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To my second daughter, mma, 
Who has showed me, 

As a woman, wife, and mother, 
 an ‘eminence’ of faith 

That has been challenging and inspiring. 

 

Every word of God is pure;  

He is a shield to those who put their trust in Him.  

Do not add to His Words,  

lest He reprove you and you be found a liar.  
 

Proverbs  30:5, 6   



 



 

Introduction 
 
    “Proverbs:  Analysis & Application” is a combined 
commentary and devotional.  Its main intent is to 
correctly exposit (analyze/ decipher) each proverb 
considered; herein it is a commentary.  But since each 
proverb clearly carries an exhortation/admonition, 
the proverbs are not left as a bare analysis of  the 
words, but use the analyses provided to, indeed, ex-
hort and admonish us; herein, it is a devotional. 
 
    The chapters consider seven proverbs each,  
arranged to be read as seven devotionals, one for 
each day of  the week. 
 
    This is Volume Two in the series.  Volume One 
dealt with Proverbs 10:1 through 14:15.  Volume 
Two picks up with Proverbs 14:16 and ends with 
18:5. 
 

    ‘Stay tuned’ for exciting Volume Three, which will 
be a complete departure from Volumes One and 
Two, venturing into hitherto undiscovered apocry-
phal maxims which, in some cases, loosely parallel 
Biblical proverbs! 
    Just kidding.  Hope you wouldn’t want that any-

way.  Volume Three will be more of  the same. 
 
Bill Cain 
12/31/12 
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Chapter 1 

Proverbs 14:16 Proverbs 14:16 Proverbs 14:16 ---   222222   



 



 

Devotion 1 

 

 

Words of the Verse: 
 

    "Crosses over" is from a Hebrew word used 554 

times and is translated "pass over" and the like the 

vast majority of them.  A few times it speaks of 

'crossing over' the limit of patience into anger, and a 

few times it is used in 'crossing over' the lines God had 

drawn in His covenant laws.  These two uses are in 

very clear contexts, justifying the use of "was angry" 

and "transgressed" respectively.  In our verse, how-

ever, neither of these usages seems justified, as the 

plain meaning of the word says exactly what is in-

tended.   
     

Analysis of the Verse: 
 

Being Compared: 
 

 The wise 

 The dullard 

 

Their Descriptions: 
 

 Fears and so turns away from evil 

 Crosses over [into evil] and is confident [nothing bad will 

happen] 

Proverbs 14:16   
The wise fears and departs from evil,  

but the fool crosses over and is confident.  

   



Teaching of the Verse: 

 

    A basic and necessary ingredient of wisdom is 

fear.  All of a wise man's insights are colored by fear.  

This certainly bespeaks his fear of God, but as a  

subcategory of the fear of God, the wise man is gen-

erally cautious.  He is aware that the world, having 

been subjected to vanity, runs on Murphy's law, as 

we call it:  Anything that can go wrong probably will 

go wrong.   
    Having said this, we must sadly add that many 

heathens have a much more realistic (according to 

reality) and therefore more Biblical approach to life 
in this regard than many Christians who live by the 

'positive thinking' model:  that is, that God will make 

only good things happen for you if you just have 

faith that He will.  Essentially the Christian 'creates' 
a new vanity-free world for himself by his faith.   

    The simple, Biblical Christian, though, just has 

faith in his Bible, and so believes that the world is 

subjected to vanity, and no amount of faith can 

change that.  His faith is what caused him to agree 

with the Biblical definition of the world in the first 

place.  The purpose of his faith amidst the vanity is 

to learn and travel God's path through and in spite of 

the difficulties vanity presents.  So the Christian 

fears/ is cautious. 

    Now what comprises a Christian's fear?    

    Fear is negative motivation.  Fear is what tells 

me not to put a paper clip into the electrical outlet.  

Fear is therefore what we teach our children when 

we make them stay away from electrical outlets.  

Fear is good. 

    When fear tells me to stay away from things that 



are not dangerous, though, fear has overstepped its 

proper bounds.  That is when fear fits the descrip-

tion John gives: 

 
 1 John 4:18  There is no fear in love, but perfect love casts 
out fear, because fear has punishment; and the one fearing 
has not been perfected in love.  

 

    The first observation we must make is that John 

is not talking about every kind of fear.  Every Chris-

tian would agree that the fear of God is good and 

necessary.  Love does not cast out the fear of God.  

Love promotes the fear of God, because it teaches us 

to respect God's "Thou shalt not's." 

    The fear that love casts out is the fear that God is 

not good to His Word.  The bad kind of fear tells me 

that I cannot have confidence in God's promise of 

mercy, love, and forgiveness.  The bad kind of fear 

has to do with God's general disposition towards me.  

Bad fear thinks He's after me, looking to find fault or 

trip me up.  Good fear remembers that if I transgress 

His laws, He will discipline me accordingly- this be-

ing part of His good, fatherly disposition towards me. 

    So the wise man fears with the right kind of fear 

and thereby avoids evil. 

    The dullard crosses over the line that good fear 

had laid down for him.  His spiritual dullness is con-

firmed in that, having crossed over, he is neverthe-

less confident of a good outcome. 

    Another proverb that is very similar to this one is: 
 
 Prov 22:3   A prudent one foresees the evil and hides him-
self, but the simple pass on and are punished.  
 



    Foreseeing evil on the path and hiding oneself 

from it are properties of wise fear. 

 

    The model prayer sends us into the day with a 

proper fear: 
 

 Matt 6:13  And do not lead us into temptation, but deliver 

us from the evil 
 

    Do you enter your day with such caution?  Are 

you aware of how easily you can fall?  Do you recog-

nize factors already at work in you which could eas-

ily cause you to transgress? 

    How many Christians take the fool's approach, 

take no caution, and cross over confidently into the 

day, either prayerless, or with superficial or 'nice 

day' prayers! 
 
 

 

Devotion 2 

 
 

Analysis of the Verse: 
 

Being Compared: 
 

 One who is short-tempered 

 A man of schemes 

 

 

Proverbs 14:17   
He who is short of temper acts foolishly;  

and a man of schemes is hated.   

   



Their Comparison: 
 

 Deals foolishly 

 Is hated 

 
Teaching of the Verse: 

 

    Two kinds of transgressors.  One acts impulsively; 

the other thinks out plans.   

    This proverb explores  something of the nature 

and effects of sin through a study in two contrasting 

styles of iniquity.   

    God is hereby indicating that we need to know 

what sin is.  Sin has such a natural advantage over 

us by its deceptiveness that we need a good deal of 

studied knowledge about it to counterbalance and 

overcome its advantage. 
 

    The first advantage we regain over sin is the 

knowledge that a quick-tempered person's behavior 

always categorizes him as a fool.  As a fool, he is the 

basic independent man of Proverbs- independent of 

God and so set against God. 

    Many short-tempered people have Jekyll and 

Hyde type personalities.  They normally seem quite 

meek until something trips their anger.  Other hot-

heads are nearly always moody and sullen.  Our 

proverb is telling us that their outbursts, whatever 

they act like the rest of the time, are not anomalies.  

A person with outbursts of anger is characterized 

thereby.  The biggest mistake we can make is to ex-

cuse the outbursts as exceptions.  Outbursts are the 

rule in those who throw them. 



    Having established this basic fact, we now tie in 

the further characterization that those thus ruled by 

anger behave as fools.  To put it simply, in the final 

analysis their anger is master over them; therefore, 

God cannot be.  By their anger, fumers prove their 

independence from God.   

    The angry person himself does not see himself 

this way; his friends may not perceive him thus.  

You can see that our proverb is giving us critically 

important information.  We would usually write 

someone a pass for having a short-temper; Solomon 

says Don't.  Count him as the fool he is and treat 

him accordingly.  Likewise make no excuses for your 

own quick temper. 
 

    The second type of transgressor is the schemer.  

He is the fumer's opposite in many ways.  He gener-

ally has a very even temper.  He is in full control of 

his behavior; otherwise, he could not execute his 

subtle and sometimes elaborate schemes success-

fully. 

    Now whereas the hothead would not like to be 

thought of as a fool, the schemer would be dis-

pleased to be known as one who is hated.  As a 

chess player using friends and acquaintances as 

pieces, he is hoping to play the board in such a way 

as to win himself the admiration of at least some of 

the 'pieces'.  To be generally hated would work quite 

against his overall scheme.  But this is exactly what 

happens to the schemer.   

    It almost goes without saying that a schemer is 

also a fool, since he seeks to run peoples' lives in 

place of God, thus demonstrating his independence 



of God.   

    There is simply no way for a schemer, be he ever 

so genius, to play people against their wills and 

against each other and not be found out.  Eventually 

his lack of omniscience will force cracks in the ves-

sel he is crafting; he will miss a nuance in a person's 

character whom he was counting on to react in a 

certain way... he will have to overplay his hand to 

compensate... Voila!  The scheme unravels!  And 

though in everything he did he carried a broom be-

hind him to erase his tracks, people still intuit his 

criminal involvement.  By treating people as objects, 

he forgot that they are made in the image of God.  

God sometimes seems to 'tell on' the schemer right 

in the thoughts of one of his victims.  Often they will 

simply call his bluff.  From master of intrigues to de-

spised manipulator! 

 

    One obvious warning here is to keep from 
'playing' people.  We all enter situations where it is 

to our advantage to 'nudge' someone in a certain di-

rection without revealing our true intention.  We 
usually disguise the intention with a cover sugges-

tion that would work the same end, or some such 

camouflage.  Don't be a schemer.  Let men be free.  

Inform and persuade their God-given freedom when 
change is needed. 
 

    The other warning, though, is to realize that when 

someone has just been ostracized from his little cir-

cle of friends, perhaps we shouldn't feel sorry for 

him nor accuse the group in our minds.  Perhaps we 

should first determine if perhaps his friends uncov-

ered his scheming manipulativeness and had 

enough of it. 



    So we have, by this study of opposites, a larger 
gamut of definition for sin.  Sin can be impulsive or 

patiently crafty; either way, it is at odds with God 

and man.  Armed with this knowledge, sin should 
not so easily delude us, either into personal coopera-

tion or sympathy with other transgressors. 

 

    Jesus died for both kinds of sin and sinners.  Let 
all who come calling, "You can make me whole!" say 

Amen! 
 
 

 
Devotion 3 

 

 
Analysis of the Verse: 
 

Being Compared: 
 

 The gullible 

 The shrewd 

 

Their Opposing Descriptions: 
 

 Inherits foolishness 

 Is crowned with knowledge 

 
Teaching of the Verse: 
 
    The real crux of this proverb is in the comparison 

Proverbs 14:18   
The simple inherit foolishness,  

but the shrewd are crowned with knowledge.  
   



between inheriting and being crowned.  The simple 

man inherits something, while the savvy fellow is 

crowned with something. 
    Inheriting is an act of rights.  I am bequeathed 

something because of my family name. 
    Being crowned is an honor and responsibility be-

stowed.  Someone crowned with royal authority in a 

country had better be worthy of the work for the 

country's sake: 
 
 Eccl 10:16, 17   Woe to you, O land, when your king is a child 
and your leaders eat in the morning.  Blessed are  you, O 
land, when your king is  the son of nobles, and your leaders 
eat in due  time, for strength, and not for drunkenness!  

 
    Solomon is using the ceremony of crowning in the 

context of dignity and joy, an honor bestowed on a 

worthy and prepared candidate. 
    There is in crowning also, though, a usual con-

nection with inheritance.  The crown usually passes 

by bloodline in monarchical countries.    
 
    So the gullible fellow is always written into the 

will of foolishness.  He always has a share in folly's 

estate.  The greater his gullibility, the greater his 

share.  He receives lands so he may dwell in familiar 

foolish surroundings; he receives accoutrements so 

he may employ foolishness to the best of his ability. 
    The gullible person cannot be written into wis-

dom's inheritance.  Neither will he be crowned with 

knowledge.  He is unable/ unwilling to make cut-off 

points in his beliefs/ practices.  He may say Yes one 

moment to the Golden Rule, but next moment he 



may act according to the Rule of Number One ("Put 

self first") just as sincerely.  The fatal folly of the 

simple teaches us that it doesn't matter what we be-

lieve if we don't disbelieve what we ought.  So 

much of the New Testament is written to dissuade 

believers from wrong beliefs they have swallowed- 

beliefs seemingly compatible with Christianity, but 

actually not. 
 
    In one of the more emotional moments of Prov-

erbs, Solomon, in effect, raises up any man to join 

him as an enthroned one- any man, that is, who is 

willing to do the work of thinking.  The shrewd 

man, who doesn't believe just anything, and who 

doesn't let two contradictory ideas dwell side by side 

in his mind, who actually challenges and kicks out 

unScriptural ideas from his thinking and practice- 

this man, king Solomon deems, is worthy of a 

crown! 
    But look what he is crowned with.  Most Chris-

tians think of knowledge as an unpleasant require-

ment on the way to some other reward, if they think 

of knowledge as necessary at all.  Solomon makes 

knowledge the crown with which we are royally 

honored for our worthiness as thinking people!  

Solomon, by the Holy Spirit, says that when we fi-

nally decide to believe only what God says and to 

rule our thoughts and run our lives thereby, our 

crowning achievement is that we get to KNOW.   

    What is it man, by nature, doesn't have?  Knowl-

edge.  Man, by sin, doesn't know God, doesn't know 

himself or human nature, doesn't know history, 

doesn't know the future, doesn't know where he 



came from, doesn't known where he's going, doesn't 

know what love is, doesn't know what and whether to 

hate.  What more highly prized gift could a man possess 

than knowledge?  By knowledge from God I know I am 

loved, I know I am saved, I finally know how things cer-

tainly operate. 
 
    Are you in possession of knowledge?  It is a crown if 

you do.  Wear it in honor.  Wear it in humility, as any 

good human king wears his crown.  Wear it in service. 
    The Christian crown of Knowledge is a responsibility.  

Now that you know, you cannot go back to the carefree 

ways of the fool.  Maybe this is why knowledge is so un-

popular in the Church.  It's so much easier to operate 

by a bunch of contradictory ideas, not to have to worry 

about testing what we are taught. 
    This is why Luke called the Bereans  

"noble" (literally) in Acts 17:11.  They were showing 

their spiritual bloodline when they received readily and 

tested thoroughly all ideas by Scriptures: 
 
 Acts 17:11  And these were more noble than those of Thessalo-
nica, in that they received  the Word with all readiness of mind 
and searched the Scriptures daily to see if those things were so.  
 
 

 
 
 
 
 
 
 
 
 



Devotion 4 

 

 

Words of the Verse: 
 
   "Gates" were the common location for elders of the 

land to be seated for deciding legal and judicial cases 

for a city.  

    "Evil" comes from a Hebrew word whose root means 

"to waste (by breaking); good for nothing."      

    "Wicked" means "to be wrong; hence, to disturb, to 

violate." 
       

Analysis of the Verse: 
 

Being Compared: 
 

 The rotten and the wayward  

 The good and the righteous 

 

Their Interactions: 
 

 The first pair bow before (the gates) of the second pair 

 
Teaching of the Verse: 
 

    When we were rescued from transgression, we 

switched to the other side in the cosmic conflict of re-

bellious men and angels against God.  Many Christians 

wish they could be saved only personally and be iso-

Proverbs 14:19   
The evil bow before the good,  

and the wicked at the gates of the righteous.  

   



lated from this larger conflict.  This, though, is impossi-

ble.  Today's proverb gives us one of the ramifications of 

being enlisted into God's ranks.  Our submission to 

God reinstates the rulership we had lost and brings un-

believers to an eventual acknowledgment of our rein-

statement. 

    The only real question in this truth is the matter of 

timing.  Another author lets us know not to necessarily 

expect the fulfillment of this in one generation.  Some-

times it takes two: 
 

 Isa 60:14  Also the sons of your afflicters shall come bowing to 
you; and all your despisers will bow down at the soles of your 
feet. And they will call you, The city of Jehovah, The Zion of the 
Holy One of Israel.  

 

    There is a continuity between generations by which 

God brings some warnings to pass in a more dramatic 

fashion, but over a greater period of time- the children 
'improving' on their parents' sins.   

    Also, some sins 'ripen' to their harvest of judgment 

over many years, centuries even.  God told Abraham 

concerning his descendants' possession of their prom-

ised territory: 
 

 Gen 15:16   But in the fourth generation they shall come here 
again, for the iniquity of the Amorites is not yet full.  
 

    Such multiplied generations may not apply to today's 

proverb, but concerning at least its fulfillment, we can 

see the principle fulfilled every generation if we know 

where to look.  The unrighteous do come and render 

various forms of obeisance to the righteous, especially 

where the unrighteous had oppressed the righteous: 
 



 Rev 3:9   See, I will make those of the Synagogue of Satan who 
say they are Jews, and are not, but say what is false; I will make 
them come and give worship before your feet, and see My love 
for you.  
 

    The unrighteous are willing members of a coup that 

began in Eden.  Man has sought to oust God as ruler.  

Therefore, those who again submit to God are thorns in 

the flesh of the unrighteous.  We become targets for 

acts of hatred.  God, then, sees to it that these perse-

cutions are recompensed to some degree on earth.  

They will be recompensed in a fuller way later: 
 

 Psa 49:14   Like sheep they are appointed to the grave; death 
shall reign for them; and the upright shall have the rule over 
them in the morning; and their form is for rotting; the grave is 
their home.  
 

    How are we to behave if God brings a rebel against 

Him to our feet?  Eventually we will take part in some 

way and degree with God's judgment: 
 

 Psa 149:6 - 9  Let  the high praises of God be in their mouth, 
and a two-edged sword in their hand,  to carry out vengeance 
on the nations and punishments on the peoples,  to bind their 
kings with chains and their nobles with iron-bands,  to carry 
out on them the judgment written; this is an honor for all His 
saints.  Praise Jehovah!  
 

    But for now, before Judgment, we play a specific 

part in God's common grace to the rebellious.  We are 
to love our enemies.  Therefore, if they are bought be-

fore us to do some kind of obeisance, we are not to 

gloat, but to be merciful, even entreating if perhaps 
they will yet turn from their iniquity and serve Jeho-

vah. 
 

 



Devotion 5 

 

       
Analysis of the Verse: 
 

Being Compared: 
 

 The poor 

 The rich 
 

Their Descriptions Respectively: 
 

 Hated even by his own neighbor 

 Has many friends 

 
Teaching of the Verse:   

 

    Some of the proverbs that are merely observa-

tions, as this one is, are very refreshing in their hon-

esty.  It is a searingly brutal honesty here, but well 

worth hearing (notwithstanding the ouch), for, as al-

ways, it is a very relevant reflection. 

    The teaching of the verse is that poverty alone is 

enough to make a man despised; riches alone are 

enough to make a man well-liked.   

    This, of course, is actually a teaching on those re-
sponding to the rich and poor, on how prejudiced we 

are towards peoples' financial statuses.   

 

    We tend to hate poor people.  The greater the pov-

Proverbs 14:20   
The poor is hated even by his own neighbor, 

but the rich has many friends. 

   



erty they manifest, the more we despise them.     

    The Hebrew word here is actually "hate"; however, 

the Biblical doctrine of hate does not restrict our ha-

tred to our felt emotion of hate.  Hatred, Biblically, is 

also any treatment of others based on our superior 

attitude.  By arrogance, we minimize the other per-

son, despising his life, committing soul murder, thus 

demonstrating hatred.  We can hate, then, without 

feeling that we are hating. 

    Solomon is telling us that this consignment to a 

lower level of life, a lower level of humanity, is some-

thing we do automatically to the poor.  We need no 

forethought; we make no conscious decision.     

    If this is the case, then conscious decision-

making must enter in at our choice to return the 

poor man to worthiness in our esteem, to re-clothe 

him in the image of God, as is his proper right.  Of 

course, these dignities never actually left him; it is 

only a repentance of attitude correcting our view of 

him. 

    This is one reason it is so difficult to maintain 

good works in the church or in our personal lives.  

Good works, by definition, are ministered to those 

who are poor in one way or another.  It is some lack 

in their lives that calls for our good works.  But the 

call to good works does not itself erase our natural 

prejudice towards the poor.  We still are in need of 

an ongoing repentance of attitude, especially if we 

are going to "maintain" good works, as Paul tells us 

to (Titus 3:14).   

    Churches that do no good works will stand before 

God at judgment, guilty of laziness for certain, but 

also of arrogance (and Paul, in the same passage 



above, does make good works a joint church effort).  

Even those that allocate money for relief of the af-

flicted usually do all they can to avoid actually 

'getting their hands dirty' through direct contact 

with the hurting.  In America, where material bless-

ings have isolated us from real destitution, women 

recoil from their special responsibility to administer 

good works (1 Tim. 2:10). 
 

    The rich are analyzed in a somewhat non-parallel 

fashion in this verse.  It is not that everyone hates 

the poor and loves the rich.  With the rich, it is that 

they have plenty of friends.  They may have plenty of 

enemies, but they have plenty of people willing to be 

their friends.   

    Solomon's point is that this attitude towards the 

rich comes as naturally to men as their attitude to 

the poor.  Without any character assessment, most 

people are glad to be friends with the rich.  There are 

advantages to be had.  These advantages are suffi-

cient to make us like the rich.  How easily bought 

are our affections (and so ourselves)! 
 

    This, of course, calls us to examine the motive for 

all human friendships.  How often do we become 

friends with someone strictly on the basis of careful 

character assessment?  Don't be too quick to answer 

in your own favor, or you'll be missing the profit 

Solomon has for you.   

    We all tend to pick friends based on personal ad-

vantage, the most common of which is enjoyment.  

We enjoy another person's company, so we assume 

we sincerely like them.  Often it is that we jointly 



find we dislike the same things or people.  Our natural 

prejudices, therefore, play into our choice of friends 

quite insidiously.   

    A Christian should choose his friends based on their 

love of God and their maturing in Him such that they 

provide a mutually beneficial relationship.   

    Part of this love of God should be expressed in carry-

ing out the duties He has given us towards the poor, 

overcoming society's, and our own, natural despite of 

them. 
 
 

 
 

Devotion 6 

 

       

Analysis of the Verse: 
 

Being Compared: 
 

 The one disrespecting his neighbor  

 The one who shows pity to the lowly 

 

Their Descriptions: 
 

 Sins 

 He is blessed/ Blessings be on him! 

 

Proverbs 14:21   
He who disrespects his neighbor sins;  

but the one who is gracious to the afflicted,  
blessings on him! 

   



Teaching of the Verse: 
 

    Here is more on the doctrine of good works in 

general, and 'merciful deeds' (KJV, "alms") to the 

poor in particular. 
    There are several important deductions to be 

drawn from this verse: 
 
   1)  The poor is our neighbor.  Nobody lives where 

they are disconnected from the poor. 
   2)  To refuse needed help to someone is a form of 

disrespect/ minimizing them/ denying their full hu-

manity. 
   3)  It is a sin merely to withhold respect due.  No 

specific unkind words or thoughts are necessary. 
   4)  Because we are guided by our overall attitudes 

about people, we pretty much live in sin or in bless-

ing, one or the other, depending on our habits to-

wards the needy. 
    This last thought is fairly unsettling.  It implies 

that all God has to do is look at our involvement or 

lack of it with the down-and-out segment of society 

to determine our spiritual condition.  Not to say 

other key revealers of spiritual status don't exist, 

but attitude and action toward the poor is definitely 

one of them, and it doesn’t contradict any other re-

vealing characteristic. 
    There has been a backlash in Evangelicalism 

against the 'social gospel' that dominated most lib-

eral churches for most of the twentieth century.  So-

cial gospel churches equated social action with the 

good news of Jesus Christ.  This was/ is obviously 

wrong.   



    But neither were these churches necessarily very 

involved or effective when it came to ministering to 

the poor.  It tended to be a talking point and a 

spearhead for political activism.  People always have 

a hard time actually getting over the hump of associ-

ating with despairing, dependent folk.  In the end 

most of these denominations contented themselves 

to simply demand monthly percentages from associ-

ated churches to funnel to huge organizations like 

the United Way.  How much of that money actually 

helps the poor?  Does some of it help them get abor-

tions, etc.? 
    So because some Christians make a mockery of 

good works, are we excused from pursuing them? 
    Paul makes this a specific church direction: 

 
 Titus 3:14   Let our people also learn to maintain good 
works for necessary uses, that they may not be unfruitful.  

 

    The admonition here is not, "Let each person."  It 

is "let our people"; that is, as a body (not excluding 

individual action, of course).  The other principle in 

the church that works against merciful deeds is pie-

tism.  Pietism sets personal holiness against corporate 

holiness.  Corporate holiness is viewed with suspi-

cion, because how can an individual perform an act 

sincerely when it is ruled by group principle?  Of 

course, on this logic, neither should we come to 

church (and many pietists have obeyed this deduc-

tion). 

    God does not view people only in spiritual catego-

ries.  Spiritual categories, alive or dead, are the 

dominant ones, but God also has uses for dividing 



humanity into other categories.  One such division is 

rich and poor.  Thereby he examines us, whether we 

operate by His divisions: 

 
 Gal 6:9, 10   but let us not lose heart in doing good; for in 
due time, if we do not faint, we shall reap.  So then, as we 
have occasion, let us do good towards all, and specially to-
wards those of the household of faith. 

 

    "Do not faint/ grow weary" implies that good 

works are a tiresome task.  There's always someone 

in need, always some errand to minister, and it's al-

most never convenient, never quite seems to fit into 

our schedules. 

    How much is God's designation of “Blessed” worth 

to us? 
 

 
Devotion 7 

 

 

Words of the Verse: 
 

  "Devise" is the same Hebrew word in both halves of 

the verse.  Its root meaning is to scratch, so to en-

grave or plow, so to fabricate, so to devise or plot. 

 

Analysis of the Verse: 
 

Being Compared: 
 

Proverbs 14:22   
Do not those who devise evil go astray?  

But mercy and truth will be to those who devise good.  

   



 Those who devise evil 

 Those who devise good 

Their Descriptions: 
 

 Go off course / err 

 Will have mercy and truth 

 
Teaching of the Verse: 
 
    Men are basically planners of evil or good. 
    Hardly any men who plan evil would call it that.  

If they are planning harm to someone, they are 

thinking of it as justice.  But vengefulness is evil, 

and those planning it "go astray."  So we must first 

define evil as God does, then see where our plans 

fall according to Him. 
    Basically, evil plans can be understood in three 

categories: 
   1)  Plans that seek harm to others; 
   2)  Plans that exalt oneself; and 
   3)  Plans that deny God or misuse His words. 
 
    It is natural for humans to devise evil: 
 
 Isa 59:3 - 6   No one calls for righteousness; and no one 
pleads with truth. Trusting emptiness, and speaking vanity, 
they conceive mischief, and give birth to iniquity.   They 
hatch adders' eggs, and weave the spider's web; he who eats 
their eggs dies; and that which is crushed hatches out a vi-
per.   Their webs shall not become clothing, nor shall they 
cover themselves with their works. Their works are works 
of evil, and the act of violence is in their hands.  

 
    It is also natural for men to define evil by what 



other men do, not what they themselves do: 
 

 Prov 16:2   All the ways of a man are  pure in his own eyes, 
but Jehovah weighs the spirits.  

 

    A godly man, then, accepts God's definition of 

himself and realizes that he is a natural-born, self-

justifying deviser of evil.  He therefore also realizes 

that he will have to search to find the evil in himself, 

since his natural pure view of self will not be accu-

rate.  The evil he finds out (and now we're not talk-

ing about too many people who will search this far) 

he must be ashamed of and repent of.  At this point, 

he will have something of a backdrop in his soul to 

stop devising evil and start devising good. 

    The tragic thing about most 'good' plans in the 

world is that they violate one of the fundamental 

rules for being truly good:  they exalt self.  They be-

come a means of the planner congratulating himself 

rather than simply humbly following God's direc-

tions.  This is especially true within non-Christian 

religious systems, where men seek to earn enough 

'credits' to secure God's favor.  It is also true within 

any 'Christian' system that approaches God simi-

larly. 

    This is a uniqueness of Biblical Christianity.  It 

pegs us as rotten sinners in order to free us unto 

true righteousness.  Man could not devise such a 

system; neither could he execute it. 

 

    So man is constantly earning a pass to go astray 

by his self-centered plans.  The whole world is con-
stantly going astray in payment.  Solomon's asks us 

if this isn't really almost self-evident.  Isn't it obvious 



how off-track they become? 
 
 

    The repentant man, who arranges his plans ac-

cording to true good- love to God and love to 

neighbor, will have payment as well.  Though his re-

lationship with God is based on grace, yet this grace 

relationship contains a new payment principle.  God 

delights to recompense his children for their good 

thoughts and deeds.  Those planning good things 

are visited by God with mercy and truth.   

    Part of this visitation is simply 'natural'; it is the 

fruit of others responding to my kindness.  Mostly, 

the reception of mercy and truth is God's supernatu-

ral renovation of our hearts, whereby 'one good turn 

deserves another.'  We turn to devising good, and 

God turns our hearts even further towards good 

things:  extending His mercies and sealing His truth 

to us. 

 

    What do you plan in your quiet moments, perhaps 

when you go to bed, before you sleep? 

    What do you plan 'in the heat of battle', as rela-

tionships bubble in the cauldron around you?  Do 

you resist fighting fire with fire? 

 
 Rom 12:21   Do not be overcome by evil, but overcome the 
evil with good.  
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Devotion 1 

 

Words of the Verse: 
 

  "Matter" could also be translated "word," or "talk."
  

Analysis of the Verse: 
 

Being Compared:

 

 Work

 Talk (alone)

 

Description:
 

 Always produces something

 Leads to loss

 

Teaching of the Verse:

    It often seems that, in a stroke of insight, we have figured 
out why our slavish existence has hung us out to dry.  We have 
been reduced to rats running in a wheel because ...  and our 
insight flashes salvation before us.  How  could we have not 
seen it before!  Of course!  We can crawl out of our dungeon 
of servitude into the light of really living simply by ...   and 
the amazing discovery bursts from our lips like cannon shot 
leveling all barricades of our former rut-trudging!

Proverbs 14:23   
In all labor there is advantage,  

But a matter of the lips leads only to lack. 

   



    But lo!  These discoveries begin to lose their amaze when 
we are wading in the memory of them, six, seven deep? ...   
we have lost track.  We had thought that we had gotten hold 
of the 'sure thing' more than once.  Every succeeding 'sure 
thing' justified its superiority so well that we had lost sight of 
the suspicious repetition of them.  This time isn't like the last 
time.  Last time was flawed; this time it's fool-proof.  
    Finally, perhaps, we begin to see that these 'wonder scenar-

ios' always come with flaws because life comes with flaws.  
‘The best-laid plans of mice and men …’
    The only plan that is fool-proof is the one that accepts the 

flawed nature of life and the necessity of ongoing, toilsome 
work. "All toil brings about gain."  It may be the gain of an 
uphill walk in the mud during a rain; a gain that has slippages, 
that never seems quite secure; that sometimes sees more 
backwards progress than forwards- but it is, nonetheless, 

gain.  God guarantees, and 6,000 years of experience have 
proved, that consistent work always leads somewhere.  Ach-
ing muscles, headache, weariness- these aren't where we 

wanted to go!  But no, there is more that it leads to: gain.  
Not riches, perhaps, but gain.  Gain that may be all or mostly 

consumed as it arrives, but, nonetheless, gain.  
    The "Thanks for nothing" nature of this guarantee is what 
sends so many people on the mythical quest for 'the sure 

thing'- sometimes, a lifetime of empty pursuits.  The prospect 
of toilsome labor with little perceived payoff seems to scream 

to some people that there must be a better way.  And so their 

discontent drives them.  They talk about how things don't 
work as they are.  They hear that some slaves have riddled the 
rigged system and jumped out of their shackles.  If they can 
do it, so can I.  Worse, they see people who have labored and 
gained some security thereby, and they wrongly conclude, "I 



don't see any sweat on them.  I deserve a work-free existence 
too!"
    Enough of the good original design of the creation remains 

for work to remain a blessing, a source of provision:  a mixed 
blessing because of sin, thorns, and sweat; but still a blessing.  
As much as the bad elements of life and work prod us to 

curse our labors, we must thank God for them and seek to 
see their benefit.

    This proverb contrasts theorizing to doing- specifically, 

theorizing that despises doing.  Not all theorizing despises do-

ing.  Some theorizing simply leads to better doing:
 

 Eccl 10:10   If the axe is blunt, and one doesn't sharpen the 
edge, then he must use more strength; but skill brings success.  
 

    The doing of axe-sharpening that improves the doing of 

chopping begins with the theorizing of how dull my blade 
must have become; so Solomon is not saying we should mind-
lessly bend our shoulder to the millstone and abandon at-
tempts to make work more efficient.  Efficient work is still 
work, but it is smarter work; it is actually better work. 
 

    A theological application:  There's a whole lot of lazy theo-

rizing going on in the Church.  Here's an example.  Ask your 

average Christian whether we are commanded to love our-
selves, and he'll say Yes, for how can we love our neighbor if 
we don't love ourselves first?  But this lazy conclusion has in-

vested no labor in checking for verses that might negate this 

premise.  2 Tim. 2:2 specifically says that self-love is the chief 
sign of an evil generation.  Go back to "Love your neighbor," 
and you realize that Jesus was saying,  
"Love your neighbor as you [already] love yourself," not 
"Love your neighbor as you [ought to] love yourself." 



    Replacing work with talk only leads to lack.  Replacing the 
work of comparing Scripture to Scripture with lazy general-
izing leads to dry spiritual pastures with dead grass for nour-
ishment. 

    One last application:  Replacing the work of “good works” 
with mere well-wishing is an indicator in more than one Bible 

book of a dead faith.  All labor leads to profit.  Let us be in 
the service of our Master. 
 

 

Devotion 2 

 

Words of the Verse: 
 

    "Fool-ness" is from the Hebrew word usually translated 
"foolishness"; it is so rendered here to connect the condition 
of foolishness to the person and character of the fool.
    

Analysis of the Verse: 
 

Being Compared:
 

 The wise

 The dullard
 

Description:

 

 His riches are his crown

 His folly is indeed folly 

Proverbs 14:24   
The crown of the wise is their riches;  

the fool-ness of the dullard is fool-ness. 

   



Teaching of the Verse: 

 

    As far as the parallelism of the verse, the wise are seen re-

ceiving a reward for their wisdom, but the only reward fools 
receive is their own foolishness.  The wise get something in 
addition to their wisdom- a real reward.  The fool's folly puts 

a "No Receiving" sign up at his loading dock; he merits no 

gift. 
    It may come as a surprise to many, but this verse plainly 

says that the wise are enriched with earthly assets.  If we have 
read the introductory chapters, we know of two places where 
the same promise has already been mentioned.  Referring to 
wisdom, Solomon said: 
 

 Prov 3:16  Length of days is in her right hand, riches and honor 
in her left hand.  
 

    Then, in the voice of wisdom personified, we read: 
 

 Prov 8:18   Riches and honor are with me; enduring wealth and 
righteousness.  
 

    So Solomon is only revisiting a theme he has already estab-
lished. 
    Interesting, this!  God apparently sees His servant, man, 
still connected to the earth he was originally given dominion 

over.  God does not see Christians as citizens of Heaven to the 

exclusion of their earthly 'citizenship'.  If it is true that: 
 

 Psa 24:1  The earth is Jehovah's, and the fullness of it; the 
world, and those who dwell in it, 
 

    then it may well please Him to express His ownership of 
earth by granting its bounty to His faithful servants.  (Note 



that at this point we are equating the wise of our verse with 

faithful servants of God; they utilize wisdom faithfully as 

pleases Him) 
    Therefore, in the light of this verse, an American Chris-
tian's riches may not necessarily be a disadvantage to him.  If 

he truly counts his riches as not his own, and his use of them 

proves this belief, his riches are blessings, as our verse says.  So 
it was with Abraham and so it was with Job. 

    Riches come with obligations.  For instance: 
 

 1 Tim 6:17, 18  Charge the rich in this world that they be not 
high-minded, nor trust in uncertain riches, but in the living God, 
He offering to us richly all things to enjoy,  that they do good, 
that they be rich in good works, ready to share, to be generous  
 

    If a rich man's goods are not his own, then he will not be 
offended at being told how to use them, as above.  If he is of-
fended, he gives clear indication that the riches are actually 

his, and not the Lord's. 

    So riches are a crown.  They come at a time when God sees 

royalty in us, when He sees a servant (for a true king is under 
greater servitude than any citizen in the kingdom).  When 

God sees people already wisely using all they have for His 
glory, He rewards them with more.    Riches are a crown say-
ing, "Reign yet more fully in My name." 

    But when you look at the fool, you see someone en-
wrapped in a mess of his own making.  He may have riches or 
talent and may be well regarded, but the only real determin-
ing factor about him is his foolishness.  Everything else about 
him will eventually give way to the unraveling tendencies of 
foolishness.  Until he is rid of this foolishness, no benefit he 
possesses will be a crown he can wear.  The world may crown 



him king for a day, but tomorrow it will step over him in the 
mud of the street; the world's crowns do not last. 

    Most of us don't have the foresight, planning, and discipline 
to be good stewards of much.  Whatever wisdom we may 

have, this fuller definition of wisdom shows most of us to be 

lacking.  And if we tried to develop these traits in order to 

acquire stuff, we would betray our unwise motives.  On the 
other hand, within the broad definition of riches, we may al-
ready technically fit its minimal description by having more 
than enough.  This may be our reward for at least a basic por-
tion of wisdom- a wisdom that tithes, that is generous to the 
poor, that is disciplined rather than spendthrift.   

 

 Luke 16:10  `He who is faithful in the least, is also faithful in 
much; and he who in the least is unrighteous, is also unrighte-
ous in much  
 

    How do you handle the ‘little things’, like money?  This is 
both a sign of your wisdom and part of your reward for it. 

 
 

Devotion 3 

 
       

Analysis of the Verse: 
 

Being Compared:
 

 The true witness

 The deceitful one

Proverbs 14:25   
A true witness delivers souls,  

But a deceitful one breathes out lies. 

   



Descriptions:

 

 Delivers souls

 Breathes out lies

 
Teaching of the Verse: 

 

    Here is the most critical verse in all Scripture in under-
standing the boundaries of the ninth commandment. 

    "You shall not bear false witness" cannot be properly un-
derstood without reference to our proverb, or at least to the 
principle it contains.  There are, perhaps, other means to de-
rive this principle, but here it is spoken in plainest terms.  
One who delivers souls, who rescues innocent lives, is, by 
definition, NOT a false witness.  Solomon wrote this as a 
comment on the ninth commandment. 
    Working from Biblical examples, we might have arrived at 
the same conclusion.  The two most famous cases are those of 
the Hebrew midwives and Rahab the harlot.  Each of these 
gave misinformation in order to protect human life.  Both 
are singled out in Scriptures as virtuous women for their 
rescuing.  We might have rightly deduced, then, that their 
misinformation was not a bearing of false witness.  Most who 
comment on their cases, though, betray a crucial misunder-

standing when they say, "The Hebrew midwives lied, but 

since they saved lives, it wasn’t too bad of a lie." 
    Our verse today makes it abundantly clear that lying is the 

opposite of true witness.  So if the Hebrew midwives lied 

(Exodus. 1), they did bear false witness.  

    There are two unsatisfactory directions usually taken from 
this point. 
    One says that the Hebrew midwives lied, but God blessed 



them in spite of lying; they would have done better to have 
told the truth and left the consequences with God.  But 
where else do we see God confused about how to reward 
people for good or evil?  He gave the midwives unqualified 
accolades and rewards. 
    The other unsatisfactory conclusion is saying that God can 
allow the breaking of His own command when and how He 
pleases; He can make exceptions to His own rules.  Again, 
where else do we find that this is so?  Elsewhere, God's com-
mands are inviolable.  God may weigh motives and actions 
and be less severe, or He may be forgiving, but He never 
treats disobedience as though it were obedience. 

    No, our verse is the entire answer to the riddle that has 
plagued Sunday school teachers from time immemorial (even 
before there was Sunday school). 
    The difficulty is this:  we all seem hardwired with a defini-

tion of lying that includes all misinformation.  If misinforma-
tion was deliberately given, we automatically conclude that a 
lie was told.  The deficiency of this automatic definition is 
what keeps us in confusion. 
    Do we feel bound to define the tactics of God's armies as 
lies when they hide in a field to set an ambush (Judges 20)?  
This was certainly a form of misinformation, especially when 
they sent a smaller force against the gate to draw the enemy 
out.  Why would God sanction this? 
    Again, our problem is that we make an automatic connect:  
misinformation- therefore, lying. 

    To build the doctrine of false witness and lying Biblically, 
we must not start with any preconceptions.  Let God define 

lying Himself.  If we do this, we find that He doesn't call cer-
tain forms of misinformation lying.  To speak Biblically, we 
cannot say the Hebrew midwives lied.  In fact (and this will 



really test our boldness) we may actually say they told the 

truth by giving life-saving misinformation.  Isn't that what 

our proverb says outright?  The saver of souls bears true wit-
ness? 
 

    Now it is time to add hastily:  only a very narrow range of 
communication falls under this part of God's definition.  You 
and I will probably never be in a position where some-
one's lives will be in our hands.  If we were, our reactions 
would probably be 'instinctual' and correct.  We would surely 
give misinformation to save a life.  The only problem is that 
our conscience may be conflicted in doing so.   
    Conscience, be at ease!  Remember Proverbs 14:25 and 
rest. 
    Again, this verse does not justify any self-serving misinfor-
mation.  Only in the interests of true justice are we covered 
by this verse- which, remember, is not an exception to the 

ninth commandment; it is part of  its definition. 

    Let us honor God by an accurate portrayal and following of 
His commandments. 

 
 

Devotion 4 

 
 

Words of the Verse: 
 
    "His children" may refer to the children of the man fearing 
God or to the children of God Himself. 

Proverbs 14:26   

In the fear of Jehovah is strong security,  
And for his children there is a shelter.  

 



Analysis of the Verse: 
 

Being Commended:
 

 The fear of Jehovah 

 

Descriptions:
 

 In it there is a strong refuge

 There is a safe-haven for his children

 

Teaching of the Verse: 
 

There isn't much of a developed doctrine of individual 
Christian sonship in the Old Testament.  We might therefore 
assume that the children in this proverb are those of the God-
fearing man, not of God Himself.
   The fear of Jehovah is the real focus of the verse.  The fear 
of Jehovah is mentioned five times in the introductory chap-
ters (1 - 9), and once more so far in the proverbs proper 
(chapters 10 - 31).  It is the theme of the book.  After a 
seven-fold purpose statement at the book's outset, Solomon 
said:
 

 Prov 1:7   The fear of Jehovah is the beginning of knowledge 
 

Everything about Proverbs, everything about the Bible, 
everything about the Universe is in the context of the fear of 
God.  Leave out the fear of God and you have a meaningless 
garble.  That's because without the fear of God you really 
don't have God.  

    God cannot exist as a buddy in the real Universe.  He cre-
ated us.  This takes Him out of the realm of ‘chum’.  Further-
more, His creation of us implies, as is specified throughout 



Scripture, His power to destroy us.  Jesus labored to get this 
point across:
 

 Luke 12:5   But I will warn you whom you should fear; fear the 
One who after the killing has authority to cast into Hell; yea, I 
say to you, Fear that One!  
 

Of course, once God befriends us, He is the truest friend 
there is, but His friendship never nullifies or lessens His fear.  
In fact, knowing the means by which He secured our friend-

ship only increases our fear of Him.
    Perhaps the most astonishing evidence of our sinfulness is 
in our lack of God's fear:
 

 Rom 3:18   there is no fear of God before their eyes. 
 

How can we fail to fear God?  The angels' natural reaction 
to Him indicates a great natural fear:
 

 Isa 6:1, 2    In the year that King Uzziah died, then I saw the 
Lord sitting on a throne, high and lifted up. And His train filled 
the temple.   Above it stood the seraphs. Each one had six 
wings; with two he covered his face; and with two he covered 
his feet; and with two he flew.  
 

Yet when we humans speak of God or come into His pres-
ence in worship, we have no similar sense of humility.  We 
march into His throne room as bold as brass, not with a bold-
ness born of humility, but one born of ignorance.  Even when 
we seek to reflect a fear of God by respectful words, there is 
just no real sense of the knee-melting presence of God:
 

 Rev 1:17  And when I saw Him, I fell at His feet, as dead.  
 

Yet we are probably more interested in justifying our ar-
rogance:  "Well, if I saw Him face to face I would fear Him."



    Oh?  It is not enough that He speaks to us?   
    For Him, that is enough:
 

 Isa 66:2   ... But to this one I will look, to the afflicted and con-
trite spirit, and the one who trembles at My Word.  
 

What amazingly 'cheeky' little sneaks we are!  We read or 
hear God's Word and-  no reaction!  No fear at least.  And 
most peoples' view of Judgment Day is flavored by this same 
lack of fear.  We have no idea how immediate and complete a 
change it will be to actually have a sense, for the very first 
time, of the awe-inspiring presence of God.  All of our self-
assuring thoughts about a grandfatherly figure smiling at us 
will melt away in a sheer terror, both for His presence and 
our own existence of complete presumption before Him:
 

 Rev 20:11  And I saw a great white throne, and Him sitting on 
it, from whose face the earth and the heaven fled away. And a 
place was not found for them.  
 

It is as though we live in a deep fog that hides us from 
God's presence, and we assume that this fog will just follow 
us right into Heaven.  Yes, this seems to certify that our every 

cell is dipped to full saturation with a sinfully complete lack 
of the fear of God.
 

    Christian conversion is a recognition of this fog.  It is also a 
coming out of it to some extent.  The Christian has at least 

learned about the fear of God.  He may not really sense it to 

the moving of his whole being, but he knows it.  To the de-

gree that he can walk consistently in that fear, our proverb 

says he cannot be harmed.  As long as Job preserved his fear 
of God, he was in no ultimate danger at all.  God was with 
him; all God's promises were secure to him.  Once his fear of 



God began to fade, a very insecure Universe began to close in 
on him.  God does not honor those who treat Him other than 
He really is.
    To those who remember Him respectfully and walk hon-
orably before Him, His security extends into the next genera-
tion, into the lives of their children.  God is saying, "I am glad 

to be Protector to the fullest to anyone who regards My 
strength as greatest, My grip as firmest.  I will protect His 
children too."
    Many regard fearing God as a factor creating distance be-
tween us and Him.  The last century saw a lot of explaining 

the fear of God away.  Let us be wise and fear God, and se-
cure the intimate and comforting blessings of His protections 
to ourselves and our posterity.

 
 

Devotion 5 

 

 

Analysis of the Verse  
 

Being Commended
 

 The fear of Jehovah

 

Descriptions:
 

 Is a spring flowing with Life

 Turns one away from the traps laid out by Death

 

Proverbs 14:27   

The fear of Jehovah is a spring of life, 
For turning from the traps of death.  

 



Teaching of the Verse:
 

Proverbs 13:14 is the same as our present verse, except 
instead of "the fear of Jehovah" being the spring, etc., it has 
"the Law of Jehovah" as the spring, etc., exactly as our verse 
otherwise.   
    This reminds us of Psalm 19, where the fear of Jehovah is 
listed among a group of descriptions of God's Word.  There 
we have the perfections of the Law, the Commandments, the 
Statutes, the Judgments of Jehovah; and the fear of Jehovah is 
listed among them.  How is the fear of Jehovah like a cate-
gory of the Word of Jehovah?  For one thing, when Jehovah's 
words are actually received as His words, the fear of Jehovah 
automatically accompanies them.  The real reception of God's 
words is the reception of His fear.
    This also gives us the clue as to how the fear of God can be 
like a water spring bubbling up in our souls.  The fear a God 
similarly identifies God and His life within us.  The fear of 
God gives us whatever God Himself gives us.  As God's pres-
ence yields springs of life within, so does His fear.  Jesus even 
specified that it is the Holy Spirit who dwells within us like a 
spring of water (Jn. 7:38).  Comparing that to this verse, we 
can further say that when the Holy Spirit is within us, the fear 
of God is within us.
    The next question is:  how does a spring of Life turn us 
from the traps laid for us by Death?  The simplest two an-
swers are:  1) that by preferring Life's fountain, we won't be 
in a pathway where Death can target us;  2) that the Springs 
of Life will so refresh and strengthen us, that we will have the 
wit and the will to steer clear of Death's nooses laid so clev-
erly along the way.
    Hopefully we realize what a gargantuan power the fear of 
God possesses to accomplish such deliverance.  This is not 



lightweight platitude or idealistic aphorism.  It is an intensely 
practical warning.  Beware!  There are traps out there that 
will certainly pull you down.  Unaided you cannot avoid 
them.  
    But God does not offer His services like Superman, flying 
in at the last moment to rescue the blundering citizens of 
Midville.  God says we will have to make thorough prepara-
tions against the villains' traps.  He will rescue us by teaching 
us how to avoid the traps in the first place.  When we are 
caught in a trap and are wriggling upside down with the en-
emy laughing at us, God is still testing us, whether His fear is 
our guide.  
    How do we respond when the bullets are flying?  Do we 
lose our heads?  Or does the fear of God calm us and teach us 
that no other fear should be allowed to replace the perfect 
one?  When the world is screaming at us, trying to bother us 
into an anxious mood, are we able to collect ourselves well 
enough to kneel and drink from the fountain God has richly 
supplied within us:  to fear Him and meditate on His Words?

 
Devotion 6 

 

     

Analysis of the Verse  
 

Being Compared  
 

 A king's honor 

 A ruler's undoing 

Proverbs 14:28   
A king's honor is in the abundance of people:  

but a ruler's undoing is in  

the negation of the populace.   

 



In What They Consist: 
 

 In many people 

 In scarcity of populace 

 

Teaching of the Verse: 
 

    A king without people is a king of nothing.  Perhaps he has 
vast lands and vast wealth.  What is royalty or rulership with 
just those?  The only true honor of a national leader is the 
people in his nation
    Shouldn't a king be more concerned about the quality of his 

people than the quantity, though?  Actually, it is the leader of 
smaller bands of men led into select pursuits who prefers 
quality over quantity: the military commander, the corporate 
executive.  The king is more concerned with having many 
such subservient leaders under him and all their diverse 
groups functioning harmoniously within his realm.  So the 
king's concern is really in numbers first.  
    If a king limited citizenship to the best and brightest, he 
would have nothing to fall back on if, say, a plague thinned his 
ranks.  A king with many people may have a mix of extraordi-
nary with ordinary, but this mix also helps to provide a divi-
sion of labor in which gifted but underdeveloped men can 
rise from lower ranks.  Without the lower ranks, there would 
be no pool for such development.  Furthermore, there would 
be a self-destructive competitive pressure in the upper eche-
lons.
 

