jehovah's response to this compassion 

 

Their Descriptions: 

 

 A loan to Jehovah 

 He repays the loan to the do-gooder 

 

Teaching of the Verse: 
 

    An evangelist must be a philanthropist.  
"Philanthropy" simply means "love of man."   

    Jesus said the second greatest command is to 
love our neighbor.  Jesus defined neighbor in the 

parable of the compassionate Samaritan.  For the 
Christian, everyone is his neighbor, for everyone 

needs help.   

Proverbs 19:17 

He who shows compassion to the poor  
makes a loan  to Jehovah,  

and He will repay his dealing to him.  
 



 

 

    Our giving earthly help runs parallel to Jesus' do-

ing of miracles- it shows the deeper help we have to 
offer spiritually AND it shows how earnest and free 

we are to give that deeper help.   
    The earthly help itself, of course, is no non-factor.  

It is deeply meaningful, firstly to the recipient.  
Healed people were greatly affected.  The needy min-
istered to today are still greatly affected. 

    Today's proverb gives us an incentive to help the 
needy.  Shouldn't we help the needy without an in-

centive?  Well, if God gives an incentive, apparently 
we do need one and should be grateful for it. 
 

    There are a handful of Scriptures that generate 
true marvel when understood.  One of them is when 
Jesus marveled at men's unbelief: 

 
 Mark 6:6  And He marveled because of their unbelief.  
 
    The marvelous thing is- how can the Son of God 

marvel at anything?  That's like saying it took Him 
by surprise!  This verse helps us to understand the 
depth of our creation in the image of God.  We are 

truly complex creatures if our Creator Himself could 
marvel at some aspect of us.  Unfortunately, it hap-
pens to be a deficient aspect.  On the brighter side, 

Jesus did also marvel at one man's level of faith: 
 
 Luke 7:9  And hearing these things, Jesus marveled at 
him.  And turning to the crowd following Him, He said, I 
say to you, I have not found such faith, no, not in Israel.  
 
    Again, we should marvel at Jesus marveling. 
 

    We should also marvel at God OWING man some-
thing, especially in the specific terms of a debt.  And 

this is exactly what our proverb today says:  God 
'takes out a loan' from man!  How can we become 



 

 

creditor and God debtor?  This is a marvelous 

thing!   
 

    Perhaps the real marvel, though, is that most 
Christians today would not consider this marvelous.   
    Why not?  Because we have been trained to think 

about everything in the God-man relationship as a 
kind of debt from God to man.  God made man?  Ah, 

it was because of His loneliness- He needed us for 
our company.  God provides for man?  Well, that is 
part of His designing us as fuel-fed creatures.  Jesus 

came to save men?  Of course He did!  We're God's 
most special creation!  He's not going to leave us out 

in the cold if He can help it! 
    Once more, Jesus must be marveling at our un-
belief, that we could be so entrenched in foolishness 

that any of this viewpoint would make sense to us.  
If you believe any of the assertions above, you are at 
stark odds with Scriptures and the very nature of 

the gospel, God’s grace, and man’s nature (Acts 
17:25, Luke 17:10, Rom. 4:4) 

    No, it should astound us greatly that God could 
take out a loan from us.   
 

    And what is this loan?  It is that if we help the 
vulnerable, our help will be specifically repaid by 

God from His own treasuries. 
    The terms of this loan tell us a lot about God.  He 
sees the needy of the earth as a peculiar responsibil-

ity.  His compassion draws Him towards helping 
them.  When we step in and help, God says, "You 

have done what I pledged Myself to do.  I am in-
debted to you, and I will repay."  Once again, simply 
remarkable. 

 
    Our response to this debt/loan dynamic also says 

a lot about ourselves.  Do we rejoin, "Yeah, God re-



 

 

pays us- with extra portions of air and daily bread.  

Whoopee"?  If so, we are indeed cynical and do not 
believe the verse. 

 
    If we believe the verse, on the other hand, we are 
immediately doubly motivated to help the poor.  

Firstly, we say, "I want to be like my God, drawn 
with compassion towards the less fortunate."  Sec-
ondly, we say, "I want to have this wondrous, spe-

cific interaction with God and see what repayment 
He will give me, adding to His present abundant 

supply." 
 
    Jesus laid out three basic Christian duties in 

Matthew 6:  helping the poor, prayer, and fasting.  
In our day, we are only concerned with 'accepting 

the gospel', not learning to live as children of God.  
Our dualistic philosophy (spirit = good, matter = 
bad) has hidden from us that Christ is redeeming 

ALL things to Himself (Col 1:20).  His miracles per-
formed upon unbelievers are ample testimony to 
that.  Redemption ultimately touches everything in 

creation (and whatever resists that touch ends in the 
place opposite of redemption). 

    
    Our logic is not "I'm a Christian; therefore, hands 
off the world around me."  Our logic is "I'm a Chris-

tian; therefore, healing hands on the world around 
me.  Soul's hands off the sin in the world." 

 
 Gal 6:10  So then, as we have opportunity, let us do good 
toward all men, especially toward those who are of the 
household of the faith.  
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Devotion 1 

 
  

Words of the Verse: 
 

    There is a "not" (a negative) at the beginning of each of 

the two phrases in the second half of the verse.  The effect 

seems to be that of an exclamation point. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Disciplining your child 

 Bringing about his death 

 

Their Descriptions: 

 

 Urged while there is still hope 

 Failure to chastise = setting your soul on his 

death 

 

Teaching of the Verse: 
 
    An almost grotesquely simplified version of this 

verse would give this meaning: "Chastise your child 
while there is hope, but don't go so far as to kill 

him."  This, however, is thoroughly incongruous.  
The first half of the verse puts chastisement in the 

Proverbs 19:18 

Chasten your son while there is hope,  
and not for his death- do not lift your soul to that! 

 



 

 

category of an effective means of warding off a bad 

future.  To follow that up with a warning not to go 
overboard in discipline completely departs from the 

optimistic prognosis of the first half of the verse.  
Besides that, the translation really doesn't bear out 
that meaning.  "Do not set your soul on his death" 

reinforces the hopeful tone of the first half of the 
verse by saying, "And if you don't chastise your child 

while there is still opportunity, you will actually be 
giving hearty assent to his death!"  This is Solomon's 
meaning. 

    It is not in proper human nature to harm some-
one we love.  There is a natural 'brake' within us 
that stops us from bringing pain to our child.  When 

that brake wears away, we have a bad situation on 
our hands:  we have abuse.   

    But the presence of the braking system is not to 
deter discipline, it is to remind us that discipline is 
only a means to an end.  The pain has to be applied 

because sin has been manifested.  The pain does not 
answer the end of satisfying us.  Again, if our child's 

pain satisfies us, we have an ugly deformity of soul.  
We should truly be able to say, "this hurts me more 
than it does you." 

    The pain of spanking is the lesser of two evils.  
Disobedience in a child's life is destructive to the 
child.  A spanking addresses this destructive force 

with some pain.  A parent must make the deliberate 
choice to confront the sin.  It is easier to call it 

something else or deal with it some other way.  Chil-
dren often do not seem moldable, especially hard-
headed ones, so we think we are wasting effort or 

actually making things worse.  Solomon says, "No, 
stick to your guns and your game plan.  You may 

seem to be perpetually down two or three scores too 
many to make up in your remaining time with the 
child, but while chastisement is available, there IS 



 

 

hope." 

 
    What are you doing if you retire your sheriff's 

badge and give up?  Solomon calls out with horror, 
"No, not that!  Don't you see?  Black Bart has been 
waiting just outside town for you to leave!  He has a 

career in crime planned for your child.  Will you 
abandon him so easily to a certain doom?" 
 

    The first use of the Hebrew word for "death" is 
God's warning to Adam that in the day he ate the 

forbidden fruit he would "die."  This spiritual kind of 
death is the kind warned about in our verse.  When 
we withhold punishment for sin, we are letting sin 

have its way.  Sin running its course always brings 
about death.  We could not have brought about our 

child's separation from God more effectively if we 
had outright preached rebellion to him. 
 

    This proverb is a word of encouragement AND a 
word of warning simultaneously.  You can do some-
thing about the way your child turns out.  It takes 

being hard-nosed, doubtless seeming downright se-
vere at times.  The consequence for shying away 

from the 'bad guy' image, though, is that you are let-
ting the real bad guy in.  Your inactivity IS definite 
activity.  You are dialing "E" for Executioner.  Forego 

discipline- invite ruin.  Your child will be a stinker; 
he will carry the stench of death. 
    The only perfume that will counter this aroma is 

the aromatic xylem embedded in a birch limb (or 
tree of your choice). 
     

 

 
 
 
 



 

 

Devotion 2 

 
  

Words of the Verse: 
 

    "Harsh" is from a Hebrew word that apparently in-

volves a little guesswork because of a question mark the 

manuscripts raise on its identity.  In the margin of the He-

brew text is "great," one letter different in Hebrew than 

the word for "harsh." 

    "Then you must do it again" is literally, "Still you must 

add." 

     

Analysis of the Verse: 
 

Being Considered: 
 

 A rough hot-head 

 

Descriptions: 

 

 Will bear a punishment 

 If you rescue him from his trouble, you'll still have 

more work ahead of you 

 

Teaching of the Verse: 
 

    We first met the wrathful man by this name back 
in 15:18, 

Proverbs 19:19 

A man of harsh fury will bear the fine,  
for if you deliver him, then you must do it again.  

 



 

 

Pro 15:18  A furious man stirs up quarreling 
 
    So a man whose inner being prominently features 

a smoldering volcano is going to start ruckuses. 
 

    Now we learn that he is going to land in trouble for 
his violence (remember, violence is force used for un-

righteous ends.  By far the majority of violence that 

occurs in the world is non-physical).  The only other 
time the Hebrew word for the hot-head's punish-

ment is used is of a king putting another land under 
"tribute," and it specifies the amount they had to 
pay.  Solomon therefore seems to be thinking about 

a rather specific consequence for Mr. Hot-head.   
    Perhaps it is the "rough" hot-head Solomon has in 
mind for an itemized sentence.  This man has dis-

played his rude tendency openly; he will be 'put in 
the stocks' where he committed his outburst, for 

everyone to see. 
    Whatever fine he has to pay, the idea is that a 
compassionate person might be tempted to inter-

vene.  Either he didn't see the offense or he has for-
gotten it now that he can only see the man’s misery.  

And indeed he may be quite miserable.  Once a hot-
head has erupted, the overflow of lava is gone, and 
he might appear for some time as a dormant crater.  

While his magma stockpile rebuilds, he may actually 
manifest quite a meek persona.  But until his inner 

rage is dealt with, the pressure will again build, and 
there will be more outbursts. 
    Hereby Solomon is telling us that anger tends to 

be HABITUAL in a person's life. 
 

    What is his advice? 
    He actually has advice for this.  DON'T rescue 
him from the fine Providence sets on him, whatever 

it is.  He is likely someone who as a child received 



 

 

insufficient discipline, and now the much larger rod 

of life's afflictions must come across his backside to 
convince him of the need to relinquish his anger.  Or 

he is someone who was treated hatefully or neglect-
fully as a child, and his built-up wound now causes 
him to howl in fury whenever it is set off. 

 
    How sorrowful that some women marry angry 
men because they see a cause they can dedicate 

themselves to!  They love the vulnerable fellow be-
tween outbursts and refuse to believe that the hot-

head is their real husband.  Their compassion actu-
ally perpetuates his problem!  Eventually he may 
have to go to prison to separate him from those who 

intervene, those who have impeded the lessons in 
pain he has always needed. 

 
    A nice side lesson here is the general benefit of 
affliction.  We are told not to chafe under afflictions 

in life- they are merely God's fatherly training.  We 
need to learn patience, and we can't unless our in-

ner resources are stretched to the limit.     
    Every man has a natural antagonism towards 
God.  Life's trials tend to cause this antagonism to 

surface.  Glean the double benefit of humbling your-

self for your anger AND learning the resources in Scrip-

tures God has for you in trial instead of surfacing the 

anger. 
 
 

 
 
 
 
 
 
 
 



 

 

Devotion 3 

 
  

Words of the Verse: 
 

    "Reproof" is the basic meaning but can also mean 

"instruction." 

     

Analysis of the Verse: 
 

Counsel: 
 

 Listen to counsel and grant admittance to correc-

tion 

 

Reason: 

 

 Your outcome will be attaining wisdom 

 

Teaching of the Verse: 
 
    The attainment of wisdom is a process.  There is 

no sudden arrival thereat. 
    Solomon focuses on one 'organ', as it were, in this 
process.  The organ is the ear.  "Hear counsel."  

Have your ears open.  Learn to keep them open.  
Learn to hear good advice in all kinds of words, even 
those not intended as advice.  Be an advice-

assimilating machine.  But especially, hear advice 
when it hurts.  That's when advice will probably do 

Proverbs 19:20 

Hear advice and receive reproof,  
for the purpose that, in the end, you may be wise.   

 



 

 

the most good. 

    And that brings us to the second act of the ear 
mentioned:  "Receive correction."  Admit the visitor 

Pain.  Whether it is advice given or not, even if it's 
being cursed, receive correction.  Whenever someone 
says something that hurts, don't concentrate on the 

injustice in the saying of it or the hypocrisy of the 
one accusing; think of the benefit you should make 

of it.  Think of the truthfulness of it.  Yes, lies may 
have to be dealt with, and your integrity may need to 
be defended, but be sure you take advantage of what 

your enemy will give you that your friend often won't
- a candid opinion. 
 

    Solomon has only used the word "for the purpose 
that" (a Hebrew word with a prepositional prefix) 

once so far in the 'proverbs proper', and only one 
more time before that.  Proverbs is all about cause 
and affect, so when Solomon actually specifies a 

cause and an effect, we had better perk up our ears.   
    He is trying to make sure that we CONNECT lis-

tening to advice and rebuke WITH the latter part of 
the proverb.  There is a wide time disconnect be-
tween them, so it will take mental 'muscle' to pull 

the two things together.   
    What that we might tend to lose track of 

are the advice and rebuke leading to?  The attain-
ment of wisdom.  "To the purpose that you may be 
wise."  This is easy to lose track of, because, in the 

meantime, we tend to exhibit our reigning block-
headedness.  How long until we attain? 

    The latter part of the proverb takes us all the way 
to the other side of our lives:  "in the end," or "in 
your future" ("your" is definitely part of the Hebrew 

construction).  This is what tells us that wisdom is a 
process.  All of our intake of advice will only work 
wisdom in us 'in our outcome.'  Not now, later.  Not 



 

 

the part of our live we're in now; a time far enough 

future that we can't just hum a tune awaiting its ar-
rival.  We can't wait around to be wise; it'll have to 

come in its own time.  We have to worry about gath-
ering needed corrections. 
 

    There is a very encouraging aspect of this teach-
ing.  It tells us that we can afford to be ever so pa-

tient with the process of Christian maturity in our 
lives.  Though we should certainly grow beyond 
'baby-hood' as Christians, we should never grow be-

yond tolerating baby steps in Christian growth.  And 
if I am discouraged with my present lack of wisdom, 

that meansI probably already have more than I real-
ize. 
 

    So we must have a long-term perspective in at-
taining wisdom.  Notice that Solomon is essentially 
saying that wisdom comes to the humble.  Those 

who LISTEN, who don't think they know it all, will 
eventually gain enough wisdom to actually be called 

wise. 
     
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 4 

 
  

Words of the Verse: 
 

    "Schemes" is from a word meaning "contrivance."  Its 

root word literally means "to weave." 

    "Stand" is from a root word literally meaning "to arise." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The machinations of a man's heart 

 The purpose of Jehovah 

 

Their Descriptions: 

 

 Many 

 Is established 

 

Teaching of the Verse: 
 

     This proverb is connected to the previous one by 

the word "counsel."  In 19:20 we were told to hear 
counsel.  Now in 19:21 we are being told that Jeho-
vah's counsel is the only one that will "arise" amidst 

the many plans put forth.  Solomon seems to be 
checking our utilization of human advice with this 

Proverbs 19:21 

Many schemes are in a man's heart,  
but the counsel of Jehovah- that shall stand.  

 



 

 

word about the ULTIMATE advice.  Everything man 

says or advises must be tested against God's Word. 
 

    Many plans are in a man's heart.  Or we could 
translate this, "Many plans are in the heart of man," 
speaking of man generally. 

    The first contrast we see is between man's many 
plans and God's one plan. 

    Even if we could categorize all of man's plans un-
der one big heading, like "The Plan to Glorify Man," 
yet men's designs to reach this end would be so 

short-sighted and diverse that the plans would actu-
ally fight against each other.  One plan would step 

on another's toes, and the next plan would crowd 
that one out. 
    Yet God's plan is one.  It is unified, and all the 

elements that must meet together to accomplish it 
do so harmoniously.  This is amazing, since we 
know that God has made creatures who have used 

their inbuilt potential for sin to try to disrupt His 
plan. 

    Therefore, when we say that God's plan is one, we 
are also saying two other things: 
  1)  God included the rebellion of demons and men 

in His original plan, and; 
  2)  God had an end worked out from the beginning 

that included His response to these rebellions. 
 
    The two important principles for us to glean are 

that:  
  1)  God's ends are accomplished in our lives no 

matter what, and; 
  2)  There are bad consequences for going against 
His ways. 

 
    The whole idea of this proverb is for us to line up 

our plans with God's plan, to exit our schemes and 



 

 

enter His advice.  The only way to do that is to align 

our lives with His Word. 
    This also suggests a good way to catalog our 

anxieties in prayer.  Did you know that anxieties are 
supposed to be acknowledged, then transformed into 
prayer requests? 

 
 Phil 4:6  Do not be anxious about anything, but in every-
thing by prayer and supplication, with thanksgiving, let 
your requests be made known to God.  
 

    Anxieties are to become prayer requests.  "God, 
this is bugging me.  God, I'm worried about that.  
God, it's hard for me to even vocalize in your pres-
ence the other thing."  These are all the natural start-

ing points for their related prayer requests. 
    Using our proverb today, we could say, "Lord, 

these are schemes my heart is trying to wrap itself 
around, or which have already entangled my mind.  
Let your One Way show me the way out." 

    As there is One Plan with God, so there is One Di-
rection He gives His people to walk in harmony with 
that Plan. 

 
    When there is frustration in my life, this is a sure 

sign that my plans have been frustrated.  Such 
plans are the ones cited in our proverb.  This frus-
tration is really a wonderful sign from God that I am 

fighting His One Path and that it is time to get back 
on track.  Trouble is, when we get 'wrapped around 

the axle' in consternation, we can't think clearly 
enough to realize this. 
 

    We must try to stay aware of the vicissitudes of 
life, since they are ultimately the providences of God 

(Vicissitudes?  What are those?  That's the point!  
Who knows with vicissitudes!?).  But this openness 
is only one aspect of the clear mind we must keep.  



 

 

The most important preventative and cure for worry 

is single-mindedness:  realizing that God's Word 
has all the direction I need or want and losing my-

self in that Word (not losing my humanity or person-
ality therein; rather gaining both). 
 
 

 
 

Devotion 5 

 
  

Words of the Verse: 
 

    "That which makes a man to be desired" is literally "the 

desire of a man."  

    "Kindness" is also the common Old Testament word for 

"mercy." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 That which is desirable in a man 

 A poor man 

 

Their Descriptions: 
 

 His mercy 

 Better than a liar 

Proverbs 19:22 

That which makes a man to be desired  
is his kindness.  

And a poor man is better than a liar.  
 



 

 

Teaching of the Verse: 
 

    In the first half of this proverb, we see that "what 

is desired in a man is his kindness."  The real at-
tractive quality of a human being is kindness/ un-
derstanding.  This quality is what acts like a magnet 

towards other people.  Those who seem forbidding, 
unapproachable, it is because they are missing this 

quality. 
 Are you a kind person? 

    Or do you find that you are not that attractive to 

others?  If not, guess what? 

 

    The second half of the proverb tells us that "a 

poor man is better than a liar."  This is telling us 
that it is better to maintain our integrity and stay 

poor rather than compromise honesty to increase 
wealth or better our situation.  It is also insinuating 
that the most common path to riches involves de-

ception, a 'little' moral shortcut here or there.     
 Are you an honest person? 

    Or are you willing to 'fudge' a bit to maintain your 
present economic status? 

 

    Solomon forces us to stretch a bit for the connec-

tion between the first and second halves of the 
verse, but there are several ways it is there.  One 
gives us an easier benchmark concept in order to 

understand a more difficult concept; another is in 
terms of differing kinds of attraction and repulsion; 
and a third is the commonality between a kind and 

an honest man.   
 

    As a benchmark, the kind man’s attraction is 
easy to understand.  We take that with us into the 

poor man’s superiority to the liar.  Hence, just as we 
see that mercy produces one good fruit, so we 



 

 

should see that honesty IS producing a good fruit, 

even if it must be housed in the unattractive skin of 
poverty. 
 

    In terms of differing kinds of attraction, the kind/

merciful man attracts other people.  The honest 
man, on the other hand, may only be attracting pov-

erty by repelling dishonesty.  With this dynamic, it is 
further suggested to us that the kind man may also 
be repelling something to attain his attraction.  

What might that be?  Well, what is the opposite of 
mercy/kindness?  Bitterness?  Arrogance?  An angry 
spirit?  Herein we are being given a recipe for how to 

become a kind man. 
 

    Finally, both halves of the verse focus on a good 
inner quality of man:  the first half on kindness, the 
second half on integrity.  Solomon is thereby making 
an overall statement on meekness.  When a man 

operates on the principle of mercy, he is seeking to 
be harmless.  When a man refuses to compromise 

honesty and character, he is willingly taking a back 

seat in the ride of life.  He is willing to humbly by-

pass the promotions dishonesty offers.  Both harm-

lessness and humility are characteristics of meek-
ness. 
 

    Yet another connection between the first and sec-

ond half is this:  The desirable quality in a man is 
his mercy on others, yet his goal must not be to 

have everyone like him.  You must still know WHOM 
to befriend and whom not to befriend.  There are 
people who are fun and fascinating people, but they 

are not exactly honest.  There are advantages to be-
ing their friend perhaps, but we must not play the 

game of ‘they like me; now what can I get out of it?'   
    Furthermore, someone who hates God by an out-
right dishonest lifestyle should not be extended an 



 

 

undue amount of kindness from us.  There are even 

times when seeming unkindness is what is called 
for, as when John the baptizer accused Herod of 

taking the wrong marriage partner. 
 

    Because God is merciful, we should develop com-

passion as a trait.  We should be understanding.  
This means that we use insight into the lives of oth-
ers to excuse them when they have rough edges.  We 

simply must beware of taking this ability/ grace 
overboard by excusing inexcusable behavior. 
 

 

Devotion 6 

 
  

Words of the Verse: 
 

    "To life" is also the Hebrew way to express possession; 

therefore, we could translate, "The fear of Jehovah belongs 

to life," or "is in the realm of life."   

    If we adopted this rendering, we could also take the rest 

of the verse as a comment on the fear of Jehovah itself 

rather than of the man possessing it; so "And it (the fear of 

Jehovah) shall lodge (in its possessor) fully; it (the fear of 

Jehovah) does not visit evil." 

    "Visit" is also translated "appoint"; so we could also 

have "it (the fear of Jehovah) does not appoint evil (to its 

possessors, or perhaps to others)." 

    "Rest" is literally "to lodge (stay the night)." 

Proverbs 19:23 

The fear of Jehovah tends to life,  
and he shall rest satisfied,  

he shall not be visited with evil.  
 



 

 

    Analysis of the Verse: 
 

Being Considered: 
 

 The fear of Jehovah 

 

Descriptions: 

 

 Is unto life  

 He (having it) lodges satisfied   

 He (having it) shall not be visited by evil   

 

OR 
 

 Belongs to / Is in the realm of life 

 It lodges contentedly (in its possessors) 

 It shall not visit evil/shall not appoint evil (for its 

possessors) 

 

Teaching of the Verse: 
 
    Either way you take this verse yields a true mean-

ing.  Perhaps Solomon intended a double connota-
tion. 

    Remember that "the fear of Jehovah" is the theme 
for the whole book.  After giving us seven purposes 
for the book, Solomon said: 

 
 Prov 1:7  The fear of Jehovah is the beginning of knowl-
edge; fools despise wisdom and instruction.  
 

    This is now the twelfth time the "fear of Jehovah" 
has been cited.  We have dealt with six of them in 
our study of the 'proverbs proper' (chapters 10 - 31). 



 

 

    Today we are basically looking at THREE BENE-

FITS of the fear of God: 
 

  1)  It leads to life; 
  2)  Its possessors lodge with satisfaction; and, 
  3)  Its possessors are not visited with evil. 

 
    As to the first benefit, we specifically see God's 

fear as the contrast to death.  With God's fear we are 
moving towards life; without it, we are remaining in 
the realm of death.  If we defined life as an opposite 

of death, we might say that life means being con-
nected, since death is basically separation.  True life 

is being connected to God.  "Life" being experienced 
fully on earth means being connected, in all parts of 

our being, to God's design for our being and activity. 
    Solomon, then, is telling us that isolation and 
withdrawal are bad things.  He is also telling us that 

it is the fear of God that causes us to live life to the 
fullest!  The fear of God, as it were, 'plugs us in' to 
all the good things God created for us, earthly, souli-

cally (personally/introspectively), socially (in our re-
lations with others), and spiritually (in our relation 

with Him). 
    Therefore, the fear of God is not just a bunch of 
"Don'ts."  It certainly includes "don'ts," just as a 

therapist advising his patient to 'live more fully' 
would keep harmful practices off his list.  Fearing 
God means understanding self and life from His per-

spective.  Why would He have put me here with all 
these pleasure sensors in my five senses if He didn't 

want me to enjoy?  The Christian reaction to these 
pleasure sensors has often been one of suspicion.  
"God is just testing me.  I'd better withhold from en-

joying anything too much."  But as long as we are 
within God's established boundaries (meaning He is 

primary), we can't enjoy anything too much.   



 

 

    It's like a dad bringing his child to the play-

ground.  Stay in the playground, don't run out into 
the street, and everything's OK.  Run, play, scream, 

let loose!  Don't jump off the slide, though; slide 
down the slide.  Use the apparatus as it was de-
signed and you're safe. 

    Of course, God designed us to grow up and have 
grown-up enjoyment; a little calmer than the youth-
ful kind generally.  Spiritually, He designed us to re-

joice in truth, including the study and reception of 
it.  Fearing God makes us listen to Him and revel in 

what He says. 
 
    The second benefit is lodging contentedly.  This 

extends very naturally from the first benefit.  When 
we fear God, we understand what life is for and what 

life is like.  We are not afraid to hang around here.  
We continue in our enjoyment of life by approaching 
each day as a discovery and/or reinforcement of 

those things our loving Father has already taught 
us.  We are not in a hurry.  God doesn't get ahead of 

Himself, and neither should we. 
 
    The third benefit is not being visited by evil. 
    Solomon commented on this before: 
 
 Prov 12:21  No trouble at all shall be sent to the just, but 
the wicked shall be filled with evil.  
 
    "Evil" is the same in both verses. 

    However, "evil" is also the same in Job 42, 
 
 Job 42:11  And came to him all his brothers, and all his 
sisters, and all those who had known him before. And they 
ate bread with him in his house, and consoled him and 
comforted him over all the evil that Jehovah had brought 
on him. Each one also gave him a piece of money, and 
each one a ring of gold.  



 

 

    We are specifically told that Job feared God.  Why 

would God bring evil on him?  Job certainly seems 
to have received a truckload of "trouble," per Prov-

erbs 12:21 above.  This question separates much 
chaff from wheat in Christian thinking, as Job's 
three friends' erroneous responses prove. 

    What we are actually being told here is well ex-
pressed in Romans, 
 
 Rom 8:28  And we know that all things work together for 
good to those who love God, to those who are called ac-
cording to His purpose.  
 
    This is the same author who has just told us that 
difficulties are a part of the Christian life: 

 
 Rom 5:3  And not only this, but we glory in afflictions 
also, knowing that afflictions work out patience  
 

    So the evil that came upon Job was 'earthly evil', 
we might say- real trouble, but it could work no real 

harm in Job's life as long as he feared God.  God 
could even erase the scars from his hideous boils.  
So it was not really Evil at Job's doorstep, it was the 

Providence of God.  Evil was the deliveryman, you 
might say, but the sender was God, and His purpose 

was Job's good. 
    Job did lose his fear of God for a while (Job 40:8).  
Elihu and then God had to correct him. 

 
    How do you respond to life's trials? 
    The fear of God will keep you on track.  You will 

see your "satisfaction" disturbed, but you will see it 
like the disturbance of the ground by a plow, neces-

sary to the sowing of good seed in your life, most 
specifically the seed of the Word, which we otherwise 
have a hard time really absorbing. 
 



 

 

Devotion 7 

 
  

Words of the Verse: 
 

    "Sluggard" is from a Hebrew root word that means "to 

lean idly."  

     

Analysis of the Verse: 
 

Being Considered: 
 

 The lazy  

 

Descriptions: 

 

 Buries his hand in a dish  

 He does not even return it (his hand) to his mouth 

 

Teaching of the Verse: 
 

    There are about nineteen proverbs on laziness us-

ing three different Hebrew words for sloth.  Our 
proverb today uses the main word for the slothful, 
which is used fourteen times, all in Proverbs. 

    Today's proverb might seem a little odd and cryp-
tic at first, but it is easier to understand in the light 
of other proverbs on laziness.  If we combine the lazy 

man's self-indulgence, 

Proverbs 19:24 

The sluggard buries his hand in the dish;  

he will not so much as  
bring it to his mouth again.   

 



 

 

 Prov 13:4  The soul of the sluggard desires and has noth-
ing 
 
with his sleepiness, 
 
 Prov 26:14  As the door turns upon its hinges, so does the 
lazy man turn upon his bed  
 

and with his self-destructive tendencies, 
 
 Prov 21:25  The desire of the lazy man kills him, for his 
hands have refused to work  
 
we can more easily picture someone who would try 
to possess the whole bowl and yet partake of none of 

it. 
    The picture is hyperbolic; that is, it is exaggerated 

to make a point.  We would not expect to see a lazy 
man with his hand actually hidden in a bowl of food, 
but we do  find him coming into possession of neces-

sities without the ability to enjoy them.  His motto of 
doing as little as possible has him stopping short of 

actual enjoyment.  The man with his hand in the 
dish is saying, “I’m going to save effort by just keep-
ing my hand in the goody.”  Simply put, his mode of 

operation is self-defeating.   
 
    There is a new aspect of laziness that we are be-

ing shown here.  This new aspect has two faces, one 
fearful, and one greedy.  

 
    The fearful side of laziness causes us to hold on 
to a useful possession for fear of losing it.  However, 

the grasping of the possession cancels out its useful-
ness!  We can't use the food in the bowl if we are 

merely hovering over it and protecting it. 
    What is the particular laziness of this?  The lazy 
man does not want to repeat his efforts, so he stops 



 

 

short of a sensible completion.  This is obviously self

-defeating, but it does not appear so to the eyes of 
laziness.  Solomon uses an example we are never 

likely to see in order for us to see the absurdity of 
lesser examples in the same category:  trying to save 
steps but avoiding completion is obviously silly.  We 

are primarily being told that a lazy person is not a 
finisher.  The tasks are doable, but he just can’t 
overcome the mental hurdle of a final, big push. 

 
    The greedy side of laziness simply holds on to a 

possession because the lazy one desires it.  The hav-
ing of the thing is the prize, so the use of it will not 

be countenanced.  Again, Solomon wants us to think 
of situations in which this is self-defeating:  the man 

who won't answer the oil light in his car with a quart 
of oil because it will be wasted with his soon-

intended oil change.  This kind of conservation even-

tually works against its possessor. 

 
    Solomon, of course, is not discouraging all con-
serving of items.  He is simply telling us that one tell

-tale sign of laziness is accumulating or holding items 
or procedures which should be used or completed. 

 
   HOARDING is a definite example of this.  The 
'pack rat' hoards possessions, fearful that he will re-

gret throwing them away.  "What if I need that 
again?"  Yet hoarding sends the item into oblivion.  

It molders and becomes useless, or, more likely, it is 
soon buried under new debris and will never be seen 
again.  Hoarding is self-defeating.  It is a manifesta-

tion of LAZINESS.  It is actually saying this:  "I don't 
want to be bothered with acquiring this item AGAIN, 

since I have it NOW; therefore, I will save it."  Lazi-
ness is a dodging of responsibility.  Hoarding refuses 
to exercise the responsibility of disposing of useless 



 

 

items. 

 
    How might we apply all this spiritually? 

 
    When we learn the Truth for the purpose of 
merely hoarding it in our heads, we are showing 

laziness.  So many truths of Scripture are absolutely 
useless apart from their application.  Knowing them 
but not doing them is actually counterproductive:  it 

works against the man possessing the knowledge. 
    Spiritual sloth has the same ‘last hurdle’ mental-

ity.  “I know I should visit old widow Murphy, but 
I’ve been so busy lately.” 
 

    How many Scriptural do's and don'ts do you know 
which put you in the ridiculous posture of laying 

hold of a bowl of food never to be eaten? 
 
    Visiting bedridden Christians?   

    Fasting? 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Reprove" is from a Hebrew word whose basic meaning 

is "to be correct."  

    "Naive" is from a Hebrew word meaning "open." 

     

Analysis of the Verse: 
 

Being Considered: 
 

 A learning method of the naive 

 A learning method of the discerning 

 

Their Descriptions Respectively: 

 

 Flog the scorner and the naive becomes sharp 

 Correct him and he discerns (even more) knowl-

edge 

 

Teaching of the Verse: 
 
    This is only the third proverb we've considered on 
the naive (usually translated the "simple").  The na-

ive is a follower.  He's a bit vacant and tends to do 
as others do or as he's led: 
 

Proverbs 19:25 
Strike a scorner and the naive will be shrewd;  

reprove a discerner, and he will discern knowledge.   

 



 

 

 Prov 14:15  The simple believes every word 
 
    Solomon believes the naive to be teachable, 

though: 
 
 Prov 1:2 - 4  to know wisdom and instruction; to recognize 
the words of understanding;  to receive the instruction of 
wisdom, justice, and judgment, and uprightness; to give 
sense to the simple 
 
    This, Solomon's fourth stated purpose for the 

book is to guide these vacant ones into thoughtful-
ness. 

    Today's proverb gives the first indication of how 
the naive can be taught.  It is by the punishment of 
the scorner. 

    We have seen the scorner three times before this 
(chapters 10 - 19) out of a total of nine uses of the 
term thus far (chapters 1 - 19).  He's the fellow who 

seems to be unteachable. 
 
 Prov 14:6  A scorner seeks wisdom, but finds it not. 
 

    He has such a cynical spirit that he cannot move 
far in the direction of godliness.  Therefore he is in 
line for numerous hard lessons over the course of 

his life.  These will not fundamentally change him 
(unless God grants him the thoroughgoing change of 

conversion), but they can be a lesson to simpletons.      
    The simple may have admired the scorner for his 

bravado.  He seems to be an example of 'getting 
away with it'.  Then the ceiling caves in, and the na-
ive watches in horror as his hero becomes the center 

of a pile of debris.  "By Jiminy!  Maybe I don't want 
to emulate his lifestyle after all!" 
    This is a perfectly fine school for the naive, since 

the scorner is going to invite pain no matter what.  
Someone may as well profit from it. 



 

 

    But the discerning does not need such a lesson.  

Of course, the discerning man also gains wisdom 
when he sees the scorner thumped.  He is not a fol-

lower, though, as in a follower of just anybody.  He 
makes up his own mind based on definite standards 
of right and wrong.  From these he cannot be dis-

suaded. 
    What does it take to teach him?  He is very teach-

able.  That is what Solomon is telling us about him.  
Whereas the average Joe will shrug off a criticism, 
the discerning man uses critique, even insults, as an 

opportunity for improvement. 
 

    How do you learn? 
    Do you have to see someone else struck down or 
flattened before the moral picture becomes clear for 

you? 
    Or are you so attuned to knowledge that anything 
and everything becomes 'school' for you?  You can 

pray to be the discerning rather than the naive.  
That would be a good prayer today. 

 
    Hopefully you're not the scorner who never learns.  
Watch out for falling ceilings in your vicinity. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 2 

 
  

Words of the Verse: 
 

    "Plunders" is from a Hebrew root word that means "to 

be burly."   

    Notice that "and" is in italics, indicating its inclusion for 

our understanding despite its absence from the Hebrew 

text.  Therefore, the first half could read, "He who assaults 

a father, chases a mother away," the first act causing the 

second. 
     

Analysis of the Verse: 
 

Being Considered: 
 

 A son/child who plunders his dad and causes his 

mom to flee 

 

Descriptions: 
 

 Causes shame 

 Brings reproach 

 

Teaching of the Verse: 
 

    This may be intended as a dividing line for a 

fourth section in the 'proverbs proper' (chapters 10 - 

Proverbs 19:26 
He who plunders his father  

and chases his mother away,  
he is a son who causes shame and brings reproach.   

 



 

 

31).  In this arrangement, section one began with 

10:1, 
 
 Prov 10:1  The proverbs of Solomon. A wise son makes a 
glad father; but a foolish son is the sorrow of his mother.  
 
    Section two began with 15:20, 

 
 Prov 15:20  A wise son makes a glad father, but a foolish 
man despises his mother.  
 

    Section three began at 17:25, 
 
 Prov 17:25  A foolish son is a grief to his father, and bitter-
ness to her who bore him.  
 
    And now today's proverb begins a fourth section. 
 

    Our considerations of relation to parents has got-
ten much more serious today.  Now we are entering 
the realm of behavior that can actually result in 

capital punishment. 
 
 Exod 21:15  And he that strikes his father or his mother 
shall surely be put to death.  
 
    If the 'mugging' of dad in our verse today included 

roughing him up, God's decree was to end that 
child's life.  One did not need to go to the extreme of 
taking a parent's life or even of bringing serious in-

jury on him.  The escalating factor in hitting a par-
ent is the parent's authority.   

    Hitting a parent is not essentially different from 
committing treason against a king or country.  We 
cannot simply claim our independence.  The author-

ity over us is the one we must obey. 
    Our proverb does not necessarily describe physi-
cal abuse, though.  The "plundering" in many other 



 

 

passages where the word is used only means rob-

bing.  There is a another proverb on robbing par-
ents, too: 
 

 Prov 28:24  Whoever robs his father or his mother and 
says, It is no sin; he shall be a companion to a destroyer.  
 

    In other words, this is the approach to parents 

that looks at them as a source of provision, that sees 
their responsibility to provide for me as my excuse to 

take from them.  Again, God sees in this a battering 
ram being taken to His institution of parenthood.  

He sees a destructive person in action. 
    There is an exact scenario that seems to answer 
to what is described in today's proverb.  It is that of 

a child seeking to come prematurely into his inheri-
tance.  He would first be taking that which was prop-

erly in his father's domain and thus effectively chas-

ing his mother out of the picture as well. 
    Remember, there can be seemingly blurry lines in 
the scenario just described.  Say the father has had 

a protracted illness.  The son has already been han-
dling family affairs for years.  At this point, no one 

might blame him for wanting to come into his inheri-
tance early.  There might even be situations that 
seem to demand it, involving power of attorney and 

such. 
    Our proverb is addressing, first the spirit of the 

son who makes such a move, and then the way in 
which he does it. 
 

    If the son thinks- "I've been caretaker long 

enough.  These things will be mine soon anyway.  
These assets are going to waste while we wait for 
dad to pass on.  I could dearly use my inheritance 

now.  After all, I've been official caretaker a long time 
with no pay"- he has fallen into an improper spirit. 

    If he then makes legal moves to wrest control of 



 

 

his father's estate, he has completed the portrait of a 

shame-causing and disgracing son. 
 

    However, there are times when the dad, or the 
mom if her husband was incapacitated, would will-

ingly sign things over to their son, knowing that he 
would only act in their best interests and not aban-

don them.   
    Our proverb is talking about the son who sees 
'what is his' and muscles his way in.  Solomon 

merely makes the equation that this muscling in 
also involves a muscling out- of his parents. 
 

    A question confronts us here.  Your parents 

raised you from your helplessness on. 
    When they are helpless, how will you treat (are 
you treating) them? 
 

 
 

Devotion 3 

 

  
Words of the Verse: 
 

    "Cease, my son, to hear the instruction that causes one to 

deviate..." is another understanding of the verse. 

    "Cease, my son, to hear instruction and you will begin to 

deviate..." is yet another way the Hebrew is taken.  In this 

version, you could almost replace the words in italics with 

an 'equals' sign. 

Proverbs 19:27 

Cease, my son, to hear instruction 
only to deviate from the sayings of knowledge 

thereby.  
 



 

 

Analysis of the Verse: 
 

Being Considered: 
 

 A son/child under instruction 

 

Admonition: 

 

 Stop taking in instruction only to justify your  

 deviations 

 

Teaching of the Verse: 
 

    This is an instruction about instruction.  It is a 
word to a student about the way he receives instruc-

tion.  It is a warning not to process teaching for the 
purpose of refuting it. 

    This is also a rather stark word from Solomon to 
his 'instructee'.  You would not think he would call 
him "my son" in this case.  But if it is being used as 

a corrective to bring his student back on track, it is 

quite understandable. 

    In fact, it is most usual that a student should 
question his instruction.  Basic thinking skills re-
quire us to ask questions, at least in our own minds, 

concerning what we are being taught.  We have not 

really learned until we have asked questions.    

    However, a student can ask questions in such a 

way as to become a veritable cynic.  He does not ac-
cept anything as true in his mind.  All he is hearing 

is the opinions of a narrow-minded instructor.  He 
can actually become an 'anti-student', rejecting what 

he is being told and walking contrary to it. 

    Solomon warns him of that tendency in this prov-



 

 

erb.  Questions are alright.  Questions are neces-

sary.  But we must use questions to AFFIRM, not 
merely to deny.  When questioning becomes the 

whole point, we place ourselves at the center of our 
own little universe of unbelief.  "Nothing is true 
unless I let it be."  This is ignorance x 10. 
 

    Questioning as a learning process should be used 
to rule out false possibilities.  What remains after 
questioning should be the truth, if we have made 

proper use of the process. 

    When a student learns the skill of critical think-

ing, it is tempting for him to play 'the devil's advo-
cate' a little too seriously.  "Hey, I can disprove any-
thing my teacher can assert!"  And, of course, logic 

can be used as a game to any end we wish.  But ulti-
mately, a student who seeks to divert good teaching 

from lodging in his soul is manifesting a spirit of in-

dependence.   

    Again, a little of this is to be expected as a stu-

dent differentiates himself from his teacher.  "That's 
your conclusion.  Well, this is mine."  It takes a cer-

tain amount of pluck to match wits with our instruc-
tors.  This is to be encouraged.  The student who 
merely says, "Yes.  Yes.  I agree.  I never disagree," 

has probably not thought through any of the prem-

ises for himself.  He is more of a parrot. 

    But it is frighteningly easy for a bright student to 
become enthused with his own unique insights.  He 
easily begins to assume that he is smarter than his 

instructors and that they are wrong. 

    At this point, the proud little man inside speaks 
to him, "Your way is right.  They can't understand, 

because they're too stuck in the rut of their own 
thinking."  And the student begins to despise his in-

struction.  He begins to justify sinful practices be-



 

 

cause no one has proved to his satisfaction that they 

are really harmful.  He begins to approach his teach-
ing as an adversary.  "You're trying to instill this in 

me.  Well fine!  I will only listen to find more reasons 

to despise it all!" 

    So Solomon teaches us as instructors to call our 

students back out of their little dream worlds before 

those become reality; for they do become reality! 

    He asks us as students of Scriptures whether we 

learn in order to submit, or whether we come to 
overturn reason and conclusions properly deduced.  

All heresy does the latter.  Every immoral lifestyle 
does also.  Every individually-tailored Christianity 
likewise learns only to convert all knowledge into its 

private schemata. 
 

 
 
 
 

Devotion 4 

 

  
Words of the Verse: 
 

    "Iniquity" is from a Hebrew word meaning literally "to 

pant," with the implication of exertion in vain; so meaning 

vanity, trouble, wickedness. 

 

 

Proverbs 19:28 

A disreputable witness scoffs at justice, 
And the mouth of the wicked gulps down iniquity.  

 



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 A worthless witness 

 The immoral 

 

Their Descriptions Respectively: 

 

 Scoffs at justice 

 His mouth swallows vanity whole 

 

Teaching of the Verse: 
 

    This will be the seventh instruction we have con-

sidered on witnesses.  Most of it has been a direct 
comment on the Ninth Commandment.  This verse is 
more directly related to courtroom proceedings, but, 

as with the Ninth Commandment itself, recognizes 
an application to all speaking as testimony in some 

sense. 

    The man void of moral bearing who is called upon 
as a witness understands the impact his testimony 

will have but is unmoved at the possible damage he 
may cause.  If someone's life, livelihood, or reputa-

tion is at stake, that is the fault of the court system, 
he thinks.  They should not have put so much power 

in his hands. 

    The "worthless" witness in our proverb is found in 
several Old Testament passages as well.  In 1 Kings 
21:1 - 16 we read of Jezebel's plot to acquire another 

man's field for Ahab by hiring "sons of Belial" to tes-
tify against the man.  This "Belial" is our same word 

for "worthless."  It is most commonly used with 



 

 

"son/daughter of." 

    So a worthless witness already had a storied his-
tory for Solomon's readers.  He was willing to sell his 

testimony.  By doing so he mocked at justice.  Jus-
tice, for him, was something to be used for personal 
advantage, not a tool for arriving at righteous deci-

sions. 

    Anyone who takes spoken testimony lightly is in 
this same category.  Someone who realizes that his 

word will be taken as fact and therefore wishes to 
craft the 'facts' to his own advantage gives evidence 

of a soul run by a mangled conscience. 

 

    The second half of the proverb has the mouth of 
the wicked working in reverse.  Instead of belching 

up lies, it is guzzling down unprofitable information 
and habits.  This gives us the background informa-
tion necessary to understand the first half of the 

verse.  The ungodly makes a mockery of justice with 
his testimony because he has already ingested any 
number of lies and deceitful practices.  He is only 

emitting what he has taken in. 

    There is a note of irony in the huge mouthful the 

ungodly consumes.  He swallows vanity or iniquity 
itself as though he were a cat nabbing a fly flying by.  
No big deal.  Connect this capacity with the false 

testimony of the first half of the verse and we have a 
whale of a tale becoming a ‘minner dinner’.  He can 

be counted on to lie big because he makes bite-sized 

snacks of grand vices. 

    Someone like this might not seem too great a 

threat outside an actual courtroom type setting, but 
we should realize the great destructive potential in 
such a person.  He proceeds on the assumption, "If 

what I say cannot be disproved, then it is true."  So 



 

 

he feels free to invent 'facts' at his whim.  God calls 

him immoral and paints his soul in a most menac-

ing hue. 