    What of King Jesus?  Is He content with a paltry little band 
of followers?  Apparently not:
 

 Rev 7:9  After these things I looked, and behold, a great multi-

tude, which no man could number, out of every nation and of 



all tribes, peoples, and languages, standing before the throne 

and before the Lamb 
 

    Jesus generally starts with the lowest quality people:
 

 1 Cor 1:26  For you see your calling, brothers, that there are  
not many wise according to flesh, nor many powerful, not 
many wellborn.  
 

    But He ends with the best, because He makes them the best:
 

 Psa 16:3  As for the saints in the earth, they are the excellent 
ones; all My delight is  in them.  
 

    In each successive generation, the Church is small com-

pared to the World ("few there be that find it"), but in the 

end, they will be a vast host, pruned from scrubby dinginess 
to a regal, shining majesty and honor under their King, Jeho-
vah of Hosts.
    Let us glory in our King as part of His innumerable citi-
zenry and pray for the consummation of His kingdom.  Let us 
pray for those Christ appoints as leaders under His dominion.
 

 
Devotion 7 

 
 
     

Words of the Verse: 
 

    The Hebrew literally contrasts the man "long" (not literally 
“slow”) to anger (it takes him a long time to get angry) with 
the man "short" of spirit. 

Proverbs 14:29   
One slow to anger is of great understanding,  

but he who is short of spirit exalts folly.  
 



Analysis of the Verse  
 

Being Compared  

 

 The one who is slow to anger 

 The one who is short of spirit 

 

Descriptions: 
 

 Is of great intelligence 

 Exalts foolishness 

 

Teaching of the Verse:

 
    The expression 'having a short fuse' gets us close to the idea 

of the first half of the proverb.  Our task is to make it a long 

fuse.
    The opposite of the long-fused man is the short-"spirited" 
man.  He's like the man who "lacks heart" (10:13, 11:12, 

12:11).  He is in short supply of an inner quality he needs.  

He lacks sufficient spirit to find his way past an angry re-
sponse.
    The long-fused fellow is of abundant intelligence according 
to our verse.  This means that he comes up with good reasons not 
to express anger.  
    When we're offended, anger is an appetite seeking satisfac-
tion like any human appetite.  There is always some ready ra-
tionale to give in to our desire to harm.  The intelligent per-

son comes up with counter-arguments to keep himself out of 

the revenge game.  Most people don't have the mind to mas-
ter their temper.
    This gives us an interesting insight on intelligence.  There is 

a kind of genius in some intuitive responses.  The way the 



mind leaps to the aid of emotion for some people in some 
settings is what we reserve the word 'inspired' for.  Some 
people might even get an 'inspired' plan of revenge.  Some 
angry comebacks in bickering are 'inspired', though not in-
spiring.   
    Our verse is telling us that there is a genius beyond this 
gut-level genius.  The ability to talk yourself out of foolish-
ness is a very great form of genius indeed.  A mensa-level in-
telligent person really isn't much good without such inner 
protection.
    The quick-tempered fellow, then, is being shown as a dolt.  
He hasn't got the brains to tell himself that he might regret 

this later.  Furthermore, the hot-head is pegged as short of 

spirit.  We could reword a saying for him.  "There was still 
month left over at the end of the paycheck."  For Mr. Hot-
head, it's "There were still issues left at the end of his spirit."  
He couldn't stretch his abbreviated spirit far enough to cover 
the problem, so he just got angry.  What an embarrassing ad-
mission this should be when we lose our tempers.  A baby 
spirit in a big person's body.
    There are no excuses either.  We can't blame it on 'I'm 
tired' or 'I had a bad day'.  It's our responsibility to deal with 
these things.  An intelligent person would account for them. 
At the very least we can remain quiet.  This decision alone is 
more intelligent than any subsequent one we would make 
with anger.  The man who has brakes for his anger exalts God-
given intelligence; the spiritual dwarf only exalts folly.  
    An intelligent, large-spirited person can be angry, of 
course.  Jesus was.  But He controlled His anger, it didn't 
control Him.       
    Be honest.  If you are regularly angry, you don't fall into 
the Jesus category.   
    When Jesus called us, literally "little faiths," he was saying 



 

 
both that we lack intelligence and that our faith is limited to 
the diminutive size of our spirits.  If we entrust our spirits and 
wit to Jesus, he can grow them sufficient to hold an ample 
faith. 
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Devotion 1 

 

 
Words of the Verse: 

 

    "Envy" is also translated "zeal."  It is the word in Ps. 69:9 

prophesied of Christ, "The zeal of Your house has consumed 
Me."  Its basic meaning is a strong, controlling feeling. 
  

Analysis of the Verse  
 

Being Compared  
 

 A cured heart 

 Resentment 

 

Their Descriptions: 
 

 Is life to the flesh 

 Is consumption of the bones 

 

Teaching of the Verse:

 

    Here is our first look at Solomon's health-related  teach-

ing.  He has already mentioned bone decay as similar to the 
outcome caused by a contentious wife (12:4, Dec. 17).  He 
had first brought up the health-related effects of righteous-

Proverbs 14:30   
A healed heart is life to the flesh,  

But envy is rottenness to the bones . 
 



ness in chapter three: 
 

 Prov 3:7, 8   Do not be wise in your own eyes; fear 
Jehovah and depart from evil.  Healing shall be to 
your navel and moisture to your bones.  
 
    Notice the apparent opposite of bone decay-  bone mois-
ture. 
    So there are direct bodily effects from our morality, be it 
good or bad (not necessarily immediately perceived effects, 
of course). 
    Solomon therefore sees man as an integrated whole.  He 
does not share Plato's hypothesized separation of earthly life 
from some other loosely related, Ideal existence.  He sees 
earthly life flowing right from the garden of Eden into our 
present existence.  We are not in our final state, and the 
goodness of the original state has been diverted, but from the 
beginning our bodies were made to correspond to the world 
around us and to God who made us.  What God put within us 

affects and is affected by what is outside us.   
    Our health is never unrelated to our spiritual status.  Bad 

health cannot cause a bad spiritual state, but it does tend to.  
When we feel terrible, it is harder to praise God exuberantly.  

We may have joy when we are sick, but something of the ex-

pression of it tends to be lost.   
    Bodies are very important; AND this is a good thing.  Just 
because sin has adversely affected the body does not mean 
that the body is bad or undesirable.  The body is a perfectly 
designed vehicle for the image of God- man.  The body was 
so well-designed from the beginning that death within it be-
comes a constant reminder of ours and the world's need for 
renovation. 
    So Solomon speaks of "life to the flesh" today.  Another 



similar reference was made in chapter four: 
 

 Prov 4:20 - 22   My son, listen to my words; bow 
down your ear to my sayings.  Let them not depart 
from your eyes; keep them in the midst of your heart.  
For they are  life to those who find them, and health 
to all his flesh.  

 
    Note that our bodily health takes its cue from our inward 
health.  The word for "health" in 4:22 (of the body) is the 

same for "healed" in our verse today (of the soul).  Our spirit 

is always feeding some 'message' to our body, helping it or 
else hurting it.   

    Our spirit isn't the only message source to our bodies.  We 
know that bodily sickness can be caused by something besides 
our own spirit (2 Cor 12:7).  It can simply be a consequence 
of merely physical factors- breathing in a virulent virus, for 
instance.  This is how Paul treats other illnesses- something 

bodies normally go through in a fallen world (2 Tim. 4:20; 
Philip. 2:27; also see Eccl. 9:2).  But our verse does tell us 
that states as serious as cancer (marrow decay is often directly 
involved) can be invited by ongoing resentment.  Dreadful 
thought.  Almost too devastating to fully take it in. 

 
    When our heart is healed, though, our body is blessed. 
    Take careful note of what the opposite of a healed heart is 
here:  ENVY / RESENTMENT.  When we lack contentment 
in life, this eats away at our life.  This is strange and rather 
horrible.  Our punishment, automatic and inexorable, for 
hating our existence is having our existence hate us back. 
    It doesn't take a great amount of reasoning skill to deduce 
that a healed heart has one main thing to be healed OF:  re-
sentment. 



    Only one word of advice is necessary here.  Don't assume 
that you have no resentment.  You may consider your bodily 
health acceptable today, but that doesn't mean resentment 
isn't slowly eating away at your flesh.  You may not walk 
around with the words "I hate him" on your mind, but you 
may well be controlled by resentment anyway.   

 
    In fact, resentment is the kind of sin that tends to hide it-
self, to imbed itself deeper than we would notice.  What we 

might notice is clued for us in our text- not a foolproof clue, 
because we've seen other causes too- but if we have become 
subject to aches, pains, maladies, discomforts, etc., it may be 
simply that resentment is starting to take its toll in ill health.  
This is one of the favors our body does us- alerting us of 
spiritual poison within.  Now it becomes our task to sit down 
and carefully consider where that hidden resentment is (or 

where hidden resentments are).  Once we're looking, resent-

ment is usually not that hard to find.   

 
    Take this sin of resentment before the heart Healer.  Note 
that a resented person is usually going to require reconcilia-
tion on our part. 
 
    Still clueless?  Do an inventory.  March the people you 
know before your mind's eye.  Say to them one by one, "You 
are a friend to me."  When the words are stuck in your 
throat, the crossways consonant is resentment. 
 
   For those who have done you harm but are out of reach, 
say, "Jehovah will repay."  If you can say that and mean it 
(i.e., He will repay as HE sees fit, not according to my an-
ger), you will free yourself of that resentment. 

 



Devotion 2 

 

     
Analysis of the Verse  
 

Being Compared  
 

 The one oppressing the weak 

 The one ministering to the needy 

 

Their Descriptions: 

 

 Shames the One who made him [the poor] 

 Glorifies Him [God] 

 
Teaching of the Verse: 
 

    Life can be described as an interplay between people in 
their varied social /economic conditions.  In a way, all that 
needs to be said about us on the last day can be said in how 
we responded to those less fortunate than ourselves here on 
earth.  If we honored God here, we will also have recognized 
His special creatures, the poor.  If we ignored the poor, we 
dishonored their Creator.   
    This is a shockingly brief and simple summary of life, but it 
is Biblical.  There are other brief but accurate summaries of 
our spiritual status, but none of them would contradict this 
one. 

Proverbs 14:31   
He who oppresses the weak  

shows contempt for his Maker,  
 

But he who ministers to the needy honors Him.  
 



    In the Sermon on the Mount, Jesus commented on the 
three basic duties of a godly man as the Jews already under-
stood them from the Old Testament.  He had corrected their 
mistaken notions of the Old Testament in chapter five.  Now 
in chapter six He only corrected the hypocritical and heathen 
practice of the three duties; He did not correct the duties 
themselves.  The three duties?  Alms, Prayer, and Fasting.   
    Alms is the KJV word for "merciful deeds".  Those merci-
ful deeds are directly alluded to in our proverb today.   
    For all three of the basic Christian duties, Jesus said, 
"When you ..."  It was assumed that members of the King-

dom of Heaven would do these three things.  "When you do 

merciful deeds," don't do it for man's notice, do it before 
God's eye.  "When you pray," don't be like the repetitious 
heathen, but use this framework.  "When you fast," don't do 
it for men's notice, again, but privately before God. 
    Jesus assumes the acceptance by His people of these three 
basic duties.  The epistles carry this same assumption.   
    None of the tasks are easy.  Each of them carries its own 
offense to the flesh, the need to overcome laziness at the 
least.  Helping the poor carries its own special offense.   
    Our natural response to afflicted people is negative on sev-
eral levels.   
    Firstly, we naturally avoid the needy because we sense that 
they want something from us.  We feel called upon to part 
with our own provisions to meet their need.   
    Secondly, we avoid them because their affliction usually 
engenders a negative attitude on their part, and this is un-
pleasant to be around, whether it is anger or pessimism.   
    Thirdly, we avoid them because we doubt whether we can 
really do them any good in the long run.   
    Fourthly, we avoid them because something in our fallen 
religious nature tells us that they are abandoned by God.  



Such a state might be contagious in some way, our natural 
man's intuitions tell us.  We are naturally repulsed. 
    So a Christian is fighting a real uphill battle to minister to 
the weak.  None of the above reasons will probably come to 
mind when we encounter thoughts about them.  The only is-
sue we probably deal with is laziness.  "Well, anyway, I don't 
really have the time."  We are at least aware of the insuffi-

ciency of this excuse when someone else dodges a duty with 
it.  Notice, though, that Solomon presents alms as an either/
or.  We either help the needy or we hate them. 
 

    The wise church takes this bull by the horns.  Paul tells Titus 

to be sure that help for the poor is addressed by organized 
effort: 
 

 Tit 3:14  And let our people  also learn to maintain 
good works for necessary uses, that they be not un-
fruitful.  
 

    If helping the needy were a strictly private venture, Paul 
could not have said this.  We are supposed to 'network' in 
helping the poor.  In Acts 6, the selecting of seven spiritual 
men solely for administrating goods tells us that good works 

is a church duty and that it is a spiritual duty. 
    In our private lives, we are also to reflect recognition of 
God's glory by helping the needy: 
 

 Eccl 11:1, 2    Send out your bread on the face of the 
waters, for you shall find it in many days.  Give a share 
to seven, or even to eight; for you do not know what 
evil may be on the earth.  
 

    Many folks who thought they were good buddies with God 
will find on the last day that their contempt for the poor and 



the afflicted was pretty much spitting in God's eye.  It's a 
fairly easy sign to detect and address- if we're in listening 
mode. 

 
 

Devotion 3 

 
     

Words of the Verse: 
 

    There are two main Hebrew words that are translated 
"the wicked."  One of them can also denote "evil" in the 
sense of "bad circumstances" that occur in life.  So our verse 
can be translated as above, but others translate the first half, 
"The wicked is brought down in his wickedness." 
 

Analysis of the Verse  
 

Being Compared  

 

 The wicked 

 The righteous 

 

Their Descriptions: 

 

 Is brought down in his adversity 

 Has a hope even in his death 

 

 

Proverbs 14:32   
The wicked is brought down in his calamity,  

But the righteous has a refuge in death.  
 



Teaching of the Verse: 

 
    This proverb takes our thoughts all the way back to the 
proverb that officially marked the subject matter of the sec-
ond part of the book, Proverbs 10:2.  Proverbs 10:1, you may 
recall, summarized the concept that glued the first nine chap-
ters together (authority); then 10:2 said: 

 
 Prov 10:2  Treasures of wickedness profit nothing, 
but righteousness delivers from death.  
 

    This, then, was the first basic pillar upholding the rest of 
Proverbs. 
    Now we have another "marker," perhaps.  If we were seek-
ing to outline proverbs, this might be a good place to look for 
a dividing point, a starting of a new section. (11:4 and 12:28 
might also be similar markers) 
    The actual contrast of this proverb is between what trou-
bles can do to a godless man versus what death can do to the 
righteous.  Troubles can subvert an unrighteous man's whole 
existence, but not even death can take a righteous man's hope 
away. 
    Let us be certain, an amoral man's hope is taken away in 
death.  Modern man tends to conceive of hope as a wish that 
is probably granted in death.  It would be considered rude to 
say someone doesn't receive his wish in death.  If he loved 
sailing, we're supposed to say that he’s probably full sail 
around the Milky Way now.  Solomon had no such romantic 
misapprehensions.  In fact, it is an actual rudeness to encour-
age the hope that people get what they want in death.  We 
think God has gypped us in life, not quite getting the formula 
for true happiness right, so He naturally owes us an eternal 
pleasure resort after this life.  The Bible, however, teaches 



that God has granted plenty of pleasure in this life, but it will 
be cut off afterwards if that's all we sought.  Abraham speaks 
thus to one who had departed this life: 
 

 Luke 16:25  But Abraham said, Child, remember that 
you fully received your good things in your lifetime, 
and Lazarus likewise the bad things. But now he is 
comforted, and you are suffering.  
 

    That's the real justice of things, but the ungodly refuse to 
think of their self-centered lives as that.  (Interesting that we 
just had a proverb on treatment of the poor as an indicator of 
our spiritual condition.) 
    So the godly is the only one that has any true right to confi-
dence in death.  But what our proverb exactly says about the 
immoral is that all it takes is a good-sized calamity to bring 
down their whole existence.  The contrast is this:  a signifi-
cant storm will sweep away all the godless has, while a hurri-
cane, volcano, earthquake, forest fire, and tidal wave all 
rolled into one cannot undo the hope of the godly. 
    Why would any human be interested in any religion or phi-
losophical position that didn't address the afterlife satisfacto-
rily?  This, as much as any other area, separates Christianity 
from its next closest competitor by an infinity.  Christ actu-
ally made the afterlife a focus of his teaching and ministry.  
He met its reality and the unpleasantness of death head-on.  
And He claimed to have the actual solution to death; He 
promised to undo it.  This He has done in His resurrection.  
What other religion or philosophy comes anywhere close to 
making such a claim?   
    But the unbeliever reassures himself that Christ need not 
be considered the answer to all things.  He categorizes the 
Bible's death-remedy with superstitions springing from hu-
man imagination.   



    But how are they remotely similar?  Christ's solution is not 
a shot in the dark.  It is not a bedtime story to make us feel 
better about our useless existence here.  It explains with the 
precision and detail of  surgery what death is and how Christ 
defeats it- not in terms of mythology, but in language of rea-
son and explanation. 

 
    The righteous has a hope in death:  both a personal hope 
and an absolute hope.  Absolute in that he has merely believed 
what God has promised, and personal, in that he has received 
the comfort in his soul that rightly accompanies the reception 
of such a well-grounded promise. 
 

 
 
 
 

Devotion 4 

 
 

Words of the Verse: 
 

    "Amidst" can also mean "in the inward parts".  It could 
also be translated, "but/and it [wisdom] is revealed in the in-
ward parts of fools." 
    Another possible translation is "but what is in the inner 
parts of dullards is made known," contrasting that which 
rests quietly within the wise to what the fool babbles out.  
 

 

 

Proverbs 14:33   
Wisdom nestles in the heart of the discerning,  

and it is even known amidst dullards.  

 



Analysis of the Verse  
 

Being Considered  

 

 Wisdom 

 

Its Qualities: 
 

 Resides in the heart of the intelligent 

 Is known in the midst of dullards 

 

Teaching of the Verse: 
 

    This is a proverb on the extensive reach of wisdom.  It is a 
very important verse in the doctrine of lost men's account-
ability for their sin. 

    In Proverbs 1, wisdom cried out to men. 
 

 Prov 1:20  Wisdom cries aloud in the street; She utters 
her voice in the broad places 
 
    So the extensive reach of wisdom is part of Solomon's ba-
sic fabric as he weaves Proverbs.  Wisdom even continues to 
communicate to those who have scorned her, albeit in a fear-
ful tone: 
 

  Prov 1:26   I also will laugh at your trouble; I will 
mock when your fear comes 

 
    Solomon further pictures even the man abandoned to sin 
as one who recognizes true wisdom.  To the victims of the 
strange woman, he says: 
 

 Prov 5:11 - 13   and you moan when your end 



comes, when your flesh and muscle are eaten away,  
and say, How I have hated instruction, and my heart 
despised correction;  and I have not obeyed the voice 
of my teachers, nor bowed down my ears to those 
who taught me!  
 

    He will suddenly remember everything he was taught!  

Furthermore, he will agree with it! 
    This is what Solomon is saying in our proverb today.  The 
man who detours the path of folly at wisdom's call will know 
her as a warm companion.  But he who ignores her will only 
have to hear from her again later when she reminds him of 
the justice of his bad outcome.  Wisdom is indeed known 
even in the midst of fools! 
     What do we say, then, of men who insist in their misery 
that their folly was still the best course?  They are only con-
firming by their anger that they, too, hear wisdom's voice.  
Wisdom's presence is confirmed, ironically, by the shouts 
with which fools seek to drown her out! 
    So generally, in descriptions of the deep darkness of man's 

depravity, we find that it is not that he doesn't know, it is that 

he doesn't want: 
 

 Isa 59:11  We all of us roar like bears, and moaning 
we moan like doves. We look for justice, but there is 
none; for salvation, but it is far from us.  

 
    How do we know to look for justice when we have strayed 

so far from it?  Its testimony must be plenteous within 
us.  But we only want the counterfeit variety. 
 

    So with atheists' knowledge of God: 
 

 Rom 1:20  For the unseen things of Him from the 



creation of the world are clearly seen, being under-
stood by the things made, both His eternal power 
and Godhead, for them to be without excuse.  
 

    So with the heathens' knowledge of God: 
 

 Rom 2:14, 15  For when the nations, who do not 
have the Law, do by nature the things of the Law, 
these, not having the Law, are a law unto themselves;  
who show the work of the Law written in their hearts, 
their conscience also bearing witness 
 

    It's scary to think how close wisdom always is when we'd 
like to do or say something out of her earshot.  We will al-
ways come back and say, "I knew better."  As many times as 
we've said it, wouldn't you think we'd catch on?  It's no use 
trying to escape wisdom.  Blessed truth for the man taken 
captive by the Gospel!  He couldn’t escape even if he wanted 
to.  But his goal is to make that captivity his constant and 
willing motto.   
    Only an immature Christian lives in reaction to wisdom's 

discipline.  We are meant, as this proverb clearly indicates, to 
have wisdom as a welcome companion is our hearts.  She 
should never be made to feel uncomfortable.  It should be the 
most settled matter in our lives that we prefer no other com-
pany to hers, for she is the voice of our God.   
    The extensive reach of wisdom into our hearts is her jour-
ney all the way to a contented residence in our souls.  She 
should be able to nestle, not wrestle a place for herself.  The 
wrestling should be ours, wrestling down every competing 
thought and attitude. 

 
    So let us captives of the Gospel put on our safari togs and 
go hunting! 



 2 Cor 10:4, 5  For the weapons of our warfare are not 
fleshly, but mighty through God to the pulling down 
of strongholds,  pulling down imaginations and every 
high thing that exalts itself against the knowledge of 
God, and bringing into captivity every thought into 
the obedience of Christ;  

 
 
 

Devotion 5 

 
 

Words of the Verse: 
 

    One literal translation takes "sin" as "sin offering" (same in the 

Hebrew); it also translates "shame" according to its usual meaning 

of "kindness, mercy", and comes up with "and the mercy of a 

populace is a sin offering."  Would human kindness be a sin offer-

ing before God, or comparable to one, though? 
 

 Analysis of the Verse  
 

Being Compared  
 

 Righteousness 

 Sin 

 

Their Descriptions: 
 

 Raises a nation 

 Is a disgrace to any community 

Proverbs 14:34   
Righteousness lifts up a nation,  

but sin is a shame to any populace.  
 



Teaching of the Verse: 

 
    Sin and righteousness are both universals.  Neither one is 
limited to individual human applications.  How could they be, 
after all, when communities and nations are only gatherings 
of individual humans?  How could a collective body abso-
lutely defy the norms of its constituent parts?  So a nation can 
sin, and a community can be righteous.  Obviously, not every 
individual within a community will necessarily be graded by 
its average reading.  Lot was removed from Sodom to keep 
him from the fate of its ungodliness; but we thereby see that 
Sodom as a whole had a definite spiritual 'temperature' that 

could be read and justly adjudicated.  The city Sodom sinned 

greatly, and their deep disgrace was answered by God as a 

community. 
    This is the only time Solomon uses this, the common word 
for "nations."  He usually uses one of the Hebrew words for 
"peoples" or "populace." 
    Righteousness lifts up a nation.   
    A nation will either do righteousness or unrighteousness.   
    When the Christian populace within a nation refuses to see 
their country as capable of morality or immorality, they will 
no doubt let their nation do as it will.  When Christians are so 

tuned to individual spiritual status that they cannot accept 

the category of corporate spiritual status, they will fail in 
their duties to pray for their nation as a nation.  They may 
pray for leaders individually, but they will only see remedies 
in terms of individual conversions.  Nations, according to 
their model, cannot be converted. 
    And of course, nations cannot be converted as individuals 

can; but does this mean that nations cannot be converted at 
all?  Isn't there ample evidence of national conversion in 



Scriptures?  What about Nineveh at Jonah's preaching?  What 
about Israelite reforms under such godly kings as Josiah?  Did 
every single individual have to experience regeneration to 
merit God's turning from His anger?  Did even a majority?  

Rather, we see that one godly leader can impose change in a 

land such that his destruction of the land’s idols and their 
priests calls down God's favorable response towards the 
whole nation. 
    By the same token, an ungodly leader like Ahab can si-
lence even 7,000 people who refuse to follow his idolatry.  
The whole land can be afflicted with drought despite these 

7,000.  The land is dealt with by God as a whole.  Note that 
in His corporate dealings, God does not forget individuals, as 
His care for Elijah during the drought proves. 
     

    God is gauging our nation today.  He is issuing warnings; 

He is noting responses.  His testimony to us may diminish as 

our nation turns its ear from truth, while false teachers in-

crease.   In the Old Testament, at last, there was only 
Jeremiah.  He alone prophesied truth when numerous other 
prophets spoke the party line- "God is good; He is our God; 
He wouldn't abandon us." 
 

    Do you pray for America as a nation? 
    Do you realize that God perceives the spiritual condition 
of our nation? 
    Do you realize that you, as an American, share America's 
spirituality?  Why else did Daniel pray, "We have sinned," 
even when he was obviously not directly involved in the 
idolatry or ungodliness he confessed?  He realized that he was 

not merely an individual, but also a member of a body of  

people so recognized and dealt with by God.   
    No wonder America wanders further and further from 



God.  On two counts her only intercessors void their prayers 
for her:  1) we won't humble ourselves to be counted part of 
her spiritually, so we can't lift a contrite prayer on her behalf, 
and  2) we do not even conceive of national repentance as 
possible. 
 

 

 
Devotion 6 

 
 

Words of the Verse: 
 

    The second half of the proverb 'unsmoothed out' reads, 
"but his wrath exists the shameful."  The "is directed to" 
from the first half of the verse might be understood in the 
second half, so "but his wrath is toward the disgracer." 

 

 Analysis of the Verse  
 

Being Compared  
 

 A king's favor 

 A king's wrath 

 

Their Objects Respectively: 
 

 A servant who is intelligent 

 A shameful person / servant 

 

Proverbs 14:35   
The favor of a king is directed to  

an intelligent servant,  
But his wrath manifests itself here- the shameful! 

 



Teaching of the Verse: 
 

    This proverb serves two purposes:  1) it assures us that 
there is moral order in the world, even in this fallen world; 
and  2) it informs us of how we should relate to those who 
govern us. 
    First, concerning the moral order of the world, Paul shares 
the same view: 
 

 Rom 13:1 - 3  Let every soul be subject to the higher 
authorities. For there is no authority but of God; the 
authorities that exist are ordained by God.   So that 
the one resisting the authority resists the ordinance of 
God; and the ones who resist will receive judgment to 
themselves.  For the rulers are not a terror to good 
works, but to the bad. And do you desire to be not 
afraid of the authority? Do the good, and you shall 
have praise from it.  
 

    When we read this, we wonder if Paul had a temporary 
lapse of memory.  Had he forgotten that the Roman authori-
ties were persecuting the Church?  Wasn't that being a terror 

to good works? 
    Of course Paul hadn't forgotten this.  What he is saying is 
this: 

    No government in all earth's history will be able 

to escape basic moral order. 
    That includes America with her millions of sanctioned 
abortions.  What Paul would say about that is this:  even 
though America's infanticide is a great crime meriting Amer-
ica's destruction, yet her legal system still validates the prin-

ciple that killing is wrong.  It has redefined a class of human 
beings to deny them protection, but the basic understanding 
is still that killing is wrong. 



    To see most clearly that all governments have always and 
will always follow basic moral order, consider this:  has any 
government in all history ever said:  "Thou shalt kill"-  pe-
riod?  -meaning that killing is a virtue?  -meaning go out and 
begin killing immediately?  No, this never has been and never 
could be.   
    Man at his worst cannot defy basic moral order.  He cannot 
say that stealing is basically good, even though he may justify 
an act of his own theft.  Man will not say that lying itself is 
good, though he may insist that a lie he told was good and 
necessary.  Man will always have to come back and affirm that 
a society cannot exist  where all stealing is sanctioned.  No 
country will continue whose rules are based on the belief that 
lying is a moral virtue.  Man simply cannot escape the fact 
and necessity of moral order by God's basic definitions. 
    When Adam chose the determination of good and evil for 
himself, he was not objecting to God's moral order per se.  

He was only objecting to God's unilateral dispensing of  it.  

Adam would have put every one of God's laws back in place 

if only they had his stamp of approval first.  That's what 
makes sin sin.  Satan's basic objection to God's order was the 
same:  not "Your laws are bad," but, "I deserve a share of 
Your rulership." (Ezek. 14, Isa. 28)  

 
    So Paul, who apparently was executed by the Roman gov-
ernment, would still affirm that the Roman government had 
not invalidated the precepts of right and wrong on a basic 
level.  They had only misidentified him as an evil-doer: a great 
evil, to be sure, but not an overturning of moral order. 
    So our proverb affirms our faith in a basic moral order in 
the world.  Man cannot escape the "work of the Law written 
in his heart" (Rom. 2:15). 
 



    Secondly, our proverb encourages us to walk in an upright 
manner before our governments, wherever and whatever 
they are.  Leaders cannot afford to have shameful people on 
their staffs.  Shameful servants are eventually ousted or lose 
their influence.  Leaders will always eventually gravitate to 
the people who have the best ideas and behavior.  It may be 
hard for them to find out who really came up with the right 
solution, since overseers tend to steal credit from underlings.  
But even those who steal good ideas are at least affirming the 
intelligence of the ideas.  Most staff people are glad to ac-
knowledge and have the help of intelligent underlings.  The 
cream tends to rise to the top.  And a truly intelligent servant 
doesn't want a higher rank than he can handle anyway. 

 
    So don't be discouraged if you are overlooked by those in 
authority over you.  If they are worth their own salt, they 
can't afford to leave a bright one in the shadows.  If they are 
bad judges of talent and character, they won't be in their posi-
tion long anyway.  In any case, don't be a person who causes 
disgrace by your impatience.  That's a sure sign that you were-
n't as intelligent as you thought. 
 
 

 
 
 
 
 
 
 
 
 
 
 
 



Devotion 7 

 

 
Words of the Verse: 
 

    "Turns back" is the Hebrew word for "returns".  We 
might therefore paraphrase, "A mild response puts indigna-
tion back in its sheath." 

  

Analysis of the Verse  
 

Being Compared  
 

 A gentle reply 

 A harsh word 

 

Their Objects: 

 

 Puts rage back 

 Gives rise to anger 

 

Teaching of the Verse: 
 

    Simply amazing, the power of speech.  Both the disposition 
of the speaker and the words he chooses are decisive ele-
ments in causing great changes around him.  He can calm a 
furious man, putting out, as it were, a spewing volcano; he 
can also turn a placid soul into a charging bull. 
    The tongue's power is nearly Solomon's whole point here; 

Proverbs 15:1   
A mild reply turns back fury,  

But an offensive word makes anger rise. 
 



its exact effects are almost secondary.  If we even accepted 

the powerful affect of our words in general, we would not 
toss them about so carelessly; it almost wouldn't matter 

whether we specifically pacified or pummeled men with our 
speech. 
    Of course, these are the two effects of speech listed:  calm-
ing and infuriating.  And there is an important difference be-
tween these two effects.  One communication is transferred 
deliberately; the other, not necessarily so.  The mild "reply" 
implies that the answer is thought out.  The sharp "word" 
could just be a reaction spit out automatically. 
    We are encouraged to have a gentle defense on standby 
should we meet someone who's having a bad day and letting 
everyone know it (either by chronicling his woes or, worse, 
by fault-finding).  This soft answer would rely heavily on its 
launch mechanism.  When someone is spewing invectives at 
you, it is quite difficult to speak calming words rather than 
destructive ones.  After all, if there's ever a time we're justi-
fied in blowing our tops, it’s when someone has wrongly ac-
cused us, right?  Wrong.  God expects us to be in full control 
of our emotions, and 
 

 1 Pet 3:9   Do not give back evil for evil, or reviling for 
reviling, but on the contrary, giving  blessing, know-
ing that you are called to this so that you might in-
herit blessing.  
 
    So we must be able to take careful aim with our "love anti-
aircraft guns," even under heavy fire.  When we pull the trig-
ger, of course, it's just a water pistol of sorts, to cool the 
flame-thrower dousing us.  We're actually trying to soothe the 
other person's soul, not even defend ourselves. 
    Solomon gives us an observation.  The observation suggests 



a rule.  Peter's quote gives the rule.  But is there an exception 
to the rule?  Of sorts, yes; Jesus Himself spoke harshly against 
His critics on occasion.  It came to a point where it was no 
longer His job to appease them.  This doesn't mean that He 
sent hate missiles to raise anger; He didn't.  But He spoke the 
truth about their sin in spite of what they would feel about it.  
This was not a harsh word, merely an accurate one; nor did it 
stir anger, it answered existing anger against God. 
    So much for the deliberate word.  The careless word is, un-
fortunately, what characterizes us.  A "harsh," hurtful word is 
easy to speak.  Again, we don't even have to try.  In fact, we 
can have the intention of saying something basically nice but 
end up belittling by poor choice of words.  Why would such 
words come out?  Because we are not in the habit or making 
this prayer: 
 
 Psa 141:3   O Jehovah, set a guard for my mouth; 

keep watch on the door of my lips.  
 
    When we have hurt others carelessly, we have been put on 
notice that even thoughtless words can harm.  Do we simply 
keep excusing ourselves?  When will we take responsibility 
for what we say?  When we do, we begin to develop an 'early 

warning system' that measures what we say before we say it.  
Genuine care for the other person is really enough to accom-
plish this all by itself. 
 
    One last lesson.  When we feel anger rising in us, we now 

realize the power someone's brusque word has on us.  This 
warns us to avoid the sin of manifesting or harboring that an-
ger. 
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Devotion 1 

 

 

Words of the Verse: 
 

    "Adorns" is used  of a "cheerful" countenance in 

15:13.  It is "stately" or "lovely" in 30:29. 
  

Analysis of the Verse: 
 

Being Compared: 
 

 The tongue of the wise 

 The mouth of dullards 

 

Their Two Objects: 
 

 Uses knowledge skillfully 

 Pours forth foolishness 

 

Teaching of the Verse: 
 

    Here is a second verse in a row including the manner in 
which we frame our words.  It contrasts the well-composed 
and orchestrated words of the wise to the nearly accidental, 
haphazard ejaculations of the fool. 
    Solomon chooses a very colorful word for “adorns”.  Of 
the 112 times it is used, only here is does it describe knowl-
edge.  It usually speaks of something "going well."  The root 

Proverbs 15:2   
The tongue of the wise adorns knowledge,  

but the mouth of fools gushes out folly.  
 



word includes the basic meaning of being or making 
"beautiful"; hence also, "happy" and "successful". 
    So the wise person uses knowledge in a way that adorns it.  
This reminds us of the way Paul tells servants to use Christian 
doctrine: 
 

 Tit 2:9, 10   Exhort servants to be in subjection to their 

own masters, and to be well-pleasing in all things; not 

contradicting;  not stealing, but showing all good fidelity; 

that they may adorn the doctrine of God, our Savior, in all 

things.  
 

    So we see that Christian doctrine is to be adorned.  It is 
not merely to be learned and believed.  Doctrine that is 
merely learned and believed becomes, in fact, a most hideous 
thing.  It is so unappealing that our Bridegroom threatened to 
withdraw His marriage overtures to one church who had so 
besmirched herself: 
 

 Rev 2:2  "I know your works, and your toil and persever-

ance, and that you can't tolerate evil men, and have tested 

those who call themselves apostles, and they are not, and 

found them false...  

 Rev 2:4, 5   But I have this against you, that you left your 

first love.   Remember therefore from where you have 

fallen, and repent and do the first works; or else I am com-

ing to you swiftly, and will move your lampstand out of its 

place, unless you repent."   

 

    The Church is sad in her pendulum-like relation with her 
King.  She does everything out of emotion and so lets false 
teaching and practice creep in; then she corrects herself and 
does everything by intellect and so lets fervor for the Lord 
seep out. 



    Our verse commends the combination of beauty and 

knowledge.  Of course, rightly understood, they always go 

together anyway, but we need reminders to keep from em-
phasizing one to the neglect of the other.  Knowledge, true 
knowledge, is a beautiful thing.  Its possession should yield a 
most harmonious result in the soul.  This soul harmony then 
dresses the knowledge as we speak it. 
    This sends up a red flag concerning anyone who only uses 
his Biblical knowledge as a tool or a weapon and never like a 
musical instrument.  If all doctrine means is who is right and 
who is wrong, we only have the Ephesian kind of knowledge 
Jesus condemned in the Revelation passage above.  Obviously, 
anyone who altogether avoids the Bible's use as a weapon is 
equally mistaken, but we must not excuse one extreme by 
commending its opposite.  We must all be Davids, who are 
experts at siege and song.  The use of the one commends our 
use of the other. 
    The mature Christian knows how to speak truth in a way 
befitting that truth, including its innate beauty.  The imagery 
he uses will show a deep grasp of the spiritual matters he 
seeks to elucidate.  Furthermore, his own soul's warmth for 
the subject will be evident in his tone.  And finally, he will be 
concerned that the playing of his 'instrument' fall empatheti-
cally on the ear of his hearer: 
 

 Eph 4:15  but speaking the truth in love, we may grow up 

into Him in all things, who is the Head, the Christ  

 

    It should be most grievous to us to ever think that the 
words of our splendid One are coming across less than ap-
pealingly from our lips.  If we do not take care to adorn our 
speech properly, we will doubtless be guilty of the "gushings 
forth" of the spiritually dull-witted.  Those who will not take 



time to ‘paint’ with their words have no real depth of knowl-
edge or of soul.  They pour forth what they think is spiritual 
eloquence, but which in reality is only bucket slop fit for 
swine; so they accost their hearers.      
 

    We can only speak as we have heard.   
    Are Jesus' words pleasant words to our ears in the first 
place?  Or are they only fuel for an argument or bricks for a 
construct?  These they must be as well, but without the pleas-
antness, they are mere ghosts of their real selves.  

 
 

 

Devotion 2 

 
  

Words of the Verse: 
 

    "Observing" is from a Hebrew word meaning literally 

"to lean".  Someone leaning for a look is paying close at-

tention. 
 

Analysis of the Verse: 
 

Being Described: 
 

 The eyes of Jehovah 

 

 

 

Proverbs 15:3   

The eyes of Jehovah are in every place  
Observing the evil and the good.  

 



Their Descriptions: 
 

 In every locale 

 Keeping watch on the evil and the good 

 

Teaching of the Verse: 

 
    Here is another verse touching 'theology proper', the study 
of God Himself.  He has given us reams of information about 
Himself.  Do you suppose He wants us to know Him?   
    What of all this talk through Church history of God being 
completely incomprehensible?  Of course, part of what He 
has told us about Himself is that His whole being cannot be 
comprehended at once- but completely unintelligible?  So He 
has wasted His and our time revealing things about Himself 
that cannot be known? 
    Today's proverb concerns what is theologically designated 
as God's 'omniscience', His 'all-knowledge'.  He knows every-
thing.  To know everything means that He completely knows 
Himself, His creation, the future- all things that can possibly 
be known;  everything about them.   
    The part of His knowledge considered in today's verse is 
His knowledge of all things on earth, particularly all things 
human.  God is completely tuned in to what you are doing 
all the time.  Simultaneously, His undistracted attention enve-
lopes everything about me, missing no detail or nuance of 
motive or mixture of attitudes.   
    However aware you are of your own complex of emotions 
and reactions to yourself and everything around you- present, 

past, and future considerations all at once, God comprehends 

all that, knowing both your subjective experience of it and 

the objective truth of it also.   



    It actually takes us a few moments of thought to unravel a 
bit of how amazingly much God does know.  We ourselves, 
being made in His image, have been granted a partial experi-
ence of a multi-dimensional type of knowledge.  This helps us 
realize how much further beyond our knowledge a complete 
and unrestricted knowledge must be. 
    Now having said all this, we can see how blessed we are in 
a western society with Christian philosophical underpinnings.  
We can conceive of a God who made, controls, and knows all 
things, even if we do not believe in Him.  Eastern countries 
with Buddhist or Hindu mindsets may not grasp this so easily.  
But even in these or animistic places, an understanding of a 
one-God who rules all is not many steps removed from their 
analytical ability.  Whatever is the ruling principle in their sys-

tem, all that must be asked is, "But who is behind that?"  Ul-
timately all systems must come down to either one orderly 
mind behind everything or one chaotic chance.  The chance 
can be challenged on the basis of the order all around us and 
within us.  These orders could not have arisen from disorder. 
    So most men can easily conceive of, and most actually be-
lieve in, a God who controls all things (and Biblically we 
know that those who believe otherwise are only denying what 
they know inwardly to be true).  Herein, then, lies a most 
amazing discovery.  How often has your flow of thought been 
interrupted by, "Oh my, I forgot.  God is watching."  Think 
about this!  How can it be that Someone who is watching eve-
rything we do could drift out of our own realm of awareness?   
    If we were told to be careful of our behavior because we 
were being shadowed by spies, we would be able to take on a 
whole second layer of consciousness in which we thought not 
only of what we were doing, but what the spies were thinking 
about it.  Why is it we do not exercise this dual-awareness 
with God?  Is it just that we get bored with it because it never 



goes away?  No, it is because of this: 
 

 Rom 3:18   "There is no fear of God before their eyes."  

 
    As long as we thought the spies shadowing us might do us 
harm, we would manage to stave off any possible boredom 
concerning their investigations.  We forget about God be-
cause we don't fear Him.  We have thrown any warnings we 
have heard about the seriousness of His  evaluations out the 
window.  Santa Clause threatened to short us at Christmas for 
bad behavior, yet he came through for us every time.  God 
wouldn't seriously consider harming a nice chap like me! 
    So what, therefore, if He's watching?  If I have a conscience 
pang now and again thinking He might be ashamed of me, 
well at least He's not going to do anything about it.  At least 
He's not going to do anything- eternal... right? 
    Why does our verse say He's watching the evil and the 
good?  It can only be because there are two ultimate destinies 
that His observations are leading to.  This, of course, is what 
Scriptures abundantly testify.  So someone characterized by 
evil, characterized by the lack of fearing God, will have all his 
avoidance of Him come crashing upon him like a tidal wave at 
death.   
    So what if I conceived of a God who can watch everything?  
The point is, do I use this concept to direct my behavior? 
 

 
 
 
 
 
 
 
 



Devotion 3 

 
  

Words of the Verse: 
 

    "Subversion" means "distortion" in the Hebrew, coming 

from a root word meaning "to wrench."  Deceit is a form 

of 'wrenching' words, but so is manipulation. 
 

Analysis of the Verse: 
 

Being Compared: 

 

 The curative tongue 

 Subversion in the tongue 

 

Their Opposing Descriptions: 

 

 Is a tree of life 

 Is a breaking of the spirit 

 

Teaching of the Verse: 

 
    Here is the final leg of our Proverbs 'quatrain' on the tree 
of life.  We have commented on it at 11:30 and 13:12; it also 
appeared at 3:18.  Elsewhere in Scriptures, we only see it in 
Genesis in Eden and in Revelation in the New Jerusalem. 
    In Proverbs 3:18, wisdom and intelligence are a tree of 
life.  In 11:30 the fruit of the righteous is the tree of life, 

Proverbs 15:4   
A healing tongue is a tree of life,  

but subversion in it is a fracture in the spirit.  
 



nourishing himself and others.  In 13:12 it is desire being 
granted that is a tree of life to a person, the Christian's great-
est hope being the appearing of Christ.  Now it is a medicinal 
tongue that is a tree of life. 
    Of course, Solomon is not necessarily saying that each of 
these four things is the Tree of Life itself incognito; other-
wise, we would be restricting him from using a phrase simply 
metaphorically.  A tree that yields life is a very expressive im-
age, and it need not be the original Tree of Life or one trans-
planted from the New Jerusalem to satisfy our Biblical cate-
gorizations.  This is not to rule out similarities between the 
trees either.  We would expect that the good things growing 
from Solomon's trees of life will have much in common with 
the fruit of the real one; in fact, all he envisions springing 
from them would seem implicit to the New Jerusalem Tree. 
    A healing tongue is a tree of life, ultimately returning all 
that was forfeited in the original Tree.  This is because the 
greatest healing a tongue can do is to bring the message of 
Jesus, the Physician who heals the breach between man and 
God.  A healing tongue, then, is a healed tongue.  It can pass 
on healing because it has received healing.  This is why two 
things are absolutely critical: 
   1)  that we see how badly damaged we are by sin; and 
   2)  that we come to Jesus daily for healing and restoration 
(therapy). 

 
    Someone who stays in this mode will be supplied with a 
spiritual medicine kit of his own to dispense to others.   
    Turning the perspective at a different angle, Jesus' own 
words to us work healing, being a tree of life from Him to us, 

but also bearing fruit "after its kind," growing a tree of life in 

us.  We, in turn, minister this tree's fruits and pass on it and 

its seeds to grow in others. 



    The Christians we want to be around are those who minis-
ter healing to our spirits, are they not?  They are the same 
ones who are drawing healing strength from Christ for their 

own wounds, their own lack. 

 
    How ugly when we use our tongues to wound.  Remem-
ber, we are only as good as our inner weakest link.  We may 
be able to speak helpfully to most people; but what about that 
one person?  Someone who threatens us in some way may be 
the victim of the inner poison we haven't drained off.  We've 
convinced ourselves that we are wonderful healers, and oth-

ers are telling us so as well.  It must be your fault then, if I 

hate you.  You deserve snide remarks.  You deserve back-
handed compliments. 
    And which is the 'real me', if I'm ministering healing on the 
one hand and hurt on the other?  Unfortunately, Jesus says we 
can't serve two masters in reality.  James says bitter water and 
sweet can't come from the same spring.  Most people don't 
need a huge outlet for their bitterness.  Most people don't 
want to be noticeably acid-tongued.  So that one little outlet 
that we allow to vent our festering discontent- it tells the 
whole tale.  Our 'sweet' spring is artificially (deceptively) 
sweetened. 

 
    Subversion in the tongue breaks spirits.  But because the 
person you hate isn't even counted as a real person, you 
wouldn't know whether you had broken his spirit.  Parents 
who yell at their children don't see the hidden hurts their ar-
rows cause.  For these children, it's daily death.  After a while 
it's no use coming alive again; I'm just going to get yelled at, 
treated as worthless, and die inwardly.  I'll just stay dead.  
Then we wonder why they've 'retreated' beyond our commu-
nications. 



 
    Ironically, healing and subversion are both addressing defi-
ciency in the human spirit.  The healing tongue says, "I need 
healing as much as you."  The subversive tongue says, "I'm 
better than you.  You need to be made to do right or else pay 
for it."   

 
    Which one would you rather have talking to you?   
    The Golden Rule of the Great Physician tells us that we, 
then, should be speaking the same healing words. 
 

 
Devotion 4 

 

  
Words of the Verse: 

 

    The root word for "reproof" has to do with chastise-

ment, literally by blows. 

    The root word for "admonition" means "to be or make 

right". 

    The word for "aware" is only used four times in Scrip-

ture, twice in Proverbs.  The other two times it has a bad 

connotation, but, as usual, Solomon shows us the other 

side of a word for cunning.  This one literally means "to 

make bare," and so seems to speak of the analytical person 

who sees through a maze of complicating factors to cor-

rectly perceive the nature of a situation. 

 

Proverbs 15:5   
A fool despises his father's reproof,  

but the one who garners admonition is aware.  
 



Analysis of the Verse: 
 

Being Compared: 
 

 The fool 

 The insightful 

 

Their Descriptions: 
 

 Scorns his father's chastisement 

 One who holds on to correction 

Teaching of the Verse: 
 

    Now we are back to the first 'proverb proper', Proverbs 
10:1, 

 
 Prov 10:1  The proverbs of Solomon:  

                    A wise son makes a father rejoice, but the  

foolish son is his mother's sorrow.  

  
    Revisited at 13:1 

 
 Prov 13:1  A wise son hears  his father's instruction, but a 

scorner does not hear rebuke.  

 
    The word for "instruction" in 13:1 is the same for 
"reproof/ chastisement" in our verse. 

 
    Search no farther.  If you have found a child who minimizes 
a father's correction, you have found a fool.  If you find an 
adult who ridicules a parent's misgivings, there is a fool also. 
    A wise child always sees value in a parent's advice.  A par-



ent's words are a special kind of direction.  This direction is 
most closely duplicated in a wife's relation to her husband.  It 
is also seen in a subject's relation to a king.  A child, though, is 
especially bound to a parent's counsel, since he is not only 
dependent, but not yet developed to maturity. 
 

    Our proverb is mostly about the negative things a parent 
has to say.  Chastisement and admonition are both types of 
instruction assuming a wrong bent in a child.  A child, there-
fore,  will probably not be pleased with a parent's correction 
immediately, but a wise one will soon accept that it was for 
his good.  That is as much as to say, the child accepts his own 
depravity and need for adjusting. 
    The child who despises correction is basically saying he has 

no faults.  Either that or he is saying that he is the only one 

allowed to deal with his faults.  This is a foolish child indeed. 
    Are there such things as bad parents?  Yes, and unfortu-
nately, in a godless era, they are almost the rule rather than 
the exception.  But it is natural in a parent to at least be pro-
tective of his children.  Even a bad parent, then, will have 
some good direction to keep children from harmful paths.  It 
is difficult to cull the good advice amidst verbal abuse and 
rules that change unjustly.  Sometimes, a child will have to 
reflect back many years later to understand where there was 
advice that was beneficial.  This child is still better off than 

the child who received no correction, whose own system of 

right and wrong was approved, whatever it was. 
 

    The ability to honor authority transfers into adult life.  
Christians who didn't understand this before conversion have 
to make the transition.  God places authorities in my life.  
They have a special 'pathway' to my spirit.  If I am truly sub-
missive to God, I can be truly, humbly submissive to my hu-



man authority.  If I rebel against human authorities, my spirit 
is not aligned rightly with God.  Very few of us go without 
need of correction here.  The human spirit rises up in inde-
pendence so easily. 
    The rule in church is this: 
 

 Heb 13:17   Yield to those leading you, and be submis-

sive, for they watch for your souls, as those who must 
give account, that they may do it with joy and not with 

grief; for that is unprofitable for you.  
 

    "Yield" is an important word here.  Don't be someone 
who has to be outright commanded before you'll cooperate.  
Take a leader's direction as an inclinations he has gleaned 
from Scriptures.  Do you have to validate each of these indi-
vidually, withholding submission until you're satisfied?  If you 
do, you basically deny any leadership position but your own.  