    How sacred is your testimony to you when you 

speak? 

    Do you realize that life is God's courtroom, and all 

you say you must give account for? 

 
 

 
Devotion 5 

 

  
Words of the Verse: 
 

    "Penalties" is from a Hebrew word meaning a 

"sentence."  
 

Analysis of the Verse: 
 

Being Compared: 
 

 Scoffers 

 Fools 

 

Their Consequences Respectively: 

 

 Sentencings are appointed for them 

 Blows are prepared for their backs 

Proverbs 19:29 

Penalties have been prepared for scoffers,  
And beatings for the backs of fools.  

 



 

 

Teaching of the Verse: 

 
    There is a 'hand-in-glove' fit between an ungodly 

person and punishment.  Punishment for the unjust 
is as fitting a thing as there is in the universe.  Many 
cannot imagine that a God of love could express 

such symmetry about anyone’s pain.  They would be 

right if love were all God was.   

    But God is not an unbalanced being.  He hates 

just as intensely and purely as He loves.  His love 
would not be what it is except for what he conversely 

hates.  Love and hate are quite different, to be sure- 
opposites.  But to pit them against one another as 
though one had to be ultimate is like saying that 

God either has to be merciful OR He has to be just- 
He cannot be both.  This is absurd.  Differing quali-

ties in God are not in competition. 

    Therefore, it is equally absurd to say that God 
cannot show His love to whom He wishes nor show 

His hate likewise.  They are opposite responses, so 
they are not going to be shown to the same people.  
But for God to love some and hate others is not at 

all unreasonable.  For Him to either have to love or 
hate- one to the exclusion of the other- that is what 

would be irrational.  And hate would be no more un-
thinkable than love if one had to be chosen over the 

other, especially considering man’s nature. 

    Finally, it is perfectly sound to conclude that an 
eternal punishment is fitting for the scoffer.  He is a 

being created in God's image, with immense privi-
leges.  God says that this man knows perfectly well 

who God is, yet arrogantly denies it: 

 

 Rom 1:19  because that which is known of God is revealed 
in them, for God revealed it to them.  



 

 

    It is no use soft-peddling the crimes of the unbe-

liever.  God speaks of them in the severest terms.  
They have broken the eternal law of an eternal Crea-

tor with every bit of their eternal souls.  Why would 

their death be temporal? 

    So the ultimate fulfillment of our verse today is 
the Lake of Fire.  That is where the unbeliever re-
ceives what is fitting.  Hades, his 'holding pen' for 

the present, is not his punishment.  His sentence 
does not begin until the verdicts are read at the 

Great White Throne (Rev. 20).  Then, and then only, 
will the scoffer and the fool receive what is appropri-
ate.  Until then, something is unbalanced in the 

Universe.  Just as things aren't right until the meek 
inherit the earth, so things are out of kilter until the 

monstrous are banished from it. 

    You  will not be kindling the flame of the unbe-
liever.  I  will not be putting them to torment.  It is 

strictly a matter between them and their Creator.  
We are foolish to think that because we do not have 

enough against an unbeliever to consign him to per-
dition that therefore God also does not.  It is His af-
fair.  Leave it with Him.  But express it as He does.  

There is no deficit of material for depicting the un-
godly's fate.  Every aspect of it is covered in Scrip-

tures.  It is amazing that anyone could take issue 

with it.   

    We must wonder why it is that no one objects to 

God loving  creatures who are so villainous.  It could 
as easily be argued in His honor that He should not 

countenance creatures that have flouted His good-
ness and made gods of themselves.  Why no argu-
ments here?  Is it not a patent commentary on our 

unequal sense of justice?  On our massive self-love? 

    Punishment is prepared for the scoffer.  Punish-

ments begin in this life but are only completed in the 



 

 

next.  God uses men and circumstances to give the 

scoffer a foretaste of His full retribution. 

    Beatings are appointed for the backs of fools.  

Again, their folly will reward them with many pains 
while on earth, but the Creator's justice does not 

truly begin until the final sentencing. 

    Interestingly, 'Christians' who minimize the Lord's 
justice are among those pictured as objects of His 

sentencing in the end: 

 
 Luke 12:45 - 48  But if that servant says in his heart, My 
lord delays his coming, and shall begin to beat the male 
servants and women servants, and to eat and drink and 
to be drunk,  the lord of that servant will come in a day 
when he does not expect, and at an hour when he does not 
know. And he will cut him apart, and will appoint him his 
portion with the unbelievers.  And that servant who knew 
his lord's will and did not prepare, nor did according to 
His will, shall be beaten with many stripes.  But he not 
knowing, and doing things worthy of stripes, shall be 
beaten with few stripes. For to whomever much is given, 
of him much shall be required. And to whom men have 
committed much, of him they will ask the more.  
 

    The worst "beatings" the wicked servant deals to 
his fellow servants are his misrepresentations of God 

and His works, such as, “God is all love.” 

    Again, justice will be exact.  God is not overreact-
ing in the Lake of Fire.  It is simply a matter of jus-

tice.  And God is just. 

 
 

 
 
 
 



 

 

Devotion 6 

 

  

Words of the Verse: 
 

    "Led astray" also carries the meaning of "to lurch"; so 

Solomon has used a double entendre. 

    "Brawler" is  from a Hebrew word meaning "to make a 

loud sound; by implication, to be in great commotion." 

 

Analysis of the Verse: 
 

Being Compared: 
 

 Alcoholic drink 

 All those misled by them 

 

Their Two Descriptions: 

 

 A scoffer (wine) and boisterous (liquor) 

 Not wise 

 

Teaching of the Verse: 

 
    In our quest to find the wise man, we have come 

across another exclusion, and it is absolute.  Solo-
mon says one man you will never find among the 
wise is the man who gets drunk.  We may find other 

qualities of wisdom in the man, but if he gets intoxi-

Proverbs 20:1 

Wine is a mocker, and liquor is a brawler;  
All who are led astray by them are not wise.  

 



 

 

cated, he cannot be truly wise.  This would apply 

when any substance with intoxicating effects is 
drunk, eaten, smoked, or taken intravenously.  

Those who cloud their minds with intoxicants can 

never be counted wise. 

    This is the first time Solomon deals with intoxi-

cants as such.  He has used wine metaphorically a 
couple of times in chapters 1 - 9, but this is his first 
comment on drunkenness.  It is a sort of comple-

ment to his teaching on self-control: 

 
 Prov 16:32  He who is slow to anger is better than the 
mighty, and he who rules his spirit is better than he who 
takes a city.  
 

    Someone who is drunk does not rule his own 

spirit.  The drunkard will not agree that he has lost 

control, but that denial is part of his drunkenness. 

    Wine is personified in our proverb.  It is pictured 

as a scoffing man.  That makes the third verse in a 
row where “scoffer” is used.  Solomon has just said 

that a worthless witness "scorns" justice and that 
penalties are prepared for "scoffers."  By making 
wine itself a "scoffer," Solomon is making the man 

under wine's power a pitiful figure indeed.  It is as if 
he were saying, "There is one kind of person who is 
controlled by scoffing, but in a cowardly way; he lets 

wine make him its puppet.  He comes into the hands 
of punishment by means of a third party." 

    This pathetic clown is so seen later in proverbs as 

well: 

 

 Prov 31:4 - 7  It is not for kings, O Lemuel, not for kings to 
drink wine; nor for princes to lust for strong drink;  lest 
they drink, and forget the law, and pervert the judgment of 
any of the afflicted.  Give strong drink to him who is ready 



 

 

to perish, and wine to those who are of heavy hearts.  Let 
him drink, and forget his poverty, and remember his mis-
ery no more.  
 

    Here the drunkard is seen as someone who has 
checked out of life.  He wants no part of it.  He only 
seeks oblivion.  So he hands his keys to wine and 

says, "Take me away." 

    Wine is a scoffer who mocks those under its sway.  

The most wine we are ever encouraged to drink is "a 

little": 

 
 1 Tim 5:23  Drink water no longer, but use a little wine 
for your stomach's sake, and for your frequent infirmities.  
 
    Here pastor Timothy's stomach is ministered to by 

a daily portion of wine.  Alcohol has the  capacity to 
kill bacteria that might otherwise flourish to our det-
riment.  But how much wine does it take to do the 

trick?  "A little."   

    By this we know that neither wine itself nor its 

partaking is evil.  The sin is its overindulgence.  
When is that line crossed?  Those who love wine/its 
effects wish to locate the limit as far into a drinking 

session as possible.  They will certainly therefore ex-
ceed the limit.  At that point, others will know what 

their conscience was telling them while they took sip 
after sip, glass after glass.  Slurred speech, lack of 
balance, lolling eyes- there are definite signs of over-

indulgence. 

    So wine mocks its slaves, looking them in the eye:  

"I have you.  I hurt  you.  Yet you love me." 

    Strong drink is boisterous.  It releases inhibitions 

and causes men to be foolish and loud. 

    Solomon is categorical.  "All" who are thus de-



 

 

ceived by drink are devoid of wisdom.  Some will ap-

pear otherwise prudent, but that one 'outlet', that 
one relinquishing of the keys of their judgment is all 

we need to establish their ban from wisdom. 

    Can a drunkard reestablish wisdom in his life?  
Yes.  But he may have to forgo wine's services on 

any level but communion or a drink at someone 
else's house.  Wine in his own house will probably 
be too strong a source of temptation.  If he has 

stomach problems, it is probably the ulcer caused 

by his drinking.  Wine won't help that. 

    Wine provides us with a crucial lesson about ma-
turity.  We might ask why God would allow at all  
something which can have these devastating effects.  

Why not say, "No wine, no time, ever"?  Why even 
create grapes?  But wine, we see, is only a magnifi-

cation of life as a whole.   

    When God created a creature with moral choices, 
He made everything in the world a temptation and 

nothing a temptation at the same time.  For a weak 
man, any inducement will lead to sin.  For the man 

strengthened by God, no inducement, however 
strong, will lead to sin.  Many men have gone their 

whole lives as wine drinkers but not as drunkards.  
So we see that the thankful use of earthly gifts is 
one thing; self-indulgence by them is its opposite.  

In one sense there is a fine line between them.  But 
in the real sense, the difference between a pure con-

science and a defiled one is the greatest chasm in 

the world. 

 

    Side note:  Have you heard of being "drunk in the 
Spirit?"  The phrase does not occur in Scriptures, 

nor is it described anywhere therein.  The apostles 
were not staggering or silly on the day of Pentecost, 
but rather the unknown languages they spoke 



 

 

moved some in the crowd to conclude they were 

drunk.  Paul does not advise drunkenness in Eph. 
5:18 when he says not to be drunk with wine, but 

filled with the Spirit.  Filling with the Spirit is a form 
of being controlled by another that is contrasted 

to drunkenness.  They are not otherwise alike.  It 

should be obvious from our proverb today that 
drunkenness is a form of irresponsibility.  Spirit-

filling is the highest form of responsibility, since the 
Spirit is the One who works self-control in us as an 

aspect of His fruit. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 
  

Words of the Verse: 
 

    "Sins against" can simply be translated "forfeits." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 The fear of a king 

 The snarl of a lion 

 

Counsel: 
 

 Do not cross him unless you wish to forfeit your 

life 

 

Teaching of the Verse: 

 

    You may recall a similar admonition not too far 

back: 

 

 Prov 19:12  The king's wrath is like the roaring of a lion; 
but his favor is like dew on the grass.  
 

    And farther back: 

 

 Prov 16:14  The wrath of a king is as messengers of death, 

Proverbs 20:2 

The fear caused by a king is as that caused by 
the roaring of a lion;  

whoever crosses him sins against his own soul.  
 



 

 

but a wise man will quiet it.  
 

    Now we are dealing with a king's fear, not his anger. 

    The fear "of a" king can be taken, as we have done, 

as the fear caused by a king.  Once again, that fear is 

compared to a growl- that of a lion. 

    What does such a growl or roar imply?  It is either a 
territorial announcement of supremacy or a strategy in 

moving game in a certain direction so they can be 
caught.  For its enemies or its prey, the lion's roar is a 

threat. 

    After three verses in a row on scoffers and scoffing, 

we are now told, in effect, sheath your scorning, for by 
it you may run afoul of the authorities.  Scorners by 

definition flout authority.  Here we are told that they 
do so at their own peril.  Even a drunk man who be-

gins to rant about excessive taxes and curses the king 

is in jeopardy of committing treason. 

    The Christian is not being told to curtail his minis-
try to those in authority by simply doing what they say 

with no response.  When opportunity is presented, 
Christians must speak to leaders in the name of the 

Lord.  But our respect for God-ordained authority 
should be evident in our manner of speech.  That re-

spect should even carry over into our private conversa-

tions: 

 

 Eccl 10:20  Do not curse a king, no, not in your thought; 
and do not curse the rich in your bedroom; for a bird of 
the air shall carry the voice, and that which has wings shall 
tell the matter.  
 

    God has so connected citizens to their authorities 
that our disrespect tends to come to their attention.  

Solomon says that this should put a guard in our 
minds.  There should always be the 'little man' sta-

tioned in our thoughts who reminds us when we are 



 

 

tempted to say something disrespectful about a leader. 

    Does this mean that we cannot say that a leader 
has sinned?  No.  John the baptizer was very frank 

with king Herod about his adultery.  Of course, Solo-
mon's warning in our verse eventually came to pass in 

John's life.  He forfeited his soul to the executioner.  
Should he have withheld his rebukes of Herod for his 

own sake, though?  No.  To bring about our own death, 
to "forfeit our soul," is not always a dishonorable thing.  

Sometimes forfeiting our soul is demanded to retain 

our honor.  

    But even if we rebuke a king, are we ever to aban-
don a general demeanor of respect?  No.  We are al-

ways to recognize that those in authority are placed 
there by God, even if our message to them was that 

they took power unrighteously.  There is a balance 
that is difficult to maintain between our fear of God 

and speaking in His name on the one hand and our 
acknowledgment of those He has enthroned on the 

other.  As long as we have both realities firmly estab-

lished in our souls, though- God's supremacy and fear 
of the king- we should be able to carry ourselves as 
worthy ambassadors, pleasing to God and useful to 

men.  Even our execution can serve both of these pur-

poses. 

    God is also a roaring lion, and a king is only prey in 

His forest.  Since we are all in THE King's forest too, 
we know that He does not tell us to fear the lesser king 

for nothing.  Our respect for God is to be demonstrated 

by our respect for earthly authorities: 

 

 1 Pet 2:17  Honor all. Love the brotherhood. Fear God. 
Honor the king.  
 
 Rom 13:7  Therefore give to all their dues; to the one due 
tax, the tax; tribute to whom tribute is due, fear to whom 
fear is due, and honor to whom honor is due.  
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Devotion 1 

 

  
Words of the Verse: 
 

    "Rushes into it" is from a word with the basic meaning 

of exposing, so rolling forward, or breaking out.  

 

Analysis of the Verse: 
 

Being Compared: 
 

 A man finding honor 

 Every fool 

 

Their Opposing Descriptions: 

 

 Desists from a dispute 

 Commits the breach 

 

Teaching of the Verse: 

 
    It is a man's honor, his "weight" or "glory," to de-

sist from a conflict.  This is the same word used for 
God's "glory."  God's substance, perfections, and vir-

tues are what give him "weight." 

    Man gains real substance and rises above a 
merely instinctive creature by (for one thing) retain-

Proverbs 20:3 

It is an honor for a man to cease from strife;  
but every fool rushes into it. 

 



 

 

ing control of his defense mechanisms.  Defending 

oneself against reproach by an impulsive counterat-

tack is seen as something any fool can do. 

    Exactly how should we respond when our charac-

ter or deeds are questioned? 

    The answer to this which will take you from A to Z 

is to justify God, not yourself. 

    This lesson is derived from Job, whose volume of 

accusations was greater than any other man in 
Scriptures.  Job is a long book- 42 chapters.  Most 

of those chapters, 28 of them, from 4 through 31, 
comprise an argument between Job and three of his 
friends, Bildad, Zophar, and Eliphaz.  They were as-

serting that Job must have sinned against God 
somehow to invite the massive calamities that had 

come upon him. 

    At first, Job showed wisdom and retained honor 
by squelching any impulse to quarrel.  He did have 

some reverse advice, insisting that this was not the 
time to 'get to the bottom' of the matter, but was a 

time for friends to comfort a friend in distress.  His 
response was fairly measured and was mainly a cry 

for help. 

    His friends' minds, though, were made up.  Who 
in history before (or since, we might add) had had so 
many awful things happen to him all at once?  And 

their suspicions had been cemented when Job's first 
response after a seven day silence of sitting and 

scraping his head-to-toe boils, was to curse the day 

he was born. 

    When Eliphaz got on to him for that, Job re-

sponded with a, "Come on!  You'd do the same in my 
shoes.  Give me a hand back, don't push me off the 

ledge!" 



 

 

    But after that, the whole situation went steadily 

downhill.  Job gave in little by little to their sugges-
tions that he had sinned, until finally, he basically 

said, "Fine.  If God is repaying me, His account 

books are wrong!  If only I had an impartial auditor!" 

 
 Job 23:3 - 7  Oh that I knew where I might find Him, that 
I might come even to His seat!  I would order my cause 
before Him, and fill my mouth with arguments.  I would 
know the words which He would answer me, and under-
stand what He would say to me.  Will He plead against me 
with His great power? No, surely He would give heed to 
me.  There the righteous might reason with Him; and I 
would be delivered forever from my Judge.  

 

    Job still partially asserted God's justice, but, in 

effect, he had lost sight of it. 

    When we find out where Job had fundamentally 
erred, we also find out how he could have had the 

'honor of desisting from strife', in the words of our 
proverb.  Elihu was the man sent by God to untan-
gle the mess of arguments that had ended in a stale-

mate. 

 
 Job 32:1, 2  And these three men ceased from answering 
Job, because he was righteous in his own eyes.  And the 
anger of Elihu burned- he who was the son of Barachel the 
Buzite, of the family of Ram.  His wrath burned against 
Job, because he had justified himself rather than God.  
 
    There it is.  How had Job been pulled into dis-
honor?  How had he been made to argue unwisely?  

He had "justified himself."  There is no other reason 

a man will quarrel.  Even if the topic is officially 
God's honor, as it often was with Job, his real moti-
vation was to defend himself against his friends' ac-



 

 

cusations and those of his own conscience (where he 

was beginning to accept their false premises). 

    So what should Job have been doing?  What 

should everyone do who is being pulled into self-
defense and a dispute?  JUSTIFY GOD.  That's it.  

Too simple. 

    Job should have simply maintained, as long and 
as often as necessary, "Whatever God is doing to me, 

and for whatever reason, I know He is right.  I'm not 
aware of any sin He might be punishing, but there 
are more possible reasons for my trials than punish-

ing my sins.  Glory to God." 

    Are we saying we would have responded the right 
way?  We probably wouldn't have made it past the 

wifely suggestion to curse God and die, if that far.  
The point is for us all to learn what Job learned.  

Any fool can burst in with a line of self-defense and/
or counterattack, and every fool does.  A wise man 
distinguishes himself with a peek behind the Heav-

ens to God's blueprint room where no mistakes are 
made.  As long as we DO justify Him and DON'T jus-

tify us, we should come out alright.  There is a de-
meanor that accompanies this that is very difficult- 

a patience and a maturity- but that is why it be-
comes a man's honor when he can pull back from a 

debate.  It is a trophy earned. 

    There is a time for argument- in defense of God 
and his truth.  There is even a time for self-defense.  

But the spirit directing both of these defenses must 
be ever apprehensive about its own tendency to self-

oriented, self-centered debate. 

    The principle isn't that hard to understand and 

agree with; the practice of it is. 
 

 
 



 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Harvest" is from a Hebrew word meaning "severed," as 

in the crops that are cut down. 

 

Analysis of the Verse: 
 

Being Considered: 
 

 The lazy man 

 

Descriptions: 

 

 Does not plow by reason of winter 

 "Inquires" during harvest, but there is nothing 

 

Teaching of the Verse: 

 

     There are two kinds of people when it comes to 
diligence.  There are those for whom the timetable 
laid out by the seasons taps them on the shoulder 

and says, "If you want crops, now's the time to be-

gin."  And so they begin. 

    The other type of person gets tapped on the 
shoulder and notices the cold of the touch.  So in-
stead of hearing the goading of the season, he hears 

Proverbs 20:4 
The sluggard will not plow by reason of the winter;  
therefore shall he beg in harvest, and have nothing.  

 



 

 

his own inner voice saying, "There will probably be a 

few warmer days left before winter fully sets in.  

Those would be better days to start than this one." 

    In Solomon's part of the world, plowing for the 
later spring crops had to begin in November or De-
cember, when cold northerly winds were beginning 

to bear down on Israel.  This was hard work, and the 
temptation was to let it go and hope that the ground 
was already soft enough to establish the seeds and 

their first root systems. 

    The one label for the lazy man is "excuses."  He 

has a never ending list of them. 

    The diligent person has just as many excuses 
handy in his life if he wanted to use them.  He sim-

ply sees the JOB as more important than his DIS-

ADVANTAGES. 

    The lazy guy says, "Oh, what the winter does to 
my bones!"  Or, "The skin on my hands cracks so 
badly they bleed."  Or, "Plowing makes me sweat, 

then the northerly wind chills me; I catch cold every 

time."  And on and on his inventiveness goes. 

    NOTE:  The sluggard's excuses may well be 

real.  It is his use of them to avoid work that makes 

him a sloth. 

    Again, all the excuses offered by the lazy person 
above may be just as true of the diligent person, but 
the diligent knows the work has to be done any-

way. 

    Therefore, one distinction between a sluggard and 
an industrious type is that the sluggard is able to 

weave a dream world around him, while the indus-
trious lives in reality.  The sluggard's dream world 

consists in his USE of facts.  Again, he is hard to ac-
cuse of laziness, because he does use facts.  Eventu-



 

 

ally, it seems like the only appropriate answer for 

him is, "Buddy, we all have our excuses.  You just 

let yours stop you." 

    Of course, there are people who truly are unusu-
ally impaired, but even they can manifest a sprit of 
diligence in the way they approach their impairment 

versus their responsibilities. 

 

    There are consequences for laziness, and, as in 
everything else, God the designer makes the punish-

ment fit the crime.  The same ground the lazy man 
refused to plow in winter will stare blankly back into 

his hungry eyes at harvest time. 

    So with every area where we lack diligence.  The 
tasks we leave undone become empty cupboards.  

Where we did no sowing, we can do no reaping. 

    The fellow who worked despite his drawbacks will 
have the very simple satisfaction of the fruit which 

that labor yields. 

 
    Solomon says the lazy man will "inquire," mean-

ing either that he will ask food from others which he 
did not provide for himself, or that he will inquire of 

the land, saying, "Well, I didn't plow much, but I did 
sow seed.  Certainly some of it put down roots!"  Per-

haps Solomon refers to both of these consequences.  
The lazy man just becomes an inquirer.  Questions, 
questions; but the answers are all back during the 

plowing time:  the hard, initial dirty work that no 

one wants to do. 

 

    Are you a plower? 

    Or do you put off tough preliminary work, ever 

waiting for the 'perfect' opportunity? 



 

 

    In Bible study and prayer, the same spirit of "This 

isn't bearing me any fruit right now" leads to count-
less spiritual mortalities.  Plowing, in a way, is the 

farthest thing in the world from eating the bowl of 
beans that came from once-plowed ground.  Some 
Bible and prayer times yield only one satisfying 

'bean' per hour of unsatisfying 'plowing', especially 
for young Christians. 
 

 
 

Devotion 3 

 

  
Words of the Verse: 
 

    "Draws it up" is from a Hebrew word meaning "to dan-

gle," as in letting down a bucket to draw water. 

 

Analysis of the Verse: 
 

Being Considered: 
 

 Counsel in a man's heart 

 

Descriptions: 

 

 It is deep waters (a metaphor) 

 A discerning man draws it out 

 

Proverbs 20:5 

Counsel in the heart of a man is deep water,  
But a man of understanding draws it up. 

 



 

 

Teaching of the Verse: 

 

    There's good advice and there's bad advice.  Both 
kinds can emanate from the human heart.  There is 
some 'advice' in very raw form that is simply a hu-

man response to another human: 

 

 1 Cor 2:11  For who among men knows the things of a 
man except the spirit of man within him? 

 

    There is a very natural perception by any human 

about certain things in other humans: 

 

 Prov 20:11  Even a child is known by his own doings, 
whether his work is pure and whether it is right.  
 

    The above proverb says something about being 
known, but it also therefore says something about 

knowing.  We naturally know things about other hu-
mans by our own 'reflecting' humanness (See 1 Cor. 

2:11 above). 

    We therefore also make instinctive assessments 
about other humans and their situations; i.e., we 

have advice- counsel concerning them. 

    Solomon's first point in this proverb is that our 
instinctive assessments are like deep waters.  Since 

they are reflections of our own depths, they tend to 

be hard to define. 

    So we have the main point of our proverb:  the 
discerning man learns how to put a bucket down 
into the deep water of his soul, bring it up, and look 

into it.  The discerning man gets in touch with those 
instinctive assessments and can put words to them; 
he can define them.  This does not mean he can say 

everything there is to say about them, but that is ac-



 

 

tually part of his wisdom also- he doesn't try to over-

define where there's still ambiguity in his thoughts. 

    Now consider this.  A discerning man is not only 

able to get in touch with his own thoughts about 
others, he is also able to plumb the depths of others' 
thoughts as well.  There are obviously limitations to 

this, but usually the discerning man can read an-

other man better than the man can read himself. 

 

    What we have said so far is really a particular ap-

plication of a more general truth.  We have focused 
on the particular truth of counsel concerning self or 
another, for this is probably the easiest way to ini-

tially grasp what is being said, and it is one of the 
primary lessons.  But the general principle is that 

ANY counsel that rests in the deep, still parts of a 
man's soul is difficult to reach, and only a discern-

ing man has the 'bucket and rope' to get down to it. 

    Take a natural man's knowledge of God: 

 

 Rom 1:19  because the thing which may be known of God 
is clearly revealed within them, for God revealed it to 
them.  
 

    The unbeliever knows there is a God, but if he 
were offered a bucket to retrieve the knowledge, he 
would smash the bucket, disregard it, or fail in the 

proper use of it. 

    The discerning man is the only one who can re-

trieve this knowledge.  In this regard, every Chris-

tian should be a discerning man. 

    How discerning a Christian is beyond this de-

pends on his attention to Scriptures and their appli-

cation to himself: 

 Heb 4:12, 13  For the Word of God is living and powerful 



 

 

and sharper than any two-edged sword, piercing even to 
the dividing apart of soul and spirit, and of the joints and 
marrow, and is a discerner of the thoughts and intents of 
the heart.  Neither is there any creature that is not mani-
fest in His sight, but all things are naked and opened to 
the eyes of Him with whom we have to do.  
 

    The more we are exposed by the Word of God, the 
'closer' the bottom of the well gets.  God tells us who 

we are.  We confess it, believe it, and begin to look 
for evidences of it.  As we see them, the eyes of dis-
cernment develop.  Where things about us are invisi-

ble, we let down the bucket of Scriptures so its 
piercing truths can dissect and collect our inner 

parts (a bucket and scalpel?).  We bring those parts 
up and learn who we are, remembering the Scrip-

tural issues that raised them. 

    Most people realize that they know more than 
they can express.  Most people, unfortunately, there-

fore think that they are more discerning than those 
around them.  But only the man who can draw the 

thought out is the wise man, according to our verse.   

    When you first try to define your own deep 
thoughts, you will find that you were really thinking 

gibberish.  The defining process tends to make the 
'wisdom' of our thought vanish.  We can't put it into 
words accurately because we didn't understand it as 

well as we thought.  This is why tending this bucket 
and this well is an advanced art and science, and 

few have the patience to master it. 
    This is also, by the way, why Christians should 
generally be able to counsel one another better than 

unbelieving psychiatrists or psychologists could.  
One of these men who is relatively good at helping 
people, though, is merely someone who has followed 

the principle of our proverb as far as an unregener-
ate man can. 



 

 

Devotion 4 

 
  

Words of the Verse: 
 

    "Benevolence" is from the regular Hebrew word for 

God's "mercy," also used frequently for men's "kindness." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 A man's self-proclamation 

 What he really is 

 

Opposing Descriptions: 
 

 That he is considerate 

 Rarely a man of steadfastness 

 

Teaching of the Verse: 

 
    Following a verse on discerning our own inner 

thoughts, we have here the more common trait of 

mistaking our character. 

    "Many men will proclaim each his own mercy."  
And if many will proclaim it, many more believe it of 
themselves without saying it.  But then try to find 

such a man in reality.  A synonym for proven char-
acter is used in the second half of the proverb:  

Proverbs 20:6 
Many a man will proclaim each his own benevolence,  

But a faithful man who can find? 

 



 

 

faithfulness.  "Who can find a faithful man?" 

    Man naturally believes good things about himself: 

 
 Prov 16:2  All the ways of a man are pure in his own eyes, 
but Jehovah weighs the spirits.  
 
    We naturally see through rose-colored lenses 

when we are looking at ourselves.  We get so used to 
the lovely view, we don't mind others knowing about 

it, especially when our motives are questioned. 

    As Christians, we should be highly suspicious of 
any self-justifications that paint a picture of inner 
goodness.  Someone does something bad but then 

proclaims, "I'm not really like that."  Well, of course 

you're like that!  You did it! 

    Our proverb does say "many," though, and not 
"all."  This is because God's own redeeming grace 
changes men's hearts so that they are merciful and 

faithful: 

 
 Psa 18:24  And Jehovah has returned to me according to 
my righteousness, according to the cleanness of my hands 
in His eyes.  
 

    The psalmist is under no illusions about his na-
ture.  He knows he is still a sinner.  But he is also 

now a regenerated man with the capacity to do good.  
Furthermore, his good has the power to dominate 
his evil tendencies.  If he denied any evil tendencies 

or their effects, he would be a liar (1 Jn. 1:8, 10).  
But it would be just as dishonest to deny his good-

ness if God had indeed worked goodness in him (1 

Jn 3:10). 

    How many men could honestly quote a verse like 

Psalm 18:24 about themselves?  Not many according 



 

 

to our proverb.  So the answer to the question in the 

second half of our proverb, "Who can find a faithful 

man?"- Not many. 

 
    The particular context of our proverb would seem 

to be friendship. 

    Many would-be friends proclaim their sympathy 
with you.  They say they understand you, including 
your weaknesses, and they won't abandon you.  But 

then a test comes, and their professed steadfast af-

fection dissipates like a morning mist. 

    In this context, Jesus is the truest friend.  He 
came to us in our worst state and befriended us.  He 
has pledged Himself to us, and He already knows 

what faithless acts we have yet to perform, what 

treasonous words we have yet to speak! 

    Here, the other side of man's perverse nature 
comes into view.  Whereas every man has a natural 
confidence in his own goodness, yet few can outright 

deny their big blunders.  They therefore like to em-
phasize that Jesus accepts them unconditionally.  

So on the one hand, they are very slow to admit 
their faults, but on the other, they are quick to 

imagine them excused without review. 

    Those few who do possess steadfast love have it 
because they do not wallow in excuses.  When they 

do wrong, they seek their Savior's forgiveness, but 
then they press on to learn His goodness so they will 
more consistently reflect it.  They won't have to pro-

claim their own mercy; their lives will show it. 

 
 

 
 
 



 

 

Devotion 5 

 

  
Words of the Verse: 
 

    "Completeness" is usually translated "blameless" or 

"integrity," but the meaning of "wholeness" or "maturity" 

is nearer the literal meaning. 

 

Analysis of the Verse: 
 

Being Considered: 
 

 A righteous man 

 

Descriptions: 

 

 He walks in his maturity 

 His children after him are blessed 

 

Teaching of the Verse: 

 

    This is a cause and effect verse, but the cause is 
often far removed from the effect in this life’s meas-
urements.  The cause here is a parent's godly life; 

the effect is blessings on his children. 

    This is a great faith-builder.  There are times 

when we don't feel like pressing on in righteousness 
for our own sakes; we lack the desire to "walk in our 

Proverbs 20:7 
A righteous man who walks in his completeness-  

blessed are his children after him!  

 



 

 

completeness."  At times like those, our concern for 

our children becomes a buoying force that supplies 

the motivation for not 'giving up the ship'. 

    What we do in our lives today affects what will 
transpire in our children's lives forty years from 
now.  That's what our verse is telling us.  We will 

even be long gone, and the fruits of our lives will be 

borne in the lives of our children!  Remarkable truth! 

    Baptistic theology- that only believers should be 

baptized, therefore excluding infants- tends to make 
its adherents overly individualistic concerning salva-

tion.  True, every man is saved only for himself, and 
a parent's salvation does not 'filter down' to his chil-
dren, saving them.  But a person of baptistic theol-

ogy must realize this: 

 
 1 Cor 7:14  For the unbelieving husband is sanctified by 
the wife, and the unbelieving wife is sanctified by the hus-
band; else your children would be unclean, but now they 
are holy.  

 

    A believing parent ‘makes’ his children holy.  Holy 

means "set apart."  We've already said that doesn't 
necessarily mean they will be saved, but it surely 

means that there is a connection between a parent's 
sanctification (same Greek root word as "holy") and 
his children's.  That's what our proverb says too.  

Our spiritual maturity results in our children's  

blessing. 

 
    Notice the 'double bubble' motif, if you will.  There 
is a 'bubble' we are to walk in: our spiritual matur-

ity:  "The righteous walks in ..."  Each Christian is a 
little universe unto himself with everything he needs 

for spiritual growth.  Of course, part of that package 



 

 

is the indispensable need for other brothers' input 

and our input into them, but each of us decides for 
himself whether holiness suits him and whether he 

will prefer that path above any other.  There's one 

bubble. 

    When we have created this bubble, another kind 

of bubble is automatically woven for our children.  
They, too, will walk in a degree of the blessedness 
we attained, simply because of us.  Obviously, by 

the rule of the first half of the proverb, the child 
must become a person of his own spiritual maturity- 

not depending on parent or anyone else for his trust 
in Jehovah and His way- in order to be called 

“righteous.” 

 
    Are you weaving blessings for your children?  If 

you are young, for your future children?  Your deci-

sions today are already irrevocably affecting them. 

    Are your children grown?  Parents always have a 

special place in their children's lives.  The most pow-
erful tool of a parent who failed to walk in holiness 

before his children is this:  to come back and con-
fess the same.  When he states his regret over ne-
glecting to provide blessing for his child, the child 

will probably realize some blessing he did receive; 
but, more importantly, the burden will be properly 

shifted to his shoulders as an adult to seek spiritual 
wholeness on his own.  If the parent's present 
course is real holiness, it will still have a blessed ef-

fect on his children. 

 

 
 

 
 
 



 

 

Devotion 6 

 
  

Words of the Verse: 
 

    "Scatters away" is also the Hebrew word for "winnows," 

as in the separating of the wheat from the chaff when the 

grain has been harvested.  
 

Analysis of the Verse: 
 

Being Considered: 
 

 The king who sits upon the throne of judgment 

 

Description: 
 

 Winnows all evil with his eyes 

 

Teaching of the Verse: 

 

    Solomon as king knew much about rulership.  He 

sat as an unrivaled monarch in his day; Israel had 
reached her zenith.  He was able to observe lesser 

dominions and the behaviors of their potentates 

from his lofty vantage point. 

    He also knew that there was a King over all kings, 

including himself in that inferior number.  He has 
already given us a weighty bit of instruction on that 

Divine-human interplay: 

 

Proverbs 20:8 

A king who sits on the throne of judgment  
scatters away all evil with his eyes.  

 



 

 

Prov 16:10  A divine sentence is in the lips of the king; his 
mouth does not transgress in judgment.  
Prov 16:11  A just weight and balance are Jehovah's; all the 

weights of the bag are His work.  
Prov 16:12  It is a hateful thing for kings to commit wick-

edness; for the throne is established by righteousness.  
Prov 16:13  Righteous lips are the delight of kings, and 

they love him who speaks right.  
Prov 16:14  The wrath of a king is as messengers of death, 

but a wise man will quiet it.  
Prov 16:15  In the light of the king's face is life, and his fa-

vor is like a cloud of the latter rain.  
 

    Solomon now makes an observation on the right-
eous dominion of kings.  He is aware, though, that 
the proper pattern for the reign of human kings is 

that of the heavenly King. 

    First, concerning the dominion of human kings. 

    The king who sits on the throne of judgment is 
the king in official judicial session.  As the highest, 
or perhaps only judicial source in the land, many 

decisions concerning men's guilt or innocence would 
come before him.  Sometimes, their very lives would 

be in his hands; other times, their fortunes; others, 

their reputations. 

    A weak king would not hold such session; or if he 

did, it would be a mockery.  A corrupt king would 
merely sell his decisions to the highest bidder.  So a 

king who actually held session and tried cases based 
on right and wrong was probably a rarity.  The kings 
of Israel were commanded by God to make just deci-

sions for all, regardless of their rank or social status. 

    Solomon is picturing a king who took his job as 

chief judiciary seriously.  In a sense, he would never 
leave his throne of judgment.  In everything he did, 
he would carry the burden of enforcing righteous-



 

 

ness.  The purpose of judgment was to insure justice 

among his subjects; therefore, dishonest or violent 

people must be made unwelcome.   

    In an official judgment session, such a king could 
'burn a whole in a person' with his gaze.  He might 
demand that they look at him, so he could evaluate 

their conscience thereby.  In any case, his solemnity 
would be apparent to anyone around.  The message 
would be clear:  Do evil, and you'll pay.  So his gaze 

was like a winnowing fan that would blow the 
crushed grain, scattering away the lighter chaff and 

allowing the heavier wheat to fall back into the 
safety of its own pile.  Evil was unable to stand be-

fore him. 

    We have record of several of Solomon's judicial 

cases.  He was a king who sat on the judgment seat. 

    Each of us is also a king: 

 

 Rev 5:10  And You made us kings and priests to our God, 
and we will reign over the earth.  
 

    We have the individual responsibility to winnow 
ourselves, putting sin to death in our dominions, the 

region of our souls.  When sin sees us approaching 
the throne of judgment, however, its only probable 
threat of execution is if it laughed itself to death.  We 

are a generation of buffoon judges. 

 

    But what of God?  How did Solomon think God 

corresponded to this description? 

    We have already dealt with several proverbs in 
which Solomon makes it clear that God will judge 

the wicked and they will not escape.  But the wicked 
still seem to be in business now.  God apparently 

hasn't scattered them yet.  Why not? 



 

 

    The answer to this question largely reveals your 

eschatology- your belief in last things.  There are 
three basic approaches to eschatology, each named 

in relation to the Millennium- the 1,000 year reign of 

Christ mentioned in Revelation 20. 

    Amillennial ("No [literal] millennium") teaching 

says that we are in the Millennium now, that it is 
figurative and purely spiritual and only in the 

Church; therefore, King Jesus is winnowing sinners 
in the Church now (all three views agree with this), 
and everyone else will be winnowed in the Last 

Judgment (all three views agree with this, too). 

    The Postmillennial ("[Full] Millennium after" the 

Church comes to power) view  also teaches that we 
are in the Millennium now, but that the world is be-
coming more and more Christian.  They believe the 

Church will eventually be God's instrument to win-

now the world and remove its evil-doers. 

    Premillenial (Christ returns "before the Millen-

nium") teaching is that the Millennium won't begin 
until Christ returns.  That is when He will take His 

judgment seat and decisively weed out wrongdoers. 

 

    Each view holds that God limits evil now by his 
partial execution of justice on notorious sinners.  

The Postmillennial view is the only one that believes 
that a throne of judgment will be fully set up on 

earth before Christ returns. 

 

    Pray for our leaders, that lawmakers will make 
just laws, that police forces will implement them, 
and judges will separate criminals from the law-

abiding population, mainly by intimidating them 

into deciding against delinquency. 

 



 

 

Devotion 7 

 
  

Words of the Verse: 
 

    "Pure" is the same Hebrew word for "clean" used to de-

scribe cases in Leviticus 13 - 15 where uncleanness had 

departed . 
 

Analysis of the Verse: 
 

Being Questioned: 
 

 Can a certain man be found? 

 

Descriptions: 
 

 Has cleansed his heart  

 Is pure from his sin 

 

Teaching of the Verse: 

 

    Today's proverb asks a question:  Can we find a 
person who can truthfully make the claim that he 

has cleansed his heart and is purified from his sin? 

    Notice that a certain assumption is being allowed: 
that we have sin in us to start with.  There has 

never been a religion or philosophy that denied that 
there is something wrong with man.  No other belief 
sees man so radically bent as Christianity, though.  

Neither does any other system make the cure for 

Proverbs 20:9 

Who can say, I have made my heart clean,  
I am pure from my sin? 

 



 

 

man's flaw so drastic. 

    But the question is:  Can we take the taint that is 

within us and cleanse it ourselves? 

    Once again, Solomon catches us off guard with an 
excursion into theology.  For him, practical advice 
and spiritual reality cannot be separated.  There is 

no direction for daily living without the proper theo-

logical underpinnings. 

    Having raised the whole question of how sin can 
be removed, two possibilities are implied:  a process 
accomplished 'in-house' or a cure found outside our-

selves.  This is really the only issue that is being di-

rectly addressed.  

    As with all true theology, how practical this is!  
What do we need to know more in life than how we 

can deal with our intrinsic stain? 

    Of course, Solomon's clearly implied answer to 
who can do it is– nobody.  He is suggesting that if we 

could ask every man alive, each would have to give 
the same answer:  "Not me.  I can't say I've purified 

my fault."  To a man we are without remedy. 

    This is an all-important conclusion.  If man can-
not fix his own drawback, he must seek outside 

himself for mending.   

    This, then, provides one great dividing line in all 
religions, philosophies, psychologies, etc.  There are 
those in which man is shown a way in which he can 

help himself, thus ultimately disagreeing with Solo-
mon's view; and there are those that agree that 

someone or something outside man must help him. 

    To go ahead and complete the picture, there is 

one more dividing line.  There is only one religion or 
philosophy in which God basically takes in hand the 
whole matter of man's renovation Himself.  Every 



 

 

system outside Christianity has man in some kind of 

'co-op' with God.  Most 'Christian' systems are 'co-
ops', too, the most famous throughout history being 

Catholicism, in which the Church is the means by 
which the sinner is cleansed.  God is officially cred-

ited, but the Church applies the actual remedy.* 

    So true religion is discovered by first finding who 
is wise enough to seek help outside of man, and 

then by making sure that that help does not return 

and find part of the cure back in man again!   

    Every false religion is a system of works.  Man is 

left with some crucial part in administering his own 
fix.  Hence, these religions really don't agree with the 

principle in Solomon's proverb today, that man 

needs help exclusively outside himself. 

    In Christianity, an impure person (and that's all 
of us, remember?) looks away from himself to an-
other who promises cleansing from his impurity.  

"Looks away from himself" defines "faith."  Faith is 
simply the reception of God's promise that Christ's 
death (and it alone) will cleanse me. 
 

    Ironically, the only system that provides for true 
good works is the one which begins with the loud 

and clear assertion that good works are not what 

saves us.  The only system producing truly pure and 
holy people is the one in which they testify that they 
have no purity of their own.  They began as incura-

bly defiled, and someone else came and transformed 
them.  This system is Biblical Christianity. 

 
*  Arminianism is a system which officially credits man with 
the power to turn himself towards God.  It still makes Christ's 

cross our only cleansing but only has God making it available, 

thereby making man the deciding factor in who is cleansed.  

This comes dangerously close to giving the wrong answer to 

our proverb's question. 
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Devotion 1 

 
  

Words of the Verse: 
 

    The first line literally runs, "A stone and a stone, an 

ephah and an ephah." 
 

Analysis of the Verse: 
 

Being Considered: 
 

 Substitute weights and measures in business 

 

Description: 
 

 Repulse Jehovah 

 

Teaching of the Verse: 

 

    This proverb comes almost directly from the Law: 

 

 Deut 25:13 - 16  You shall not have in your bag a stone 
and a stone weight, a great and a small.  You shall not 
have in your house an ephah and an ephah, a great and a 
small.  You shall have a perfect and just weight; you shall 
have a perfect and just ephah; so that they prolong your 
days in the land which Jehovah your God is giving to you.  
For anyone doing these things is hateful to Jehovah your 
God, everyone doing unrighteously.  
 

    Stones and ephahs were measures of weight.  

Having a "bag" meant going to market with them.  

Proverbs 20:10 

Differing weights and differing measures,  
Both of them alike are an abomination to Yahweh.  

 



 

 

Having ephahs at home were necessary for business 

transacted in or from the house. 
    "A stone and a stone" meant one kind of stone 

along with a different kind, specifically, “a big and a 
little.”  The dishonest businessman would have one 
set of weights in one bag and another set in another, 

and he'd pull out the bag desired for the situation.  
A stone lighter than standard would mean it would 
take more of them to equal a certain weight; there-

fore the product would seem heavier than it actually 

was, and more money could be charged for it. 

    "An ephah and an ephah" meant the same thing.  
If I'm buying goods from my neighbor, I could pull 
out the ephah weight I knew was heavier.  It would-

n't take as many ephah weights to measure his car-
rots, say, so it would seem there were less of them, 

and I could pay less. 

    The proverbial situation similar to this a couple of 
generations ago was the butcher who had his thumb 

on the scales.  Fresh meat was chopped and put on 
a scales to weigh.  As the butcher looked intently at 
the pointer rocking back and forth, he would se-

cretly sneak his thumb up on the edge of the scale 
with the meat on it, holding the scale down, thus 

adding to the apparent weight, thus making a higher 

sale. 

    Modern merchants can be equally creative in 

cheating their customers. 

    The remarkable factor about all this is God's atti-
tude towards it.  He hates it deeply.  It is an 

"abomination" to Him, something that repulses Him.  
An abomination seems to be something that affects 

God at a soul level.  Something similar is said 

against those who love violence: 

 

 Psa 11:5  Jehovah tries the righteous, but His soul hates 



 

 

the wicked and the one loving violence.  
 

    This is very similar to saying that the wicked and 

the lover of violence are an abomination to God. 

    Try to imagine God being affected that way.  It's 
hard to do, even if we happened to be affected by it 
similarly.  Why would God be so intensely contrary 

to a little shrewd business etiquette?  It is because 
He is so conscientiously even-handed.  God always 

has a mind towards how much of a thing He hands 

out at a time.   

    You and I might have a hard time relating to that 

claim, having been the recipients of trials we know 
were ultimately sent by Him.  If we were asked, we 
might suspect that God was a little too big too real-

ize how much difficulty He was putting on our plate.  

Why, He nearly squashed us! 