If a leader's direction is not against Scripture, he needs your 
cooperation to employ what he perceives to be the Spirit's 
leading.  If he has to prove everything to everyone's satisfac-
tion (that is, assuming everyone's dissatisfaction), he will be 

hog-tied.  Their approval becomes his rule rather than God's 
approval. 
    Rather, the burden of proof should be on someone who 

questions his direction.  Let the questioner show what is 

against Scripture.*  Otherwise, let God's principle of au-

thority work in everyone's favor.  If a leader makes an unwise 
choice, he will bear responsibility for it. 
 

    The one who invites correction is an aware person, some-
one who realizes that his own improvement is a matter 
largely out of his own hands.  Without others' intervention, 
especially those in authority, we will surely go down the 
wrong road. 



* This is what is assumed of the Bereans in Acts 17:11.  Their 

basic mode was reception, not rejection.  Paul could not have 
profited them if they were "prove it first" Christians. 

 
 

Devotion 5 

 
  

Analysis of the Verse: 
 

Being Compared: 
 

 The righteous man's house 

 The immoral man's gain 

 

Their Descriptions: 
 

 An abundant treasure 

 Brings disturbance 

 

Teaching of the Verse: 
 

    Most translations supply the word "in" for the first half of 
the verse:  "in the house of the righteous."  The more 
straightforward reading in Hebrew is "The house of the right-
eous IS abundant wealth."  The difficulty with this is taking 
"wealth" in a metaphorical sense.  However, Isa. 33:6 uses 
the word in exactly the same way: 
 

 Isa 33:6  ... The fear of Jehovah is His treasure.  

Proverbs 15:6   

The house of the righteous is a great treasure,  

But in the income of the wicked there is consternation.  

 



    The metaphorical use of 'treasure' also corresponds to the 
context of the surrounding proverbs. 
    This is not to deny the presence of wealth in a righteous 
man's house; this has already been discussed in previous prov-
erbs.  But here, it is his house itself that is the treasure. 
    Our proverb today answers to this preceding one: 
 

 Prov 14:1  A wise woman builds her house, but the  

foolish plucks it down with her hands.  
 

   The woman is the "home-guard" Scripturally (Titus 2:5 in 
the Greek).  The house she builds becomes a great treasure 
for herself, her husband, their children, and all whom they 
touch. 
    A later proverb tells how they will decorate this home: 
 

 Prov 24:3, 4  Through wisdom a house is built, and by un-

derstanding it is established;  and by knowledge the 

rooms shall be filled with all precious and pleasant riches.  

 

    Again, this is not talking about a physical edifice.  The 
house here is a metaphor for the family living in it.  By wis-
dom, they themselves and everything about their lives be-
comes a treasure-house of fine spiritual commodities. 
 

    Contrasted to the house of the righteous is the income 
of the wicked.  The wicked is pictured, in effect, bringing 
more and more stuff into his life to try to equal the riches of 
the righteous, but he cannot do it.  Because he does not have 
the base of righteousness to build on, all he brings into his 
house goes sour and is a cause for “consternation.” 
 

    Is your house a great treasure to you?  By the fear of God, 
the wise man makes it so.  When people come into a right-



eous man's house, what they find in it is irreplaceable.  Peace 
and love between family members dwell in a righteous man's 
house.  Whatever is not from God's fear is removed as 
'leprosy' from the home (Lev. 14), so that God's people may 
inhabit dwellings of peace and prosperity.  The wise man 
'buys' this treasure by disciplined godliness (Prov 23:23), 
convinced of the value of his purchase.   

 
 

Devotion 6 

 

  
Words of the Verse: 
 

    The word "so" is from a Hebrew word meaning "set up-

right", thus also, "just".  So the second half of the verse can 

be translated, "The heart of dullards is not just."  
  

Analysis of the Verse: 

 

Being Compared: 
 

 The lips of the wise 

 The heart of the dullard 

 

Their Opposite Descriptions: 
 

 "Scatter" knowledge 

 Not so  [does not disperse knowledge] 

Proverbs 15:7   
The lips of the wise disperse knowledge;  

Not so with the heart of dullards.  
 



Teaching of the Verse: 
 

    This is our second proverb comparing one man's organ of 
speech to the center of another man's being.  The first was 
 Prov 10:20  The tongue of the just is as choice silver; the 

heart of the wicked is worth little.  

 

    Now we add that the valuable commodity posited in the 

righteous man's tongue is a resource he shares with others.  
In that the word for "disperses" is also translated "scatters," 
we have a connotation of the just man saying valuable things 

wherever he goes.  Furthermore, there is even an idea that he 
drops bits of wisdom here and there without even taking it 
fully into account; perhaps like someone with a bag of seed 
who has been scattering it in a prepared field, then who 
tosses tads of what's left by the roadside, not much consider-
ing whether it will grow.  Maybe this is one of the Scriptures 
Jesus had in mind when He gave the parable of the sower 
(Matt. 13). 

 
    It goes without saying that the wise man has a wise heart 
informing his tongue.  The conception of wisdom is 'purer' in 
the heart, we might say, than on the tongue.  The tongue 
might have to search out several analogies on several different 
levels to convey an idea comprehended in the heart.  (This is 
why poetic language is sometimes a more 'precise', immedi-
ate vehicle of knowledge than technical language).*  Part of 
the point of our proverb is that even an imperfectly expressed 

piece of wisdom on a good man's tongue is superior to the 

same idea expressed in its 'purest' form in the heart of a fool.  

That's quite a difference between wisdom and foolishness! 
    It's almost like saying that I can describe something bet-



ter than you can imagine it. 

 
    The heart of the spiritually imperceptive cannot be a vehi-
cle for dispersing knowledge.  His grandest thought, taken in 
the context of his whole system of thinking, deserves the title 
"knowledge" less than some offhand remarks by wise folk.     
    The Bible's descriptions of the lost man's dilemma are ex-
treme, are they not? 
 

    Are you a wise person?  Do you disperse knowledge? 
    Rule one in a wise man is:  every word of God is depend-

able.  Whatever I say based on His words is worth saying. 
    Rule two in a wise man is:  God put His words inside me 

so I could be a dispenser of them. 
    If your knowledge of Scripture is not such that it can be 
spread from your tongue, you must consider the knowledge 
further.  It takes practice trying to distill Scriptural teaching 
in your own words.  If you understand it, you'll be able to 
convey it.  Again, some concepts may take a number of ave-
nues and illustrations to rightly convey, but this is a talent a 
dispenser will hone. 
 

    Finally, a wise man, as a dispenser, must himself be the ob-

ject of the wise lessons he spreads.  He himself must be eating 

of the tree of knowledge** before he can be an authorized 
distributor of its seeds. 
. 
 

* This is also why we must be careful not to assume that one 

sentence carries all the truth that there is to convey about a cer-

tain matter . 
 

* *   The tree of knowledge is not the Tree of the Knowledge of 



Good and Evil.  The tree of knowledge begins with the fear of 

God (Prov 1:7); the Tree of the Knowledge (= Determination) of 

Good and Evil was the departure from God's fear. 
 

 
 

Devotion 7 

 
  

Words of the Verse: 
 

    This is the first of three times we have "prayer" in Prov-

erbs.  It is used 77 times in the Old Testament. 

  

Analysis of the Verse: 
 

Being Compared: 
 

 The sacrifice of the immoral 

 The prayer of the upright 

 

Their Descriptions: 
 

 An abomination / hateful / repulsive  to Jehovah 

 Jehovah's delight / acceptable to Jehovah 

 

 

 

Proverbs 15:8   
The sacrifice of the wicked  

is a hateful thing to Jehovah,  

but the prayer of the upright is His delight.  
 



Teaching of the Verse: 

 
    Here we have a comparison similar to the last verse.  There 
the 'mere' tongue of the wise was superior to the whole heart 
of the fool.  Here the 'mere' prayer of the upright, perhaps 
offered up rather briefly and quickly forgotten, is superior to 
an animal sacrifice brought to the Temple and offered at great 
expense of money and time, but by the immoral. 
    The first thing we notice is that not all religious sacrifice is 
acceptable to God.  This should put a fairly sizeable dent in 
the idea that all religions are like spokes on a wagon wheel 
connected to the same hub, the same God.  Not even His 
own ordained sacrifices are necessarily acceptable to Him.   
    A second observation is that it is wicked in and of itself to 
offer God any religious service He had not ordained: 

 
 John 4:22  You worship what you do not know; we wor-

ship what we know, for salvation is of the Jews.  

 
    Of course, this was spoken by a Jew, and obviously an in-
tolerant one.  It was spoken to a Samaritan, a 'half-breed' the 
Jews despised.  She was claiming the hill of Jacob's well, be-
ing where God had had dealing with the patriarchs, was a 
good 'launch pad' for acceptable worship.  The Jew talking to 
her, Jesus, said that she was ignorant, misled, and offered un-
acceptable worship to God, because God had ordained Jeru-
salem as 'worship central' for all nations (a geographical dis-
tinction soon to change, according to the previous verse).   
    Of course, intolerant Jesus was bringing her to Himself, 
making her into an acceptable worshiper all the while, but 
the process had to begin with the realization that her worship 

was only acceptable to God on His own terms. 
    Note that our proverb not only says that some worship is 



not acceptable, but that it is abominable.  Solomon has al-
ready told us three things that are an abomination to God in 
the 'proverbs proper'.  He also gave a list of seven abomina-
tions in 6:16 - 19.  Solomon has a very firm idea of what is 
odious to God.  He does not picture God saying, "Well, I 
can't accept that worship, but, after all, their sincere effort is 
commendable."  Rather, Solomon has God saying, "That 
worship offends Me; I find it repulsive."  Well, so much for 
political correctness with God. 
    So we have distinguished two crucial factors for acceptable 

worship.  One is a sincere heart; the other is the prescribed 

kind of worship.  Why, after all, would someone with a sin-

cere heart bring worship before God that God had not or-
dained? 
  Here, then, is our big question of the day:  Have you ever 
searched out your own heart as to the worship you bring be-
fore God?  Have you ever thought of it in terms of these two 
factors? 
    Is your worship what God has prescribed?  How do you 
know?  If you were teaching someone 'from scratch' in Scrip-
ture what acceptable worship is, what would you present?  
Has your approach been, "I just came to praise the Lord; 
don't bother me with details"? 
    Is your worship humble?  Do you come with the basic atti-
tude, "I don't deserve to be in Your presence.  How dare I 
presume to come before a holy God as a defiled sinner"?  Or 
do you just 'barge in'?  Is your 'covering' the same as the aver-
age Jew, "Well, I've got my sacrifice; that's what makes me 
acceptable"?  The Christian version, even more abominable: 
"Well, I've got Jesus' blood, so my worship is automatically 
acceptable."   
    The blood of Christ should work the opposite of presump-
tion in us.  Christian assurance, unfathomable as it is to the 



natural mind, is saturated with self-doubt.  "I am not accept-
able" is the only proper foundational thought for "Jesus is ac-
ceptable on my behalf." 
    And there is a prayer.  "I am unacceptable.  Jesus is ac-
cepted."  Addressed to God this is a simple prayer of an up-
right man which is received by God, which delights Him.  
This is the basis for all prayer.  Most Christians brush lightly 
past the first part, if touching it at all.  The real translation of 
the average Christian basis for prayer is, "Jesus is acceptable; 
hence, I am acceptable."  But this prayer, in effect becomes 
simply, "I am acceptable."  It becomes an assumption, a 
given.  It shows that there was never really any self-doubt to 
begin with, at least no fundamental self-doubt.  The real 
foundation of this presumption is the assumption that God 
really wants me as a worshiper, so let's skip over the intro-
ductory details and get to the good part- "I'm OK!"  

Whereas, back of every true Christian prayer is the real ac-

knowledgement, "I'm not OK in myself."  This may never fly 
with the self-esteem crowd, but Christians are more con-
cerned with esteeming their Savior anyway. 
 

    Medieval Christianity apparently emphasized "I'm no 

good," failing to realize, "Christ IS good on my behalf."  We 
have fallen into the opposite error, equally dangerous and 
damnable.   
    The true Christian is always straining for the balance, since 
this is the state of mind of a spiritually-minded man.  If he is 
not striving, he is admitting that he has given in to one ex-
treme or the other. 
    The final part of the proper formulation is this:  "I'm no 

good.  Christ is good on my behalf.  Christ is making me 

good."  The prayer of the upright:  He is not only upright 
positionally (justification), but experientially also 



(sanctification).  When his personal uprightness flags, so does 
his confidence in prayer: 

 
1 John 3:22  And whatever we ask, we receive from Him, 

because we keep His commandments and do those 

things that are pleasing in His sight.  

 

 

 
 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 
 



 

 

 

 

 

Chapter 5 
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Devotion 1 

 
  

Words of the Verse: 
 

    Solomon uses "love" twenty-seven times in Proverbs in 

a wide variety of applications.  We have already seen it 

twice in 12:1 concerning love of instruction and knowl-

edge and once in 13:24 of parental love of child. 

    "Pursues" is a word also used of hunting. 
  

Analysis of the Verse: 
 

Being Compared: 
 

 The way of the immoral 

 The one who chases righteousness 

 

Descriptions: 
 

 An abomination / hateful / repulsive  to Jehovah 

 Jehovah loves 

 

Teaching of the Verse: 
 

    Here is a second verse in a row on what is abominable to 
God. 

    This one is even more offensive to the natural mind, if that 
is possible.  This one says that Jehovah loves one kind of per-

son, implying He doesn't love the other kind as much- per-

Proverbs 15:9   
The way of the wicked is an abomination to Yahweh,  

But He loves him who pursues righteousness.  

 



haps not at all!  It's funny, people will be offended that God is 
repulsed by a worshiper, but they save their gravest indigna-
tion for His failure to love, or love as much.   
    We truly are theological creatures!  We have an image of 
God in our minds, and you'd best not mess with it, especially 
not concerning His love!  The assumption that God loves  
everybody is just settled dogma, even amongst unbelievers.  
Very amazing.  The flavor of the 'spirit of the age' in our gen-
eration is quite decided.  And Satan doesn't care much to 
which extreme we go.  He can lock people away from salva-
tion by the opposite extreme also, that God hates everyone. 
    This verse advances the thought of the previous one in that 

not only is the religious exercise of the immoral repulsive to 

God, everything about him is repulsive.  The way of the 
wicked, it says: his whole way of life. 
    There is a silly distinction drawn up in our day to safeguard 

God's love to every creature.  He hates the sin, you see, and 

not the sinner.  Oh, I see!  That makes a lot of sense!   
    Foolishness!  Where did the sin come from anyway?  Was it 
non-voluntary?  Is it separate from the sinner himself? 
    But in case we were wondering, not just the way of the 

unbeliever, but he himself  is hateful to God: 
 

 Prov 16:5   Everyone proud in heart is hateful to Jehovah 

 

    Actually, there is something quite sinister about our doc-
trine of God's universal love.  It robs Him of His personality.  
That's right, if God has to love everybody, He's just a machine 
that doesn't make any real choices.  But that's what people 
want.  They want a God who is 'safe' and under their control.  
They don't want Him to think about whom He loves, just 
love everybody!   So that God is not even personal.  
    Furthermore, they don't want love to be a choice with 



God, even though love is a choice with them!  That's right.  
We exalt our own freedom of choice but limit God's!  This is 
really just another stone in the altar of man's self-worship.  
We deify ourselves by granting man greater freedom of will 
than God.  We limit God so He's more under our control. 
    One final offensive thought in the verse:  God loves some-

one because of  what they do.  He loves the one who pursues 
righteousness.  No fair, God!  That gives him an unfair advan-
tage!  Salvation is supposed to be by grace!  Now You love 

someone because of what they do!  Now You've put me under 
pressure to pursue righteousness or You won't love me!  No 
fair! 
    (If we can't be God, at least we can be his chief-of-staff and 
tell Him where He's stepping into a P.R. nightmare.  That 
really makes us more important than God.  He's the nuke, 
but I aim it.) 
    But note that our verse doesn't deny grace, it merely goes 

past the stage in a man's life when grace has granted justifi-

cation to its working of sanctification in his soul.  Would we 
deny that God can actually create a new creature in Christ 
who actually loves righteousness?  But our skewed theology 
wants to hold out the possibility of a newly created being 
who still follows unrighteousness. 
    We haven't learned yet that such a thought must be an-
swered by Scriptural absolutes.  "By their fruits you shall 
know them."  A Christian can stray; the question is whether a 

person characterized by unrighteousness fits the description 

of someone God loves.  Can someone who loves iniquity and 
doesn't love righteousness be a Christian?  Or to phrase it an-
other way, can a Christian be abominable to God? 
 

1 John 3:7  Little children, let no one deceive you. The one 
who practices righteousness is righteous, just as He is 



righteous.  
 

    What we really want to ask ourselves is whether or not we 

are pursuers of righteousness.  Are we hunting after it like a 
frontier hunter pursues game in the winter for his family's 
survival?  The verse implies that if not, if we are lax about the 

whole matter of righteousness, our way/ character betrays 
us as unrighteous, as immoral, as those untransformed by the 
grace of God. 

 
 
 

Devotion 2 

 
  

Words of the Verse: 
 

    This verse can be translated with equal grammatical 

correctness, "Grievous (evil) correction is for him who 

abandons the path."  "Is" has to be supplied in the He-

brew, and can go equally well either place grammatically.  

"Evil correction," however, may be a misnomer. 

     

Analysis of the Verse: 
 

Complements: 
 

 The one who abandons the path 

 The one who hates admonition 

 

Proverbs 15:10   
Correction is evil to him who abandons the way; 

he who hates admonition shall die.  
 



Their Descriptions: 
 

 Discipline is evil to him 

 Shall die 

 

Teaching of the Verse: 
 

    Man's natural spirit does not like correction.  Left to our-
selves, we would reject any piece of advice that contradicted 
us in any way.  On the last day, we will see the multitude of 

God's mercies whereby He trained our spirits away from this 
stubborn pride.  Even in the 'little things' He is helping us; 
even in the overlooked things, and in the odd: 
 

 Job 33:15 - 17   In a dream, a vision of the night, when 

deep sleep falls on men; while they slumber on the bed,  

then He opens the ear of men and seals their instruction,  

that He may turn man from his deed; that He might con-

ceal pride from man.  
 

    Many dreams have an unsettling quality that tends to break 
or soften our dangerous self-confidence.  Many other situa-
tions and relationships in life are downright unpleasant to us, 
but these God orchestrates to force us to agree with the sane 
conclusion that we are not all that our vaunted self-concept 
leads us to believe we are: 
 

 Rom 12:3  For I say, through the grace that was given me, 

to every man who is among you, not to think of himself 

more highly than he ought to think; but to think reasona-

bly, as God has apportioned to each person a measure of 

faith.  
 

    Our problem is not that we think too low of ourselves.  
What we mistake for low self-esteem is really frustration 



with our inability to carry out our haughty agenda, or frustra-
tion over others' failure to concede our high self-worth.  
Now we're talking about the fellow in our verse.  Correction 
is evil to him.  Our natural, high self-esteem makes us hate 
people and circumstances that confirm to us one way or an-
other that we are deficient and/or have done wrong. 
 

    A godly man, though, has come to agreement with God 
that there's nothing good at all in him.  Correction still pains 
him, but it is a pain that he has learned does him good, so he 
doesn't hate it.  He will chafe under its burden like anyone 
else, but he will not ultimately despise and reject it.  He has 
learned that difficulties keep him from 'abandoning the path'. 
    The hatred of correction so comprehensively defines the 
unbeliever that when we have described him thus, we have 
showed his ultimate destiny.  The end of his stubbornness is 
death.  His refusal of correction is daily confirmation of his 

death.  It is hardening in death day by day.  It is death solidi-
fied and finally made eternal in the Second Death (Rev. 2, 20, 
21). 
 

    How utterly important that we value the criticism we re-
ceive!  God uses many means to graciously point out our de-
ficiencies.  Peoples' hateful, spiteful, or thoughtless words are 
usually the ones we like the least.  The acidic nature of these 
is often what is necessary, though, to burn through our natu-
ral resistance to other forms of correction. 
    A lovely child of God who truly images Him is ever hum-
ble, inviting critique in whatever form God may be giving it, 
ashamed of the dragon of pride whenever it arises in him, 
slaying the dragon with sane verses about our deep depravity 
and natural worthiness of nothing but death.  Our proverb is 
one such verse. 

 



Devotion 3 

 

  
Words of the Verse: 

 

    Solomon has used the term Sheol four times already; 

this is the first of five times he uses it in the 'proverbs 

proper' (chapters 10-31).  Sheol is the waiting place of the 

dead before Judgment.  The word is used 66 times in the 

Old Testament.  Its counterpart in the New Testament 

seems to be Hell (Gk., Hades).  Sheol/ Hell is eventually 

thrown into the Lake of Fire, Rev. 20:14. 

    Abaddon is another designation for where the dead go.   

A different place?  A deeper compartment of Sheol?  It is 

only used six times in the Old Testament, twice in Prov-

erbs.  It is used once in the New Testament of an angel 

who leads dreadful hordes from the Abyss (Old Testa-

ment- 'Shachat') 

  

Analysis of the Verse: 
 

Being Compared: 
 

 Sheol and Abaddon 

 The hearts of the children of men 

 

 

Proverbs 15:11   
Sheol and Abaddon are before Jehovah:  

How much more then the hearts  

of the children of men!  
 



Descriptions: 
 

 Before Jehovah 

 Even more before Jehovah 

 

Teaching of the Verse: 
 

    Here is another theological verse.  Solomon certainly sees 
no separation between 'practical' and 'conceptual' doctrine.  
God's being and attributes are very relevant to everyday life, 
properly understood.  God's omniscience has everything to 
do with the way we live. 
    Neither does Solomon 'adjust' his theological teachings to 
'make' them practical.  They are practical already.  They are 
part of the knowledge a godly person must have to walk 
wisely in this world.  They are part of the mechanism that lifts 
the simple out of his simplicity. 
    "Sheol" is a word implying "hideaway."  Its root means "to 
inquire."  It is the place we have no experience of.  It will be 
a new mode of existence for those who go there.  That is why 
the Old Testament saints sometimes speak of Sheol as obliv-
ion.  It will be detachment from earthly life and earthly ser-
vice of God.   
    Yet this essentially mysterious place is no mystery to God.  
It is fully known to Him.  There is no  Yin and Yang, with God 
at one end of the spectrum and sin at the other.  Although sin 
is the one thing God is not the author of, yet it is an activity 
of creatures He made and falls within the boundaries of their 
natures.  As the abode of the unrighteous dead, Sheol does 
not polarize God.  God encompasses Sheol.  God created 
Sheol.  Even Sheol finally being cast into the Lake of Fire does 
not distance God: 
 



 Rev 14:10  The same shall drink of the wine of the wrath 

of God, which is poured out without mixture into the cup 

of His indignation; and he shall be tormented with fire and 

brimstone in the presence of the holy angels, and in the 

presence of the Lamb 

 

    Abaddon, likewise, is incomprehensible to man.  It is, per-
haps, the abode of certain demonic spirits (Jude 1:6), a com-
partment within Sheol perhaps.  Its root word means "to per-
ish," but God's knowledge does not perish there.  He is the 
Judge and Executioner.  He knows the crimes intimately.  He 
fits the punishments precisely.  God, as its Creator, knows 
Abaddon as well as He knows Sheol. 
    These two places, utterly unknowable to men, are set be-

fore us to teach us how well God knows another place.  This 

other place we are tempted to class with Sheol and Abaddon 
as deep and unfathomable to those outside it.  We like to 
think that this place is too complex and subtle for God to 
fully penetrate.  But He knows it too.  Our verse implies that 

Sheol and Abaddon are more impenetrable than this other 

place, so certainly if He knows them, He knows it.  The other 
place, the one we'd like to keep hidden from God, is the hu-
man heart. 
    By saying "the hearts of the sons of men," Solomon is 
communicating the commonality of human nature.  No hu-
man has a heart in a different category than others.  All hearts 
are human.  Each unique human heart is still a human heart 
and shares fundamental characteristics with all other human 
hearts.  We are thus limited by our race. 
    So we see that the maker of the original human heart 
would have an inside track on knowing the rest of them- all 
of them.  So He knows your heart.  All the subtle shiftings 



and nuances- He is comfortably ahead of them.  All the mys-
terious contradictions we perceive as yarn knotted tightly 
upon itself an inch thick lie before Him unraveled as by a sin-
gle shoestring pull. 
    Yet let us not deny that we behave as though we escape His 
gaze from time to time.  It requires a certain amount of spe-
cial effort to analyze our own thoughts; it requires even more 
effort to consider what God is thinking about us- that is, what 
He is plainly seeing.   
    Usually any notice we have of God's penetrating stare is 
relegated to the conscience-free room of "What else is new?"  
If God sees my thoughts all the time, I quickly lose the proper 
embarrassment of the sudden realization that He is seeing my 
present lurid thought.  God becomes the one thing He should 
never be– taken for granted.  The very thing that should cau-
tion us- His constant intervention into our thinking– instead 
loosens us. 
    So Solomon doesn't expect that this realization will revolu-
tionize us all by itself.  He is giving the godly man the confi-
dence to live a life truly laid-out before God if he will but ex-
pend the effort.  He is also giving us the confidence to tell 
unbelievers that they should fear a God from whom they can 
hide no motives, no secrets. 
    The tool that puts us in touch with God's penetrating stare 
is the Word of God: 
 

 Heb 4:12, 13  For the Word of God is living and powerful 

and sharper than any two-edged sword, piercing even to 

the dividing apart of soul and spirit, and of the joints and 

marrow, and is a discerner of the thoughts and intents of 

the heart.   Neither is there any creature that is not mani-

fest in His sight, but all things are naked and opened to 

the eyes of Him with whom we have to do.  



     Happy is the man who uses his time in Scriptures to lay 
himself open before God, uncovering all those inner thoughts 
that he'd rather not admit to God, even to himself.  As long as 
those thoughts linger in the dark, we treat them like ghosts 
lurking in the gloom of Sheol, as though God's light did not 

penetrate there.  Simply knowing that God sees these 

thoughts is not enough.  We must lay them before His blazing 
searchlight so they can be kindled by His consuming fire.* 

 
 
* This verse is therefore intimately connected with the previous one. 

 
 

 

Devotion 4 

 

 
Analysis of the Verse: 
 

Being Considered: 
 

 The scoffer 

 

Descriptions: 
 

 Doesn't love to be corrected 

 Will not go to the wise 

 

Proverbs 15:12   

A scoffer doesn't love to be reproved;  
He will not go to the wise.  

 



Teaching of the Verse: 

 
    The scoffer is portrayed as deficient because of his lack of 
love for others setting him straight.   It's not just that he hates 
correction while it is happening to him, it's that he fails to 
love its fruits enough to go to someone he knows will correct 
him. 
    This verse also teaches us one definite practice of wise men

- they set straight those who need it.  They will do it gently 
(James 3:17), but they will do it, because wisdom dwells with 
love: 
 

 Lev 19:17  You shall not hate your brother in your heart. 

You shall always rebuke your neighbor, and not allow sin 

on him.  

 
    In the matter of loving correction, there is a thin line be-
tween any regular Joe and a scoffer.  Pride can take hold of 
any of us and cause us to avoid the company of those who 
would set us straight.  The sting of correction also threatens 
to show even the best of us as having strong scoffing tenden-
cies in that correction irritates us rather than evoking grati-
tude.  These tendencies are only kept in check by the power-
ful grace of God. 
    So the wise 'correctee' possesses such a strong core of hu-
mility that the sting of the 'corrector' automatically sets off an 
'honesty alarm.'   This alarm recognizes the truth in the re-
buke and refuses to deny it, despite the irritation it might 
produce.       
    Our lips are a very great foe to us in this regard.  Our lips 
will often send off a counteractive missile strike more auto-
matically than our honesty alarm can be sounded.  These 



counterattacks will often do enough damage to force us com-
pletely into self-defense mode; hence, any truth we had 
sensed in the rebuke is buried under our defensive lockdown.  
The wise man, therefore, keeps control of his lips, especially 
withholding defensive words when correction is given. 
 

    So how do you respond to correction?  Is it too painful for 
you to receive?  Is it- "No fair!  Other people deserve the 
correction more than me!"- so you won't take it? 
    Furthermore, what company do you seek out?  Only peo-
ple who will second your own opinions?  Where is the wis-
dom in that?   
    The scoffer with your name is always sitting in the back 
seat, leaning forward, looking for the slightest opportunity to 
jump in the front seat and take the wheel.  The ability to han-
dle pain- not pain for its own sake, but pain that works neces-
sary daily repentance- is all that keeps him a harmless passen-
ger. 
 

 
 

Devotion 5 

 

  
Words of the Verse: 

 

    "Appearance" is literally "face". 

    "Wholesome" in the Hebrew means sound or beautiful. 

  

Proverbs 15:13   
 A happy heart makes the appearance wholesome,  

but by grief of heart the spirit is stricken.   

 



Analysis of the Verse: 
 

Being Compared: 
 

 Happiness of heart 

 Misery of heart 

 

Descriptions: 
 

 Makes a resplendent countenance 

 Crushes the spirit 

 

Teaching of the Verse: 

 
    God made us two-tiered beings in one respect.  There is an 

inward world in which we consider unto ourselves all that is 

around us and within us.  Then there is our outer 'shell', ably 
designed by God to express that inward world, otherwise in-
visible to view.  The fact that our face can accurately portray 
our inner feelings is an amazing testimony to the creative 

genius of God.  But He is instructing us even in the very fact 
of an outward that expresses the inward.  He is telling us that 

we are interactive creatures.  We are not designed to be unto 
ourselves only.  If we were, we would only need the inner 

part.  God gave us faces to express to one another what is in 

our hearts.  We are meant to express and so to interact. 
    Therefore, when we see someone with a brightened coun-
tenance, what are we to think?  More accurately, how are we 
to respond? 
 

 Rom 12:15  Rejoice with those who rejoice.  Weep 

with those who weep.  



 

    We are supposed to be sympathetic creatures.  This is why 
Solomon is telling us this.  He is giving us an anthropology 
lesson certainly; he is telling us how humans work, and this 
we need to know.  But he is telling us so that we will know 

how to respond to others when these tell-tale signs appear.  
    He is also giving us these signs for our own sakes.  When 
there is a great boulder situated immovably on our hearts, 
crushing it, we need to be aware of what is going on.  The 
Hebrew word for "grief / misery" of heart can accurately be 
translated "depression."  We might hesitate to use this desig-
nation, since it has come to carry a clinical connotation, but 
depression, as in being weighed down, is a precise description 
of what we feel when our spirit is broken.  We need to know 
when we are depressed.  
    The heart is shown at the two ends of its spectrum.  At one 
end is happiness, at the other, sadness.  All life is lived within 
the range of these emotions (not to exclude other opposing 
pairs).  One feeling pushes up like an underground fountain 
and springs into the sunny air as a beaming face.  The other 
feeling is a great weight pulling down and down on the spirit, 
until it feels that there is no more interior space to fathom 
this bottomless pit.   
    When life is withdrawn from the face and other outward 
expressions (drooping hands, slumped shoulders), this also 

tells a story.  It is not a message sent so much as it is a mes-

sage denied.  No signal to the face, and we take on an unnatu-

ral android appearance that is pitiful in its incompatibility.  
The word 'drawn' is often used to describe the face of some-
one thus afflicted.  The happiness proper to man is ‘drawn’ 
out, drained from his expression.  His spirit is crushed and 
crumpled. 
 



    Solomon is making us counselors in telling us these simple 
truths.  Considered abstractly, they seem almost too simple, 
but tucked away as helpful guides, they return to us in the 
hour of need, when we would have otherwise been unable to 
think objectively about our condition because of its pressure 
forcing out all other considerations.  Now we have a tool that 
can return to us.  Now in depression we can look at ourselves 
and say, "Ah, this is what is happening.  I should have known 
as much.  This is common to man.  I am not isolated.  I will 
go to my Friend.  I will go to His friends (who, by the way, 
might have to rebuke us, according to the previous verse, 
since we might have gotten into this funk by selfishness or 
improper self-maintenance)." 
    And when we see someone else drooping, we will sympa-
thize with his weight, and, far from despising him, we will 
extend a lifting word and offer a lifting hand; or simply come 
alongside and sit in the sinkhole a while, too. 

 
 

 
 

Devotion 6 

 

  
Words of the Verse: 
 

    "Feeds" is from a word also translated "shepherd" (noun 

and verb); "grazes" might be a good translation. 

  

 

Proverbs 15:14   
The heart of the discerning one seeks knowledge,  

but the mouth of dullards feeds on folly.  
 



Analysis of the Verse: 
 

Being Compared: 
 

 The heart of the discerning 

 The mouth of dullards 

 

Descriptions: 
 

 Searches out knowledge 

 Feeds on foolishness 

 

Teaching of the Verse: 
 

    We have almost come to expect the unusual pairings of 

Proverbs.  This one again compares a heart with a mouth.  

Why?  The function of a wise man's heart being considered 
can only be approximated by the corresponding function of a 
fool's mouth.   
    Whereas, we might insist that the comparison of a heart 
with a heart would yield a more accurate study, we would 
only thereby betray our ignorance of human functioning.  So 
much for our Western 'scientific' approach to things.  

(Science can be used rightly; but a seemingly scientific ap-
proach can also be way off.  Solomon is very scientific, rightly 
so called.) 
    Now what are the two activities in which this intelligent 
and this dull man are engaged?  Searching out and feeding.  

The intelligent man's heart searches while the dull one's 

mouth feeds.  Both are interested in taking in.  One is envi-
sioned as attaining and the other not.  The dullard is gratified, 
while the discerning is pictured as on the hunt.  This is one 



important point of comparison. 
    A fool will tend to forgo any search for what he wants.  
Once he finds 'pasture land', he's going to graze there.  He's 
satisfied with the particulars of independence from God per 
his preference for the countless forms those perversities take. 
    The insightful man, though, has had such a taste of knowl-
edge that satisfaction with mere repeat fare will not do.  He 
will return to the same source for his wisdom, but he knows 
that source is vast beyond reckoning.  And that very vastness 
calls him back and back again, empty-handed, as it were, 
seeking what he has not yet found. 

 
    Let's jump to an application.  Are you the fellow just de-
scribed?  Is the discovery of truth exciting to you?  Or are 
you basically satisfied with 'old hat'?  Does laziness overcome 
any appetite you might have for Scriptural learning? 

 
    Let's make a further application.  Some folks are excited 
about Scriptural learning, but in a wrong way: 
 

 2 Tim 3:7   always learning, but never being able to come 

to a full knowledge of the  truth.  

 

    There is a prideful approach to knowledge that actually 

keeps real knowledge out.  Lots of facts can be mastered, but 

they don't lead anywhere profitable.  Most notably, they don't 
lead to obedience.   
    The pseudo search for knowledge can also take on two 
other contrasting forms:  one where only human sources and 
quotations are mastered, the other where books and creeds 
are despised and no higher earthly authority is sought than 
self and those in one's own circle.   
    There are a thousand ways to seek knowledge wrongly, 



rendering the searcher's attempts a mere feeding on folly.  
There are abundant descriptions in the Bible about those who 
refuse the right kind of Bible knowledge.  One good sum-
mary is: 
 

 1 Tim 6:3, 4  If anyone teaches otherwise, and does not 

consent to wholesome words (those of our Lord Jesus 

Christ), and to the doctrine according to godliness,  he is 

proud, knowing nothing. He is  sick concerning doubts 

and arguments, from which comes envy, strife, evil speak-

ings, evil suspicions  
 

    True doctrine accords with a certain lifestyle and a certain 
attitude.  Its counterfeits will be found in the realm of strife, 
trying to squeeze God's tenets into a self-satisfying package.  
Those who don't also fit into that package become the here-
tics to these heresy-makers, such as Jeremiah was to the false 
prophets in his day. 

 
    The fool is identified in this proverb either as the one who 

does not search or as the one who, in searching, seeks a coun-
terfeit knowledge.  Let us examine our lives for a godliness 
that has grown from true doctrine. 
 
    Also, considering the previous proverb, "the happy heart 
makes the appearance wholesome," the uninterested are like 
cattle with their heads down to the sod; the intelligent ex-
plorer's head is up, smiling, looking for adventure. 

 
 

 
 
 
 



Devotion 7 

 

  
Words of the Verse: 
 

    The "afflicted" are the "downtrodden" or the "lowly".  It 

is translated "poor" the vast majority of the 73 times it oc-

curs in Scripture, including four other times in Proverbs.     

    "Gladness" of heart is literally "a good heart", or "the 

good of heart".  "Good" is used in a wide variety of senses 

in Hebrew.  The wideness of application can be seen in 

Eccl. 7:14, "In the day of prosperity be joyful"- literally, "in 

the good day be good."  A "favored" or "contented" heart 

might capture the meaning also.  It is used as "merry" else-

where as well. 

    A "feast" is literally a "drink", but is almost always 

translated "feast". 

     
Analysis of the Verse: 

 

Being Compared: 

 

 The existence of the low 

 Gladness of heart 

 

 

 

 

Proverbs 15:15   
All the days of the afflicted are evil,  

but gladness of heart is a continual feast.  
 



Descriptions: 

 

 Yucky (not to sling slang too freely) 

 An ongoing banquet 

 

Teaching of the Verse: 
 

    Solomon is drawing a very interesting comparison.  It is 
obviously parallel in several ways, and this proverb is the best 
way to express all of them. 

    First there is the parallel between outward circumstance 

and inward attitude.  The "afflicted" are seen as the down-

trodden, those whom life has outwardly stepped on and 

ground into the dirt.  Gladness of heart is an interior view, 
without reference to outward circumstance.  The most im-
portant thing to note in the whole proverb is that, to some-

one viewing their circumstances, these could be one and 

the same person.  Nothing keeps the downtrodden from 
joy except his manner of receiving events.  THE afflicted, 

then, are those who accept bad outward circumstances as a 
definition for themselves.  'Bad luck' becomes a tenant 
camped out at their doorstep. 

 
    Then there is the parallel between the modes of existence.  
The afflicted has an evil life.  All his days are bad.  Nothing 
good happens because his poverty or affliction is insufferable 
to him.  He won't be able to see good in anything until his 
fortunes turn (so he blindly insists).   
    On the other hand, the state of "whole-heartedness," let 
us say, fills in what is lacking from outward circumstance 
with optimism.  Gladness of heart makes a banquet out of 

every circumstance, because it sees the good in overall cir-



cumstances.  At least it sees where things could be worse, or 

where other people are doing worse.  The afflicted are not 
able to thus shift their focus.  They hate it and count it false or 
insipid when someone says, "At least we don't have it as bad 
as poor old Mr. So-and-so." 

 
    The next parallel is between the durations of the modes of 
existence.  "All" the days of the afflicted are bad.  The whole 
of his life is yuck.  But putting prosperity of attitude in a 
man's heart makes the banquet that he sets a "never-ending" 
one!  He continues to lay a merry table in every room and 
every circumstance, everywhere he goes!  His banquet hall, 
banquet provisions, and banquet invitations are all wonder-
fully portable.  They are all carried around in his heart. 

 
    We might also add a final parallel, between a state and an 

attitude.  Solomon has purposely compared a man's state- 

that of affliction- with an attitude: gladness of heart.  In so 

doing, he has shown us the attitude of the state, and the state 
of the attitude.  See here:   
    The man who daily dons his T-shirt "Bum Luck's Best 
Friend," whether angrily or dejectedly, has imprinted his 

outward circumstances on his inward character.   
    But the man who has found a glad heart has done just the 

opposite.  He has taken his inward attitude and painted his 

whole surrounding world with it.  Now there are those who 
do this superficially, who are not really glad of heart, but are 
just too afraid they will buckle under the strain once they ad-
mit it is there.  But a true glad heart is easy to recognize, 
though you might not immediately fit him into this proverb.  
He's simply a contented person.  He says God is good by his 
every word, his every act.  Nothing can fake or replace this 



inner attitude.  And nothing is sufficient but God's goodness 
to sustain it.  He does not compare himself with others.  Nor 
does he demand that others be like him.  Other people are in 
God's hands.  The optimist will help them if they want, but 

his contentedness includes the understanding that he is the 
only person he is directly responsible for. 

 
    How wondrous if we could order in this man's banquet ta-
ble today and never see it depart. 
 
        The wickedness of refusing it is seen herein: 
 

Rom 8:32  Truly He  who did not spare His own Son, but 

delivered Him up for us all, how shall He not with Him also 

freely give us all things?  

 
    The inwardly pessimistic says either: 
 1)  God didn't give me His Son; or 
 2)  God wouldn't necessarily give me anything beyond His 
Son. 

 
    The non-banqueting Christian is a walking contradiction, 
no? 
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Devotion 1 

 
  

Words of the Verse: 
 

    "A large storehouse of assets" can also be translated sim-

ply "great treasure". 
     

Analysis of the Verse: 
 

Being Compared: 
 

 A little with God's fear 

 Many assets with turmoil 

 

Their Descriptions: 
 

 Better 

 [Worse] 

 

Teaching of the Verse: 
 

    If we imagine ourselves with a little and with a lot, it is 
hard to honestly say that a little is more appealing.  If we 
could pick our own "a lot," how could it be less desirable 
than scant provision- uncomfortably small living quarters 
poorly furnished and marginally in repair, money doled out 
carefully for food, and not always enough for gas to drive 

Proverbs 15:16   
Better is a little with the fear of Jehovah  

than a large storehouse of assets  
and turmoil with it.  

 



around?  Or drop that down a notch- no car; only feet or a 
borrowed bicycle to get around.  This state calls to mind the 
maxim of the apostle: 
 

 1 Tim 6:8  But having food and clothing, we will be con-
tent with that.  

 

    By God's national blessings, not many Americans have to 
put that maxim to the ultimate test. 
    But what if we did?  Would we still consider ourselves 
blessed if all we had were food, clothing, and the fear of God?  
To be honest, most of us would have to say we'd accept a lit-
tle turmoil in our lives if it meant rising above the minimum 
of life's provisions.    Our natural way of looking at things, 
then, is not in gear with this verse. 
    Why is that?  It is because we don't properly value God's 
fear in our lives. 
    Let us return to the statement that most of us would ac-
cept a little turmoil to avoid poverty.  Furthermore, most of 

us would accept more than a little turmoil.  In point of fact, 

most of us do accept a fair amount of turmoil in our lives.  
And this brings us to one of Solomon's subtly made points.  
What is necessarily the factor that holds our lives together if 

it is not the ordering principle of God's fear?  Mustn't it be 

the disordering principle of turmoil?   

    This helps to give us a broader definition of turmoil than 
we probably had.  Turmoil at its root, as Solomon is portray-
ing it here, is really just chaos.  And what is chaos?  Lack of 
cohesion; in man's case, rebellion against cohesion.  And re-
bellion against cohesion is ultimately rebellion against Christ 
in whom all things hold together: 
 



 Col 1:17   He is before all things, and in Him all things are 
held together.  

 

    Even the man whom we would mock as 'Mr. Orderly’, 
whom we feel needs to have a little mischief to rumple his 
clinically tidy life, is really only reacting in ungodly fear to the 
sensation that things are pulled apart.  He is desperately try-

ing to provide his own kosmos, his own cohesion, to the sur-

rounding and internal chaos.  Of course, at the same time, he 

is unsuccessfully answering the call of the image of God in 
him and the call of the work of God's Law written on his 
heart.  Most pitiable is he.   
    But there's a little of him in all of us, when all the while, 
the only real ordering principle in the Universe stands by un-
noticed.  The simple acknowledgement (a simple but total 
acknowledgement) of His lordship would bring the order 
that we desperately need.  It is an order that does not stifle.  
It is a cohesion that breathes.  It is a binding force that frees.  
It is a mechanism that is fully human.  Instead, it is all of our 
attempts to cast off God's bindings that have dehumanized 
and disordered us. 
    With this fear of God we would be satisfied, even owning 
few earthly goods.  With it, we would cast out chaos.   
 
    What is that worth?   
 
    But our unbelief makes it hard to fathom what's being of-
fered us in this proverb. 
 

 

 
 
 
 



Devotion 2 

 
  

Words of the Verse: 
 

    "Dish" can also be well translated "allowance" or 

"portion." 

    A "foddered" bullock, or ox, is given only prepared feed 

to produce the best meat for eating  (meaning any grazing 

would be limited to inspected fields). 
     

Analysis of the Verse: 
 

Being Compared: 
 

 A meal of greens and love present 

 A fed bullock and hatred with it 

 

Their Descriptions: 
 

 Better 

 [Worse] 

 

Teaching of the Verse: 

 
    Here is the third part of a triptych begun in 15:15.  The 
three together go like this: 
 

 Prov 15:15  All the days of the afflicted are  evil, but glad-

Proverbs 15:17   
Better is a dish of greens where love is,  

than a foddered bullock and hatred with it.  
 



ness of heart is a continual feast.  
 

 Prov 15:16  Better is a little with the fear of Jehovah than 
great treasure and tumult with it.  

 

 Prov 15:17  Better is a dinner of vegetables where love is, 
than a stalled ox and hatred with it.  

 

    Contentedness.  Certainly the lesson here is contentedness.  
Whether your outward circumstances seem evil, whether 
you have only a little, whether your palate is restricted, of 
necessity, to greens, contentedness makes all this bearable- 

yea, triumphant!  We all think we could bear possessing 
wealth, bear the foregoing of hardship, and bear portions of 
plenty- all while still being good.  Let us see whether we 

could be good without first.  Most of us cannot.  Most of us 
are not contented.  Contentedness is the state of heart in 
which God is enough. 
 

 Psa 73:25  Whom have I in Heaven? And I have no desire 
on earth besides You.  

 
    Contentedness is not the state in which we know God is 
enough.  It is the state in which He is, in fact, enough.  The 
sad reality of our lack of this state is evident every time our 
circumstances turn against us.  We complain inwardly, usually 
outwardly.  And God is testing us all the time.  Life tests us all 
by itself (by its workings which He maintains).  Our creature-
liness tests us all by itself. 
    Contentedness with God exists right alongside the joyful 
use of all good things He gives: 
 

 1 Tim 6:17  ... the living God, who is giving to us all 
things richly for enjoyment 



    So our proverb today extends the lesson of contentment to 
this point:  you have to have love to be content. 
    Prov. 15:16 told us we had to have the fear of  God to be 
content.  Prov. 15:17 tells us we must have love also.  With-
out love, the humble dish of greens won't be enough.  With-
out love, we, in our poverty, won't be able to think of the 
'undeserving' rich without envy or resentment.  Hmm, love 
would seem to be in short supply on earth. 
     Love was, in fact, dumped by mankind back in the Garden 
of Eden; well, at least any love worthy of the name.  We can 
still love selfishly, but real love, unbounded love- we lost it 
when we lost our love for God.  We loved ourselves and pre-
ferred ourselves, consigning God's motives to selfishness.  
"He has kept something from us!  We deserve it!  He hasn't 

loved us enough to give it to us, so we will love ourselves 

enough to take it!" 
    Ah, sad man.  Sad me.  Sad you.  Loveless and oblivious to 
it. 

 
    How will we relearn love? 
 

 Rom 5:5   And hope does not put us  to shame, because 
the love of God has been poured out in our hearts through 
the Holy Spirit given to us 

 

    If we are Christians, we have love in principle within us 
again, but will we necessarily practice it?  No.  Whenever we 
do not walk in the Spirit, whenever we do not walk in prayer, 
whenever we are not near God by meditation in His Word, 
how can His love be active in us?  It lies dormant as long as 
we walk in the flesh (that is, lacking the just-mentioned com-
modities). 
    We might think of snippy, high-strung, conceited people 



around a table when we think of quality meals "with hatred," 
but our proverb is telling us that if we don't have love- that is, 
if we do not engender and nurture love by the disciplines of 

life that bring us near Him who is love- then hatred rules our 
lives whether we eat epicureally or not.  The point of the 
proverb is that love is infinitely better than hatred, but not 
love selectively- rather, love as a life-ruling principle. 
 

    People in humble circumstances, who never envision 
themselves rising above their poverty, are usually the only 
ones who learn true contentedness.  They are also the only 

ones who know what it is to love.  Their love almost has to be 
unconditional, because what conditions could they place on 
one another anyway?  Surely, most poor people are dissatis-
fied people, just like most rich folk; but if we would find love 
on the earth, we would do best to start among the poor: 
 

 Luke 6:20, 21  And lifting up His eyes to His disciples, He 
said, Blessed are  the poor, for yours is the kingdom of 
God.  Blessed are  you who hunger now, for you shall be 
filled. Blessed are you  who weep now, for you shall 
laugh ... 
 Luke 6:24, 25  But woe to you who are rich! For you have 
received your consolation.  Woe to you who are full! For 
you shall hunger. Woe to you who laugh now! For you 
shall mourn and weep.  

 
    Scary stuff, eh, fellow-American?  If all your stuff were 
God's, you'd be poor, at least technically.  But the fact that it's 
all yours and God's ownership is mostly only a concept is evi-
dent by your complaints and your ungrateful spirit. 

 
 
 



Devotion 3 

 
  

Words of the Verse: 
 

    "Enflamed" is from a word for heat. 

    "Debates" is from a root word with a bit of a legal fla-

vor. 

    "Wrangling" comes from a root meaning "to toss, to 

grapple". 

 

Analysis of the Verse: 
 

Being Compared: 
 

 The fuming person 

 One who is slow to ignite in anger 

 

Their Descriptions: 
 

 Aggravates unto argument 

 Lays rivalries to rest 

 

Teaching of the Verse: 
 

  First of all, notice the exact difference between the two 

types of people.  One seems to stay angry (not meaning he 

always seems angry; he may not seem angry ever), the other 
doesn't get angry easily- he's slow to anger.  He may get an-

Proverbs 15:18   
An enflamed person incites debates,  

but he who is slow to anger puts wrangling to rest.   

 



gry, but it will either be with very good reason, as when Jesus 
was angered at the Pharisees for resisting His healing of the 
lame man, or it will take a great deal of provocation before he 
gets angry, as when Paul retorted when he was struck during 
his hearing.  So the contrast is not between someone who 
gets angry and someone who does not.  The Bible reserves a 
very definite place for good anger: 
 

 Eph 4:26  Be angry, and do not sin. Do not let the sun go 
down upon your wrath  
 
 2 Cor 7:11  For behold this same thing (you being grieved 
according to God); how much it worked out earnestness 
in you; but also defense; but also indignation; but also  fear; 
but also desire; but also  zeal; but also  vengeance! In every-
thing you approved yourselves to be clear in the matter.  