    But God actually measured both the trial and our 
soul's ability to withstand it, knowing that we would 

feel like we were going to become the first of a new 
race of pancake people.  But He also knew how 
much we could actually take.  In God's bag of trials, 

He wasn't missing the trial 'between sizes', causing 
Him to skip up to the next higher bracket (higher by 

a megaton or two, we say!).   

    No, He brought out of His bag exactly what an-
swered to our need for stretching at the moment.  In 

fact, He was answering our prayers!  Remember that 
time not too long ago when you yearned for greater 

faith?  Faith is strengthened through trials. 

    God's measuring accuracy never conflicts with 
His personal care and compassion.  In other words, 

He isn't concerned about weights and measures for 
their own sakes, but only as a means to the end of 

righteousness in all things. 



 

 

    So our deceptive weights and measures are acts of 

defiance against righteousness. 

    And, as has been suggested in the kinds of things 

God measures, the whole area of weights and meas-

ures is very far-reaching.   

    How about a far-flung example?  A girl is rather 

fond of a ‘fellah’, and she asks him how much he 
likes her.  He senses that this is an opportunity to 

have access to the girl at her most 'generous', so he 
says he loves her more than he's ever loved anyone, 
or that he has only loved her, or something to an-

swer her desire for a unique expression of love.  If 
she is indeed forthcoming with a sexual 'gift' in ex-

change for his confession, the question arises- was 
his declaration of the same 'weight' she assigned it?  
Is his love still so undying afterwards?   

    The real weights and measures are on the table 
then.  Then it is seen that he was not using the 

same ephah she was.  Hers were too heavy, his were 
too light.  Both were foolish, deceived, deceitful, and 
deserving of the high price they paid, including in-

creased insensitivity to the whole 'business' of love, 
and a renewed sense of rigging the 'bag' more in 

their own favor next time. 

    In the sphere of love, accuracy of measure is diffi-
cult because of our confusing passions.  That is why 

our whole definition of sexual and romantic matters 
has to be defined before we find ourselves at the 
check-out counter.  The only proper check-out 

counter is marriage.  In any other arrangement, an 
ephah is not merely wrongly weighted, it is wrongly 

named!  Righteousness certainly cannot be achieved 

when we work from varying definitions. 

 

    In the realm of forgiveness, we tend to measure 

others' offenses with a heavy, black stone, our own 



 

 

offenses against others with a smooth, porous peb-

ble. 

 

    Changing the perspective, everything in life and in 

our souls is in the scales.  You and I are being 
measured and will give a complete account before 

God.  Belief that this is true = the fear of God: 

 

 Eccl 12:13, 14  Let us hear the conclusion of the whole 
matter: Fear God, and keep His commandments; for this 
applies to every man.  For God shall bring every work into 
judgment, with all that is hidden, whether it is good, or 
whether it is evil.  
 

 
Devotion 2 

 
  

Words of the Verse: 
 

    "Right" literally means "straight." 
 

Analysis of the Verse: 
 

Being Considered: 
 

 The evaluation of a child 

 

Description: 
 

 Who he is can be discerned by his deeds 

 Those deeds tell you whether the child's basic be-

havior is pure and whether it is upright 

Proverbs 20:11 

Even a child is appraised by his doings,  
whether his work is pure and whether it is right.   

 



 

 

Teaching of the Verse: 

 

    Even a child can be evaluated by the things he 
does.  This means that we are assuming that an 

adult can be evaluated by the acts he performs.  On 
first glance, there is some question whether a child's 
character can also be correctly discerned by his be-

havior.  After all, isn't his character being formed 
during childhood?  Isn't almost any assessment you 

make of him likely to change in just a few years? 

    Solomon's answers to these questions are very 
important and give us invaluable insight into human 

nature. 

    There are two components to Solomon's answer 
that must be considered to arrive at the correct con-

clusion.  One is that we are dealing with a child.  
Solomon uses the word for a "youth."  So there is 

such a thing as a human 'in development', so to 
speak.  The other component is the one that Solo-
mon is revealing, that, though a child, he is still 

100% human, with a soul which can therefore still 

be fathomed through the child's output. 

    We may logically ask the question, "At what point 
does a child pass from infancy into childhood?", the 
assumption being that there is too little information 

about an infant to really discern his character. 

    Here we show the probable influence of Evolution 

on our thinking.  It is assumed on many levels that 
humans progress from simple to complex.  Chris-
tians have adapted this thinking into an 'age of ac-

countability' doctrine.   

    Though rather hazy in the details, the basic 
thinking in an 'age of accountability' is that until a 

child can understand speech and then use the con-



 

 

cepts of speech to discern right from wrong, he is 

not held accountable for his deeds.  He therefore 
gets a 'free pass' into Heaven if he dies before that 

point.     
    Some would very reasonably bypass the need for 
comprehension of speech, since they can see that 

many children have a highly developed conscience 
before they can speak a word.  But most 'age of ac-
countability' proponents assume that if the child 

cannot communicate the ideas of right and wrong, 
that he therefore has no real notion of them, and is 

therefore clear of any guilt. 

    If we desire Biblical input on the subject, there is 

one vital passage to be considered.  When Mary was 
pregnant with Jesus, she went to visit her cousin 

Elizabeth, who was carrying John the Baptist: 

 

 Luke 1:41 - 44  And it happened as Elizabeth heard the 
greeting of Mary, the babe leaped in her womb. And Eliza-
beth was filled with the Holy Spirit,  and cried out with a 
loud voice and said, Blessed are you among women, and 
blessed is the fruit of your womb.  And from where is this 
to me, that the mother of my Lord should come to me?  
For lo, as the voice of your greeting sounded in my ears, 
the babe leaped in my womb for joy.  
 

    Again, if we are willing to formulate our beliefs 

around Biblical information, there is no need for 
speculation on certain matters.  There are several 
certainties in this passage which give us exact data 

concerning our question. 

 

 1)  John had no speech ability in the womb, yet he 

experienced joy at a specific event; 

 2)  A human soul is therefore fully functional from 
conception (a belief that abortion already forced us 

to think about), otherwise, how can we say it is hu-



 

 

man?  Being human means having a human soul; 

 3)  Infants experience human functions which 

adults can additionally describe in words; 

 4)  John had a spiritual response in his soul to the 

presence of the Son of God; 

 5)  John was indwelt by the Holy Spirit as an infant 

(Luke 1:15), just as other believers are as adults. 

 

    Now let us indulge in a bit more speculative con-
clusions, but ones which seem warranted given the 

above information. 

 6)  If infants can love Christ, they can also hate 

him, just as adults do; 

 7)  This hate is deeply imbedded and not normally 

manifested in any obvious way, just as with adults; 

 8)  Unregenerated infants know there is a God but 

reject Him (Rom. 1:21), just like adults; 

 9)  Unregenerated infants are worthy of the Lake of 

Fire, just like adults. 

 

    And, finally, let us consider one item that is much 
more speculative, but which might help give emo-

tional closure to many who will be panting for relief 

by now. 

 

 10)  God can choose to save as many infants as He 

desires; He could even choose to save the entire in-
fant population (which some believe He will do, 

thereby reversing the population proportions be-

tween Heaven and Hell). 

 

    A better way to say this is that God elects whom 
He will save, and we don't need to worry about 



 

 

whom or how many that is. 

 

    Now that is a very long tangent to cover a funda-

mental consideration raised by our proverb. 

    The proverb itself is really concerned to teach us 

these three things: 

 1)  Adult human character is not too subtle or com-

plex to be knowable; it is demonstrated in deeds.  

People are known by their doings; 

 2)  A child is not simply a work-in-progress, but is a 

real human with a definite character which is either 

basically good or bad; 

 3)  The standard against which adult or youth be-
havior is measured is purity- meaning non-
hypocrisy, and uprightness- meaning held to a 

straight standard. 

 

    When's the last time you took a straightforward 
look at your own character via your actions and 
words?   We accept our own subtlety and complexity 

so fully that we rarely take a square look at our-
selves.  Too bad others don't look at us with squinty 

eyes too. 

 
 

 
 

Devotion 3 

 

  

Proverbs 20:12 

The hearing ear, and the seeing eye,  
Yahweh has made even both of them.  

 



 

 

Words of the Verse: 
 

    This can also be "a hearing ear and a seeing eye." 

 

Analysis of the Verse: 
 

Being Considered: 
 

 Eyes that see and ears that hear 

 

Description: 
 

 Jehovah has made even the both of them 

 

Teaching of the Verse: 

 

    The full account of this wondrous truth was told 
to Moses by God as He commissioned him for his 

prophet's work: 

 
 Exod 4:11  And Jehovah said to him, Who has made man's 
mouth? Or who makes the dumb, or the deaf, or the see-
ing, or the blind? Is it not I, Jehovah?  
 

    Yes, God makes not only the operative eye, but 

the non-functioning one as well.      

    There is a Christian virtue which used to be ac-
cepted but now seems unpopular called resignation.  
Perhaps it sounds too much like giving up.  But all it 

means is resigning oneself to the will of God as it is 
summed up in our life situation.  A synonym for it is 

surrender; another is contentedness.  Nowadays it is 
assumed that God will better our circumstances if 
we have faith, so we should not resign ourselves to 

anything unpleasant.  The blind should not settle for 



 

 

blindness, nor the deaf for deafness. 

    Of course, we can always ask God to restore bro-
ken or missing functions.  We can ask knowing that 

He is both compassionate and capable of complete 
repair.  But does God have a plan for the blind to 
glorify Him without removing his blindness yet?  

Can the deaf find the complete will of God being deaf 

in this life?  Yes.   

    If you think of it, most of us have some little infir-

mities which, removed, would make life much more 
bearable.  Are we failing our full potential not to be 

rid of them?  This raises the whole question of the 

nature and purpose of life.   

    Those who seek 100% health and healing are at 

least aware that death and infirmity are unwelcome 
visitors in God's universe.  They at least know that 

He can remove them.  But is that His immediate 
will, or does He use infirmity for His glory until the 

time of complete restoration? 

 

 2 Cor 12:7 - 10  and by the surpassing revelations, lest I be 
made haughty, a thorn in the flesh was given to me, a mes-
senger of Satan to buffet me, lest I be made haughty.  For 
this thing I besought the Lord three times, that it might 
depart from me.  And He said to me, My grace is sufficient 
for you, for My power is made perfect in weakness. Most 
gladly therefore I will rather glory in my weaknesses, that 
the power of Christ may overshadow me.  Therefore I am 
pleased in weaknesses, in insults, in necessities, in perse-
cutions, in distresses for Christ's sake; for when I am 
weak, then I am powerful.  
 

    Paul accepted his physical infirmity?  Yes.  He 
was better off with it.  Most of us are.  No problem 

asking for infirmity's removal, but no problem get-

ting No for an answer either. 



 

 

    In this light, our verse is very significant. 

    On the physical level, how marvelous a gift is 
sight or hearing!  Who can believe in evolution when 

examining the wonders of the ear, and more so of 
the eye!  Atheists have become theists in the study 

of them. 

    But is that what Solomon is mainly talking 
about?  No.  He is certainly pointing us deeper, to 

the area of perception, the very focus of his book: 

 

Pro 1:1 - 6  The proverbs of Solomon the son of David, king 
of Israel;  to know wisdom and instruction; to recognize 
the words of understanding;  to receive the instruction of 
wisdom, justice, and judgment, and uprightness;  to give 
sense to the simple, knowledge and judgment to the young 
man; the wise hears and increases learning; and under-
standing ones get wisdom; to understand a proverb and its 
meaning; the words of the wise, and their acute sayings.  
 
    It is very simple and very deep.  If we ever under-
stand anything correctly, it is God who has accom-

plished it.  This is especially so of spiritual truth: 

 

 John 10:27  My sheep hear My voice, and I know them, 
and they follow Me.  
 

    Did the sheep give themselves listening ears?  Did 
they tune in to His frequency on their own?  It is 

abundantly and simply plain that God must provide 

listening ears for people to hear and follow Jesus. 

    It is deeply sad that this truth is not received by 
this generation.  Man's free will is now paramount, so 
God's creative power cannot be. 

    Have you received listening ears?  Are you pro-

foundly humbled by God's election if you have? 



 

 

    What does one do with listening ears? 

    He fixes them to do their job- to listen: to listen to 
the Shepherd's voice in Scriptures.  As His voice be-

comes clearer, the seeing eye takes in a better sight 
of Him, by which it runs a straight race home. 

 
 

Devotion 4 

 

  

Words of the Verse: 
 

    "Become poor" is literally "be occupied; be disinherited."  

It is used mostly of one nation "driving out" another or 

"possessing" it. 

 

Analysis of the Verse: 
 

Admonitions: 
 

 Do not love sleep 

 Open your eyes 

 

Reasons: 
 

 You may be dispossessed 

 You will have food 

 

 

Proverbs 20:13 

Do not love sleep, lest you become poor;  
open your eyes, be satisfied with bread.   

 



 

 

Teaching of the Verse: 

 

    Sleep is something good: 

 

 Psa 127:2  It is in vain for you to rise early, sit up late, to 
eat the bread of toils; for so He gives His beloved sleep.  
 

Eccl 5:12  The sleep of the laboring man is sweet 

 

    Just like many other good things, though, sleep 

can be misused.  Things that have a natural pleas-
antness carry an inherent danger.  It is dangerous to 

love something we enjoy. 

    "Love" is a key word here.  It implies an intimate 
relation.  Love is not the proper emotion for sleep.  

"Enjoyment" should pretty much cover our descrip-

tion of its pleasantness to us. 

    This, of course, is problematic.  We commonly say 
"I love" before anything we enjoy.  "I love pizza" 
means nothing to us but great enjoyment.  Or does 

it? 

    Here is the question.  Does our misuse of the 
word "love" betray an idolatry that is simply embed-

ded in our society and in our lives? 

    Do we not sense this dilemma in certain situa-

tions?  When we see a fat person eating more food 
than anyone else, an observation on his idolatry 
might be made:  "Well, he just loves food too much."  

We might say that we love food, too, but he loves it 
too much.  We see an excess of emotion.  Solomon 

seems to be saying that excess = love, whereas 

proper portions = appropriate enjoyment. 

    So with sleep.  Sleep is pleasant to us in itself.  

But add a psychological dependence on it as an es-
cape from work or other unpleasantness, and you 



 

 

have a major problem.  However, all a man needs for 

sleep to be a problem to him is simply an over-
enjoyment of it.  That's probably how Solomon 

would define "love" of sleep: over-enjoyment.  Enjoy-

ment is use; excess is abuse. 

    While the sleeper enjoys his rest, he is dispos-

sessed.  He is not there to speak for his possessions, 
so they slip away.  Daylight hours are for working.  

If we miss our opportunity to work, we invite pov-

erty. 

    "Open your eyes," Solomon warns.  Break the 

spell yourself!  Say, "Enough sleep!  I can go back to 
sleep tonight.  For now, I must rise to the day's 
tasks."  Far from being dispossessed, you will now 

have plenty of life's necessities– so Proverbs 20:13. 

 

    On the spiritual side: 

 

 Rom 13:11 - 14  This also, knowing the time, that it is al-
ready time to awake out of sleep; for now our salvation is 
nearer than when we believed.  The night is far spent, the 
day is at hand; therefore let us cast off the works of dark-
ness, and let us put on the armor of light.  Let us walk be-
comingly, as in the day; not in carousings and drinking; 
not in co-habitation and lustful acts; not in strife and envy.  
But put on the Lord Jesus Christ, and do not take thought 
beforehand for the lusts of the flesh.  
 
    Here Paul contrasts spiritual sleep to WATCH-

FULNESS.  The stakes are higher here.  Now, simply 

forgoing watchfulness is equated with sleep! 

    Furthermore, sleep is then equated with fleshli-

ness!  If we're not spiritually wakeful and aware, we 

are indulging in pleasures in an idolatrous way! 

    Our morning prayers are the time to shake off 
dullness and become spiritually sharp.  If we pray 



 

 

"do not lead me into temptation" intelligently, we 

have sharpened ourselves.  We are on the lookout 

for our weaknesses being exploited to our downfall.  
Without this preparation, we will walk sleepily into a 
trap and be too spiritually sleepy to even know we 

are caught. 

 
 
 
 
 

Devotion 5 

 
  

Words of the Verse: 
 

    "Boasts" is from the common Old Testament word for 

"praise."   
 

Analysis of the Verse: 
 

Being compared: 
 

 The buyer when he is buying 

 The buyer after he buys 

 

Differing Outcomes: 
 

 Says "Evil!  Wicked!" 

 Glories 

 

Proverbs 20:14 

Bad! Bad! says the buyer,  
but when he gets off to himself, then he boasts.  

 



 

 

Teaching of the Verse: 

 

    Solomon here makes a simple observation from 
the marketplace. 
    The buyer says one thing when he is haggling 

over the price; then he says quite another when the 
item is in his possession.  We might picture our-
selves at a garage sale or making a purchase from 

an individual rather than from a store. 

    With these two juxtaposed snapshots- in the act 

of buying, then in showing off our purchase- we are 
supposed to draw some basic conclusions.   
    One is that men naturally seek their own ends.  

This frequently puts them at odds with justice. 
    Another is that men naturally adapt their com-

munications to their desired ends.  This frequently 

puts them at odds with truth. 

    Our example is a blatant, almost humorous one.  

Of course, the seller in Solomon's day knew his bot-
tom price to start with.  He knew the various tricks 

customers used to reach that price.  A whining cus-
tomer may have gotten the bottom price, but he's 
wasn't going to cheat the vendor.   

    So our proverb is not so much about a particular 
dishonesty as it is about human nature in general.  
Men don't have a fixed foundation in their charac-

ters to make them consistent.  This means that we 
can be expected to be in contradictory modes only 

moments apart, as in our proverb.  The “buyer” is 

simply “man.” 

    This demonstrates a general axiom.  Because of 

sin, MY perspective can’t help being unjust.  Even 
when we don't say that something is of inferior qual-

ity or that we are practically being ripped off, we still 
treat the item for sale differently than the item in our 
possession.  It is the same item both times, hence, 



 

 

we are innately fraudulent! 

    Solomon wants us to take a look at ourselves 
through this common human attitude.  How easily 

our instinctive demand for an advantage compro-
mises justice- compromises truth!  We have to be 
constantly setting our feet on even ground when 

dealing with others, aware of our tendency to seek 

an advantage but not giving in to it. 

    Extending this a bit, it is very easy to have an ad-
versarial attitude towards stores: impersonal, inani-
mate establishments.  In this hostile state, we con-

done unrighteousness.  When they have ripped us 
off a time or two, we begin to think that some pay-

back would be just.  Of course, it they accidentally 
rang up my one bag of apples twice last time, and 

they only ring my two bags of apples once this time, 
that may be a situation where justice has worked 
itself out.  In that case, I don't necessarily need to go 

back in the store and have them charge me for the 
second bag of apples when I discover it. 
    But if they charged me for a $25 watch last time, 

and I come to find out it was really only a $20 
watch, then they accidentally charge me the $175 

price for the cheaper gas grill when the one I got was 
really $250- I'd better bring that to their attention.  
Justice is not working itself out in that situation.  

Rather, a Christian should see that as a test of his 

honesty. 

 

    In Church matters we are not supposed to oper-

ate by marketplace principles.  We are not looking 
for the 'best deal' in a church, meaning the one that 
has the most programs or ministries I can take ad-

vantage of.  We are only to seek a church that is the 
truest representative of Jesus Christ and His Word.  

Unfortunately, the modern Church has swallowed 



 

 

marketplace principles whole, and we have become a 

community of buyers and sellers.   
    The man in the pew doesn’t even need to disguise 

its tactics.  He cries, "This is a terrible situation!  We 
need more of this, less of that!"  The church adjusts 
to his liking, and he sits smugly- "Yeah.  They know 

who's in charge around here!" 

 

    Indeed. 

 
 

Devotion 6 

 
  

Words of the Verse: 
 

    "Honored vessel" is usually translated "rare jewel," but 

"vessel of dignity/honored apparatus" accords with the vast 

majority of occurrences of both Hebrew words.  
 

Analysis of the Verse: 
 

Being compared: 
 

 Gold and many gems 

 Knowledgeable lips 

 

Their Descriptions: 
 

 Available 

 The truly valuable commodity 

 

Proverbs 20:15 

There is gold and a multitude of gems,  
but the lips of knowledge are an honored vessel.  

 



 

 

Teaching of the Verse: 

 

    Solomon seems to be giving us a selective tour of a 

king's treasures, at least giving us an inventory of his 
treasuries, or the treasuries of kings in general.  It is 

as though he tells us of his room of most famous and 
prized ornaments; perhaps a walk-in tour would have 

been offered on occasion in his day.   

    Then he brings out the real treasure.  Perhaps he 

would walk us to another room, promising a view of 
the kingdom's rarest article.  We come to a room that 

looks like a study or an office.  A man is working 
within.  We think, "What a clever place to hide a nearly 

priceless piece; but how odd!" 

   He introduces us to the room's occupant, no doubt 

the caretaker of this pinnacle among assets.  As we 
speak with the officer, we wonder if this grave yet 

pleasant fellow is perhaps also a martial arts expert for 
the protection of the trophy.  Our mind begins to wan-
der.  Where in the room is it?  When will we be shown 

it? 

    To our surprise, we are shown out of the room.  But 

we haven't seen it yet!  Ah, we must need to stand out-
side before they can expose the gem's hiding place.  

But we keep proceeding, away from the room. 

    Solomon reads our expression of surprise.  We ex-

plain our confusion over the order of events.  Is the 

rare jewel actually in another room?       

    "But I thought you understood," Solomon begins. 
"That was one of my most knowledgeable counselors.  

Ten words from him on an important matter are worth 

more than fifty of the other treasure rooms you saw!" 

 

    Or we could modify the above scenario a bit and 
have Solomon taking us to the plant containing the 

water-purifying and storing apparatus for the city first.  



 

 

Then he would take us to his wise counselor.  Then he 
would explain:  "In a drought, who in the city would 

prefer a ruby to a cup of water?  Therefore, our ma-
chines for keeping good water flowing are my most 

honored possessions.  But more honorable still is the 
man who brings us water from heavenly springs!  

Where would we be without him!" 

    Unfortunately, most of us would have to answer, 

"Right where we are now!"  Meaning that wise words 

really don't affect us that much. 

 

 1 Tim 5:17  Let the elders who take the lead well be counted 
worthy of double honor, especially those laboring in Word 
and teaching.  
 

    Just like the overlooked official in the room, the stu-
dious pastor in our day is overlooked.  The Church is 

distracted looking for the secret key to the Christian 
life, and they despise, in effect, the sweat of the men 

who actually mine a little bit of iron, a presentable 
amount of some useful or valuable ore, by many 

strokes and blisters, in the forgotten shafts of the 
King's quarries.  The King, in any event, does not for-

get. 

    Lips of knowledge must come from minds and hearts 

of knowledge.  Minds and hearts of knowledge can only 
come from their saturation with Scriptures.  When you 

squeeze a saturated item, that with which it is satu-
rated comes out.  Because of the ignorance of the 

Church, we don't realize that our favorite leaders of the 
day have been wrung of their total depository of knowl-

edge after a few quotes, usually on some one or two 

popular topics.  They certainly can't say with Paul: 

 

 Acts 20:27  For I did not keep back from declaring to you all 
the counsel of God.  
 

 



 

 

Devotion 7 

 
 

 Words of the Verse: 
 

    "Puts up collateral" is from a Hebrew word meaning "to 

braid; i.e., to intermix," speaking in this case of the close con-

nections we make when we loan or borrow money. 

Analysis of the Verse: 
 

Being compared: 
 

 One who puts up collateral for a stranger 

 One who co-signs a loan for foreigners 

 

Action Prescribed: 
 

 Take his garment 

 Take a pledge 

 

Teaching of the Verse: 

 

    The Israelites had strict instructions about taking 

someone's garment as collateral for a loan: 

 

 Exod 22:25 - 27  If you lend money to My people, the poor 
with you, you shall not be as a money-lender to him; you 
shall not put interest on him.  If you indeed take the clothing 
of your neighbor as a pledge, you shall return it to him by the 
going of the sun, for that is his only covering, that is his cov-

Proverbs 20:16 

Take the garment of the one  
who puts up collateral for a stranger,  

and take a pledge from one  
who guarantees for foreigners.   

 



 

 

ering for his skin. In what shall he lie down? And it shall be, 
when he cries to Me, I will hear, for I am compassionate.  
 

    This restriction applies only to the poor, though, 

and the reason is that he has no other blanket at 

night. 

    So when Solomon tells us to take a garment, he ob-
viously is not talking about a poor man's garment.  

Even without our Exodus passage (also found in Deut. 
24:10-13), we know that the man in our proverb is not 

poor, because he has sufficient assets to cover the loan 
of a third party.  Actually, the man we're concerned 

with is the one who is the third party in this loan.  A 
non-community member (a “stranger”) is borrowing 

money, and the Israelite is putting up collateral for it.  

Solomon treats this as craziness on the Israelite's part. 

    Solomon is therefore advising us to take his gar-
ment and/or some substantial collateral when he en-

ters into this rash kind of pledge.  Actually, he is tell-
ing the officials who oversee the loan transaction to 

take the garment, etc. 

    Solomon may be conveying one of two things here.   

    He may be telling the loaning party in this transac-
tion to be sure to take sufficient collateral, because he 

is unlikely to be repaid. 
    OR he may be advising us as friend of the co-signer 

to take his garment so he'll have something to call his 
own when the rest of his goods used as collateral go 

bye-bye. 

    In either case, there is something basic to Solomon's 

instruction.  Don't trust someone with a loan who is 
not a member of your community.  Give him bread if 

he needs it; let him work for money or goods.  But do 
not enter into a binding relation with someone who 

has no ties to your community. 

    Solomon's underlying principle, then, is that those 

in our community serve as the basis for our trusting 



 

 

interactions, especially financial ones. 

     Israelites had national and community boundaries 
which defined outsiders.  For Christians, though, there 

is a different border.  It is a spiritual one.  Therefore: 
 

 Heb 13:2  Do not forget hospitality, for by this some un-
knowingly took in angels as guests.  
 

    Of course, Abraham is the first example that comes 
to mind of someone who showed hospitality to a visitor 

who was actually an angel.  So in our age, the Hebrews 
addressed in the above verse were instructed to take in 

traveling Christians.  This was especially important be-
cause so many Christians had been run out of their 

homes and towns.  There were many brothers on the 
road and in need of assistance.  These were not 

strangers, though, because they were in the family of 

faith, the nation of believers: 

 

 1 Pet 2:9  But you are a chosen generation, a royal priest-
hood, a holy nation, a people for possession, so that you 
might speak of the praises of Him who has called you out of 
darkness into His marvelous light 
 

    "Stranger" had a variety of connotations in its He-
brew usages.  A foreigner who had become a regular 

part of the community would not have been included 
in Solomon's warning.  A vagrant Israelite with no ties, 

though, would fit the description of "stranger" with 
whom no binding commitments should be made.  

Again, if they need help, help them as you are able; 
but Solomon is telling us what should be common 

sense: if you don't know the background of a person, 
you have no business making a serious, long-term fi-

nancial commitment on his behalf. 

    His advice would probably be most pertinent when a 

traveling businessman came to town.  The man might 
have a considerable amount of cash to flash around, 



 

 

but he's now looking for investors to make a killing 

with him in some financial enterprise.  Solomon is tell-
ing us that grand talk and an impressive front CAN-

NOT REPLACE community ties as indicators of stabil-
ity and hence trustworthiness. 
 

    In the spiritual realm, we should be reticent to place 

our spiritual fortunes into the hands of a 'Johnny-
come-lately' to our area.  Those with no investments in 

the lives of people in our church should have to prove 
that they actually possess spiritual 'collateral'.  Whose 

lives have they become part of in another community?  
What church or group of churches would trust their 

very souls to him for his self-sacrifice to them? 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Appealing" is from an identical Hebrew word as in the 

previous verse, whose root meaning is "to braid; i.e., to 

intermix," there connoting collateral, here connoting an 

'attractive' or 'drawing' quality. 

 
Analysis of the Verse: 
 

Being compared: 
 

 The bread of deceit 

 Its aftertaste 

 

Descriptions: 
 

 Pleasing to a man 

 A mouthful of gravel 

 

Teaching of the Verse: 

 

    It seems strange that Solomon would make a con-
nection between this verse and the last based on the 

word for "intermix" = collateral & = attractive.  He 
uses the word again in 20:19.  He could be simply 

pointing us to two kinds of 'entanglements' to avoid, 
one outside us- a foolish loan, and one inside us- a 

foolish desire. 

Proverbs 20:17 
The bread of deceit is appealing to a man,  

But afterwards his mouth is filled with gravel. 
 



 

 

    The foolish desire we are to avoid is the desire to 

'get away with' something.  It is put in the category 

of a desire based on the appeal of being sneaky.   

    What exactly is the appeal of being sneaky?  It is 
either the excitement associated with the danger of 
possibly getting caught- so a 'thrill freak' would be 

pulled towards deceit for that reason.  It could also 
be the notion of 'putting one over' on whoever's sup-

posed to be watching.  That is a motivation of arro-
gance and/or hatred.  If it involves theft, it could 
also  be a way to reward oneself where approval 

seems otherwise lacking.  Yet further, it could sim-
ply be part of an elaborate psychological drama a 

person puts himself in for escape, where everything 
becomes role-playing; so deceit (probably rather in-
nocuous at first) more and more becomes the rule of 

the day.*  It could be any combination of these, or 

more. 

    In any case, our maxim is a comment on human 

nature.  There is something inside of us that finds 
trickery appealing.  The sweetness of it shows a ma-

jor bend in our psyche.  This is a sinfulness inher-

ited rather directly from the first sin: 

 

Gen 3:5, 6  for God knows that in the day you eat of it, 
even your eyes shall be opened, and you shall be as God, 
knowing good and evil.  And the woman saw that the tree 
was good for food, and that it was pleasant to the eyes, 
and the tree was desirable to make one wise. And she took 
of its fruit and ate; and she also gave to her husband with 
her, and he ate.  
 

    Eve perceived this as a direct challenge to God, 
yet she went ahead.   
    You and I are no different.  We are so attuned to 

insolence, we are likely to choose an act because we 
know it's something we shouldn't do.  The choice for 



 

 

its own sake might not have held sufficient appeal, 

but the knowledge that it is forbidden strengthens 
our motivation to proceed.  Again, sometimes, that is 

the motivation altogether. 

    This is as much as to say that the attractiveness 
of deceit is a theological one- it is related to God.  

Sometimes we may be more directly aware of a hu-
man motivation, but our conscience always keeps us 

apprised of the eye of God.  We just become impu-
dent little beasts.  "I know He's looking, but He's al-

ways looking and rarely seems to act." 

 

 Deut 8:13, 14  and when your herds and your flocks multi-
ply, and your silver and your gold is multiplied, and all 
that you have is multiplied,  then your heart might be 
lifted up, and you might forget Jehovah your God who 
brought you forth out of the land of Egypt, from the house 
of slaves.  
 

    It is shameful and should be frightening to Chris-

tians how much like atheists we are.  We practically 
forget God a thousand times a day.  More impor-

tantly, there are a thousand ways in which we have 
forgotten God altogether.  But we just remind our-
selves of one or two pitiful little ways in which we 

remember God, then our life of deceitful hiding ... 

well, it stays hidden from us! 

    We treat God like some big trick lion who is king 
of the jungle, but we know all the trees for hiding 
from him and every little bypath.  Oh, we have no 

desire to challenge for rule of the forest.  That would 
take all the fun out of our incessant little scurryings.  

Let Him rule.  That keeps Him out of our hair.  We 

just rule the bypaths. 

    But our proverb says that God is aware of every 

palmetto we duck behind to indulge each forbidden 



 

 

fancy.  His rule extends rather intrusively into our 

playground.  Every bite of forbidden fruit we con-
tinue to eat is one more mouthful of gravel we will 

have to chew later. 

    Here's the really frightening thing.  Most adults 
are well into their gravel-eating years, but they don't 

care.  As long as they can get a bite of forbidden 
fruit in, they'll chew the gravel just for a taste of 

fraud.  Eventually, mouths get so full of gravel, 
there's no room for anything else.  Then we just 
make ourselves say, "Yum, good.  Me like."   We just 

can't stop playing the game.  No one's going to catch 
on that our bread of deceit is no longer sweet!   

    Men's characters, then, become simply this:  999 
poses and processes for disguising a mouthful of 
gravel.  As deceivers, none of us are quite sure 

whether to believe everyone else's lie.  Maybe they 
really are still enjoying their sin, gravel-free!  Or 

maybe my mouthful will become tasty again!  Of 
course, as long as we love sin, we will always love 

bragging to ourselves about what we've gotten away 
with. 
 

    We can't help that shameful little (or not-so-little) 

pleasure we experience in deceit.  As Christians, we 

can help letting it rule our lives, though.   

    We can also develop a counter-pleasure in truth 

and reality, beginning with the painful truth of our 

natural, arrogant deceitfulness. 

 
*  The significance of the fantasy world lived inside our heads cannot 

be overstated.  It is inside our heads that we most act like God, as we 

were promised (“You will be like God”) and has tragically occurred.  

In our imaginations, we preen and coddle ourselves by a thousand 

plays acted out daily, in which we are the champions succeeding.  

Much of our depression is simply the downfall from these unrealized 

dreams. 



 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Strategizing," meaning "steerage," is from a root word  

meaning "ropes." 

 
Analysis of the Verse: 
 

Being compared: 
 

 Deliberation / advice 

 Strategizing / planning 

 

Descriptions: 

 

 The means to make a plan firm 

 Exhorted for waging war 

 

Teaching of the Verse: 

     
    A primary implication of this proverb is that we 

are short-sighted as individuals.  The fact that we 
need advice says that no one has sufficient wisdom 

in himself. 

    The main simile of the proverb is war.  Solomon, 
as chief military authority in Israel, tells all his sub-

jects that they have enemies against whom plans 

Proverbs 20:18 
Designs are solidified by deliberation:  

and  you should wage war via strategizing.  
 



 

 

must be implemented as well.  Furthermore, he is 

likening his own mobilization of the resources of the 
kingdom to a citizen's organizing the resources of his 

own domain.  He is saying that life in general is very 

much like battle.   

    Battle plans, in fact, are simply one mode of ad-

dressing obstacles that face people.  As battle plans 
are a concentrated and dramatic example of arrang-
ing our resources against potential damage, they are 

a perfect teaching tool for the general need to seek 
advice.  So everything he says applies to military op-

erations but can also be applied to all of life. 

    The scenario Solomon paints for our mind's eye is 
a planning room.  Charts or papers are probably the 

key accessories at hand.  This is because people are 
trying to prove, teach, or arrive at the proper means 

of approaching a particular problem.  Someone 
probably had the responsibility of drawing up an ini-
tial plan, whether it was a war room or a corporate 

meeting.   

    Usually it is understood that the final plan will 

materialize through the process of debate.  Here's a 
weakness I see in your proposal.  Wouldn't this be a 
more direct way to arrive at this particular objective?  

This part of the blueprint needs additional research. 

    When it is a war counsel, there is the highest 

sense of urgency.  Our very existence as a people is 
at stake.  Business meetings can take on a similar 
tone of alarm, for a thousand peoples' jobs may be 

at stake; their lives, though, at least, are not directly 
at stake.  In our household, we often arrive at a like 

state of near-panic.  The stakes somehow seem just 
as high, perhaps because we know that the knotty 
factors will reappear day by day until we learn how 

to manage them properly.  And perhaps the intensity 
is heightened by our inability to make one all-



 

 

important attack to end the war or gain one busi-

ness account that will keep us funded for the rest of 
the year.  The fact that the 'war' of my individual life 

is, in a sense, unwinnable- no conclusive, near-at-
hand ending- provides me with its own unique anxi-

ety. 

    The main advice of the proverb is to seek advice.  
The most important question, then, becomes, from 

where do we seek advice? 

    The first place everyone should seek advice is 

from God: 

 
 Josh 9:3 - 6  And when those who lived in Gibeon heard 
what Joshua had done to Jericho and to Ai,  they worked 
slyly. For they came and acted as if they were ambassa-
dors. And they took old sacks on their donkeys, and old 
and torn and bound up wineskins, and old and patched 
sandals on their feet, and old clothes on them.  And all the 
bread they had taken was dry and moldy.  And they went 
to Joshua to the camp at Gilgal, and said to him and to the 
men of Israel, We have come from a far country. Now 
therefore, make a treaty with us.  
 ... Josh 9:12  We took this bread hot for our provision out 
of our houses on the day we came out to go to you. But 
now, see, it is dry, and it is moldy.  
 ... Josh 9:14  And they received the men because of their 
provisions, and did not ask at the mouth of Jehovah.  
 
    Joshua committed a major blunder by failing to 
pause before God prior to finalizing a decision.  

Sometimes it may seem that we have all the neces-
sary information in hand, when in reality we are 

missing the key factor. 

    We have the "mouth of Jehovah" to inquire from 
today, and it is the Scriptures.  The Scriptures are 

our fundamental map for planning every strategy of 



 

 

life. 

    But our proverb is still not being followed by 
merely consulting Scriptures.  The implication is 

that we are still likely to err when we interpret Scrip-
tures ON OUR OWN.  We need wise input from oth-
ers.  This, far from being an admission that God's 

counsel is insufficient, is the very and sole means of 
arriving at His complete counsel!  Even when we 

have interpreted correctly, we need counsel to con-

firm our accurate understanding. 

 

    One particular application of this principle is to 

prayer. 

    Prayer is a military exercise (Eph. 6:12).  Satan 
has managed to divide the Church into two fairly in-

effective camps on prayer in our day in terms of our 
proverb.   

    One camp thinks that taking counsel on prayer is 
a surrendering of one's personal sincerity before the 
Lord.  They will pray according to no form, including 

the Model Prayer. 
    The opposite camp simply repeats verbatim 

prayer handed down by previous generations (with 
the same effect even if the Lord's Prayer is included).  
They do no real thinking before the Lord.   

    Neither group is 'in counsel' as our proverb di-
rects.  Neither, therefore, can ever arrive at true wis-
dom.  As an act of pride in the first instance and 

laziness in the second, grace will be withheld by God 
until the pride gives way to receiving counsel (= obe-

dience) and the laziness gives way to thoughtfulness 
before God. 
 

 

 
 
 



 

 

Devotion 3 

 
  

Words of the Verse: 
 

    "He who opens wide," has the basic meaning of "open."  

It is also translated "fool," as in one whose brains are a bit 

too 'aired out'.  It is most often translated by some form of 

"entice."  "Flatterer" is therefore a common translation 

here. 
 
Analysis of the Verse: 
 

Being Considered: 
 

 One who walks about as a gossip 

 

Descriptions: 

 

 Reveals a confidence & flatters 

 

Advice: 

 

 Don't associate with him 

 

 

Proverbs 20:19 
He who goes about as a tale-bearer  

divulges a secret;  
Therefore don't keep company with him who 

opens wide his lips.  
 



 

 

Teaching of the Verse: 

 
    The tale-bearer's previous two-part Hebrew name, 

'gossip-walker', from 11:13, is here broken down as 
a separate verb and noun- 'the one who walks gos-
siping'.  The Gossip is seen as a social creature, 

moving in and out of various circles rather continu-

ously. 

    Solomon says the same thing about the gossip 

here that he said back in 11:13- that he betrays a 
confidence or brings to light something that 

should've stayed secret.  There the Gossip was con-
trasted to his opposite, the faithful man, who is able 
to conceal a matter.  Here we are advised to break 

fellowship with a Gossip if we are his associate.  
This advice is always hard to follow when we are al-

ready friendly with someone. 

    The reason given for our need to rebuff Gossips is 
that they have no principles when it comes to gos-

siping.  They will gossip about you even if they con-

sider you a friend.  They do not look at people as 

real people when they are gossiping.  To a gossip, 
people are only topics of interest .  Every person has 

a 'stock market value' to a gossip.  Your value as an 
item of discussion depends both on the gossip's pre-
sent audience AND any unusually juicy situations 

you may have been involved in lately. 

    The gossip lives for power.  Power is wielded by 

possession of information.  Since the gossip knows 

that all men are judges (though he probably would-

n't put it in those words), he knows that they all 
want to hear negative information about others.  The 

gossip feeds off of the hungry looks of his listeners 

as he feeds them the latest dirt. 

    The power fix the gossip needs may be for the 



 

 

sake of feeling important.  It may be for the thrill of 

moving people around like chess pieces, pitting this 
person against that, making a certain person gener-

ally unpopular. 

    Solomon's point is that  

 1)  if we hang around such a person, we are filling 

them with information about ourselves, so that in 
time to come, when they are no longer a close friend 

(if not sooner), you can be sure that we will be even 

more useful to them as scandal information; 

 2)  we become guilty by association, meaning that 

we're going to hear a lot of gossip if we're around a 
gossip.  Listening to gossip is as condemnable as tell-
ing  it.  If we hang around a gossip, like it or not, we 
are feeding our own craving as a judge to get the 

lowdown on others. 

    If Solomon is referencing flattery here, we should 
be aware that the best way for someone to loosen 

our tongues is to compliment us.  We feel he is in 
our confidence and he likes us.  This is one way a 

gossip replenishes his stock of information. 

    People who simply speak too freely, who "open 
wide their lips," will usually find themselves talking 

about things they ought not.    

    We cannot afford to love to talk 

 

 

 

 

 
 
 
 
 
 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "Midnight" is from a Hebrew word translated "apple of 

the eye" in the KJV.  It is literally, "little man (of the eye)," 

meaning the pupil.  It is part of a similar expression of 

darkness back in Proverbs 7:9, after having been "apple of 

his eye" in 7:2. 

 

Analysis of the Verse: 
 

Being Considered: 
 

 One who curses his father or his mother 

 

Consequence: 
 

 His lamp will be put out in layered darkness 

 

Teaching of the Verse: 
    

    In revisiting the fundamental principle of parental 
authority, Solomon arrives at a milestone here.  He 

uses the worst imprecation so far in the book.  A 

similar curse appeared earlier: 
 

 Prov 13:9  The light of the righteous rejoices, but the lamp 
of the wicked shall be put out.  

  

Proverbs 20:20 
He that curses his father or his mother- 

His light shall be extinguished in  
midnight darkness. 

 



 

 

    But now Solomon adds "central darkness" as the 

place where the lamp will be put out. 

    The lamp represents life itself, but more so, our 

sense of our surroundings, and so our direction, our 

orientation, our relevance. 

    When we disdain our father or mother, we are ac-

tually cursing our own existence, for they are the 
ones who gave us life.  God made us so we do not 
come directly from His hand, but mediately, by 

means of parents.  Our makeup is certainly part of 

our parents' makeup. 

    Those who mock or hate their parents do so in ar-
rogance, as though they would condemn their par-
ents to banishment.  In fact, they banish themselves 

by their perversity. 

    What if a parent is truly worthy of a curse?  Let 

God curse them, for He certainly will if they have 
abused their station by routinely damaging their 
children.  Let God curse, because a child may not.  

Withhold praise, withhold blessing?  Perhaps.  But a 

child may not enter into the direct insult of a parent. 

    Someone whose basic attitude includes hate and 
rude speech concerning parents is already lost.  His 
lamp is already extinguished, and he is put in a spe-

cial category of 'astray'.  He is in a labyrinth of dark-
ness that was not built with a way out.  He will pro-
ceed from darkness in the presence of light here, to 

outer darkness, ever away from the light in the next 

life. 

    Our generation encourages disrespect of parents.  
Parents are taken lightly routinely.  The media com-
monly portrays parents as bumbling morons in tele-

vision shows marketed to children and teens. 
 

 Prov 30:17  The eye that mocks at his father and despises 



 

 

to obey his mother, the ravens of the valley shall pick it 
out, and the young eagles shall eat it.  
 

    This picture of post-war carnage may have al-
ready been scheduled by God for our land.  If so, we 

got the Appointment-maker's negative attentions by 

long exercise of insolence. 
 

    What is in your heart concerning your parents? 

    Is there heart honor, thankful prayer, and suppli-
cation for God’s blessing? 
 

 
Devotion 5 

 

  

Words of the Verse: 
 

    "In the beginning" is right next to "the end of it" in the 

Hebrew.  The whole Hebrew verse is only six words long, 

unless you count "in" and "but" separately, which are actu-

ally prefixes in Hebrew. 
 
Analysis of the Verse: 
 

Being Considered: 
 

 An inheritance obtained hastily at first 

 

Consequence: 
 

 Afterwards it will not be blessed 

Proverbs 20:21 
An inheritance may be gotten quickly in the beginning,  

but the end of it shall not be blessed.  

 



 

 

Teaching of the Verse: 

     
    Here is something Proverbs tells us about han-

dling our own possessions.  Customarily, Americans 
don't like to be told what to do with what is theirs.  
It seems intrusive.  Of course, that is a characteris-

tic of Scriptures- it is a communication from the God 
who intrudes into every area of our lives.  Only it's 

not intruding, really, because He made and owns 
everything.  This is what His being 'jealous' means:  
acting responsibly with what's His own. 

    Private property is definitely sanctioned by God, 
but improper use of it is not.  When we inherit fam-
ily assets, these are possessions that belong to us.  

What is wrong is our haste in obtaining them. 

    How can one manifest haste in obtaining an in-

heritance?  There are two main ways. 
    One is to seek to come into possession of an in-
heritance before the estate owner has died.  There 

are certain exceptional cases, such as when the es-
tate holder is sick for an extended period and some 

of his possessions must be sold to pay his medical 
bills.  In that case, he may wish to impart some of 
his more meaningful belongings to his family before 

the keepsakes have a chance to be liquidated.  An 
inheritor need not feel that these are items obtained 

in haste. 

    Haste would be indicated when an inheritor is 
putting pressure on dad or mom to part with assets 

early.  Again, simply mentioning the possibility of an 
early divvying may not be unwarranted in a justifi-
able case.  The key is to fix it firmly in mind that 

those possessions are truly not yours until they 
have been willingly passed along.  If they must be 

wrung from mom or dad, they will not be blessed.  If 
you are coveting assets, you will almost surely exert 



 

 

unrighteous pressure. 

    The other way an inheritance might be obtained 
hastily is if the estate was settled too quickly after 

the parent or holder's death.  There is a protocol in 
dealing with such matters.  One consideration is re-
spect for the departed through temperate dealing 

with what was theirs.  There is a period of mourning 
in which undue attention to doling out of goods is 
unattractive.  Again, if matters flow at a normal pace 

and everyone remains composed, there is no reason 

that affairs cannot be resolved expeditiously. 

    Most people do not have several encounters with 
obtaining an inheritance in their lives.  Most have 
only one.  Therefore, that event tends to take on un-

natural proportions of whatever emotions are in-
volved.  It is easy to get lost in the whirl of events 

and lose track of an appropriate anchor by which to 
gauge our actions.  That is why this proverb is 
handy.  While most people would have to be invent-

ing their etiquette for the situation as they went, the 
Christian has clear direction from God's Word to 

keep him from moving with unadvised haste. 

    "What if someone else gets the jump on me in the 
claims process?"  First come first served is not the 

rule in inheritances, so we usually will worry in vain 
about any 'claim-jumping'.  Firstborn may be first 
served, but that is a factor which will not change 

with or without haste.  Again, if a competitive inheri-
tor spoils the process for everyone, it is simply a re-
minder that we still live where 'moth and rust de-

compose, and thieves break through and steal.' 
 

    In our day, there is a spiritual application of this 
verse as well.  There is a sizeable segment of Christi-
anity that, if effect, seeks to take early possession of 

certain items of our spiritual inheritance: 



 

 

 Rom 16:20  And the God of peace shall bruise Satan un-
der your feet shortly.  

 
    We are in pitched battle with Satan presently.  
Many Christians teach that we can basically whip 

Satan here and now.  Paul indicates that the battle 

will only be over in Heaven.   

    Other varieties of this hasty spiritual inheritance 
include the obtaining of continuous perfect health or 
abundance of possessions in this life.  For many 

Christian benefits, having their down payment does 
not imply their present possession- nor the erasing 

of their opposites.  Otherwise, for instance, we would 
not experience death. 
    There is therefore a 'protocol' in how we treat 

sickness, poverty, and death in this life.  In view of 
this, the 'decorum' of today's Church is an unsightly 

thing. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 6 

 

  
Words of the Verse: 
 

    "Save" is from a Hebrew word with the basic meaning 

of "be open, wide, or free."  
 
Analysis of the Verse: 
 

Improper Stance: 
 

 Declaring one's own rectification of a wrong 

 

Compared to the Proper Stance: 
 

 Bring yourself to Jehovah, and He will bring deliv-

erance to you 
 

Teaching of the Verse: 
 

    Notice that deliverance from wrongdoing in the 
second half of the verse is equated with the payback 
mentioned in the first half.  This is perhaps the most 

important insight of this verse.  It is therefore not 
saying that God will repay your enemy (not that He 

won't, but that is not His described action here); it 

says He will deliver you. 

    Hence, the proper way to look at situations where 
harm has been/is being inflicted is in terms of our 

last standing:  NOT whether we are standing with 

Proverbs 20:22 
Do not say, I will repay evil;  

hope on Jehovah, and He will save you.   
 



 

 

our foot on our enemy's neck, but whether or not we 

have been vindicated as righteous by our deliverance 

from his harm. 

    Hence, further, this is the important kind of pay-
back following grievances.  God is putting Himself 
on the line to answer the injury, so He is not making 

light of the wrongdoing or our pain.  He is simply 
saying that the real answer we need is not our en-
emy's grief, but our own rescue.  Rescue is therefore 

what we must look forward to.   

    In fact, this verse is not even strictly about those 

who do us personal harm.  It is about our total re-
sponse to evil in the world.  If we have a vengeful at-
titude towards criminals and hypocrites in general, 

we are taking judgment out of God's hands and 
placing it in our own.  But personal vengeance is 

certainly one type of redress that tempts us, and 

perhaps the most pressing one. 

    When someone harms us, we are, by faith, to look 

to the end of the process.  "I will be vindicated as 
right.  This person's subterfuge will therefore be 

seen in its true evil light.  That will be enough.  That 

is therefore enough to anticipate now." 

    That is the response of faith.  Again, this is not to 
say that God will not repay an evildoer for his 
wrongdoing.  God will repay.  The point here is that 

an evildoer's harm should not be our focus.  In fact, 
visualizing a fool's harm will LOSE our focus for us.  

Furthermore, most people, Christians included, 
never gain the proper focus in a personal conflict.  
We always tend to be preoccupied by two improper 

reactions:  anger at the perpetrator and worry that 
he will get away with it. 
 

    This proverb is not a bland denial of evil.  Nor is it 
telling us to pretend that nothing wrong has been 



 

 

done.  Nor is it a means of self-help by avoiding 

negative emotions.  We should mourn over evil.  We 
should even be angry at it within limits.  Evil is real.  

Evil done against us is real evil.  Our non-retaliatory 

response to it is not a denial of evil. 

    In fact, evil does  NEED to be recompensed.  That 

is why the pull to avenge ourselves is so hard to 
deny.  The very fabric of the Universe cries out that 

wrong be avenged.  We just have to say No when it is 
pulling on us.  Our response has to be, "Yes, evil 

must be repaid, but I'm not the one called to do it.  

You must be looking for God." 

    And here is a wonderful evidence as to whether 

God is our Savior.  If He is, we can wait for Him to 
save us.  Period.  If we must rush ahead of His time-
table and exact some vengeance for ourselves, we 

are clearly confessing that we do not prefer God's 
salvation.  Nor have we been loaned the copyright on 

Salvation so as to segment it, refusing one part while 
holding on to another.  We cannot choose God's sal-
vation from sin while denying His salvation from 

vengeance.  This verse gives crucial evidence for pos-
session of salvation.  A saved person prefers God's 
deliverance in all its dimensions. 
 

    Furthermore, God is subtly telling us here that we 
need rescue because we are not altogether free of evil 
ourselves.  We are, no matter how far distanced from 
direct criminal activity, always 'part of the problem' 

as sinners. 
 

    Finally, an important caveat.  This proverb has no 
application to the judicial system.  The judicial sys-

tem is a place for justice to be objectively applied.  
The court system does not have enemies to repay.  

Human legal systems only seek to recognize right 
and wrong, vindicating the innocent and punishing 



 

 

the guilty.  Their job is not personal.  Our proverb, 

on the other hand, is altogether personal.  It, there-
fore, has no application to the way a judge or court 

should conduct itself. 

    This is like Jesus' command to 'turn the other 
cheek.'  This command is completely on a personal 

level.  My individual non-retaliatory response has 
nothing to do with the court system.  That was Je-

sus' whole point.  People were quoting Moses' civil 
statutes as though they were personal ones.  Courts 

are supposed to institute 'an eye for an eye', but in-

dividuals are not. 

 

    Is God your deliverer? 

    Who bugs you?  Who seems out of place in the 
Universe because of his unrighteous or foolish an-

tics?  Have you left him in God’s hands, or is he 
your continuous little personal vendetta, Mr. Savior-
Self?  (Get it?  'Save Yourself'?  Of course, in that 

case, you really won't get it- salvation, that is.) 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 

  

Words of the Verse: 
 

    "Varied weights" is from the Hebrew word for "stone" 

placed side by side, "a stone and a stone," meaning a stone 

of one weight and another stone of a differing weight.  
 
Analysis of the Verse: 
 

Being Compared: 
 

 Varied weight standards 

 Misleading scales 

 

Descriptions: 
 

 An abomination to Jehovah 

 Not good 
 

Teaching of the Verse: 
 

    Now we have this fourth testimony on weight 

standards, following the previous three: 
 

  Prov 11:1  Misleading balances are hateful to Jehovah, 
but a perfect stone is His delight.  
 

 Prov 16:11  A just scale and balances are Jehovah's, all 
the stones of the bag are His work.  
 

 Prov 20:10  A stone and a stone, an ephah and an 
ephah, both are hateful to Jehovah.  

Proverbs 20:23 
Varied weights are hateful to Jehovah,  

and a misleading scale is not good.    
 



 

 

 Prov 20:23  A stone and a stone are hateful to Jehovah; 
and a misleading balance is not good.  
 

    The first verse contrasted deceitful standards to 

correct ones.  The second put all our measuring on 
God's scale.  The third stated how completely God 

hates all varieties of deceitful measures.  Now this 
fourth caps the subject with the seemingly under-

stated "is not good." 

    There are three different Hebrew words for scales, 
but Solomon only uses two of them.  They were ap-

parently all based on the principle of balancing ob-
jects on one side against standard weights on the 

other. 

    One way to 'tip the scales' in your own favor as a 
merchant was to build the balance such that the top 

horizontal beam would slide slightly off center from 
the vertical beam when weight was put on it so as to 
lean more to the object side and so take more 

weights to balance it out.  That way, again, the sold 

objects would seem heavier and fetch a higher price. 

    Solomon's new word on the subject today is that 
such a practice is "not good."  This might seem anti-
climactic.  Having said it is hateful to God, how can 

its being 'not good' add to its severity? 

    By saying that this practice is 'not good', Solomon 
is saying that there is no way for it to turn out right.  

A merchant is thinking to himself that these fish he 
is selling are of unusual quality, so the 'adjusted' 

weights only make matters even.  Solomon says Not 
so.  If they are higher quality, charge more for them 
up front.  Every part of the transaction you hide 

from the customer is an exercise in sovereignty.  It is 
saying, "All the stones of the bag are not Jehovah's 

work.  They are mine."   We think we are only trying 
to make a mealy extra buck at the end of the day, 



 

 

when we are actually contesting God in a very per-

sonal way. 

 

    The whole idea of adjusting standards is very per-

vasive in life.  Everything we do is connected 
with standards.  There are standards we place on 
ourselves internally.  Our own expectations for our 

own behavior involve a whole system of weights and 

measures: 

 

 Prov 16:2  All the ways of a man are pure in his own eyes, 
but Jehovah weighs the spirits.  
 

    Human spirits are measurable.  Proverbs 16:2 is 
telling us that when we measure ourselves, we natu-
rally tip the scales in our own favor.  We throw more 

imaginary goodness on the scales when we think 
about ourselves.  We crank the scale readout down 
when we weigh our own imperfections.  We are natu-
rally unjust, but our reading will eventually be cor-

rected by God's accuracy. 

    In our perceptions of others, we make others 
worse or better based on our own tastes.  Envy will 
always make us highlight another person's faults.  

Someone we’re attracted to always magically comes 

out with higher quality. 

    We usually don't see that measurements are tak-
ing place until our evaluations and actual outcomes 
are laid side by side.  Our discipline of our children 

may turn out to have been too harsh based on evi-
dence that  comes to light afterwards.  On the other 

hand, it usually takes years to see that we spoiled 
them, withholding needed discipline time after time.  
But the measurements are always going on, whether 

their injustice comes to light immediately, much 

later, or never to our own eyes. 

    The repetition of this concept is to this end:  We 



 

 

need to sense that all our life is being 

weighed.  I am measuring, my neighbor is meas-
uring, and God is measuring.  Every decision we 

make involves the weighing of factors. 

    When we come to perceive the MEASURED nature 
of life, we can begin to compare our own measure-

ments, situation by situation, with God's. 

    In particular, we can measure our own spirits 

with a newfound even-handedness.  Since we know 
we are already going to see ourselves as purer than 
we truly are, we should always toss in more of self-

ish motives when considering our angle on things.  
We should always allow that our real attitude is 
more spiteful than the mere justice we assumed we 

were pursuing in relations with certain others. 

    All care must be taken to even out our scales.  

Any surprises on Judgment Day will not be 
amended on God's side.  And all the amendments on 
our side will be embarrassing at the least or damna-

ble at worst. 
 

    One addendum as a consideration of the previous 

proverb: 

    All of life is part of our perceptions, however par-
tial our perceptions are.  We are always reacting to 

how we think the world operates.  We perceive injus-
tice, we react internally.  Last time we learned that 
our reactions must always be turned over to God.  

Today we add that we are very likely to misperceive 
injustices in the first place or fail to put our own ac-
tions in the same category of injustices being com-
mitted, thus making ourselves officious judges. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Man" in the first half of the verse is from a Hebrew 

word for "warrior," but is commonly used simply as 

"man."  This, however, is the first time we have seen it in 

Proverbs.  Solomon did use it one other time, in 6:34.  He'll 

use it again five more times out of the total 65 times it is 

used in the Old Testament.   

    "Man" in the second half of the verse is from a more 

common word for man, "adam," also translated "Adam." 

 
Analysis of the Verse: 
 

Being Compared: 
 

 A man's steps 

 A man's path 

 

Their Opposing Descriptions: 

 

 From Jehovah 

 Incomprehensible / cannot be discerned  (Who 

can discern it?) 

 

 

Proverbs 20:24 
Man's steps are from Jehovah;  

how can a man then understand his own way?     
 



 

 

Teaching of the Verse: 

 
    With the last two verses, Solomon has been 

'backing us into' another Sovereignty of God section.  
The first section was in chapter sixteen.  Now, within 
the next score of verses or so, we will revisit most of 

those same themes.  Solomon does seem to operate 
with a sort of ‘upward spiral’ teaching/learning 

model.* 

    How can a human being truly discern the twists 
and turns of his path in life, seeing that there is an-

other higher being who is ultimately in control of 
everything?  Actually, this is a fairly simple question 
and concept.  It's just that it is difficult to swallow 

the idea that my decisions concerning my life are not 
final.  When I have made my final decision, there is 
still more to be said.  This is unsettling to our sense 

of freedom/control. 

    There is a definite sense in which man's will is 

limited.  Christians of every theological persuasion 
agree that God erects certain 'fences' in men's lives 

to 'corral' them towards making certain decisions: 

 

 Exod 4:21  And Jehovah said to Moses, When you go to 
return into Egypt, see that you do all those wonders which 
I have put in your hand before Pharaoh; but I will harden 
his heart, that he shall not let the people go.  
 

    Yet, on the other side, we would search in vain for 

an example where God took the intentions that were 
in a man's hearts and simply turned them inside 
out, making them into something opposite.  In Phar-

aoh's case, God was simply 'cementing' what was al-

ready going on in his heart: 

 

 Exod 8:15  But Pharaoh saw that there was relief, and he 



 

 

hardened his heart, and did not listen to them, even as Je-
hovah had said.  
 

    Notice that Moses wrote both things.  God hard-
ened Pharaoh's heart AND Pharaoh hardened his 
own heart.  There is no contradiction.  This means 

that God, in hardening Pharaoh's heart, simply used 

what was already IN Pharaoh's heart. 

    Yet a dyed-in-the-wool Arminian is uncomfortable 
with even this.  As though God could withdraw 

knowledge and thus control from His creation. 

    But an Arminian's inconsistency is just as plain if 

he asks God: 

 

 Psa 119:133  Order my steps in Your Word; and do not let 
any iniquity rule over me.  
 

    We should count it our greatest blessing if we are 
KEPT by God's power from sin, if we are KEPT by His 

power in His paths.  But how could God do that if 

His will could not intrude into ours? 

    So the freedom of man's will is certainly not abso-

lute.  Some would contend that if it is not absolutely 
free, then it is not free at all.  But this is not so, for, 

again, where can we find an instance where a man's 
own inclination was one thing, and God simply lifted 

that intention out and replaced it with another? 

    Rather, the mystery is that we cannot see the 
WHOLE PATH, nor the WHOLE LANDSCAPE around 

us, nor the WHOLE OF WHAT IS IN US.  Since God  
is the one who directs all these factors unknown to 
us, obviously, we are only going to have a partial un-

derstanding of our circumstances.  We can lift our 
foot, purposing to plant it in a place we see on the 

path in front of us; but with our limited vision, could 
that place be other than what we perceived?  When 



 

 

our foot lands, might it not be other than in our in-

tended destination?  Well, then, it is manifest that 

we truly do not understand our own path. 

    A mocker is unjustified in asserting that all life is 
hence meaningless.  It is NOT that I set my foot to 
be planted on the ground and it ends up planted on 

the moon.  We are not talking about an utter discon-
nect between my plans and the world around me.  

We are talking about limitations of our perception.     

    At the same time, a Christian is acknowledging 
that there is an unlimited One who understands all 

things.  He knows the whole landscape, etc., so He 
is in ultimate control.  If He is in ultimate control, I 

cannot be.  My wisest course of action, then, is to 
seek His controlling influence and accept any diver-
gences He comes up with for my planned path.  

"Resignation," then, is a Christian virtue necessary 

for living under the Sovereignty of God. 

 

    In the light of the two previous proverbs, we 
should realize this:   

    A wise man does seek to know as much about 

himself as he can: 

 

 Prov 14:8  The wisdom of the wise is to understand his 
way  

 

    We must become as acquainted as we can with 

our own tendency to incline things in our own favor; 
then we must seek to 'balance' out matters to a 
truer approximation of reality.   

    But that is Solomon's point today.  We will always 
be coming up with an approximation.   

    We must always leave room for God's more com-
plete vision.  Therefore, be we ever so humble, there 

is always room for even more humility when we con-
sider what God further knows about all things and 



 

 

about us.    If we are not gripping the steering wheel 

so fiercely, we leave room for God's directions and 

His little surprises. 

    It is good not to know.** 

* He continues to revisit the same themes on increasingly elevated           

 levels.  

**  Just as it is good TO know all that we are supposed to know. 

 

 
 

 
Devotion 2 

 
  

Words of the Verse: 
 

    "To say rashly" is from a Hebrew word used only here 

in Scriptures.   
 

Analysis of the Verse: 
 

Being Compared: 
 

 A man blurting out, "This is sanctified." 

 Afterwards considering the ramifications of  the 

vows 

 

Description: 
 

 It is a trap the man has caught himself in 

 

Proverbs 20:25 
It is a snare to a man to say rashly, a holy thing, 

and after the vows to inquire about it.     
 



 

 

Teaching of the Verse: 

 

    Another interesting follow-on in light of the previ-
ous verse. 
    There we learned that God's ultimate control 

translates into human inability to fully comprehend 
our own path. 
    Now Solomon adds this proviso:  Nevertheless, do 

not therefore mistakenly look at something in your 
life as specifically dedicated to God when it is actu-

ally not your intention to dedicate it.   God's control 
does not release one iota of your responsibility for 
your own decisions.  He maintains His control in a 

way that 100% guards the authenticity of your own 
choices.  Therefore, don't say it is His unless you 

truly intend Him to have it and you no longer to 

have it. 

    The most obvious example of a hasty vow is some-

one making a profession of faith in Christ.  He is ba-
sically signing his own life away.  He is saying, "I am 

no longer my own.  I now belong to God." 

    This is why Jesus' ‘stipulation’ evangelistic tech-
nique, so strange to us, is at it is. 

    Find every instance of a man coming to Christ to 
inquire about the path of salvation or to pledge him-

self to walk therein.  Every time Jesus basically said, 
"Are you sure about this?  This is no decision to be 
made lightly.  Maybe you had better rethink the 

matter." 

 

 Mark 10:17  And when He had gone out into the way, one 
came running up and kneeled to Him, and asked Him, 
Good Master, what shall I do that I may inherit eternal 
life?  
 

    Surely to a man the modern Christian would an-



 

 

swer this inquiry by whacking a spiritual 'home run' 

and immediately leading the man in 'the sinner's 
prayer'.  Obviously God has prepared the fellow to be 

ripe for the spiritual picking, no? 
    Well, no.  At least, that's not what Jesus did.  Af-
ter Jesus finished with him, he departed sadly.  No 

conversion made.  No points for the home team. 

 

 Luke 9:57  And it happened as they were going in the way, 
one said to Him, Lord, I will follow You wherever You go.  
 

    Again, prime real estate for building a temple for 
God!  But who needs to tell Jesus that?  Certainly 

He's going to 'seal the deal' and bring this fellow in, 
right? 

    Wrong. 

 

 Luke 9:58  And Jesus said to him, Foxes have holes, and 
birds of the air have nests, but the Son of Man has no-
where to lay His head.  
 

    Tarnation!  O for 2!  That Jesus is sure a quirky 
guy!  If He keeps scaring people off, we won't have 
anybody in Heaven!  Maybe some of us managerial 

types had better step in and put a different spin on 
all this before Jesus has a chance to sink the family 

business!  (Thank you, modern Church, for doing 

just that!) 

 

 Luke 9:61  And another also said, Lord, I will follow You, 
but first allow me to take leave of those in my house.  
 

    Don't tell me.  Jesus is going to blow this one too. 

    Yup. 

 

 Luke 9:62  And Jesus said to him, No one, having put his 
hand to the plow and looking back, is fit for the kingdom 
of God.  



 

 

    No doubt about it- Jesus actually discouraged ini-

tial attempts to follow Him.  He summarized His rea-

sons in another saying: 

 

 Luke 14:28 - 33  For which of you, intending to build a 
tower, does not sit down first and count the cost, whether 
he may have enough to finish it;  lest perhaps, after he has 
laid the foundation and is not able to finish, all those see-
ing begin to mock him,  saying, This man began to build 
and was not able to finish.  Or what king, going to make 
war against another king, does not first sit down and con-
sult whether he is able with ten thousand to meet him who 
comes against him with twenty thousand?  Or else, while 
the other is still a great way off, he sends a delegation and 
asks conditions of peace.  So then, everyone of you who 
does not forsake all his possessions, he cannot be My dis-
ciple.  
 
 

    Doggone that Jesus!  He just doesn't know how to 

build an empire!  Better to have unsteady initiates 

than none at all! 

    Yet all Jesus was doing was recognizing the na-

ture of conversion from the human vantage point.  It 
is a vow.  It is a promise to dedicate oneself to God.  

Vows are not to be made lightly.  This means if 
there are factors that I am overlooking right 
now which might later cause me to reconsider 

my vow, I had better not make the 

vow yet.  If true of other vows, doubly true of 

vowing myself to God.  To make such a foolish vow, 

in the words of our proverb, is a "trap." 

    This vow concept, by the way, is why Paul can be 

so free in telling the Corinthians what to do with 
their own money in 2 Corinthians 8 & 9, or why he 
can be so sure that Philemon will let Onesimus out 



 

 

of his servitude.  He sees a Christian as someone 

who has already vowed everything to God, so some 

little particular is no great sacrifice to ask. 

    Once we have become a Christian, various items 
may be 're-dedicated' to God by specific vows.  
These, of course, are to be taken just as seriously as 

our conversion vow.  They should be seen as exten-

sions of it. 

    The most tragic vow in the Bible is Jephthah's, 

Judges 11:31.  Whatever he did in fulfillment of it, 
killing his daughter or separating her to some life of 

reclusion, he admits his sorrow at the outcome, 
11:35.  He imagined one set of outcomes in the vow-

ing, but the language of his vow covered more. 

    The truly frightening lesson of Jephthah is that 
he had just had a genuine encounter with the Holy 

Spirit: 

 

Jdg 11:29  Then the Spirit of Jehovah came on Jephthah ...  

Jdg 11:30  And Jephthah vowed a vow to Jehovah, and 
said ... 

 

    This reminds us that even when we are overcome 

with emotion through the presence of the Lord, we 

are still in command of our own senses: 

 

 1 Cor 14:32  And the spirits of the prophets are subject to 
the prophets.  
 

    And we must not base our whole future upon the 

flush of the moment without the opportunity to 
think about it.  A vow will not be weaker because we 

took a day to think it through.  It will be weaker, 
though, if we speak it rashly and find we don't have 

the wherewithal to fulfill it later: 



 

 

 Eccl 5:4  When you vow a vow to God, do not wait to pay 
it. For He has no pleasure in fools.  Pay that which you 
have vowed.  It is better that you should not vow, than that 
you should vow and not pay.    
 

    This seems to speak of things specifically vowed 
rather than a general consecration of my life hence-
forth to God, which is a normal Christian pledge.  

This sort of vow we should make every day: 

 

 Psa 63:4  So I will bless You while I live; I will lift up my 
hands in Your name.  
 

    But, again, we had better mean it. 
 

 
 

Devotion 3 

 
  

Words of the Verse: 
 

    "Scatters" may be a description of the winnowing proc-

ess, separating the chaff from the grain.  The "wheel" 

would then be the threshing wheel, a heavy rolling device 

to crush the plant, thus separating the chaff from the 

grain. 
 

Analysis of the Verse: 
 

Being Considered: 
 

 A wise king 
 

Proverbs 20:26 
A wise king scatters the wicked  
and turns the wheel over them.  

 



 

 

Descriptions: 
 

 Scatters the wicked 

 Turns the wheel over them 

 

Teaching of the Verse: 

 

    Notice that it is a "wise" king who won't tolerate 
the wicked.  We might like to picture a wise king as 

being a compassionate fellow, but here he is stern.  
Of course, his compassion is not ruled out, but 

when it comes to the incorrigible- the stubbornly 
wicked, he draws the line on mercy.  The truth is, a 
good king has to be merciless to the wicked in order 

to have mercy on the rest of society. 

    Our society has 'shot itself in the foot' by extend-

ing greater mercy than is wise to career criminals 
and capital offenders.  Our mercy to these has led to 
terror for law-abiding citizens.  This is a great exam-

ple of man's natural short-sightedness, which can 
only be properly corrected by God's omniscience.   

    Americans could see that mercy was a good qual-
ity.  We saw that mistakes were made in the justice 
system that condemned innocent men.  We saw that 

many men had been rehabilitated through programs 
offered in incarceration.  For all these reasons, we 
thought that greater mercy for most criminals was 

justified.  The death penalty was considered impos-
sibly severe, since a mistake could not be corrected.   

    Anyone still advocating stiff penalties was seen as 
backwards and unenlightened.  Frankly, this was a 
way for people in our society to love themselves and 

take pride in how open-minded and progressive they 
were.  We equated judicial laxity with the attainment 

of the true Christian ethic, implying that the previ-
ous generation had been blindly self-righteous with 



 

 

its tough slant on delinquency. 

    As we can now see, we have created a hopelessly 
unjust society with our compromises.  It all seemed 

so simple.  It's always easy to portray oneself as 
large-spirited against someone locked into a merci-
less posture.  It's especially easy when the latter 

does so with a vindictive attitude.  But despite those 
who have let hardness against crime rob them of 
any tender side, it is still true that a society and its 

leaders have to draw a merciless line against certain 

crimes. 

    Our proverb says that a wise king scatters the 

wicked.  We recently saw that: 
 

 Prov 20:8  A king who sits in the throne of judgment scat-
ters away all evil with his eyes.  
 

    Again, "scatters" is a term also used for winnow-
ing.  A king who won't monkey around with evil-

doers sifts through their deceptions on the spot.  
Now our verse adds that he lets them feel the full 
weight of justice.  He "returns" the threshing wheel 

over them.  However many turns it takes, they will 

pay.  If they are only chaff:  good-bye. 

    Justice is a paying system.  It is so in salvation.  

Jesus had to pay for others if they were to be re-
leased.  Hell will be eternal payment to satisfy jus-

tice.  God is honored when justice is served.  Re-
member, there is no true mercy apart from justice.  
God didn't just say, "I won't prosecute."  That could 

not be.  He said, "I will prosecute my Son in your 

stead." 

    Human justice must mirror God's.  We imagine 
that we are more humane than God when He sen-
tences homosexuals to death and we mandate tol-

eration for them.  We will find (and are finding) that 



 

 

a society based on lawlessness will decay into gross 

violence and perversion.  Look at the hospitality 

Sodom offered its visitors in Genesis 19. 

    Turning the wheel over evildoers is a way of heal-
ing society.  When others see that crime doesn't pay, 
they will leave off with it.  Crime will become the ex-

ception rather than the rule. 

    History is moving towards a final harvest.  Jesus 
uses this analogy in the parable of the wheat and 

the tares (or darnel, Matt. 13).  The purpose of his-
tory is to separate the wheat from the tares.  Any 

generation in which the Church purifies herself suf-
ficiently, the separation process even occurs on 
earth to a great extent.  The world hates a purified 

Church, and the Church meantime exercises disci-

pline, purifying herself further. 

    God be thanked that an eternal day is coming 
when the criminal element of mankind, those oppos-
ing His laws in all ages, will be locked away com-

pletely and permanently.  This is emphasized in the 
description of the New Heavens and Earth in Revela-

tion 21 and 22.  Three times the glorious description 
is interrupted to tell of those who will never inhabit 

the New Jerusalem.   

    God is a king who will fully prosecute unrighte-

ousness.  Those who are wise will fear. 

 
 

 
 
 
 
 
 
 
 



 

 

Devotion 4 

 
  

Words of the Verse: 
 

    This is the word for "breath" when God breathed into 

Adam the "breath" of life.  It is not related to the Hebrew 

word for "spirit," but many translations take breath as 

spirit here.   
 

Analysis of the Verse: 
 

Being Considered: 
 

 The breath of man 
 

Descriptions: 
 

 Jehovah's lamp 

 Investigating all the rooms of the inmost being 

 

Teaching of the Verse: 

 

    This is a fairly odd sounding verse when trans-
lated rather rawly, as we have done.  How can man's 

breath be God's lamp?  Where is the lamp being 

shined when it goes to the rooms of the stomach? 

    Man's breath is being used to speak of his hu-

manness.   

    When did man become man?  Was it when God 

had molded him from dust of the ground?  No, it 

Proverbs 20:27 
The breath [neshamah] of man is a lamp of Jehovah,  

Searching all the chambers of the belly. 

 



 

 

was when God breathed the breath of life into his 

nostrils.  
 

Genesis 2:7  And Jehovah God formed the man out of dust 
from the ground, and blew into his nostrils the breath 
[neshamah] of life; and man became a living soul.  
    

    Solomon is referencing this original event very ex-
plicitly.  He is saying that what man became at that 
moment he has been ever since.  Most importantly, 

man is what he is in connection with God.  When we 
picture God bringing man to life here, we probably 

envision something like CPR, with God bending over 
man's lifeless form and breathing a soul into him 
(Since God walked with man in the garden, this is 

not a far-fetched anthropomorphism).   
     Solomon, by using the word "breath," is getting 

us to picture man as a creature connected to God 
from inception.  Every breath we take is an exten-
sion of that first breath.  Our humanness is very 

connected to God.  Nor did God employ some inter-
mediary, say an angel, to bring us to life.  God wants 

us to picture ourselves as His direct and personal 
handiwork. 

    So when Solomon calls our breath a lamp, he is 

simply saying that since God is light, part of that 
light ever stays with man.  Man, because made in 

God's image, comes equipped with the capacity of 
self-examination.  One name for this aspect of man 

is conscience.  Solomon is saying, in effect, that our 
conscience is a lamp that has access to every inch of 

our inner space. 

    But Solomon is also saying that our conscience, 

our breath, our inner voice, is always a direct tool of 

God's.  It is not just that 'the good angel' on our 

shoulder was placed there by God millennia ago, 
and now it whispers directions as best it can apart 



 

 

from God.  No, man's breath, his speaking ability, 

and his capacity of conversing with self, becomes 
God's direct tool to shine His light in various places 

of our souls.* 

    And this brings us to "the chambers of the belly."  
Almost half the time the Hebrew word for "belly" is 

used, it is translated "womb."  It is a word used 
broadly for man's innards, physical (including dag-

gers put in them) or spiritual (as also in Prov. 18:8, 
where words go into the belly). 
    Solomon, having taken us to the Garden of Eden 

and to man's creation, now continues the imagery 
with a lamp being held up in various rooms of our 
souls.  We are to picture God with a lamp, even 

though the lamp is our very breath, walking from 
room to room within us, shining His lamp, bringing 

things to light.  So, as God walked with man in the 
Garden after making him, He now walks within us 

by the continuation of that original breath inside us. 

    This almost produces a sense of claustrophobia; 
that is, if we understand it correctly.  The distance 

between the Garden of Eden and us is virtually 
bridged.  We, no less than Adam, are the direct crea-
tion of God.  He formed us in the womb (several of 

the "belly" passages say this).  He places a human 

spirit within us: 

 

 Zech 12:1  ... Jehovah, who stretches forth the heavens, 
and lays the foundation of the earth, and forms the spirit 
of man within him.  
 

    So our very humanness continues to be a connec-

tion between each of us as individuals and God.  
Further, and more importantly, that connection is a 

searching one on God's part.  He does not sit back 
and admire His creation.  There is renovation to do- 

major renovation. 



 

 

    Most men will have none of God's renovation.  

Their relation with their conscience is a strained 
one.  All manner of false religions, psychologies, phi-

losophies, etc. arise from this frustrated function. 

 

    Are you in touch with your humanness?   

    The Christian has every advantage in this exer-

cise, yet we often seem to be the most distant from 
discovering a true humanity within us, so intent are 
we on fabricating an acceptable Christian mold 

(meaning fabricating our own conception of an ac-
ceptable Christian).  Our fabrications frustrate God's 

corrective inspections just as the worldlings’ denun-

ciations do. 

    Let God speak when He ducks in with the lamp of 

His Word, renovation blueprints in hand.  We always 

answer in stride, "Oh yeah, that.  I've been meaning 
to get around to that.  OK.  I get the message.  Oh, 
and that ..."  And on and on we prattle, effectively 

replacing God's corrective voice with our own reme-

diations. 

    Quiet listening is a wonderful tool for self-help if 
our verse is true. 

 
*  Log today's proverb and this concept away, and combine them 

with Romans 2:15 next time a discussion turns to how God could hold 
the isolated island native accountable on Judgment Day. 

 
 
 
 
 
 
 
 
 



 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "Mercy and truth preserve the king" is a common and 

accurate rendering of the first half of the verse.  The same 

word for mercy/compassion is used in the second half of 

the verse. 
 

Analysis of the Verse: 
 

Being Considered: 
 

 A king 

 

Characteristics: 
 

 Compassion and certainty guard him 

 He maintains his throne by compassion [active 

voice equally accurate] 

 

Teaching of the Verse: 

 

    Now we are given the real foundation of a king's 

throne.  In 20:26 we read: 

 

 Prov 20:26  A wise king scatters the wicked and turns the 
wheel over them.  
 

    The wise king must deal with wicked men.  If they 

Proverbs 20:28 
Compassion and trustworthiness  

safeguard a king,  
And his throne is sustained by compassion. 

 



 

 

go unpunished, there cannot be righteousness in 

the kingdom. 

    But is that all there is to a good king- one who re-

pays criminals and oppressors?   

    Our proverb today adds the crucial information 
that a good king is essentially good because of his 

mercy towards those worthy of it. 

    Worthy of mercy: can there be such a thing?  

Mustn't a recipient of mercy be unworthy of it by 

definition? 

    Let us answer that question by an appeal to the 

highest King's mercy: 

 

 Jude 1:4  For there are certain men who crept in secretly, 
even those who were long ago written about for this con-
demnation: ungodly men, turning the grace of our God 
into wantonness, and denying our only Master, God, and 
Lord, Jesus Christ.  
 

    Some men treat God's grace in such a way as to 
deny grace.  They are not recipients of grace, as 

Jude plainly testifies.  Their unworthiness does not 

qualify them; it disqualifies them. 

    Of course, we are not suggesting that any man 
can earn mercy.  We are simply saying that those 

who are true recipients of God's mercy will bear fruit 
consistent therewith.  Again, this is a necessary con-

nection because: 

 

 Matt 6:14, 15  ... if you forgive men their trespasses, your 
heavenly Father will also forgive you;  but if you do not 
forgive men their trespasses, neither will your Father for-
give your trespasses.  
 

    So a good king is like God in that he knows whom 
mercy will benefit.  Career criminals are not bene-



 

 

fited by mercy.  They take it for granted and so mock 

it.  A wise king knows this and so will not extend 
mercy to them. 

    On the other hand, the wise king's overall charac-
ter is not defined by this toughness.  His toughness 
is 'turned on' like the automatic lie detector that 

seems to reside in his bosom.  When this is not re-
quired, his general character is caring and con-

cerned.  That's what our proverb today is saying. 

    Notice that the first half of our proverb concerns 
the king himself; the second half concerns his 

throne.  The king himself is guarded by righteous 
behavior.  His throne, implying his whole kingdom, 
as well as kings who will reign after him, is estab-

lished by his knowledge that his subjects are, at 
best, sinners, whose foibles are probably not signs of 

treason and should not be taken as such. 

    A very famous pair have come to us again in this 

verse.  The last time we saw them was in 16:6, 

 

 Prov 16:6  By mercy and truth, iniquity is purged, and by 
the fear of Jehovah men turn away from evil.  
 

    There we took mercy and truth as qualities of 
God, by which He forgives men their sins.  We took 

the fear of God as the attitude in men that takes 
root when God has had mercy on them.  We took 
mercy and truth as God's activity because of the 

most notable verse in which they appear: 

 

 Psa 85:10  Mercy and truth have met together; righteous-
ness and peace have kissed each other.  
 

    If you recall, mercy and truth are not rightly 

friends where man is concerned.  Mercy asks not to 
be too hard on us, while truth insists that we de-
serve only harshness.  It is only in Christ and His 



 

 

atonement that mercy and truth meet together as 

friends.  Jesus brought together elements that oth-
erwise could not have been brought together in or-

der to save us. 

    So the good king carries these traits that have 
saved him.  Solomon has already told us that they 

are characteristics we are to mirror: 

 

 Prov 3:3  Let not mercy and truth forsake you; tie them 
around your neck; write them upon the tablet of your 
heart 
 

    Solomon's father was told that mercy and truth 

would guide the king in particular: 

 

 Psa 61:6, 7  You will add to the days of the king's life; his 
years will be for many generations.  He shall abide before 
God forever; prepare mercy and truth to preserve him.  
 

    In fact, there is the word "preserve" that is in our 

text as well. 

    When a land has been largely ridded of its evil-
doers, a good king is known by his heart, not his 

sword. 

    So with any in authority. 

    Parents must always have a foundation of tender-

ness towards their children (Col 3:21), even if they 
must spank them quite regularly.  Teachers must 
always strive to have kind relations with their stu-

dents, even those who seem to come to school only 

to test teachers’ patience.   

    Being in authority is not easy, but a leader must 
see his position as God-given.  We uphold mercy and 

faithfulness because so God has dealt with us. 

 



 

 

Devotion 6 

 

  
Words of the Verse: 
 

    "Young men" is from a Hebrew word meaning "select, 

choice." 
 
Analysis of the Verse: 
 

Being Compared: 
 

 Youth 

 Old age 

 

A Given for Each One: 
 

 Has a beauty 

 Has a majesty 

 

Further Descriptions Respectively: 
 

 Their vitality is this radiance 

 Their gray head is this majesty  

 

Teaching of the Verse: 

 

    Presumably, gray hair is a result of the Fall.  Our 
hair turns gray because we are aging, and aging is a 

sign of approaching death.  Death is the result of 
sin.  Therefore, we would presumably have no gray 

Proverbs 20:29 
The excellence of young men is their vigor,  

and the splendor of old men is the gray head.   
 



 

 

hair if sin had not entered the world.  Of course, 

many, many other things would also be different if 

there were no sin. 

    Solomon has already given us one word on the 

gray head: 

 

 Prov 16:31  The gray head is a crown of glory; it is found 
in the way of righteousness.  
 

    As we said concerning that proverb, Americans 
act allergic to gray hair.  This aversion denies us a 

degree of honor which Solomon says is associated 
with gray hair.  It also tells us that we have a dispro-

portionate respect for youth.  In our proverb today, 
we see that youth is to be respected, just not at the 

expense of honoring old age. 

    Let us consider a tendency in Christian thinking 
today.  Under the influence of pietism, many Chris-

tians unconsciously measure everyone else's holi-
ness by a list of current "don'ts" they themselves fol-
low.  The list is perfectly clear in their own minds, 

requiring no translation from Biblical text (such as 
"love not the world") to modern implementation 
(such as not going to movies, certain movies, etc. 

etc.).  They simply assume that anyone who does not 
follow their modern list is also uninterested in obey-

ing the Biblical command. 

    This philosophy causes its adherents to tend to-
wards seclusion.  The world is 'out there', so we bet-

ter hunker down 'in here' and let all the missiles fly 
over us.  A general attitude towards life is adopted 

that roughly translates into 'better safe than sorry' 

and casts a suspicious eye on any fun activity. 

    In this view, youth itself is suspect.  It is more or 

less assumed that youth is a super dangerous time 
which young people are lucky to live through spiri-



 

 

tually.  Of course, it is true that there are unusual 

temptations confronting young Christians.  But is 
youth just a time bomb waiting to explode unless we 

can just remove the fuse altogether?  Our only hope 

is to remove fun altogether, or nearly so? 

    There is a tightrope to be walked.  Look how Solo-

mon addresses it elsewhere: 

 

 Eccl 11:9, 10; 12:1  Rejoice, in your youth, young man; and 
let your heart cheer you in the days of your youth, and 
walk in the ways of your heart, and in the sight of your 
eyes; but know that for all these things God will bring you 
into judgment.  Therefore remove vexation from your 
heart, and put away evil from your flesh; for childhood 
and prime of life are vanity.  Eccl 12:1  Remember now 
your Creator in the days of your youth, while the evil days 
do not come, nor the years draw near, when you shall say, 
I have no pleasure in them.  
 

    The above passage is hard to understand without 

an appreciation of the outline of Ecclesiastes.  Eccl. 
11:9 is the seventh of seven Intermediate Conclu-
sions Solomon has used to show us their insuffi-

ciency until we can reach the Final Conclusion in 
Eccl. 12:13, "Fear God and keep His command-
ments."  He is therefore not actually commending 

enjoyment for its own sake to the youth.  Notice his 
proviso that in following the 'ways of his own heart', 

God will 'bring him into judgment'.  Solomon is be-
ing sarcastic.  DON'T follow your own appetites, he 
is saying.  Rather, "remember your Creator."  The 

proper exertion of the vigor of youth is in serving 

God. 

    In that exertion, there should be full joy- full in-

ner joy and full outward enjoyment of God's crea-
tion.  Just be very careful that neither joy becomes 

mere self-indulgence.  We 'let ourselves out', but we 



 

 

hold ourselves 'on a leash'. 

    So youth has its proper beauty– vigor, and age 
has its appropriate splendor– gray hair.  Blessed is 

the person who can travel seamlessly from one glory 

to the other. 

    A Christian in his youth (or at least his younger 

days compared to the older ones) should be like a 
king fighting battles and securing 

his borders for God's possession, so that as an aged 
Christian, he will be like a king sitting 

down to maintain (having learned economy of 

effort in battle) and enjoy the fruits of his conquest.  
It is reminiscent of the 'graduation' Paul commends 

to deacons: 

 

1 Tim  3:13  For those who have served well as deacons 
obtain a standing for themselves and much boldness in the 
faith which is in Christ Jesus.  

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 

  
Words of the Verse: 
 

    "Scour away" is from a Hebrew word meaning "rub." 
 
Analysis of the Verse: 
 

Being Compared: 
 

 The cutting of a wound 

 Blows 

 

Descriptions: 
 

 Sandpapers evil 

 Scrub out the room of the inner parts 

 

Teaching of the Verse: 
 

    This is our same "chambers of the stomach" that 

Jehovah searched from three verses ago.  It is the 
same place the words of a gossip get stuck in from 

18:8 and 26:22. 

    Now we learn that it is a location that can be 
modified.  It consists of rooms that can be remod-

eled.  According to our verse, they need to be remod-

eled. 

    Apparently evil dwells in the innermost parts of 

Proverbs 20:30 
The cut of a wound scours away evil,  

and blows scour the 'chambers of the belly'.    
 



 

 

our being.  Wounds are said to scour away evil; then 

blows are said to do the same to our innermost be-
ing.  Hence, our innermost being must be the resid-

ing place of our evil.  This is not surprising.  Any 
time Scripture comments on our evil, it indicates 

evil’s deep-seated nature within us. 

    The question our verse raises is:  How do physical 
wounds and blows affect the invisible, inward part of 

man? 

    The answer to this critically important question is 

that God has created man as an organic unity, in-
side to out.  We are not merely a spiritual being with 
a clumsy 'bag' of a body thrown over top as a vehi-

cle.  Though our invisible soul is our essential self, it 

is not meant to function without a body: 

 

 Eccl 8:1  Who is as the wise? And who knows the meaning 
of a thing? A man's wisdom makes his face to shine, and 
the boldness of his face shall be changed.  
 

    Bodies are not awkward appendages, but beauti-
ful and apt communicators of man's inward life.  So 

God has designed us.  We will not be complete even 

after death until we have new bodies, 2 Cor. 5:2, 3. 

    Therefore, God is the one who designed the pain 
the physical body feels.  He is also the one who has 
connected these pain sensors to the proper places in 

our inner being.  When strokes are applied for pun-
ishment or discipline, we are receiving a lesson that 

could not be understood any other way.   
     This is why spanking is so important to child 
training.  To deny a child his needed spankings is to 

communicate one of two things: 

  1)  We do not believe evil dwells within him; or 

  2)  We do not believe God sufficiently connected the 



 

 

body to the soul to reach that part of a child through 

spanking. 
 

    Perhaps our verse is primarily addressing spank-
ings.  It would also apply, though, to criminals who 
are flogged, etc. 
 

 Prov 10:13  Wisdom is found in the lips of him who has 
understanding, but a rod is waiting for the back of him 
who lacks heart.  
 

    Our proverb today provides the philosophical ba-

sis for spankings.  Spankings actually reach a part 
of us otherwise unreachable.   

 
    Modern psychological methods seek to alter chil-
dren by mental and emotional coercion instead.  

This is why so many children are warped by this ap-
proach.  Mind games and mental cruelty are the 
only approximate replacements for simple spank-

ings.  But replacements cannot reach the spot God’s 

well-designed tool does. 

 

    A public (or private) flogging would do ten times 

more and ten times better than incarceration.  Most 
prison residents will readily concede this.  Our 

'civilized' approach does more emotional brutality in 
a month than twenty lashes with a whip would have 
done at all.   
 

    God has also wisely designed bodies to heal.  
Their healing accompanies the inner remediation 
that the offender expends time reflecting on.  This 

provides its own sort of 'incarceration' in miniature.  
But the actual locking away of a man only locks him 

away with his problems and with a horde of other 
fellows likewise frustrated.  Oh that we could see the 

barbarism of this 'civilized' approach! 



 

 

 

    The best time to reach people, of course, is when 

they are children.  Perhaps our society is too far 
gone to ever return to the wisdom of spanking, but 

that is the direction we need to point: 

 

 Prov 13:24  He who spares his rod hates his son, but he 
who loves him chastens him vigilantly.  

 
    On another level, the principle that our souls are 
reached through our skins goes a lot farther in ex-

plaining our daily pains, discomforts, and illnesses 
than we'd probably like to acknowledge.  We should 
do all that we reasonably can to remain as healthy 

as we can, but having done so, our discomforts- ever 
increasing with age- are reminders to our souls that 

sin was the problem we came into this world need-
ing to address, and sin will be our proper focus until 
we require the scouring of ailments no longer. 

 
    Prayer for healing of maladies, absolutely com-

mended by God, should be prefaced by thanks for 
them and the good they do ("in everything give 
thanks"). 
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Devotion 1 

 

   
Words of the Verse: 
 

    "Water channels" is from two Hebrew words, one mean-

ing "water" and the other coming from a root word for 

"split."  It is not the ordinary word for a river or stream 

but denotes an irrigation channel, purposely routed to 

bring water where desired. 

    "Turns" is from a word meaning "to stretch," hence also, 

"to bend." 