  

    We are supposed to be angry at sin and angry at ourselves 

when we sin.  It is only that anger must not control us.  We 

must be able to let go of it and operate in our normal mode 
of patience and kindness. 
    Let us notice again that an "enflamed" person might not 
show red around the collar.  He may handle it very coolly, 
with the composure of an assassin.  He may have swallowed 
his anger into an indigestible chamber; from there, he calls it 
up to feed the softly glowing coals of his revenge.  He bides 
his time until he sees the opportunity for the harm he wishes 
to impose.   
    Most people controlled by this kind of anger do not even 
recognize it as anger themselves.  They may not acknowledge 
to themselves that they hate anyone.  Their normal mode has 
become that of a furnace, so they are accustomed to the heat 
inside and the hard metallic exterior.  In fact, they may not 



hate anyone specific; they may just hate in general. 

    Solomon is giving us the clue as to who they are (assuming 

we're not one of them ourselves).  Find arguments and you 
probably have a fuming person in your company.  Again, his 
tactics may deflect suspicion from himself.  In fact, he may be 
one step removed.  If you are hearing a dispute, it may have 
been caused by gossip he spoke about someone in the group.  
So you may have some detective work to do, but if you have 
strife, you can probably find an angry person (at least one) 
behind it. 
    Will you be able to find the reason for the anger?  Probably 
not.  If their fuming is of the deep-seated kind, there is 
probably some sour relation or event in their past that they 
never got over:  a parent who didn't love them, a confidant 

who betrayed them.  They didn't deal with it properly, so it's 

a darker secret to them than to anyone. 

 
    The person who is slow to anger may have had as bad a past 
or worst, but he has learned to move on.  He has taken re-

sponsibility for his own actions and his response to others'.  

He knows that whoever can get under his skin controls him, 
and he doesn't want to give up that ground; so he maintains 
an even temper under pressure.  He is not necessarily more 
cool-tempered naturally than others, but he has seen the dam-
age that anger can do, and he has vowed not to be guilty of it. 
    Therefore, when a battle of wills or sparking of personali-
ties begins to take shape, he recognizes the monster and im-
mediately begins posturing for a resolution.  People can de-
velop just as intuitive a genius for this as they do for getting 
people mad.  That  
doesn't mean they can quell all arguments, for the furious 
person may simply break out in an unquenchable flame that 
will simply have to be fled.  But even a strategic retreat does 



the work of retiring a wrangle. 
 

    So which guy are you?  Are there arguments in your circle 
of acquaintances?  Or does your intervention tend to make 
them disappear? 
    The answer to this question gives us a very good indicator 
who we are spiritually: 
 

 Matt 5:9   Blessed are the peacemakers!  For they shall 

be called the sons of God.  
 
 

 
 

Devotion 4     

 

  
Words of the Verse: 
 

    "Road" in the Hebrew represents a more traversed trail 

than the word for "path". 

    An "elevated" road is basically the kind we drive on.  

Even when roads were only built to support cart travel, 

etc., they were still built higher than the surrounding ter-

rain to keep them from washing out when it rained. 

    The "indolent" root word pictures him as a 'leaner'; 

someone who leans against a wall or into a chair instead 

of moving on to a task. 

    The "upright" is "straight." 

     

Proverbs 15:19   
The path of the indolent is like a hedge of briers,  

But the road of the upright is elevated.  
 



Analysis of the Verse: 
 

Being Compared: 
 

 The path of the slothful 

 The road of the upright 

 

Their Descriptions: 
 

 Like a thorny hedge 

 Built up 
 

Teaching of the Verse: 
 

    Here is an interesting comparison; the lazy person is being 

contrasted to the upright.  The expected comparison is be-

tween the lazy and the diligent.  Actually, out of the fourteen 
times the lazy is mentioned in Scripture (all of them in Prov-
erbs), he is only contrasted to the diligent once.  Twelve of 
the other times, he is studied independently, without com-
parison to another type.  Hence, the lazy man is compared to 
the upright as much as he is to the diligent. 
    What is suggested by this comparison?  Simply that the lazy 
man is lacking the quality of uprightness in his life.  His lazi-
ness precludes his being a straightforward person.  A lazy 
person is disinclined to work, therefore he has to think of 
reasons why he has to stay put or retreat to a 'no-work' zone.  
Kids who make excuses to stay away from schoolwork are 
already honing this art. 
    And laziness is usually accompanied by a highly developed 
skill.  The excuses the lazy has to create to avoid work draw 
greatly on his imaginative powers.  What a waste of talent!  
But our verse today tells us that his excuses are of no use any-



way.  God has so designed life that those who try to create 
their own world where they don't have to pull their share of 
the load are never able to design it without quirks.  And these 

quirks end up costing the lazy man twice the energy he would 

have expended to just do the work he was avoiding! 
    That's what our proverb means when it says that the lazy 
man's path is like a hedge of thorns.  He ends up making 
things more difficult for himself by side-stepping responsibili-
ties.  It's like he's always trying to machete his way through a 
painful wall blocking his path.  Except, according to our 

verse, his whole path is like this wall made of a bush of sharp-
edged leaves or thorns.  His life becomes a wading through 
difficulties. 

 
    And this is the clue Solomon is giving us as to who they 
are.  Remember, their excuses are going to sound plausible, 
so we might not immediately recognize them that way.  We 

recognize them first by the unusual difficulty of their lives.  

They seem to have twice the trouble besetting them in every-
thing they do.  If we see this, we might think we've found a 
Job, but if we then observe how they handle a responsibility 
they must exercise regularly, we can identify the indolent.  A 
regular duty will eventually wear down his patience, and you 
will soon begin hearing reasons why it couldn't get done, 
couldn't get done on time, or couldn't get done right.   
    From the lazy man's point of view, that's when job avoid-
ance becomes a burden weighing down his whole life.  It be-
gins to take him more work to avoid work than it's really 
worth.  But that's why the lazy man is also a dullard.  He fails 
to put this together. 
 

    The upright man is upright in that he accepts work as his 
portion, even though he doesn't feel like doing it.  By the 



way, this is why many otherwise responsible people cover for 
the lazy and accept their excuses.  There is a bit of a guilty 
conscience in some of us that says, "Hey, I'd get out of the 
work if I could, too!"  And we perhaps even admire the lazy 
for their cleverness.  But a truly responsible person will not 
abide the lazy; not so much because "I'm pulling my end, so 
everyone else has to pull an equal load," but because the lazy 
man hurts those around him by his laziness: 
 

 Prov 18:9   Also he who is slack in his work is brother to a 
great destroyer.  
 

    Whether or not he cares that he hurts himself, we should 
avert his harm to others if we can. 
 

    Our proverb is mainly comparing the ease of travel in 
life for two types of people.  The upright has the easier path.  
Because he accepts responsibility the first time, his overall 
road is easier.  All roads are subject to some difficulties, and 
all roads need maintenance; but uprightness makes life's path 

as burden-free as it can be.  It is his diligence that has largely 
made his path an elevated one in the first place (God's grace 
kicking in a generous portion). 
 

    There is a great spiritual application here.  Many Christians 
seem to stay in constant trouble spiritually.  They never seem 
to succeed in the spiritual realm.  They are always trying to 
find someone else's one-two-three method for walking with 
the Lord.  They assume that there is some trick to it, and they 
want to hurry up and master it so they can have what they 
want in the spiritual realm- peace, wisdom, freedom from 
temptations.  Everything they try only seems to make matters 

worse.  They just feel like giving up (It won't be their fault, 
after all, since they did give it their best effort).  These are the 



spiritually lazy. 
    The spiritually diligent take it upon themselves to read 
Scripture and pray daily whether they 'feel' like it or not.  
They soon recognize that valuable spiritual gems come to 
them in all sizes and varieties.  Not all of them are 
'marketable' in the same way.  The upright despises none of 

them.  The effort of the upright includes, by the way, the ef-
fort to actually draw near to the Lord, not just to go through 
the motions. 
 

    All of us have a lazy man in us crying to get out.  We may 
be diligent in earthly labors and lazy in spiritual ones.  When-
ever we pamper ourselves and think ourselves too good for 
the labor required for a productive outcome, we are setting 
our course for Thornbush Avenue.  The effort to build and 
maintain an elevated road gives us the better pampering in 
the end. 
 

 
Devotion 5 

 
  

Words of the Verse: 
 

    "Fool of a man" is closer to the Hebrew than "foolish 

man" here.     
     

 

 

 

Proverbs 15:20   
A wise son makes a glad father,  

but a fool of a man despises his mother.  
 



Analysis of the Verse: 
 

Being Compared: 
 

 A wise son / child 

 A man of the fool kind 

 

Their Descriptions: 
 

 Makes a father glad 

 Disrespects his mother 

 

Teaching of the Verse: 
 

    This is a repeat of the first of the proverbs proper, 10:1, 
until the second line.  "Despises his mother" here was "is a 
grief to his mother" in 10:1.  "A fool man" was "A foolish 
son" in 10:1.  Both halves of 10:1 spoke passively of the ef-
fect of the child's behavior on his parents.  Our proverb today 
switches from the passive voice of the first half to the active 
voice of the second half of the verse; the child is first viewed 

by the effect he has on his father; then he is viewed by the at-

titude he has toward his mother. 
    This may also signal another beginning of a section, perhaps 
more significant than the former one at 13:1, which also 
commented on the fifth commandment.  In any event, 15:20 
does commence a paragraph with the word for "glad', which 
appears in two of the following three verses. 
    Perhaps the most noteworthy aspect of this verse is the di-
rect use of the word "man" in relating to a parent.  We com-
mented earlier on the continuous nature of relations with our 
parents.  They are not always in authority over us, but they 

are always our parents.  As such, the command to honor them 



always remains in place.  We honor them with obedience as 
children; we honor them with respect when we become 
adults.  We honor them eventually with our caretaking if that 
becomes necessary. 
 

    A wise son brings joy to his father.  This concerns both the 
father and the son. 
    Fathers should be concerned that they raise wise children.  
They should make good use of Proverbs to that end. 
    Children should be concerned whether their behavior 
makes their parents proud.  A child can measure his progress 
in life and before God almost solely by this:  Is my behavior 
pleasing to my parents?  If he operates by the rule of wisdom, 
he can be sure his parents will recognize it, at least in its ef-
fects. 
 

    The next part of the verse says that a fool of a man despises 
his mother.  He looks back on all her attentions as wasted ef-
fort.  He hates her for her good advice which he failed to 
carry out.  He sneers at her for not caring enough to provide 
this or that for him. 

    One who despises his mother has set a pattern for his life.  
He uses people God gives to him as excuses for his bad be-
havior.  He either blames them for what he has done wrong 
or he puts his behavior beyond criticism by his superiority to 
them. 
    Can a coddling mother foster such an attitude in her son?   
Yes, her failure to rein in his pride or laziness can feed his 
natural bad tendencies.  She operates, through whatever mo-
tive, to gain her child's favor, but she attains the opposite.   
    The child, of course, is still responsible to honor his parent 
despite this.  He must simply count her coddling as a weak-
ness in her and make adjustments in his own self-image 



(pegging himself down a few notches).  Many parents desper-
ately need this level of maturity and responsibility in their 

children whenever the child can develop it; but for most who 
were raised poorly, they probably won't develop it (a sane 
ego) until their teens or after, for they will barely have had a 
chance to recognize it (their overinflated ego) by then. 
    If a child never rids himself of this blaming or disrespecting 
attitude, he simply keeps himself "a fool of a man." 
 

    What is your present relation with your parents like?  What 
is your heart attitude towards them?  This question counts 
just as heavily even if they are deceased.  What memory do 
you carry of them? 

 
Devotion 6 

 
  

Words of the Verse: 
 

    "Walks uprightly" can also be "directs/ makes straight  

his  walking/ proceeding".     

     
Analysis of the Verse: 
 

Being Compared: 
 

 One devoid of heart 

 An insightful man 

Proverbs 15:21   
Folly is joy to one who is without heart,  

but a keen man walks uprightly.   
 



Their Descriptions: 
 

 Foolishness is gladness to him 

 Straightens his walk 

 

Teaching of the Verse: 
 

    Here is a verse on restraint.  A person who lacks sufficient 
inner guidance to check his own impulses will simply assume 
that the fun he pursues is a justified end result.  The thought-
ful man, though, will consider his behavior and keep it in line 
with a certain rule, especially where unruliness is calling him 

to step out of line. 
 

    The fool is here called a man "devoid of heart".  Solomon 
is the only one who uses this phrase, which he does eleven 
times in Proverbs and once in Ecclesiastes.  We have already 
seen it in 10:13, 21, 11:12, and 12:11.  The heart is usually 
considered the seat or center of man's being, especially in the 
Old Testament.  Therefore a man void of heart is almost not a 
man.  Solomon is nearly saying that this person has reverted 
to a bestial level.  His heart certainly doesn't do what it's sup-
posed to do- namely, check behavior before engaging in it.  
The New Testament might specify the deficient inner faculty 
as conscience. 
    Solomon also seems to be working off of the word "joy" 
just used in the previous verse.  There Solomon spoke of the 
joy a wise child gave a father.  Now he expands on that by 
showing why it is irrelevant to the fool whether he gladdens 
his dad.  It is because he himself is more gladdened by foolish-
ness.  His joy in reckless behavior nullifies any consideration 
of joy anyone else receives.  So the fool is also pegged as ut-
terly selfish. 



    Solomon wishes us to recognize someone who is 'turned 
on' by foolish behavior.  He wants us to see that they're not 
just high-spirited, nor just having a little fun.  Once their fri-
volity takes them into destructive territory, Solomon wants 
us to see lack of heart.  ‘Destructive’ means any blatant disre-
gard for God's commands: destruction of property, harm to 
people or animals, theft, disrespect for authority, etc. 
 

    By the same token, someone who loves fun is not necessar-
ily a fool.  We just saw in 15:15 the commendation of the fel-
low for whom life is one big banquet.  Pleasure is a God-
given gift, but it must be spent on worthy objects.  When 
spent thus, it should be spent freely. 
 

    So someone who perverts the proper use of pleasure and 
spends it on destructive things needs a heart transplant.  He 
has an empty spot in his heart, or where his heart should be.  
This is just the opposite of what we might have judged.  We 
tend to see those who 'go for the gusto' as the only truly 

hearty people on the planet.  Again, Solomon is giving us a 
radical change of view. 
 

    A Biblical evidence that heart and mind work together 
rather than competing is seen in the second half of the verse.  
The keen man, the man who sees into the workings of things, 

is obviously a man not lacking heart.  His presence of heart is 

evidenced by his insight, his mental activity. 
    And how is this mind itself evidenced?  He "makes his go-

ings straight."  This is partly an expression opposite of taking 

joy in folly.  Someone who 'straightens his walk' sets a ruler 
before him, so to speak, and walks by its straight line.  He 
therefore sees when he would step out of line.  When folly is 
calling him, he can judge, "No, that activity would clearly 
take me out of this straight course." 



    Funny, some people see this straight way of life as 
'puritanical', overly-restrictive; yet they will set goals for 

themselves that they would never think of altering.  All they're 
doing is exchanging one ruler for another.   
    True, many professing Christians make the pursuit of the 
straight path a drudgery.  They think that to be opposite the 

fool they must take out their own hearts and have no pleasure 

of any kind!  This is its own miserable brand of folly and is its 
own punishment; except that it punishes others also and gives 
Christianity a bad name (2 Pet. 2:2). 
 

    Do you take pleasure in harm?  How about when you see it 
in movies or on TV?  A desensitized generation is indeed lack-
ing heart. 
    Do you use the Word of God for your straight rule in life?  

Is it indeed a straight rule?  Does it actually restrict you from 
things, or do you bend it to give yourself what you want? 
    Or do you walk by your own straight rule and call it the 

Word of God (legalism in the sanctification realm)? 
 

 
 

Devotion 7 

 
  

Words of the Verse: 
 

    "Consultation" in Hebrew gives the idea of getting to-

gether to deliberate. 

    "Many counselors" could also be "much advice".    

Proverbs 15:22   
Without consultation plans are frustrated, 

but by many counselors they rise.  

 



Analysis of the Verse: 
 

Being Compared: 
 

 Absence of counsel 

 Abundance of counselors 

 

Their Outcomes: 

 

 Purposes are broken 

 Purposes are brought to pass 

 

Teaching of the Verse: 
 

    Here is a furthering of the idea in 11:14- 

 

 Prov 11:14  In the absence of counsels the people fall, 
but safety is in abundance of counselors.  
 

    This had a primarily national application.  Our verse today 

has a personal application as well. 

    If God had created only one human, that man would have 

had no need of others.  Once God made man to be a multi-

plied creature,*  He made us dependent on one another.  

Pride is a very unbecoming trait in a creature so manifestly 

unable to sustain independence.  There's so much we cannot 

know or do on our own. 

    This is an evidence of our finiteness.  What we can figure 

out on our own is very limited.  Someone with access to only 

the same information we have can come up with an entirely 



different take on a situation.  Solomon's point today is that we 

frequently need that extra insight in our decision-making. 

    There are some plans a person purposes which really ought 

to come to pass; they are a remedy for some evil that ought 

to be fixed.  Yet the remedy breaks down because the planner 

failed to take into account a certain factor that would frus-

trate it.  The way the human mind works, there was almost 

no chance that the planner could have envisioned the stymie-

ing factor in his calculations.   

    But, just as certainly following the mind's workings, a sec-

ond person, on hearing this plan, would have immediately 

pictured the frustrating factor and probably a way around it as 

well!  Why is this so?  Is there some inbuilt law in our think-

ing patterns that makes this such a consistent outcome?  Or is 

it God's direct intervention, withholding certain information 

from our thought processes until we go to someone else for 

help? 

    And just as certainly as a second point of view can bring up 

elements critical to a plan's success, so a third perspective 

can provide a check on the second that neither of the first 

two could.  A variety of counselors is indeed advantageous. 

 

    One thing should be kept in mind here.  The insight of ad-

ditional people does not necessarily promote the idea of joint 

responsibility for plans considered.  There are plans which 

fail because too many people, or the wrong people, jump on 

board a plan without having properly perceived the plan's real 

purpose.  If you have a plan, consider how you want it ac-

complished and whether you want counselors to actually be-



come teammates.   

    If you are adding to another's plan, consider whether your 

excitement in providing valuable insight ought to mean your 

inclusion in the plan's implementation.  Sometimes you will 

have to decline an offer to come on board.  Occasionally you 

will have to decline the offer to take over the project.  Of 

course, if you really are the right man for the job, your wis-

dom may have just been the means for revealing this.  Just 

remember that a new captain steering means a different per-

spective at the helm, and the original planner may not like 

the eventual complexion of the undertaking, or may object to 

features he himself would not have added. 

 

    Humans are wonderfully social creatures.  Much of our in-

teraction is wasted or inconsequential.  When we should be 

sharing ideas, we often keep them secret for fear of being 

scoffed.  Some of our ideas will be scoffed, as will be for our 

good, as we could not see the folly of them on our own.   

 

    Ah, the benefit of wise and understanding confidants! 

 

 

 

* This is a good argument against His creating for the purpose of cur-

ing His own loneliness, for if He were doing that, a lone human would 
have been more attached to Him than if He were to make more hu-
mans, who would therefore divide their attentions further amongst 

themselves. 
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Devotion 1 

 
  

Words of the Verse: 
 

    "A word in its time" could probably be well rendered "a 

timely word." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The reply of a man's mouth 

 A timely word 

 

Their Descriptions: 
 

 Gives him joy 

 How good! 

 

Teaching of the Verse: 

 

    If we try to discern the "joy" trilogy of verses 20, 21, and 
now 23, we have the joy of a father, the joy of a fool (who 

will obviously give a father no joy), and the joy of a speaker 

(who would give a father joy).  Verse 22 intervenes with ad-

monition to get advice; this apparently identifies the charac-
ter of the man who speaks well (v. 23), and the character that 

is lacking from the folly-indulgent (v. 21).  The former seeks 

out advice, the latter doesn't. 

Proverbs 15:23   
A man has joy by the answer of his mouth,  

and a word in its time, how good it is!  
 



     Solomon reflects man's creation in the image of God in 
our proverb today.  A man takes joy in the aptness of his reply, 
even as God rejoiced over the results of His own speech 
bringing the world into being and form.  Solomon doesn't 
seem to hesitate over the possible presence of pride in a man 
rejoicing over his own words.  Solomon sees something that 
is too deep, too engrained in man's being to need a word of 

caution or apology.  A man should rejoice in a fitting reply.  A 

man should take pleasure in words that truly answer the need 

in a situation. 
    This realization is especially evident when men are tossing 
an idea to and fro in deliberations, such as Solomon has pic-
tured for us in the previous proverb.  He is telling us that 

there is nearly no better parallel for grasping the purpose of  

your existence than when you are discussing matters of grave 

importance with other creatures who can comprehend life, 
death, eternity, and all matters in between.  Words make us 
more nearly like God than just about anything else about us.* 

    Words nearly come up alongside us and tell us, "Yes, you 
are a creature of eternal consequence.  I am an eternal tool; 
use me well," even as Wisdom is pictured in Proverbs 8 at 

God's right hand assisting Him. 

    Words are our subject, then.  Let us proceed to the whole 
matter of how words are used.  We've pictured words' testi-
mony to us.  They would commend us for a fitting "reply" 

according to our proverb.  Words that really do not "answer" 

a situation, then, bear witness against us.  Note that our 

words may speak about a situation, but they may not really 

answer it.  To answer is to show understanding of the 

situation, what it really is, not just thoughts related to it.  
When we lack a fitting answer, our words question us:  "Are 
you sure you are an intelligent creature?", not addressing the 



amount of our intelligence, but whether we actually think 
about what we say at all.  If we don't, we're more like an ani-
mal than a creature made in God's image. 

    Next our proverb moves us on to the man who is the most 

God-like, who gives the most glory to his Creator for the gift 

of speech.  He is the man who not only speaks aptly, but who 

also speaks timely.  Some people gain an estimation of the 
importance of words, and so they begin to apply thought to 

their speech; when this is all that is involved, though, the re-
sults can be unhappier than if they had never taken thought in 
the first place.  A meditated word out of place can cause 
great harm.  So a word "in its season" is altogether crucial.  
By this Solomon says, if you're going to attach the proper im-

portance to words, you will naturally realize the impact they 
will  have.  Drop in a word at the wrong time and you have 

used the power of words destructively.  This is most unbe-
coming. 
    The general difference between a wise and an unwise user 
of words is in the ability to go outside oneself in considering 
words' impact.  A wise person actually considers, "These 
words will have this affect on this person."  He performs a 
simple two-part check in his mind.  He considers what the 

same words would mean if they were spoken to him, and he 

adjusts this to any considerations peculiar to his addressee.  
He simply obeys the Golden Rule in His speech.  He thereby 
uses his words responsibly before God.  This is what gives him 
joy.   
     An unwise person only considers his words from his own 
perspective.  This is why Proverbs calls him a dullard.  His 
selfishness makes him a person of very limited capacity.  We 
could say about his use of speech, in contrast to the words of 
our verse- "how bad it is!" 



    So:  Do your words give you joy?  Are you aware of the 
presence of God when you speak? 
    Do you speak for your own edification, or do you truly 
speak in love, with real concern for the other person?   

    Have you developed the gift of timing?  Is this evidenced by 

your ability to say nothing when the timing is bad? 
 

*  Man's speech brings nothing into being.  Our prayers call 

upon God, who brings things to pass per His will. 

 
 
 
 

Devotion 2 

 

  
Words of the Verse: 
 

    "Upward" is literally "to the upper" or "to the higher". 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The upward road of life 

 The downwards direction to Sheol  

 

 

Proverbs 15:24   
The road of life is upward for the intelligent,  
to the end that he may turn away from Sheol 

which is downward.  
 



Their Descriptions: 
 

 Choice of the incisive 

 Specifically avoided by the thinking person 
 

Teaching of the Verse: 

 

    The basic picture presented to us here is of an inclined road 
and a traveler.  The traveler we're focused on is headed in the 
upward direction on that road.  But we can see that the other 
direction of the incline leads somewhere too.  If the traveler 

we're watching went with the incline instead of against it, he 

would end up down in Sheol, the abode of the dead.  But he 
would have to turn around for that to happen.  He's headed 

upwards in the view Solomon gives us of him.   
    He is working against gravity.  He has to apply greater 
force to move towards his goal.  He knows that if he follows 
his instincts to relax, he will eventually stop, then turn 
around, then be headed the other direction.  But he won't 
allow that.  He has a penetrating perception, meaning simply 
that he sees things for what they are.   
    He knows how limited his own experience is, so he has 
learned to listen to Someone who has experience of all 
things, including all times and all places.  This Someone has 
told him where the path below ends, as with the one above.  
Both destinations are outside his own field of vision.  His 
Source of information has never spoken falsely, has never re-

fused to be tested, inviting proof-seekers instead, be they 
willing to receive trustworthy information. 

    So we're seeing an inclined road heading in two directions. 
    The upward direction receives its whole definition in this 

proverb by what it avoids.  The sagacious traveler has set out 



in the upward direction to keep from heading in the down-
ward direction.  Jesus' "broad road that leads to destruction" 
seems to be a deliberate correlation to our proverb.     
     

    This is not a particularly palatable approach to the Platonic 
theologians of our day.  They would lead us to believe that if 
we don't love God simply for who He is, we are insincere.  
We are not to love His gifts, not even salvation, just God 
Himself.  We've joined Plato in peeling away all that is not the 
Ideal.  Problem is, God has not revealed Himself as an ideal; 
He has revealed Himself as a person- a person who interacts, 
who is known by His interactions, including His gifts: 
 

 Psa 9:14  so that I may declare all Your praise in the gates 

of the daughter of Zion; I will rejoice in Your salvation.  

 

    Oh my goodness, David!  Don't you want to revise that?  
Don't you know we're supposed to rejoice in God alone!  By 
rejoicing in His salvation, you're making yourself little better 
than a spiritual mercenary!  Well, perhaps you can be excused 
for your Old Testament ignorance. 

    So in our passage, the wise traveler is heading upwards to 

avoid Hell.  Not a very altruistic motive, eh?  It is if it is a re-
sponse to God's communications.  God made Hell and He 
specifically told us to avoid ending up there: 
 

 Luke 12:5  But I will warn you of whom you shall fear:  Fear 

Him who, after He has killed, has authority to cast into hell. 

Yea, I say to you, fear Him.  

 

    So we are to have a motive other than simply loving God?  
Apparently so.  Out of laziness, we have failed to ask and seek 

out:  What motives does God reveal as good?  We have simply 
selected the motive we consider the most defensible and 



counted all others unsuitable by comparison.  Hopefully our 
verse today unveils the foolishness of such a simplistic and 
ultimately self-righteous approach to Christianity. 
    We are supposed to 'see' Hell beneath and head away from 
it with alacrity. 

 

    Is your path of life on an incline? 

    Which 'end' of the incline are you headed for?  You may de-
termine this either by the relative difficulty of progress, OR 
by the destination you've put at your back.  (Strangely, a 
whole branch of Christianity sprang up in the 20th century 

that has evolved into a form that reverses both of these deter-
mining factors.  On the one hand they say that God makes 

everything easier instead of harder; then they add their con-
sent to the Positive Thinking club of Norman Vincent Peale 
and his followers, denying any real place for Hell in the 
Christian's daily thought.) 

    Hell is drawing countless hordes into it like a magnet.  It 
really is a destination with a lifestyle and a thought process 
we must consciously avoid. 

 

 

Devotion 3 

 
  

Words of the Verse: 
 

    The "proud" are literally the "lofty", from a root mean-

ing to mount up, to rise, to be majestic. 

Proverbs 15:25   
Jehovah will root up the house of the proud;  
But He will establish the border of the widow.  

 



Analysis of the Verse: 
 

Being Compared: 
 

 The house of the proud 

 The boundary of the property of  the widow 

 

Their Outcomes: 
 

 Jehovah will uproot 

 Jehovah will set 

 

Teaching of the Verse: 
 

    Here is a very interesting pairing.  The proud compared to 

the widow; more specifically, the proud man's house com-
pared to the border of the widow's land. 

    This is the only time Proverbs speaks of the widow, and 
only one of two times of "the proud".  God promises to take 
care of the widow. 
 

 Psa 68:5  In His holy dwelling God is the father of the fa-

therless, and the judge of the widows.  

 

    Since our verse today says that God establishes the widow's 
property line, He Himself will take issue with anyone who 
removes it.  Of course, anyone who does such a thing will no 
doubt use 'legal' means to do so, coming up with a unique 
twist on some existing property or tax statute, or else invent-
ing legislation to isolate the widow's rights under their dis-
cretion.  God doesn't care about 'legal' when it is immoral- 



that is, concerning the perpetrators of such crimes.  He does 
generally expect us to obey even unjust laws, such as unfair 
tax requirements, but oppressors who impose such laws- He 
takes great offense at them. 

    Therefore, God will 'take it out of the hide' of the thief 
who commandeers the property of the widow.  God recog-
nizes people's rights in general, but He takes special care to 
protect the rights of the widow, orphan, poor, and stranger.  
He has put earth under man's dominion for the time being, so 
He allows scenarios to play themselves out rather than step-
ping in and correcting all injustices immediately.  We have 
already seen in Proverbs that God does requite injustices in 
this life, but He will be double quick to bring the widow's cry 
to His court, with a swift sentence on perpetrators. 
    Our proverb today is especially interesting, though, in its 
application of God's judgment to property in general.  The 
overall teaching of the proverb is about how God deals with 
peoples' properties. 
    God looks at the proud man's house and says, "Why should 
I allow him to linger comfortably upon My earth?  He has 
done unjustly with all he has 'subcontracted' from Me.  I will 
pull down all he has; perhaps he will be humbled."  God thus 

actually gives the proud man a chance by pulling down his 
house around his ears.  It is a chance that already carries a 
taste of judgment, enough to get the proud man's attention 

if  he can wise up at all. 

    There is a purposeful contrast between the proud and the 

widow and their properties.  It is the proud man in one form 

or another who infringes on the widow and her property 

rights.  Anyone who would take advantage of a widow for his 
own gain certainly has set himself in a 'lofty' place.  But God 
will pull him down. 



    Furthermore, notice the extent to which God deals with 
both.  He protects the widow all the way out to her property 
line- in other words, all she has; but His judgment is pictured 
as laying hold of the proud in his innermost sanctum, his very 
'house'.  By threatening the proud man's 'house,' God is also 
threatening his family.  The proud man's sins endanger his 
family, as God warned us they would.  Hopefully the proud 
man will see the justice in his partial demise, that he might 
make things right with those he has wronged, or at least set a 
course for no future oppression. 

 

    Think about this.  Whom in this life do you have power 
over?  Parents have power over children.  Older siblings have 
a degree of power over younger ones.  When we abuse these 
protectorates, God is very displeased.  He will be just with us 
to the limit of His law.  He remembers boundaries that were 
set for the protection of the weak long after we have crum-
pled them up and thrown them away.   

    Some whole nations that are war-torn today were previ-
ously havens for human slave traffic, especially prostitution 
slavery– the kidnapping of young women and girls and forc-
ing them into the sub-human existence of being rented or 
sold and eventually discarded commodities.  America is far 
gone into this same practice today, importing women and 
girls from south of our border where they have been kid-
napped and brought from as far away as eastern European 
countries.*  Our 'house' can fall too.  We are moving well be-
yond contempt for the widow, and God is keeping track. 
 

 
(*Go online and buy the New York Times article from Janu-
ary 25, 2004, “The Girls Next Door”) 



Devotion 4 

 

  
Words of the Verse: 
 

    The "schemes of the evil" can be "evil schemes" just as 

well grammatically. 

    The "words of the pure are pleasant" can be  "pleasant 

words are pure." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The plans of the immoral 

 The words of the pure 

 

Their Descriptions: 
 

 Detested by Jehovah 

 Agreeable to Jehovah 

 

Teaching of the Verse: 

         
    The words "abomination" and "pure" are both associated 
with that which is ceremonially unclean or clean respectively.  
The entire clean / unclean system of the Old Testament was a 

physical teaching tool to instruct the Israelite in what is 

Proverbs 15:26   

The schemes of the evil are an abomination to Jehovah;  

But the words of the pure are pleasant.   

 



spiritually clean and unclean.  So Solomon picks up on the 
lessons and brings them into Proverbs, especially the concept 
of abomination.  So far, he has told us that these things are an 
abomination to God:  a falsely adjusted scale (in business),  
people of a deviant heart, lying lips, the sacrifice of the 
wicked, and the way of the wicked (11:1, 20, 12:22, 15:8, 
9), and now the plans of the wicked, or wicked plans. 

    The last three verses on abomination, including today's, tell 
us that pretty much everything about the wicked is unaccept-
able to God.  If his sacrifice, his way, and now his plans are 
rejected by God, can there be anything redeeming in the 
wicked?  You or I might find interesting or even likeable many 
things about such a person, but God sees through to the 

heart, and everything about him is utterly detestable to Him.  
He is seeing things as they really are.  You and I would simply 
have to admit that we are easily fooled. 
    The plans (or schemes or machinations) of the immoral are 
the thoughts he thinks concerning his future.  Being essen-
tially lawless, he only has one rule in all these thoughts- what 

does he want to get out of life?  Remember, the wicked is not 
a devil with the horns shaved off (even the devil is not so ob-
vious).  In terms of our verses, he is someone who thinks 
himself pure.  Recall that he is a man who brings sacrifice to 
God, so he has a conscience and a religious practice, possibly 
as blameless-looking outwardly as his godly neighbor.  So he 
twists everything about God and His rules in his thinking to 

make himself  look good and to think himself  worthy of 
whatever honors he has planned for himself. 
    But God looks at these plans and sees only abomination, 
that which repulses Him at a soul level (Ps. 11:5).  Of course, 
if there were anything redeemable about the wicked, God 
would be unjust to throw even that part of him in the Lake of 



Fire.  But as we see, God finds the immoral man evil through 
and through. 

    It is very important for us to learn to think according to 
this rule, this standard of God.  He doesn't see as we see.  
And we need to be able to tell the unbeliever and false be-
liever what God sees.  Furthermore, we must come to agree-
ment with it in our own souls.  David says this about the 
godly man's vision: 
 

Ps. 15:4  In whose eyes a vile person is despised 

 

    We must hasten to add that we do relate to the wicked dif-

ferently than God on some levels.  We are not their judges.  
We are fellow-creatures who are also supposed to have sym-
pathy and respect for unbelievers.  We cannot dehumanize 
them in seeing them as abominable to God.  We owe them 
more as fellow-creatures than God does as Judge, but even as 
Judge He extends them kindnesses: 
 

 Matt 5:44-45  But I say to you, love your enemies, bless 
those who curse you, do good to those who hate you, 
and pray for those who spitefully use you and persecute 
you,   45  that you may be sons of your Father in heaven; 
for He makes His sun rise on the evil and on the good, and 
sends rain on the just and on the unjust. 
 

    And who are we supposed to be if we are not the abomina-

ble wicked? 

    We are to be the pure.  The pure are the unmixed.  They do 

not bring sacrifices to God then turn around and blaspheme 

His name by their actions.  What they are in religious service 

they are in daily life- sincere and humble.  They do not make 

plans with themselves at the center of them.  They seek how 



they may serve God, especially by serving their fellow-

creatures, especially those of the household of faith. 

    And how does God see the pure?  He sees their words as 

agreeable, pleasant. 

    So God is comparing the thoughts and plans of the im-

moral with the words of the pure.  When God looks at the 

humble man's words, He is only seeing the manifestations of a 

pure heart.  The words show that the man is not the center of 

his own universe.  He acknowledges God and His way in eve-

rything. 
 
    Will your words today manifest this about you?  Or will 
your words be conflicted because you are seeking your own 
ends while trying to imprint God's stamp of approval on 
them? 
 

 
Devotion 5 

 

  
Words of the Verse: 
 

    It is difficult to capture the Hebrew doubling in "looter 

of loot".  "Covets a ... covetousness" is used in Hosea 2:9 

for the same expression.  In Hebrew it is simply a verb 

root form "to plunder" and its derivative noun "plunder."  

"Greedy for gain" is how most translations render the ex-

pression. 

Proverbs 15:27   
He who is a looter of loot disturbs his own house,  

but he who hates bribes shall live.  

 



    Analysis of the Verse: 
 

Being Compared: 
 

 The one who is avid for avidity 

 The one who hates gifts 

 

Their Outcomes: 
 

 Brings turbulence to his own house 

 Shall live 

 

Teaching of the Verse: 

 

    Solomon is revisiting a phrase he used in his opening warn-

ing of the book: 

 

 Prov 1:19  So are the ways of everyone who gains unjust 

gain; it takes away its owners' life.  

 

    There he told his son to avoid the company of thugs. 

    The same Hebrew doubled phrase is used a total of six 

times in Scripture.  In Jeremiah it is used twice, both times of 

every Israelite of the day, including prophet and priest.  There-

fore, the phrase carries a wider meaning than simple thug-

gery. 

    By doubling one basic word, we get the picture of both the 

loot and the process of looting by which it got there.  Plunder 

can only come by plundering.  Thus we are suspicious when-

ever we see an accumulation of wealth in a godless man's pos-



session.  Perhaps he came by it honestly, but shady dealings 

are often the normal means by which wealth is gained in a 

greedy nation.  

    He who is 'avid for avarice' is also described in the New 

Testament: 
 

 1 Tim 6:9  But those purposing to be rich fall into tempta-

tion, and a snare, and many foolish and hurtful lusts, which 

plunge men into ruin and destruction.  
 

    My oh my!  The most innocent and acceptable of American 

pastimes, the acquiring of wealth, put under such censure! 

    You see, once someone has made wealth his goal, it is cer-

tain that he will be tempted to take 'shortcuts' to get there.  If 

he does not temper his goal when the temptation comes, it is 

also certain that he will fall prey to temptation; that is, he 

will voluntarily engage in some form of dishonesty to acquire 

wealth.  The more scrupulous of thieves will at first try to 

avoid scenarios where 'someone gets hurt', choosing only to 

break a law or two but plundering no man's private wealth.  

Consciences dulled to the degree of appetites whetted for 

greed, however, will eventually submit to knowingly thieving 

others ("Oh, but they had enough and to spare!") 

    So the trouble of theft is attached to the thief.  So he brings 

the trouble into his household.  We already had a proverb on 

the man who troubles his own house: 
 

 Prov 11:29   He who troubles his own house shall inherit 

the wind;   
 

    Now we know one definite character type to pin this doom 



on.  The man who covets gain will also, then, inherit the 

wind.  This is bad, for he probably had his family's comfort in 

mind when he 'appropriated' wealth inappropriately.  Now all 

he'll be leaving them is two handfuls of nothing.  Let them 

take a couple of grabs at the passing wind; that's all the more 

they'll receive. 

    Furthermore, our verse adds that they will march towards 

this grand inheritance with irritation.  The violence by which 

the wealth was acquired will not depart from it.  The house-

hold of the thief will be disrupted by various factions and 

contentions.  So the gods of greed rule where they are in-

vited. 

    Pay careful attention to the opposite of the unjust gainer.  

He is not called Mr. Total Honesty.  It is the man who faces 

real temptation and says, "No."  As often as not, this will be 

to his own hurt.  He is the one who "hates" bribes.   

    So when his boss says, "We took some kickbacks, and 

we're spreading them around so it won't look suspicious.  

Congratulations on your 'bonus'!"- the hater of bribes has to 

decline.  Yes, this will probably mean the loss of his job.  And 

he is the one who'll be seen as a troublemaker.  What's worse, 

his wife might agree with this epithet if he loses his job.  Why 

couldn't he just go along with it?  He wasn't responsible.  But 

she, too, needs to see that he has actually chosen "life" by re-

fusing a "gift" (the Hebrew for "bribe"- it can be used in a 

good or bad sense). 
    So the merely passive man will likely get caught up in brib-
ery schemes.  It is only the man who takes a firm stand and 
says, "No, I'd rather invite cancer into my life than ill-gotten 
gains" who will survive, who will have life.  And the term 



'bribe' can apply to any kind of ill-gotten gain. 

    So the one man pulls wealth in, but it 'backs up' and rup-

tures his house.  The other man pushes wealth out (or so it 

seems), but in so doing, he cleanses his house and remains 

open to God's blessing. 
 

    Which man are you? 
 
 

Devotion 6 

 

  
Words of the Verse: 
 

    The Hebrew for "meditates" is the same in Joshua 1:8 

when God tells His people to "meditate" on His Word to 

prosper.  The word literally means "to mutter". 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The heart of the righteous 

 The mouth of the immoral 

 

Their Outcomes: 
 

 Ponders how to answer 

 Gushes out lawlessness 

Proverbs 15:28   
The heart of the righteous meditates how to answer,  

But the mouth of the wicked pours forth evil things. 

 



Teaching of the Verse: 
 

     What is the essential difference between the righteous and 

the unrighteous in this verse?  The righteous knows the power 

of words, but the unrighteous is only under the power of 

words. 

    The righteous man knows that words are powerful, so he 

pauses to think before he uses them.  The unrighteous man 

does not understand the 'independent' power of words.  For 

him, words are merely a way to express who he is.  His words 

'gush forth' freely because he has no question about the ap-

propriateness of his words as an expression of himself.  He 

and his words are one, and there's no reason to question him-

self. 
    This is a very potent illustration of the natural depravity of 
man.  Man in his fallen nature will never truly check himself.  
His tongue, which is an engine of Hell, is a perfectly accept-
able mode of communication to the natural man: 

 

 James 3:6  And the tongue is a fire, a world of iniquity. So 

the tongue is set among our members, staining all the 

body and inflaming the circuit of nature, and being in-

flamed by Hell.  

 

    The natural human, born in sin, never really questions the 

source of his words.  He has a natural trust in himself, and he 

would never acknowledge the truth that his words are all lit 

by the very fires of Hell. 

    Ironically, it is the man we can describe as righteous who 

alone knows his natural unrighteousness.  Why does he think 



seriously about what he says before he says it?  It is because he 

knows that the sin that still dwells in his members finds all-

too-easy expression through his tongue. 

    And the unbeliever can no more clean up his speech than a 

mud hole can produce clear water.  The evil of the unbe-

liever's speech is only ultimately detectable by the standard of 

God's glory.  Many unbelievers have high personal standards 

of speech yet make no acknowledgement of their Creator 

with their lips.  They do not proclaim the glory of the Cross 

with their communicative ability.  Their speech is all a denial 

of God's righteousness and is therefore all a proclamation of 

self-righteousness. 
    Again, the righteous man is the first to concede his natural 
inclination to exalt self with his words.  That is why he 
chooses carefully among the responses he might give, to be 
sure that he does not forget the God who made him and re-
deemed him. 

 

    The good man actually responds when he is spoken to.  The 

selfish man, on the other hand, can only be said to react.  He 

cannot go outside himself to check on his answer, so ulti-

mately, however much he may think on it, he is only issuing 

forth material from a poisonous seedbed; and that poison- 

coming forth undiluted- is always a deadly portion. 

 

    So how about your words? 

    Do you really respond, thinking about what you say? 

    Or do you merely react, being set 'on automatic', as is the 

unbeliever's only mode? 
 



Devotion 7 

 

  
Words of the Verse: 
 

    "Far" is from a Hebrew word meaning "remote", 

"distant". 
     

Analysis of the Verse: 
 

Being Compared: 
 

 Jehovah's relation to the lawless 

 Jehovah's relation to those who are right 

 

Their Descriptions: 
 

 Distant 

 He hears their prayer 

 

Teaching of the Verse: 

 

    Grammatically, this is the simplest proverb we have seen in 

some time.  In making this rather controversial point, Solo-

mon seems concerned to preclude misunderstanding. 

    This is very similar to the statement of 15:8, 
 

 Prov 15:8  The sacrifice of the wicked is a hateful thing to 

Proverbs 15:29  
Jehovah is far from the wicked,  

but He hears the prayer of the righteous.  
 



Jehovah, but the prayer of the upright is His delight.  

 

    So we have moved from God relating adversarially with 

the wicked to His lack of dealing with them, indicating this:  

that when the wicked draw near to God in, say, an otherwise 

acceptable form (in church, for example), God responds ac-

cording to His righteousness and hates their offering.  But in 

normal, everyday dealings, God simply has no fellowship, no 

concourse at all with the wicked. 

    Does this mean He is unaware of them?  No, as far as His 

omniscience and His weighing of their spirits to judge them, 

He is infinitely aware of them.  But as far as drawing near to 

have fellowship, God 'wouldn't touch them with a ten foot 

pole'. 

    What a dreadfully offensive thing for God to say about a 

person!  And your average man, in catching God's drift here, 

is mightily offended in return!  In fact, most will show their 

deep-rooted theological nature by arguing that that was Solo-

mon's narrow, bigoted, Israeli view, but that the God we 

modern people know and love is much bigger and broader 

than that!  We all make mistakes, after all, so whom could 

God fellowship with if He were looking for perfection? 
    And yet it is clear that the 'closest' God will get to most 
people will be in the eternal state: 
 

 Rev 14:10   He will be tormented with fire and sulfur in the 

presence of the holy angels, and in the presence of the 

Lamb.  
 

    When God expelled man from the Garden of Eden, it was 



not a means of promoting intimacy.  But man doesn't get the 

point.  We take God's mercies and bounties in creation as a 

sign of our worthiness rather than of His clemency.  We take 

the Gospel as a token of our attractiveness to God rather than 

the opposite.  We are so filled with pride, we just can't accept 

that God would 'dis' us, even though we have no real desire 

to be intimate with Him! 
 

    Can man, then, have fellowship with God?  Our verse 

clearly indicates Yes.  It is the righteous to whom God inclines 

a listening ear, as in conversation, as in friendship.  So some 

men arise from their repulsive condition to its opposite!  

How can this be? 

    This brings up the first of two ways in which men are right-

eous.  It is, note, "the righteous" whom the Lord hears.  How 

are they righteous?  Firstly, by justification.  That is, God 

declares them righteous, legally, in His 'courtroom' in 

Heaven, on the basis of Christ's death, burial, and resurrec-

tion.  These deeds of Christ secure forgiveness for His peo-

ple; they also count His perfect righteousness on their behalf.  

There is no question about our reception by God when we 

come to Him in the Beloved. 

    But there is a second sense of our righteousness that veri-

fies the first.  It is the righteousness of our sanctification.  

Everyone who is justified is also sanctified.  Sanctification is 

not legal, not in a courtroom in Heaven, not apart from us.  

Sanctification takes place within us.  It is the shift in our basic 

disposition, whereby we prefer and adopt God's holy ways 

over our former lawlessness.  This mode of righteousness is 



clearly connected with acceptable prayer in Scripture: 
 

 Psa 66:18  If I had regarded iniquity in my heart, Jehovah 

would not have heard.  

 

 1 John 3:22  And whatever we ask, we receive from Him, 

because we keep His commandments, and we do the 

things pleasing before Him.  

 

 Jam 4:3  You ask, and do not receive, because you ask 

wrongly, in order that you may spend on your lusts.  

 

 1 Pet 3:7  You husbands, in like manner, live with your 

wives according to knowledge, giving honor to the 

woman, as to the weaker vessel, as being also joint heirs of 

the grace of life; that your prayers may not be hindered.  

 

    Unfortunately, our prayers are not heard when we are un-

righteous.  Actually, fortunately we are rebuffed.  That way, 

we know there is something to fix in our lives. 

 

    Are your prayers heard by God? 

    Are you that one exception who can have reigning sin in 

your life, and yet God understands, knows you're basically a 

good person, and listens to you? 
    What do you think all the rest of the lawless hypocrites are 
assuming? 
 

 
 
 
 



 

 

 

Chapter 8 

Proverbs 15:30 Proverbs 15:30 Proverbs 15:30 ---   16:316:316:3   



 



Devotion 1 

 

  

Words of the Verse: 

 

    "Brightness" can be simply "light". 

    "Report" means "that which is heard." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The light of the eyes 

 A good message 

 

Descriptions: 
 

 Gladdens the heart 

 Fattens the bones 

 

Teaching of the Verse: 

     
    We have a fairly extensive treatment of bones in the Bible 

(126 occurrences, with well over 100 of them referring to 

bones, only a handful translated "selfsame" by an interesting 

extension).  Solomon started early telling us that godliness is 

marrow to our bones (3:8).  In 12:4 we learned that a bad 

Proverbs 15:30  
The brightness of the eyes rejoices the heart; 

a good report makes the bones fat.   
 



wife is like bone cancer, which envy is also like in 14:30.  

Now we are back to good affects on the bones in our verse 

today. 

    Isaiah uses fatness of bones as a good effect also: 
 

 Isa 58:11  And Jehovah shall always guide you and satisfy 

your soul in dry places, and make your bones fat; and you 

shall be like a watered garden, and like a spring of water 

whose waters fail not.  
   

    We now know on a molecular level something of the im-

portance of various kinds of fat to our bodies' functioning.  

Many of our bodies' systems depend on certain fats for nor-

mal functioning.  So saying that a good report fattens the 

bones is saying that it makes healthy or maintains health.  This 

is an observation that we are not merely physical creatures.  

We are more than a combination of chemicals.  If we are de-

pressed, certain bodily functions are decreased.  If we are an-

gry, other bodily functions increase, affecting us negatively, 

especially if maintained over a long period of time.  So these 

invisible emotions affect our visible bodies. 

    A good message, then, strengthens the pathways in the 

body that promote vibrant health.   

    Let us ask, then:  Do some people just hear all the good 

news and some all the bad news?  Pretty much, yes.  But what 

people hear depends on Where they place themselves in rela-

tion to good news and How they hear whatever communica-

tions come their way.   

    Sick people have often blocked off the sources of good 

news because they don't want to hear it for various reasons.  



They have, perhaps, been unduly influenced by bad news, and 

take good news as unfounded optimism. 

    Religiously speaking, all the world's ill health spiritually is 

from lack of hearing THE good news.  Christians' maladies, 

physical and spiritual, can often be traced to lack of faith in 

various elements of the Gospel.  When God's testimony is not 

good news to our own ears, it does us little if any good.  This 

is why Jesus said: 
 

 Luke 8:18  Therefore be careful how you hear. For who-

ever has, to him shall be given; and whoever has not, from 

him shall be taken even that which he seems to have.  
 

    Meaning that when we really believe- believe to the affect-

ing of our souls- we open the pathway for more of God's tes-

timony to enter.  Whenever we hear God, but it doesn't really 

enter our souls- changing us, renewing us, controlling us- we 

close off pathways of His working, and eventually lose what-

ever we may have previously gained. 

    We have dealt with the easier half of the proverb first; now 

back to the first half. 