    "Wherever" is literally, "upon all which." 
 
Analysis of the Verse: 
 

Being Considered: 
 

 The king's heart 

 

Descriptions: 

 

 An irrigation trench in Jehovah's hand 

 He extends it "unto every place where" He 

"delights" 

 

 

Proverbs 21:1 
The king's heart is as water channels  

in the hand of Jehovah;  
He turns it wherever He will.   

 



 

 

Teaching of the Verse: 
 

    God ultimately moves the lives of political leaders 
where He desires, in tandem with His plans for indi-
viduals, peoples, and nations.  This God does on a 

personal level in the life of a king so as to dispose 
the king's political decisions in certain directions, 

both for national and international policies. 

    Consider first God's work in king Solomon's life as 

an individual. 

    Solomon uses a word for "turning" in our verse 
which is later used to describe himself.  The writer of 

Kings used the word after Solomon had probably 

forgotten his own use of it: 

 

 1 Kings 11:1 - 13  And King Solomon loved many foreign 
women, even the daughter of Pharaoh, Moabites, Ammon-
ites, Edomites, Sidonians, Hittites;  of the nations which 
Jehovah had said to the sons of Israel, You shall not go in 
to them, and they shall not go in to you; surely they will 
turn away your heart after their gods. Solomon clung to 
these in love.   And he had seven hundred wives, prin-
cesses, and three hundred concubines. And his wives 
turned away his heart.  For it happened when Solomon 
was old, his wives turned away his heart after other gods. 
And his heart was not perfect with Jehovah his God, as 
was the heart of David his father.  For Solomon went after 
Ashtoreth, the goddess of the Sidonians, and after Milcom, 
the abomination of the Ammonites;  and Solomon did evil 
in the sight of Jehovah, and did not go fully after Jehovah 
like his father David.  Then Solomon built a high place for 
Chemosh, the abomination of Moab, in the hill which is 
before Jerusalem, and for Molech, the abomination of the 
sons of Ammon.  And likewise he did for all his foreign 
wives, and burned incense and sacrificed to their gods.  
And Jehovah was angry with Solomon because his heart 



 

 

was turned from Jehovah, the God of Israel, who had ap-
peared to him twice and had commanded him concerning 
this thing, that he should not go after other gods; and he 
did not keep that which Jehovah commanded.   And Jeho-
vah said to Solomon, Since this is done by you, and since 
you have not kept My covenant and My statutes which I 
have commanded you, I will surely tear the kingdom from 
you and will give it to your servant.   But I will not do it in 
your days, for David your father's sake, but I will tear it out 
of the hand of your son.   Only, I will not tear away all the 
kingdom, but I will give one tribe to your son for David My 
servant's sake, and for Jerusalem's sake which I have cho-
sen.  
 

    This is very frightening.  Solomon, a king, testified 
that God "turns" kings' hearts like irrigation con-

duits.  Then, in his twilight years, his foreign wives 
"turned" his own heart away from God!  Guess what 
this ultimately means.  That's right.  God was 

"turning" Solomon's heart through the agency of 

these pagan ladies! 

    And what affect did this have on the kingdom of 

Israel?  What was the political upshot? 

 

1 Kings 11:11  I will surely tear the kingdom from you  
 

    Now is this whole process something strange?  Is 

it exceptional?  No, this is merely one aspect of 
God's normal workings.  God always works justly; 
therefore, when men are already disposed in a cer-

tain direction, He simply 'channels' their decisions to 

accomplish His  righteous ends.  For instance: 

 

 Isa 10:5  Woe to Assyria, the rod of My anger! And the 
staff in their hand is My fury.  
 
    Assyria was not aware of God using her; she was 



 

 

only aware of her desire for conquest.  God used As-

syria to punish wicked Israel but then was going to 
punish Assyria for iniquities she committed in the 

pillaging of Israel. 
    Now if God used the army of another nation 
against Israel, couldn't He use ladies of another na-

tion in the life of an Israelite king? 

    Our proverb provides an important insight into 
the interplay between God's sovereignty and man's 

accountability.  Solomon compares hearts to water 
which God merely channels.  God does not change 

the composition of the water.  By this analogy, nei-
ther does He change the essential composition of the 
human heart.  He merely directs hearts like a farmer 

would direct irrigation waters.  The water is going to 
water something:  God just ultimately decides what, 

and this as the very wisest of farmers. 
 

    Now to the more important issue.  Why did God 
orchestrate events as He did for Solomon?  Did God 

have a reason?  Did God need a reason? 

 

 Prov 22:14  The mouth of alien women is a deep pit; those 
despised by Jehovah shall fall there.  
 

    God moved Solomon's heart to write this Proverbs 
testimony against his own later life as well!  Look at 
the dreadful sentence upon Solomon's final spiritual 

condition.  The only reason Solomon was vulnerable 
to the women's attacks was the decay his spirit had 
suffered.  What decay?  What happened in his soul 

that caused God to despise him?  The most obvious 
was his rejection of a specific statute from Moses 

about Hebrew Monarchs: 

 

Deut 17:17  Nor shall he multiply wives to himself, so that 
his heart does not turn away. Nor shall he greatly multiply 



 

 

silver and gold to himself.  
 

    Solomon could not have had a plainer warning.  
But he is no different than any of us.  Our sins al-

ways come with a fully operational rationale.  Notice 
that God records no prophets correcting Solomon.  
The whole kingdom had apparently been lulled to 

sleep in this matter.  Notwithstanding, it was a grave 
insult to God's face: 
 

 Prov 6:16, 17  These six things Jehovah hates; yea, seven 
are hateful to his soul:  a proud look, a lying tongue, and 
hands that shed innocent blood ... 

 

   Connecting this proverb to 22:14 above, we see 
that Solomon had become something Jehovah 
hated.  Among other faults, he certainly flattered 

himself with many, many wives.  This pride invited 
Jehovah's loathing.  Jehovah chose as a conse-

quence an appropriate 'jail' to hold Solomon in his 
stubbornness: the divergent women themselves- 
women foreign to the Spirit of holiness.  This di-

lemma God put Solomon in was designed to cause 
him either to cry out to God for help or to confirm 
himself in his ungodliness. 

    That's the last we hear from Solomon spiritually.  
There's no happy ending, no turn back to God.  A 

man who once wrote God's exact thoughts was still 

subject to the most common human weaknesses. 

 

    All this has exposited much of the meaning of the 

verse.  Our proverb is definitely a sovereignty of God 

verse. 

    And God has all human hearts, not just kings', in 

His hands: 

 

 Psa 33:15  He forms their hearts individually; He under-



 

 

stands all their works.  
 

    This verse goes even further than our proverb.  
This would indicate that God creates the composi-

tion of the heart, not just that He channels it.  But 
God's forming of a heart is simply His forming of our 
individual personalities.  He doesn't interfere with 

the transmission of sin to us.  Adam transferred his 
spiritual nature to his children, which process con-

tinues in all human procreation.  God allows the 
spiritual and physical genetics He created to take 
their own courses.  He simply chooses the mixture of 

factors that will make me me.  The only 'exception' 
to this is when He remakes a heart in His own im-

age; that's major interference.  Even then, He is the 
one "forming the heart individually."  Having remade 
a heart, He then allows it, again, to bear its own load 

before Him. 
    God's ultimate control over hearts is seen in the 

phrase "in Jehovah's hands."  This could either pic-
ture God digging irrigation channels which the heart 
then follows, OR it could picture God's hands, as it 

were, underneath the whole countryside:  God tilts 
His hand; the channels run in a certain direction. 

    Consider another set of kings whose hearts God 
put into His watering can to pour out where He 

wished: 

 

 Rev 17:17  For God has put in their hearts to do what He 
has in mind, and to be of one mind, and to give their king-
dom to the Beast, until the words of God should be accom-
plished.  
 
    Did God create anything in the hearts of these 

kings foreign to their own desires?  No, He merely 
directed the sinful desires already in their hearts to 

a unified purpose.  They all saw their own advantage 
in the Beast becoming world leader.  God merely 



 

 

erased any doubts.  Therefore, God even orches-

trates His enemies' assaults against Himself and His 
people! 

    When God "turned" Solomon's heart, He likewise 
used sinful means.  The foreign wives were already 
idolaters; God simply used their idolatry to test Solo-

mon's soul.  Solomon turned out to be an idolater 
too.  He did not successfully pray, "Do not lead me 

into temptation." 

 

Application: 

 

    God's enemies are many in government positions 
across the world.  Our proverb especially incites us 
as citizens to prayer for our leaders.  Through 

them, God affects our lives on a very practical level.  
Many of our brothers and sisters have never known 
a day's tranquility in which to serve God calmly, be-

cause their countries are given over to the will of 

antiChristian leaders. 

 

 1 Tim 2:1, 2  I exhort therefore, first of all, that petitions, 
prayers, intercessions, and givings of thanks, be made for 
all men:  for kings and all who are in high places; that we 
may lead a tranquil and quiet life in all godliness and rev-
erence.  
 
    God is 'irrigating' our land through the direction of our 

leaders' hearts.  In some lands, He has responded to 
prevailing ungodliness by holding life-giving waters 
to a trickle.  In others, He is testing His faithful peo-

ple by sending them bitter waters through raging ty-
rants- this to further purify their appetites for heav-

enly springs. 

    Anyone who feels 'enclosed', as though God was 
too much in control, see here that He invites our 



 

 

prayers, even directing them to turn His own de-

crees to our benefit, to turn leaders' hearts to favor-

able decisions. 

    Man is not a machine, because God, in whose im-
age we are made, is not a machine.  Everything 
about God's creation is quite personal because He  
is personal.  By definition, God cannot 'let go' of the 
Universe or any part thereof.  How can it run with-

out His oversight?  Of course He has ultimate con-
trol.  Our only concern is whether He will be able to 

justly judge us for decisions we freely make.   
    The answer for Solomon was Yes.  Solomon chose 
pride, so God chose an ungodly female jail for him.  

His kingdom was adversely affected.  God's saints in 
Israel were eventually severely tested.  Such is the 
relationship of a king to his people.   

  
    The answer for us is Yes also.  God channels our 

hearts according to what He sees in them too.  Let 
us avoid pride at all costs.  "Please search me out, 
not leading me into the temptations I'm prone to." 

 
 

Devotion 2 

 
  

Words of the Verse: 
 

    "Measures" is from a Hebrew word meaning "to bal-

ance".  
 
 

Proverbs 21:2 
Every way of a man is upright in his own eyes,  

but Jehovah measures the hearts.   
 



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 A man's view of each of his own ways 

 Jehovah's measurement of the man 

 

Their Opposite Descriptions: 

 

 Straight in his own eyes 

 An accurate measurement of the man's heart 

 
Teaching of the Verse: 
 

    This is the companion verse of 16:2, 

 

 Prov 16:2  All the ways of a man are pure in his own eyes, 
but Jehovah weighs the spirits.  
 

    The only differences between the two verses in the 

Hebrew are: 

 1)  Singular versus plural "way"; 

 2)  "Pure" versus "upright"; 

 3)  "Spirits" versus "hearts". 

    These differences do not greatly affect the overall 
teaching of the saying, but they do carry variations 

of thought we will consider as we proceed. 

 
    "Every way of a man" is right in his own eyes: 

every single one of them!  This has an even more 
categorical connotation than the "All the ways of a 

man" in 16:2.  "Every way of a man" means that you 
could march each individual tendency of a man in 



 

 

front of him, and they would all pass his inspection 
with flying colors!  Each of his idiosyncrasies, each 
of his eccentricities, each of his uncouth little habits

- all receive the same summary judgment:  not just 

acceptable, but the very standard of decency! 

    What do you think?  Is Solomon going too far 

here?  Certainly I'm self-critical about some of my 
traits!  Well, Solomon is not denying that.  He is 

simply saying that whenever you have cast a disap-
proving glance at some trait of yours (probably be-

cause it made you look bad), you're still going to 
come out the other side of the evaluation approving 
of yourself on the whole and accepting the naughty 

little trait back into the fold of your grand total self.  
Any aspects of our personalities we end up seeming 
to reject will only be recycled back into some trait we 

favor. 
 

    The word "upright" implies that we have a stan-
dard in mind when we evaluate things.  Our proverb 

tells us that our standard is OURSELVES.  What we 
do is what is upright!  
  

    This is one of the main reasons conversion to 

Christ can so easily be fake.  When a man comes to 
Christ, he is very likely to do so as a means of self-

approval.  Or he finds that Christ's moral code is su-
perior to any model already drawn up, so he will OK 
that model and thereby give credibility to himself.  

Sadly, any insecurities he felt which drove him to 
Christ for shelter will soon be replaced by his natu-
ral self-approving philosophy, and Jesus will be little 

more than a household idol decorating an honored 
slot on the shelf.  The human heart must be re-

placed (Ezek. 36:26), not affirmed. 

    When Solomon says that Jehovah measures or 

weighs our "hearts," he is saying that God attains an 



 

 

accurate reading of our true selves.  March out all 

those little habits and traits of ours again.  God has 
measuring gauges perfectly suited to each one.  He 

doesn't just get the weight, he gets the volume.  He 
doesn't just note the color, he figures in the texture.  
He looks from all angles.  He looks down to the mo-

lecular level.  He misses nothing.  Where our evalua-
tion had been a lick and a prayer, God's is as com-
plete and complex as our very composition- every 

layer, every level. 

    The implication is that we are not acquainted 

with our own hearts.  When we are looking at our-
selves, it is our heart that is the real viewing engine.  

Therefore, to expect it to look at itself is unrealistic.  
It is because we love ourselves that we look at our-
selves in a good light rather than in a true light.  We 

must overcome self-love to arrive at truth. 

    Our proverb makes no direct comment on this po-
tential, but the ability to see ourselves as we truly 

are is not ruled out.  Obviously, to view ourselves 
accurately, the help of God is absolutely required.  

This verse is actually a step in that direction.  By 
truly listening to the wisdom of this verse, we are 
thus inclined to distrust our own self-evaluation.  

Surely this is the beginning of wisdom!  This is the 
first step in transitioning from man's approval as the 

standard to the fear of God as the standard! 
 

 Mark 2:17  When Jesus heard, He said to them, They who 
are strong have no need of a physician, but the ones who 
have illness. I did not come to call the righteous, but sin-
ners to repentance.  
 

    Are you ready to depart the self-justification train 

and board the airlines of self-critique? 

 



 

 

Devotion 3 

 
  

Words of the Verse: 
 

    "Acceptable" is from a Hebrew word meaning "to try; 

hence, to select."  

    Another fairly good rendering of the proverb is:  

"Jehovah prefers the practice of righteousness and judg-

ment above sacrifice," although this overlooks the infini-

tive of "to practice." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 The practice of righteousness and justice 

 Sacrifice 

 

Their Descriptions Respectively: 
 

 More acceptable to Jehovah 

 Less acceptable to Jehovah 

 

Teaching of the Verse: 
 

    Here is a crucially important factor that tends to 
be overlooked in the consideration of this verse:  

Sacrifice is not optional with God.  This kind of verse 
tends to present to the human mind something like 
permission to bypass the less acceptable of two op-

tions being presented.  There is no such permission 

Proverbs 21:3 

To practice righteousness and judgment 
is more acceptable to Jehovah than sacrifice 



 

 

granted in the verse.   

    The Israelite was not to take this verse and say 
concerning sacrifices required of him per the book of 

Leviticus: "I choose to concentrate on my spiritual 
state at this time, which is more important; there-
fore, I'll be foregoing my sacrifice this time around."  

And then he might quote a verse like our proverb, or 
the one where Samuel told disobedient king Saul: 
 
 1 Sam 15:22  And Samuel said, Does Jehovah delight in 
burnt offerings and sacrifices as in obeying the voice of Je-
hovah? Behold! Obeying is better than sacrifice; to give 
attention is better than the fat of rams.  
 

    Or an independent-minded Israelite might quote 

from David's famous confession of sin: 

 

 Psa 51:16  For You do not desire sacrifice; or else I would 
give it; You do not delight in burnt offering.  
 

    But was David boycotting sacrifice when he wrote 

this?  Hardly.  Three verses later he declares: 

 

 Psa 51:19  Then shall You be pleased with the sacrifices of 
righteousness, with burnt offering and whole burnt offer-
ing; then they shall offer bulls on Your altar.  
 

    This is a good time to make a hermeneutical 
(Bible interpretation) note.  Notice that we must sup-
ply the word "alone" after "sacrifice" in our minds to 

correctly interpret Psa. 51:16 above.  If we take it 
without that connotation, we will interpret it incor-

rectly. 

    So we see that our proverb is not discouraging 
sacrifice.  It is not even saying that sacrifice is sec-

ond-rate worship.  It is only saying that sacrifice 
without the proper heart of a worshiper is unaccept-



 

 

able. 

    So our proverb also carries the connotation that 
sacrifice 'by itself', without the heart of a worshiper, 

is less acceptable to God than righteousness. 

    Now notice something else.  Solomon is not com-
paring the practice of sacrifice to the attitude of 

righteousness.  He is comparing the practice of sac-
rifice to the practice of righteousness.  The first word 

in the verse in Hebrew is "To do/ to practice".  He is 
acknowledging that a true worshiper of God will DO 
certain things.  The worshiper's belief will certainly 

entail more than theory. 

    So our verse is a RANKING of spiritual priorities.  

Righteousness and judgment must be attended to 
first to make the secondary activity of sacrifice truly 

acceptable. 

    However, sacrifice is one of the acts of righteous-
ness God requires.  Therefore, again, it is not a mat-

ter of leaving off with 'external religion' so we can 
concentrate on important core matters.  As Jesus 

told the Pharisees: 

 

 Matt 23:23  Woe to you, scribes and Pharisees, hypo-
crites! For you pay tithes of mint and dill and cummin, 
and you have left undone the weightier matters of the 
Law, judgment, mercy, and faith. You ought to have done 
these and not to leave the other undone.  
 

    This is a bit of a complicated sentence, but Jesus 

is clearly saying that the Pharisees SHOULD have 
tithed!  Again, on first impression, we might gather 

that Jesus is condemning their act of tithing.  
Rather, he affirms that they 'ought not to have left' 
tithing 'undone'.  They simply needed to put judg-

ment, mercy, and faith first. 



 

 

    In the New Covenant, righteousness and sacrifice 

have come closer to converging.  In the New Heavens 
and Earth, they will be one.  We can see the con-

verging of righteousness and sacrifice now in such 

words as these: 

 

 Heb 13:16  But do not forget to do good and to share, for 
with such sacrifices God is well pleased.  
 

    But the verse right before this one lets us know 

that there is still a danger in letting the ceremonial 
side of our relationship with God interfere with 

(crowd out) the true practice of what is right: 

 

 Heb 13:15  By Him, then, let us offer the sacrifice of praise 
to God continually, that is, the fruit of our lips, confessing 
His name.  
 

 

    SOME PEOPLE ARE REALLY GOOD AT 'DOING' 
CHURCH.  They are in the same boat as the Israelite 
who leaned too heavily on his sacrifices for his rela-
tionship with God.  They are so impressed with their 

own religious feelings and practice of ceremony [be it 
wild or be it tame], they barely give a thought to the 
way they speak or act outside of church.  They are 

satisfied that their delivery of worship has fulfilled 
their religious requirements for the week.  OR they 

carry this self-approved worship into the week with 
them; it really doesn't matter. 
 

    Praise is a sacrifice.  But the wise will never offer 

it to God in place of fundamental righteousness of 
lifestyle.  In fact, they will consider praise clearly a 

byproduct and righteous deeds foundational.  Both, 
of course, are only acceptable when built upon the 
essential foundation of Christ. 

 



 

 

Devotion 4 

 
 

Words of the Verse: 
 

    "A high look" is literally "raised eyes."  

    "Proud" is literally "roomy," from a root word meaning 

"to broaden." 

    "Untilled ground" is from a word meaning "to plow," 

whose root word means "to glisten," perhaps from the 

gleam of a newly plowed furrow.  Because of the root 

word, many take the meaning "lamp" instead of 

"plowing." 
 
Analysis of the Verse: 
 

Being Equated: 
 

 A lofty gaze 

 An oversized heart 

 
Equated To: 

 

 The fallow ground of the immoral man 

 

Description: 

 

 Sin 

 

Proverbs 21:4 
A high look, a proud heart-  

the untilled ground of the wicked- is sin.  
 



 

 

Teaching of the Verse: 

 
        The word for "untilled ground" is used three 

other times, each time with the meaning of "fallow or 
untilled ground."  This would be the only time it is 
used when it takes on its primary meaning of the 

"plowing" itself, as some versions take it. 

    Let us consider the meaning of "fallow ground" in 
our verse.  How would "fallow ground" be equated to 

lofty looks and arrogant hearts?  Fallow ground has 
not been sown with seed yet.  It is waiting to 'sit on 

the egg' it will later hatch.  

    With this meaning, Solomon's point would be that 
no matter what sort of seed a wicked man plants in 

the 'field' of his life, it can only be sown in the soil of 
arrogance.  His fallow ground, his field in the off sea-
son, only waits to grow some plant nourished, stalk 

to tip, roots to fruit, with haughtiness.  The potting 
soil of any man's life is that of superiority.  Choose 

any garden to plant you like, it will end, Jack-in-the-
beanstalk-like, in the clouds, looking down on all 

mortals, on all gods, on God. 

    Plant a religious garden?  Man's religious varieties 
are perhaps his most luscious legumes.  They yield 

some of his tastiest fare.  So rich, so deep, so satis-
fying.  Yet the plot nests aloft, right next-door to 
Heaven itself!  We simply reach across to give God 

His tithe, thanking Him for the remainder. 

    Solomon the theologian has given us here, per-
haps, his most expansive layout of anthropology (the 

study of man).  By equating man to a field with no 
seed, he shows us what man is at his most basic.  

We all see others and ourselves as fields with crops.  
In fact, we see only the crops themselves.  It is as-

sumed that the crops define the field.  We don't 



 

 

think we're eating dirt, we think we're eating water-

melon.  But everything the watermelon is has come 
from that ground.  That ground, then, is man's true 

nature.  Man's nature, according to Solomon, is an 
elevated perspective ("high look") and a magnificently 

bloated self-opinion ("proud heart"). 

    Furthermore, Solomon is giving us a built-in 

paradox- a double paradox: 

    First, a field is ground level.  It pretty much de-
fines ground level.  Yet man with his "high look" is 

above ground level.  Man, then, is almost mythical.  
He almost does not exist, per se, except in dream.  
He is a field that is not a field.  He is a field that tries 

to be a cloud.  More like he is a field that imagines 

itself a cloud. 

    Second, a fallow field is empty.  It typifies barren-

ness.  Yet man with his "proud heart" has already 
furnished not just his empty field, but a whole plan-

tation; not just a plantation, but its adjoining 
houses and barns.  Again, in your opening sentence, 
you nearly describe man as make-believe.  He BE-

GINS as a boast, an assertion, but one opposing re-

ality. 

    Doesn't this describe Adam's sin to a "T"?  He ate 

the fruit in order to be "like Elohim," which is the 
word for God Himself; and God is, after all, the one 

whom Satan was suggesting "knew/ determined" 
good and evil.  Man was encouraged, almost exactly, 
to pull up a cloud alongside God (or wherever He 

stays up there), pull out his pen, and write his own 
version of 'The Rules'.  And so man has done.  But 

Solomon is reminding us that even though you write 
down your rules- no matter how well they make 
sense, how many people agree, how fully they seem 

to succeed- OUR rules don't shape or define reality. 



 

 

    Oh, our rules can reflect reality, they can parallel 

reality; in fact, they only have reality as a starting 
point from which to work- but our rules, unlike 

God's, do not create reality; or perhaps more pre-
cisely, they are not part of the whole fabric of reality, 
which certainly can only be spun from the womb of 

the Creator. 

    Ah, but that's the whole trick of it, isn't it?  Man, 
made in God's image, can already conceive of mat-

ters from a God-like angle.  And once we could imag-
ine ourselves up there alongside God- not as vice-

regent, but as fellow-regent- we had a choice to 
make.  And we made the wrong choice.  We chose a 
fiction, for, after all, by writing some rules, we do not 

actually gain the power to make a world in which 
those rules will operate.  Nor did we give ourselves 

the vision to see everything about everything- every 
possible angle and subtlety.  And therefore our rules 
could only have the wisdom of a worm concerning 

its hole.  He's digesting the very earth to make his 
hole, and it is so very much his own hole; yet still, in 

the end, how much does he even know about that? 

    The worm thinks himself owner of all the inner 
parts of the earth.  Where is it he cannot go?  And as 

ruler of Subterranea, all that lies above him rests on 

his foundation!  Mighty worm!  Who is like me? 

    Or if our worm heard of a bird (for his vision does 

not even reach far enough to see one), he simply 
says, "I am a bird.   I am a flying creature.  I fly 

through the ground or wherever I please.  Let none 

contest me." 

    And so man NATURALLY thinks himself a god, 

naturally equates himself to God in so many ways. 

    Now plant something in his garden.  It will grow a 
pompous fruit.  "But I planted the seed of humility!  



 

 

I see the folly of my arrogance.  I am correcting it!" 

    Even in such a pursuit, man ascends.  He will 
certainly benefit from pouring growth limiter on his 

field, but he will also more fully overlook that he has 
only limited a few little flowers, showpieces.  His 
main crop, it turns out, has fed on growth enhancer, 
the main, though hidden, component of his watering 
can!  Yes, now he is prouder than ever!  Now he is 

proud of his humility!  But he will never know this; 
he will never see it.  His soil itself is pride.  It only 

knows how to grow a  self-righteous field. 

    And this field, all the way from its driest clod to 
its richest patch, Solomon says is sin:  it "misses."  

As we have seen, it even misses reality.  It certainly 
misses measuring up to any standard of true right-
eousness. 
 

     Having said all this, remember that God can still 

get through.  God can still take man from his furrow
-cloud back to the earth.  God can still grant man to 

erase all  his own rulebook.  Having done this, God 
does tell us to plant and nurture seeds of humility.  
But now these seeds can flourish.  The new man, 

the new heart, the new spirit- they can support real 
humility; they can avoid (through continual struggle) 

the dominance of arrogance.  They can once again 

comprehend and follow the real rule book. 

 

Matthew 13:23  But that sown on the good ground is this: 
the one hearing the Word, and understanding it, who in-
deed bears and yields fruit, one truly a hundredfold, and 
one sixty, and one thirty.  

 
 
 
 



 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "Hasty" is from a word meaning literally "to press." 

    The word "only," used in both halves of the verse, can 

also mean "surely."  
 

Analysis of the Verse: 
 

Being Compared: 
 

 The plans of the diligent 

 The plans of the impulsive 

 

Their Opposite Outcomes: 
 

 Surely towards excess 

 Surely towards shortage 

 

Teaching of the Verse: 

 

    Our word here for the "diligent" was used four 
times in chapters 10 through 13, so it has been a 

while since we have visited Mr. Diligent.   

    We have met Mr. Hasty by this name only once: 

 

 Prov 19:2  Also, without knowledge the soul is not good, 
and he who hurries with his feet sins.  
 

Proverbs 21:5 
The purposes of the diligent lead only to advantage,  
But the purposes of every hasty one, only to lack. 

 



 

 

     The same pairing of "advantage" and "lack" in our 

proverb occurred in 14:32, 

 

Prov 14:23  In all labor there is advantage, but a matter of 
the lips leads only to lack. 

 
    But the basic comparison in our proverb is be-

tween two kinds of plans and where they lead.   

    This is obviously the first time that diligence is be-
ing compared to haste.  It may seem like an odd 

comparison.  Actually, the hasty is a sort of counter-
feit of the diligent.  He looks like he has the same en-

ergy.  He looks like he has a driving purpose.  In 
fact, he is almost worse than the slothful.  Because 
he looks like he can be trusted with an assignment, 

his haste is allowed to turn it to ruin. 

    The tell-tale sign of the lazy was his excuse-

making.  The hasty will not have excuses, per se, be-
cause he does attack the job.  What he has are ex-
planations.  He can't understand why his approach 

didn't work out, so he tries to explain it from a dif-

ferent angle. 

    The hasty man helps us to appreciate another 
side of diligence.  Diligence approaches a job accord-
ing to its nature.  The hasty man mentally resizes the 
task in a way that will finish it more quickly.  The 
diligent sees how big the job is and adjusts himself 

and his work to the job. 

    The hasty man wants to get to the end of the job.  

The diligent wants to see the job done right. 

    Notice that Solomon tells us the end of diligence.  
It has an "advantage," or "excess," or "plenty."  God 

designed work to be beneficial.  He designed it to 
feed us.  But he designed work to be purposeful, too.  

The hasty tries to short-circuit that purpose by re-



 

 

designing projects according to his own mold.  Be-

cause he doesn't let jobs take their natural course, 
he ends up doing them wrong and short-circuiting 

the advantage belonging to work.  His haste leads to 
"lack" instead.  His impatient attempt to speed 

things up leads to a slowdown in his own returns! 

        This would seem to be Solomon's prime illus-
tration of the fruit man's arrogant field produces 

(previous proverb).  Man is arrogant; therefore he is 
hasty to achieve the goal.  And because his haste is 
from arrogance, the main work man needs to attend- 

self-renovation– is always done only by halves. 
 

    The hasty person is no different than the lazy in 
that he doesn't like work.  He thinks he can take the 

work before him and make it disappear quicker by 
his shortcuts.  Instead, he just ends up doing a bad 

job. 

    According to the verse, both the diligent and the 
hasty have plans.  As we have deduced, the diligent 

plans things according to their natural order.  The 
hasty, if he sees the natural order, is frustrated by 
it.  Certainly there is a better way!  So he comes up 

with a plan.  His plan may actually commend itself 
over the diligent man's plan in a head to head com-

parison.  Before actually road testing the plan, the 
hasty man's strategy may look like it is efficient and 
economical.  The diligent can see or at least sense 

the inherent flaws, but often he must consent to give 

the hasty fellow's plan a try. 

    The big lesson is that to be a good worker, you 
must UNDERSTAND THE WORK.  Diligence is not 
merely plugging away at a task.  It is approaching a 

job intelligently and thoroughly.  It would seem that 
the saying "Work smarter, not harder" was made to 
combat haste.  "Harder" in our case would imply 



 

 

"faster," pressing to accomplish a goal too hurriedly. 

    Notice the guarantee in the verse.  The word 
"only" or "surely" guarantees that diligent plans will 

produce gain and hasty plans will effect loss.  The 
important proviso is that there is always a Plan out-
side my plan, a bigger plan, one that may include 

testing me with loss in spite of my diligence.  This 
does not change the fact that my blueprint for dili-

gence does continue to direct me towards benefit, 

just as the proverb says. 

    Another stipulation:  The best plan is not always 
going to be the slowest one.  A diligent worker is go-
ing to devise the most efficient plan, and its effi-

ciency is likely to finish the job quicker than Mr. 
hasty, who has gotten tangled in unforeseen compli-

cations. 

 

    Spiritually, the same things apply. 

    On a personal level, there is no quick way to do the 

necessary renovations in your soul.  Bible study and 
prayer are hard work.  All the "Ten Easy Steps" 
plans in the world will leave you with a net loss, 
because you will never have seen what your soul is 

and what it needs. 

    On a church-wide level, we must look at building 

depth into our congregations, not size.  Size, in its 

haste, can constantly reproduce shallowness, but 
depth will not focus on numerical increase.  Depth 

will concern itself with the true job at hand- building 
a mature, pure body of believers who have learned to 

function together for the glory of God. 

 
 
 
 



 

 

Devotion 6 

  

Words of the Verse: 
 

    "Amassing wealth" is from a word meaning 

"depository" and is nearly always translated "treasures." 

    "Windswept" is from a Hebrew word meaning "to drive 

(away)."  
 
Analysis of the Verse: 
 

Being Considered: 
 

 Accumulating treasures by a lying tongue 

 

Descriptions: 
 

 A "vapor" driven by the wind 

 Schemed by those seeking death 

 
Teaching of the Verse: 

 

    Sins almost always come in combination pack-

ages.  In principle they always do (Jms. 2:10, 11).  
Here we have two sins in a package deal.  The 'up 

front' sin is lying.  Its partner is theft, for if lying was 
used to accumulate wealth, then the wealth was 

gained dishonestly- hence, stolen. 

    The noteworthy feature of this proverb is the con-
trast between the seeming reality of the rich liar's 

Proverbs 21:6 
The feat of amassing wealth, but by a lying tongue,  

Is the windswept vanity of those seeking death. 

 



 

 

estate and the future real certainty of its disappear-

ance.  Solomon's description of the vanishing of the 
liar's wealth is very vivid.  He is purposely placing 

this description in stark contrast to what we can see 
with our own eyes:  the fat cat sitting on his hoard.  
When Solomon uses "windswept vapor" to describe 

the substantial assets of the perjurer, he is seeking 
to crowbar our eyes' vision out and wedge a faith-

vision in. 

    Notice that faith does not just believe good things.  

It is only by faith that we know that the unrighteous 
will burn in the Lake of Fire.  So in our verse, faith 
tells us that the liar's stash will go up like burned 

trash.  Faith simply latches on to a possible occur-
rence– one which God promises- and counts it as so.  

In this case it is a seemingly unlikely occurrence by 
which Solomon tests our faith.   
    When we look, we can't really imagine someone 

like Bill Gates going down (using him only as an ex-
ample of riches, though he would be an actual ex-

ample of our verse if he lied to burgeon).  His hold-
ings simply seem too huge to be upended.  It would 
be like asking one storm to level a whole forest.  A 

tree here or there we can picture, but God says that 
the whole stash is as good as gone- and easily!  Like 
an insubstantial vapor driven before a strapping 

wind! 

    The final emblem of Solomon's garish painting of 

the dishonest rich is a skull and crossbones.  Where 
we see a jolly pirate laughing over his treasure 
chest, Solomon shows us a knave betrayed by his 

riches, buried neck-deep before an incoming tide.  
He calls the treasure hunters "seekers of death."  To 

appearance- indeed to their own minds- they are 
seeking wealth.  In reality, Solomon says they are 
only seeking death. 

    Isn't it amazing how many tales of sought-after 



 

 

treasure reflect this pattern?  The whole plot of these 

stories entails the pursuit of some legendary jack-
pot; but when it is finally attained, it destroys the 

bad guy or must be abandoned by the good guy to 
avoid his own destruction.  This plot line resonates 
to our inner selves, but does it register in our day-by

-day conscience?  No.  We still go about wishing for 
an infabled hoard (in any available form) to tide us 

into the land of comfort and pleasure. 

    Again, wealth in itself is not evil.  Our proverb 
specifies the evil of lying to attain wealth.  It is 

amazing, though, how consistently men are willing 
to compromise the truth once a considerable payday 

is in sight. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 
 

  

Words of the Verse: 
 

    "Oppression" is from a root word meaning "to swell," 

and is often used in tandem with "violence" to connote 

plunder.  
 
Analysis of the Verse: 
 

Being Considered: 
 

 The ravaging done by the immoral 

 

Outcome: 
 

 Will drag them away 

 

Reason: 
 

 They refuse to do judgment 

 

Teaching of the Verse: 

 

    This proverb teaches us a matter of universal 

BALANCE.  Because a lawless person refuses to do 
things by justice- by what is right- he is left only 
with the choice of doing them by coercion, by 

violence, by encroaching on others' rights and pos-
sessions.   
    A cosmic equation is involved.  There is give and 

Proverbs 21:7 
The oppression of the wicked drags them away,  

because they refuse to do justice.  
 



 

 

take, but things always even out in the end.  You 

reap what you sow.  Therefore, since the violent man 
imbalances the equation by refusing what is equita-

ble, the only way the situation can be re-balanced is 
by the violent man himself being aggressively 

dragged away. 

    Note this implication in the verse:  Immorality al-
ways carries violence with it.  It has to.  It will not 

abide by the absolute standard given by God, there-
fore, it must create and impose its own standard on 
situations and people.  This refusal to do justice = an 

insistence on injustice.  And all injustice is is doing 

things my own way. 

    Let us focus on a specific type of oppression and 

violence for a moment.  It runs in about half the 
population of the world, but it goes largely unrecog-
nized for what it is.  It is the 'reach-into-you-and-

manipulate-you' type of violence exercised by women 

upon men. 

    Men generally do not recognize this form of op-
pression because of their own pride.  They assume 
that attentions paid to them by females are always 

sincere, basing their assumption on their estimate of 
their own attractiveness.   
    Of course, the ones who do recognize this type of 
coercion are other women.  But even they do not 
usually call this intimidation what it is.  A woman's 

competitive instinct immediately turns her recogni-
tion of other women's manipulation into a challenge 
to better it or else snipe at the perpetrator.  
Women don't see other women's manipulations for 
what they are because the same impulse occurs 

automatically to their own minds.  They only feel the 
urge to compete, plot revenge out of envy, or per-
haps just watch in amusement (maybe gaining a few 

pointers).   



 

 

    A rare female sees this power as the danger that it 

is and just stays out of the game.  Most women who 
stay out of the game, though, do so for another rea-

son.  They are too insecure to consider themselves 
players.  Once they sense their own prowess, 
though, they will be in the hunt for male scalps like 

the rest. 

    One significant reason this whole dynamic is not 
consciously recognized is that the world tends to run 

on the games men play.  Women's manipulations 
and counter-maneuvers are an undercurrent in the 

'real' flow of most societies- men's business and in-
teractions.  Men are busy with their own style of op-

pression:  dishonest financial dealings, for instance.  
In the sexual arena, men also seek their conquests 
oppressively.  This is not to say that women are un-

willing, but men use their own kind of mind games 

to insure the pleasing of their appetites. 

    There are usually understood ground rules for the 

game depending on the situation.  Sexual intimacy 
is not always the end result of male or female ma-

nipulation.  Even when sex is involved, it becomes a 
tool for personal manipulation, so sex itself is not 

the total endgame. 

    Remember, our proverb is talking about the vio-
lence of the immoral.  The immoral are simply unbe-

lievers by definition and violent when they simply 
disobey God.  We are not to picture pirates or gang-
sters as the only or main fulfillment of our verse.  

Every disobedient person exercises violence by defi-
nition.  And we are only focusing on gender-related 

coercion at the moment. 

    Gender manipulation moves to a different plane 
in marriage.  There is still coercion and manipula-

tion, but it is no longer part of a transient culture.  
It turns into lifelong trench warfare.  Each side has 



 

 

standard ways to achieve its objectives, but the bot-

tom line is:  neither side is taking No for an answer.  
That means that they "refuse to do justice."  They 

refuse to be guided by what is right and rather sub-

stitute the achieving of personal interest. 

    This lets us know that meekness is probably the 

exact opposite of violence.  Meekness submits itself 
to a rule outside itself; therefore, it is automatically 
NOT seeking its own way.   
    A meek person "insists on doing justice", mean-
ing, not MY justice, but justice evenly held over you 

and me.  As long as MY OWN WAY is being insisted 
on, meekness is out of the picture- even when MY 

OWN WAY can be demonstrated to be Scriptural.  
Meekness knows that there are Scriptural stan-
dards, but there are also Scriptural means for bring-

ing them about.  Stubborn insistence is never the 
way to achieve righteousness in our marriage part-

ner. 

    This goes for all interpersonal relationships.* 

    Our proverb talks about being "dragged away".      

    Are you unpleasantly taken to situations in your 
life you'd rather not be in?  Perhaps it is merely re-
muneration for violence you have imposed on oth-

ers.   
 

    Remember, violence can be imposed very quietly 
and 'good-naturedly'.  Do you have a big stubborn 

streak?  Then you are oppressive, to be sure. 

 
*  Parents, or course, must use force on their children.  That's 

what a spanking is, for instance.  But that force is not unrighte-
ous force (if the spanking is correctly administered), therefore it 
is not violence.  Same thing for a government executing mur-
derers. 
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Devotion 1 

 
  

Words of the Verse: 
 

    The spelling of the Hebrew word for "guilt-laden” could 

be broken apart into the words "and" and "strange."  

Hence, "The path of man is tortured and strange."  How-

ever, "man" is not ordinarily compared to a specific con-

trasting character type, such as the "pure." 

    "Tortured" is a one-time word, doubling a word mean-

ing "to turn over." 
 

Analysis of the Verse: 
 

Being Compared: 
 

 The guilt-laden man 

 The pure 

 

Their Opposite Descriptions: 
 

 His path is a convoluted one 

 His work is straight 

 

Teaching of the Verse: 

 

    Part of the reason that righteousness is superior 
to disobedience is its comparative effect on our lives.  

That is to say, we can partly judge the value of a way 
of life by its relative pleasantness.  Obviously, we 

Proverbs 21:8 
The path of a guilt-laden man is a tortured one;  

but the pure, his work is upright.   
 



 

 

have spent a great deal of time warning against 
choosing a path based solely on selfish factors, such 
as the desire for pleasure.  Therefore it is something 

of a surprise to see purity of life commended be-
cause its opposite puts us on a confusing, twisted 

road- that is, causes unpleasantness for us. 

    On the other hand, we have also already studied a 
great many proverbs which compare the good out-
comes of righteousness to the bad outcomes of sin.  
In a way, today's proverb is no different than those.  

This is because it speaks of a "guilt-laden" person.  
A guilt-laden man is someone who has already ex-
perienced the outcome of sin in his life.  He is al-

ready a future result, as it were.  He is already the 

latter of a before and after picture. 

    A guilt-burdened man has gone against his con-
science time and time again.  He continues to do 
things he knows are wrong and he knows are harm-

ing him.  He has a very uneasy relationship with 

himself. 

    The 'packages' in which we might find a self-
condemned person are rather surprising, though.  
The person weighted with guilt may be the most flip-

pant person you know.  You would never think he 
was the kind to give a serious thought to anything, 
especially any dark consequences for his chosen 

path. 

    He is being contrasted to the "pure", someone who 

is unmixed with contaminating elements.  The pure 
is his real opposite, because the pure said No to 

himself when the guilty man said Yes. 

    There were times when the pure man's saying No 
put him in as deep a valley as the guilt-laden man 

lives in now.  The man of defiled conscience made 
the easier choice at that point in his life.  He avoided 



 

 

the valley of the shadow of death which self-denial 

treads, but now he lives in the valley of the shadow 

of separation from God- the truest form of death. 

    The pure person continues to have to make diffi-
cult choices to maintain his purity, but he knows 
that nothing is worth the loss of a good conscience.  

He sees men who have made the wrong choices, and 

he knows that their inner lives are not to be envied. 

    The "work" of the pure is "upright."  That is its 
commendation.  Note that the pure man’s “work” is 
compared to the guilt-laden’s man’s “path.”  The 

guilty are stuck with a path they hate.  For the pure, 
we are able to move on past their path to the work 
they do.  They are much more advanced in life’s pro-

gress.  This is also one reason the wicked hate the 
righteous: they seem so effortlessly at ease where it 

counts. 
    Notice also that the upright man is examined in 
the present.  We get to see him 'at work’.  The past 

hasn't clung to him.  That is, whatever he is today, 
he was essentially that yesterday.  His purity allows 

him to start each day anew.  But the wicked man's 
yesterdays become layers of barnacles that encrust 
and encumber him, suffocating and sinking him in 

the sea of life. 
 

    The whole analogy of posture is suggested by the 

English word "upright," and it is a fitting compari-
son.  There is a certain amount of continuous effort 
we must exert to maintain good posture.  It is easy 

to slouch; it takes less effort in the short run.  But a 
stooped back later in life is a terrible price to pay for 

the pleasure of just 'letting go' and sitting and 

standing how we please. 

    Posture uprightness, then, is its own reward.  I 

expend the energy now to hold my shoulders up and 



 

 

back SO THAT my shoulders and back will stay like 

that!  The consequence of failure is that my back will 
'ride' up to my shoulders, eventually conquering 

them, as it were.   
    A man's guilt likewise 'rides' up and sits on his 
shoulders, like a pirate's parrot, except in this case 

it is a parrot in the lizard family- one that can gain 
almost unlimited size and weight.  Some men are 

smothered by their lizard-parrots, which must wrap 
themselves around the men's necks to support their 

eventual ponderous weight. 

    A person thus weighted with a 'domesticated' 
pterodactyl may reflect on his former unburdened 
state.  It may only be a distant dream, but he wishes 

he could start over, unencumbered by the weight of 
his own foolish decisions.  This regret will either 

make him exceedingly depressed, exceedingly cyni-
cal, or both.  Some terribly mean people are merely 

the victims of their own rotted consciences. 

    They themselves are truly enough incentive for 

the pure man to stick to his purity. 

 
 

Devotion 2 

 

  

Words of the Verse: 
 

    "House full of people" is literally a "house of society," or 

a "shared house."  The translation "wide house" is based 

on transposing two Hebrew consonants and is unjustified. 
 

Proverbs 21:9 
It is better to live on an angle on a roof,  

than with a disputing woman and a house full of people.  



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 Living on a roof at an angled location 

 Enjoying the company of family in a household 

that contains a contentious woman 

 

Their Descriptions Respectively: 
 

 Better 

 Worse 

 

Teaching of the Verse: 

 

    Here is a case where the better in a better-worse 
comparison is obviously not good.  Nobody would 

want to have to settle into living quarters out of 
doors, on a roof- especially not on an angled spot.  

That would clearly be unpleasant.  A whole new rela-
tionship with gravity would have to be developed!  It 
is a comical picture, but part of a very depressing 

lesson.  The precarious 'upstairs' existence is said to 
be preferable to dry indoors life, living with family, 
but sharing the space with a bickering female. 

    Note that the status of the female is not specified.  
We would usually think of a wife, and the roof-

dweller as her husband.  This would probably be the 
most common scenario.  However, the same unfa-
vorable comparison would apply where any disputive 

female was nesting:  a live-in mother-in-law, an ex-

tended household with an aunt or two present, etc. 

    Some (especially in our equality-mad generation) 
would assume that Solomon's lack of  comment on a 
male household complainer is plain indication of his 



 

 

(or his generation's) biased gender philosophy.  

Some, even Christians, would not think it too bold to 
say that Solomon was a plain old garden variety 

male chauvinist (with nearly unlimited opportunities 
to exercise his nasty proclivity). 
    Any way in which Solomon might have been a 

chauvinist, we do know that his writings contained 
no unrighteous bias of gender variety or any other 
variety.  All Scripture writers were sinners.  The 

question is whether God's power extended to exclud-
ing any but His own teaching in their writings.  The 

doctrine of Inspiration says exactly that. 
    Still, if there is no verse about men naggers, is 

God's view of gender weaknesses unbalanced? 

    No.  Solomon is actually reflecting a greater re-
spect for the feminine gender as a whole by laying 

this ugly description at the doorstep of its worst rep-

resentatives.   