    The closest expression to the "light of the eyes" is in Ezra: 
 

 Ezra 9:8  And now for a little time grace has been shown 

from Jehovah our God, to leave us a remnant to escape 

and to give us a nail in His holy place, so that our God may 

enlighten our eyes and give us a little life in our bondage.  
 

    The reception of light in the first half of the proverb is the 

parallel of the reception of sound in the second half.  The 

opening wider of the eyes to take in light is associated with 



the desire to associate with our surroundings rather than 

close ourselves off from them.  A depressed person has his 

eyes more 'shut'.  He has retreated into himself, and he re-

jects most testimony from outside himself.  His interactions 

with others are not very full-bodied.  He goes through the 

motions, but he's really not in it.  He's only hearing and re-

sponding to bad news in his head. 

    Note that there is no "and/ but" between the two halves of 

our verse.  This is very unusual and therefore noteworthy.  

The lack of a conjunction or disjunction tells us that one half 

of the verse flows right into the other.  Whatever the first half 

is saying, the second half is restating or completing.   

    So the receiving of light to the eyes is merely a picture of a 

person whose face brightens for some reason; the second half 

gives a specific reason.  The first half tells us that whatever it is 

that brightens one up in his countenance also opens his inner, 

heart pathways.  The second half tells us that a good message 

is the most common example of this.  So where we were 

closed down, now we're 'open for business' again when we 

hear a heartening report.  We have a new perspective on 

things. 
 

    Again, a very simple question:  How does the Gospel affect 

us day by day?  Does it renew us? 
    How do we come to God in prayer?  When we think that 
our Heavenly Father knows what we need before we ask, that 
He has already provided all we need in Christ, and that He 
holds forth His own presence for our provision today, does it 
brighten our eyes?  Does our countenance actually lift at the 
thought of it? 



Devotion 2 

 

  

Words of the Verse: 
 

    "Dwell" has a basic meaning of "stop", so to stay over. 

    "In the midst of" is from a word having to do with "the 

nearest part, center". 

 

Analysis of the Verse: 
 

Being Described: 
 

 The ear that hears corrections which are in accor-

dance with life 

 

Its Description: 
 

 Shall abide as one among the wise 

 

Teaching of the Verse: 
 

    The previous proverb had to do with hearing a good re-
port. 
    Solomon seems to swoop in quickly to balance us with the 

most essential message the ear has to hear.  An ear that does-

n't hear correction is not properly attuned to receive true 

good news.   

Proverbs 15:31  

The ear that hears the chastisement of life  

shall dwell in the very midst of the wise.  
 



    In other words, if we try to guard our positive attitude at 
all costs, refusing the negativity of correction, we are actually 
acting against the long-term well-being of our true optimism.  
True optimism never opposes realism.  Realism, of course, 
does not necessitate or equate to pessimism either.   
    Put in soteriological (per salvation) terms, the person who 

has never received the bad news about himself as a sinner is 

not in a position to receive the good news of Christ's salva-

tion.  The good news is only good news to someone who sees 
the truly, deeply, bad shape he is in.  The worse he sees the 
bad shape, the better Christ's mercies look.  And it is nigh unto 
impossible to exaggerate the depths of our depravity and the 
punishment it deserves.   
    Someone who receives the gospel without the background 

of the bad news is only gaining Christ as an add-on to, not a 

replacement of, his previous life:  a bonus, perhaps, in terms 

of earthly life, but of no value in attaining eternal life. 

    What are the "chastisements of life"?  They are the rebukes 

that must come from the realm of Life to qualify us  to dwell 
there.  They are the chastisements or corrections associated 
with Life; in other words, the critiques one receives when 

spiritually alive to promote that life.   
    The words "chastisement" and "life" are somewhat para-
doxical.  The first is negative, the second positive.  The only 
way to understand why the two must dwell together is to un-
derstand regenerated (born again) human nature Biblically.  
Each man since Adam has been conceived with a sin nature; 
this is the basis for the bad news we spoke of.  God the Holy 
Spirit brings the truth of this bad news home to the sinner's 
heart along with the remedy in Christ's cross and resurrec-
tion; our ability and willingness to receive the Spirit's report 
is due to His regenerating us.  At that point, the new believer 



has two natures, his old sinful nature and his new righteous 
nature.  These two natures are in combat until our death: 
 

 Gal 5:17  For the flesh lusts against the Spirit, and the 

Spirit against the flesh; and these are contrary to one 

other, that you may not do the things that you desire.  
 

    This is why we continue to need 'bad news'- the continuing 
truth of our old nature dwelling in us.  That's what correction 
is.  We not only need life-giving words to nourish our new 
spirit; we need death-dealing words to mortify (put to death) 
our old spirit.  Generally speaking, any realizations that deal 
death-wounds to our old man are simultaneously dealing life 
to our new man. 
    So we have continuous need of rebuke, be it mild or harsh- 
either in depth of accusation (something that's really, deeply 
wrong with us) or painfulness of delivery (a good chiding).  A 
good friend is necessarily a good rebuker: someone who 
won't let us get away with junk. 

 

 Heb 3:13  But exhort one another daily, while it is called 

today, lest any of you be hardened through the deceitful-

ness of sin.  

 

    The assumption of the above verse is that sin will harden us 
if we aren't exhorted.  Sin has a natural hardening affect that 
can only be broken up or softened by reminders of our own 
weakness and the accompanying necessity of trusting fully 
and only in Christ. 

    Those who rebuke one another are the wise.  If you are one 
of them, you dwell in the very company of the wise, as our 
proverb says.  You have a badge for that elite club. 

 



    A good rebuker will only speak harshly when that is the 
only mode of communication that will reach sin with a mor-
tal blow.  Ordinarily, our rebukes must be mild, in keeping 
with the realization of our own indwelling sin, and the desire 
we have for how others would graciously rebuke us. 

 

 
Devotion 3 

 
  

Words of the Verse: 
 

    "Chastisement" is from a root word having to do with 

blows, whereas "correction" is the same as in our previous 

verse, having to do with "making right". 

    "Dismisses" is from a word meaning "to loose". 

    "Purchases" is translated "buys, bought" most of the 85 

times the Hebrew word is used.  It can be "attains posses-

sion of" as well, the Hebrew basically meaning "to erect". 

    "Heart" is usually translated "understanding" in pas-

sages like this. 
     

Analysis of the Verse: 
 

Being Compared: 
 

 The one who lets admonition go 

 The one who listens to rectification 

 

Proverbs 15:32  
The one who dismisses chastisement  

spurns his own soul,  

but he who hears correction purchases heart.  
 



Descriptions: 
 

 Spurns his own soul 

 Procures heart for himself 

 

Teaching of the Verse: 

 

    Proverbs 15 ends with a flurry of blows to our pride, hope-
fully softening us to blows in general, as we are apparently in 
great need of them. 

    Criticisms have a way of sticking to us, even hounding us 
and bothering us.  This is because they wound us, and the pain 
is slow to subside (it's nice when someone can apply anes-
thetic along with his critique: see previous proverb).  How-
ever, the fact that they stay doesn't mean that they do us 
good.  They stick us in the pride, but all we're worried about 
is pulling the admonition out and licking our wound.  We 
fume about the nerve of someone to say that about us, and all 
our energy is spent on self-defense rather than self-
improvement.  Eventually we either move on or plot our re-
venge, but seldom do we take to heart a criticism.  This is 
what our proverb calls dismissing a chastisement. 
    Remember that chastisements can come in a variety of 
packagings.  The two basic packages are mean and well-
intended.  The spiteful person probably doesn't intend to do 
us any good.  That doesn't matter; his critique is still a chas-
tisement and, as such, information we may choose to use to 
our advantage.  Sometimes a spiteful word is the only form of 
communication by which we could've been corrected in that 
area.  Our pride is so very stubbornly entrenched.  Pass the 
dynamite. 
    Our proverb has some very disturbing information about 



someone who dismisses rebuke.  He is rejecting his own soul.  

That's right; under the pretense of preserving his soul, re-
moving the barbs of criticism, he is actually removing the 
medicine that draws the poison out.  But it feels just the op-
posite!  Of course, criticism is a kind of poison going in.  But 
it is only poison to our pride.  Still, it stings and feels like 
death.  If we cooperate, it is what the New Testament calls 
'mortification', a putting to death. 

    Note that this is the only Biblical kind of good self-love.  
There is no command to love ourselves in all of Scriptures 
(though many mistakenly take "love your neighbor as your-

self" as such a command).  Biblically, self-love is always secon-

dary, loving self through love of wisdom, love of correction, 

love of spouse.  Direct love of self is specifically bad, 2 Tim. 
3:1,2. 

    The second half of our proverb says that whoever gives ear 
to a word that would right his floundering ship is laying claim 
to a true human heart.  The human who refuses correction is 
like a hermit crab who retreats beneath a calcified shell, pre-
serving, yet ultimately destroying himself.  The human who 
opens himself up to wounds is purchasing a real human heart, 
one that goes from feeling the pain of correction to feeling 
the joy of congruity.  It is almost as if he 'invents' a real hu-
man heart by the very act of receiving its pain; as though the 
price for a heart he hands to the man behind the counter is a 
first ache for that heart to feel. 

    This is a kind of Pinocchio story; the foolish Pinocchio 
spurning his wished-for human soul, the wise Pinocchio pur-
chasing a human heart through reception of critique. 

    Of course, the main and best wounder we need is God.  
We cast our heart before Him daily saying, "O wound me, 



faithful Friend!"  Then we ready ourselves for any word of 
correction He might relay during prayer.  Then we steady 
ourselves for any words of correction He might have for us 
throughout the day, through private pains, through loving and 
wise rebukers, or through thoughtless or spiteful clods who 
unwittingly sow the seeds of our re-creation by their mean 
critiques. 

 

 

Devotion 4 

 
  

Words of the Verse: 
 

    "Discipline" is from the same Hebrew word as 

"chastisement" in the previous proverb.  It is often trans-

lated "instruction". 
     

Analysis of the Verse: 
 

Being Compared: 

 

 The fear of Jehovah 

 Humility 

 

Descriptions: 

 

 The discipline leading to  wisdom 

 The predecessor to honor 

Proverbs 15:33  
The fear of Jehovah is the discipline  

leading to wisdom,  

and before honor is humility.  
 



Teaching of the Verse: 

 

    In his opening, in the seven-fold purpose statement, Solo-
mon's first stated purpose for the book was this: 

 
 Prov 1:2  to know wisdom and instruction  [discipline] 

  
    So wisdom and instruction/ discipline can be considered 
separate attainments.  Then in his third purpose statement,  
Solomon said this: 

 
Prov 1:3  to receive the instruction [or discipline] of intelli-

gence 

 
    So instruction/ discipline can be the means to other attain-
ments as well as its own attainment. 

    Now in 15:33 he tells us that the fear of Jehovah IS the 
"instruction [or discipline] of wisdom", even as he had fin-
ished the purpose statements with the theme: 

 
 Prov 1:7  The fear of Jehovah is  the beginning of knowl-

edge; but fools despise wisdom and instruction [discipline] 

 
    The fear of Jehovah is foundational to all things for us.  Spe-
cifically, Solomon wanted to tie it in to our need to receive cor-
rection in closing this paragraph on rebuke.  Jehovah's fear in a 
man is the discipline, the correction, the instruction that 
leads to wisdom.  You can boil down and summarize the 
whole instruction a man needs in his life to this:  fearing God.  
If he has the fear of God, he will be instructed.  Let us con-
clude wisely, then, at the first, that not many people on earth 
are truly activated by the fear of God. 



    The fear of God is an avoidance in the soul.  It is a sense of 
what I must not do, where I must not proceed, even what I 
must not think.  Whatever activity displeases God I will 

avoid.  God's being displeased I will avoid.  Whatever He has 
revealed as displeasing Him I will accept as unacceptable. 

    The true fear of God is an abiding characteristic in a man.  
It is not a question he would answer on a test; it is an under-
standing he carries in his soul.  So the fear of God is a disci-
pline; it is instruction.  It lays hold of a man and does not let 
him go.  This is partly why the fear of God is key to a godly 
life: 

 

 Psa 25:14  The secret of Jehovah is with those who fear 

Him; and He will make them know His covenant.  

 
    There are some things that are simply unknowable except 
by the fear of God.  And the fear of God is not an 
'undergraduate diploma' before we move on to more ad-
vanced aspects of godliness.  Scenes of heaven recorded in 
Scripture are replete with the fear of God.  The fear of God 
only seems to become more enveloping at glorification.  The 
closer we are to Him, the more the inherent weightiness of 
His glory will 'oppress' us (that's why the angels in Isa. 6 
cover themselves). 

    So the fear of God is a discipline, a way of life.  It is an in-
struction, a course we enroll in and never move beyond.  The 
course of study could be called Wisdom.  We might see God's 
Fear as the school and Wisdom as a class.  No one who gets 
into the university of God's Fear will skip Wisdom.  Wisdom, 
you might say, is the only degree offered at the school.  Or 
perhaps it is the only major, and all subjoined disciplines will 
be its minors.  The wisdom of God through the fear of God 
feeds them all, is the basis for them all.  A Christian is better 



off consciously approaching  life as a pursuit of wisdom 
through the fear of God.  It is not a metaphor by which we 
learn some other more basic lesson; it is the basic lesson. 

    Now why does the second half of verse commend humility 
to us?  How does this connect to the fear of God?  Very sim-
ply, we are being commended to a school, an attainment; at 
its end we would naturally expect honors.  God promises 
honors.  So how are these honors attained?  Most men natu-
rally seek honors with an ascendant air.  They see the goal ele-
vated above their present status, but they feel their potential 
rising to its mastery.   
    Solomon is saying that the school of God's fear is different.  

He is saying that it is not an upward attainment.  God has not 
held it at the end of a marathon run to which we must match 
our human strengths.  Quite the opposite.  The whole point 
of the university of God's fear with respect to self-knowledge 

is to come to a realization of our weaknesses.  A disappoint-
ing task, to be sure.  To find out that I am not all I thought I 
was.  Yet this is the continual, the perpetual, and the insur-
mountable struggle of the school of God's fear.   

    Does our arrogance know no end?  Can our self-sufficiency 
never be put to rest?  Not in this life: 

 
 Rom 7:22 - 25   For I delight in the Law of God according 

to the inward man;  but I see another law in my members 

having warred against the law of my mind, and taking me 

captive by the law of sin being in my members.   O 

wretched man that  I am !  Who shall deliver me from the 

body of this death?   I thank God through Jesus Christ our 

Lord! So then I myself with the mind truly serve the Law of 

God, and with the flesh the  law of sin.  

 



    Paul was thoroughly and resignedly acquainted with his 
fallenness.  The new man would triumph in the end, but the 
old man was truly Paul, truly present, and truly low.  His 
struggle with sin was not a mere phantom exercise to give 
him something to do.  It was a real experience of himself- of 
man as sinner, rebel against God.   
    Humility, then, is simply an attitude of reality.  This is what 
sin has really done.  This is what sin has really done to me.  
Therefore, if I attain to freedom from sin, am honored with 
freedom from it at last, am honored with victory over it to-
day, I will have realized the incredible chasm between my 
foolishness and God's wisdom.  Humility is necessary to the 
fear of God, because it is I, the sinner, who am learning who I 
am in contrast to what God is making me. 

    Therefore, once again connecting this to the preceding part 

of the paragraph, the fear of God  is like the ground of the 

garden which is you or me; rebukes  are like the plow which 
disturbs the ground but is necessary for the implanting of 

good things in us; humility is like the stalk of the plant that 

grows from it, bearing honor  at the top of the stem.   

 

    Don't worry about honors; worry about humility in God's 
fear, and honor will be added by the One who, for your sake, 
was Himself meek and lowly of heart. 

 

 

 
 
 
 
 
 
 



Devotion 5 

 

  

Words of the Verse: 
 

    "Ordering" is from a Hebrew word meaning arrange-

ment.  Solomon uses the root word in 9:2 of Wisdom 

"arranging / preparing" her table for a meal. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The preparations of the heart 

 The reply of the tongue 

 

Descriptions: 
 

 Man's 

 From Jehovah 

 

Teaching of the Verse: 

 

    We have now entered the deepest chambers of theology.  

This is where the line is met between the freedom God gives 
his thinking creatures ('morally responsible creatures' may be 

a  better phrase), men and angels, and the limitations  placed 
on that freedom by His overriding decisions. 
    Chapter 16 has several such verses.  If it did not, we might 
try to take this one verse and find an alternate meaning.  It is 

Proverbs 16:1  
The ordering of the heart belongs to man,  

but the answer of the tongue, is from Jehovah.  
 



quite plain and simple in the Hebrew, though.   

   This is a topic that really bothers men in their natural re-

flections.  It therefore represents a boundary line in our 
thinking; on one side of the line, most Christians refuse to 
acknowledge God's complete control of all things, on the 
other we are submitted to His sovereignty.  Strangely, it is 
usually in the interest of protecting God's reputation that 
men deny His complete sovereignty.  If He is in complete 
control, He could have kept sin from happening, could've 
prevented death, could've stopped Satan at the beginning, 
could stop him now!  Men can't conceive of themselves al-
lowing such things, so it embarrasses them that God did and 
does allow them.  They 'protect' Him by denying His com-
plete sovereignty. 
    But God raises no such protections for Himself.  He is 
completely unembarrassed throughout Scriptures about His 
role in the disposing of His creation, His plans for the wicked 
or the good.  So in this verse.  It doesn't take too much re-
flection to see that either God is in complete control of all 
things or we are in a big mess.  Trying to discern how far 
God's control 'crosses the line' into our human freedom is a 
much smaller 'mess', indeed. 

    Our verse indicates that there are two 'sovereignties' in the 
universe- God's and man's (we would, of course, include an-
gels with men if we were stating the matter in its fullest theo-
logical formulation).  Man's sovereignty is, naturally, under 
God's, but it does exist.  God expresses it one place like this: 

 

 Psa 115:16  The heavens, even the heavens, are Jehovah's; 

but the earth He has given to the sons of men.  
 

    When God made a domain for us, earth, He truly put it 



under our authority.  When we messed up, everything under 
us was messed up.   

    There is a personal  authority we have as well.  It includes 
our thoughts, words, and acts.  According to our proverb to-
day, there is a dividing line even in that domain between our 

thoughts  and our acts.  We can think one thing, order our 
thoughts concerning it, but when we seek to speak accord-
ingly, there is a 'gate' of God's sovereignty at that checkpoint; 
He only lets certain things pass.  It would seem He lets most 
things pass according to what was arranged in the heart.  But 

there are some matters that He causes to conform to justice  

and truth rather than the preparations of man's heart. 

    And that is what our verse today is saying.  It is a reality we 
have all experienced if we were but aware of it.  We thought 
of saying one thing, but what came out was a bit different.  
And here we are not talking about mere vocal slips, though 
those are covered, too.  Here we are talking about saying 
something unexpected- not necessarily shockingly unex-
pected, mind you, for our speech function is largely inde-
pendent, or largely integrated into our thoughts.  It operates 
pretty much on its own.  Forethought is not really required 
for us to speak.  Speech forms itself, as it were, for the occa-

sion.  Therefore, unless we thought back on what we had in-
tended to say, we probably wouldn't realize that we were just 
the 'victim' of God overriding our plans. 

    It is a comfort to any true believer in God that He can only 
do justice and goodness.  Therefore, if he makes me speak 
'according to my tongue' rather than according to my mind, 
He is doing what is right, bringing my true motives to bear 
upon me. 

    One area where God would tend to embarrass us this way 



for our own good is when we intended to somehow hide our 
dislike of a person in our words to them, either from embar-
rassment of the base emotion or from a desire to lure them 
into a trap later.  We set out to say unassuming words, and- 
oops!- out comes a declaration of our ill-way, probably an ac-
cusation.  This has happened to you, n'est pas?  Hereby, God 
helps us to deal with our murky motives before we enact 
them as plans.  We realize we're not going to get away with 
anything in the long-run, so we learn to go ahead and submit 
the plan to God first. 

    Of course, God's control over our speech goes much fur-
ther than this, even into the speech of kings in matters of war 
and peace, overriding man's intended words to bring out his 
true intentions and give us our true deserts. 

    "The reply of the tongue is from Jehovah."  A blameless 
man presumably wouldn't need to have his words overridden.  
His intentions would already be in line with God's, his words 
already disposed towards justice and truth.  Perhaps God 
would help him to express his good thought even better than 
he intended. 

    The common maxim attached to this and similar verses is:  
"Man proposes, but God disposes," which is quite true and 
captures part of the essence of the verse.  The element we 
may tend to forget is that God's disposing of matters is going 
on all the time.  He is either letting words pass as intended or 

overriding them in everything we ever  say. 

    Are your intentions such that God would have little need of 
embarrassing you?  Or are your intentions selfish or cruel 
even by your own admission?  In this case, He might just let 
your words pass unchanged simply to let their poison fruits 
come back to you in full. 



Devotion 6 

 

  

Words of the Verse: 

 

    "Pure" is from a Hebrew word that is usually used of 

'pure' oil or incense. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 A man's self-evaluation  

 Jehovah's accurate weighing  

 

Outcome of evaluations: 

 

 All his paths are pure 

 The man's real spirit 

 

Teaching of the Verse: 

     
    What grander psychological insight could Solomon give us?  
How much of the nonsense in our thinking would we cut 
through if we just consistently applied this truth!  If we al-
ways began with the assumption that our self-view is biased 
to the good, we would be able to counter-balance this bias 
with self-criticism and be nearer the truth. 

Proverbs 16:2  
All the ways of a man are pure in his own eyes, 

but Jehovah weighs the spirits.   
 



    Man is easily deceived on this point, and nothing short of 
Divine revelation is likely to shake us from the deception.  We 
can all think of some self-criticism we've admitted to our-
selves, and we therefore assume that our self-evaluations are 
not unbalanced.   
    This is like reasoning that mankind is not necessarily guilty 
of self-love since otherwise no man would be able to commit 
suicide.  But does a woman murdering her lover mean she 
had ceased loving him?  Often love is at the very root of such 
a murder; an awful, possessive love, to be sure, but love 
nonetheless.  Likewise, self-love cannot be ruled out in a sui-
cide.  In fact, it is infatuation with self that motivates some-
one to free himself from the problems that seem so intoler-
able to him at the moment.  And it is self-love that motivates 
someone to 'make everybody really sorry they treated me this 

way'- so suicide becomes the greatest  act of self-love; con-
fused self-love certainly, but self-love nonetheless.   
    So also the fact that we can think a self-critical thought 
does not negate the universal truth that men basically view 
themselves through rose-colored glasses.  The self-critical 

thought we have is always concerning the aberration in our 
character.  We tell ourselves that “the real me isn't like that.  

That bad act just slipped out.” 

    Even the fellow who says 'Woe is me; there's nothing good 
about me; I'm all bad through and through!" is not necessarily 
reflecting his real self-image.  In fact, he may be reflecting a 

grand self-image.  He is so high on himself that this one thing 
he did wrong or can’t control has depressed him thoroughly.  
Or he's simply fishing for affirmation or pity, still consistent 
with a basically pure view of self. 

    We are dwelling on supposed exceptions to the rule of 
man's pure self-view because it is critical to understand them 



if we would understand our verse.  If any of these supposed 
exceptions hold, then Solomon is giving us a hyperbole at 
best, and one that is not even very useful; for who would al-
low the maxim of self-justification to be applied to himself if 
there were exceptions?  Everyone would say, "No, I'm not 
being pure in my own eyes right now.  This is just the positive 
half of my properly balanced self-appraisal." 

    The believer, though, is always suspicious of self.  He can 
always see where selfishness is working itself in as a motive in 
what he's doing.  What could be more consistent with our 
“old man,” our sin nature?  Especially since it was self-
determination of good and evil that originally got man in this 
state.  Naturally I'm going to be prone to trust myself and jus-
tify my actions.  If I don't take this into account, I'm certain 
to make judgments that are not accurate and not according to 
righteousness. 

    Solomon reminds us that whether or not we view our-

selves rightly, God has our total being in a scales which can 
weigh to an infinitesimal soul's gram.  Nor does He consult 
us as to the final figure.  God does not use our warehouse full 
of evidence that we are basically good– our justifications that 
these minor deviations shouldn't weigh too heavily against us.  
He sees us exactly as we are, first time, every time.  In fact, 
all of our self-justifications go on the scale with all the evi-
dence saying we are definitely unbalanced, selfish, self-
deceived liars. 

    "All the ways of a man are pure in his own eyes."  Until we 
learn to toss this onto our own weighings, we are unlikely to 

even approximate  God's view of us.  And that is Solomon's 
goal- to help us evaluate ourselves more like God does.   
    A day is coming when there will be a final summation of 



our spirits, then a disposition of them.  This will be irreversi-
ble.  It will be too late to say, "Ah, I see where I was not hard 
enough on myself.  I see where I held that standard up to eve-
ryone else but then not to myself.  I see where my assumed 
goodness excused me from strict adherence to God's stan-
dards.  Now I see."   
    Too late.  One time around; one time to abandon our pure 
view of self and adopt the realistic view- God's.  One time, 
then God's evaluation is final and permanent. 

    How can we adopt a view of ourselves as God sees us?   

1)  Read and learn His standards in His book;   

2)  Seek to apply them to ourselves objectively;   

3) Pray for His help in examining ourselves,  
     critiquing ourselves;   
4)  Ask others to point out shortcomings. 

    The select group who will stand before God "blameless", 
using His word, on the last day will have walked by this rule. 

 

 

 
Devotion 7 

 

  

Words of the Verse: 

 

    "Roll" is so translated 11 of the 18 times it is used in the 

KJV, and makes sense all 18 places. 

     

Proverbs 16:3  

Roll your acts upon Jehovah,  
and your plans shall be established.  

 



Analysis of the Verse: 
 

Being Compared: 

 

 What we do with our actions 

 What happens to our plans 

 

Outcomes: 

 

 Rolled upon Jehovah 

 Made firm 

 

Teaching of the Verse: 

 
    We are still in a paragraph heavy with God's providence.  
The disparity between our natural self-evaluation and God's 
true evaluation of us was just dealt with; before that- God's 
prerogative to override our planned words with those an-
swering to justice and truth.  In both of these encounters 
there was a definite tension between man's ways and pur-
poses on the one hand and God's on the other.   
    Now we come to a verse, still saturated in the 'mystery' of 
God's plans interweaving with man's, but this time with less 

of conflict   and more of a cooperation.  Now Solomon lets 

us see that God's providences do not have to work against 
man (actually, we already saw this principle implied in the 
previous two verses; now it is simply made explicit).  God's 
providences, it seems, work hand-in-glove with man when 
man relates himself rightly to God.  And what is that right 
relation?  One of reliance.  When man "rolls" his works 
unto Jehovah, committing them to Him, he is in the proper 
creature-Creator relationship: one of dependence. 



    Notice the apparent reverse relation between our actions 
and our plans.  You would think that it would be the rolling of 

our plans  unto Jehovah that would establish our subsequent 

works; but it is just the opposite!  We roll our works onto Je-

hovah, and this lends stability to the plans we henceforth 
make.   
    The logic of this seems to be that our trust in God must be 
'field-tested'.  In other words, it does no good to merely con-
ceive of trusting God in the planning stages of our works.  We 

ultimately find out if we really do trust Him once the plan is 
underway.  That's when it is our tendency either to run our 

own  ship out of pride or insecurity, and/or simply to forget 
the commitment we made to God.  Therefore the order is 

quite right: commit your works to God and afterwards any 

plans you make will have the taste of God's control as a real, 
experienced presence; they will thus be established from the 
beginning. 

    So what is this 'rolling' of our acts upon God?  This is the 
crux of the whole thing, so we had better get it right.  First, 
consider this:  when we are rolling something, it is going 

away from us.  This is important.  Perhaps it is the most im-

portant thing.  Secondly, then, we are rolling it from ourselves 

to  God.  In other words, it departs  our domain and enters 
His. 

    Interesting that rolling is the verb used.  We can so easily 
picture it- this weighty mass of our concerns and activities; 
and in the very inception of them, with the inertia all leaning 
in the other direction, we turn the mass and roll it to God.  
"This is Yours, I believe, Sir, since I am Yours."   
    In terms of commonly used analogies, it's hard not to think 
of Sisyphus rolling his boulder uphill, futily, repeatedly.   



    The exercise of the trusting soul, though, is quite different.  
However difficult it may be to get our cares, concerns, and 
doings started rolling towards God, the moment we begin 
doing so, we have unseen help.  The moment we are rolling 
decidedly in His direction, we are destined to be unbur-
dened.  It will not come rolling back on us unless we lose our 
purpose to hand it over. 

    Note that the unburdening of which we speak is one of 

soul, not of activity.  God doesn't step in and do our tasks for  

us or take them from  us.  He merely lends the aid of soul 
necessary to think of our duties and tasks properly.  In so do-
ing, we have the greatest help we need.   

    But there is also a need as a creature made in God's image 

to  work.  We in no way want our rolling of tasks upon God to 
take those tasks away from us.  Our work on earth is a defi-
nite part of what defines us. 

    One last word on duties.  It is most  important to commit 

to God the tasks we do most.  If we reserve trust in God for 
special tasks- spiritual ones, say, or ones of emergency- we 
will lack the experience or sincerity to really trust Him even 
in these.  It is our common tasks, our daily duties, our mun-
dane chores that need the consecration of commitment to 

God.  On this basis, our whole life  becomes part of the net-
work of plans that God confirms. 
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Devotion 1 

 

  
Words of the Verse: 

 

    "For its answer" is literal, meaning to answer its ap-

pointed end.  "For His answer" would also be literal, 

meaning to answer His appointed end. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Jehovah's making of everything 

 His making of the immoral 

 

Outcomes: 
 

 To answer its proper end, the one He made for it 

 For the day of evil/ adversity/ doom 

 

Teaching of the Verse: 

 

    This verse is the negative counterpart of the positive  in-
terplay between God's sovereignty and man's activity in 16:3.  

Now we find out what happens when people do not  roll their 
works unto Jehovah.  They still fit into God's sovereign de-
crees, but in a much unhappier way for them.  The "day of 

Proverbs 16:4  

Yahweh has made everything for its answer,  

Yes, even the wicked for the day of evil.   
 



evil" awaits them.  Ultimately, that is all that awaits them. 
    The exact Hebrew phrase "day of evil" is used eight times 
in Scripture.  The closest parallel to our present context is in 
Jeremiah 17:18, 
 
 Jer 17:18  Let them be disappointed who persecute me, 
but let not me be disappointed; let them be dismayed, but 
don't let me be dismayed; bring on them the day of evil, 
and destroy them with double destruction.  
 

    Solomon’s "day of evil" could be an earthly one, as indi-
cated in the Jeremiah verse (and all the other occurrences of 
the phrase as well), or it could extend to the afterlife and 
equate to the "day of doom" as the KJV translates it.  Both 
are evil days, and both will come upon the immoral. 

    Whether we should translate "to answer its own end" or 
"to answer His [God’s] end" makes little difference theologi-

cally.  The first phrase focuses on the appropriateness of the 
end God prepares for each thing, the second confirms the fact 

that it is indeed God who fitted the purpose to its object.  
Both statements are true, and they are complementary. 
    A parallel verse for the first thought might be: 
 

 Eccl 3:1  To every thing there is a season, and a time for 
every purpose under the heavens 
 

    And a parallel to the second: 
 

 Eph 1:11 ... Him who works all things according to the 
counsel of His own will 
 

    God is indeed the one who disposes the ends of all His 
creatures.  Imagine God considering what He would create.  
In deciding to make beings who could cross Him, God's om-

niscience made it impossible but to deal with all the conse-



quences.  It was impossible that the ungodly man would be 
left out of God's decrees, or (per God’s righteousness) that 
God's decrees would favor him.  So, with the end of all His 
works in view, and with a view to the interplay of all His 
creatures with each other, God masterfully crafts men's paths 
and the circumstances around them so that bad men are an-
swered with bad things. 

    Our verse indicates a special appointment, a "day" filled 
with peculiar evil, and only evil.  God moves all components 
in the lives of the ungodly in this direction.  This appointed 
day has forerunners, warnings, but the wicked usually view 
their escape from these as confirmation of their invincibility 
rather than as signals of their predicament and destined col-
lapse.  Many wicked, of course, have forestalled the day of 
doom by turning from their evil ways; many have put the evil 
day off altogether by complete repentance. 

    "All" things are made for their proper ends:  the godly for 
deliverance, the ungodly for destruction: 
 

 2 Pet 2:9  The Lord knows how to deliver the godly out of 
temptation, and to reserve the unjust for a day of judg-
ment, to be punished 
 

    The usual use of the phrase "day of evil" is of the godly 
man's deliverance from it: 
 

 Jer 17:17  Do not be a terror to me; You are my hope in 
the day of evil.  
 

    Notice that this is the verse just preceding the one quoted 
earlier of the wicked's day of doom.  Jeremiah saw a coming 
evil day as a visitation by God, but that did not mean God 
would forget him in that day.  God could still deliver him in a 
generally evil circumstance.  So Jeremiah would have been 
experiencing the 'confirmation of his plans' referred to in 



Prov 16:3, while the  ungodly Israelites would be receiving 
their due punishment, the day of evil prepared by God, a day 
fitted to them in a most appropriate, though unpleasant, way. 

    Ultimately, God is glorified equally by the godly's deliver-
ance and the ungodly's punishment.  Both works 'answer 
their proper ends'. 

    This, however, does not promote in the Christian a spirit of 
stoic resignation toward the ungodly's fate.  The ungodly's 

date with doom is a matter for God.  Warning them in sincer-

ity is a matter for us, as Peter did on the day of Pentecost: 

 

 Acts 2:40  And with many other words he earnestly testi-
fied and exhorted, saying, Be saved from this perverse 
generation.  
 

 

 
Devotion 2 

 
  

Words of the Verse: 
 

    "Abomination" is usually a technical term for specific 

banned items or activities.  Its root word means to loathe 

or detest. 

     

 

 

 

 

Proverbs 16:5  
Everyone proud in heart is an abomination to Jehovah;  

though hand join in hand, he shall not be innocent.  

 



Analysis of the Verse: 
 

Being Compared: 
 

 All who are lofty of heart 

 The linking together of proud men in their pur-

poses  

 

Descriptions: 
 

 Hated by Jehovah 

 They shall not be innocent / clean 

 

Teaching of the Verse: 
  

    Now that God has told us that His sovereign purposes 

cover even the wicked and their destinies, He makes a spe-

cific statement about His present  response to them. 

    Just as "all" things answer Jehovah's designed purposes, so 
"all" those whose hearts are lifted up, thus opposing His pur-
poses, are hated by Him. 

    How can a God who is love hate?  Very simply, He is not all 
love.  He is the source of all true love, and His love is perfect, 
but He is also the source of all true hatred: 

 

 Prov 8:13  The fear of Jehovah is to hate evil 

 

    Those who would image God must hate evil as He does: 

 

 Prov 6:16 - 19  These six things Jehovah hates; yea, seven 
are hateful to his soul; a proud look, a lying tongue, and 
hands that shed innocent blood,  a heart that plots evil 



plans, feet hurrying to run to mischief,  a false witness who 
breathes lies, and he who causes strife among brothers.  
 

    Notice that God hates not just the sins that men do, as at 
the beginning of the verse just above, but he hates men that 
do the sins too, as the last two items on the list confirm.  Nor 
is this an isolated passage.  A fairly good number of Scriptures 
speak of God hating certain people (Ps. 5:5, 6 for instance). 

    The burning question in our day is how God can 'so love 
the world' (Jn 3:16) and still hate certain people.  The answer 
is that His love for the "world" is after the pattern Paul uses 
in differentiating God's dealing with the Jews from those with 
the Gentiles: 

 

 Rom 11:15  For if their casting away is the reconciliation 
of the  world, what is the reception, except life from the 
dead?  
 

    Most clearly, "world" does not always mean everyone in 
the world, for here "world" is distinguished from Israel.  
"Their" in Rom. 11:15 refers to the Jews; "world" means 

everybody else but the Jews.  So Jesus was telling Nicodemus 
in John 3:16 that God's salvation was not just for the Jews 
anymore.  God's love would now officially extend to "the 
world," i.e., the Gentiles.  To every individual in the Gentile 
world?  Jesus' words do not necessitate that conclusion.  In 
fact, in the very same book, we learn that it is impossible to 
press Jesus’ words into that meaning, especially since "world" 
even more obviously doesn't fit our common English usages. 
 

 John 17:9  I pray for them. I do not pray for the world, but 
for those whom You have given Me, for they are Yours.  
 

    If Jesus specifically excludes "the world" from His prayers, 

and He is praying for another group of people, one thing is 



again certain- "world" cannot always be taken as 'everyone on 
the globe'.  Some are in it, and some are not.  This "world", 
of course, is different than the Gentile "world" in Romans.  
But for our immediate purposes, we can certainly see that 
Jesus' use of "world" in John 3:16 could not mean 'everyone 
on the globe', for His prayer in John 17:9 excludes a great 
number of that group. 

    Is it possible that this whole group that is not in Jesus' 
prayer fits the description in our proverb today?  Are they all 
hated by God?  From the earlier Proverbs list of seven things 
God hates, it doesn't seem too hard to imagine everyone be-
ing on that list.  Or to quote from John again: 
 

 John 3:36   He who believes on the Son has everlasting 
life, and he who does not believe the Son shall not see life, 
but the wrath of God abides upon him.  
 

    And what did all the unbelievers do when they had Jesus at 
their disposal?  Oh sure, they sang His praises coming into 
Jerusalem when they thought things might go their way; but 
as soon as things turned sour, what did they all do?  They con-
sented heartily to His death.  But what does our proverb say 
about that?  "Though hand join to hand, they shall not be ab-
solved."  Their abominable behavior did not wrench the king-
dom from God nor hinder His salvation from being accom-
plished by His mighty right Arm. 

    Mankind has always linked forces to achieve lofty, anti-God 
ends. 
    Remember the Tower of Babel?  So throughout history.  
Babylon– the spirit of unfaithfulness to God- has been the de-
scription of mankind through all history according to Revela-
tion 17 and 18. 

    Men do not realize that their simple declaration that they 



will run their own lives free of God's restraints is haughtiness 
of the highest order.  "But I'm only doing what every human 
does, or wishes to do!"  Truly.  But that "linking of arms" by 
unified purpose does not excuse mankind as a whole or man 
as a single individual.  God finds all loftiness of heart, be it 
directly Babylonian or 'garden variety', hateful, and so He 
condemns it.  No amount of reasoning or mob consensus will 
change that.*  It is unclean, and no amount of declarations to 

the contrary will cleanse it.  Best, then, for us to change from 
our pride. 
 

*  Neither will large church mobs change the theology. 
 

 
 

Devotion 3 

 
  

Words of the Verse: 
 

    "Mercy" can also be "grace,” but it can also simply be 

"kindness". 

    "Truth" can also be "faithfulness". 

    "Purged" means covered; it is the official word for 

"atonement" in Leviticus (along with similar sacrificial oc-

currences in Exodus and Numbers, most of the 102 Old 

Testament appearances of the word). 

     

 

 

Proverbs 16:6  
By mercy and truth, iniquity is purged,  

and by the fear of Jehovah one turns away from evil.  

 



Analysis of the Verse: 
 

Being Compared: 
 

 Mercy and truth 

 The fear of Jehovah  

 

Descriptions: 
 

 The means of iniquity being atoned for 

 The means of wrong being turned from 

 

Teaching of the Verse: 

 

    We are in the deepest part of Proverbs- its theological cen-
ter; also one of the deepest points in all of Scriptures.  When 
Hebrews 5:12 distinguishes the menus of an undeveloped 

Christian's spiritual milk from a mature Christian's solid 
spiritual food, it certainly references passages like this one as 
food for the spiritually mature.  Not only is a definite amount 

of background knowledge  necessary to put these difficult 

concepts together correctly, but a certain degree of emo-

tional depth is necessary to be able to absorb the realizations 
that God knew all things from the beginning and could have 
done them differently if He wished; that even man's wicked-
ness is working according to God's plan. 

    This is the first time Solomon has spoken of "atoning" for 
sins.  In reaching into the realm of God's sovereignty, the 
Atonement certainly has a rightful place to be considered: 

 

 Rev 13:8  And all those dwelling in the earth will worship 
it, those whose names had not been written in the Book 



of Life of the Lamb having been slain from the foundation 
of the world.  
 

    A sacrificial Victim whose death is viewed as occurring be-
fore He even came into the world!  A marvelous thing in-
deed!  This is clearly a matter of God's sovereign disposing of 
all things according to the counsel of His own will.  It also 
shows that a sacrificial death was known to be required and 
was planned for from the beginning.  The certainty of it even 
counted it in one sense as having already been accomplished. 

    But our proverb goes further into the realm of God's sov-
ereignty than a mere referencing of the Atonement.   
    Our proverb today speaks of the means by which we are 

counted  clean before God.  Then it turns around and talks 

about the mechanism by which we live  right before God.  
The first part is a deed of God, the second an activity of man.  
And yet one is the cause of the other.  In the Atonement, 

mercy and truth make our standing with God right; then in 
the light of the Atonement, the fear of the Lord makes us ac-

tually stand upright  before God.  The first part is legal, in 
Heaven's courtroom, a settled matter by the time we hear 

about it; the second part is experiential, a matter begun in 

our soul at conversion and carried on to our glorification. 

    So this is as great a mystery as man cogitating but God de-
ciding what he speaks (16:1).  Paul later rehearses the matter 
exactly: 

 

 Phil 2:12  Therefore, my beloved, as you have always 
obeyed, not as in my presence only, but now much more 
in my absence, cultivate your own salvation with fear and 
trembling.  
 

 Phi 2:13  For it is God who works in you both to will and 
to do of His good pleasure.  



 

    And Paul doesn't even make an explanatory transition from 

our  doing something to God  doing it in us.  Paul is only re-
stating what he knew to be true from our section of Proverbs.  
No man can escape God's ultimate control, but a godly man 
can put himself in line with God's providences by rolling his 
works upon God.  The ungodly may resist, but they will only 
thereby further the same overall plan of God.  Nor will man-
kind, by asserting its unified will, be able to make itself clean 

before God, Prov. 16:5.  Now Prov. 16:6 tells us how we are  
made clean!  This cleansing is the hinge work of God, pulling 
all of His works of providence together. 

    Consider the elements of atonement: Mercy and Truth. 

 

 Psa 85:10  Mercy and truth have met together; righteous-
ness and peace kissed each other.  
 

    Why would we take notice of such a meeting?  It is because 
by all rights these two elements should not be partnered.  
Concerning man, they are as distant as the east is from the 
west.  Mercy would have God help us despite our unclean-
ness, but Truth is telling Him that there would be no escape 
from our uncleanness in that.  No amount of God's mercy 
and love would change us all by itself.  Oh sure, it would 
make an emotional impact, even a big one; but it would even-
tually wear off, and back to our uncleanness we would go. 

    When Mercy and Truth meet, Truth is able to tell Mercy, 
"Go ahead with him.  A change has been made in the man.  
Now your compassions will actually be understood and make 
a lasting change."  And this reconciliation between Mercy and 
Truth can only take place on the basis of the Atonement.  In 
fact, the Atonement is their very meeting place.  At the 
Cross, Mercy and Truth, previously irreconcilable strangers 



when it came to man, met harmoniously together.  Likewise, 
Righteousness, which demanded our death, and Peace, by 
which life is held forth, have "kissed"- a marriage literally 
made in Heaven, in God's Temple! 

    And what is the proper response by an atoned-for man?  
He will have the "fear of Jehovah." 

 

 Psa 130:4  But there is forgiveness with You, that You may 
be feared.  
  

    God's forgiveness does not make its true recipient slack.  It 
saturates him in the wonder of God's righteousness, wrath, 
and mercy.  He could only have mercy on me by slaying an 
innocent Victim with an uttermost death.  This knowledge 
claims me.  This is why Communion and its remembrance are 
so important.  When we consider the awful price paid to re-
deem us, we hate iniquity in such a way as to depart from it.  
Most men can recognize iniquity, but few hate it enough to 
depart from it.  It is only by an understanding of the Atone-
ment through Christ that we will fear God and hate sin.   
   Once again, Solomon is an Old Testament Paul: 

 By Mercy and Truth iniquity is purged- JUSTIFICATION; 

 By fearing God we turn from evil- SANCTIFICATION. 

    The two work together harmoniously, and the one cannot 
go without the other. 

 
 
 
 
 
 
 
 
 



Devotion 4 

 
  

Words of the Verse: 
 

    "Please" can also be "are acceptable to". 

    "Enemies" is literally "haters". 

    "Be at peace" is translated "pay/ repay/ recompense/ re-

ward/ make restitution" the vast majority of the 116 it is 

used. 
     

Analysis of the Verse: 
 

Cause: 

 

 When the paths in a man's life are judged  ac-

ceptable by Jehovah 

 

Effect: 

 

 Jehovah causes even the man's enemies to be 

reconciled with him 

 

Teaching of the Verse: 

 

    Solomon always feels free to 'break' his normal form to 
communicate truth.  Here is our first cause and effect verse.  
It is very much a part of this section on God's sovereignty. 

    This is also a great 'test proverb' to see how men approach 
Proverbs in particular and concerning Divine revelation in 

Proverbs 16:7  
When a man's ways please Jehovah,  

He makes even his enemies to be at peace with him.  

 



general.   

    Most commentators take the verse as saying "God can 
make a man's enemies his friends."  They do this because it is 

obvious that the most  God-pleasing men in the Bible are gen-

erally the most  hated by their enemies (take Jesus for exam-
ple; and He is not exceptional in this case except in degree).  
So the commentators skirt around these examples and make 

the verse speak of God's ability  rather than his activity.  But 
the plain meaning of the verse concerns God's activity- He 

does make enemies to be at peace.   
    Some commentators are honest enough to note the sup-
posed exception- "Persecutors excepted."  Some take it in a 
post-millennial sense, so the whole world is gradually being 
made into the friends of the Christian.  But what bearing 
does that have on the God-pleasing man in the first century 
(for instance) who is surrounded by enemies?  Will he just 
say, "Ah, but someday men like this will be the friends of 
later Christians"?  (Not to speak of our own century, an apex 
for the persecution of Christians)  Actually, some truths only 
concerning the future are meant for our present comfort, 
but the language of this proverb does not make it one of those 
truths. 
 

    If you recall, Solomon forced us to deal with the 'proverbs 
form' early in the book.  There we saw that many proverbs 

cannot be understood except as directions  men are going 

rather than as destinations  at which they have arrived.  So 
the mistake in our present verse is to take God's activity as a 

destination, to say that it can only be fulfilled if all of a Chris-

tian's enemies become his friends completely.  Here we must 

not ascribe to language some magical power, but let it say 
what it says, for God created language and its laws. 



    It says that God engages in the activity of causing our hat-
ers to be reconciled to us.  Is this condition fulfilled if they 
are reconciled to us in only one area?  Yes.  And is this ascrib-
ing less to the power of God?  No.  It is only our job to find 
out God's intention, then to follow it through to see if its 
ends are met. 

    Notice, perhaps more importantly than anything else in 
avoiding misinterpreting the verse, that it doesn't say that 

God will make the haters of a good man lovers of the good 
man.  That would be something like the wording if it were to 

mean they would be completely at peace.  It only says that 
haters would be reconciled in one way or another, an end 
much less than a complete transformation.  This is not to say 
God cannot completely transform them.  He can and often 
does.  But our present verse only says that He makes them 
come to terms with Christians in ways that they otherwise 
would not have.   
    And this we find to be true in every case.  Somewhere in 
every story of persecution we find haters of God and His 
people choosing against their whole inclinations to cut the 
Christian a break in one way or another, even though their 
general hatred and persecution does not diminish.  This is the 

wonder meant to be inspired  by the verse- that God, for the 
good of His people, can make men act contrary to their hate-
ful inclinations! 

    As of yet, we haven't touched on the condition in the 
verse.  It is only when our ways please Jehovah that He per-
forms this transforming activity in the behavior of our ene-
mies.  Of course, it is only when our ways please Him that 

Gospel enemies become our  enemies.  This verse has nothing 
to do with God being a sort of charm against our enemies.  It 
only concerns enemies who are so because they hate God.   



    Thus we also see a great mercy of God in the verse.  He 
prevents His haters from as self-destructive deeds as they 

would  perform against His children.  He gives them added 
space for repentance.  Ultimately, though, unless He trans-
forms them completely, which only He can do, His evil-
hindering miracle in their souls will only be one more testi-
mony against them when all of their deeds pronounce a just 
condemnation against them on the last Day. 

 

 
 

Devotion 5 

 

  
Words of the Verse: 
 

    "Judgment" is the word used for God's pronounce-

ments, often listed with His "statutes," etc.  It is also the 

word for the discernment and decision-making that kings 

must exercise. 

 

Analysis of the Verse: 
 

Being Compared: 
 

 A small amount (of possessions) with righteous-

ness 

 Abundant income without right  verdict-making  

 

Proverbs 16:8  

Better is a little with righteousness,  
than great revenues without judgment. 

 



Descriptions: 
 

 Better 

 Worse 

 

Teaching of the Verse: 

 

    In this section on God's sovereignty, we now enter the 
topic of judgment / justice (Verses 10 and 11 also use the 
word).  This has a great bearing on our understanding of 
God's interaction with His creation as controller of all He has 
made. 
    As far as immediate context, we just dealt with a man's 

ways pleasing the Lord and how this affected God's sovereign 
overriding of other men's natural dispositions.  Now we con-

sider a specific activity by which we displease God, in effect 
siding with the ungodly interests of earth and becoming an 

object  of God's overruling providences just described rather 

than the beneficiary  of them. 

    By bringing human "judgment" into a section on God's in-
teracting/ overruling providences, we are again seeing how 
consequential is everything man does.  God makes an overall 
judgment concerning the disposition of His creatures, but His 

judgments take into account our  judgment, good or bad. 
    When we speak of having considerable possessions without 
judgment, we are viewing any dishonest gain as a sort of tak-
ing of bribes:  I am willing to compromise my integrity to 
make (more) money.  And by the wording of the phrase, 
there does not even have to be any decisive act of theft or ly-
ing.  Your very approach to work can condemn you as lacking 
judgment.  Your choosing of a profession based on greater in-
come can blind you to injustices within that profession's sys-



tem- can remove your judgment. 
 

 Prov 17:23  A wicked man receives a bribe in secret, to 
pervert the ways of judgment.  
 