    He is saying that a woman's domain is the home.  
They are the ones who determine the atmosphere in 
a household.  Their nagging is enough to wreck a 

home's peace.  A male nagger would be more a mere 
nuisance.  He is gone during the day, and an other-

wise peaceful household can maintain a real conti-
nuity of harmony and love while he is away.  A fum-

ing female, though, cannot be escaped. 

    Solomon definitely balances his seeming gender 

inequities with statements such as: 

 

 Prov 19:14  Houses and riches are the inheritance of fa-
thers, and a prudent wife is from Jehovah.  
 

    If we were worried about inequities, where is the 

verse saying that a woman is favored by God in find-
ing a good husband?  Obviously, Solomon has an 

exalted view of womanhood.  This is why the perversion of 



 

 

womanhood is especially repugnant. 
 

    One human causing another to be better off living 

outdoors is a pitiful situation.  Many, many people 
live scarred lives because of the verbal whippings 
constantly inflicted by negative moms.  The abusive 

moms are often just passing on scars inflicted on 
their own souls by their moms. 

    Solomon is definitely saying that it is damaging 
to live under constant criticism and negativity. 
   

    Will children thus hobbled tend to seek out a de-
structive mate when they become adults?  It is al-

most terrifying to consider it.  Certainly the tragedy 
some people choose as married life seems fated.  The 
seeds of warped values may without doubt have 

been planted in early years.  "I'm supposed to love 
mom, but she always hurts me."  The cycle of dis-
couragement to anger to guilt and back to discour-

agement is perhaps the worst legacy on earth.  It is a 
legacy left by a mom's lacerating lectures.  

    There is no Scriptural guarantee that a contentious 

woman can be changed.  Related to God, she may be 

someone who is "given over to" 
"maliciousness" (Rom. 1:28, 29).  She is incurable by 

man's power. 

    Her best hope for a less lethal affect on others is a 
God-fearing husband, but there is no guarantee that 

his loving oversight may not cause even greater vile-
ness in her manner, since her nitpicking is basically 

scoffing at God in the first place. 

    A direct appeal to mothers:  Realize the great 
power of your tongue.  If it cannot be turned to heal-

ing uses, at least restrain it from being a whip that 
opens wounds and from being a bottle of poison that 

funnels death into your family’s ears as they are tied 

down and at your mercy. 



 

 

    Other household members:  The implied advice 

Solomon gives is absence.  This does not mean leav-
ing altogether.  We are bound to our families (except 

when fornication or desertion dissolves them).  But 
he does imply that absence from the quarrelsome 
space is preferable as often as possible, even if fre-

quently inconvenient.  Long walks actually imple-
ment part of Solomon's sad picture of outdoor resi-

dence.   

    Don't fail to heal yourself out of a miscalculated 
sense of loyalty to a loved one sadly wedded to de-

struction.  Do what is necessary to be well, including 
recognizing the source of the toxin. 
 

 

 

 
Devotion 3 

 

  

Words of the Verse: 
 

    The second half of the verse can be "no neighbor finds 

compassion in his eyes.” 

 
Analysis of the Verse: 
 

Being Considered: 
 

 The soul of the immoral 

 

Proverbs 21:10 
The soul of the immoral desires evil;  
his neighbor finds no pity in his eyes.  

 



 

 

Descriptions: 
 

 Craves evil 

 His neighbor finds no mercy in his eyes 

 

Teaching of the Verse: 

 
   Solomon is here giving us an anthropological/ so-

ciological truth.  Anthropological- concerning man 
himself; sociological- concerning man relating to 
other men.   
    Anthropologically, each of us naturally "desires 
evil."  Being separate from God, we cannot image His 

love of good.  We, like Satan, have chosen a self-
oriented, anti-God model of good.  We can hardly 
deny good in all its ramifications; we simply turn its 

orientation upon ourselves.  This we do naturally, 
not consciously opposing God. 
    Solomon uses this proverb mainly to tell us that 

BECAUSE we thus desire evil, we therefore have no 
room for real mercy towards our neighbor.  Solomon 

is showing us that there isn't room in our souls for 
true compassion while our souls are dominated by 
our fallen moral orientation.  Our souls are full of 

one thing; therefore, the other is left out. 
    Of course, Solomon knows that we all have empa-

thy or sympathy for someone, sometime, some-
where.  Some people are generally sympathetic- but 

IN terms of their own selfish orientations.  That's 
what he's showing us:  when you see sympathy or 
feel it yourself, realize its limitations.  It will go NO 

FURTHER than the sympathizer's own selfish moral-
ity will allow it. 
 

    This is very practical on two counts: 
 1)  It causes us to hold back from banking totally 



 

 

on anyone continuing to be as kind as they seem to 

be or are actually being.  When their kindness runs 
up against a conflicting immorality stuck in their 

character, the kindness will eventually lose out.  
They may indeed feel and regret the compromise 
they are committing, but they cannot deny their own 

character.  To save face, they may go through with 
any promised good, but not with the goodwill origi-

nally intentioned. 
 2)  It causes us to hold back from promising good 
further than we know we can perform.  In a flush of 

goodwill, we feel we can give quite a bit; in fact, we 
truly want the person to receive the good and feel 

privileged to give it.  But then reality sets in.  Diffi-
culties begin to arise that our goodwill did not take 
into account.  Suddenly, our goodwill is gone, and 

we are left with our bare promise.  Suddenly, our 
neighbor is a burden.  Why would they really need 

what I promised anyway?  Why can't they just do 
without it?  I really can't afford to follow through.  
Can't they see that?  Why did they make me promise 

that? 
    Sound familiar?  We do it all the time.  Our 
neighbor, lately someone greatly loved, is now actu-

ally a villain who has tricked us into an impossible 
contribution (of whatever sort). 
 
    Indeed, Solomon is telling us a great deal about 

ourselves in this.  He is showing us how easily we 
fantasize our own goodness.  It's not that man does-
n't know what it good; it's that our HIGHEST good is 

self.  I know and agree with all manner of good 
things UNTIL they cross my own desires. 
    THEREFORE, no man has true compassion on 
his neighbor.  "There is no pity in his view of his 
neighbor."  Temporary or conditional pity is not pity 

at all. 



 

 

    This further goes to show us how wonderful God's 

pity is.  Jesus had an opportunity to back out in the 
Garden of Gethsemane.  He asked if the cup of fury 

due us could pass from Him for the time being.  It 
was never going to be convenient or easy, and He 
never committed to it lightly- from His departure 

from Heaven to His first realization as a child that 
He was the Messiah.  But now He was to it.  Jesus 
had a chance to be just like us and put Himself first. 
    But that's exactly why a substitute had to take 
the cup.  An unselfish person had to break through 

where WE had only broken down again and again. 
 
    And now Jesus empowers us to do the same as 
He did: to be unselfish, to act consistently with love. 
    By our proverb, this can only be because He gives 
us a new nature.  Our old nature only knew how to 
be selfish.  But the new heart and new spirit He 

gives (Ezek. 36:26) have the capacity for love. 
    Let us employ it.  Especially when we have prom-
ised more than we realized: 
 
Psalm 15:4  ... he has sworn to his hurt, and does not 
change it.  

 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "He" in the second half of the verse can refer either to 

"the wise" just mentioned or "the simple" from the first 

half of the verse.  

 
Analysis of the Verse: 
 

Being Compared: 
 

 The simple 

 The wise 

 

Their Two Descriptions: 

 

 Is made wise when the mocker is penalized 

 When he is educated, he receives knowledge 

 

Teaching of the Verse: 

 

    We had a teaching complementary to this in 
19:25: 
 

 Prov 19:25  Strike a scorner and the simple will be 
shrewd; reprove a discerner, and he will discern knowl-

Proverbs 21:11 
The simple is made wise  

when the scorner is punished,  
and when the wise is instructed,  

he receives knowledge.   
 



 

 

edge.  
    The question is, is today's verse likewise a con-
trast showing the inferior means by which the sim-

ple must learn?  The first half of both verses are 

similar enough. 

    It seems that Solomon today is furthering the les-
son of 19:25 by saying that the wise man will learn 
by any means, whereas, the simple can only learn 

by limited means until he rises out of his simplicity. 

    In 19:25, the wise man learned by his own pain, 

whereas, the simple only learned by pain inflicted on 
another.  Now in 21:11, the wise man learns by be-

ing taught; the simple is still limited to gaining wis-
dom by 'brute force' being imposed on his thinking- 

again, by someone else's punishment. 

 
    All of us show ourselves to be something of the 

simpleton by the comparative quickness of our 
learning when someone else gets a clobbering for 
their foolishness.  Of course, even for the truly wise 

person who understood the lesson without seeing 
another's thrashing, it is still a vivid highlighting of 

the truth to witness recompense occurring in the 

flesh. 

    Part of the justification (not the main part) for cor-

poral punishment in the judicial system is that it 
gives an otherwise inaccessible lesson to a certain 

segment of the population.  Some people only learn 
when they see the bad consequences for folly falling 

upon a fool's head. 

 

    A final challenge:  What is your main mode of 
learning? 
    We all learn through pain.  Only a wise man as-

similates chastisement mainly as a reinforcement of 

lessons he has already learned. 



 

 

    Do you truly internalize Biblical warnings the first 

time you hear them? 

    Are you tuned in when God threatens a bad con-

sequence for certain behaviors or attitudes? 

 
 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "One that is righteous" is taken by most versions to be 

God; but He is nowhere else referred to as "A Righteous 

One." 

    Most of those versions that take "a righteous one" cor-

rectly to be a man,  then turn around and supply the word 

"God" in the second half of the verse, since they can't 

imagine a righteous person overturning anybody's house.  

    Out of all my versions, only Darby got it completely 

right.   

    "To their ruin" can also be "for their evil." 

 
Analysis of the Verse: 
 

Being Considered: 
 

 A righteous one 

 

 

Proverbs 21:12 
One that is righteous wisely considers  

the house of the transgressor:  
he overthrows transgressors to their ruin.  

 



 

 

Descriptions: 
 

 Discerns the house of the transgressor 

 Overthrows transgressors for their rottenness 

 

Teaching of the Verse: 

 

    Presumably, the Bible versions that cannot con-
ceive of a Christian pulling others down are pictur-

ing the act as a normal daily occurrence.  Certainly, 
though, they know that part of the meek's inheri-
tance of the earth is the subjugation of the unrighte-

ous: 

 

 Psa 149:5 - 9  Let the saints be joyful in glory; let them 
sing aloud on their beds.   Let the high praises of God be in 
their mouth, and a two-edged sword in their hand,  to 
carry out vengeance on the nations and punishments on 
the peoples,  to bind their kings with chains and their no-
bles with iron-bands,  to carry out on them the judgment 
written; this is an honor for all His saints. Praise Jehovah!  
 
    Surely we're all terrified at the thought of that un-
balanced religious nut who will take these verses 

wrongly and go forth chopping up all his non-
Christian neighbors in the name of the Lord.   
    Usually we resort to, "Well, that's the Old Testa-
ment, anyway." 
    Really? 
 

 Rev 2:26 - 27  And he who overcomes and keeps My 
works to the end, to him I will give power over the nations.   
And he will rule them with a rod of iron, as the vessels of a 
potter they will be broken to pieces, even as I received 
from My Father.  
 

    Not so loud, Jesus!  Don't You know You're en-



 

 

couraging the lunatic fringe! 
    The above promise made to the churches was 
originally promised by the Father to Jesus Himself 

in Psalm 2, 
 

 Psa 2:8, 9  Ask of Me, and I shall give the nations for Your 
inheritance; and the uttermost parts of the earth for Your 
possession.  You shall break them with a rod of iron; You 
shall dash them in pieces like a potter's vessel.  
 

    So Jesus is just partially sharing one of His own 
responsibilities with His people.  Again, it's like Paul 

said: 
 

 1 Cor 6:2  Do you not know that the saints shall judge the 
world?  
 
    We may not feel worthy of this task presently, but 
Jesus qualified us for its eventual fulfillment when 

He united us to Himself: the One who is the su-
preme Judge. 
    Without even consciously entering into it, the 

Christian, in his normal duties, goes about deposing 
the wicked in various ways.  For one thing, he prays 

this: 
 

 Matt 6:10  Let Your kingdom come.  
 

    Guess what?  If we are praying for God's kingdom 

to come, what are we also asking be done to man's 
kingdoms which oppose God's?  It is as expressed in 
Psalm 2 again: 
 

 Psa 2:2 - 4  The kings of the earth set themselves, and the 
rulers plot together, against Jehovah and against His 
anointed, saying,   Let us break their bands in two and 
cast away their cords from us.  He who sits in the heavens 
shall laugh; Jehovah shall mock at them.  
 



 

 

    Obviously, there's not a friendly relation between 

God and the nations.  This means the nations are 
doomed.  Those whom God calls out of the nations, 

then, are joining their former Enemy, God, against 
their old comrades, the world. 
    Military terminology is quite common in the New 

Testament: 
 

 2 Cor 10:4  For the weapons of our warfare are not 
fleshly, but mighty through God to the pulling down of 
strongholds,  pulling down imaginations and every high 
thing that exalts itself against the knowledge of God, and 
bringing into captivity every thought into the obedience of 
Christ 
 

    We are called into the direct subversion of non-
Christian spiritual bastions.  The world is the world 
because of its unbelief.  Unbelievers are what they 

are because they are in opposition to God.  We have 
become those who oppose that opposition.  We seek 

to obliterate the ideas behind their rebellion.  Later, 
this will result in open warfare: 
 

 Rev 19:13, 14  And He had been clothed in a garment 
dipped in blood, and His name is called The Word of God.   
And the armies in Heaven followed Him on white horses, 
clothed in fine linen, white and clean.  
 

    For now, we merely ask, are the words of our 
proverb true? 
 

 Prov 21:12  A righteous man wisely considers the house of 
the transgressor: he overthrows transgressors to their 
ruin. 
 

    As we have seen, our prayers are towards their 
overthrow; our arguments are toward their over-

throw as transgressor (perhaps converting them).  
Certainly we are presently involved in the overthrow 



 

 

of those transgressors who will eventually be de-

posed. 
 

    Our work towards unbelievers' overthrow begins 

with insight into their houses.  This means that we 

see deeply into who they really are.  We see what 

legacy they are passing on.  We see that if they can-
not "break God's bonds in two," then they will pass 

the task on to their children.  This is what we see 
when we look discerningly at the unbeliever's house.  
The only response a believer can give is opposition to 

this wickedness: 
 

 Psa 139:21, 22  O Jehovah, do I not hate those who hate 
You? And am I not grieved with those who rise up against 
You?  I hate them with perfect hatred; I count them my 
enemies.  
 

    The command for us to love our enemies is cer-

tainly not a command to have a warm regard for 
their rebellion.  Nor is it a command to warmly re-
gard them IN their rebellion.  It is merely a command 

to behave lovingly towards them, even though our 
basic attitude towards their unbelief is one of deep 

antipathy: 
 

 Psa 15:4  in whose eyes the reprobate is despised  
 

    This is all perfectly in keeping with Solomon's ba-

sic treatment of mankind, dividing it into two per-
fectly opposite camps. 
    For many who claim to be believers, this is the 

surest sign that they have never left the camp of 
God's enemies.  They simply cannot, in their hearts, 

oppose unbelief or unbelievers.   
    The other counterfeit, though, is turning this 
spiritual enmity into fleshly hostility, which Scrip-

tures expressly rule out.  Mean or bigoted Christians 



 

 

are not real Christians.  But we are in fact (and 

should be in heart) doing an unbeliever the kindest 
turn possible in imploring him to fold his own house 

(overthrow it) and call on God to erect a new one 

for/in him. 
 

    A true Christian sees the conflict between the 
world and God.  He knows where he used to be in 

this combat, and he knows where he is now in rela-
tion to those still opposing God.  He knows that 
every stroke of every tool he wields in righteousness 

is ultimately a chipping away at all ungodly edifices. 
 
 

Devotion 6 

 

 

Words of the Verse: 
 

    "Outcry" is from a Hebrew word for "shriek." 

 
Analysis of the Verse: 
 

Being Considered: 
 

 Whoever closes his ears to the outcry of the poor 

 

Consequences: 
 

 He himself will also call out 

 He will not be paid attention to 

Proverbs 21:13 
Whoever closes his ears at the outcry of the poor,  

he himself shall also call out,  
and shall not be heeded.  

 



 

 

Teaching of the Verse: 
 
    It is amazing how God can tie deeds in our pre-

sent lives to consequences we will receive later.  
"What goes around comes around" is merely an ob-

servation among men of this law God has incorpo-
rated into His universe.  If there were no God with 
complete control over all factors in life, there would 

be no way to connect consequences happening to us 
now with deeds we did earlier.  Yet such connections 
are undeniable.   
    Strangely, unbelieving men are forced to attribute 
intelligence and morality to supposedly impersonal 

forces in the Universe.  An American or European 
might come to believe karma is as certain a law of 

nature as gravity.  But how can this be?  Gravity is a 

deaf and dumb force, applying equal pressure at all 
times to all objects.  Karma is a force that tailors 
outcomes in peoples' lives to good or bad they have 
done.  There is no way for this to be an impersonal 
force.   
    Strangely as well, polytheistic Hindus practically 
treat karma as an impersonal force.  Having a mil-
lion gods has little practical difference from having 
no God. 
    So the discernable presiding God does forces un-
believing men to develop inconsistent philosophies 
to explain His dealings, using other terms and defi-

nitions- terms that avoid accountability to Him.  But 
such avoidance is fruitless.  The accountability to 

God we experience in this life is merely a promise 
that He will bring about a full accounting later. 
 

    A Christian is in a position to make very scientific 

predictions about the kinds of outcomes men will 
receive for their actions.  We have the information by 
which the personal God tabulates consequences for 



 

 

certain actions.  The consequences are all according 

to God's own character.  He has compassion on the 
poor, therefore He commands us to care for them.  

He has made us beings who live among fellow crea-
tures; therefore, we are accountable for how we treat 
one another. 
    A Christian can say with great certainty that 
someone who refuses to help a truly needy person 
applying to him for help will come to a place later on 

where he will be in need, will reach out for help from 
others, but he will likewise be denied!    
     Even unbelievers will often make such predic-
tions intuitively by the "work of the Law written in 
their hearts" (Rom. 2:14), by knowing that someone 

causing harm now is doing wrong and thus inviting 
harm upon himself later. 
 

    The big question for us is:  are we hearing the 
cries of the poor and ignoring them?  Can it be that 
even sappy television ads are sufficiently informing 

us of their plight to doom us to our own later aban-
donment for not responding?  Do the pitiful eyes on 

the screen "cry out," eliciting a response despite the 
maudlin format?  (A response through that particu-
lar agency may not be necessary.) 
    Or can it be that we regularly give to some chari-
table institution to appease our conscience?  Do we 

then use this as our excuse not to listen to the cry of 
a particular needy person we meet?  You see, by 
whatever means we close our ears to their cries, we 

doom ourselves by our insensitivity to the needy.  
Strange that actually giving to the poor can be a 

means of shutting our doors, but so it can be.   
    More often, we don't even make this pretense.  We 
just categorize all the needy as irresponsible and ex-

pect them to fend for themselves like we do.  We are 
told not to further a lazy man's sloth, but this can-

not be used as a blanket release from interaction 



 

 

with the needy. 
 

    We might add that there are many emotionally 
needy folk who may be even less tolerable to deal 

with than the penniless but who are nonetheless our 
charges under God.  We obviously can give only ac-
cording to our means, whether of money or time; but 

God is warning us today that our first response to 
the intrusion of another's need upon us is probably 

going to require some fine tuning to avoid being a 
negligent response in His eyes. 
 

 
 
 

Devotion 7 

 

  
Words of the Verse: 
 

    "In secret" is from a Hebrew word for "enclosed," usu-

ally translated "bosom." 

    "Quiets" is a synonym for "subdues," supplied by ellip-

sis from the first half of the verse. 

 
Analysis of the Verse: 
 

Complements: 
 

 A private gift 

 A concealed present  

 

Proverbs 21:14 
A confidential gift subdues anger;  

and a contribution in secret quiets great fury.  
 



 

 

Their Outcomes: 
 

 Calms anger 

 Mollifies strong fury 

 
Teaching of the Verse: 

 
    The terms for "gift" or "present" (the two Hebrew 

words are synonyms) are both used in a good sense.  
The second term sometimes means "bribe" in a bad 

sense, but not necessarily so here.  If so, the first 
term would be a synonym for "bribe" and so would 
be taken here in a bad sense too.  That does not 

seem to be Solomon's meaning, though. 
    Solomon is here making an observation, but he 

is also giving a valuable lesson. 
    The observation is that the giving of a gift to 
someone who is angry at us is a way of calming his 

anger.  A very simple observation. 
    But this simple observation is also a valuable les-
son.  Most of us don't think of giving a gift to some-

one who is angry at us.  Solomon is saying, 
"Surprise- New good idea!" 
    Before you think this sounds too odd, consider 
what Jesus said: 
 

 Matt 5:25  Be well intentioned toward your opponent 
quickly, while you are in the way with him, that the oppo-
nent not deliver you to the judge, and the judge deliver you 
to the officer, and you be thrown into prison.  
 
    Jesus doesn't say who is in the right in the dis-

pute, nor does it matter.  His point is that if you are 
at odds with another, forces beyond your control in 

the judicial system can sweep you away as the guilty 
party, even if you are not.  Jesus tells us to find a 
peaceable solution privately when a matter is not a 



 

 

criminal one. 
    That's what Solomon is essentially saying.  Why 
be at odds when you can be at peace? 
 

    There is a suggestion in our proverb that Solomon 

is picturing us as the offending party.  Again, per-
haps the other person had no real reason to be all 

that angry at us, but Solomon is just helping us deal 
with reality.  They're angry:  here's what we should 
do about it.   
    Even if they had no reason to be angry, Jesus' 
ethic seems to be- Rule #1: Reconcile.  Rule #2:  Try 

harder. 
    Perhaps we're the ones who should be angry in 

the situation, and the other party is unjustly angry.  
Now Jesus' ethic really kicks in.  His 'extra mile' 
teaching still says I should take the initiative in be-

ing reconciled. 
    Solomon is just giving us a dandy way to do that. 
   
    Why a secret gift?  Well, a gift given publicly 

would seem to be only for show.  A present given pri-
vately (not anonymously) would communicate sin-
cerity of effort in the rift between you and me being 

resolved. 
    A gift, in a way, is a simple communication that I 

believe that the other party is a real human being 
with real feelings which I care about.  Whether or 
not I am the one who has caused him consternation, 

I should have the wish that he be healed of his irri-
tation.  A gift is just a token of this. 
    Solomon already tells us what the effect should 
be.  The other party will probably be taken by sur-
prise.  He will realize that I, at least, have no rancor 

in the situation.   
    This is usually all it takes for my opponent to let 
down his guard.  He realizes that most of his anger 

was a garrison raised against my supposed antago-



 

 

nism.  Now that that image has vanished, he will 

probably feel a little silly.  At any rate, he will realize 
that he doesn't have to put up a blustering front 

anymore.  There's no one on the other side to con-
test it. 
 

    Oh, how many of Jesus' 'friends' only learn the 

lesson of his justice!  They get their definitions of 
right and wrong from Him- then use them to con-
demn anyone who crosses them! 
 

    Jesus' true friends learn the lesson of His mercy.  
They learn His definition of humans- that we are a 

testy and argumentative bunch, and it will take all 
that Jesus' ambassadors can do to maintain a little 
peace amidst continually erupting disputes. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Ruin" is from a Hebrew word meaning "dissolution, 

undoing."  

    The second half of the verse can be translated, "But ruin 

shall come to the workers of iniquity."  This sense, how-

ever, which many translations adopt, seems less con-

nected to the first half of the verse than the translation 

above. 

 
Analysis of the Verse: 
 

Being Considered: 
 

 The doing of justice 

 

Descriptions: 

 

 A joy to the righteous 

 The undoing of those who work iniquity 

 
Teaching of the Verse: 

 
    The second half of our proverb in Hebrew is identical 
with the second half of 10:29, which runs thus: 
 

 Prov 10:29  The path of Jehovah is a stronghold to the up-

Proverbs 21:15 
The doing of justice is a joy to the righteous,  

but it is ruin to the workers of iniquity.   
 



 

 

right, but it is a destruction to the workers of iniquity.  
 
    There we considered the teaching, reinforced by Hosea 
14:9, that God's path brings ruin to evil men while provid-
ing protection for good men. 
    Now Solomon seems to be cluing us in on another  item 
that is an asset to the righteous but a detriment to the un-
righteous: this time-  the performance of justice. 
    The performance of justice is a joy to righteous men.  
They love to do it.  They love to see it done. 
    But the performance of justice is the undoing of un-
godly men.  That is why they hate it and resist it.  They in-
tuitively know that justice undermines everything they 
stand for as men. 
    Sadly, unbelievers agree with the ways of justice to a 
point.  Yes, most unbelievers agree with true justice in 
some ways and to some degrees, perhaps to a seemingly 
great degree.  They therefore assume that their version of 
justice is the true one.   
    Our proverb, however, is telling us that the path of the 
unbeliever does not truly converge with true justice.  In 
every way in which it does not, it is working against him.  
True justice is therefore always working against the unbe-
liever.  He just doesn't realize it until some particular cir-
cumstance arises that betrays his innate hatred of justice. 
    If we wanted to uncover the injustice of the unbeliever, 
we could move his thinking straight to an area where 
God's justice is likely to be unpalatable to him.  For in-
stance, we could recount God's orders to wipe out whole 
populations- men, women, and children.  Most unbelievers 
balk at that.  (Many believers balk at that.) 
    Of course, this Divine genocide is no different than God 
pouring fire on Sodom and Gomorrah. 
 
    The unbeliever actually spends his life indicting God for 
injustice.  He is 'in God's face' in a general way by lack of 
submission to the way of the Gospel.  He takes God's com-
mand to repent as a suggestion: 

 Acts 17:30  Truly, then, God overlooking the times of ig-



 

 

norance, now He strictly commands all men everywhere to 
repent 
 
    But it is no suggestion. 
    On many levels, therefore, the unbeliever demonstrates 
his defiance of justice. 
 
    Particularly, the Christian's performance of justice be-
comes the undoing of the unbeliever. 
    How is that?  One way is when the unbeliever upholds 
his counterfeit justice in opposition to Christian testimony.  
Ultimately, unbelievers turn against Christians.  This be-
comes their undoing.  Paul tells the Thessalonians con-
cerning persecution they were undergoing, 
 

 2 Thess 1:6  since it is a righteous thing with God to repay 
tribulation to those who trouble you 
 
    When unbelievers despise and mistreat believers, they 
are maligning the justice which the believers uphold and 
perform.  Since this persecution becomes part of God's 
case against the unbelievers, the Christians' justice that 
they scorned does become their undoing.* 
 
    Some people wouldn't want to be a Christian if it meant 
someone else's hurt.  But this is beyond our control.  The 
unrighteous call judgment on themselves whether on our 
account or not. 
 
    A more important question is whether we give evidence 
of being men made righteous by God. 
    Do we rejoice in the performance of justice?   
    Be careful at your answer.  Your displeasure at the good 
fortune of another may be irritation at God rewarding him 
for a faithfulness in some area unbeknownst to you.  That 
would be annoyance at the performance of justice. 
 

    Whenever we have the opportunity to do justice, we 
should rejoice.  Every act of integrity is an occasion of im-



 

 

aging the righteous God.  God rejoices in justice, and so 
should we.   
    Words that we might commonly hear from those who 
are geared towards equitable dealings are, "It's only right," 
even when it is to their own disadvantage. 

 
* The greatest justice in which believers rejoice and wrongdoers stum-

ble is, of course, God executing judgment on Christ on the cross in His 
peoples’ place. 
 

 

 
Devotion 2 

 

  
Words of the Verse: 
 

    "Congregation" is from the Hebrew word used most of-

ten for the "assembly" of the Israelites. 

 
Analysis of the Verse: 
 

Being Considered: 
 

 A man who wanders from the path of intelligence 

 

Consequence: 
 

 Shall rest in assembly of the dead 

 
 

Proverbs 21:16 

The man who wanders out of  
the way of discretion 

shall rest in the congregation of the dead.  



 

 

Teaching of the Verse: 
 

    It is not those who deliberately set out to depart from 

God's paths who end up caged with the spiritually dead.  

Of course they will be there too; but Solomon is directing 

our attention to the people who accidentally  depart from 

God's road.  They are the ones he says will surely end in 

the company of men cut off from God. 

    This is a sobering thought. 
 
    The "way" or "path" in our verse is a regular road or 
pathway.  There is an edge to every road.  What makes it a 
road is that it is a channel separated from the surrounding 
landscape.  Where the landscape ends and the road be-
gins is the road's edge.  Our proverb is fixing our attention 
on that all-important  border. 

    When a man loses focus on the road's edge, it is only a 

matter of time before he wanders off into the surrounding 

countryside. 

    Notice that the whole idea of God's way being a corri-

dor cut into neighboring hostile territory is still used by Je-

sus when He speaks of the "narrow road." 
 

    Again, our proverb is not so much discussing the man 

who deliberately follows attractive enticements beside the 

road or off in the distance.  Yes, he departs the path of life 

too, but his departure is not so much a wandering.  Our 

proverb portrays the fellow who grows so accustomed  to 

the road that he gradually ceases to pay close attention to 

it.  He loses the whole concept of the road's demarcation.  

This is all too easy to do spiritually. 
 

    Of course, many a road has much in common with its 

immediately surrounding environment.  The path may be 

dirt and the same kind of dirt may be prevalent to either 



 

 

side of the path.  But the road is a road because it is 

marked out  as the route from some point A to some point 

B.  It may be that feet constantly tramping the path has 

simply given it a different texture.  The point is that some-

one who wanders from a path forgets  what the path was, 

where it was going, or why he was on it.  Yes, it may be 

that he was initially distracted by something off the road, 

but the fact that he did not intend to depart the path per-

manently means that he wandered. 

 

    When the path is Christianity, then, it becomes su-

premely important to define the edges of the path.   

    This is what doctrine does.  Doctrine, simply defined as 

the teaching God has imparted, makes very clear where 

the edges of the path are for the Christian.  The path's 

edge is defined by God's commands (His do's and don'ts), 

His explanations about the origins and destiny of the 

world, His testimony concerning man, His revelation about 

who He is, etc. 

    Therefore, there are two kinds of people in particular 

who are in special danger of losing focus and wandering 

beyond the road’s rim never to return. 

 

    One is the person who doesn't take Christianity and its 

doctrine seriously enough.  If Christianity is a life-and-

death struggle against the power of Satan, then any idle 

attitude towards the soul's state is a dreadful miscalcula-

tion.  The negligent Christian only knows the edges of the 

road at the beginning of his journey because they are 

new to him.  In his presumption, the edges of the road, 

never carefully defined, soon blend in with the surround-

ing scenery, and he ambles off amiably into the lovely, 

deadly forest of “the world.” 



 

 

    The other person who is likely to thoughtlessly trans-

gress the road is the long-time Christian.  He's been on the 

road so long, it is now his normal existence, and he takes it 

for granted.  His investigations into the surrounding envi-

ronment are yielding some surprising results!  The world is 

apparently not as dangerous a place as he had thought.  

His own hybrid blend of Christianity with personal prefer-

ence are remarkably satisfying.  He is now leagues away 

from the path and oblivious. 

    Of course, both of these wandering Christians are only 

nominal Christians. 
 

    Where do the wanderers wander to? 

    The imagery is consistent with the wandering motif.  

They "come to rest" somewhere.  They wander like a little 

shell dropped into the sea.  They have an intriguing jour-

ney of many turns and swirls, but always downward.  Fi-

nally, they settle on the only shelf they could ever have 

ended on. 

 

    The 'shelf' of the spiritual wanderer, though, turns out to 

be crowded.  There are shells next to shells next to more 

shells.  Soon, little Wander-shell realizes that he is only part 

of the topmost layer of a thousand tiers of generations of 

wander-shells who strolled leisurely down. 

 

    He is in the congregation of the dead.  His 'unique' jour-

ney ended in a vastly monotonous strata. 

 
    Staying on the path was not as exciting for his commit-
ted Christian cousin, but neither did his wearying atten-
tion to the edges of the path lead him to Deadville. 
 

 



 

 

Devotion 3 

 

  
Words of the Verse: 
 

    "Bliss" is from the Hebrew word used most often for 

"joy" in a good sense, including spiritual joy. 

 
Analysis of the Verse: 
 

Complements: 
 

 One who loves joy 

 One who loves wine and oil 

 

Their Two Consequences: 
 

 Shall be a man in lack 

 Shall not accumulate 

 
Teaching of the Verse: 
 

    Ever heard of a young lady who was "in love with being 

in love"?  She wanted romance in her life, and of course a 

boy was necessary for the transaction to be completed, so, 

though she found a lad she was awfully fond of, it really 

wasn't according to plan to get too serious about him.  He 

would find himself on the curb with some coming morn-

Proverbs 21:17 

He who loves bliss shall be a man in want;  
he who loves wine and oil  

shall not accrue assets.   



 

 

ing's trash when she thought it inconsiderate to string him 

along any further. 

    God didn't make romance to be a roller coaster ride 

with which to amuse ourselves.  Romance is part of a 

whole experience of joining with a life partner.  It is excit-

ing, but if the excitement itself becomes primary, more im-

portant factors are going to get mislaid to the lovers' detri-

ments.  Unfortunately, the romance game in our culture 

plays into the hands of this very kind of abuse. 

    Our proverb today says something very similar about 

joy.  Joy is a good thing too.  We can go further than that 

and say that joy is a necessary thing: 

 
 Phil 4:4  Rejoice in the Lord always. Again I say, Rejoice!  
 

    But according to our proverb, we must add this caveat.  

Joy in the Lord can turn into joy for its own sake.  In fact, 

sin is so deceptive that any aspect of our relationship with 

God can turn into empty form with no spiritual life: 

 
 2 Tim 3:5  having a form of godliness, but denying the 
power of it 
 

    And it is plain that some people seek a relationship with 

God for the sensation  they receive from it: 

 
 Rev 3:1  And to the angel of the church in Sardis write: He 
who has the seven Spirits of God and the seven stars says 
these things. I know your works, that you have a name 
that you live, and are dead.  
 

    Yes, they had lively churches in the first century too.   

    The gift of tongues was an example of a pleasurable 

spiritual gift with which a believer could "edify himself", as 

Paul told the Corinthians.  But his whole message to them 



 

 

in 1 Corinthians 12 - 14 was that the spiritual gifts' primary 

purpose was not personal pleasure, but edifying the rest 

of the body of Christ with intelligible messages from God.  

Therefore, prophecy, a gift for teaching, was superior to 

tongues. 

    The Corinthians apparently had a similar type of lively 

worship service to those in Sardis.  Paul came pretty close 

to telling them, like Jesus told Sardis, that their worship 

was dead.  If they themselves were spiritually alive, their 

worship had degenerated into selfish pleasure-seeking 

and showmanship.  Paul walked a judicious line in admon-

ishing them, because he did not want to imply that any-

thing was wrong with the gift of tongues or that he be-

grudged them the pleasure it gave.  At the same time, he 

left no alternatives to his new worship guidelines, which 

were very strict compared with the Corinthians' existing 

free-for-all.  No one could object, "But the Spirit told me to 

do it this way," because the Spirit had just given His final 

word through an Apostle. 

 

    Apparently, loving any thing or any sensation  is dan-

gerous.  "The love of money" is the starting place for any 

other kind of sin (1 Tim 6:10).  Money is necessary and 

good in itself, but once we love it, we commit idolatry.  So 

with the love of any thing. 

    We are certainly supposed to love people, though even 

that  love can easily lapse into idolatry. 

    The principle behind today's proverb is that the love of 

God must be our truly supreme love and pleasure, or any 

other love will by definition be idolatry.  We are shown 

how easily we slip into idolatry in that even an emotion 

we are commanded to continually experience- joy- can 

become its own god and rule us to our hurt. 



 

 

    Solomon is obviously not restricting the idea of joy to 

religious joy.  Anything that gives man elation would be 

similar.  The love of it is idolatry.   

    Are we supposed to tone down our joy?  No.  As long 

as our joy is exclusively IN the Lord, there is no danger of 

excess.  In fact: 

 
 1 Pet 1:8  whom [Jesus Christ] not having known you love; 
in whom, though now you don't see him, yet believing, you 
rejoice greatly with joy unspeakable and full of glory --  
 

    But notice that even here Peter puts our inexpressible 

joy UNDER the greater heading of love for Christ. 

 

    In the second half of the proverb, Solomon transitions 

from love of an emotion experienced to love of luxury 

items.  Wine and oil are good gifts from God, but loving 

them is an improper use of them. 

 

    And what are the consequences for this improper love?  

It impoverishes us and keeps us from accumulating re-

sources we need. 

    Anyone who tunes life to his pleasure sensors is never 

going to get enough.  He will end up in a fruitless chase to 

match or exceed his previous experiences of gratification.  

Everything that comes into his hands will only be con-

sumed as part of a constant pursuit of enjoyment. 

    Spiritually, the shortage is most serious: 

 
 2 Tim 3:4, 5  traitors, reckless, puffed up, lovers of pleas-
ure rather than lovers of God, having a form of godli-
ness, but denying the power of it; even turn away from 
these.  
 
        Because pleasure was their true love, they had a 



 

 

shortage of the love of God.  They could only possess a 
sham love for God (not sham in their own eyes, of course).  
Paul says these professing Christians are to be denied our 
fellowship. 

 
    Most of modern Christianity is in need of self-
examination according to today's proverb.   
 Excitement and enjoyment  are key elements in most 

modern worship.  Many people would not come if they 
were denied the entertaining aspects.  God's OK to 
them IF He's entertaining. 

 Much of the ceremonial type of worship is also pleas-

ure-seeking, but its pleasure derives from atmosphere:  

candles, special dress, solemn gestures, etc.   

 Much of the Bible-studying segment of the Church de-

rives pleasure from gaining inspiring insights- without 

any transformation of life.   

 
    All told, our plenty as Americans has bled over into our 
worship and made us lovers of things and sensations mas-
querading as love of God.   
 

 

 
Devotion 4 

 

  
Words of the Verse: 
 

    "Ransom" is from a Hebrew word whose root is the 

word for "atonement." 
 

Proverbs 21:18 

The immoral shall be a ransom for the righteous,  
and the cunning in the place of the upright.    



 

 

Analysis of the Verse: 
 

Being Contrasted: 
 

 The immoral with the righteous  (on the one 

hand) 

 The cunning with the upright     (on the other 

hand) 

 

Their Relationships: 
 

 The immoral becomes a ransom for the just 

 The cunning becomes a ransom in place of the 

upright 

 
Teaching of the Verse: 
   

    This proverb is similar to 11:8, 

 
 Prov 11:8  The righteous is delivered out of trouble, and 
the immoral comes in his place.  

  

    The unrighteous man steps into the trouble that by-

passed the righteous.  As we noted in 11:8, this is merely 

saying two things.  One is that because of our sin natures, 

there is constant temptation to sin in the world. The right-

eous are constantly avoiding it, and the unrighteous are 

constantly succumbing to it.  The other is that God's blue-

print for each man overlapping with His overall grid for all  

men determines which temptation a righteous man will 

escape which will then entrap his unrighteous neighbor. 

    This is part of the complex and weighty teaching of the 

interplay between God's ultimate sovereignty over man 



 

 

on the one hand and man's complete responsibility for his 

own decisions on the other. 

    Our verse today is perhaps weightier still. 

    Now we are adding the element of God specifically of-

fering  the unrighteous up as a sort of payment to deliver 

the righteous.  That's what a ransom is. 

    Previously, we were only talking about each of man-

kind's two natures taking their inevitable courses in rela-

tion to sin and the difficulties sin causes.  God merely over-

saw the specifics, as He oversees all specifics within His 

general plan.  Now we are portraying God, as it were, lay-

ing hold  of the unbeliever first and placing  him in the 

trouble the believer was bound for- this to keep the be-

liever out of the trouble. 

    But is this really saying anything different than the previ-

ous verse? 

    Consider God's testimony through Isaiah: 

 
 Isa 43:3, 4  For I am Jehovah your God, the Holy One of 
Israel, your Savior; I gave Egypt for your ransom, Ethiopia 
and Seba for you.  Since you were precious in My sight, 
you have been honored, and I have loved you; therefore I 
will give men for you, and people for your life.  
 

    This is the same word for ransom as in our verse.  There-

fore, whatever God did with Egypt is an illustration of the 

ransom principle.  And what did he do with Egypt?  He 

visited plagues on her from which the Israelites remained 

free.  Did the Egyptians actually 'buy' Israel's deliverance 

by some kind of 'payment'?  Yes, it was the destruction of 

Egypt that actually birthed Israel as her own nation. 

    CRITICAL QUESTION:  Were the Israelites any better 

people than the Egyptians?  In terms of what they 'owed 

God' as sinful humans, the answer is No.  The Egyptians 



 

 

only got whacked  ‘in place of' the Israelites because the 

Israelites were beloved of God.  God's saving love is in 

spite of  our lack of merit.  This is what He says in the Isaiah 

passage above.  The Israelites were "precious in His sight."  

They were not  precious in themselves.  Their value was 

an imputed one. 

    In fact, the Israelites still 'owed' God on account of the 

Passover from then on.  In recounting the Passover, the 

household elder was to teach this: 
 
 Exod 13:15  And it happened when Pharaoh hardened 
himself against sending us away, Jehovah killed every first
-born one in the land of Egypt, from the first-born of men 
even to the first-born of animals. On account of this I sac-
rifice to Jehovah every one of the males opening the 
womb, and I redeem every first-born of my sons.  

  

    The Israelites realized that Egypt had 'stepped into' 

death where they themselves deserved it as well.  They 

therefore considered themselves and their descendants 

purchased possessions from then on:  ransomed. 
 

    The only difficulty that remains in understanding our 

verse is how Solomon could imply that the Israelites were 

"righteous" or "upright."  In answer, we have seen from the 

very beginning of our Proverbs study that Solomon uses 

the designation "righteous" in both the Justification and 

Sanctification senses.  Obviously, the primary meaning of 

"righteous" in today's proverb is the legal, "declared right-

eous" meaning:  justified.   

    Notwithstanding, we remind ourselves again that all 

who are justified are sanctified and vice-versa.  Those who 

are declared righteous (justification) at the bar of God's 

justice- a transaction only possible through Christ's sacri-



 

 

fice- are always those having righteousness worked in 

their lives (sanctification). 
    So the righteous- those declared righteous by God's 
grace- are spared the judgment that comes to unbelievers 
on various occasions of God's reckoning.  The judgments 
take place, and God must have a just reason to spare us 
when He is sentencing the non-Christian.  Justification 
(our complete righteousness in Christ) is the main reason, 
sanctification (our personal degree of righteousness) the 
subsidiary one. 
 

    Since Christ's sacrifice has moved us into the last days, 

the redemptive process we've been describing seems to 

have progressed, at least in part, to God dealing with us 

first: 
 

 1 Pet 4:17  For the time has come for judgment to begin 
at the house of God. If it begins first with us, what will 
happen to those who don't obey the gospel of God?  
 
    Like the Lamb of God in Isaiah 53:4, His people today 
seem "plagued, smitten by God, and afflicted."  God's sub-
sequent judgment on the wicked therefore would seem to 
be compounded according to Peter in the above verse. 
 
    Moving on to the Last Day, the final of God's reckonings 
(Rev 20:11-15), the ransom offered up by unbelievers will 
be pictured in the books that are opened.  Their deeds will 
be surveyed, and that will be enough to condemn them.  
Should our books be reviewed, we would end up the 
same.  God's wrath will stand, as it were, smoking against 
all men's sins; but for the believer He will see the wrath 
marked “paid-in-full” in another book opened, the Lamb's 
book of Life. 
 

 

 
 



 

 

Devotion 5 

 
  

Words of the Verse: 
 

    "Bitterness" is from a Hebrew word which connotes 

wrath in some places and grief in others. 
 
Analysis of the Verse: 
 
Being Compared: 
 
 Living in a desert land 

 Living with an overbearing and vexed  woman 

 

Comparative Descriptions: 
 
 Better 

 Worse 

 

Teaching of the Verse: 
 

    The particular word Solomon uses for "quarrelsome / 
overbearing" is his own trademark word used only in Prov-
erbs.  Of the nine times he uses it, five describe a conten-
tious woman, of which our proverb is the third. 
 

    Why is the imperious woman so angry? 
    What did someone do to her to make her this unremit-

Proverbs 21:19 

It is better to live in a land of wilderness  
than with a woman of quarrels  

and bitterness.    



 

 

ting badger?  She comes close to being a robot, pro-
grammed for bitterness, she is so consistently full of rage. 
 

    This is how Solomon pictures the domestic plague of 
the contentious woman.  She is not her husband's fault.  
There is nothing, including perfection, in him that would 
change her.  Her disappointment with family responsibili-
ties is deep-seated and incomprehensible, probably more 
mysterious to herself than anyone else. 
    Is it simply her high opinion of herself that fills her with 
hatred for a world that has shackled her to such a lowly 
occupation? 
    Is her married life the terrible reverse of her carefree 
childhood and courting days: days in which she reigned 
as queen of her own fantasies, now answered only by her 
reign as despotic murderer of spirits? 
 

    Perhaps she was told that home life would entail bur-
den and sorrow, but her pre-marriage existence simply 
would not admit the truth of it.  Now she has silently 
vowed revenge deep in her spirit, that such a ruse could 
have been foisted on her!  If she was not tricked, she was 
certainly signed up with all duplicitous smiles. 
    Where is the fulfillment that children were supposed to 
bring her?  Weren't they supposed to be courteous, ador-
ing little attendants, giving her plenty of room to continue 
to pamper herself?  Fate must have confused her with 
some unworthy matron to have chained these bawling 
brats to her ankles. 
    Where is the chivalry of her husband's courtship?  Why 
isn't she the center of constant attention any more?  Why 
must her worth be measured by his tired day-ending 
grunts in exchange for her hours of futile cleaning and 
care-taking? 
    It is no secret that this was what was in store all along.  
All the worse.  If her youth was a spectral prologue- a fat-
tening of the sacrificial beast before its gutting- then let 
the revelers who feast upon her drink the poison of her 
bile!  There is no way she can pay life back for its mean 



 

 

trick, but she will never give up trying. 
    The contentious woman is a big question with no an-
swer. 
 

    What of her husband?  Sometimes he is a saint who has 
learned piety at her hands.  No better trial for his sanctifi-
cation could have been devised than her.  To love her, as 
he is commanded to do, is perhaps the most Christ-like 
love on earth. 
    Still, as far as his own well-being, he is better off out in 
the desert. 
    There are people who live in a wilderness.  There is an 
existence to be had there.  But most of one’s time is spent 
on survival.  Solomon is saying that even more time is 
spent on survival in a home with our battleship of censure 
constantly shelling the unhappy islands that surround her. 
 