    We have already learned that earthly blessings are a gift 

from the Lord and that poverty is no advantage in this life of 

itself.  But sometimes poverty, or at least considerably less 
income, must be chosen to avoid departing from righteous-
ness.  That is what our proverb is telling us- that the disadvan-
tages of poverty are to be chosen rather than the advantages 
of "increased income" (and that is an accurate translation of 
the phrase) when we have to 'fudge' integrity even a little to 
gain them. 
    In terms of God's sovereignty, we see how God has dis-
posed circumstances in our lives, placing choices before us.  
Have we responded to His providences as servants?  Or have 
we turned the tables and taken a 'big raise' (almost an accu-
rate translation of the phrase) as a sign from God that we 
are blessed, even though all principles of truth and equity 
were not honored for us to get the raise?  Yes, this is still 
about God's sovereignty.   
     Even unbelievers use 'providence' as a cover for their con-
tentedness with ill-gotten gains, also turning the tables of 
providence.  "God put it in my lap."  "I've worked hard; I de-
serve it."  "That company is unjust; God is probably pleased 
that I wired the system to skim some of their cream for my-
self."  "If God didn't want me to have it, He wouldn’t have 
made it so easy to get." 

    To take this even further into our lives and deeper into 
God's providences over us, this verse even applies when we 

are lazy at work.  If we are receiving pay for a certain amount 
of work being done, are we doing that amount?  Are we giv-



ing a good day's work for our day's pay?  Or have we adjusted 
our labors to 'the American working man's pace', deliberately 
slowing our pace as a sort of statement that we're not getting 
paid enough?  We are perverting judgment when we do this.  
We are changing the dollars per hour arrangement we ac-
cepted into something else.  Again, we are, in effect, making 
ourselves the disposers of our own providence.  God sees 
this.  And He responds: 

 

 Col 3:22 - 25  Servants, obey in all things those who are 
your masters according to the flesh, not just when they 
are looking, as men-pleasers, but in singleness of heart, 
fearing God.  And whatever you do, work heartily, as for 
the Lord, and not for men,  knowing that from the Lord 
you will receive the reward of the inheritance; for you 
serve the Lord Christ.  But he who does wrong will receive 
again for the wrong that he has done, and there is no par-

tiality.  

 
    The Christian's "rewards" from work are ultimately re-
wards for his righteousness.  God is paying us for our re-
sponse to His command to do all work for Him.  As long as 
this is our rule, our income will take care of itself.  As long as 
we focus on principles of righteousness in our labors and our 
approach to work, we will be able to take lower income with 
contentedness.  We will also be able to work toward greater 
income with a good conscience- again, provided that right-
eousness, not dollars, is our bottom line and guiding princi-
ple. 

 
 

 

 
 
 



Devotion 6 

 

  

Words of the Verse: 
 

    "Plans" is "weaves together" at its root meaning. 

    "Appoints" is literally "erects".  It is translated "prepare" 

and "establish" the vast majority of the 217 times it occurs. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 A man's heart 

 Jehovah's appointment 

 

Their Actions: 

 

 Plots his path 

 Determines where his feet actually land 

 

Teaching of the Verse: 

 

    Jeremiah, who had Proverbs as part of his Bible, said, no 
doubt with our present verse in mind: 
 

 Jer 10:23  O Jehovah, I know that the way of man does 
not belong to man; it is  not in man who walks to direct his 

step.  
 

    Jeremiah uses the exact Hebrew words for "direct his step" 

Proverbs 16:9  

A man's heart plans his way,  
but Jehovah appoints his step.  

 



as Solomon. 

    Any thoughtful person must certainly conclude that, even 
equipped with some form of freedom of will, his steps are all 
within the higher plan of a higher being.  I, as a human, only 

plan my  path in the first place because I was made by a Being 
who plans paths; but His plans must therefore certainly take 
precedence over mine.  If He has power to make me and all 
that is around me, certainly He would not leave to chance 

what befalls His workmanship.  I  am planning and choosing 

my way, but He  may override my plans and choices.  Again, 
this conclusion cannot escape any person possessing good 
reasoning ability.  That is not to say that otherwise intelligent 

people won't deny God's providence; many will  deny it, but 
not because it defies reason. 

    Some deny Providence because of the sheer scariness of it: 

someone overseeing every detail of my life!  Some deny it 
because of the gigantic proportions of the 'playing field'; they 
reason that no deity, however powerful, could control all the 
factors at work; or else the deity would have no interest in 

such minutiae.  Still others deny God's providence because 
Cause and Effect seems to work without any outside inter-
vention in our apparently 'closed system'; that is, if God is 
'behind the scenes,' He has so well camouflaged Himself that 
He might as well not be there. 

    In some ways, the believer acknowledges all three of the 

above-mentioned factors.  It is intimidating to think of some-
one 'pulling strings' no matter what I do.  The huge scale of 

creation does  boggle the mind in terms of who could or 
would control it all.  'Second Causes', as theologians call 

them, do seem pretty much sufficient to explain all phenom-
ena we observe without appeal to any First Cause.  But none 



of these legitimate questions lead to a legitimate conclusion 
overturning God and His providence. 
      Scary stuff?  Sure.  "Fear God." 
      A universe incomprehensibly large to us?  Yes, but not an 
infinite, intelligent, or self-perpetuating universe. 
      Seemingly independent cause and effect?  Yes, but ulti-

mately only begging the question of a first cause.  A well-oiled 
cosmos certainly implies a craftsman more than it suggests 
such order being eternal and/or arising on its own. 

    Having said this, unless someone takes the further step of 

expecting a word  from the Planner, all he would have would 
be his own senses and sense concerning the workings of 
providence.  It is good to perceive that a God must be over 
all, but if this is all we know, we still must fill in the mystery 
of His ultimate purposes with our own guesses.  Or our exis-
tence simply becomes its own justification; therefore, I live 
my life as I please, and God can override me if He pleases.   
    But any such impersonal conception of God would not fit 

Solomon's description.  He describes a God who interacts 
with man in overriding him.  He describes a God who makes 
the contingencies of man's paths a means of reinforcing His 

revealed will  for him. 

    So we see that a God who speaks, and not just a God who 

controls, is necessary to have Solomon's universe. 
 

    Strangely, many who claim to hear God speaking somehow 

conclude that He does not control all that He has made.  They 
believe that man's free will, man's control of his own des-
tiny, must be safeguarded at all costs, so they limit God's 
freedom in ruling what He has made.  They further conclude 

that God's freedom must be limited for His own good, for 
otherwise, He would be guilty of garnering some men for 



Heaven, thus effectively banishing others to Hell.  So they put 
significant restrictions on God's providence.  God might 
bring certain factors into men's lives to influence their free 
will into accepting Him, but He would never actually take 
control of a man's existence, especially no control that would 

discourage  a response to His invitation. 

    So they don't hear the speaking God when He says: 
 

 Exodus 10:1  And Jehovah said to Moses, Go in to Pharaoh, for 
I have hardened [Heb., made heavy] his heart and the heart of 
his servants, so that I might show these My signs before him  

 

    This is certainly the ultimate in God's appointing of a man's 
steps.  By doing this, does God erase man's accountability?  
No, for God was not blocking Pharaoh’s desire to do right.  
Pharaoh was already doing wrong and only wanted to con-
tinue doing wrong; God simply 'locked' him into his chosen 
mode.  God did this to forestall Pharaoh releasing the Israel-

ites for his kingdom’s own good.  Pharaoh might well have 

released them after the first plague for his peoples' sakes.  But 
God had decided to show His superiority to all the gods of 
Egypt, one by one, in each of the Ten Plagues. 
 

 Exodus 12:12  ... And I will execute judgments against all the 
gods of Egypt. I am Jehovah.  
 

    So Pharaoh had 'locked himself in' to a room of Jehovah-
hatred.  Jehovah was merely 'bolting the door closed' in hard-
ening his heart.  All this to say that God did no injustice in 
hardening Pharaoh's heart.  But He did harden (Heb. "make 
strong"; hence, "reinforce," Exod 4:21) his heart.  So Phar-
aoh's heart might have "planned his way" differently (though 
certainly not opposite), but God "directed his step" to fulfill 

His will. 



    This is a very difficult concept in our day.  Like the Egyp-
tians, we have begun again to imagine that our human power 
rivals God's.  So we have made God the beggar, seeking man's 
favor, man's permission to do things.  It is not so. 

    God directs our steps.  He does so to teach us, to gain our 
attention.  When we are beyond teaching, He does it to break 
us, to bring us to ourselves, and to make us a lesson for oth-
ers.  As we saw in 16:3, when we make God's providence the 

basis for our daily walk, rolling our works unto Him, we co-

operate with His appointing of our steps; and He doesn't 
need to override someone cooperating with Him.  He causes 
them to step in good places. 
 

 
Devotion 7 

 
  

Words of the Verse: 
 

    "Oracle" is only used here in a positive sense of the 11 

times it appears.  Every other place it is used of ungodly 

"divination," determining fate by cards, tea leaves, or 

such. 
     

Analysis of the Verse: 
 

Being Compared: 
 

 The king's lips 

 The king's mouth 

Proverbs 16:10  
An oracle is upon the lips of the king;  

his mouth does not transgress in judgment.  
 



Their Descriptions: 
 

 Have an 'oracle' upon them 

 Does not trespass in judgment 
 

Teaching of the Verse: 

     
     Again, this verse is part of the Sovereignty of God section 
of Proverbs.  It is part of Solomon's description of how God's 
control of the universe interacts with creatures in that uni-
verse. 

   The root word of "oracle" means "to distribute"; so either 
of distributing items before the diviner to determine the fu-
ture, or of the distributing of fate thereby, or both.  Solomon 
knew that his Israelite audience would be surprised at his us-
ing the word in a good sense.  The word to them meant the 
determining of fate by unlawful means.   
    Solomon was picking up on the meaning of 'fixing' fate.  By 
using this word, Solomon is reminding us that it is not the 
mere determination of the future that is wrong, for God of-

ten tells us the future.  It is the determining it by means out-

side God that is wrong; so with a burning desire (beyond 
mere curiosity) to know the future when God hasn't revealed 
it, for this leads us to seek the knowledge outside His 
boundaries.   
    Solomon is saying, then, that a king's decree has the effect 
of fixing fate:  he speaks, and people's destinies are deter-

mined.  Solomon is also saying something else by putting an 

'oracle' upon the king's lips:  he is saying that the king himself is 
like a mere item the diviner uses in determining fates.  Solo-
mon is actually saying something humbling about himself as 

king.  He is saying the he was used by the real Fixer of fate to 



determine men's destinies.   

    "His mouth does not transgress when it judges."  Now we 

know what this means.  It means that God  uses kings to de-
termine men's destinies the way diviners use their tools; only 
God never errs.  Therefore, when a king decrees, God has, in 
effect, spoken. 
    This is where most people go astray in this verse.  They as-
sume that such a position promotes the 'divine right' of kings.  
It does not.  It only means that no kings can sit on the throne 
except by God's leave, and that they can make no decisions 

except such as work His ultimate will: 
 

 Rom 13:1  Let every soul be subject to higher authorities, for 
there is no authority except from God, but the existing authori-
ties have been ordained by God.  
 

    Are we to assume that Paul, in writing the above, con-
ceived of Roman emperors as godly vehicles?  Certainly not; 
he was merely saying that if they were in power, it was ulti-
mately by God's decree.  God may be judging a land or test-

ing a land by installing bad leaders, but it is His  determina-

tion.  Furthermore, all decrees by those in power are ulti-
mately from God: 
 

 Prov 21:1  As streams of waters, the king's heart is in the hand 
of Jehovah; He turns it wherever He desires.  
 

    This includes kings' decrees whereby God chooses to pun-
ish them: 
  
 1 Kings 12:15  And the king did not listen to the people, for the 
cause was from Jehovah, that He might perform His saying 
which Jehovah spoke by Ahijah of Shiloh to Jeroboam the son 
of Nebat.  
 

    So the king's mouth does not, in fact, transgress when he 



judges; but this is only in the sense of God overriding his deci-

sions to work out His own plans.   

    Remember, God never acts capriciously.  As small as we 
may seem on the scale of God's decrees, all the intricacies of 
our lives are taken into account in His every decision:  so 
with His attention to the details of our neighbor, etc.  When 
'fate' seems to take a catastrophic turn, we are tempted to 
think that God was performing some larger providence that, 
by comparison, passed over our individual concerns.  Not so.  
Whatever larger plans God is working, and He does work 
plans on a grand scale, He is also working every 'teeny tiny' 
aspect of my personal plan.  So the government's decisions 
always concern me as an individual, as well as concerning the 
governing officials and the nation as a whole. 

    We are instructed to pray for our leaders so God will guide 
their decisions towards the Church's peace. For the perse-
cuted Church, we pray for the returning of her peace. 

    We are instructed to honor and obey our leaders, recogniz-
ing their Divine appointment.  Think about it:  in Bible his-
tory, no matter how bad a king got, God's representatives 
never abandoned basic respect for the king's position in favor 
of a 'bad-mouth the king and start a revolt' policy.  Even 

when we must rebuke a ruler, we do so with his position of 
dignity in view.  God put him there, and, in matters of poli-
tics, he is God's tool.  "You could have no authority against me 

unless it were given to you from above." 
 
    The same principles, of course, apply to any authority rela-
tionships.  God is ultimately guiding their words and deci-
sions where we are concerned.  If I am a good person and 
employee and my boss' attitude or decisions towards me are 
negative, God will use it for my good.  It will first cause me 



to examine myself for negatives that are surely in me.  In ad-
dition to this, it is also an opportunity to show God's power 
by winning my boss' favor through simple godliness, includ-
ing my acceptance of unjust criticism with an even spirit. 

    It is the fool who scowls at all adversity from authority fig-
ures.  "What an idiot my boss is!"  But it is the Boss over my 
boss at whom I am really fuming. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Judgment" is, again, as in verses 8 and 10, the word for 

God's judgments as well as kings'.  If it is an adjective 

here, as in "a just balance and scales," as all the transla-

tions seem to take it, it is the only time of its 424 uses that 

it would have been used that way. 

    The weights of the bag refer to the "stones," literally, 

that merchants carried, which were to be of a standard-

ized weight to give accurate, consistent readings when 

placed in the scales opposite whatever was being weighed 

and sold. 
     

Analysis of the Verse: 
 

Being Compared: 

 

 The balance and the scales used for judgment 

 All the weights of the 'merchant's' bag 

 

Descriptions: 

 

 Belong to Jehovah 

 Are Jehovah's work / workmanship 

 

Proverbs 16:11  
The balance and the scales for judgment  

belong to Jehovah;  

all the weights of the bag are His work.  
 



Teaching of the Verse: 

 

    Once again, this verse forms part of the teaching of this 
whole section on the Sovereignty of God (all of chapter 16 so 
far).  Furthermore, this verse is in a sub-section commenting 
on God's sovereignty from the specific angle of judgment.  

Verse eight speaks of the common man's judgment (preferred 

to dishonest gain); verse ten speaks of judgments a king pro-

nounces; now verse eleven sums up with God's  judgments. 

    If we take this verse according to the usual translation, it 
teaches that God's sovereignty extends into the merchant's 
dealings.  It would mean that God, not the king's department 
of weights and measures, is the ultimate standard-bearer for 
fairness in business dealings.  It would mean that He lays ulti-
mate claim to whatever weights and measures merchants use, 
so they had better not 'cheat God' by cheating their custom-
ers.  This meaning is right and true, and the words of the 
verse do bear this interpretation. 

    But since Solomon has already established a flow of 
thought for "judgment," particularly judgment in terms of 
God's overriding sovereignty, it would seem more probable 

that he would still be talking about judgment in this  general 
vein, rather than suddenly turning the word into an adjective 
when several other words would have given the idea of 
"honest" or "just" weights more clearly. 

    Taking judgment as a noun (this would be the only verse 
where it is an adjective by my scan), the first phrase would be 
a metaphor.  "Balances and scales of judgment" would mean 
that a king's judgments (and common men's on a lesser 

scale), though invisible, are actually measurable.  Just as 

there are visible standards of weight and measure used for 



physical items, so judgment of right or wrong- all our deal-
ings with men, including ones where kings pass specific judg-

ment- can be laid on an ‘invisible' scale before God; He can 
tell to the spiritual 'milligram' how right or wrong we are.  
"Balances and scales of [man's] judgment are ultimately in 

God's domain,” our verse says.  He re-measures by His scale 

what we first measure when we judge.  
    'Invisible' may not be the best term for God's scale, since 
His standards are quite 'visible' to Himself; He sees and meas-
ures spiritual 'items' as easily and clearly as we measure physi-
cal ones.  We have trouble conceiving of it without actually 
picturing a weighing device in Heaven, which, though God 
could use one if He desired, is not necessary for His judg-
ment to be infinitesimally particular, exacting, and consistent 
from case to case. 

    So God 'owns' the final "verdict" (the precise meaning of 

the Hebrew term for "judgment") of all our  verdicts.  We had 
better be careful and not hide our judgments under the cloak 

of, "I'm in authority, so my judgment is, in effect, God's."   That is 

precisely what this verse is doing here:  answering a king's 

probable presumption that he actually creates the scales of 
justice, since his judgments are ultimately under the overrid-
ing providence of God.  No, God's overriding sovereignty 
does not extend that 'far' (actually, not in that 'direction').  
The king who errs in judgment (see previous verse) will be 
accountable to a God who will hold him strictly to the bar. 

    "All the weights of the bag are His work."  Here the word 
"all" is significant.  "All" the weights of 'every' bag for 'every' 
kind of decision are ultimately standardized by God's scale.  
This means that God- as creator and designer of all things, of 
the whole human soul with all its facets, of all the elements of 
life we assess and react to- has made all these things with His 



scales of judgment for the whole world and its every part in 
mind.  It is all "His work".   
    Therefore, as 'visitors' to God's realm, so to speak, we had 
best be careful that we are always mindful that our scales 
themselves will be measured by God's grand scale.  All our 
decisions, especially all our treatments of people and situa-
tions as right or wrong, will not stand on their own.  They 

will stand or fall   based on whether they matched God's scales 
of justice. 

 

Application:  The principle behind this verse is a very useful 

one, even an essential one, in prayer.  By it we 'weigh' our 
prayers in the light of God holding the world and everything 
in it in His scales.  We supplicate more judiciously, accurately, 
and compassionately when we pray thus, seeing ourselves in 
the same scale as those for and about whom we pray. 
 

 

 
Devotion 2 

 

  

Words of the Verse: 
 

    "Abomination" as in verse 5 of those proud in heart. 

    "Established" as in verses 3 and 9 of our thoughts and 

steps being established. 
     

 

 

Proverbs 16:12  
Committing wickedness is an abomination to kings,  

for the throne is established by righteousness.   
 



Analysis of the Verse: 
 

Truth: 
 

 Committing wickedness is an abomination to kings 

 

Reason for it: 
 

 The king's throne is established by righteousness 
 

Teaching of the Verse: 

 

    Some versions translate the first half of the verse, "It is an 
abomination for kings to commit wickedness."  This makes 
"abomination" a description of the kings' wickedness.  We 
have taken the translation making "abomination" the king's 

reaction to wickedness- almost the opposite meaning.  Ours 
is the more natural Hebrew rendering, but it carries the 
more difficult explanation.  The other reason to favor our 
rendering (following about half the translations) is that the 
next verse refers to the king's "delight."  "Abomination/ de-
light" is a pairing Solomon has already used four times.  If the 

king delights in something in the next verse, it is reasonable 

that he finds something abominable just beforehand. 
 

    The difficulty of the verse it this:  how can we state as a 
matter of fact that kings find evil-doing abominable?  It is ob-
vious that many kings in the past have not and many kings in 
the present do not. 
    Remember that we are still in the Sovereignty of God sec-
tion.  The sovereignty of God intersects with the lives of men 

most directly in His dealings with kings.  There, God guides 
the courses of whole nations and His people within those na-

tions.  The previous two verses balanced God's overriding use 



of kings for His purposes with a warning that they not adopt 
different standards of right and wrong than His.  Our verse 
today furthers the second thought in declaring what is true of 
true kings- those who acknowledge and adopt God's stan-
dards of judgment.  What is true of true kings is that the 
committing of wickedness is an abomination to them- it is 
something their souls hate. 
    And that is the solution to the difficulty of the verse.  What 
Solomon says about "kings" he means of kings in the ultimate 
sense of the term.  In other words, 'Any king worthy of the 
title' will find evil abominable.  This is like asking, "What 
mother would abandon her nursing infant?"  Well, obviously, 
we can find cases where mothers have selfishly done so.  So 

the question is asking, in effect, "What true mother would do 

such a thing?  A mother worthy of the name would not."  So 
our verse, in light of God's providence, sees kings that God 

sets  upon their thrones (true kings) versus those He merely 

uses while enthroned.  This may not be the most precise phra-
seology for it, but you get the point.* 

    This verse, then, puts a double condemnation on kings who 
commit wickedness.  Not only are they doing something 
abominable in its own right, they are doing something that 
kings are supposed to find abominable so they can keep its 
influence out of their land.  A king's wickedness declares, in 
effect, "This, my people, is the standard for your behavior." 

    The true king finds evil-doing abominable "because the 
throne is established by righteousness."  Here, then, is an-
other identifier of the true king.  He is a man of righteous-

ness.  He doesn't care to do things his way; his interest is to 
be God's man.  He accepts God's standards as written and 
seeks God's help as offered.  He knows that any unrighteous 
activity in which he engages will disestablish his throne.  God 



has granted him the sanity to see the folly of destabilizing his 
own reign, injuring himself and all under his care. That's all 
righteousness really is- sanity. 

    How, then, is this proverb useful to the common man?  It is 
a directive for us in how to pray for our leaders.  We must 
pray for anything less than 'the true king' in our leaders' char-
acters to be purged from them. 

 

*  This idea is very similar to Proverbs 18:22,  "Whoever finds 

a wife finds good, and gets favor from Jehovah."   That is, who-

ever finds a wife worthy of the title finds good.  It is obvious 

that many find wives who don't find good. 

 
 

 

 

 

Devotion 3 

 

  
Words of the Verse: 
 

    The verb "loves" should perhaps be singular, in which 

case it would not match "kings".  In that case, it would be 

"and upright speech is loved."  This would cause no essen-

tial difference in the meaning of the verse. 

     

 

 

 

Proverbs 16:13  
Righteous lips are the delight of kings, 

and they love him who speaks uprightly.   
 



Analysis of the Verse: 
 

Being Compared: 
 

 Righteous lips 

 Those who speak uprightly 

 

Descriptions: 
 

 The delight of kings 

 Kings love them 
 

Teaching of the Verse: 

     
    This is a follow-on verse from the previous one.  There, evil
-doing was an abomination to a true king.  Now the true king 
is also seen as a lover of those who bring him upright words; 
he takes pleasure in the vessel of righteous reasonings.  This is 
probably the king's key weapon in combating immorality. 
    No king can hope to rule his land rightly without the help 
of honest courtiers.  The advisers of a president or prime 
minister are crucial to his just administration of the country.  
Therefore, a leader's choice of daily advisers is critical.  He 
can be made or broken by whom he makes his confidants.  A 
wise governing official will choose his advisers wisely.  This 
may be the wisest choice he can make. 

    Righteous lips are righteous because they have a secure ba-
sis for discerning right and wrong.  Someone who would 
judge righteously must be able to compare one position's cor-
rectness relative to another position.  But he must also be able 
to go deeper than relative correctness and see the basis for 
determining right.  Righteous minds must be able to do both. 



    Many Christians have an understanding of the basis for 
righteous judgment, but they have no skill in comparing ideas, 
situations, or people before them.  There are, therefore, many 
unbelievers who will make wiser discernments on the aver-
age.  Of course, when the unbeliever departs the realm of 
'understood' morals (stealing and killing are wrong, for in-
stance), he may stray in his otherwise keen ability to weigh 
matters relative to one another. 
    Not every Christian is personally gifted with the mental 
acuity to make solid discernments about competing ideas.  
His only problem would be not knowing when to go to a 
wiser brother to help him sort out the finer details.   
    Most Christians, unfortunately, assume that since they be-
lieve the Bible, they therefore have the ability to draw proper 
conclusions with no further qualifications.  Especially discon-
certing are Christians who say "Jesus is the answer to every-
thing" as a cover for the fact that they haven't considered His 
Word deeply enough to know what He thinks about the issue 
at hand.  Most of the tough issues in life require a rather com-
prehensive grasp of God's truth.  Most Christians would 
rather just 'pray about it' a few minutes and skip searching the 
mind of Christ in Scriptures.  There's a good Proverbs word 
for this:  laziness. 

 

Heb 5:14  But solid food is for those full grown, having ex-
ercised the senses through habit, for distinction of both 
good and bad.  
 

    All the deepest issues of life are laid down in Scriptures:  
good and bad, love and hate, compassion and severity, sub-
mission and independence ...  The Christian is supposed to 
imprint God's view of these on his senses by constant medita-
tion on them.  Immature Christians never understand the 
process.  They never see that they themselves are supposed to 



be vessels through whom God's truth can be mediated.  
Christians should almost automatically be good advisers to 
those in power- like Daniel was.   
    A good understanding of Scriptures does not mean that 
everything we say gets turned into a salvation tract.  Daniel 
was an adviser to kings.  As such, he submitted his abilities to 
their interests.  He didn't try to make Babylon Christian, be-
cause that was not the king's desire.  Until God changed the 
king's heart, Daniel did not let a spiritual conflict of interests 
diminish his effectiveness in the king's court as God's servant.  
He would serve the king as would please the king- this being 
what would please God.  He would serve God directly in his 
personal life and as the king's helper in his political career.  
Most Christians don't know how to submit their personal in-
terests to those in authority.  They think that since God is 
their co-pilot, everyone should submit to them. 
    Those in authority love those who speak uprightly:  not 
those who tell them what they want to hear.  Truly serving a 
king or boss as adviser (and many Christians assume they are 
advisers when they are not) means telling him the truth.  It 
also means telling him the truth with his best interests at 
heart.  That means that if he rejects our counsel, we don't se-
cretly start hoping that he'll flop just so he can see that we 
were right.  A true servant says, "God put me here.  This is 
the man I serve.  His interests are now my interests.  His suc-
cess is my success." 

    True servants are as rare as true kings. 

 

 

 
 
 
 



Devotion 4 

 

  

Words of the Verse: 
 

    "Cover" is the official word for "atone," the bulk of its 

102 occurrences being in Exodus and Leviticus passages 

describing sacrifices for sin.  Solomon only uses the word 

twice; once was in 16:6, where we learned that "by mercy 

and truth, iniquity is atoned for."  In at least one other pas-

sage, Isa. 28:18, the Hebrew word is definitely used for 

something other than atonement. 

     

Analysis of the Verse: 
 

Being Considered: 
 

 A king's wrath 

 

Descriptions: 
 

 Is as messengers of death 

 A wise man appeases the king's wrath 
 

Teaching of the Verse: 
 

    Solomon seems to remind us of the tie-ins between the 
doctrine of kings in the present paragraph and the overall 
teaching of God's Sovereignty that has extended from the be-

Proverbs 16:14  

A king's fury is as messengers of death,  
but a wise man will cover it.   

 



ginning of the chapter by his use of the word for "atone" in 
each section, even though the word seems to have a different 
meaning here.   
    A verse about a king's death sentences is certainly appro-
priate in the context of God's sovereignty.  God is the ulti-
mate dispenser of life and death; a king is one of the most 
consistent sources of death on earth.  One of his main jobs is 
to do away with certain malefactors.  So Solomon reminds us 
how deep God's providence cuts into our everyday lives.  If 
we were the object of someone's false accusation, we could 
be standing for our lives before the powers that be. 
    But Solomon's treatment of the interweaving of man's ac-
tivity with God's sovereignty goes deeper.  Here he tells us 
that a wise man can actually displace a king's pondered sen-
tence of death.  Probably the wise man's greatest tool to this 
end is his demonstration of the fact that he truly has the king's 
best interests in mind.  If the king has thought me worthy of 
death, I will show him that it was a misunderstanding on his 
part.  Even the communication (and manner of it) that the 
king in his justice would not want to take an innocent man's 
life is in the wise man's toolbox. 
    The context is most important here.  By context, we might 
conclude that the greatest danger before a king is simply this: 
telling him what he doesn't want to hear!  The previous verse 
says that a true kings loves truthful counselors.  Yes, but the 
'false king' often rises in a ruler's spirit when he is told some-
thing that crosses his will.  So the "upright speech" may be 
the doom of the righteous counselor.  If so, at least he died 
with his integrity- we really can ask for nothing greater in this 
life.   
    But Solomon is telling us that the truth on his lips is not 
necessarily the upright counselor's last testimony on earth.  
By this he is telling us one thing about God's sovereignty:  



that doctrine is not to produce fatalism in men.  We are 
not, in receiving a sentence of death, to immediately say, 
"Alas, it is God's will I suppose."  Whereas, we should be 
prepared to accept God's will if we cannot appease the king, 
we should be thinking of ways to dissuade him if we can.  Af-
ter all, if we were true supporters of the king in the first 
place, we would not want him to have our innocent blood on 
his hands. 
    Notice that our verse is not worded to indicate that a wise 
man is a sneaky individual.  He may have the appearance of 
sneakiness, and it may feel like he is just wriggling out of a 
tight spot, but his interest is really in doing what is right.  It 
cannot be helped if what he does in this case seems self-
serving.  Honestly, the wise man wants what is right.  If he 
had slipped up and done something worthy of death, he 
would be willing to accept the sentence.  But if his death 
would be unjust, he would think in terms of the one in whose 
hands his life was.  He would think how his supposed offense 
had given rise to his unjust sentence.  Then he would consider 
an appropriate means to communicate his innocence and the 
injustice about to be committed. 

    Chiefly, our proverb is about our relations with those in 
authority.  If they turn against us, it is our duty to still fulfill 
the part of a servant, serving their interests.  Elsewhere Solo-
mon gives at  least one specific on dealing with an authority's 
anger: 
 

 Eccl 10:4  If the spirit of the ruler rises up against you, do 
not leave your place; for composure quiets great offenses.  
 

    Just the opposite of our instincts!  Our impulse is to make 
ourselves scarce.  God tells us that a 'covering' needs to be 
placed over the authority's anger in person, from our normal 
position. 



    Once again, a true servant is a rare thing.  When we are 
put on the spot, all we can normally think of is defending 
ourselves.  Or we simply give up: "Oh boy, he's mad now.  I'll 
never get out of this!"  But God wants us to always remem-
ber our relation to those in authority and so take a positive 
and productive place in His sovereign plan.   
    He also here raises our estimation of wisdom in telling us 
that those WITH it can change the contents of a letter from 

the very 'messengers of death'. 

 

 
 

Devotion 5 

 

  
Words of the Verse: 
 

    The latter rain is the rain the crops receive just before 

harvest, giving them their final growth, sturdiness, and 

fruitfulness. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 The brightness of the king's face 

 The king's delight 

 

 

 

Proverbs 16:15  
In the light of the king's countenance is life;  
And his favor is as a cloud of the latter rain.    

 



Descriptions: 
 

 Contains life 

 Like a cloud of the latter rain 

 

Teaching of the Verse: 

 

    Rather than comparing the king's anger to his favor in one 
verse, as normal, Solomon began with the king's anger in the 
previous whole verse and finishes it with the king's favor in 
this whole verse.  In giving each facet a little more of its own 
space, he can better highlight God's sovereignty in the king's 
activity. 

    God's sovereignty is particularly underscored here in the 
king dispensing life.  We know that God is the ultimate and 
properly the sole owner and dispenser of life: 

 

 Psa 66:8, 9  O bless our God, O peoples, and make the 
voice of His praise to be heard;  who holds our soul in life, 
and does not allow our feet to slide.  
 

    Therefore, it is quite something to say that someone else 
can also 'hold our soul in life.'  Just as the king does in the 
matter of death, he becomes a primary channel for God dis-
pensing life to men on earth. 

    And the king's very countenance is likened to God's! 

 

 Psa 4:6  ... Jehovah, lift up the light of Your countenance 
on us.  
 

    Truly, when we look to a king or someone in governing au-
thority, we are looking, after a fashion, to God on earth: 

 Exodus 7:1  And Jehovah said to Moses, See, I have made 



you a god to Pharaoh.  And Aaron your brother shall be 
your prophet.  
 

    Even as Pharaoh was a 'god' to his people, dispensing life 
and death, so Moses would become 'god' to Pharaoh, dispens-
ing life and death to him. 

    It is very unbecoming of Christians to minimize people in 
authority.  Our prayers are hindered when we do not see 
what sort of 'messengers' God has made of even ungodly rul-
ers.  Our witness is hindered when we do not speak of and 
treat them with respect.  We should value and seek the 'light 
of the countenance' of earthly officials.  We should appreciate 
it when we receive it. 

    An authority's favor is like a "cloud of the latter rain."  
When the farmers began looking to the skies in March and 
April, those darker clouds that held water were a heart-
warming sight.  They knew that their hoped-for and needed 
irrigation would soon be on its way.  So when a governing 
authority smiles on us.  He is like an umbrella spread out 
over us (to reverse the simile) to protect our interests.  He 
becomes the hand of God for our good as long as his favor is 
extended. 

    Note how the king's anger was like messengers of death– 
like deputies sent to arrest a doomed man.  Now his favor is 
like a rain cloud- a messenger of coming provision of suste-
nance.  Human beings are no less instruments of God than 
inanimate objects like weather, plants, or rivers.  Even when 
kings blunder they execute God's will.   
    As we interact intelligently with those in authority 
(previous verse), we must always bear ourselves as those in 

the hands of God.  "You can do nothing to me- for or against 
me- except it be from God."  Yet at the same time, we are 



those who bear ourselves graciously before authorities.  "You 
are my master from God.  I will obey you as I would Him." 

 

 Rom 13:7  Therefore give to all their dues; to the one due 

tax, the tax; tribute to whom tribute is due, fear to whom 
fear is due, and honor to whom honor is due.  

 
 
 

Devotion 6 

 
  

Words of the Verse: 
 

    We have used "procure" in the first half and "attain" in 

the second half to render the same Hebrew word.  The 

KJV often does this, apparently as a teaching tool (with 

the understanding that we will be under men with knowl-

edge of the original languages), though in this case the 

KJV merely uses "get" both times. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Laying claim to wisdom 

 Owning discernment ("Laying claim" and "owning" 

are yet two more synonyms for the Hebrew word) 

 

 

Proverbs 16:16  
How much better it is to procure wisdom than gold!  

And to attain discernment  

is more to be selected than silver!  

 



Descriptions: 

 

 Much better than gold! 

 Much to be chosen over silver! 
 

Teaching of the Verse: 
 

    Now Solomon does a grand trick! (Though there is noth-
ing 'tricky' about it)  He has taken us as deep into the sover-
eignty of God as we will go in all of Scriptures; now he will 
connect the depth of that topic to his original key exhorta-
tion: 

 

 Prov 4:7  Wisdom is the main thing; get wisdom, and with 
all your getting, get discernment.  

 
    He already hinted that he was headed back in this direction 
when he said a "wise" man will cover a king's fury two verses 
ago. 

    He has already told us the basic truth of this verse: 

 

 Prov 3:13, 14  Happy is the man who finds wisdom, and 
the man who gets discernment.  For its profit is  better 
than the gain from silver, and its increase more than gold  
 

    So today's verse is definitely a repeat.  Again, the reason to 
re-emphasize the value of wisdom at this point is to tell us 
that the best way to interact with the 'mystery' of God's sov-
ereignty in the affairs of men is to access what God Himself 
used when He was putting all this together!   Wisdom per-
sonified speaks thus: 

 
 



 Prov 8:10  Receive my instruction, and not silver; and    
       knowledge, rather than choice gold...  
 

 Prov 8:22  Jehovah possessed me from the beginning of 
His way, before His works of old...  

 

 Prov 8:30, 31  even I was a workman at His side; and I was 
daily His delight, rejoicing always before Him; rejoicing 
in the world, His earth; and my delight was with the 
sons of men.  

 

    Do we really understand that that is what God is offering 
here?   

    Solomon understood.  That is why it was no bother for him 
to repeat it.  The very 'toolbox' at God's side in making the 
world, the universe, and us is at the disposal of the creature, 
man.  How can this be?  Doesn't this transcend the limits of 
the clay being under the power of the Potter?  Doesn't this 
raise us higher than we should rightfully be?  Isn't there a less 
valuable form of wisdom fit for the creature's use?  (Actually, 
the portion of wisdom we receive is different, but it is suited 
to our finite vision.  We cannot have all wisdom, because we 
do not have all sight or power, Eccl. 8:17) 

    Furthermore, it is not even wisdom and discernment 

themselves which are valued, but the attainment of them.  
With gold, the quest is nothing without the acquisition.  With 

wisdom, the acquisition is in the pursuit.  As long as I am pur-
suing wisdom, I am in possession of the portion I need, the 
portion the Lord supplies, just now.  I have wisdom because I 
want wisdom and God graciously grants it from His Word; 
the more I seek, the more I have.  The moment I stop seeking 
or desiring, I am losing whatever wisdom I had.  

 

    But now we have to ask ourselves: Is it really so with us?  
Do we value wisdom this much?  This verse really doesn't 



mean much if we only have to agree that wisdom is more 
valuable than gold.  Mere agreement means nothing here.  We 
are talking about value, about what is VALUED.  The only way 
we are really aligned with the verse (as opposed to merely 
agreeing with it) is to compare our soul's excitement over 
gold and silver with our excitement over wisdom.  "But I 
don't have much/any gold or silver!"  All the better.  Solo-
mon's comparison is really in the attaining of gold, so we have 
to imagine what it would be like to be offered a chest of 
gold.  All our money worries disappear for a decade or two!  
All the broken things in and around the house can be fixed!  
That extra missionary I told myself  I'd support if I had the 
means- now I can do it!   
    A definite change of lifestyle.  We are earthly creatures; 
God made us that way.  We need stuff to live.  Money buys 
stuff.  It's a lot easier to buy enough stuff with more money.  
We could even remind ourselves that Solomon told us that 
abundance of earthly goods is a blessing from God. 

    But then- we are left with the question we should be ask-
ing:  how much do we value wisdom by comparison?  Sure, 
wisdom IS more valuable than gold, but does our soul actu-
ally value it thus day by day?   
    When we first open the Bible every day, is there an excite-
ment like the one we described in receiving a chest of gold?  
When we learn a Bible truth, are we thinking of all the ways 
we'll be able to 'spend' it over the next year?  And all the 
while, are we standing in awe of the mere possession of what 
God used to make all things? 
    Most Christians have no such excitement because they 
place no real value on wisdom.   

    So what is Scriptural wisdom to us if not a valued com-
modity? 



 1)  A "do and don't" list to help us earn our way into heaven; 
 2)  A "do and don't" list to make us holier than all the other 
Christians; 
 3)  A "do-nothing" list that I can just agree with and be com-
fortable. 

 4)  A passport to join the church ‘country club.’ 

    The Bible is definitely like one of these or something simi-
lar if it is not our source of excitement- hence, our soul's de-
sire.  We had better examine our approach to God's Word. 
 

 
 

Devotion 7 

 
  

Words of the Verse: 
 

    "Protecting" is literally "hedging about". 

    Solomon has paired "guards" and "protects" a number 

of times; of God guarding us, of wisdom guarding us, of 

us guarding the way of wisdom (2:8, 11; 4:6; 5:2).  In 13:3 it 

was of guarding what we say. 

 

Analysis of the Verse: 
 

Being Compared: 
 

 The thoroughfare of the upright 

 One who guards his path 

 

Proverbs 16:17  
The highway of the upright: turning off from evil, 
And he who guards his path is protecting his soul .  

 



Descriptions: 
 

 Exiting immorality 

 Protects his soul 
 

Teaching of the Verse: 
 

    Now, to complement our verse on the value of wisdom, 
we turn to the negative aspect of this pursuit.  There is a turn-

ing off from a pathway; there is the watchful eye kept on one's 
road. 
    This negative aspect of holiness plays very largely in a 
Christian's life.  For one thing, the far greater portion of 
earth's population is on the wrong road: 

 

 Matt 7:13  Go in through the narrow gate; for wide is the gate 
and broad is the way that leads to destruction, and many are 
the ones entering in through it.  
 

    So our entry at the narrow gate is, in a sense, an escape 
from the broad road to destruction.  The masses that throng 
that wrong road carry us like a current in a body of water 
which tends to pull everything along with it.  Our proverb 
talks about a "turning off" from evil.  It literally indicates a 
diverting of our journey from one path to another.  There-
fore, it is evil itself that comprises the broad road the world 
takes.  Solomon calls the upright man's road a highway; the 
road it turns off from must be a super-highway, then. 

    More importantly, we must divert our path inwardly, indi-
vidually, irrespective of anyone else's influence, every day.  
The inward super-highway to evil is by far the more danger-
ous, for: 

 

 Psa 19:12  Who can understand his errors?  Oh make me pure 



from secret faults  
 

    And furthermore: 

 

 Jer 17:9  The heart is deceitful above all things, and it is incur-

able; who can know it?  
 

    Seeing evil 'out there', in the world, is much easier than 
detecting our own sins within ourselves.  But this is what is 
required of the upright man.  This is why he prays, "Do not 
lead me into temptation."  He knows that his inward roads 
easily lead to sin even when he’s doing his best to avoid it. 

    "Guarding our path" is required.  That means, "I will only 

take this road."  It means, "I will not take that road."  It 
means, "I will insure that I stay on this path, already aware 
that, even at my best, I tend to stray." 
 

 Psa 119:176  I have gone astray like a lost sheep; seek Your ser-
vant; for I do not forget Your Commandments.  
 

    Whoever assumes he will stay on the right path- he it is 
who will certainly stray.  The wise man concedes his wander-
ing tendency: 

 

 Rom 7:15  For what I end up doing, I do not understand.  For 
what I do not choose, this I perform.  But what I hate, this I do.  
 

    Only when we know the cleverness of our enemy can we 
'head him off at the pass'.  Only when we know Someone 
greater than our enemy (sin), can we defeat him: 
 

 Rom 8:3, 4  For the Law being powerless, in that it was weak 
through the flesh, God sending His own Son in the likeness of 
sinful flesh, and concerning sin, condemned sin in the flesh,  so 
that the righteous demand of the Law might be fulfilled in us, 
those not walking according to flesh, but according to the 
Spirit.  



 

    What greater task can we have than "protecting our own 
soul"?  Yet that is the very point.  What man perceives of his 
job in life as protecting his soul?  Who walks around in a de-
fensive posture?  Many walk around in a negative posture, but 
not on the lookout against "the sin that so easily entangles 
us." (Heb. 12:1)  Of course, the negative task is also a posi-
tive one, as we have seen.  As I seek to avoid the weakness of 
my human flesh, I must lean on the strength of God's Holy 
Spirit.  But most Christians only seek to do the latter and as-
sume that the former is taken care of in the process.  It is not.  
It is a major part of the Sprit's guidance to show us our sins: 
 

 Psa 139:23, 24   Search me, O God, and know my heart; try me, 
and know my thoughts;  and see if any wicked way is  in me; 
and lead me in the way everlasting.  
 

    The highway of the upright is a constant departure from 
evil.  He is always mindful of his path, guarding his path, be-
cause he knows how easily he can stray.  He counts his soul as 
worth everything, for if he gives it away or handles it cheaply, 
what does he have to replace it with?  So he entrusts himself 
to the One who will help him see his transgressions and who 
alone can teach him the upright way.   

    All this proper attention to the negative, to the 'bent' 
within us, is what makes the upright man 'straight' (the literal 
meaning of 'upright')!  His departure from the evil path is his 
very access to the road of righteousness. 
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Devotion 1 

 

  

Words of the Verse: 
 

    "Tripping up" is from a Hebrew word  meaning 

"tottering." 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Pride 

 A haughty spirit 

 

Descriptions: 
 

 Precedes a crash (literally "fracture") 

 Precedes stumbling 

 

Teaching of the Verse: 

 
    We continue the negative aspects of pursuing wisdom 
from our previous two verses. 

    What else must we avoid to attain wisdom?  Pride. 

    We might be able to think of some good senses of 'loftiness' 
or 'elevation' of spirit, but our verse is describing a spirit that 

Proverbs 16:18  
Pride goes before ruin,  

and a lofty spirit before tripping up.  
 



exalts itself, one that is not content with a lower position.  
There is one kind of elevation of spirit that rises in response 
to blessing, but which is not an attempt to break the chains of 
a lower station, which 'rises' only to say thanks.  The bad kind 
of exaltation mirrors Satan's original departure from right-
eousness: 

 

 Isa 14:13, 14  For you have said in your heart, I will go up 
to  the heavens, I will exalt my throne above the stars of 
God; I will also sit on the mount of the congregation, in 

the sides of the north.  I will go up above the heights of 
the clouds; I will be like the Most High.  
 

    And Satan's crashing ruin is described in the same passage: 

 

  Isa 14:15  Yet you shall be brought down to hell, to the 
sides of the Pit.  
 

    Our verse is a prophecy of what will happen when we un-
naturally raise ourselves.  Satan tried to raise himself to 
equality with God (note that he didn't seek to surpass God, 
only have co-dominion; Satan knew what was utterly impossi-
ble).  This attempt at eternal dominion (beyond the dominion 
granted him by God) doomed him to eternal torment.  It is a 
natural recompense in the order of the Universe.  Our deal-
ings with God make pride both an act of discontent and a 
contest with the Creator.  God consigns both to a proper des-
tiny. 
 

    Adam tried to raise himself to equality with God in the 
matter of determining ("knowing") right and wrong.  God 

could have His definition of morality, but Adam wanted his 

own for man.  Again, God had already told Adam what the 
'recoil' would be from this shot.  Death was the fall awaiting 
Adam, making official his departure from God. 



    You and I and all men through history have lived out this 
same competition with God.  Our lives day by day without 
Christ are actually replacement dominions.  Is God call-
ing the shots in our lives?  No.  Who, therefore, is wielding 
authority over us?  Ourselves.  Pride.  And note, once again, 
that pride is not an attempt to overthrow God.  It is merely 
the insistence that He make room for our co-dominion, our 

interpretation of the rules, our judgment of who or what is 
good or bad.   So what is our prophesied stumble that an-
swers this self-exaltation?  The same final one as it is for Sa-
tan: the Lake of Fire.  After all, we did nothing essentially dif-
ferent than Satan. 

    Looking at pride from the standpoint of our creation, we 
cannot rise above what God made us or gave us the potential 
to become.  Growth is one thing; breaking out of our 
'confining' sphere is another.  When we seek to break our 
God-given mold rather than simply fulfill its natural poten-
tial, our very design pulls us back, reminds us that we cannot 
be what we, in fact, are not.  This occurs on a routine basis.  
There may be some 'elasticity' in our soul in relation to its 
surroundings, but eventually, when we bloat ourselves to un-
realistic proportions, it is only natural that we will implode, 
or pop, or simply fall flat. 
    You would think that after a number of such falls we would 
be able to generalize the problem and figure ourselves out.  
Actually, mankind does have something of a listening ear to 
aphorisms on pride.  Our proverb, "Pride comes before a 
fall," is a fairly oft-repeated one.  We allow these sayings as 
practical truths on the one hand- don't be unrealistic about 
your abilities.  We allow them as spiritual guidance on the 
other hand- don't make yourself better than man in general; 
you are not more special than another human.  God is often 



included in such aphorisms.  He is acknowledged as the 
'caretaker' who manages the progress of this fascinating little 
creature, man.   
    Even when man pretty much puts the whole picture to-
gether- at how destructive pride is, yet how inbuilt and easy 
pride is for man- he still only accepts this as part of man's 
tragic destiny, a pathos even ennobling man.  Or else he con-
signs mankind to the pit but then does nothing to escape the 
doom himself-  proof that he doesn't really grasp God's curse 
on pride. 

    The exact opposite of pride is humility, but the connection 
between humility and wisdom makes wisdom nearly the op-
posite of pride as well: 

 

 James 3:13  Who is wise and knowing among you? Let 
him show his works by his good conduct with the  meek-
ness of wisdom.  
 

    No meekness, no wisdom.  Our task is not merely to avoid 
pride and so a ruinous tumble.  Our task is to become pride's 
opposite.  We are to self-deflate in order to counterbalance 
our natural egotism.  To constantly humble ourselves, con-
stantly pop our own balloon, is to simply bring us back to re-
ality.  Lowering ourselves does not make us sub-human, it 

merely brings us down from our unnatural, yet inbuilt, Sa-

tanic, insane loftiness to what is plain-human. 
 

 

 
 
 
 
 
 
 



Devotion 2 

 

  
Words of the Verse: 
 

    The Hebrew word for "lowly" is translated "low", 

"lower", "deep," etc., most of the 19 times it occurs.  Its root 

means "to depress, sink (figuratively, to humiliate)." 

    "Downcast" is literally "depressed" ( as in 'pushed 

down'). 

    "Upper class" means "lofty," from a root meaning "to 

mount up," usually translated "proud." 

    "Among" and "with" are from the same Hebrew word. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 A sunken spirit in the company of the downtrod-

den 

 Dividing plunder in the company of the higher 

classes 

 

Descriptions: 

 

 Better 

 Worse 

 

 

Proverbs 16:19  
It is better to be of a lowly spirit among the downcast 

than to divide the spoil with the upper class.   

 



Teaching of the Verse: 

 

    This proverb is the flip side of the previous one.  There we 
learned about a haughty spirit, one that looks upward and 
feels it deserves more.  Now Solomon tells us that we are not 
merely to quell our conceited urges.  We must actually AT-
TAIN a certain spirit.  We actually NEED a lowly spirit, one 
that 'hugs the earth,' if you will; one that is so aware of the 
poisons in the air, even at our normal head height, that it 
tends to slump its shoulders and bend its back and knees to 
avoid them. 
 

    So what is the difference between this lowly spirit and dis-
couragement?  Well, the lowly spirit we're describing actually 
belongs to someone who walks confidently BUT cautiously.  
His inner spirit shrinks, but this causes his outward man to 
beam.  And why?  Because it is down low that the man has 
met the Lord.  The Lord came to him and became his 
strength in his 'depressed' condition.  Therefore, he is not de-
pressed (as an emotional state), but joyful- as long as he re-
members the dangers of pride.  The minute he begins to 
adopt confidence through and through,* as though HE had 
attained something- well, look at the previous proverb; he has 
an appointment with the ground, and not a friendly one. 

    Most people live life angry because of their constant falls 
caused by their constant pride.  We never learn.  We are al-
ways convinced we deserve better- from man AND from God 
(though we don't realize we're grousing about God's gifts and 
dealings).  Adopting a lowly spirit, one that lives with limita-
tions- 'deserved' or not- is the only fix.  But adopting a lowly 
spirit is basically choosing to be a different person.  Becoming 
a real Christian is becoming a lowly person to a whole new 
extreme, in a whole new category. 
 