    What of the little islands of her children?  Unless their 
father can protect them, they are crippled little dwarf souls 

who grow up wondering if they have caused the pain 

in their mother's life (as she constantly insinuates).  
They will perhaps feel they have no other recourse, after 
years of cruelty, than to tear their own families down to 
their own inhuman stature.  Tragedy beyond tragedy. 

 
    Notice that Solomon offers no cure nor hope for the 
woman of bitter spirit.  There is no reason to feel guilty for 
her sake, children.  There is no blame in loving her to no 
discernable improvement, husband. 
 

 

 
 
 
 
 
 
 
 



 

 

Devotion 6 

 

  
Words of the Verse: 
 

    "Stores" is from a Hebrew word meaning "depository."  

 
Analysis of the Verse: 
 

Being Compared: 
 

 The wise 

 The stubborn man 

 

Their Opposing Descriptions: 

 

 Pleasant goods and oil are in his house 

 Consumes such commodities 

 
Teaching of the Verse: 

 
    Today's proverb is a statement answering the one in 
21:17, 
 
 Prov 21:17  A man who loves pleasure shall be poor, he 
who loves wine and oil shall not be rich.  
 
    In fact, the second half of today's proverb basically re-
states this idea.  One attribute of a fool is that he is a self-
indulgent consumer.  Today we see that the wise, on the 

Proverbs 21:20 
Desirable stores and oil are in  

the home of the wise;  
but a foolish man swallows it up.   

 



 

 

contrary, is someone who can conserve. 
    There are good things in a wise man's house.  Oil, 
which, depending on its use, can be a luxury item (as in 
21:17 above), is also nearly a necessity for cooking.  It is 
simply being viewed as a valuable commodity, whether 
necessity or luxury, in our verse today. 
    Why are there quality goods in a wise man's house?  Be-
cause his wisdom guides him in two purchasing principles:  
1)  Spend the necessary money (not necessarily the most 
money) to buy a quality item in the first place.  A shoddy 
item is not worth a lower price;  2)  Save useful items.* 
    That's pretty simple and self-explanatory.  One proviso 
must be inserted here, though.  A savvy shopper is not 
necessarily wise in the Biblical sense.  He possesses an as-
pect of wisdom and should be commended, but prudent 
use of goods without generosity, for instance, will eventu-
ally prove a deficit to his stores. 
 
    How important IS the use of earthly goods for the truly 
wise man? 
 

 Luke 16:9 - 13  "And I say to you, make friends for your-
selves by means of the worldly wealth of unrighteousness, 
so that whenever you fail, they shall welcome you into the 
eternal tabernacles.  The one faithful in a very little thing 
is also faithful in much, and the one unrighteous in a very 
little thing is also unrighteous in much.  Therefore, if you 
were not faithful in the unrighteous worldly wealth, who 
will entrust to you the true?  And if you were not faithful in 
the thing belonging to another, who will give to you your 
own property?  No household servant is able to be serving 
as a slave to two masters, for either he will hate the one 
and love the other, or he will be devoted to one and de-
spise the other. You are not able to be serving as a slave to 
God and to worldly wealth."  
   
    There is only one master, only one dictating principle 
that can direct the correct use of earthly goods.  Notice 
that Jesus associates earthly goods with the "unrighteous" 



 

 

worldly system in which they must be exchanged.  We are 
righteous agents using money righteously in an unrighte-
ous world.  Money CAN be spent righteously according to 
Jesus.  More importantly, if it is NOT, we cannot be wise in 
any sense.  We cannot 'exchange' in the commerce of 
spiritual things if we cannot wisely use earthly things. 
 
    This comes as a low blow and a shock to many Chris-
tians today.  This reveals their pietistic tendencies.  They 
assume that spirituality is separated from commerce (or 
politics, or the arts, etc.) as an area that has simply been 
consigned to the devil. 
 
    So one sign of a wise man, a Christian, is that he has 
made right use of 'stuff' and has some of it in his house.   
    One sign of an entrenched fool, an unbeliever, is that 
items of true value that  he has today are likely to be gone 
tomorrow, because he tends to consume rather than con-
serve. 
    The Christian sees 'things' as useful commodities, both 
for earthly life as God wisely designed it, and for spiritual 
uses such as giving and teaching tools. 
 
    What do the contents of your home reveal about you? 
    Do you appreciate the commodities of life as a gift from 
God?  Do you thankfully use them in your household 
without lapsing into idolatry? 
 
 

*  Hoarding is not an exercise in conservation.  Once we have accu-

mulated a complete layer of stuff around the house and must start 
stacking new stuff on top, this is an obvious sign of folly, fear, and 
idolatry.  This is not conservation, but fear, greed, and laziness.  Any of 
us might hold on to certain items beyond their true usefulness, but a 
wise man will self-audit and get rid of stuff that’s beginning to accumu-
late. 

 
 



 

 

Devotion 7 

 

  
Words of the Verse: 
 

    "Pursues" is from a Hebrew word meaning "to chase."  

 
Analysis of the Verse: 
 

Being Considered: 
 

 One who tracks down righteousness and compas-

sion 

 

Outcome: 

 

 Obtains life, righteousness, and glory 

 

Teaching of the Verse: 
 
    The first thing we notice is that the pursuit of two ob-
jectives yields three fruits. 
    The next thing we notice is that one of the fruits is 
merely one of the objectives repeated. 
 
    So what is Solomon saying? 
    He is telling his student something more about the pur-
suit of godliness.  As he emphasized throughout the first 
nine chapters, 
 

 Prov 3:1 - 4  My son, do not forget my law, but let your 

Proverbs 21:21 
He who pursues righteousness and mercy  

finds life, righteousness and honor.   
 



 

 

heart keep my commands, for they shall add length of days 
and long life and peace to you.  Mercy and truth will not 
forsake you, tie them on your neck, write them on the tab-
let of your heart, and you shall find favor and good under-
standing in the sight of God and man.  
 
    This is a common formulation in the first nine chapters.  
Now Solomon is revisiting the theme. 
 
    So, first, as to what we are to pursue, or chase, or hunt: 
    Righteousness + mercy/compassion/kindness are paired 
eight times in the Old Testament.  Most of them speak of 
God's righteousness and mercy towards us.  Only one 
other passage uses the two qualities, as our proverb, of 
human characteristics: 

 
 Hos 10:12  Sow to yourselves in righteousness, Reap ac-
cording to mercy.  Break up your fallow ground; for it is 
time to seek Yahweh, until he comes and rains righteous-
ness on you.  
 
    As Solomon uses a word for arduous pursuit, so Hosea 
makes this the back-breaking, protracted labor of a farmer.  
So we're not talking about waving a spiritual magic wand 
and getting what we want.   
 
    That's one problem with much of Christianity today.  We 
are led to believe that if we experience some special en-
counter with the Lord (the 'baptism of the Spirit' is a popu-
lar suggestion), we will automatically attain to an ad-
vanced level of spirituality.   
    Not to say that the Lord can't grant a growth-spurt in 
our souls, but His ordinary means of enhancing us is the 
gardener's method:  planting in the right spot, fertilization, 
weeding, watering ...  nothing spectacular, and generally 
involving struggle for us- oh, and we forgot to mention His 
pruning :  the regular cutting back of present growth to 
promote better future growth.  Pruning- you know:  
"Ouch"; and "Hey, where'd my arm go?" 



 

 

    Anyway, Hosea, besides putting our attaining of right-
eousness and mercy in terms of gardening, also puts a cer-
tain order to the two.  Righteousness is the target attain-

ment; mercy is the fruit that arises from it.  (And notice 

that when it is righteousness we are initially plug-
ging in [reaping], we must be careful not to forget 

mercy in what comes out of it [sowing], as our hu-
man tendency would be.) 
 
    Solomon comes closer to putting the two qualities in 
one package we are to pursue.  Righteousness must be 
stalked along with mercy.  In saying this, Solomon is seek-
ing to insure that we do not adopt a brand of righteous-
ness that is all standard and no understanding. 
 

    Righteousness in one sense is inflexible.  It  
doesn't bend.  But a man cannot be truly righteous who 
does not render to another man the same latitude he 
knows that he himself needs from time to time ( ... all the 
time?).  Solomon is just making sure that our definition of 
righteousness is the generous kind. 
 

    We are to specifically seek mercy.  We cannot merely 
temper our righteousness with it.  Quite often, perhaps 
most often, mercy does not naturally occur to us.  We usu-
ally take people in a 'what you see is what you get' man-
ner, so we allow them to disappoint us if their behavior 
ever dips below a desirable level.  God is telling us to auto-
matically adjust for other peoples' foibles.  Deal in true 
kindness despite warts that show up in others' characters.  
True kindness, of course, does not forbid wart removal 
from others when the occasion and our attitude are right. 
 
    What do we achieve when we seek righteousness and 
mercy like trappers who do not break off the pursuit until 
the game is bagged? 
 
  1)  Life.  Real life.  What life was meant to be.  Life that 
God offers.  This, naturally, is an enhancement to our 



 

 

earthly life, but in itself,  it is life to the spirit.  The context in 
which we need this is well illustrated by Hosea's continued 
instruction following the above quoted passage: 

 
 Hos 10:13  You have plowed wickedness; you have reaped 
iniquity. You have eaten the fruit of lies because you 
trusted in your way ... 
 
    When God's life comes to us, it must always challenge 
and replace the sitting guests at our table:  lawlessness, 
selfishness, lies, independence.  It's never a pretty scene.  
They are such stubborn guests, and they never go far 
away.  They always just know we'll invite them back. 
 
  2)  Righteousness.  Pursue righteousness and you gain 
righteousness for your efforts.  Sound too simple?  It's not.  
Righteousness as a goal is different than righteousness as 
an attainment.  When we attain righteousness, it has be-
come a settled part of our lives.  This is better than the 
hunter who only has a few meals or a stuffed head to 
mount on his wall for his troubles.  The righteousness 
we’re pursuing is more like a beautiful bird we trap that 
evermore enhances our house with color and song. 
 
    Imagine it.  Righteousness comfortably situated in your 
life.  It says a lot about us if this is not an exciting prospect 
to us. 
 
  3)  Honor.   
    Should we seek honor?  Isn't that prideful? 
    Of course, there is a wrong way to seek honor, but 
there is also a right way: 
 

 Heb 11:6  ... he who comes to God must believe that He 
exists, and that He is a rewarder of those who seek him.  
 
    A Platonic approach to God, where I seek the ideal but 
no reward, has nothing to do with Christianity.  Yet we are 
thoroughly tainted with Platonism.  We are certainly and 



 

 

definitely to seek God's reward, and this makes all the dif-
ference in our daily attitude.   
    "Oh Lord, I am looking forward to the Rest that you 
promise, the Joy, the freedom from sin and its anguish!"  
This expectation is nothing more than a child-like attitude.  
And it is nothing more than faith to count on God's prom-
ised outcomes: 

 
Psalm 25:20  Keep my soul, and deliver me; let me not be 
ashamed, for I put my trust in You.  
 
    Our goal per today's proverb:  Develop a trapper's men-
tality.  Our game:  Righteousness and Mercy have been 
spotted migrating together;  if we track through the win-
ter, we will be ready for planting come spring. 
 
 
 

     (Sorry about the dreadful mixed metaphor, but it does 
sort of work in an old pioneer setting, where the same 
man had to be both hunter and farmer.) 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Scales" is from a Hebrew word meaning "to ascend."  

    "Topples" is from a Hebrew word meaning "to de-

scend." 

 
Analysis of the Verse: 
 

Being Considered: 
 

 A wise person 

 

Abilities: 

 

 Climbs into the warrior's city 

 Brings down the strength in which his city took 

refuge 

 

Teaching of the Verse: 
 
        One point of this proverb is to show the superi-
ority of wisdom to might.  When wisdom is pitted 

against might, wisdom wins.  But we must consider 
IN WHAT WAY wisdom wins and WHETHER the 
mighty always even know they have been capsized. 
    This is definitely a proverb on Christian military 
tactics. 

Proverbs 21:22 
The wise scales the city of the mighty  

and topples the strength in which it trusts.    
 



 

 

    Why would we need military tactics? 
 

 2 Cor 10:4  for the weapons of our warfare ...  
 
    We are in a war. 
    Our war is fought on two fronts. 
    The main front is invisible: 
 
 Eph 6:12  For we do not wrestle against flesh and blood, 
but against principalities, against powers, against the 
world's rulers, of the darkness of this age, against spiritual 
wickedness in high places.  
 
    The other front is the human manifestation of the 
spiritual wickedness: 
 
 2 Cor 10:4, 5  For the weapons of our warfare are not 
fleshly, but mighty through God to the pulling down of 
strongholds,  pulling down arguments and every high 
thing that exalts itself against the knowledge of God, and 
bringing into captivity every thought into the obedience of 
Christ 
 
    Humanly expressed ideas and philosophies are 

the objects of our attack.  We are under Satan's as-
sault through them, and we must both defend our-

selves and counterattack. 
    Our proverb today describes our counterattack. 
    Let us make seven observations about the Chris-

tian warrior and his warfare: 
 
1)  We are not simply building an alternate city and 
inviting the enemy over (though we are doing that 

too).  We are seeking to 'violently' bring down the 
anti-God arguments in which he trusts, so that he 

will never trust them again.  Of course, our actual 
manner will be very gentle; but this belies our inten-
tion, for the unbeliever's own good, to demolish his 



 

 

trusted citadel of independence from God. 
 
2)  The city is not easily entered.  It must be 

'ascended'.  Unbelief is a whole, integral system that 
nurtures itself and knits itself into an impregnable 

bastion, with all a human’s powers at its disposal, 
unless God grants us the wisdom to overcome it. 
 
3)  The city is defended by a warrior.  The mildest 

unbeliever instinctively knows how to defend his un-
belief.  In fact, some of the weakest objections they 
raise are actually designed as vast, camouflaged bul-

warks that thwart us by their seeming ease of de-
feat. 
 
4)  We endanger ourselves seeking to enter this city.  

First there is the 'ascent' of the city walls, a climb 
whose failure could plunge us to our death.  Then 
we are facing a warrior defending his home ground.  

Surely he will fight like a madman!  We take the en-
counter lightly to our grave peril. 
 
5)  A 'city' implies a complex of defenses.  The meta-

phor pictures the numerous facets of human person-
ality and activity innate in every man.  All of these 
capabilities will be used against you, in crafty and 

spontaneous coordination, if you seek to lower his 
flag of human dominion. 
 
6)  The Christian warrior's manual of warfare is ba-

sically WISDOM. 
 
 Col 4:5, 6  Walk in wisdom toward those on the outside, 
redeeming the time.  Let your speech be always with grace, 
having been seasoned with salt, that you may know how 
you ought to answer each one.  
 
    A belligerent Christian will bluster and accuse to 



 

 

no advantage.  A friendly Christian may just advise 

with no encroachment.  But a wise Christian will ac-
tually strategize a way INTO the dark citadel to lay 

siege to its strongest inner point until it crumbles, 
freeing the occupant from its imprisonment (should 
God 'give increase' to his efforts).   
 
7)  The wise man KNOWS the city of unbelief.  He 

lived there.  Its breached walls still remain within 
his own heart, mounting attack after attack on him 
from behind his own lines.  So the Christian soldier 
enters the infidel's domain with very personal ex-

perience of the unbeliever’s war plan, for he waged it 
once himself, and his old man wages it still. 
 
    Our every contact with an unbeliever is part of 
our probing of his defenses, readying our grappling 

hooks for the commencement of our ascent, surpris-
ing his offensive battery with the sincerity of our love 
for him. 
    Of course, when we have effectively wrecked all 
that he foolishly trusts in, the final assault must be 

made by God himself.  That core heart of unbelief 
needs no defenses to hold true to its creed.  In fact, 
left defenseless, it may shine in its brightest vindica-

tion, simply refusing to yield JUST BECAUSE. 
 
    For the wise man, the battle always "belonged to 
the Lord."  In the end, the destruction of anti-God 

arguments is as far as we can go.  The unbeliever's 

blood will no longer be on our heads. 
    Hopefully, his tragic condition will burden our 

hearts. 
 

 

 

 
 



 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Guards" is from the same Hebrew word both times, 

meaning "to hedge about."  

    "Distresses" is from a Hebrew word meaning 

"tightness," picturing a 'tight spot'. 

 
Analysis of the Verse: 
 

Being Equated: 
 

 Two connected guardianships 

 

The Two Guardianships in Order: 

 

 Of one's mouth and tongue 

 Of one's soul from difficulties 

 
Teaching of the Verse: 
 
    It's our mouth that gets us into trouble. 
    That's pretty much the message of today's prov-
erb. 
    It does not say that the only trouble we invite is 

by our tongues, but that there are definite troubles 
that would not come our way if we would but control 

our speech.  This proposition should be worth seri-
ous consideration to anyone with half a brain. 

Proverbs 21:23 
Whoever guards his mouth and his tongue  

guards his soul from distresses.  

 



 

 

  

    But something happened to us in the Fall.  It's as 
though we 'falled' on our heads and lost more than 

half the contents!  We feel a burning urge to emit a 
cutting remark.  We know that such urges have paid 
bitter dividends in the past, but our pride induces 

us to defend our honor at any cost.  No past di-
lemma is enough to impede us.  The part of our 
brain that has the brakes for our tongue must have 

been one of the casualties of the 'Crash'. 
    Our proverb today gives our brain a new job de-

scription for the repair of our damaged thinking:  
Prison Warden over our tongues.  Yes, we can't let 
our tongues roam like free men.  They have to be 

treated with the caution exercised around hardened 
criminals.  We have to assume our tongues will mis-
speak unless we thwart them.  This is certainly 
James' view: 
 
 James 3:7, 8  For every kind of animals, and of birds, and 
of reptiles, and of sea-animals, is tamed, and has been 
tamed by mankind.  But no one can tame the tongue, it is 
an unruly evil, full of deadly poison.  
 
    As we have seen from earlier proverbs, our 

tongue is pretty much us.  We don't have to plan 
what we're going to say, it just automatically comes 
out.  This is because speech is a product of our 

souls.  It is not a byproduct; it is a direct expression 
of our selves. 
    Therefore, to appoint ourselves prison warden 
over our own tongues is to become 'schizophrenic'; 
at least, it is to 'schism' (split) ourselves.  We are, of 

course, wonderfully enabled to do this without any 
damage to our psyche (Greek for "soul").  That is, we 
can be gum-chewing, jump-roping, tune-humming, 

head-nodding-to-someone's-question supermen by 
simple virtue of the mighty versatility God built into 



 

 

us.  It's just that most of us never activate an extra 

function of Guardian over our tongues.  Solomon is 
definitely telling us to do that today. 
    Otherwise, we will live a criminal's troubled life.  
Solomon is describing a parallel 'society' that only 
the wise can see.  It parallels the larger society we all 

know and live in.  This smaller society is one in 
which we see tongues commit 'crimes' of arrogant 
speech, hurtful words, lies, etc., which are 

'sentenced' to 'prison time' in various pits (tight 
spots).  Ironically, we're all spending time in such 

pits all the time, but few of us will trace back our 
troubles to dumb or injurious things we said.  Few 
of us even recognize the troubles for what they are. 
 
    It is specifically our "souls" that are in tight spots, 

Solomon says.  Words cause trouble within our-
selves and cause trouble to be invited on our souls 

from without.   
    How many of the depression prescriptions that 

people take to numb their souls would be unneces-
sary if they only learned the causes and effects of 
mischievous speech?  But it's easier to blame others 

for our problems. 
    So we can protect an inner part of us by attention 

to an outward/interaction-with-the-world part.  A 
sentry over the tongue is a sentry over the soul.  Tri-
als will still arrive from other sources, but how 

much of our lives would be uncomplicated if we sim-
ply kept conscious track of what we were saying, 

aware of how easily our tongues slip over into forbid-
den communications!   
    The dangers and difficulty of our task are re-

flected in Solomon telling us to guard both “mouth 
and tongue.”  He could have said one or the other, 

but combining them evokes an image of an initial 
defensive wall we man and then a secondary wall we 



 

 

are ready to retreat to- our adversary having overrun 

us so many times! 
 

    How likely is it that someone without a Prison War-

den appointed- nay, invented!- over his tongue yes-
terday  will gain one today?  Because we are crea-

tures of habit, and our speech patterns, again, are 
automatic, it is very unlikely that we will feel the 
need to monitor ourselves.  We are used to our-

selves, and we are not used to any extra 'employees' 
of the soul taking up our precious attention as they 

learn the ropes.  So, being realistic, if we had no 
warden yesterday, or if he only slept in his chair all 
day as usual, it is thoroughly unlikely that he will be 

newly enlisted or energized today. 
 

    If you want a warden- and you, of course, are the 
warden- you're just going to have to do the hard 

work of playing his part, doing his job.  You will be 
paid:  more than amply repaid for your efforts. 

   To be a bit more consistent with the warden anal-
ogy, the Christian sees his tongue as an inveterate 
criminal; he cries out to God the Holy Spirit to be 

prison warden over it, then he accepts direct guard 
duty from/in the name of Jesus.  
 

Psalm 141:3  Set a watch, O Jehovah, before my mouth; 
keep the door of my lips.  
 

   If we do guard duty in the power of the Spirit 

(exercising His fruit, self-control), our habitual exer-
cise leads us to the opposite of a tight place- to a 

"broad place" instead, where those walk who trust 
God and distrust self: 
 
Psalm 31:8  and have not shut me up into the hand of the 
enemy; You have set my feet in a broad place.  
 

    When we haven't done our guard duty, at least we 



 

 

might think back when we're in a pickle:  "Was it 

something I said?" 
 
 

Devotion 3 

 

  
Words of the Verse: 
 

    Both occurrences of "proud" are from a Hebrew root 

word meaning "to seethe."  

    The root of "haughty" is connected to the Hebrew word 

for "mountain." 

    These two words are used only here in Proverbs 

("haughty" only one other time at all; "proud" mainly also 

in Psalm 119 of the enemies of the Word). 

 
Analysis of the Verse: 
 

Being Considered: 
 

 The scoffer 

 

Descriptions: 

 

 Brazen, conceited mocker is his name 

 Acts in seething anger 

 

 

Proverbs 21:24 
Proud, haughty scorner is his name,  

he who deals in proud wrath.   
 



 

 

Teaching of the Verse: 
 
    We have already seen the Scoffer on seven occa-

sions.  Now Solomon confirms the fixedness of this 
bad fellow's character by giving him a "name."  

"Name" is not a common word for Solomon.  The 
Scoffer is a guy with such a developed 'attitude' that 
he really stands out as a definite character type.  

Here scorner/scoffer is his main name, with proud 
and haughty as further descriptions. 
 

    How does this kind of character develop in a 

man?  However it does, he eventually can't help 
thinking of himself as better than others.  Life has 
become a series of proofs at how inept everyone else 

is.   
    He is naturally angry.  The incompetence of oth-

ers angers him.  Their lack of cooperation with him 
angers him.  The cruelty of fate angers him when 
things don't go smashingly his own way.  He is a 

truly conceited fellow.  Having said all this, we have 
not discounted the very real possibility that he is a 
very 'nice guy'.  Also, he may not have a clue as to 

his own anger. 
 

    He is a cynic.  He is prone to sarcasm because 
nearly everything and everyone is an object of his 

scorn. 
    He is, of course, independent to an extreme.  The 

"Fool" is the independent man in proverbs.  The 
Scoffer is the worst kind of fool in that direction. 
    He is self-confident.  Again, this confidence is 

based mostly on his disdain for others.  He is not so 
concerned with his own actual productivity.  He only 

needs to remind himself that his ideas are better 
than everyone else's.  His ability to dub everyone 
else's work and ideas as dim-witted is proof aplenty 



 

 

to him that he is the superior one.  He is angry that 

no one recognizes the truth.  He is angry that he is 
forced to have to remind them of it from time to 

time. 
    He loves himself.  Another source of his anger, 
though, is that he is pretty much stuck with himself 

as meaningful company.  He might carry a pathetic 
toady in tow to laud and affirm him, but the shal-
lowness of this minion is yet another source for his 

anger.  Or he might rove in a pack of like-minded 
wolves. 
 

    How do we know this fellow?  He "deals in proud 

anger."  This anger may take the form of sulking.  It 
may take the form of derogatory remarks, seemingly 

in jest.  It may just take the form of refusal to 
change his mind.   
    It may use the camouflage of smiles.  This is per-

haps his most dangerous manifestation.  In this 
mode, the angry scoffer may just be in disguise, 
even to himself.  He also may be insinuating himself 

into a social setting for his later advantage.  Others 
have position, money, admiration.  He deserves it.  

He'll get it or make those look bad who have it.   
    He may want to befriend you just because he 
doesn't like you.  How better to take you down than 

at close quarters?  And, again, this may be totally 
intuitive on his part- no premeditation.  He may 

even really like you (and so be conflicted as well). 
 

    Doesn't he have anything better to do?  No.  Acts 
of malice are at once a repaying of 'life' for dealing 

him a lower hand than he deserved and a means of 
affirming his own superiority.  He can pull this off 

because he is better.  An indulgent parent may have 
taught him he is better.  A cruel parent may have 

wounded him into it.  He may simply have come to it 
mainly on his own.  However he got there, he's stuck 



 

 

there. 
 

    He has a name.  He has earned it.  He will, in all 
likelihood, die with it, as all men do with their last-
ing names. 
    He needs to be named.  With a name, we are bet-
ter able to uncover his covert misdeeds.  When we 

see someone impatient and self-important/self-
absorbed, we might well begin to consider the pres-
ence of  pride, arrogance, and derision. 

 
    Hopefully by this man's description we can see 

why a Christian should never be characterized as 
angry.  A Christian, by definition, has come to terms 
with his shortcomings.  They are part of what God 

has mercifully covered.   
 
    Our angry inability to deal with our shortcomings 

in relation to others and their shortcomings is a tell-
ing sign that we have never comprehended or come 

in contact with the covering and cleansing of 
Christ's blood.  Our inability to deal with all men 
kindly unto their edification is therefore likewise 

such a sign. 

  
 
 

Devotion 4 

 

  

Proverbs 21:25, 26 
The longing of the slothful kills him,  
for his hands have refused to work.  

He craves longingly all day;  
but the righteous gives and does not spare.    

 



 

 

Words of the Verse: 
 

    "Longing" and "longingly" are from the same Hebrew 

word.  "Craves" is from the root word based on "longing" 

and "longingly." 

 
Analysis of the Verse: 
 

Being Compared: 
 

 The indolent 

 The righteous 

 

The Descriptions of the One and the Other: 

 

 His yearning kills him /  He desires longingly all 

day 

 Gives and does not spare 

 
Reason the  Indolent's Yearning Kills Him: 
 

 His hands refuse to work 

 

Teaching of the Verse: 
 
        We have reached our first two-verse proverb.  

Multiple-verse proverbs become quite common be-
fore too long. 
    We have run into the sluggard by this Hebrew tag 
five times before. 
    Solomon is treating the indolent as he did the 

scorner in the previous verse.  He is piling descrip-
tions on him.  It is as though he deems us ready to 

make a really categorical assessment of him.  If we 



 

 

have identified him by now through his previous 

portrayals, we should relinquish a certain amount of 
diffidence in our thoughts and indulge some godly 

despite for him (Ps. 15:4). 
    Furthermore, Solomon wishes to tie the lazy man 
to the scorner because of their similarity.  The lazy 

man also is full of pride.  The conspicuous charac-
teristic that is driving him is desire.  But why is his 

desire counterproductive?  Because it rules him.  He 
is totally geared to WANTING, because he thinks so 
highly of himself.  This arrogance is not really along-

side his desire, it is almost one with his desire.  The 
two are nearly indistinguishable. 
    Yearning is certainly the quality Solomon wishes 
to emphasize in the lazy man.  He uses a term for 
longing three times.  Again, this yearning is simply a 

form of pride.  It is simply a way of saying, "I de-
serve," coupled with "and so I deserve not to work."  

This is double pride!   
    The apathy of the lazy man will usually not invite 

our pigeonholing him this way, for he often seems 
free of ambition- hence, free of pride.  But his appar-
ent freedom from ambition is no indicator of the 

amount of desire within him.  He is bursting with de-
sire, to the point that he has actually short-circuited 

himself by it (it “kills him”).   
    He is really a dangerous fellow given the right set 
of circumstances, because his constantly raging bat-

tle with himself can practically turn him into a war-
rior in his thoughts.  Coupled with his avarice, this 
could cause him to target those from whom he 

thinks he could steal, for instance, with little effort. 
    He yearns longingly all day, but the same pride 

feeding his longing feeds his stubborn refusal to 

work.  Why should he put himself to the same trou-
ble as other people?  They're obviously ordinary 

compared to him.  He has his sights on higher objec-



 

 

tives.  So this stubborn craver yearns but sits.  He is 

at war with himself.  He “kills” himself. 
    When someone like this shows up at work- and as 

often as not they are compelled into the work force-  
they are a true bother.  They, of course, do not want 
to be called lazy or thought of as lazy, so they will 

have fits of energetic output.  But their basic nature 
will eventually allow others to do the tasks they feel 

they can sidestep without notice.  In fact, their cal-
culating nature makes them good at leaving messes 

that will likely be laid at someone else's doorstep. 
 
    So the lazy man's double pride- "I de-
serve" (longing), and "I deserve rest" (refusal to work)
- kills him.  He simply works against himself.   
    He is killing himself spiritually, as his pride sepa-
rates him far from God.   
    He is killing himself personally, because, in his 
war against himself, he must always be at least par-
tial loser.   
    He is killing himself socially, because he has no 
interpersonal skills except those that manipulate 

others to his desires.   
    He is killing himself monetarily, because he lets 

assets go to seed while he focuses on newly desired 
ones. 
 

    The Christian who is lathered up into a spiritual 

frenzy of desire for 'more of God' is, then, a prime 
candidate for a lazy man's sales pitch.   
    "Here's your 1-2-3 method for getting more of 

God!"  In our day, he may likely be 'instructed' in 
how to obtain a certain spiritual gift.  Once he has 
received this exciting experience, he will no longer 

dwell on a plane with the lowly Christian mortals 
who toil along 'on their own power'. 
    Actually, the Christian running on Holy Spirit 
power is the one who is "diligent" to show himself 



 

 

approved to God, a "worker" whose work is "correctly 

cutting" the Word of Truth- taking the time to listen 
to God by paying detailed attention to His revelation, 

the Scriptures (2 Tim. 2:15). 
 
    The diligent Christian shows he is out of DESIRE 
mode by his transition into GIVING mode.  He does-
n't measure his spiritual progress so much by his 

felt level of desire.  Rather, he measures his desire 
by how readily he takes in God's Word.  He then be-

comes a GIVER, sharing what he learns, and shar-
ing his resources because he knows he has been 
recreated to be a servant. 
 
    So much of modern Christianity plays right into 

the hands of spiritual laziness.  It is assumed that if 
someone can just attain a flaming passion for God, 

this is the highest level of spirituality.  Rather, we 
should suspect this as 'all desire and no fulfillment'.  
The boring activity of Bible study becomes an insur-

mountable hurdle to this impassioned Christian.  Or 
his passion flavors his Bible study for a few days, 

then it becomes humdrum, and he assumes he 
needs another shot of passion.  These ‘fixes’ do less 
and less for his actual intake of Christ’s mind. 
 

    Every Christian eventually finds a gear in which 
he does most of life's driving.  The 'passionate' 
Christian simply forsakes the lower plain on the as-

sumption that that can't be the real experience of 
God.  He didn't find God that way.  So his moments 

of passion eventually become his proof that he does-
n't have to go back to 'boring-ville'.  He then catego-
rizes Bible-studying Christians as 'lower-tier’.  This 

prideful allegation is just a manifestation of the lazi-
ness our verse exposes. 
 

 



 

 

Devotion 5 

 
 

Words of the Verse: 
 

    "Evil intent" is from a Hebrew word usually used in 

contexts where something beyond the normal categoriza-

tion of evil is being described. 

 
Analysis of the Verse: 
 

Being Considered: 
 

 The sacrifice of the unrighteous 

 

Descriptions: 

 

 Abominable 

 More so when offered as part of some scheme 

 
Teaching of the Verse: 
 
    This is the second time Solomon has told us this.  
The first was in chapter 15, 
 
 Prov 15:8  The sacrifice of the immoral is a hateful thing 
to Jehovah, but the prayer of the upright is His delight.  
 
    This time, the sacrifice is just plain hateful.  Its 
refusal by God is assumed. 
    Obviously, Solomon's purpose this time is to take 

Proverbs 21:27 
The sacrifice of the immoral is abominable,  

how much more when he brings it with an evil intent!  



 

 

the thought one step further.  There is an even 

greater abomination this time- for the lawless to 
bring worship to God with ulterior motives. 
 

    Let us settle it in our minds once more:  the 
wicked do bring worship to God.  They- the ones un-

der consideration- choose to bring worship.  They 
are in church with us every Sunday.  And they as-
sume that their worship is acceptable. 
 

    Consider the immoral fellows of the last two prov-

erbs.  The scorner and the lazy are as likely to offer 
worship as anyone.  They are certainly examples of 

those whose worship is unacceptable to God.  They 
are also good examples of those who could bring 
worship with impious motives. 
 

    Cain is probably the definitive example of pre-
sumptuous offering. 
    Notice this.  Cain knew God.  God talked to him.  

Cain had definite interaction with God.  Yet he was 
not a child of God.  Therefore, children of the devil 

can interact in God's sanctuary.  God doesn't bar 
them at the door, but their freedom to enter does not 
imply the approval of their presence. 
 

    It is not so clear that Cain is the definitive exam-

ple of bringing an offering with fraudulent intent.  
Cain does not appear to have been playing some 

particular angle in bringing his offering.  He was 
bringing it self-righteously, with the assumption that 
he would be accepted.  But all hypocrites do that.   
    Perhaps Cain harbored debauched motives in 
bringing less than his best.  But it seems that hypo-

crites generally do that as well.  Cain merely failed to 
offer his best.  Some hypocrites go even further than 
that: 
 



 

 

 Mal 1:8  And if you offer the blind for sacrifice, is it not 
evil? And if you offer the lame and the sick, is it not evil? 
Bring it now to your governor. Will he accept you, or lift 
up your face, says Jehovah of Hosts?  
 
    Here God specifically indicts the Israelites in gen-

eral for the trespass described in our proverb.  Not 
just a less-than-best offering, but a defective one. 
  

    How about the Scribes' long prayers?  Long 

prayers in themselves are not sinful.  Check out Je-
sus' prayer in John 17.  But the Scribes had a par-
ticular intent when they prayed: 
 

 Mark 12:40  who devour widows' houses, and as a pre-
tense make long prayers. These shall receive greater con-
demnation.  
 
    The word for "pretense" literally means "outward 

showing."  This kind of religious worship, done to 
impress onlookers, is certainly worship brought with 
wicked intent- not wicked by the worshiper's count!- 

but wicked in God's eyes.   
    What if they had a warm feeling in their heart 
when they prayed?  What if they humbly wept? 
 

 Mal 2:13  And this is a second thing you have done, cover-
ing the altar of Jehovah with tears, weeping, and groaning 
 
    In the worshiper's estimate, his greatest personal 
sincerity towards God may be offered; yet God can 
still see it for the most vile offense: 
 

 Psa 78:35 - 37  And they remembered that God was their 
rock, and the Most High God was their redeemer.  But 
they flattered Him with their mouths, and they lied to Him 
with their tongues.  For their heart was not right with 
Him, neither were they faithful in His covenant.  
 



 

 

    God merely has to look at the terms of the cove-

nant.  "I said do this.  If you loved Me as much as 
you say, you'd do it.  I said don't do this.  If you were 

as 'on fire' for Me as you pretend, you wouldn't be 
doing it." 
 
    And so God abominates- hates and rejects- them, 
their motives, and their religious offerings. 
 
    Could we all not find some outright trespass we 
commit before God's face in worship if we merely 
thought on it?  Should not the very possibility make 

us tremble? 
    Can we see what devils we carry in our hearts 
into worship?  Secret delights or fast-lodged grudges 

that we lay aside momentarily with every intent of 
resuming them when coming out the other end of 

our worship? 
    Think of your best attributes as a servant and 
worshiper of God.  Are not these chief qualities 

turned to dung by your proud admiration of them?   
    Might we not turn on the quietest of hinges from 
true worshipper to false? 

 
    Ironically, it is the man whose sacrifice is accept-

able, not abominable- who brings it with sincere, not 
evil intent- who will actually inventory himself for 
trespasses, devilish motives, lusts, grudges, and self

-righteousness.  God's acceptance of him coincides 
with God’s intrusion into his conscience.  Confronta-

tions like this devotion are such intrusions.  The im-
moral have no love for them. 
 
 

 
 
 
 



 

 

Devotion 6 

 
 
 

Words of the Verse: 
 
    "Definitively" is from a Hebrew word and prefix mean-

ing "to the goal," usually rendered "forever" in this verse.  

One paraphrase says the listening man "has the last 

word." 

    The "listening man" is "the man who hears."  "Hears" 

and "obeys" are the same in Hebrew. 

    This is the only time Solomon calls the false witness a 

"lying" witness. 

 
Analysis of the Verse: 
 

Being Compared: 
 

 A lying witness 

 The man who obeys 

 

Their Differing Descriptions: 

 

 Will be wiped out 

 Will speak so as  to endure 

 
 
 
 

Proverbs 21:28 
A lying witness will disappear,  

But the listening man speaks definitively.  

 



 

 

Teaching of the Verse: 
 

     Solomon's concern for the ninth commandment 

in general and man's testimony in particular contin-
ues in this proverb.  This is the eighth proverb on 
'witness' that we will have dealt with. 
    The contrast today helps to form a very broad pic-
ture of the false witness as it contrasts him, not to 

another kind of speaker, but to a listener. 
 

    The "man who hears" is an opposite of a lying wit-
ness.  He is first of all opposite in that he "hears/ 
obeys" God.  Once we have said someone is a lying 

witness, we know he does not hear or obey God. 
    A lying witness, like any other kind of transgres-

sor, is basically deaf.  He does not heed any sounds 
outside his approval.  The only voice with final au-
thority is his own.  He may affirm some other crea-

ture as an object of worship, but that is only an ex-
tension of his self-worship.  He approves of the idol 

because a creature like himself is being worshipped 
in place of the Creator. 
    The man who hears has finally had the healer 

pass his way.  Like the deaf-mute Mark records, he 
can finally both hear and speak: 
 

Mark 7:32 - 35  And they brought a deaf one to Him, 
hardly speaking.  And they begged Him to put His hand on 
him.  And He took him aside from the crowd and put His 
fingers into his ears.  And He spat and touched his tongue.  
And looking up to Heaven, He sighed and said to him, 
Ephphatha! (that is, Be opened!)  And instantly his ears 
were opened and the bond of his tongue was loosened, and 
he spoke plainly.  
 

    This is a strangely complicated case.  Jesus obvi-

ously intended to signify some particular truths by 
the steps He went through in this healing.   



 

 

    One noteworthy factor is the very intimate way 

Jesus dealt with the man.  It seems to be picturing 
the great depth of isolation deafness imposes.  Jesus 

had to 'go into' the man's ear.  He had to craft the 
man a new tongue (give it new ability) with saliva 
from His own mouth. 
    So each of us is spiritually deaf from birth, from 
conception.  Because of this, we cannot hear God 
speaking.  Consequently, we are all liars, rejecting 

His command that we must testify only truth. 
    When Jesus comes to us, healing us, He grants to 

us for the first time listening ears.  These are our 
primary connection to our Creator.  Now we can 

hear Him.  Now we can know Him.  Now what we 

speak can be the truth.   
 

    The lying witness can only perish.  He opposes 

His Maker and Judge.  The listening witness speaks 
"to victory," as the Hebrew word is sometimes trans-
lated.  The liar is always trying to gain a personal 

advantage through his speech.  The listening man 
seeks no advantage, only the privilege of repeating 

the truth; yet he will end up victorious, with every 
personal advantage there is! 
 

    Concerning the other nuance of the hearing man's 
speech being "toward the goal," not only will his 

speech not be cut off as the liar's will, but his words 
are not devious as the liar's are. 
    The hearing man speaks "definitively."  He does 
not have to craft his words to make himself look 

good; he already acknowledges he's a sinner.  He 
doesn't have to shape his sentences to lean a situa-
tion toward his benefit; he just speaks the truth and 

lets God take care of the rewarding.   
    He speaks definitively in that he finally knows 

what words are all about.  He knows how men, in-
cluding himself, naturally speak, and he has risen 



 

 

above that by God's grace.  So he uses words to mir-

ror reality:  the reality of God's existence, of our re-
quirement to glorify Him; the reality of our sinful-

ness- so our retreat from flattery; the reality of men's 
sorrows- so our need to build them up with life-
giving encouragements. 
 
    Are your words spoken "so as to endure"? 
    Or do you simply shape your speech to your own 
benefit? 
    Even religious speech can be used for mere per-

sonal advantage.  This is probably the worst form of 
lying. 
    Let us cut off deceitful, self-serving testimony; for 
if we do not, it will surely cut us off.  Every lie in-
sures some kind of death.  How sad when a living 

man consigns some part of his life to perish because 
he speaks from his old deaf tongue. 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Devotion 7 

 
 

Words of the Verse: 
 

    "Stern of countenance" is from a Hebrew phrase literally 

meaning "strengthens in face."  Most translations have 

"hardens his face." 
 
 
Analysis of the Verse: 
Being Compared: 
 

 The transgressor 

 The upright 

 

Their Opposing Descriptions: 

 

 Is bold of face 

 Directs his way 

 

Teaching of the Verse: 
 
    Here is a proverb contrasting appearance with 
reality.  The contrast is heightened in that the ap-

pearance looks like it is the reality, and the reality is 
hardly, if at all, noticeable to men. 
    The appearance is in the transgressor's resolute 

expression.  Remember, the transgressor is not 
someone who calls himself that.  He is known as 

Proverbs 21:29 
The lawless man is stern of countenance;  

But as for the upright, he establishes his ways.  
 



 

 

transgressor only to those who acknowledge God's 

law.  So he may be a very moral man in his own 
mind and in the mind of the community.  Pharisees 

were moralists who were transgressors. 
    The reality is in the upright man's manner of life. 
 
    So the transgressor looks settled, but the upright 
is settled. 
    The transgressor not only appears settled and 
firm, but this is his goal.  He wants to display his 
confidence.  So we see that in this life and to those 

belonging to this world, appearance is everything.  
The ability to look good to others is really the whole 

game.  Appearance passes for  

reality.  This is why Paul can use the phraseol-
ogy: 
 
 1 Cor 7:31  ... the appearance of this world is passing away.  
 
    Here Paul is giving instructions on the proper use 
of the world around us.  It cannot be used properly 
if it is treated as permanent.  It must be held lightly.  

The whole world system is based on an agreed illusion.  
Everyone joins together in treating the world as a 

permanent fixture, as the reality with which we all 
exclusively have to do.   
    The Christian is never in an apparent position to 

disagree, because our world is not here yet.  We 
await the real world in faith.  We live in this world of 

appearance as our homes like everyone else.  That's 
why the unbelievers can smugly tell us that reality is 
what's here and now; religion only deals with things 

that might be. 
    Solomon joins Paul in admonishing us to under-

stand which world is real.  He uses as his proof of 
the world's transience the godless man's need for 
pretense.  The ungodly emboldens his look because 

in his universe you can get by on facade. 



 

 

    This is not to say that everything in the transgres-

sor's possession is pretend.  He may have real 
wealth to aid his facade, but his money is still only 

part of the world's imaginarily permanent setting.  
Money is assumed to be permanent like everything 
else.  The self-assured man will certainly add to his 

confident expression with lots of money in the bank 
because of the esteem he and everyone else have for 

money. 
    But Solomon is reminding us and instructing our 
faith that the only real permanence, the only real so-

lidity, is in respecting God's law.  That is upright-
ness. 
    The ungodly can only strengthen his appearance; 

the godly man can strengthen his whole way of life:  
"He erects his roads." 
    The mature Christian directs his entire existence 
as he walks God's path.  The worldly man can only 
direct his facial features and body language as he 

struts in view of the barnyard. 
    Truly, the Christian has a fine balancing act in 

his attitude toward things.  He must think of the 
world as something like a barnyard, thus making its 
chief celebrities ridiculous roosters jutting their 

necks out like serpents’ strikes.  Yet he must treat 
the roosters with respect and bow to minister the 
gospel to them as their servant. 
 
    The unbeliever has no choice but to harden his 

face.  This is the only resolve he has.  He has no 
other assurance that things will turn out well.  The 

world system promises to back him up if he plays 
the game by its rules, but frankly, he's seen the 
world leave its devotees empty and broken.  Still, 

what are his alternatives? 
    Therefore, on an individual level, we can afford to 

be quite compassionate, even to the most preten-



 

 

tious and rude of them.  Yes, they freely choose to 

walk the world's path.  It is the world's fraudulent 
glory they seek.  But in the meantime, somewhere 

down in there is a very insecure helping of poultry 
that can plainly see that even the family dog rules 
more of the barnyard than he does. 
 

    As to our own resolve:  We have every right to be 

confident.  But ours is the confidence of a servant.  
It is not we who have everything under control, it is 

our Master who does.  But if He does control all, and 
we are under His guidance, our way is as estab-

lished as eternity itself. 
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Devotion 1 

 
 

Words of the Verse: 
 

    "To stand against" is from a Hebrew phrase literally 

meaning "to the front of."   

    It can also mean, as some of the ancient Jewish versions 

have it, "There is no wisdom ... before Jehovah," meaning 

there is none compared to His.   

 

Analysis of the Verse: 
 

Being Considered: 
 

 Jehovah 

 

Description: 
 

 No creature's wisdom, insight, or planning can 

oppose Him 

 

Teaching of the Verse: 
 

    Solomon reminds us again that everything is per-

sonal; that is, everything has to do with God person-
ally.  God didn't merely build a plethora of principles 
into His creation by which it could be made to oper-

ate according to the savvy of anyone who understood 
those principles.   

    That's how Satan approached the creation.  When 

Proverbs 21:30 

 There is no wisdom nor discernment nor plan 

 to stand against Jehovah.  
 



 

 

he found he didn't like the created order as it stood, 

he used his knowledge of God and His patterns of 
operation to try to make some adjustments. 

    That's how Eve's mind maneuvered as she pieced 
together the data at her disposal. 
    Indeed, both Satan and Eve came 'very close', so 

to speak, to understanding the system's working. 
    Notice that, in one respect, Satan was not nearly 
insane.  He never intended to overthrow God: 
 

 Isa 14:13, 14  For you have said in your heart, I will go up 
to the heavens, I will exalt my throne above the stars of 
God; I will also sit on the mount of the congregation, in 
the sides of the north.  I will go up above the heights of the 
clouds; I will be like the Most High.  
 