    How does Solomon persuade us of lowliness' superiority?  
He insists that it is EVEN better to choose lowliness with a 
company of losers.  That's right.  "Dividing the spoil" is 
something winners do.  Spoil is the gain you've acquired after 
you've won.  Solomon says that THIS is how important a 
lowly spirit is:  It's better to excuse yourself from the com-
pany of winners- permanently if necessary-if you cannot have 
a lowly spirit there.  And, let's face it, what's the whole goal 
of the winners in every generation?  To RISE.  That's their 
spirit.  Either to rise or, having risen, to maintain elevation.  
Solomon is telling us that it is better to take a lower paying 
job all your life rather than ruin your spirit by putting it on 
the perpetual escalator of success-hunting. 

    Wow.  Not a very American message.  It is so plain, though.  
Solomon shows us two groups.  He tells us that the 'loser' 
group (those who didn't win, can't seem to win, or have 
given up on winning) is preferable if that is where our spirits 
will stay in check.  He's definitely teaching the natural mega-
lomania of the human spirit.  We have to sit among the fallen, 

the broken, even the quitters in order to weigh our spirits 

down sufficiently to keep them from swelling and eventually 
popping. 

    Of course, at the bottom there will be attitudes we must 
not adopt from many losers.  Many losers are not really the 
lowly.  Their circumstance is lowly, but they themselves are 
not.  Obviously we should not choose the company of grous-
ers.  But we may have to put up with some complainers if we 
choose life at the bottom end. 

    Solomon's real point, though, is not that we must actually 
join a certain economic group.  He is really telling us to join a 
SPIRITUAL group.   
    We ARE in a company of similar spirit right now, every 
moment of our lives- either proud or lowly.   



    Once we attain a lowly spirit, we ARE in select company.  

The truly humble are the few.  And oh how we must yearn 

for lowliness to even hope to attain it! 
 
 

*  And this is not saying that we're supposed to ignore our relative 

superiority of ability (and all human ability is only relatively better 
or worse).  If we're good at something, we don't have to pretend 
we're not; it's just a matter of HOW we sport it.  It would be better to 
let our talent go unnoticed than for it to become a source of pride.  
But as long as we truly give credit where it's due- Divinely and hu-
manly- we can still stay in good shape: a lowly shape. 
 

 

Devotion 3 

 
  

Words of the Verse: 
 

    If Solomon wanted to say, "He who handles a matter 

discerningly" or "He who discerns a matter," he might 

likely have used the same words translated above, "He 

who discerns the Word."  This is because the common He-

brew term for "word" is also the common word for 

"matter" and "thing."  Therefore, he could also be referring 

to discerning a man's "word" rather than God's. 
     

Analysis of the Verse: 
 

Being Compared: 
 

 He who discerns the Word 

 He who takes refuge in Jehovah 

Proverbs 16:20  
He who discerns the Word finds good.  

And he who takes refuge in Jehovah- blessed is he!    
 



Descriptions: 
 

 Finds good 

 How blessed he is! 

 

Teaching of the Verse: 
 

    "He who discerns a matter."  This is a description of some-

one with insight, someone who SEES what he should see by 

God's outline and pointers and under God's direction.  This 

would be the description of the same man if he were discern-

ing "a word," as it may also be translated, or if he were dis-

cerning "the Word," which it may also be rendered.  In fact, 

Solomon may be intending us to see all three shades of mean-

ing in the verse.  "He who figures out a matter finds 

good."  So does someone who sees into others' words.  

Someone who fathoms the Scriptures has certainly ac-

quired the greatest advantage.  Each of these results is true; 

let us consider them as though Solomon intended us to see all 

three.  

    First, someone who simply figures out a matter/a 

situation obtains benefit.  Why?  There is no way to improve 

ourselves in any situation which we fail to understand.  For 

one thing, discernment allows us to approach situations cau-

tiously.  Almost any circumstance in life contains hidden dan-

gers, unseen potential for harm.  A discerning man remem-

bers that "sin entered the world, and death through sin."  He 

therefore looks as far down the road as he can in any episode 

of life, envisaging possible setbacks.  But he knows that there 

will still be latent factors which he will never see himself.  



That is why the truly discerning man is also one who "takes 

refuge in Jehovah."  His study of life never turns to worry, 

because he recognizes the line beyond which God simply has 

to take care of things.  God holds us accountable for what we 

can assess, but that includes the certainty that inquiring di-

rectly of Him is our most crucial clue in any of life's puzzles. 

    Secondly, someone who sees into a word finds good 

for himself.  This is a deeper type of insight than the former, 

for this one sees into the motives and very soul of a human.  

He who "discerns the word" of another man actually knows 

that man to that extent.  Many times this means seeing 

around an evasive word, but it almost always involves seeing 

deeper than mere words.  This is not to suggest the inade-

quacy of words, but rather the inadequacy of men as commu-

nicators.  Words as tools are perfect for the intelligent (God 

being at the top of that list), but most people don't realize the 

power of their words, so they lazily communicate with the 

easiest ones they can muster.  The discerning listener gathers 

what the speaker seeks to convey via that selection.  This 

means that a perceptive listener himself CANNOT be lazy, 

whether the speaker is or not. 

    Here we have an insight into con men.  They are very dis-

cerning in an evil way.  That is, they listen for clues in what 

other men say; they "discern a communication," figure out 

what other men want or need, and prey on that.  Just as the 

Bible speaks of "the wisdom of this world," there is also the 

discernment of evil men.  Let us see into men's words as 

deeply for GOOD as they do for evil purposes. 



    Finally, the most important insight is the one into the 

Word of God.  The one who fathoms God's words 
interacts with the one who put him together.  Jesus is the al-
pha and omega, those being the first and last letters of an al-
phabet.  All meaning can be expressed in words, and all 
words are restricted to an alphabet, just like you and I (and 
squirrels and lilies) are expressed through just 4 DNA com-
ponents (Incredible! The potential complexity of a 26 letter 

alphabet compared to a 4-letter one!).  Everything we are is 
coded therein.  All expression of meaning is encoded within 
an alphabet.  Jesus is the beginning and ending of life's alpha-
bet, of its meaning.  You must start and end with Him.  He 
who "grasps the Word" makes sense of Jesus.  He discovers 
the sense that IS Jesus.  The sense he makes of himself, the 
world, and others is THROUGH Jesus.  He listens to God's 
mind expressed in Scriptures; "we have the mind of Christ." 
 

    The starting point is to say, “God makes sense.  God is the 
smartest.  God is also the most powerful; He could cause to 
be written exactly what He wanted.  He was also able to pre-
serve that writing for me to read."  After that, the trick is 
simple.  Never let the Bible fall short of being God's Word.  
Always make sure you let it say what it says.  Make sure you 

never let it be inconsistent (you cannot cause the Bible to be 
consistent; you can only treat it as though it were.  It's a mat-

ter of faith.  The Bible will be as big as God is if you believe 
He wrote it).   
    This ultimately takes a great deal of reading and comparing 
and thinking.  I must know the Bible thoroughly in order to 
treat it consistently.  Hear this:  He who has the most consis-
tent Bible has the Bible that is the most God's, for how can 
God be inconsistent?  If your Bible is sensible end to end, no 
mysteries, no loose ends, you have God, for He wrote noth-



ing to mystify us, but only to communicate with us.  Yes, he 
who "comprehends the Word" locates good, locates the best, 
locates God! 
 

 

Devotion 4 

 
  

Words of the Verse: 
 

    The first half of the verse might be better translated, 

"The wise in heart shall be addressed as an intelligent / 

insightful one."     

 

Analysis of the Verse: 
 

Being Compared: 
 

 Wisdom of heart 

 Attractiveness of speech 

 

Descriptions: 
 

 Brings a reputation for keen judgment 

 Increases receptivity 

 

Teaching of the Verse: 

 

    Following a verse on study of the sacred text and its fruit 

of confiding in God, we move on to further fruits of Bible 

Proverbs 16:21  
The wise in heart shall be proclaimed insightful,  

and sweetness of lips increases learning.    
 



study.  Two additional factors Solomon says will be true of the 

proven student of the Word are a reputation for keen insight 

and an ability to transfer the knowledge of Scriptures. 

    Both these factors imply that the true Bible student is a 
doer.  He does not study and sit.  He does not study and 
leave his work in the realm of academia.  He uses his knowl-
edge to help others, to solve problems, to heal relationships.  
This is what gains him a reputation as an insightful person.   
    Secondly, he is proven to be a doer by the fact that he 
hones his communication of Scriptural truths into piercing 
arrows of Spirit-guided persuasion.  He realizes that God did 
not grant him insight for bragging rights, but to herald a mes-
sage.  Which vehicle is better for teaching truth- vague, 
poorly-worded, or simply pale formulations?  Or words that 
reach men's spirits with convicting power, words that make 
clear, commanding, and relevant what God is saying in His 
Word?  (Your answer should reflect what you believe Scrip-
tures to already be)     

    This does not mean some slick, polished, high-powered 

presentation that wows its hearers all by itself.  Each truth in 

God's Word has suitable means by which it may be communi-

cated.  The point is not for us to be able to brandish our 

teaching skills; the point is to elucidate what God has said.  To 

do so, our teaching skills should be fine-tuned to their highest 

potential, but usually that means saying things the most sim-

ply and briefly.  Good summaries of truth are very difficult to 

sculpt.  Effective ways to drive them home are a real chal-

lenge. 

    The "wise in heart" is the Christian whose heart has ex-

panded sufficiently into view many factors from many angles.  



For him, wisdom does not merely reside in Scriptures any 

longer, but now wisdom can be said to reside in his heart.  

This is because he has taken in a great deal of Scripture and 

has a good comprehensive knowledge of it.  He has reached 

the point where there are no passages of Scripture he cannot 

explain in terms of his overall view of Scripture.  Every prob-

lem that arises also suggests a passage of Scripture to his mind 

as a solution, and he knows how closely parallel the passage is 

to the problem, or by how many steps he has had to general-

ize the Biblical principle to answer the problem at hand. 

    Because the Bible is God's book, anyone who has such a 

comprehensive handle on it will be giving God's viewpoint 

when he analyzes situations.  God's viewpoint cannot help 

being the most correct.  Therefore, the wise in heart gains a 

reputation as an insightful person. 

    And the same Book that gives him the principles of wisdom 
also gives him the principles for conveying that wisdom.  God 
informs him of his role as a messenger.  He sees the way that 
Paul talks about himself in relation to the churches where he 
ministered.  The wise sees that the key to good communica-
tions is a heart for your audience, like Paul had for the 
churches.  When you are ardent for men's souls, and you 
know that the message you carry is their health and peace, 
love drives your mind and tongue to inspired heights.   

    You do not have to 'add syrup' to what you are saying to 

make it sweet.  The sweetness will be present naturally, like 

fructose, sucrose, glucose, etc., which God includes in fruits, 

vegetables, etc.  A gospel that has to go outside the message 

itself for sweetness is like a gospel, sugary in unnatural 



proportions.  Such a gospel relies on "God loves you", and 

"Jesus died for you," phrases never found in any of the ser-

mons in Acts.  The sweetness in the apostles' messages in Acts 

came from their desire for God's glory and the knowledge 

that their audiences were separated from Him by sin.  They 

knew the difference between persuasion and emotional cajol-

ing. 

    When it comes to teaching Christians, the same thing is 

true.  We are not to assume that our audience will find our 

words succulent (close to the literal meaning of "sweetness"), 

even if they are good Christians.  We are to embody our mes-

sage in proper wording in honor of the message itself.  Our 

manner of speech should betray our love of the message and 

its Author. 

    Do you have a reputation for heart wisdom?  Or have you, 

like most of Christianity in our day, settled for a great deal of 

Scriptural ignorance as unavoidable?  (i.e., God isn't as clear 

as we'd like Him to be.) 

 
Devotion 5 

 
  

Words of the Verse: 
 

    "Wellspring" is from a word meaning "dug". 

    We have usually translated "the imperceptive" as "the 

dull-witted," and the like. 

Proverbs 16:22  
Discernment is a wellspring of life to its possessors,  

but disciplining the imperceptive is imperceptive.    
 



Analysis of the Verse: 
 

Being Compared: 

 

 Those who possess discernment / intelligence 

 The instruction (or chastisement) of the dull 

 

Descriptions: 

 

 It is a spring of life for them 

 Is ultimately a mindless thing to do 

 

Teaching of the Verse: 

 

    The fool is by nature inveterate.  Solomon holds out hope 

for the simple, but the two kinds of fools (per two Hebrew 

words) Solomon presents throughout Proverbs are both hope-

less until they become something other than fools.  The 'dim-

wit' in our proverb is not just shy a few marbles.  He has cho-

sen to see the world through foggy spectacles.  He doesn't 

want it the way it really is; he takes it the way he sees it.  In 

his own mind, he is not lacking sense at all.  Whoever dis-

agrees with him is the senseless one. 

    The wise, in the several forms he has appeared, also has a 

fixed character.  Solomon presents the wise man as the ma-

ture Christian, or at least one of a stable, dominant righteous-

ness.  Our proverb pictures the wise man as a sort of land-

owner.  He has co-title to a piece of land housing a spring 

called discernment which flows with a water possessing life.  

He is always able to draw from this water.  It always invigo-



rates and renews him.  As long as he has the deed to the par-

cel, his enjoyment of the water is not in danger.  He received 

the deed by purchase, the purchase price being the labors he 

expends in studying the king's law.  The king, of course, owns 

the land outright, but shares it freely with his subjects, re-

quiring only the investment of attention to the kingdom's 

customs, especially as derived from the royal archives and the 

king's schools (including courses ranging from elocution be-

fore the king to cleaning common men's stables). 

    The subjects who gain co-title to the king's lands are no less 

than princes.  Their access to all noble possessions is secured 

to them.  Only if they forfeit property rights by defaulting on 

payment will they cease to enjoy the benefits, such as the 

spring.  Whenever they take their privileges for granted, 

cease to consider the kings ways or cease to conform their 

spirits to them, the king has such control of the whole geog-

raphy of the kingdom as to make the water table lower, effec-

tively cutting off the spring from the presumptuous prince. 

    The king owns the land outright.  His son has purchased 

the land for all the tenants, and all the tenants are written 

onto his property rights.  Their names are even changed to 

the son's family name.  The son and his father, therefore, re-

quire that these adopted family members honor the family 

name.  Those without this honor in effect show a preference 

for other sustenance than the king's water.  His change in the 

water table is hardly necessary, since they already begin dig-

ging new wells by hand and machine, alone and in groups, 

cupping refreshing draughts of mud to their lips and exclaim-

ing its excellence. 



    Those who are truly king's children will eventually find the 

mud disagreeable.  They were mud-men before, but no more.  

When they come to their senses, they will look down and 

find new springs of king's water at their feet!  His waters have 

sought them out (again)!  The king's words are again precious 

to them, and his water sweeter than ever.  They may find, 

however, that the former spring stays blocked up.  The new 

spring is the same water, but the barren well will always re-

mind them of their folly, lest they repeat it. 

    This, then, makes the third proverb in a row on the neces-

sity and benefits of Scriptures for the Christian.  The Scrip-

tures are life to the child of God.  They minister the fruit of 

the Spirit to him.  He knows the ways of the Lord.  He has 

purchased this knowledge by diligence of study and practi-

cum.  He finds that much of the King's knowledge is actually 

service. 

    The fool cannot be taught the King's ways.  The fool can-
not conform to them.  There are many of the King's precepts 
that appeal to him- he uses them to his advantage.  He finds 
the King's people agreeable- he uses them.  Ultimately, 
though, while men gather at the springs of discernment, he is 
bringing the old mud to his mouth.  He is reaching down 
near the same source.  No one is really nosy enough to in-
spect the contents of his hands closely.  It is assumed that he is 
drinking what is available.  Not until his ways begin to prove 
ignoble do some begin to wonder if he is a trespasser on 
King's land.   
    The sad duty of princes is to detect (by obvious signs, not 
nosiness) and expel counterfeits.  To continue to try and make 
King's men out of mud-men is fruitless.  Accepted into the 



King's fellowship, a mud-man will eventually offer mud to 
King's children.  He knows no better.  If we have accepted 
him, we will have to assume that it is King's water he offers.  
He becomes the channel by which we newly acquire a taste 
for mud.  The discipline of mud-men in King's ways is muddy
-minded madness. 
    "Ah!  But if we allow him at the King's table, he might well 
become a King's man!" 

    Ah, but until the King changes him, he is a mud-man at the 
King's table.  All that will happen is that will learn from 

.   

 
    We have been warned. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Devotion 6 

 

  
Words of the Verse: 
 

    "Intelligent" is one of our proverbs words for the wise.  

     

Analysis of the Verse: 
 

Being Considered: 
 

 The heart of the wise 

 

Descriptions: 
 

 Makes his mouth discerning 

 Adds instruction to his lips 

 

Teaching of the Verse: 

 

    Here is another proverb on the amazing powers of the 
tongue. 
    By alerting us to the tongue's capacities, Solomon hopes to 
fill us with respect for it; hence, to keep us from speaking 

lightly.  Also, to keep us from underestimating our ability to 
help others through words. 
    Here are the two amazing things about the tongue:  it is 
intelligent, and it cross-communicates with the heart. 

    We already had one proverb that partially told us this: 

Proverbs 16:23  
The wise one's heart makes his mouth intelligent,  

and increases learning to his lips.    
 



 Prov 10:32  The lips of the righteous know what is pleas-
ing; but the mouth of the wicked knows what is contrary.  

 
    Other proverbs have contrasted the wise man's thoughtful-

ness to the fool's impulsiveness of speech.  Now we have a 
proverb that delves deeper into the mechanics of the wise 
man's tongue.  He can think through what he says because his 
heart is specifically connected to his tongue. 

    From 10:32 we could have perhaps deduced that the 

tongue can learn, since it can know, but our verse today 

leaves us without any doubt.  The wise man's heart "adds 

learning to his lips."  So the tongue shares communications 

with the heart.  The heart sends training to which the lips re-

spond.  The heart and tongue can become such companions 

that the heart "wizens" the tongue even as it speaks ("makes 

intelligent").  So someone speaking 'from the heart' can be 

literally true. 

    Of course, it is a fairly simple theological matter that 
tongues speak from the storehouse of what is in the heart 
(Jesus saying that "out of the heart's store the mouth 
speaks"), but the directness of the connection between mouth 
and heart is what we are learning today, and that the heart 
doesn't merely 'feed' the tongue information, it teaches it.  So 
the tongue assimilates and passes on. 
    It is as though the tongue speaks its own language, and so it 
translates "heart-ese" for the world.  Our proverb is also tell-
ing us that our tongue translates heart language for us as well.  

That is, we do not really know our own hearts until we hear 
what our mouths speak. 
    This brings up the whole point of whether people really 
listen to themselves.  From this proverb, we would deduce 
that most don't.  Oh sure, everybody hears themselves speak, 



but who actually listens and hears a heart echo?  For whom is 
their speech a means of learning who they really are?  Not 
many, because there are not many wise men. 

    Have you ever said or been told, "Listen to what you're 

saying"?   That is an unwitting testimony to the fact that we 

are generally unaware of our heart's connection to our 

tongue.  So the wise man is part of a minority that uses this 

knowledge to make his heart and his tongue better instru-

ments of righteousness and love. 

    So what would you be like if you were beginning to model 

yourself in the wise man's mold?  You would begin to listen to 

what you say.  You would begin keeping a log, even a literal 

log book if necessary, of what you say throughout the day.  

This would bring your heart into direct connection with your 

tongue.  Of course, if you are self-righteous, you won't find 

any fundamental flaws in your speech.  But if you have the 

beginnings of wisdom, you will begin to detect the latent 

selfishness that subtly permeates most of our being and doing. 

    You will furthermore begin to detect how your speech af-

fects others.  You will see it in their eyes.  You will hear it in 

their responses.  Did they speak defensively?  What did I say 

to put them on guard?  Did they bite?  How did I corner 

them?  Did they justify?  How did I accuse?  There are so 

many ways that a discerning person must be aware of his 

speech and its affects.  The wise man can learn how to convict 

without being offensive.  Of course, he knows that sharpness 

is the only appropriate tool of communication sometimes.  

But he chooses when that time is, and it doesn't control 

him. 



 

    So where is your heart in relation to your tongue?  
How are they traveling from this day forth, as compan-
ions or as strangers?  If as strangers, they'll meet again at 
Judgment, and their secrets divulged will all be against 
you. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Devotion 7 

 
  

Words of the Verse: 
 

    "Suitable" is used of the "beauty" of Jehovah, Ps. 27:4, 

90:17.  
     

Proverbs 16:24  
Suitable sayings are a honeycomb,  

Sweet to the soul, and healing to the bone.  
 



Analysis of the Verse: 
 

Being Considered: 
 

 Beautiful words 

 

Analogy: 
 

 A honeycomb 

 

Descriptions: 

 

 Sweet to the soul 

 Healing to the bones 

 

Teaching of the Verse: 

     

    We live in an unpleasant world.  People to whom we speak 

lead disagreeable lives.  It is little enough to speak pleasant 

words to them. 

    For those who have seen the beauty of the Lord, beautiful 

words should come easily.  Perhaps we could say, to the de-

gree that we have perceived our Lord's beauty we will have 

inspiring words to speak. 

    Solomon uses a single, simple analogy.  Well-spoken sayings 

are like a honeycomb.  Actually, he says they are a honey-

comb.  Pleasant words are something you can veritably pick 

up and 'eat'.  By the metaphor, you would even seek these 

words out. 

    The two qualities of a honeycomb Solomon sees in splendid 



sayings are sweetness and healing. 

    Well-suited sayings are "sweet to the soul."  Just as God 

created our taste buds to match up with the sugars of honey, 

so when He grants us pleasant words to speak, they go into 

our hearer’s soul most naturally and agreeably.  Furthermore, 

there is a staying power to attractive words.  They are not just 

compared to honey, but the honeycomb.  The honeycomb 

provides a solid to eat along with the viscous honey.  Further-

more, it is the very solid in which the sweetness was created. 

    Rightly-arranged words are also "healing to the bones."  

Science perhaps has not found the specific link between 

honey and bone health, but it was apparent to Solomon, per-

haps to ancient societies in general.  As with other observa-

tions where modern science has 'caught up' with ancient wis-

dom, so this will probably turn out as well.  It might be just a 

general link between food and health, but it sounds fairly spe-

cific. 

    If we added a further analogy of taking, say, calcium sup-

plements for bone health, perhaps we could see the point.  

Thoughtful words are like calcium supplements; they add sta-

bility to men's souls.*  But bones are not just the framework 

for our bodies.  Solomon describes bone rot in terms that 

make us think of cancer, even as bone marrow deficiencies 

are connected to some cancers.  So bone health means thor-

ough health, health all the way 'to the bone'- actually, 'to the 

marrow'. 

    Well-guided words have that much power.  They can actu-

ally bring a soul to a generally sound state. 



 

    From this, one sad conclusion is painfully obvious:  Not 

many people know how to speak pleasant words.  Everyone is 

worried about himself.  No one learns the power of words to 

uplift and heal.   

    Some have gone halfway there.  They speak pleasantries 

over people.  But real words of beauty are not mere words, 

but soul communications.  That is not to say that they can't be 

somewhat general.  There are things you could say about God 

and His benefits to His people that would uplift any Chris-

tian.  But the receiving soul can detect honey.  It comes from 

a soul that has tasted honey. 
 

    Have you seen "the beauty of Jesus"?  If so, it should be 

evident in your words.  Have you "tasted that the Lord is 

good?"  You should be able to recreate that taste in the mouth 

of another. 

 

   Task number one is to chew on the honeycomb of God 
in His Word, filling ourselves with the sweetness of His 
sayings. 

 

*  

. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "To a person" is literally "to a person's face"; that is, "in a 

person's presence". 

     

Analysis of the Verse: 
 

Being Compared: 

 

 The appearance of a path 

 The true end of that path 

 

Descriptions: 

 

 Upright in the presence of the traveler 

 Paths of death 

 

Teaching of the Verse: 

 

    Here is an exact repeat of Proverbs 14:12.  What's it doing 
here again? 
    Our restatement comes at the end of a section on teaching 

and the use of the tongue.  Our verse is underscoring for us 
the fundamental connection between a man's tongue and his 
spirit.  Since man's natural view of his own path is that it is 

Proverbs 16:25  
There is a path that is upright to a person,  

but its outcome is the paths of death.  
 



upright, many men will speak what they consider to be 
"pleasant words" (16:24), which they will labor to 'improve' 
upon their lips (16:23), but which will ultimately prove to 
have been an exercise in self-righteousness. 

    How will a man know the difference?  There are many tell-
tale signs.  The unrighteous man, of course, can never bring 
himself to love God's ways (Rom. 8:7).  The self-righteous 
man will always have human counterfeits for God's righteous 
ways.  But just like Pharaoh's magicians, the self-righteous 
can only go so far in imitating God's holy ways.  Just like the 
Pharisees, they rank spiritual priorities wrongly.  As John tells 
us in 1 John, their wills cannot submit to commands, their 
hearts cannot freely love the brethren, and their minds can-
not conform to sound doctrine (John's three tests for regen-
eration).  If we simply make a thorough, honest comparison 
of men's ways to God's patterns, the truth will become evi-
dent.  A leopard cannot change its spots (Jer. 13:23). 
 

     And what is Proverbs if not a checklist so that "by their 
fruits you will know them"?  Almost every proverb gives a 
specific point of comparison between a righteous man and a 
godless one.  The purpose is to make the comparison. 
    Almost every New Testament epistle is an exposé of some 
new Christian counterfeit.  Once the definitions were laid 
down, the difference was clear to see.  The frauds, of course, 
usually help to identify themselves by reversing the accusation 
of counterfeit against the true Christians.  If we are actually 
using Proverbs and the Epistles as we should, the dividing 
lines should become evident fairly naturally (though never 
pleasantly). 

    In particular, consider the importance of the DOCTRINE 
of salvation.  There is such a mass of information- technical 



detail much of it- in the New Testament epistles about the 
MECHANICS of salvation.  This is of interest to the true 
Christian, because his very privilege of calling God Father is 
bound up in the MEANS of his salvation.  God has con-
structed a means and process of salvation which peculiarly 
brings glory to Him, emphatically negating our own right-
eousness or merit.  This excites, delights, and motivates the 
genuine child of God.*  By the same token, it fails at some 
point to interest the artificial follower of the WAY. 
 

    Remember that the false man's path does not merely seem 
passable to him, it seems altogether "upright".  He may hide 
behind the 'modest' persuasion that he merely 'hopes' to en-
ter Heaven in the afterlife, but he obviously thinks it impossi-

ble that he would be denied entrance.  If he were truly in 
doubt, wouldn't he be avidly pursuing alternatives? 

    Our proverb tells us that whichever “path” a pretender 
chooses, considering it to be 'The One', he will find it to be 
merely one of the myriad “paths” (plural) that are separated 

from God (the truest definition of death), and that are sen-
tenced to eternal separation from Him.  Life, from this angle, 
is simply a sorting out of those on the path of life from the 
rest. 

 
 

 

*  This is also what takes away our fear in the presence of men.  We 

are sharing with them something that is so very much NOT about us.  
There is no pressure on us as witnesses, at least not in the witnessing 

process.  We are telling about something God has done SO completely 

and carefully and beyond our involvement- except as happy recipi-

ents. 
 

 

 



Devotion 2 

 
  

Words of the Verse: 
 

    "Urges" in Hebrew is "to curve," used only here in Scrip-

tures.  It can mean that his mouth (meaning appetite) 

'bends over him', like a task master, driving him to work; 

or that his mouth 'craves [the labor leading to food] from 

him'. 

    Our "soul" is something we feed with physical food (as 

well as spiritual) in the Old Testament.  Therefore, many 

translations translate soul as "appetite" here- "the appetite 

of the laborer labors for him." 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The soul who labors 

 

Descriptions: 

 

 He labors for himself (or, His soul labors for it-

self) 

 His mouth urges it upon him 

 

 

Proverbs 16:26  
The soul who labors, labors for himself,  

for his mouth urges it upon him.   
 



Teaching of the Verse: 

 

    This proverb has a very simple message.  The ultimate rea-
son driving all our efforts in life is survival.  Whatever our 
activities, the fundamental consideration all our lives is keep-
ing food on the table.   
    Even the wealthy have to consider how they manage their 
wealth; mismanaged wealth could leave rich men beggars on 
the street- the scenario is not that uncommon.  About the 
only class of men that can simply 'depend' on food coming 
their way are kings, since they're at the top of the food chain 
in a land.  If there is sustenance, it will make its way to the 
king.  Everyone under him, though, must please the king in 
whatever capacity they fill; therefore, they must put forth ef-

fort to maintain their position and salary (or place at the 
king's table).   
 

    Our proverb gives a definition of the 'working man': "the 
soul who labors".  Most nobility are also working men, de-
spite the ease commoners assume in higher stations.  What-
ever else we pursue in life, we are always food-driven beings.  
We have to have food:  our pursuits in life must always ad-
dress that need. 

    This may not seem like an earth-shattering discovery, but it 
is easily overlooked.  We can think we are pursuing certain 
goals in life irrespective of our bellies, but it is not so.  The 
bottom line is always food.  When we have a trade we can 
reasonably expect to ply profitably, we don't consciously carry 
food-pursuit in the front of our thoughts.  But it is always the 
silent, usually the dormant understood.  Whenever the stop-
page of our food supply comes before us, though, the mem-
ory of its primacy comes screaming back to fore. 



    What's the point, then?   
    One point is:  be aware of the extortion that can unright-
eously hold working men 'over a barrel'.  When the labor 
market is tight, employers tend to mistreat their employees 
more.  What's a worker going to do, quit?  Who cares?  His 
replacement just filled out an application this morning.  Don't 
be an employer who uses this form of extortion.  Always be 
humane.  Peoples' need to eat should never be an invitation 
for employers to exploit. 

    Another point is not to be too idealistic about your pur-
suits in life.  Even the most other-worldly of occupations is 
ultimately driven by the need to eat.  This does not make 
every career basically an animal function, but there is an 
'animal' part to each human life.  We do not rise above the 
animals in our dependence on daily bread from God.  We 
only elevate the meeting of this need by partaking of food 
(and everything) to God's glory.  The need itself, though, re-
mains.   

    Another thing Solomon is reminding us of is that we are 
true creatures of the earth.  God has tied man's existence to 
earth's supply.  God hasn't designed us to be directly depend-
ent on Him in every respect.  Those who depend on God are 
to make use of the earth He has placed us on.  That is, God 
could simply make our stomachs full whenever we were hun-
gry if He wished, but He supplies food to meet that need.  
This also tells us that the pursuit of food is basically a good 
pursuit, a godly pursuit for Christians. 

    Lastly, we should realize that though food is good in and of 
itself, our approach to it can very easily be idolatrous.  Most 
men on earth, in fact, use food as an idol.  Their use of food is 
not as a means God has provided.  It is an end in itself, or it is 
a means to pursuing their own ends. 



    When we partake of food unthankfully, we become idola-
ters.  Our 'mouth urges us one' in the pursuit of food, so our 
mouth must also urge us in the Christian use of food by giv-
ing heart-felt thanks. 

 

 
Devotion 3 

 

  
Words of the Verse: 
 

    "Worthless" is from 'belial' in Hebrew, a compound 

word meaning "failing of value."  Solomon used it once in 

the introductory chapters and will use it once more later 

(6:12, 19:28).  In most of its 27 appearances it is part of the 

phrase "sons of belial." 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The worthless person 

 

Descriptions: 

 

 He digs up evil 

 The evil is on his lips like a burning fire 

 

Proverbs 16:27  
A worthless man digs up evil,  

and it is like a burning fire on his lips.  
 



Teaching of the Verse: 

 

    There is another motive in life for some men, nearly as 
pressing as the need for food (16:26).  For worthless people, 
the quest to make trouble is a driving need.  Particularly, the 
need to dig up negative information about others and then 
share it.  The information is like fire on their lips; it 'burns a 
hole on their tongue' until they can bring the slander to 
someone else's ears. 

    Solomon is warning us about this character type.  When we 
identify them, they deserve no other name than 'worthless 
one'.  We need to know who these people are according to 
Jesus: 

 

 Matt 10:16, 17   Behold, I send you out as sheep in the 
midst of wolves. Therefore be as wise as serpents and as 
harmless as doves.  But beware of men ... 
 

    Jesus did not suggest that we just treat all men nicely and 
that would make them become nice.  Just as God has a pur-
pose for Satan (otherwise, He would have destroyed him long 
ago), so He has a purpose for evil and worthless men.  One 
purpose they fulfill is testing God's children.  One of the tests 
is whether we even recognize them.  Why else are there prov-
erbs like 16:27?  When we find someone who pants after 
negative information so they can share it, we have found a 
'son of worthlessness'.   
    The phrase 'son of worthlessness' can be generic for evil 
men and women, but the phrase "daughter of belial" is also 
used.  Paul warns us of these women: 

 

 1 Tim 5:11 13  But refuse younger widows [from being 
put on the church's regular support list] ...  And with it all 
they also learn to be  idle, going around the houses; and 



not only idle, but gossips also and meddlesome, speaking 
things they ought not.  

 
    The ear bends closer so easily when negative information 
'makes its rounds'.  If you are in a room where gossip is 
brought up, you make yourself an enemy of everyone in the 
room by questioning its appropriateness.  They are ashamed 
that they were listening, yet their shame doesn't lead to im-
mediate repentance, but rather to reprisal. 
    The worthless person senses the eagerness of the average 
ear to hear slander.  He has something that others crave.  He 
is satisfying his need for importance and the hatefulness 
in his heart at the same time. 

    The worthless person "digs up evil."  He is beyond a regu-
lar gossip.  He is like the queen gossip.  He provides the infu-
sion of new slander into the gossip circuit.  How appropriate, 
then, to name such a person worthless.  What function does 
such a person fill?  Only a destructive one.  Only setting 
friends against one another.  Only setting this group against 

that one. 

    Where do these people come from?  Perhaps they are so 
suspicious of other gossips, they think they must strike first; 
perhaps if they can get everyone talking about others, no one 
will talk about them.  Perhaps they are insecure about their 
ability to make and keep friends, so they settle for auditory 
gore as the 'glue' for their friendships ("Whom can we hate 
together?").  In any case, they have crossed a special moral 
line.  Whatever combination of fear and hatred rules them, 
they are especially ungodly.  They are children of the Devil.  
(Ah, but who among us has been free of this description?) 

    Question:  Do you have control of your lips?  Or does 
negative information about others leave your lips before you 



even think about it?  Are you, then, in league with worthless 
ones?  Are you yourself a worthless one?  So God describes 
the originator of gossip. 
 

 

 
Devotion 4 

 

  

Words of the Verse: 
 

    "Troublemaker" is literally "A man of overturning." 

    "Spreads" is literally "sends." 

     

Analysis of the Verse: 
 

Being Compared: 

 

 The troublemaker 

 The gossip 

 

Descriptions: 

 

 Spreads quarrels 

 Alienates a familiar  friend 
 

Teaching of the Verse: 

 

    This verse continues a section chronicling the association 
between bad character types and the spreading of gossip.  

Proverbs 16:28  
A troublemaker spreads quarrels,  

and a gossip dislodges an intimate friend.  
 



Many lawless types share this trait: that they slander others.  
Their slander is a means of control, a way to come out on 
top.  It is also an expression of hatred and an expression of 
envy. 

    The word "troublemaker" is nearly Solomon's sole domain.  
The word is used once in Deuteronomy (32:20) as a descrip-
tion of a "generation"; the other nine uses are Solomon's.  It 
is an "unruly" tongue and mouth, "unruly" things spoken or 
done, the "unruliness" of people or things, but only here an 
"unruly" man himself. 
    The troublemaker is a mover and a shaker, but he generally 
does his work behind the scenes.  He is unhappy with the pre-
sent situation.  Either he is not getting the recognition or ad-
miration he desires, or he is envious of the friendships of oth-
ers, or he is simply hateful and destructive, but his reaction is 
to be the epicenter of social earthquakes.  He has a talent for 
getting fights started. 

    This is a great proverb to know.  Usually when a quarrel 
breaks out, we simply chalk it up to short tempers or misun-
derstandings.  As often as not, a troublemaker is behind the 
wrangle.  There are the very subtlest of ways by which a trou-
blemaker can make one person suspicious of another.  He can 
even do so with the appearance of speaking admiration.   
    Once we are aware of the character trait, we can come to 
the 'scene of the crime' (a fight) and look for traces of evi-
dence that might lead us to our troublemaker.  We may have 
to be as intuitive as the troublemaker himself as we play 
"whodunit," but when he implicates himself two or three 
times in a row, hanging at the edges of the conflict by innuen-
dos he planted, we can save ourselves much grief by heading 
off his next sabotage at the pass. 

    The "gossip" is the other fire-starter in our verse.  He is 



literally one who "rolls to pieces."  He works information 
over and works people over until they are no longer who they 
were.  This transformation makes him powerful and allows 
him to shape the world differently than he found it.  Those he 
envies can be dealt with. 

    Our verse may relay the most devastating affect of gossip.  
Gossip is able to dislodge a close friend.  The gossiper is truly 
a powerful figure if he can make my best friend despise me.  
And such is the nature of gossip.  Once you have identified a 
gossip, you have identified a most dangerous person.  An un-
repentant gossip is like a loaded, cocked gun lying around.  
And we should step just as lightly around them.  They are a 
hidden reef we always have to sail far around, for their gossip 
is like a wind that blows men into their jagged projections 
just below the surface. 
    The very best of gossips go undetected.  If your best friend 
was aware of being manipulated, do you think he would have 
turned on you?  It is because neither of you detected the 
'submarine'- could not even discern the direction of the tor-
pedo after the explosion.  Sometimes it takes a while for 
'what goes around to come around'- for evil sent out to come 
back to its initiator.  But it does.  We may not have the satis-
faction of personally seeing our assassin exposed in this life, 
but God is keeping track, and they will not escape. 

 

 
 

Devotion 5 

 

Proverbs 16:29  
A violent man entices his neighbor,  

and causes him to go in a way that is not good.  
 



Words of the Verse: 
 

    "Causes him to go" is literally "walks him in a path." 

     

Analysis of the Verse: 
 

Being Considered: 

 

 The man of violence 

 

Descriptions: 

 

 Entices his neighbor 

 Directs his neighbor in a path that isn't good 
 

Teaching of the Verse: 

 

    The violent enticer serves as the earliest warning in Prov-
erbs: 
 

 Prov 1:10, 11  My son, if sinners lure you, do not be will-
ing.  If they say, Walk with us, let us lie in wait for blood, let 
us secretly lurk for the innocent without cause ... 

 
    "Lure" in the above passage is from the same Hebrew 
word as "entices" in our verse today.    

    Something about violence craves company.  Violence by 
nature is coercion, force used on another.  There are plenty of 
'non-contact' forms of violence.   Any means by which I 

'crowbar' you into doing what I  want against your will is basi-

cally violence. 

    The violent man doesn't necessarily offer everyone a 



chance to be part of his gang (if he has one), but he definitely 
seeks to bring others into the practice of his will.  This is part 
of his violent, coercive nature.  He probably won't say, "Do 
this" or "Do that."  Not even the gang members in Proverbs 
1 did that.  They still said, "Let us ..."  The violent man's de-
sires are fulfilled by taking control of others' wills.  This he may 
do consciously, with a sense of accomplishment, or he may do 
it instinctively, desiring a certain outcome and simply crafting 
the situation accordingly, using people as his tools. 

    Women often sense when their husbands are being used by 
a violent person.  "You weren't like this before you started 
hanging around Will."  (Get it?  'Will'?  As in strong-willed?)  
The husband will then usually demonstrate the subtle nature 
of most violence by saying, "What?  Will has no control over 
me!  I do as I please."  Which, of course, plays right into 
Will's hands.  The most complete and submissive slave is the 
one who doesn't realize he's doing the will of another. 

    The dominion violent people have may be very partial.  
They may only interface with a neighbor or co-worker on a 
very limited basis.  In that case, it may be just one function or 
one area where the violent takes control. 

    How would you know if you were under a violent person's 
thumb?  If you thought about your actions relevant to them, 
then considered what would happen if you acted contrary to 
them, you may have found an accurate way of identifying a 
violent manipulator.  Then if you began actually behaving in-
dependently of their will, you would get definite proof  if 
you're dealing with a manipulator.  They'll be upset if you 
counteract them. 

    Some violent people won't consider it worthwhile to pay 
you back for defying them; they'll simply move on to new 



victims.  Their lust is fed by compliance, so the attempt to re-
subjugate a will is effort better spent elsewhere.  Others will 
move heaven and earth to show you your folly in casting off 
their yoke.  This may be partially a matter of embarrassment, 
because they probably don't picture themselves as slave-
driving controllers.  Your cooperation was a means for their 
'nice guy' image to continue, and even the meanest of people 
don't usually want to be thought of as mean. 

    Violent people are quite common.  It is almost impossible 
that you do not interact with one or more of them.  Human 

nature very readily assumes the role of controller.  Some only 
take as much control as they are given.  They find themselves 
in control of a weak-willed person's life.  Some only manipu-
late as a defense mechanism, when they feel they are losing 
control of a situation.  But the pleasure/ need is undeniable.  
A righteous person would help the weak-willed find his own 
two legs to stand on, but the manipulator just can't resist the 
power of having someone he can dominate.  A godly man 
would leave matters in God's control; the manipulator's 
worry wrests the steering mechanisms.  No matter what type 
of manipulation, the stealing of another's will is unrighteous, 
even if it was 'given' to you.  Our proverb says that the result 
is "not good" when one man 'walks another man on a path.'  
Our human-to-human duty under God is to respect the free-
dom of others.  This is true even of those in societies who 
truly own their servants by a purchase price: 
 

 Col 4:1  Masters, give to your  slaves what is  just and 
equal, knowing that you also have a Master in 
Heaven.  
 
    We all have some degree of violence in our natures.  It is 
simply part of the sin nature to sit in the judge's seat and rule.  



Again, the violent character type is not uncommon in any so-
ciety, in any setting.  And he would probably be the last to ad-

mit that he was trying to have dominion over others. 

    It is crucial to recognize the violent temperament in our 

circles.  They may be very pleasant people, soft-spoken, well-
mannered.  The question is whether they seek to hold sway 

over others and over situations (thus controlling others).  
Some large frustrations in life that otherwise puzzle us are 
easily understood once we recognize that we are directly or 
indirectly being influenced by a manipulator.  In fact, some 
people are terminally grouchy because they live in the confu-
sion of disliking having their wills subjugated while actually 
finding the person who is subjugating them likeable.   

    In all these cases and their offshoots, forewarned is fore-
armed. 

 

 
Devotion 6 

 
  

Words of the Verse: 
 

    "Weaves plots" is from a Hebrew word meaning liter-

ally "to weave" and figuratively "to plot". 

    "Chaotic" is the word describing our "overturning" man, 

our troublemaker of 16:28. 

    "Pursing" is literally "pinching". 

    "The evil" is more grammatically "an evil thing". 
     

Proverbs 16:30  
He shuts his eyes to weave chaotic plots;  

pursing his lips, he consummates the evil.  
 



Analysis of the Verse: 
 

Being Considered: 

 

 The man of violence, the man of overturning, and 

the worthless man of the last three verses 

 

Descriptions: 

 

 He closes his eyes to dream up insurrections 

 He compresses his lips to punctuate his blue-

prints  

 

Teaching of the Verse: 

 

    The construction of this verse seems best suited to finishing 
a previous thought.  When we look at the previous three 
verses, we notice that they all begin with "A _____  man".  
"Worthless", "troublemaking", and "violent" filled in the 
blank respectively.  So our verse seems to be saying that this 
man, whose initial appellation was "worthless," or these 
three different men, are all consummate plotters.  They all 
conceive of a world they would 'create', and they set toward 
bringing it about. 

    "He closes his eyes."  This is a simple but eloquent picture 
of a meditative person.  In this case, it is a person who takes 

his leisure in the devising of harm.  Of course, he doesn't see 
it as harm.  He sees it as setting things to rights, or of receiv-
ing his just due. 

    He plots subterfuge.  Things will not be in their present 
order if he has his way.  The sad thing is that his desire for 



power and love of perversity overpowers even his admiration 
for certain people.  He may really regret some of the devasta-
tion he causes, but he just 'can't help himself' (meaning, of 
course, that he doesn't want to help himself).  OR he may be 
a character who feels forced to plot.  He imagines others are 
plotting against him; he is simply in survival mode by plan-

ning their demise. 
    We can plainly see that a plotting person is destined to be 
lonely.  He may try to develop a little circle of real friends, 
but ultimately, his uncontrolled lust for plotting will make 
even his friends into pawns.  The best he can hope for is a 
couple of friends who will be co-plotters.  In this setup, the 
world becomes a very, very cynical place. 

    "Pursing his lips"- even more descriptive imagery.  Now 
we can almost see the wheels turning in his brain as his face 
molds itself into an expression of malignant approval.  "He 
consummates evil"- literally, he "ends evil," meaning he com-
pletes it, or brings it to pass.  Since his eyes are shut, this ob-
viously has reference to his plan, not the actual carrying out 
of the act.  He brings it to pass in his mind.  He sees the final 
details as they will probably work out.  He has his trap door 
ready:  he won't be implicated or suspected.  He also even has 
his sympathy speech ready to be recite at the scene of the 
rupture. 

    So we have this mental image of a man's face.  Why has 
Solomon given it to us?  He is seeking to create for us a real 
person who plots mischief.  Why?  We are prone to think of 
such people only hypothetically.  We can't actually imagine 

someone we know fitting the description of "worthless," 

"anarchical," or "violent."  But they are 'just folks', like you 
or me.  Only they have this invisible drive within them- sim-
ply malicious or else counterplotting and vengeful.  We need 



this information so that, despite any admirable qualities they 
may possess, we can limit our dealings with them and always 
be on guard against them and the fruits of their labors. 
 

    Realize:  ALL people imagine scenarios, playing their 
world out certain ways in their minds.  Violent people are not 
unique in this.   
    Secondly, all men have a violent streak.  We have all been 
described by this proverb, just not to its ultimate degree- 
hopefully.  But we likely meditate some degree of violence 
often, as often as we face confrontation or people we disap-
prove of. 
 

    Perhaps an appropriate contrasting image of the righteous 

man would be:  "He closes his eyes to consider God's ways; 

he smiles in committing his path to God." 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Devotion 7 

 

  

Words of the Verse: 
 

    "Old age" is the literal meaning of the Hebrew word, 

but it is also necessarily translated "gray hairs" or "gray 

head" in some places (Job 41:32, 1 Chron. 29:28). 
     

Analysis of the Verse: 
 

Being Considered: 

 

 A gray head 

 

Descriptions: 

 

 A crown of luster 

 It  is acquired in the path of righteousness 

 

Teaching of the Verse: 

 
    The triad of calculating men from the previous four verses 
are the kind of people who don't tend to live long lives.  
Righteousness is a definite advantage in living longer: 

 

 Prov 4:10  Hear, O my son, and receive my sayings; and 
the years of your life shall be  many.  

 

Proverbs 16:31  
 Old age is a crown of beauty,  

It is found in the way of righteousness .  
 



    But Solomon tells us in Ecclesiastes that long life is not ab-
solutely guaranteed: 

 

 Eccl 7:15  All things I have seen in the days of my vanity; 
there is a just one who perishes in his righteousness, and 
there is a wicked one who prolongs life in his wickedness.  
 
    After which, Solomon reaffirms the general rule that the 
wicked do not tend to garner long lives: 

 
 Eccl 8:13  But it shall not be well with the wicked, nor 
shall he make his days longer like a shadow; because he 
does not fear before God.  

 
    Of course, when Solomon tells us in Prov. 16:31 that gray 
hairs are attained on the path of righteousness, he makes no 
direct comment about the path of wickedness.  Properly, the 
wicked are not his subject in the proverb.  Solomon's implica-
tion concerning the wicked in our proverb is more like that 
any gray heads among the wicked are not beautiful crowns- 
perhaps more like broken hard hats that did not well weather 
the strains of life's workplace. 

    Solomon is giving us a very important teaching in our 
proverb.  We already knew that the gray head was to be re-
spected: 

 

 Lev 19:32  You shall rise up before the gray head and 
honor the face of the old man, and fear your God.  I 
am Jehovah.  

 
    Solomon is now adding that the gray head is not merely to 
be accorded honor, but it has a real beauty to it.  The beauty 
is not necessarily physical, but it is a real beauty.  It is like a 
military medal.  You may not like the design or coloration of 



the medal considered individually, but as part of the whole 
military uniform and, more importantly, what the medal 
symbolizes, the informed person finds it quite a treasure and 
can gaze on it at length. 

    The gray head symbolizes several things that make it beau-
tiful: 

 1)  God is faithful to His words:  Eph 6:2, 3  Honor your 

father and mother (which is the first commandment with 
a promise),  so that it may be well with you, and that you 
may live long on the earth.  

 2)  Experience has proved God's ways to be right; 

 3)  Death will soon bring the ultimate crown of righteous-
ness (2 Tim 4:8). 

 
    Solomon says that the gray head is a crown.  It is a dignity 
awarded.  It is an authority bestowed.  Why, then, do we have 
gray-hair-a-phobia?  Hair dye companies make millions off of 
our vanity.  And all to cover what Solomon says is an honor.  
Why do we camouflage it?  Solomon tells us. 

    "It is attained in the path of righteousness."  Righteousness 
is not a currency accepted in our social marketplace.  World-

liness is the coin in which we trade.  But worldliness has a 

way of shriveling its practitioners in body and soul.  So youth 
becomes the ideal age, and the elderly are banished to insig-
nificance; that is, unless they can keep pace with the young.  
So they do what they can to blend in, lest they be sidelined.  
Still, the time for sidelining comes.  Old folks' homes spring 
up like mushrooms as we relegate our parents to obscurity.  
We've accepted that they really have no place in our lives.  We 
accord them no honor, snubbing their crown.  We want no 
such accursed crown ourselves. 
 
 



    Christians must maintain their own counterculture of re-
spect for old age and the elderly.  My acceptance of my own 

old age is largely determined by what I see in a gray head be-

fore I have one.   

    Solomon is telling us what's there; we just have to remove 
the darkened glasses the world and our vanity give us when 
looking. 