    We can plainly see that Satan only wanted to rep-
licate something similar to God's dominion.  He did 
not want God's dominion itself.  The only items Sa-

tan desired superiority to were stars (the other an-
gels) and clouds, both created things.  Otherwise, he 

only wanted a sort of 'parity' with God.  "I will be 
like the Most High" is a declaration by which Satan 
clearly acknowledged that God could not be de-

throned.  Satan only sought to carve out his own 
territory beside God's, under God's.  This would 

have been victory aplenty. 
 

    Satan's means of commandeering this dominion 
may have been to cause man's fall, thus proving that 
God- unable to retain control of His domain- must 

acknowledge another's right to at least co-dominion, 
at least in some realm.  If this was Satan's plan, it 

was certainly as clever a plan as was ever devised.  
All of his premises were basically correct as far as 

they went. 
    Eve's plan also merely took elements of the cre-
ated order God had put there and sought to arrange 



 

 

them to her liking.  God had Himself said that this 

was a tree of knowledge.  And she did gain knowl-
edge when she partook.  Again, all the premises 

leading to her conclusion were basically correct. 
    Of course, Satan and Eve both left out crucial 
premises which, included, would have steered their 

conclusions in a completely different direction. 
    Satan failed to realize God's severity, that He was 

not obliged to acknowledge a rival who would merely 
disrupt His original plan.  No, God had built in the 
disruption as a contingency from the start.  "You 

shall die" did not merely separate man from God, it 
made him a permanent enemy, subject to eternal 

punishment– barring God’s intervention.   
    If the Garden of Eden was actually Satan's initial 
rebellion against God, he could well have reasoned, 

"I have already transgressed in my heart, and I have 
not died.  This death God has warned must be an 
idle threat."  And so the serpent's words, "You shall 

not surely die" may well have been Satan's sincere 
belief (making it all the more believable to Eve). 

    At their best, though, both Satan and Eve could 
really only accommodate the next step into the fu-
ture with their projections.  If they were wrong about 

that step, they were wrong about everything. 
    So it is with all sin. 

    Every sin is a wager that God won't follow 
through with threatened consequences, or they 
won't be all that bad, or that I'm really tough enough 

to take it.  All these are completely insane conjec-
tures when held in the light of God's fixed character. 

    The best that our “wisdom, insight, or planning” 
can do, according to our proverb, will always fall far 
short. 

    Again, everything is personal.  Every sin is a di-
rect challenge to God Himself.  In order to sin, some-
thing in our mind has to tell us, "I can get away with 



 

 

this- God won't take notice," or "It' s worth it even if 

I'm punished."  These spit at God's omnipresence, 
omniscience, righteousness, and anger against sin. 

    All these plans, all these intuitions, even when we 
care to craft them into detailed schemes, are doomed 
to failure.  Worse, they doom us to pain.  Worse still, 

our pain is increased according to our presumption. 
    The final rule, the one we should therefore start 

with, is that anything against God or His way of do-
ing things cannot succeed and must suffer a rebel's 
reward. 
 

    Will I even dare to go out and purposely sin to-
day?  If I do, could this be sufficient evidence that 
I've only ever met the one called "God" as His en-

emy? 
 

    On the brighter side (if we are “in the light”), this 
proverb is a great comfort.  There is God, immovable 

in His purposes; here am I in constant flux.  To ap-
proach God as one whose purposes stand against all 

opposition is to bring all earthly turmoil to a stand-
still in my mind and to calm myself. 
 

 
 

Devotion 2 

 
 

Words of the Verse: 
 

    "Belongs to Jehovah" is from a Hebrew phrase literally 

meaning "is to Jehovah."   
 

Proverbs 21:31 

The horse is readied for the day of battle;  
but deliverance belongs to Jehovah.  

 



 

 

Analysis of the Verse: 
 

Being Compared: 
 

 The horse 

 Safety 

 

Their Descriptions Respectively: 

 

 Made ready for the day of battle 

 Jehovah's possession 

 

Teaching of the Verse: 
 

    In the previous proverb, God let us know how 
fruitless it is to wage war against Him (primarily, 

simply by sinning).  Today, He lets us know how 
fruitless it is to wage war without Him.  Except to-

day, the emphasis is on the means of warfare.  
Those who go into battle, or enter any other enter-

prise, certainly depend on some means to achieve 
their objectives.  Every man's life runs according to 
some blueprint, however vague it is or how ignorant 

he is of it.  This blueprint includes or assumes the 

means to the finish line. 

    The example of means in today's proverb is the 
horse.  The specific enterprise for the horse's re-
sources is war. 

    Why did Solomon choose war as his sample enter-
prise?  Because war has the greatest stakes of any 
venture.  In war, your very life is at risk.  If a man 

makes preparations for any activities, war is cer-
tainly among the foremost. 

    Why did Solomon choose the horse for the means 
of deliverance in war?  Because the horse was the 
premium war resource in Solomon's day.  The army 



 

 

with greater mobility usually wins, even today, and 

the horse provided the greatest mobility in Solo-
mon's time.  Of course, the horse was mobility com-
bined with 'fire power', for whoever sat on a trained 
war horse was actually wielding an extra weapon, as 
well as adding weight and positional advantage to 

the weapons in his hands. 
    Solomon, then, was using the ultimate example 

(war) in order to say that the principle he's teaching 
therefore certainly applies to all lesser examples.  If 

our human preparations require the Lord's blessing 
and intervention in the weightiest encounters with 

the best resources available to them, then certainly, 
any of our lesser encounters require His help.  If our 
strongest strength is unable to rule the day, cer-

tainly our lesser strengths will come up lacking.   
    The logic of comparing battle to less life-

threatening pursuits depends on our ability to see 
the potential hazard in any enterprise, or, better, to 

see the militaristic nature of our spiritual lives in 
general.  We are always in spiritual battle.  We can 
only triumph by God's aid. 

    Triumph is indeed implied in our verse, but 
"deliverance" is what is actually assured.  He who 

lives through the battle is the victor, but in another 
sense, he has only just been delivered.  Similarly, he 

who is still standing, not fallen, after the battlefield 
of life, is victorious:  he trusted in Jehovah.  Mark, 
though, that we all actually began life as spiritual 

casualties, and it is God who resurrected us to wage 
war in Him.  We fight against the death that previ-
ously held us.  We need deliverance daily. 
 

    Notice what Solomon acknowledges.  Horses are 
made ready for the battle.  He doesn't say that 

this preparation is an act proving doubt in God.  He 
is not saying that the Christian must abandon all 



 

 

means to his objectives so that God can step in for 

him.  He is saying that when we have conscien-
tiously prepared ourselves for a responsibility, then 

the objective must be committed to God for its final 
success (having prayed beforehand as well). 
    This or that undertaking might 'randomly' suc-

ceed without our having sought God, but the Chris-
tian understands that nothing ever really succeeds 

unless it was committed to God: 
 

 Col 3:17  And everything, whatever you do in word or 
deed, do all in the name of the Lord Jesus, giving thanks to 
God and the Father by Him.  
 

    The appearance of success without prayer can be 

very deceiving.  God is merciful, so we tend to pros-
per generally, but on a spiritual level, success is 
measured differently: 
 

 John 15:5  I am the Vine, you are the branches. He who 
abides in Me, and I in him, the same brings forth much 
fruit; for without Me you can do nothing.  
 

    Only those aspects of our lives actually conse-
crated to God can be expected to be part of our spiri-

tual fruit.  Nothing should be held back or excluded 
from consecration.  Major on the majors, certainly, 
but realize that everything about a Christian is part 

of Christ's dominion and our sanctification. 
 

    God intends for us to succeed.  He expects us to 
make preparations for all our tasks.  But He mostly 

expects us to commit our works to Him for His 
blessing: 
 

 Prov 3:5, 6  Trust in Jehovah with all your heart, and lean 
not to your own understanding.  In all your ways acknowl-
edge Him, and He shall direct your paths.  



 

 

Devotion 3 

 

  
Words of the Verse: 
 

    An even more literal rendering of the verse runs thus:   

"A name is chosen rather than much wealth; than silver 

and than gold- good grace." 

    The last phrase is just as literal whether it’s "good grace" 

or "grace is better". 

    "Name" is a word serving double and triple duty in He-

brew.  It is also their closest word for our "reputation."   

 

Analysis of the Verse: 
 

Being Contrasted: 
 

 A name / reputation    and       Good favor   .......  

on the one hand 

 Abundant assets         and       Silver and gold  ....  

on the other 

 

Relationships: 

 

 Better 

 Worse 

 

Proverbs 22:1 

A good name is to be chosen  
rather than great riches;  

rather than silver or gold, favor is better.     
 



 

 

Teaching of the Verse: 
 

    Again, all the direct comments Solomon makes 

concerning riches have been positive.  When he tells 

us, as he does today, that character qualities are 

more valuable, he is merely placing matters in their 

proper priority. 

    Our NAME is that by which we are known (this is 

true of God also, by the way).  This is our definition.  

Secondarily, our name is how we are perceived by 

those who know of us.  This is our reputation. 
 

    What is Solomon teaching us about this?  As 

valuable as money is for earthly life, reputation is a 

'currency' worth far more.  Money is that by which 

we buy and sell.  Money is the means of obtaining 

our daily bread.  But Solomon says our reputation is 

more valuable. 

    Two things Solomon has taught us about wealth 

are that it is a distinct advantage in this world and it 

definitely influences people (18:11, 19:4).  So now we 

are learning that a good reputation is an even 

greater advantage and has even greater influence on 

people. 
 

    The superficial spirituality of the pietist scoffs 

reputation.  "Who cares what people think about 

me?  I only care what God thinks."  Sounds spiri-

tual, but it's not. 
 

 Luke 2:52  And Jesus increased in wisdom and stature, 
and in favor with God and man.  
 

    I guess Jesus started out with misguided goals.  



 

 

He should only have had favor with God.  Favor with 

man means you're compromising.  Right? 

    Wrong.  Eventually, a godly man will suffer perse-

cution (2 Tim. 3:12).  But generally a Christian 

should be well-spoken of in his circles (there can be 

whole Christian lifetimes that are the ‘exception’).  It 

should only be the hard-core ungodly who care to 

pierce beneath his solid reputation to bring him 

down, like the Persian governors wanted to bring 

Daniel down. 

    Again, Jesus spoke specifically about the reputa-

tion we should seek: 
 

 Matt 5:16  Let your light so shine before men that 

they may see your good works and glorify your Fa-
ther who is in Heaven.  
 

    We develop our “light,” our definition, so it can 

be seen, our reputation.  One purpose for our sanc-

tification, then, is to influence men.  We do good for 

others as a reflection of, and in the name of, our 

God.  If men turn against us, it should be a definite 

testimony of their hardness.  If we haven’t been 

helpful, though, we are not even meeting the mini-

mum standard of a neighbor. 
 

    Solomon is definitely indicating that we should 

seek a good reputation.  We should BE good.  If we 

are, this should lead to a good reputation.  When it 

does not, we are still to do the things that rightly 

lead to a good reputation.  Of course we do not seek 

a good reputation for its own sake.  We do not sim-

ply do whatever it takes to be well spoken of.  That 

nullify a truly good name anyway. 



 

 

    "Good favor" or "good grace" is better than silver 

or gold.  That is, in complement to the first half of 

the verse, the good favor or compassion that men 

bestow on us is better 'currency' than silver or gold.  

It is more valuable to us to have human resources in 

the community than to have a bank full of money.  

The faces on dollar bills don't talk to you.  They 

mutely accompany you then leave you.  It matters 

not to them.  It is the faces of our neighbors that 

smile at us.  We should invite their smile by our 

neighborliness (remembering Jesus' definition of a 

neighbor: the helpful one, Luke 10:29 ff.) 
 

    The Christian life is a strange one.  We know that 

men are generally likely to turn against us at some 

point, at least for a time.  Yet we are to value their 

goodwill in the meantime.  This is because Jesus 

has sent us into the world to be sacrificial lambs, 

“sheep among wolves.”  All our Bible heroes were 

able to hold it together despite the world’s turncoat 

personality.  It wasn’t easy, of course, but their eyes 

were on a better city, a better world (Heb 11:16).  Be 

sure, God has appointed us as His witnesses and 

will justly recompense those who despise us for our 

goodness. 
 

    So.  Do you care what men think of you?  Even 
Christian men?  Or are you one of those island for-

tress Christians who is holding his last stand 
against the world, perhaps even the Church, on a 

perpetual basis?  
  
    In that case, are you really sure God is in your 

fort? 
 



 

 

Devotion 4 

 

  
Words of the Verse: 
 

    "Met together" is from a Hebrew word meaning "to 

come in contact with."   

 

Analysis of the Verse: 
 

Being Compared: 
 

 The rich 

 The poor 

 

Descriptions: 

 

 They meet 

 Jehovah is the maker of them all 

 

Teaching of the Verse: 
 
    It is natural for men to think of a large and al-
most irreversible rift between the rich and the poor.  

We cannot conceive of two 'species' that are less re-
lated.  But Solomon in our proverb has found a com-

plete meeting ground for them. 
    From the previous proverb, we are already think-
ing about the advantages of wealth.  We took the ad-

Proverbs 22:2 

Rich and poor have met together,  
The maker of them all is Jehovah.    

 



 

 

vantages of wealth as the comparing point for learn-

ing about the greater benefits of reputation.  Now we 
are seeing that riches are not only a lesser advan-

tage, they are also not the distinguishing factor they 
seem to be. 
    Solomon does not deny that there are differences 

between the rich and the poor nor that they are 
great.  In fact, he seems to concede this.  Rather, he 

is taking this initial thought and returning to a more 
basic level of comparison.  Here we find that our for-
mer concept of distinctions is fairly wiped out.  The 

differences, in fact, are not so great as the similari-
ties. 

    Therefore, any elements in a society which draw 
out the existing similarities between the rich and 
poor will tend to have an equalizing effect on their 

relationship.  The rich and the poor are basically 
alike in that they are both creatures God made. 
 

    Is this good?  Is this desirable?  Is this what Solo-

mon is getting at? 
    In third century America, that is certainly what 

we would assume.  Our "one man, one vote," 
"everyone's equal under the law" motifs make us 
think that we have conquered socio-economic dis-

tinctions.  We assume that, at least on some level, 
we have erased the unattractive buffers between rich 
and poor. 

    But let's not congratulate ourselves too quickly.  
Go to any American big city and the ugly distinc-

tions between rich and poor are as evident as in any 
other place and time in history.  The smelly street 
person living in garbage in the shadow of a billion-

aire’s high rise apartment- we have certainly not 
reached utopia. 

    On the other hand, our founding documents do 
uniquely credit God with Creatorship, specifically 
mentioning the leveling effects of the same.  Our 



 

 

founding fathers never intended to erase the distinc-

tions between rich and poor.  They knew that eco-
nomic factors would always make some people accu-

mulate more and some less.  They merely sought to 
create a political environment in which the needs of 
the poor could be voiced and not be categorically 

hushed by the rich.* 
   

        The rich do not want to have commonality with 
the poor. 

    The poor cannot see where they do have common-
ality with the rich. 
    The actual link connecting them is a theological 

one. 
    Part of the effect of the Gospel is that it addresses 

disruptive distinctions between the rich and the 
poor.  The unrighteous rich are flamingly denounced 
(James 4:1 ff); the Christian rich are specifically 

commanded to share and be generous (1 Tim. 6:17, 
18).  All Christians are told to be generous and share 

(Matt. 6:3; Gal. 6:10), being a bridge to the poor. 
 

    Whatever human distinctions exist between men, 
whether they be monetary, ethnic, or other, part of 

the Christian message and ethic is that men are 
equal in the sense of their standing with God. 
 
 1 Pet 1:17  And if you call on the Father, who without re-
spect of persons judges according to the work of each one, 
pass the time of your earthly residence in fear. 
 

    Let us pray today for the grace to live as a created 

being among fellow-created beings.  
         As to prayer specifically, the well-off Christian 

must picture the poor and pray that his own soul is 
not lifted above their humble state.  The poor Chris-
tian must picture the rich (per James 2:5-7) and 

pray that his own soul is not or does not become 



 

 

foolish and self-reliant like theirs. 
 

*  This is no small advance in human social life and probably largely 

explains why we have not been destroyed sooner for our grievous er-
rors.  Most specifically, we have completely ignored the root principle of 
human equality by favoring pregnant women over their unborn children 

in the apparent competition for survival between these two 'species'. 
 
 
 

Devotion 5 

 

  
Words of the Verse: 
 

    "Pay the penalty" is from a Hebrew word used for pay-

ing fines.   

 

Analysis of the Verse: 
 

Being Compared: 
 

 The Clever 

 The Simple 

 

Their Descriptions Respectively: 
 

 Recognizes the evil and takes cover 

 Crosses over and suffers the consequences 

 

Proverbs 22:3 

A clever one sees the evil and hides himself;  
But the naive pass on and pay the penalty.   

 



 

 

Teaching of the Verse: 
 

    Here is a proverb that tells us that being on the 
'right path' is not enough.  The simple can follow the 
wise onto the right path, but until he learns to rec-

ognize danger signals ahead, he is just as likely to 
meet with spiritual harm as before.   
    The naive is therefore seen as always 'minus one 

ingredient' from the wise.  This time the missing in-
gredient is foresight and the ability to see evil before 

it has materialized into a full-blown snare entangling 
him.  Other times the missing trait may be different. 
    We have seen this pair, the clever and the naive, 

contrasted twice before, in 14:15 and 14:18. 
 

Pro 14:15  The simple believes every word, but the clever 
considers his step.  
 

Pro 14:18  The simple inherit foolishness, but the clever 
are crowned with knowledge.  
 

    The naive man is always missing something be-

cause he has not learned to take the initiative in arm-

ing himself spiritually. 

    The clever, who is "subtle" like the serpent, using 
the same Hebrew word (Gen 3), has his eyes open.  
He "sees," it says in our proverb.  Some translations 

say he "foresees," because it is something ahead on 
the road he spots.   

    And what does he see?  He sees evil.  He sees 
where temptation could arise out of the set of cir-
cumstances before him. 
 

    At this point, our proverb is somewhat unique.  It 
advises us to take an action that may sound like 
cowardice. 

    Why would I hide myself?  Shouldn't I move 
bravely forward and face my challenges? 



 

 

    According to our proverb, the clever Christian, the 

one we would normally think of as spying out every 
advantage and opportunity, draws back. 

    Our proverb today is the seventh of seven Prov-
erbs' testimonies on the clever, excluding a near 
repetition of today's verse later at 27:12.  Solomon 

'completes' the picture of him today with a bit of 
'surprise' information.  But it's really not surprising 

at all.   
    The man who scopes out every situation from 
every angle also scopes out himself in relation 

to his environment.  He knows his limitations.  He 
knows, in fact, that even when he presses forward to 

seize an opportunity, he does so cautiously.  There is 

always a way to be tripped up in any situation, perhaps 
especially when we are getting ready to pose for our 

trophy picture. 
 

    We would have thought that Falstaff would never 
have been our example with his cowardly "discretion 

is the better part of valor" principle. Well, in fact, he 
is not.  He did not hide himself from evil, he hid 
himself from attack while his comrades were in peril.  

When evil is actually assailing us, we must do bat-
tle.  That is the purpose of spiritual armor. 

    Our proverb is talking about the ability to assess 
the potential for spiritual danger and to avoid mak-
ing ourselves an easy target before full-scale battle 

develops. 
 

    It is important to note here that when we are us-
ing the analogy of a path with dangers on it, we can 

speak of hiding ourselves in one sense while we 
speak of pressing ahead in another sense.  Solomon 

is not saying that there must be lack of progress in 
the Christian life on some days.  He is not saying 

that we must sound retreat and give up ground on 
occasion.   



 

 

    The path in Solomon's analogy is primarily a path 

in the heart.  A man's inner path in relation to temp-
tation proceeds on one level, while his path in rela-

tion to other factors proceeds on another level.  
Stopping and 'holing up' while temptation subsides 
does not mean that we have come to a dead stand-

still. 
    Even in a military analogy, notice that it is the 

ability to stand our ground, not only to take new 
ground, which is a measure of successful warfare: 
 

 Eph 6:13  Therefore take to yourselves the whole armor of 
God, that you may be able to withstand in the evil day, and 
having done all, to stand.  
 

    Paul recognizes the principle of our proverb.  Sa-
tan's forces come against us.  When that happens, 

we are making much 'headway' simply by keeping 
what we have. 
 

    A fairly consistent analogy might be camouflage.  

As we travel, we see an enemy looking for a fight.  
We pull our hat down, refuse to make eye contact, 
and navigate around him.  We spy a salesman ahead 

trying to draw us in to a  sinful pleasure.  We hold 
up a newspaper to block his view.  Giving this wide 
berth indicates the low self-esteem we have.  Such 

low self-esteem is Biblically accurate:  we are very 
easy to tempt.  Boundaries encircling sin are very 

easy to cross over. 
 

    So the clever man is a knowledgeable man.  He 
knows: 

 1)  What evil looks like before it gets dangerously 
close; 
 2)  Himself, and how easily he can be tempted; 

 3)  Evil's destructive power.  Should I give in, I'll pay 
a price I'll wish I hadn't; 



 

 

 4)  Purity is desirable; I should desire it.  It is very 

worth keeping myself from temptation for the bene-
fits I will gain, not just the negatives I will avoid. 

  5)  How to hide himself.  Exactly where to say, "I'm 
not going there; it's trouble.  I'm not answering in 
kind; he's already angry.  I'm not entertaining that 

question; it's a trap.  I'm not accessing that informa-
tion/ entertainment; it leads to a trespass, and my 

Lord's honor is more important." 
 

 
 

Devotion 6 

 
  

Words of the Verse: 
 

    The Hebrew word for "humility" denotes lowness.  
 

Analysis of the Verse: 
 

Cause: 
 

 Humility 

 i.e., the fear of Jehovah 

 

Effects: 
 

 Riches 

 Honor 

 Life 

 

Proverbs 22:4 

The result of humility- the fear of Jehovah- 
is riches, and honor, and life.   

 



 

 

Teaching of the Verse: 
 
       Most translations supply "and" between 

"humility" and "the fear of Jehovah."  This makes 
them two separate co-causes of riches, honor, and 
life. 

    A couple of other translations place a grammati-
cally safe "is" after "humility," making the fear of Je-

hovah the first of a four-item list of the effects of hu-
mility.  But there is no "and" between the "fear of Je-
hovah" and "riches" as there is between the other 

benefits. 
    Though it seems a bit of a 'limb-climb' to make 
the fear of Jehovah the equivalent of humility, this is 

certainly the most straightforward reading of the 
verse grammatically, as we have rendered it (per Ro-

land Murphy). 
 

    Actually, this construction nicely advances the 
teaching Solomon has previously given on the bene-

fits of godliness.  We do seem to be in a section of 
Proverbs that extends lessons begun earlier: 
 
 Prov 15:33  The fear of Jehovah is the discipline leading 
to wisdom, and before honor is humility.  
 
    Here we see the connection between the fear of 

God and wisdom; also the connection between hu-
mility and honor. 
    Early in Proverbs, wisdom conferred all three of 

the blessings listed in our verse today, though "life" 
was termed "length of days": 

 
 Prov 3:16  Length of days is in her right hand; and in her 
left hand, riches and honor.  
 

    So, considering the two causes and the three ef-
fects of today's proverb separately, we see that hu-



 

 

mility might well be considered the equivalent of the 

fear of God. 
    A different Hebrew word for humility (but one also 

denoting lowness) is connected with wisdom: 
 
 Prov 11:2  ... with the lowly is wisdom.  
 
    And wisdom is certainly connected to the fear of 

God: 
 
 Prov 9:10  The fear of Jehovah is the beginning of wisdom 
 
    So much for defending our translation. 

 
    As for its teaching, consider first that the benefits 
of godliness are being laid before us.   
    Is godliness cheapened by inducing us with its 

benefits?  Doesn't God say, "Just do it because it's 
right; don't worry about rewards." 
    In fact, the answer to that is expressly No: 
 

 Heb 11:6  But without faith it is impossible to please Him, 
for he who comes to God must believe that He is and that 
He is a rewarder ... 
 

    One of the biggest differences between a Christian 
and a mere theist (someone who believes in God) is 

that a Christian is expecting something very specific  
from God.  The theist has a much vaguer notion of 
what God might give.  Our proverb enumerates a 

partial list of the benefits given by God. 
    These benefits, like everything bequeathed to the 

Christian, have their ultimate fulfillment in Heaven.  
"Life" is an obvious example.  Death is not done 
away until we are in God's presence: 
 

 Rev 21:4  And God will wipe away all tears from their 
eyes. And there will be no more death ... 



 

 

    Therefore, the life God rewards us with now is re-

ceived as a 'down payment'.  In one sense, we are 
fully alive, because the life in us now is of no differ-

ent quality in itself than the life we will have in 
Heaven.  But in another sense, because sin and 
death continue to work within us, life cannot yet be 

experienced to the full.  In Heaven, it will seem like 
we had never tasted life before, we will feel so differ-

ent, finally being free of death. 
 

    As Christians, our experience of life, honor, and 
riches are mainly in comparison to what we had be-

fore.  The non-Christian possesses none of these 
benefits: not as God gives them.. 
    Obviously, riches and honor are benefits which 

will be mainly conferred later.  Even a Christian who 
receives plenty of each on earth has received nothing 
yet by comparison to the Heavenly portions to come.  

Plus, riches and honor we own today on earth can 
easily be gone tomorrow. 

    But we have seen that God, to whom the earth 
belongs, does see to it that we receive riches and 
honors now. 

    Of riches we have already read: 
 

Prov 15:6  In the house of the righteous is much treasure 
 
    Of honor, we know that God's servant will honor 
others who also serve Him.  The psalmist describes 

the citizen of God's kingdom: 
 

 Psa 15:4  in whose eyes the reprobate is despised, but he 
honors those who fear Jehovah 
 

    Finally, notice the order of the benefits conferred 
by our humble fear of God.  Riches are first:  assets 

we can hold and use.  Honor is second:  reputation, 

something we can't hold in our hands like riches, 



 

 

but something which we certainly hold title to and 

benefit from when God gives it (Prov 22:1).  This in-
cludes honor from God- the place He gives us as 

sons, princes- and the honor men give us when they 
realize that we operate by integrity, not personal ad-

vancement.  Lastly, God gives us life for our caution 

before Him.  Notice, God is successively giving more 

essential aspects of our being.  Honor is the reputa-
tion for who we are, but life is who we are!  Life 
makes us living beings.  True life, of course, is re-

connection to God.  Our previous proud disdain of 
God (opposite of humble fear) showed our dead con-

dition. 
 
    True humility is the recognition of who we really 
are.  This recognition is only possible in relation to 

the Sovereign over all things.  Hence, humility IS the 
fear of God. 

    Those who humble themselves under the mighty 
hand of God are told by Him what they will receive.  
He delights to give them these benefits.  We should 

delight to receive them. 
 

    The worldly counterfeits of riches, honor, and life 
are right before our faces.   
They are called by the same names.  They are easy 

to 'smell', 'taste', and experience.  That is why so 
many professing Christians choose a variety of 
'godliness' that merely enjoys the worldly benefits 

and thanks God for them.  Spiritually, they are as 
bereft as the dead. 

 
    Which variety are you seeking? 
    Which variety are you enjoying? 
 
 

 

 



 

 

Devotion 7 

 

  

Words of the Verse: 
 

    The Hebrew for "thorns" is only used one other time.  It 

means something prickly; Strong's lexicon suggests a cac-

tus hedge.  

 

Analysis of the Verse: 
 

Being Compared: 
 

 The warped person 

 The person who watches over his soul 

 

Their Opposing Descriptions: 

 

 Barbs and traps are in his path 

 Stays distant from them [the barbs and traps] 

 

Teaching of the Verse: 
 
    This is the sixth out of seven proverbs concerning 

the "twisted". 
    The twisted are unbelievers who are very con-

scious of morality, either by a naturally sensitive 
conscience or by previous training.  Their souls be-
comes a seedbed of steaming soil- active spiritually, 

Proverbs 22:5 

Thorns and snares are in the path of the twisted;  
he who guards his soul stays distant from them.    

 



 

 

but also activated carnally.  They cannot escape the 

presence of God in their consciences, so their crav-
ings become part of an internal dispute between the 

approval and disapproval of their own doings.  They 
distort themselves into impish creatures spiritually, 
more akin to demons than most men (who are all 

like demons in significant ways). 
    The path of the twisted is described for us here.  
It is like a forest trail that has been invaded by 

brambles.  But further, a hunter has deemed these 
brambles a likely haunt for his prey, so he has 

strewn various traps among them.  Of course, spiri-
tually, these traps are both the bindings Satan ties 
us in and the cages of our own unbreakable habits. 

    Both brambles and traps are native to the twisted 
man's path.  And this is part of what distorts his 

soul further.  He curses and fumes as he cuts him-
self and catches himself and wrenches himself free 
(wrenching some flesh free as well) only to be way-

laid anew on the next step. 
 

    Now what is one tell-tale sign of a warped man?  
He TALKS like someone at great liberty.  He is usu-
ally the best ambassador for Satan in dragging other 

men down; notice how the careful man has to steer 
a path around him.   
    Warped men make great Christian 'wolves'.  Peter 

warns of them: 
 
 2 Pet 2:15  who have forsaken the right way and have gone 
astray ... 
 2 Per 2:18, 19  For when they speak great swelling words 
of vanity, they lure through the lusts of the flesh, by unbri-
dled lust, the ones who were escaping from those who live 
in error;  promising them liberty, they themselves are the 
slaves of corruption.  
 
    So the farthest things from our actual view of the 



 

 

twisted man are the thorns and snares he wears like 

his own skin!  It is only when we have become like 
him that the truth becomes woefully obvious. 

 
    The upright in our proverb are described in terms 
of contrast to the twisted.  The upright "guard their 

souls."  This is exactly what the twisted fail to do. 
    The upright guard their souls chiefly in two ways:  

what they forbid and how they protect.  Perhaps we 
should first say that they forbid.  The ability to say 

no to our cravings based on Scriptural categories is 
a most singular sign of the indwelling power of the 
Holy Spirit. 

   Each Christian is an 'under-shepherd', tending his 
own soul.  He first forbids entry to the wolves of 

pride, various greeds, angers, and fears.  He then 
watches over the 'flock' of his Christian virtues, pas-
turing and watering his love, humility, and right-

eousness with Scriptures and prayer.  All the while, 
he protects against the encroachments of seducers 

who seduce either through our envy of them or 
through their own direct (albeit subtle) pressure on 
us. 

 
    So doing, is the Christian guaranteed a trouble-

free life?  Doesn't our proverb promise that?  He "will 
be far from" the snares and thorns of the perverse. 
    Indeed, it is those particular snares and thorns he 

will be far from.  And what are the twisted man's 
particular entanglements?  They are SOUL entangle-

ments.  It is the Christian's soul which he guards.  
It is the warped man's soul which is woven with un-
dergrowth.    

    True enough, the Christian can submit to his old 
nature, thereby inviting snares into himself!  But the 

Holy Spirit puts no thorns or snares in the Chris-
tian's soul naturally.  This is as much as to say that 



 

 

God tempts no man.  The perverse man's shackles 

are of his own devising.   
 

    The same outward circumstances that will 

face the bent man will also face the Christian.  It is 
in the heart land where they differ.  The Christian’s 
desires have been provided tools to clear his spirit's 

path, if he will use them. 
 

    This is an important verse in understanding how 
God can "lead us into temptation" (quite different, 
actually opposite, of God “tempting”).  In our heart's 

landscape, when we spy some attractive idol on a 
bypath, our movement towards it already finds vines 

and smaller thorns around our feet.  As our fascina-
tion with the idol finds it and us retreating into the 
jungle, God still has ultimate supervision of our 

folly.  He doesn't cause our folly, but He molds the 
terrain to fit its punishment to our crime.  The more 

committed we become to the idol, the more the 
thorns and traps adapt as our native ecosystem.  
God simply constructs (brings into play existing fac-

tors from) that realm both to teach us and pay us 
our due.  That is the process of being led into temp-
tation.  When we ask to avoid it (“do not lead me...”), 

we are asking God to identify in our hearts attractive 
idols that will lead us (are leading us) astray SO we 

can escape their grasp. 
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Devotion 1 

 

 
  

Words of the Verse: 
 

    "Instruction" is literally "mouth."  It is often properly 

translated "according to," but not here. 

 

Analysis of the Verse: 
 

Condition: 
 

 "Narrow" a boy by the mouth of His [God’s] path 

 
Promise/fulfillment: 
 

 When he is old, he won't turn off from it 

 

Teaching of the Verse: 
 

    We have finally reached the most well-known 
proverb in our day.  If you say, "Train up a child in 
the way he should go" to any Christian, he can usu-

ally fill in the second half of the verse:  "and when he 
is old, he will not depart from it." 

    Unfortunately, this is also probably the most mis-

Proverbs 22:6 

Consecrate a child  
in the instruction of His way, 

and when he is old,  
he will not depart from it.   

 



 

 

understood of the proverbs that are familiar to us.  

This is because of the usual translations.  They take 
the Hebrew phrase "by the mouth of his path" quite 

idiomatically:  "in the way he should go."  True 
enough, "by the mouth of" often means simply 
"according to," meaning corresponding to.  But 

"according to his way," that is, the child's way, is 
what we would least expect Solomon to use as a 

guide for teaching the child: 
 
 Eccl 11:9  Rejoice, in your youth, young man; and let your 
heart cheer you in the days of your youth, and walk in the 
ways of your heart, and in the sight of your eyes; but know 
that for all these things God will bring you into judgment.  
 
    This is the seventh of Solomon's seven 

'intermediate conclusions' in Ecclesiastes, holding 
the reader over until he can give him the final con-

clusion:  Fear and obey God.  The fifth and sixth in-
termediate conclusions began to smack of sarcasm.  

Now, this one is fairly dripping with sarcasm.  "Do 
as you please; but, oh, by the way- you'll fry for it!" 
    This is all part of Solomon's scheme to lead us 

away from any other conclusion to life's riddles and 
problems than fearing and obeying God. 

 
    Seeking to orient the phrase in our proverb to the 
child in other ways (as some translations and com-

mentators do) may be less offensive, but they still 
seem to be a complete innovation from everything 
Solomon has been teaching.  "Use a child's own per-

sonality patterns to help ingrain your instruction of 
him" may be sound enough advice (it is certainly not 

to simply be assumed), but is it sufficiently God-
oriented to merit a guarantee of life-long effective-
ness, as our verse promises?  This simply seems to 

break Solomon's mold of ingraining a child in God's 
ways- in His wisdom and understanding.   



 

 

    And this raises the chief problem of the verse.  

How many children have we seen who have SEEM-

INGLY BEEN FAITHFULLY REARED and yet later departed 
from God and the Gospel?  Is this not a denial of the 
promise in the verse? 
 

    This problem has been the chief guide for most 
Christians’ entire approach to Proverbs.  The results 

have been tragic.  Christians do not take proverbs 
very seriously because they assume that proverbs 

are worded so as to allow various exceptions, as 

Proverbs 22:6 seems to do.  This makes Proverbs an 
interesting and maybe provocative book, but cer-

tainly not compelling like other Scriptural books 
which can tell me exactly what to do or give me 

promises to definitely expect.  Hence- an emascu-
lated book of the Bible.   

    And many firmly believe that is how God intended 
Proverbs.  They conclude, then, that wisdom itself 
must be necessarily vague to be of any real value.  It 

must hint at a solution but always allow for possible 
exceptions.  Behold– an emasculated Wisdom! 

 
    The set of Proverbs' expositions before you has la-
bored to dispel any such approach to the book.  

Solomon is precise.  If there is 'wiggle room' in any of 
his concepts, it is a flexibility built in to his lan-

guage, reflecting reality, not breaking with reality.   
    Without exception, when we think Solomon may 
have gone too far or misspoken, we are always guilty 

of failing to read his language with the amazing pre-
cision he used.  It is usually fairly easy, once we 

have allowed him this possibility, to fathom his real 
meaning, as we have confirmed time and again. 
 

    So what is Solomon's precise meaning in Proverbs 
22:6?   



 

 

    Keil and Delitzsch get it right when they take "his" 

to be God’s.  There is no distinguishing upper and 
lower case in Hebrew; nor is there any other gram-

matical solution to the identity of "his."   
    It is simply of matter of this: have we been listen-
ing to all that Solomon has thus far said?  How can 

"his" refer to the child?  How can a child be his own 
reference point?  How can "his" not designate God?  

How can anyone but God be a child's reference 
point? 
    Solomon, the man who dedicated the Temple of 

God, used the same word in this verse as was used 
for his own "dedicating" of the Temple: 

 
 1 Kings 8:63  And Solomon offered a sacrifice of peace of-
ferings, which he offered to Jehovah, twenty-two thousand 
oxen, and a hundred and twenty thousand sheep. So the 
king and all the sons of Israel dedicated the house of Jeho-
vah.  [See also 2 Chron 7:5] 
 
    The Temple was “dedicated” to God; children 

must be “dedicated” to Him as well.  Certainly Solo-
mon takes child training in this exact, deeply rever-

ential sense: 
 
 Prov 4:20 - 22  My son, listen to my words; bow down 
your ear to my sayings.  Let them not depart from your 
eyes; keep them in the midst of your heart.  For they are 
life to those who find them, and health to all his flesh.  
 
    It is hard to imagine that Solomon would employ 

a mere psychological principle to achieve what he 
knows only the Spirit of God can bring about.  When 
he says to "dedicate" our children, he certainly 

would not be advising us to merely tailor our in-
struction to their personalities.  Assuredly he is tak-

ing us to the Tabernacle with Hannah to ‘drop off’ 
our child into God's permanent keeping.  Except we 



 

 

are not asking the priest to do this for us.  We are 

the priests charged with the work, mothers espe-
cially: 

 
 1 Tim 2:15  she will be saved through her child-bearing, if 
they continue in faith, love, and sanctification with sobri-
ety.  
 
    And that is what our proverb is commanding:  to 
consecrate our children for our very own souls' 

sakes.  If we do not consecrate ourselves to God, we 

certainly cannot dedicate our children to him.  Then, 
if we have dedicated ourselves fully to God, how can 
we help entrusting our dearest possessions to Him?  

As we indoctrinate them unto God, we put a spiri-
tual guard around ourselves at the same time, ac-

cording to 1 Timothy 2:15 above. 
 
    With this understood, note that the nature of the 

dedication is very specific:  “in the mouth/
instruction of His way.”  It is the dedication de-

scribed in Deuteronomy: 
 
Deu 6:6  And these Words which I am commanding you 

today shall be on your heart. 7  And you shall teach 
them to your sons, and shall speak of them as you sit in 
your house, and as you walk in the way, and as you are 
lying down, and as you are rising up. 8  And you shall 
bind them for a sign on your hand; and they shall be 
for frontlets between your eyes. 9  And you shall write 
them on the doorposts of your house, and on your 
gates.  

 
    We are to ‘claustrophobically’ smother our child 

(and ourselves) with God’s Word and its teachings.  
This is the only way to fulfill the meaning of 

“dedicate your child in the instruction of His path.”  
But who in the world fulfills this demanding way of 



 

 

life?  For it is also the very condition on which our 

child’s retention of God’s teachings is based. 
 

    Can there be, then, exceptions to the rule of Prov-
erbs 22:6, for it is undeniably phrased as a condi-
tional promise. 

    The only exceptions can be of the Judas sort.  
God may have a special purpose for placing a repro-

bate in our 'flock', even as He did for giving Judas to 
Jesus.  Jesus prayed, 
 
 John 17:12  "While I was with them in the world, I kept 
them in Your name. Those that You have given Me I have 
kept, and none of them is lost, but the son of perdition, 
that the Scripture might be fulfilled."  
 

    Jesus will also “keep” all of our children who are 
faithfully committed to His Word, unless He has a 

specific purpose for a betrayer in our midst.  In that 

case, they were never His from the beginning, like 
Judas, and the fault is not ours. 
 
    But here is the big question.  WWWHOHOHO   AMONGAMONGAMONG   USUSUS   CANCANCAN   SAYSAYSAY   

WEWEWE   HAVEHAVEHAVE   TRULYTRULYTRULY   CONSECRATEDCONSECRATEDCONSECRATED   OUROUROUR   CHILDRENCHILDRENCHILDREN   TOTOTO   GGGODODOD?  

Who has limited his instruction such that Scripture 
directly and exclusively flavored everything that en-
tered his children's souls, even as the worship or-

dained for the Temple?  Who has done so, being 
filled with the words and fruit of the Spirit himself, 
free from the rotten works of the flesh? 
    Yes, here is the main point.  If we could say we 

actually fulfilled the condition of the verse, we would 
only rarely be denied the fulfillment promised.  
When denied, it would clearly be a specific manifes-

tation of God's glory in reprobation. 
 

    Our proverb is a conditional promise of degrees 
(as we have seen nearly all the comparative proverbs 



 

 

to be).  To the degree that we consecrate our chil-

dren, to that degree there will be later fruit in them.  
In fact, even the reprobate who was faithfully 

raised by Christians holds to this pattern in a defi-
nite way, and that is why he turns into a miserable 
creature- a 'twisted' man of the previous proverb, be-
cause of  his deeply ingrained knowledge of the 
truth, of which he cannot rid himself. 

 

    It is a deep, deep mercy of God that He saves our 
children despite our inconsistencies and hypocrisies.   

 

    May we at least be granted the grace to say be-

fore Him that consecration is our sincere aim, the true 

desire of our hearts, and the direction we are taking.  

Learning the real conditions for consecration, most 
professing Christian parents cannot even honestly 

say they want it. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

Bonus Devotion 2 

 

  

Words of the Verse: 
 

    "The rich" is singular, while "the poor" is plural.   

 

Analysis of the Verse: 
 

Being compared: 
 

 The rich to the poor 

 The borrower to the lender 

 
Relationships: 
 

 The rich governs the poor 

 The borrower is the worker for the lender 

 

Teaching of the Verse: 
 

    As is the norm for Solomon's comments on the 
rich, he makes observations without direct moral 

evaluation.  Moral suggestions are implied, but Solo-
mon's main purpose is to make us wise as to the 

workings of the world.  With this savvy, we can avoid 
frustrations, fears, and angers that arise from the 
feeling that there is some big 'machine' or conspir-

acy working against the hapless forces of justice.   

Proverbs 22:7 

The rich rules over the poor,  
and the borrower is servant to a man who lends.    

 



 

 

    Some unpleasant circumstances arise merely be-

cause of economic 'law' in a fallen world.  These eco-
nomics are both mathematical and soulical.  We can 

always depend on an imbalance in the distribution 
of earthly resources because some men who attain 
positions of power will always horde more than their 

portion and will find ways to unjustly deprive the 
weaker of some of what they produce and deserve.  
Expect this and maintain your sanity.  In fact, 

'rescue workers', moving in among the debris of 
shattered lives, of necessity must be immune to the 

'virus' themselves (not poverty, but a helpless, vic-
timized feeling) to maintain sanity. 
 

    As to the specific teaching of our proverb, there is 
a definite 'pecking order' in the world.  Some men 

rule over other men.  It doesn't matter if we live in a 
'free' society.  Some men are 'under the thumb' of 
others.  This doesn't necessarily mean abject slav-

ery, though that exists abundantly throughout the 
world, including 'free countries', including America 
(sex trafficking specifically).  It means that my life, 

my actions, are limited by what someone else de-
cides.   

    It is a fantasy, and a silly one, to think that as an 
American I am free of any undesired lordship.  The 
rich do rule over the poor in America.  The rich are 

the ones who work in the political realm, guiding 
policies to their own advantage, leaving the poor to 

nibble on the bones that are left.   
    Some poor men who finally discover the puppet 
strings attached to them rise up in arms and rant 

prophetically, rallying their oppressed comrades to 
overthrow their oppressors!  Of course, their 

neighbors are all motivated to take immediate ac-
tion.  They grab the bug-eyed fool, sit him down, and 
instruct him not to rile the 'powers that be', lest they 



 

 

receive a worse turn at their hands. 

 
    Secondly, the man who borrows is certainly a 

'slave' to the man who loans him money.  The credi-
tor dictates terms to the debtor.  He does so with the 
sanction of law.  The debtor has to sign on the dot-

ted line.  He is subject to the terms of the contract.  
He doesn't feel any shackles or hear the sound of 

clanking chains at his feet; yet he is as bound as an 
inmate in prison.  And there are some forfeitures 
that do lead, directly or indirectly, to prison sen-

tences.   
    This is why Solomon treats debt with such ur-

gency: 
 
 Prov 6:1 - 5  My son, if you have become collateral for 
your neighbor, If you have struck your hands in pledge for 
a stranger;  You are trapped by the words of your mouth. 
You are ensnared with the words of your mouth.  Do this 
now, my son, and deliver yourself, Seeing you have come 
into the hand of your neighbor. Go, humble yourself. Press 
your plea with your neighbor.  Give no sleep to your eyes, 
Nor slumber to your eyelids.  Free yourself, like a gazelle 
from the hand of the hunter, Like a bird from the snare of 
the fowler.  
 
    I don't feel any pinch while I can make payments, 
but I am in no less danger.  If something happens to 

me today whereby I cannot work, that does not 
change the terms of my loan.  I still pay or else for-
feit my rights as a free man.  My creditor is empow-

ered to send collectors to take whichever of my pos-
sessions might satisfy my debt. 

 
    Paul puts Solomon's observations into a simple 
imperative: 

 
Rom 13:8  Do not continue to owe- not a single thing, not 



 

 

to a single person 
 

    This remarkable command contains three nega-
tives in the Greek!  It cannot be literally translated 

into English with correct grammar because of dou-
ble (and triple) negatives.  The last two phrases are 
merely the same Greek word, "not a one," twice in a 

row.  One of them apparently applies to what we 
would owe and the other to him to whom we would 

be indebted.  But maybe they both apply to what we 
would owe and Paul is merely saying, "Do not owe- 
not a thing, not a thing!" 

 
    America is a debt-ridden society. 

    When you begin to take freedom from debt seri-
ously and pay more than your 'minimum payment' 
on loans and credit cards, you'll be flooded with tons 

of other offers to take on more debt, since you've 
now distinguished yourself as one of the ones who 

actually pays his bills.  Don't listen!  Your reward for 
reducing debt must not be increased spending!  Free 
yourself at least from this overlordship.  

  
    You cannot help having rich overlords, but you 

can avoid enslavement to creditors.  Solomon men-
tions both kinds of enslavement so we will know 
where we must wisely 'toe the line' and where we 

can deferently throw off the dangerous shackles. 
 
 



 

 

 



 

 

 



 

 

 