 

 



 



 

 

 

Chapter 13 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Anger " is literally "nose" in Hebrew, from the excited 

panting thereof. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 One who is slow to anger 

 One who rules his own spirit 

 

Their Descriptions: 
 

 Better than a warrior 

 Better than the captor of a city 

 

Teaching of the Verse: 

 

    Here is one of the most devastating affects of sin, and one 
of the greatest proofs of it.  Man cannot control his own 
spirit.  This premise is granted by all thinking people.  It re-
quires no more evidence than a halfway unbiased look within 
ourselves and the same kind of look at mankind around us.   

Proverbs 16:32  
He who is slow to anger is better than the mighty,  

and he who rules his spirit is better  

than he who takes a city.   

 



    First, we see that we do things we know we shouldn't do; 
second, we can't seem to stop the misdeeds just by acknowl-
edging they are wrong; not even by willing to stop them.  In 
Christian terms, each man has a sinful nature inherited from 
Adam. 

    The world isn't buying that one, but neither can it deny our 
twisted instincts.  The modern unbelieving explanation is that 
our perversities are remnants of our animal ancestry.  But 
that explanation is insufficient; what's more, it is highly in-
sulting to the animal kingdom.  Since when do animals strug-
gle with their motives?  If man improved from an animal state 
into a reasoning being, our thoughts would naturally affirm all 
our indwelling instincts.  As it is, man is aware of something 
alien in himself:  this supposition would be quite unreason-
able for an advanced animal.  At worst an analytical animal 
would reason that his nature was the way it was supposed to 
be.   The reason man doesn't reach that conclusion is that our 
nature is obviously not as it should be. 

    Man cannot control his spirit.  The best he can hope for is 
to dominate it, as our proverb says.  Unbelievers seek to do 
this by sheer force of will.  Believers have the advantage of a 
new nature implanted within.  This new nature is the only 
hope we have for truly subduing our hateful and greedy 
urges.  The new nature can never sit in triumphant dominion 
over the old nature as over a deposed enemy, but it can grip 
and constantly renew a wrestling hold to stay in control.   
    The man who maintains this dominance the Bible calls 
"blameless."  Blameless is not sinless.  To sin is to fall short, 
and we continue to fall short and experience lawless urges.  
Our blamelessness resides in our refusal to submit to any of 
sin's urgings.  The New Testament Greek word for blameless 
literally means "unarrested".  The blameless man gives no 



outward evidence that sin has the upper hand.  This, of 
course, means that he is successfully waging the battle on the 
inner level, for otherwise, his inward submission to sin would 
have outward manifestations. 

    Obviously, there have not been too many blameless men in 
history.  The Bible doesn't mention too many, and Church his-
tory doesn't present us with too many either.  We all tend to 
accept our sinful nature as the real "me," and so we find it 
impossible to resist its suggestions.  Although my sin nature is 

truly "me," it is not the real "me."  That is, I am truly re-
sponsible for my every sinful thought and act; I choose them 
all.  But once the new nature entered, it was destined to com-
pletely replace the old one; it is the permanent "me" and 
therefore the real "me."  But it is very easy on a day by day 
basis to think otherwise: 

 

 Rom 7:19, 20  For I do not do the good that I desire; but 
the evil which I do not will, that I do.  But if I do what I do 
not desire, it is no more I working it out, but sin dwelling in 
me.  
 

    Again, we cannot by willing it disentangle our sinful nature 
from our thoughts.  It is always leering at us, pinching us, 
choking us, even when we maintain a controlling hold on it.  
That's why Solomon's analogy is that of a warrior.  Nothing 
less is required of the Christian than all out battle- a career in 
the military, and in time of war. 

    The mightiest warriors of history and legend will never 
have a greater foe than their own spirit.  Most of them will 
not conquer it, however many cities or kingdoms they subju-
gate. 

    Solomon specifies anger as an emotion we must control.  



He does not say that anger is forbidden.  In fact, anger is 
commanded (Eph. 4:26).  But we are to have control over our 
anger.  We do not release our anger when it comes calling for 
an unjust/ selfish cause.  And when we manifest righteous 
anger, we determine its degree and extent (never longer than 
sundown- see the Ephesians verse).   But in general, we are 
all unrighteously angry, disgruntled by our circumstances one 
way or another most of the time.  Even when we're happy, 
the anger doesn't go away.  The Christian is the only one truly 
set against his anger, recognizing it as a reaction against God.  
Further than that, the Christian seeks to rein in his spirit 
completely, discipline it unto godliness, teach it feelings and 
responses a good person should have. 

 

    Is the battle described one into which you have entered?  Is 
it one for which you train like a military man?  This is the 
only starting point from which success can be expected. 
 

 

 
Devotion 2 

 

  
Words of the Verse: 
 

    "Lot" is from a word for a pebble, relating to its rough-

ness. 

    "Center" is from a Hebrew word meaning "to enclose."  

It is usually rendered "lap" in this verse, though this is the 

Proverbs 16:33  
The lot is cast into the center,  

But all its judgment is from Jehovah!  
 



only time of its 38 uses where it would mean this.  It 

means "bosom" 31 of the times it occurs.  "Center" would 

indicate a tossing of the pebble into the middle of the cir-

cle of those watching.  It does seem strange to cast a lot 

into someone's lap, since that person's movement or the 

angle at which he held his garment would determine the 

landing of the pebble. 

     
Analysis of the Verse: 
 

Being Considered: 
 

 The lot 

 

Their Descriptions: 
 

 It is cast into the enclosure 

 Its verdict comes from Jehovah 

 

Teaching of the Verse: 

     
    'Casting lots' was a common means for determining God's 
will in Scriptures.  It seemed understood that some issues 
could not be resolved except by offering them back to God 
by casting a lot.   
    Casting lots was the means by which the Promised Land 
was apportioned among the twelve tribes.  "Lot" even came 
to mean "portion of land" or "inheritance."                                                                

     The lot was cast successively until Achan was found among 
all of Israel as the one who had defied God's ban.  The Apos-
tles used lots to choose which of two qualified men would 
replace Judas. 



    We do not know by what means lots were cast, but the ef-
fect seems to have been the same as flipping a coin or drawing 
names out of a hat or an urn.  The point is that, as far as men's 
ability to influence, the decision would be left to 'chance'.  
But that which is thus left to 'chance' is only being taken out 
of the realm of man's determination and into the realm of 
God's providence.  Since God ultimately controls all things, a 
coin-flip or name-draw would leave a decision up to Him.  
Therefore, the actual means of casting lots is unimportant.  A 
coin-flip, picking a 'random' card out of a group, drawing the 
short straw, etc., are all legitimate means of having God de-
cide. 

     

There are two crucial things to know about casting lots: 

 1)  They are only to be used when a decision cannot be de-
termined by known factors; 

 2)  One should only cast lots if he intends to take the out-
come as God's decision.* 
 

   As to the first point, we cannot cast lots to determine the 
truth or falsehood of a Biblical doctrine.  John Wesley did this 
to determine if the Church of England's teaching of predesti-
nation was true.  His friend George Whitefield wrote him a 
scathing letter of reproof for doing this.  Wesley had been us-
ing the lot legitimately to determine things like whether to 
continue ministering in England or travel to America to min-
ister.  He had weighed the options the best he could on his 
own, and neither option had a clear advantage.  In that case, 
the lot is not only a legitimate, but a wise way to determine 
God's will.   
    When Wesley cast lots to determine the validity of a doc-
trine, though, he was saying that God had not given sufficient 



information in Scriptures to make that determination.  He 

thus confused God's secret will with His revealed will: 

 

 Deut 29:29  The secret things belong  to Jehovah our 
God, but the revealed things belong  to us and to our sons 
forever, so that we may do all the words of this Law.  
 

    What are the "secret things"?  Anything God has not re-
vealed.  What are the "revealed things"?  In Moses' time, they 
were what was written and what God continued to give 
Moses as Scripture.  In our time, the "revealed things" are the 
completed Scriptures.  Is predestination a secret thing?  No.  
There is a considerable body of information in Scriptures on 
the word itself as well as on the concept.   
    Is God unable to communicate His thoughts on this or any 
matter?  If it was an incomprehensible concept, wouldn't God 
have consigned it to the secret things and left it out of Scrip-

tures?  But if it is included in Scriptures, to say it is still in-
comprehensible is to blur the line between secret and re-
vealed things.  Moses said that the revealed things were: 

 1)  "For us."  This means they were made for humans; 

 2)  "That we may do" them.  How can you do something you 
don't comprehend? 

    Therefore, of necessity, everything in Scripture is under-
standable.  Does that mean anyone has ever understood it all 
(besides Jesus)?  No, but the real question is:  can you point 

to even one verse of Scripture God didn't intend to be un-

derstood?  Many people talk as though vast portions of holy 
writ are consigned to the unintelligible until the sweet by-and
-by.  This is even passed off as a reverent position to take.  It is 
only reverent if calling God senile is reverent.  Either He 
couldn't gather His wits to write it intelligibly or He couldn't 



adequately enable His creature to make sense of His words. 

    How close can Scriptures come to being incomprehensi-
ble? 

 

 2 Pet 3:15, 16  ... (as our beloved brother Paul also 
has written to you according to the wisdom given to 
him as also in all his letters, speaking in them of these 
things; in which are some things hard to be under-
stood, which the unlearned and unstable pervert, as 
also they do  the rest of the Scriptures, to their own 
destruction).  
 
    Peter confesses that some of Paul's writings were hard to 
understand.  I daresay you or I might have some difficulty 
nailing down some of Peter's meanings!  But by saying that 

some things were hard to understand, Peter drew the furthest 

possible line in determining God's mind in Scriptures.  All of 
it can be understood, though some of it only by very inten-
sive study (including prayer). 

    The plain but sad fact of the matter is that it plays well into 
the plans of some to make God a bit too heady.  If we can say 

His divine speeches are 'over our heads', guess what?  We're 
left to resolve the truth by ourselves.  Or at least we can by-
pass His sayings we don't like.  And that's what Wesley did.  It 
is a horrible thing to say, perhaps, but the whole Methodist 
denomination, or at least its Arminianism, is based upon an 
unBiblical approach to determining correct doctrine.  That is 
not to say that Methodists and Wesleyans continue to deter-
mine doctrine wrongly, but they should roundly join White-
field (who was glad to be known as a methodist) in condemn-
ing Wesley's means of determining this doctrine. 

 



 2 Tim 2:15   Give diligence to present yourself approved 
to God, a workman unashamed, rightly dividing the Word 
of Truth.  

 
    This is the means God has given us to determine His pre-
cepts in Scriptures:  WORK.  This includes the work of 
prayer, but not prayer as a magic formula to have a meaning 
'handed to us on a platter'; rather, prayer as a request for God 
to open our eyes to what is THERE as we closely scrutinize 

His words. 

 
*  This is the last word on lots per se. 

 

 
Devotion 3 

 

  
Words of the Verse: 
 

    "In its partaking" is literally "in it", or "with it". 

    "Morsel" is a fragment, a bit. 

    "Sacrifice", meaning a kill, is often rendered "feast" here, 

since the biggest meal in an Israeli house was usually as-

sociated with its remaining portion of the meat of the 

peace offering when it had been sacrificed. 

    The literal phrase "sacrifices of strife" is usually ren-

dered "sacrifices with strife". 

     

 

Proverbs 17:1  
Better is a dry morsel and tranquility in its partaking,  

than a house filled with the sacrifices of strife. 

 



Analysis of the Verse: 
 

Being Compared: 

 

 A dried out piece of food partaken in peace 

 A house full of the sacrificial meat of turmoil 

 

Their Descriptions: 
 

 Better 

 Worse 

 

Teaching of the Verse: 

 

    A stale bit of bread is not better in itself than a full course 
meal.  Quite the opposite.  But this proverb is not comparing 
portions or quality of food.  It is comparing two households.  
One abides in a secure, emotionally restful spirit.  In the 
other, the main course at meals is commonly one another’s 
throats!  Solomon is telling us that the former household is 
better even if all they eat is an insufficient amount of stale 
leftovers.  The quarreling household is worse even if they go 
to church together and then have a brimming Sunday lunch. 

    The picture of a Sunday lunch after church is actually very 
close to what Solomon is portraying.  In his own setting, the 
biggest feasts were almost always associated with sacrifices to 
God, peace offerings in particular, in which the sizeable left-
over portion of the animal was meant to be eaten by the of-
fering family.  Since choice animals were supposed to be 
brought for sacrifices, this meal was usually a prize in quality 
and well as quantity. 



    So if we render the phrase in its most natural way, 
"sacrifices of strife" becomes a very arresting and ironic pic-
ture.  Here's a family preparing for a feast, offering its sacri-
fice to God.  So far, so good.  But the family was at odds be-
fore the sacrifice, and the family will be at odds after the 
feast.  So their offering is not really a peace offering, for there 
is no evidence of peace having been wrought in their house.  
Their sacrifice is really a sacrifice of strife, not of peace. 

    Solomon is not concerned whether fighting is going on at 
the very table of the feast.  When all are busy feeding their 
faces, there is usually no time for a good fight.  Plus, there is 
the immediate gratification of the food.  In fact, the meal 
might be a pause where harmony might actually seem to 
reign in the home.  But it is the mood of the home during 
'normal business hours' that tells what kind of sacrifice they 
really offer and partake of. 

    So the average church family today worships together, goes 
home, cursorily thanks the God who fills their table, and af-
terwards settles back into their routine of selfishness and 
bickering.  Solomon is telling us that this isn't really even a 
family.  Yet a few blocks or subdivisions away, the poor family, 
perhaps in a trailer, but thankful for enough money to pay the 
rent, are better off if they are also thankful for one another. 

    Unfortunately, being poor does not insure household har-
mony.  One is probably almost as likely to find squabbling in a 

poor man's house as in a rich.  Peace is the standard for a real 

household- that is the point. 

    One more thing.  Frosty quietness is not peace.  Uneasy 
truces are not harmony.  Cynical coexistence is not anyone's 
best effort. 

    How do you know how much responsibility you bear for 



the tension in your home?  Try an experiment.  Go one week 
withholding any negative comments to anyone about any-
thing.  No exceptions.  You can make up for it next week if 
you like; the house won't explode minus your penetrating 
critiques.  After a week, take stock. 

 

 
Devotion 4 

 
  

Words of the Verse: 
 

    The "son who causes shame" was seen early on- 10:5.  

There his shame was sleeping in the harvest, and he was 

contrasted to a diligent son.  Here he is contrasted to a 

household servant. 
     

Analysis of the Verse: 
 

Being Considered: 
 

 An insightful servant 

 

Descriptions: 
 

 Will have rule over a shameful son 

 Will have part of the inheritance among the 

brothers 

Proverbs 17:2  
An intelligent servant shall have rule over  

a son who causes shame,  

and shall have part of the inheritance  

among the brothers.  
 



Teaching of the Verse: 

 

    So far, we have only referenced household servants in 12:9, 

there concerning the advantage of having one.  Household 

servants were quite common in most ancient societies.  In 

Israel, such servitude was their answer to our present-day 

welfare system.  Instead of going onto a government dole, 

though, financially troubled Israelites were taken in by better-

off families to become part of the socio-economic system of 

that family.  After a predetermined period of time not to ex-

ceed six years, the servant would be released from his servi-

tude.  When he left, he was to be liberally supplied from the 

households flocks and other household bounty as an acknowl-

edgment of his contribution to the house and as a goodwill 

gesture in getting him started in his independent life again. 

    Some slaves preferred the families they had served to their 

independence, in which case they could become the perma-

nent possessions of that family (Deut. 15:12 - 18).  So a slave 

growing up as practically part of the family was not uncom-

mon in Israel.  Our proverb today concerns such a case.   

    If a household servant was a good and wise servant of the 

householder, he would be entrusted with greater and greater 

responsibility in household affairs.  If, at the same time, a 

natural son in the household was foolish and shameful, his fa-

ther would be withholding more and more responsibility 

from him.  Eventually, a point would come where some, per-

haps many, expectations and responsibilities due the natural 

child would have transferred to the servant.  This trend might 

continue until the natural son retained none of his rightful 



duties and remained a son in name only.  Taken far enough, 

the servant would eventually have practical dominion over 

the son, just as our proverb says. 

    So our proverb is making a very simple point.  A family 

name doesn't mean much when it has no family characteris-

tics with it.  A company name is the same:  you may be in a 

fine company, but as a bad worker, you dishonor the com-

pany's good name.  Religious names are the same.  Someone 

who calls himself a Christian will not necessarily carry the 

characteristics of a true child of God. 

    In terms of Systematic Theology, our verse has some appli-

cation to the Gentile inclusion into the covenant of salvation.  

Israel was like the natural son in our verse; the Gentiles were 

like the outsiders taken in.  Through Israel's shameful behav-

ior, the outsider Gentiles became, for the time being, the 

main insiders.  They inherit with all the true sons of Israel 

from the past. 

    Our proverb today is an illustration of the fact that "God is 

no respecter of persons."  That is, he who thinks and acts like 

a child of the devil will be relegated to that sphere, whatever 

he calls himself, or whatever his heritage is.  Whoever thinks 

and acts with the Master's honor and interests at heart will 

gain the name "Christian" in truth: 
 

 2 Tim 2:19  However God's firm foundation stands, hav-
ing this seal, "The Lord knows those who are his," and, "Let 
every one who names the name of the Lord depart from 
unrighteousness."  

 
    That's what an "intelligent," adopted servant does- part 
company with unrighteousness. 



Devotion 5 

 

  
Words of the Verse: 
 

    The "refining pot" is the 'melting place' for metals to be 

purified. 

    The "furnace" for the Hebrews was the “dug” place 

where a fire could be made and kept hot for metallurgy. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 The refining pot and furnace 

 Jehovah 

 

Their Descriptions: 
 

 For silver and gold 

 Tests the hearts 

 

Teaching of the Verse: 
 

    Oh for a constant view of this truth!  How much we miss 

by forgetting it!  If we could only remember that our hearts 

were always in God's crucible, that the trials of life, including 

the mundaneness of life, are His 'fire' by which he melts and 

Proverbs 17:3  
The refining pot is for silver, and the furnace for gold,  

but Jehovah tests the hearts.  

 



purifies our hearts- we would rid ourselves of so much dis-

content! 

    But the world is such a pleasant place.  The power of God's 

pronouncement, "It is very good," is hard to overestimate.  

Even though sin has cursed the world with death, the marred 

face of the earth is still beautiful! (How much more beautiful 

was it before sin?  How much more it will be after!)  Add to 

this the mercies of God that overflow the earth, and what im-

pression do most men adopt?  "No need for negativism.  The 

world is full of good things; let us have them!"    

    And, of course, the world is a pleasant place, all given gen-

erously by God for our enjoyment.  But only the grateful 

heart, only the humble heart can ever make right use of His 

world.  Only the heart that knows that there is an inner 

world to be conquered can make right use of the outer 

world.  (This has tempted Christians over the centuries to 

become ascetics, denying earth's pleasures as mere distrac-

tions.  This practice is incorrect, though the duty of fasting 

proves that we must have control of our bodily enjoyments 

for our spirit's benefit.) 

    So who can see this inner world?  Only the Christian.  Not 

only that, but only the Christian operating by faith.  By faith 

he can 'see' his heart as impure gold that the Lord is con-

stantly seeking to refine. 
    Also, look how our proverb asserts God's excellence at 
testing us.  He is 'made' for it.  We would probably expect 
our proverb to say, "As silver is made for the refining pot..., 
so our hearts..."  But it is reversed:  "As the refining pot... so 

Jehovah."  The proverb focuses on the fitness of the refining 

vessels.  How well they execute their tasks!  So with God.  



God's nature is such that all His character and resources 
come to bear beautifully in our much-needed sanctification! 

    Therefore, can the Lord 'overdo' it in His purifying work?  

Can He 'lose His sense of humor', so to speak?  Need we fear 

that God will just wear us out with His constant attention to 

our inward improvement?  No.  Remember that He claims to 

be sympathetic to our general infirmity: 
 

 Psa 103:13, 14  As a father pities his children, Jehovah pit-
ies those who fear Him.  For He knows our form; He re-
members that we are dust.  
 

    On the other hand, Jehovah also knows our strength and 

resilience better than we do: 
 

 Heb 12:5, 6  And you have forgotten the exhortation 
which speaks to you as to sons, "My son, despise not the 
chastening of the Lord, nor faint when you are rebuked 
by Him;  for whom the Lord loves He chastens, and He 
scourges every son whom He receives."  
 

    (This quote in Hebrews is from Proverbs 3.)  This exhorta-

tion would not need to be made if God's refining fires 

'cooperated' with our perceived limits.  Anyway, fire is natu-

rally destructive.  God means to destroy in His chastening, 

that is, in His regular dealings with us.  This is because there 

is something in us needing destruction: of course, it is Sin. 

    And remember that God is not testing our endurance!  In 

our spiritual laziness, we are tempted to just look at a trial as 

'something to get through.'  It is not so.  He is testing, refin-

ing, and purifying our hearts.  Our very personality, our 

very approach to life is on the line every day. 

    We can bear with this testing for many reasons.  One is 



given in the passage just quoted.  We remember that all these 

trials are real tokens of love (a strange love indeed, by most of 

our reckonings!).  In truth, it is a severe love.  But it must be, 

because it sees what we cannot- the real ugliness and destruc-

tiveness of sin. 

    We can also bear with it because Jesus already bore with it: 
 

 Heb 2:17, 18  Therefore he was obligated in all things to 
be made like his brothers, that He might become a merci-
ful and faithful high priest in things pertaining to God, to 
make atonement for the sins of the people.  For in that He 
Himself has suffered being tempted, He is able to help 
those who are tempted.  
 

   Jesus was tested more than we will ever be.  The fires of 
life's trials had to reach into every crevice of His life to prove 
that there was no sin anywhere.  He can directly empathize 
with us if we will only bring the pain of life's testing to Him. 
 

    Our proverb is a good tonic for a day, but it is meant to be 
a view of life held for its entire duration.  It is the context in 
which we are to daily pray and think, "Do not lead me into 
temptation." 

 
 

Devotion 6 

 

  
 

 

Proverbs 17:4  
An evil doer is attentive to shiftless lips,  

Falsehood lends its ear to a ruinous tongue. 
 



Words of the Verse: 
 

    "Falsehood" is usually translated "A liar" here.  It is cer-

tainly the person that is meant.  The liar, then, is pictured 

as 'falsehood' itself. 
 

Analysis of the Verse: 
 

Being Compared: 
 

 An immoral person 

 A liar 

 

Their Descriptions: 

 

 "Perks up his ears" (literally) to idle lips 

 'Cups its hand to its ear' (nearly literally) to hear a 

spiteful tongue. 

 

Teaching of the Verse: 

 

    Here is the essential companion verse to all the Bible has to 

say about gossip. 

    This is the verse that tells us that listening to gossip is as 

bad as telling it. 

    Gossip is basically sharing hurtful information about some-

one when he is not present.  Hence, listening to such infor-

mation is part of the sharing process.  After all, there would 

be no gossip to tell if there were no one to listen. 

    This is also another proverb on companionship.  Are you an 

associate of someone who downgrades others?   Your associa-

tion also defines you.  Sometimes we must be 'rude' to excuse 



ourselves from hearing such information, but usually a tactful 

hint will do (like saying something good about the gossipee). 

    It is imperative that we develop the skill of sensing our in-

ward delight at negative news about others.  When we find 

out that something bad happened to someone, is our first 

sensation, "Well, after all, they had it coming"?  Again, we 

may not say it in words, so we have to develop a sensitivity 

that alerts us to look within ourselves when we hear negative 

news. 

    This spirit pegs us all as natural gossips.  We all like to hear 

or see bad things about certain people.  Our natural sense of 

justice usually makes us pass right over this sensation.  We ac-

tually feel like "God finally did right by me in that situation" 

if something bad happened to them.  As though God was our 

personal 'cop'! 
    Most of us are not beyond a smile creeping onto our lips 
when we hear 'the right kind' of bad report.  This smile is a 
good clue in case we’re ignoring our inner man.  Bottom line:  
listening to hurtful information makes you an evil doer and a 
walking falsehood.  God could not be more displeased. 

 

    Finally, could this verse be here in context because most of 

us lose track of God's refining of our hearts (previous prov-

erb) by thinking about other peoples' negatives?   

    It's so easy for a negative word to slip into our ears.  Our 

natural machinations as judges begin to whir, and soon, all 

our sense of judgment is trained on someone else and outside 

ourselves.  Since this feels more comfy, we don't question it, 

but simply allow it to take place.  Next time we think about 

God's refining process, we wonder what happened to our 



awareness of it.  We lost it by letting idle or spiteful words 

about others distract the proper focus of our sin-discerning 

function. 

    On the other hand, when we are aware of the heart-heat 

by which God is refining us, it is very difficult for lip-heat 

(gossip) to escape. 
 
 
 

Devotion 7 

 
  

Words of the Verse: 
 

    The words "his Maker" can refer either to God as the 

needy man's maker or to God as the maker of the man 

who despises him. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 He who disrespects the needy 

 He who is glad when difficulties come into other 

peoples' lives 

 

Their Descriptions: 
 

 Shames his Maker 

 Will not be "clean" (literally) 

Proverbs 17:5  
Whoever derides the needy defames his Maker;  

he who is gleeful at misfortune shall not be innocent.  

 



Teaching of the Verse: 

 
    Here is another 'surprise' identifier of bad traits.  As in the 

former verse, we would normally not have thought to make 

these connections and define human character by them. 

    Especially important in this verse is the connection be-

tween the first and second halves of the verse.  We are being 

told that these two character traits are kindred spirits.  

Probably, when you own one of them, you also own the 

other. 

    When God designed the world, it did not have poor people 

in it.  But once sin entered, poverty was an unavoidable even-

tuality.  God's original design of the human soul included the 

limits and boundaries to which sin could take it, should sin 

enter.  Sin having entered, we now have inbuilt gauges that 

demonstrate the perversity and depravity of our godless spir-

its.  These gauges operate relative to the fallen environment 

around us.  SO, there are now poor people AND our re-

sponse to them tells us at a glance all we need to know about 

our basic spiritual condition. 

    Unfortunately, this is not good news.  Solomon is not iden-

tifying ridiculers who get out of their cars to go over and 

laugh in the face of some poor bum on the sidewalk- in other 

words, those who openly and obviously manifest this spirit 

(they, of course, are included in his definition).  No, Solomon 

is identifying an automatic response in all of us.  To out-

wardly manifest it aggravates our guilt, but we are all basi-

cally guilty of this sin.  We cannot help it. 

    Think about it.  Whenever you have come into close prox-



imity to a strange 'bum', you were uncomfortable.  If he 

sought to interface with you in some way, you wished that he 

would not.  When we see a ragged-looking person, we tend 

to either put them out of our thoughts or else justify our 

natural disdain for them by thinking that their own laziness 

has probably brought them their plight.  Even 'bums' who are 

not in one another's circles tend to disdain one another. 

    This automatic negative human response to the 'have-nots' 

of society is an indicator of our fallen condition.  It is because 

we naturally set ourselves up as the blessed among men that 

we see others as 'cursed' by their unfortunate circumstances.  

This natural human response is actually reproaching the God 

who made the bums.  Even if their destitution is a recom-

pense for their sins, God still remains their maker and pro-

tector.  He takes personal offense when we slander His handi-

work.  The 'truth' of their repulsiveness does not negate the 

truth of their origin from God. 

    As to the second trait, it, too, is an automatic response.  

We do not think about whether or not we will rejoice at 

someone else's calamity; we simply do so.  Certain people 

may provoke more of a negative response in us, but the fact 

that bad news about another automatically delights us is an 

indicator of a trait deeply embedded in our souls’ 'tissue'. 

    Again, our conscience may chide us at our perverse de-

light; then we will think of reasons why that person deserved 

what they got.  Our conscience will probably also keep us 

from sharing our delight with others.  In fact, as often as not, 

we keep it from ourselves!  We won't even acknowledge that 

we are feeling such a thing.  Strange being- fallen man!   



 
    Now consider the common ground of the two traits.  Both 

are a way of playing God, or at least making ourselves God's 

counselors.  But what did Jesus say about that kind of re-

sponse. 

 
Luke 13:1 - 5  And some were present at the same time 

reporting to Him of the Galileans whose blood Pilate had 

mixed with their sacrifices.  And answering, Jesus said to 

them, Do you suppose that these Galileans were greater 

sinners than the Galileans because they suffered such 

things?  I tell you, No. But unless you repent, you will all 

likewise perish.  Or those eighteen on whom the tower in 

Siloam fell and killed them, do you think that they were 

sinners above all men who lived in Jerusalem?  I tell you, 

No. But unless you repent, you will all likewise perish.  

 

    Jesus turned the reproach back on us.  The 'blessed'' must 

see that they are basically in the same category as the most 

'cursed' in society.  Bad things in men's lives are the result of 

sin.  But sin has affected us all.  The ultimate curse of sin 

awaits any who do not repent. 

    Ironically, a greater percentage of the earthly-wise cursed 

ones, the poor, will enter heaven than those who seem and 

count themselves blessed by comparison: 

 
 Luke 6:20  And lifting up His eyes to His disciples, He 
said, Blessed are the poor, for yours is the kingdom of 
God.  
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Devotion 1 

 

 

  
Words of the Verse: 
 

    "Grandsons" is literally "sons of sons", or children of 

children. 

     

Analysis of the Verse: 
 

Being Compared: 

 

 Old men's crowns (honoring them) 

 Sons' glory 

 

Their Objects: 

 

 Grandchildren 

 Fathers 

 

Teaching of the Verse: 
 

    Here is a comparison that interweaves three generations.  

In so doing, it joins all generations throughout mankind's his-

tory. 
 

 

Proverbs 17:6  

Grandsons are the crown of old men,  

and the glory of sons are their fathers.   
 



Graphically: 
 

 

 

    Any three generations considered is a unit, a closed system 

that relates grandsons to their fathers, those fathers to their 

own fathers, and those grandfathers back to their grandsons.   

    Obviously, though, the grandfathers in the above illustra-

tion would be the fathers of another unit; their sons (the fa-

thers in the above illustration) would be the grandsons in that 

unit.  The grandfathers of that new unit aren't pictured in the 

above unit.  If they were added to the above box, they would 

be the great-grandfathers.  But Solomon does not 'sew' the 

family ties that extensively (our own experience teaches us 

that great-grandfathers usually don't have much direct influ-

ence on great-grandchildren). 

    Solomon is telling us that there is a natural inter-

generational connection that puts a child in special relation to 

his father and a grandfather in special relation to his grand-

children.  The connection of the fathers to the grandfathers in 

the above illustration is implied in a child's glory in his father.  

Obviously, only children in a man's household are directly 

referred to.  This means that there are two actual recipients 

Grandfathers' 

crown is  

their grandsons 

                     

    

    

  Fathers glory 

in their fathers 
                

    

   Grandsons glory 

in their fathers 



and two givers in the illustration.  The grandsons and fathers 

are recipients, and the grandsons and grandfathers are givers. 

    The point here is to work with this natural flow.  In our day, 

when forces in society tend to disconnect families, grandfa-

thers often feel that their contribution to the lives of their 

grandchildren is minimal.  This leaves a gap in the lives of 

both grandfather and grandchild.  Grandfathers are supposed 

to see a duty and a reward in influencing their grandchildren.  

These grandchildren's parents are also to embrace the contri-

bution the grandfathers make to their children.   

    Again, for many reasons, this connection is lost to very 

many families.  Therefore, wherever Christians find them-

selves, they must begin to rebuild these connections, instilling 

in children the responsibilities they will have to their children 

and their grandchildren.  This requires the rebuilders to be 

people of faith. 

 

    Children naturally glory in their fathers.  The fleshly ver-

sion of this is, "My dad can beat up your dad."  Christian fa-

thers must take advantage of this natural admiration (not the 

fleshly variety) and become mentors and role models for 

their children.  No, this admiration will not erase the child's 

sinful, rebellious, or character-flawed nature.  And at times, 

the daddy-admiring spirit will be completely buried under a 

mound of anger, self-righteousness, or fear.  But it is there.  

Our proverb assures us that it is. 

    If fathers need to ask their children's forgiveness for past 

offenses, let them do so.  The father must do whatever he can 

to bridge whatever gaps exist in his relationship with a child, 



whether they be personality-based gaps or gaps imposed by 

fracturing circumstances. 

    On the other hand, the father must not fear losing his 

child's expression of admiration.  Some of his restrictions may 

put a cloud over their relationship, but the father must not 

back off from hard or unpopular decisions in order to main-

tain the child's admiration (maintaining their approval is what 

this becomes).  He must simply have faith that the admiration 

is still there, and that, in fact, he would lose the admiration by 

currying the child's favor. 

    How wonderful to know the natural workings of grandfa-

thers, fathers, and children!  We don't have to invent our own 

roles.  We merely enjoy and profit from the connections God 

has already provided. 
 

 
 
 

Devotion 2 

 

  
Words of the Verse: 
 

    "Masterful speech" is literally "overhanging lips". 

    "Sordid" is from a Hebrew word meaning "to wilt", 

speaking of a debased character. 

     

 

Proverbs 17:7  
Masterful speech is not suitable for the sordid,  

much less are lying lips fitting for a noble.  
 



Analysis of the Verse: 
 

Being Compared: 

 

 Excellent speaking ability 

 Lying lips 

 

Their Descriptions: 

 

 Not fitting for the morally weak 

 Not suitable for a nobleman 

 

Teaching of the Verse: 
 

    Speech is supposed to match character type.  Certain char-

acter types should accompany certain positions in society. 
    Solomon allows that some morally flaccid folks may be 

able to "parrot" excellent speech.  In fact, the character type 

he pegs here is likely to be unusually good at it.  They are like 

defiled vessels shaped very handily to fill up with valuable 

contents.  The contents are borrowed (stolen, more like), but 

are passed off as original, as native.  The counterfeit contents 

are part of their life of hypocrisy. 

    Solomon is telling us that once we see the moral defi-

ciency, the excellence of speech ought no longer to intrigue 

us.  In fact, at that point, the high-sounding verbiage will 

probably be rather nauseating.  It would be like a nightmare 

where a jackal's head is on a man, yet speaking in the man's 

voice:  incongruous to the point of terror. 

    But Solomon is really using this first image as a base for 



teaching the second. If it is incongruous for degraded men to 

speak with principle, it should be even more discordant for 

elevated men to speak without principle.  "Much less" is this 

acceptable.  Societies still expect more from their leaders 

than from 'common men', the men whom the leaders lead.   

    Solomon has political leaders especially in mind.  In ancient 

societies, leaders were groomed in families.  Ruling positions 

were restricted to noble families, exceptions being rare.  De-

spite our form of class-crossing democracy, our leaders usu-

ally come from privileged and prepared ranks as well. 

    How are these leaders to be bred?  With an awareness of 

the gravity of their responsibilities.  They should be altogether 

fearful of errors of judgment or the committing of misdeeds 

because of all the people they affect.  Furthermore, a good 

leader will be put in mind that God is watching and evaluat-

ing his acts and decisions. 

    Whether they take their responsibilities seriously or not, it 

is still unfitting for them to deceive.  They are either truthful 

or deceitful, no matter how they or their society seeks to re-

define them. 

    Christians are nobles.  Spiritually, we are children of roy-

alty.  Our Father, the King, is unable to deceive.  It is doubly 

unfitting for us, from His family, to speak deceptively.  We are 

"a city set on a hill."  The world sees us; God makes sure of 

that.  If we forget either thing- that we are nobility or that we 

are noticed- we tend to relax the standard for our lips.  Noth-

ing could be more foolish.  Secular leaders will have bad con-

sequences for misleading communications; Christians will 

find God quite intolerant of such behavior from His own. 



    Lying is very easy to do.  It comes quite naturally to the 

fallen nature.  Most of the lies we tell, we do not think of as 

lies.  We put up pretenses for the sake of appearances, for the 

sake of ego, for the sake of self-defense.  In a prosperous soci-

ety, these are daily fare.  God says, "Banish them all.  Trust in 

Me.  The truth alone will serve you."   

    Sincerity- us, warts and all- is the only way to think of our-

selves or present ourselves (not necessarily in vivid detail).  

Deception is not an alternative.   
    Do you have good enough comrades with whom to be 

yourself?  To improve yourself? 
 

 
 

Devotion 3 

 

  
Words of the Verse: 
 

    Here is a dandy verse indeed for words and transla-

tions! 

    "Gift" is usually translated "bribe" but is also used for a 

plain gift. 

    "Stone of favor" is not the usual phrase for "precious 

stone," which phrase many translations use.  "Magic 

stone" or "charm," favored by modern translations, seems 

a stretch.  "Favor" is also translated "grace".  The two times 

Solomon has used "stone" so far have been of "weights" 

used in scales. 

Proverbs 17:8  
A gift is a stone of favor in the eyes of its possessors, 

Wherever it turns, it prospers. 

 



    The second half of the verse can also be, "Wherever he 

turns, he prospers" (speaking of the stone's possessor in-

stead of the stone itself). 

    "Prospers" is commonly so translated throughout the 

Old Testament.  It is additionally one of Solomon's words 

for the wise, a common usage also.  "The intelligent / dis-

cerning" is how we usually render it.  So some translations 

make the second half, "Wherever he turns, he is prudent." 
     

Analysis of the Verse: 
 

Being Considered: 
 

 A gift (or bribe) 

 

Its Descriptions: 
 

 A stone of favor (a favorable weight?) in its pos-

sessor’s estimate 

 However he uses it, it succeeds 

 

Teaching of the Verse: 
 

    In determining the meaning of this verse, the gift is cen-

tral. 

    The stone is merely an analogy to better understand how 

the gift works.   

    The key thing we know about the gift is that it has a suc-

cessful affect:  "It prospers."  It may be a bad end for which it 

succeeds, but it does accomplish its ends. 

    The other thing we know about the gift is that its giver 

considers it very useful. 



    Let us first consider the gift as a bribe. 

    If the gift is a bribe, then the '"stone of favor" would 

likely be a "weight" that favors the briber.  In other words, 

the briber sees his bribe as a kind of extra weight thrown 

onto the scales to tip an outcome in his own favor.  His 

money (or whatever his gift is) influences peoples' decisions 

to be made in his best interests. 

    In this case, the briber views his bribe as a 'sure-fire' way to 

make things come out as he wishes.  He comes to view his 

bribes as a universal man-made 'providence' in his favor. 
 

    If the gift is merely a freely offered present, with no pur-

pose of influencing decisions, then the stone of favor analogy 

merely means that the giver intends to bless the receiver of 

the gift.  "Stone of favor" in this case may be 'one up' on the 

translation "precious stone," then.  "Stone of grace" might be 

a good translation, indicating that the gift given as a blessing 

excels the most precious of mere earthly prizes.  Or it could 

mean "weight of favor," as with the bribe, except in this case 

it would not be a weight added to unbalance the scales un-

justly; it would simply be an influence to express the desire 

for favor with the receiver: 
 

 Prov 21:14  A gift in secret quiets anger; and a bribe in the 
bosom quiets strong wrath.  
 

    "Bribe" in the above proverb is the same Hebrew word as 

in our passage.  But how can it mean 'bribe' in 21:14 when its 

corresponding word in the first half, "gift," is merely from 

the Hebrew word for "give"?  The two words in this verse 

ought to be translated "present" and "gift," or the other way 



around.  Certainly Solomon is not suggesting we withhold a 

gift when someone is angry at us.  If someone is justly angry 

at us, a present is a good way to show that we realize we 

committed a trespass which we wish to rectify.  The gift is 

simply a symbol for this admission. 
 

    So which is it, "bribe" or "gift"?  

    This verse could actually be pulling 'double duty'.  It de-

scribes both situations adequately.  Solomon may mean that a 

gift, used righteously or unrighteously, is very influential and 

effective. As a bribe, it is a weight to unbalance the scales; as a 

gift, it is an expression meant to carry the 'weight' of blessing 

into the recipient's life, whether from appreciation or repara-

tion. 
 

    Have you mastered the art of gift-giving?  It is a righteous 
art.  When we think of blessing someone with a gift, we may 

either think, "He doesn't really deserve it," or, "He'll get the 
wrong idea" (merely an excuse).  When we think of acquiring 
and parting with something nice, we are commonly struck 

with the idea, "Hey, I'd like that for myself," or we just prefer 

to save the money.  Perhaps most likely of all, we simply 
'don't have the time' for any gift-giving, can't work it into our 
schedules- probably not even the consideration of it.  
 

    The inward ability to rightly consign my possession to an-

other is a great affront to my flesh.  Of course, if I expect re-
turns on the gift, it really isn't a gift, but a bribe (a happier 

recipient isn't a return we seek, but an effect properly deliv-
ered). 
    "Freely you have received, freely give." 

 



Devotion 4 

 

  
Words of the Verse: 
 

    "Offense" is the common Old Testament word for 

"transgression", coming from a root meaning "to break 

away." 

    "Pursuing" is from a Hebrew word meaning "to seek, to 

search out." 

    The word "repeats" may imply continued repetition.  It 

has to do with duplication. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 He who covers an offense 

 He who repeats a matter 

 

Their Descriptions: 
 

 Is pursuing love 

 Dislodges a friend 

 

Teaching of the Verse: 
 

    There are two basic approaches to relations with people- 

disrupted relations in particular.  One is to put the offense 

Proverbs 17:9  
He who covers an offense is pursuing love;  

But he who repeats a matter dislodges a good friend.  

 



behind you and press on with a clean slate towards the of-

fender.  The other is to hold on to it and seek to exact some 

payment from the offender.  These approaches define two 

character types that Solomon is teaching us. 

    One type of person "covers" it when someone wrongs 

him.  The offense is 'put out of sight'.  This takes a deliberate 

act, though it can become virtually second nature.  This is 

NOT the natural thing to do when we are offended.  When 

man revolted against God, we usurped His prerogative of 

judgment.  We also became incurably selfish.  Put those two 

traits together and you have a naturally vengeful creature.  

His automatic response to offenses is to be angry and seek 

payback. 

    Generally speaking, non-Christians find it an almost insur-

mountable task to void others' offenses.  However, a natural 

man may find it in his own best interests to try to forget of-

fenses; the weight of bitterness in his own soul injures him.  

He may also come to learn some natural compassion when he 

has blundered and is in need of another's forgiveness.   
 

    Christians do not begrudge the non-Christian these in-

stinctive or reasoned approaches to forgiveness, for they 

guide us too.  However, there are offenses that test our natu-

ral human ability beyond its limits.  Where we had naturally 

learned compassion, we find that a certain offense lays hold 

of our 'executioner's instinct' and won't let it go.  The non-

Christian at this point is likely to justify his anger because he 

is usually able to forgive: it must be an offense worthy of re-

payment if he cannot forgive.  This is where the Christian has 

a higher standard. 



    The Christian is ultimately obligated to forgive because he 

has been forgiven.  Jesus plainly tells us: 
 

 Matt 6:14, 15  For if you forgive men their trespasses, your 
heavenly Father will also forgive you;  but if you do not 
forgive men their trespasses, neither will your Father for-
give your trespasses.  
 

    How it is we manage to get around this plain precept is in-

scrutable.  Our 'cafeteria Christianity' just bypasses that 

menu item and replaces it with unconditional grace.  Cer-

tainly grace is unconditional, but Jesus is questioning our very 

connection to grace if we do not forgive.  Jesus is saying, 

‘Someone with grace in his life has the ability to forgive and 

has a God who will drive him to it.  Someone who doesn't 

forgive manifestly doesn't have the ability nor the God, and 

so neither the grace.’ 
 

    This is not to say that forgiveness is easy for the Christian.  

It is just as hard for us as for anyone- harder, because we do 

not have the option of merely excusing or forgetting unfor-

giveness.  When we have entrenched unforgiveness, we are 

being shown a 'member' that needs cutting off.  For every un-

forgiveness there is a real part of ME that insists on justice 

over mercy.  Until that part of me is put to death, the unfor-

giveness won't go away.  Even when we successfully forgive, 

bitterness can come back in through another window, using 

another of my 'members';  then that one has to be severed as 

well.  (Fleshly members are destined for destruction anyway.) 

    The other character type, the one who can't forgive, is a 

repeater of a matter.  In this verse we see that repeating a 



matter is an opposite of forgiving.  Since the repeating of a 

matter has the potential of driving a wedge between even 

best friends, we understand that Solomon is referencing the 

repeating of a matter to a third party (and possibly beyond).  

So the repeater doesn't deal with the offender personally.  His 

way of handling offenses is telling someone else about it.   
    As often as not, the news that the repeater wouldn't tell the 
offender has the same effect on those to whom he whispers.  
No one wishes to straighten it out with the offender.  That's 
the offender’s assumed punishment- to be talked about and 
thought badly about.  So the news may eventually find its way 
back to the offender's best friend, and that friend gets a sense 
of how far the news has traveled to reach his ears.  Now he 
tends to assume that their little world is divided into those 
who despise his friend and those who don't.  At this point, it 
would almost be embarrassing to repeat the actual offense to 
his friend; after all, this would implicate the friend as one of a 
long line of gossipers.  So he makes some excuse to distance 
himself from his friend as well. 
 

    So here's the tension.  If we can't cover an offense and 
know we shouldn't repeat it, what options does that leave us?  
Obviously, we must go and settle things with the offender 
personally.  A high percentage of the time, we will find out 
that the offense we took was based on a mistaken impression.  
Either that, or the offender will quickly apologize for his 
thoughtlessness.   
    If he is actually offended at our accusation (probably be-
cause he is guilty), give it some time, and he will probably 
appreciate you for your candor.  If not, at least you sought 
love ."  To repeat the matter is to fuel the gossip train and 
seek hate. 



Devotion 5 

 

  

Words of the Verse: 
 

    This is the first time the Hebrew word for "lashes" is 

found in Proverbs.  It is the common word for striking or 

killing in the Old Testament, translated "smite", "smote", 

"smitten" in the KJV. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 A discerning person 

 A hard-head 

 

Their Descriptions: 
 

 A scolding sinks more deeply into him 

 A hundred blows are less effective on him 

 

Teaching of the Verse: 
 

    Here is a vital characteristic of wisdom.  A wise person is 

wise first and foremost because he knows he is a fool by na-

ture.  He furthermore has adduced that his foolishness did 

not depart from him when wisdom entered; he is now in a 

Proverbs 17:10  

A chiding sinks more into a discerning one  

than a hundred lashes into a dullard.  
 



struggle against his lower nature to be wise.  Therefore, he 

realizes the advantage of receiving negative information about 

himself.  Any critique of his actions or character will prove 

very useful in helping him to identify where and how to mass 

his forces against his indwelling folly.  This remains true even 

when the critique is not imparted kindly, as may be indicated 

by the Hebrew word for "chiding/ scolding". 

    This is not to say that a wise man enjoys a scolding.  There 

would be something wrong with him if he did.  A scolding 

brings inner pain, and our natural reaction against inner pain 

is the same as it is for outer pain: avoidance.  The wise man 

shows he is wise by what he does after the pain.  And guess 

what?  One thing he might do when he's scolded is get mad!  

But again, what he does with the anger is what identifies him 

as wise.  The wise man will recognize his anger as a reaction 

to the pain of critique, so the anger will be unable to take him 

by surprise.  He will be able to look past justifying himself, 

past retaliation at being insulted.  He knows there is a pur-

pose in the chiding, and he will have to seek out some quiet 

space to consider it before God. 
 

    The dullard has the opposite reaction to critique.  He gets 

angry and stays angry.  Or he just laughs it off.  In either case, 

it makes no real impression on him.  Could there be any truth 

in the negative words?  If so, it only strengthens his resolve to 

get even.  If that's true about me, guess what's true about you!  

The spiritual dullard could be caught dead to rights in his er-

ror; he could even admit what is wrong about himself, but it 

will never cause much deep change in him.  That is the spiri-

tual nature of man.  The unbeliever can only basically affirm 



himself.  Even when he submits to some form of overhaul, it 

is always within the limitations of man-centered activity.  He 

doesn't know where to 'head back to' because he doesn't rec-

ognize God as the point we departed from. 

    So how are you with critique?  Does it make true headway 

into your soul?  Or are your affirmations of critique only 

grudgingly made?  The wise man is ultimately thankful, even 

for the deepest cuts.  But our proverb says that a scolding of 

any degree is sufficient to work deep, permanent change. 

    Jesus is scolding us.  We must see others who scold us as 

working with Him, not against us: 
 

 Rev 3:19  As many as I love, I rebuke and chasten; there-
fore be zealous and repent.  
 

 
 
 
 

Devotion 6 

 

  

Words of the Verse: 
 

    "Messenger" is the same Hebrew word for "angel". 

    "Against him" is literally "in him" or "with him".  The 

Hebrew word for "in" has a very wide scope, but the lit-

eral "in" should be seriously considered here (no version I 

looked at used it). 

Proverbs 17:11  
An evil one seeks only rebellion;  

so a cruel messenger shall be sent against him.  
 



    The subject / object order of the first half of the verse is 

transposable in Hebrew.  So, "A rebellious one seeks only 

evil" is also correct.  But "only" is the first word of the 

phrase, and "evil" is the last, so our chosen rendering 

seems better (so with most versions). 
     

Analysis of the Verse: 
 

Being Considered: 
 

 An evil person 

 

His Description: 
 

 Seeks only rebellion 

 

Its Consequence: 

 

 A cruel messenger will be sent to him 

 

Teaching of the Verse: 
 

    This proverb gives us an absolute statement which contains 

a very important doctrinal truth.  An evil person is always a 

rebellious person.   

    In a way, this is not a very remarkable assertion.  When we 

define evil in relation to God, every human act which crosses 

His will must be an act of rebellion.  Every purpose of the 

human mind that is contrary to any of God's commands is 

treason.  And which motive or word of man does not fail to 

love and keep God's way completely, as we are obliged to do 

as reasoning creatures? 



    But in saying this, we have gone one step further than our 

proverb and defined all men as evil.  This, of course, is true.  

The godliest men of all history have been the ones who were 

most aware of their own lawlessness. 

    But proverbs is in the business of contrasting evil men to 

good.  So we can say (with Paul in the latter half of Romans 

7, for instance) that we have a side to us that seeks only rebel-

lion.  Our proverb then assures us that whenever we submit 

to that side, we will have a cruel messenger sent against us.  

But the grace of God is a power that enables us to dominate 

the rebellious side of our nature and live righteously and law-

fully, in motive and deed.  The rebellious man is still alive 

within me, and he has his slimy hands on me, sullying me, 

pulling me down, even when my foot is on his neck. 

    But most of mankind has no power against the rebellious 

inner man.  The rebel is truly themselves.  They have no 

within to contest their rebellious spirit, even when their 

God-given conscience tells them they are doing wrong.   

    So far, we have only considered rebellion in relation to 

God, but rebellion is a very comprehensive characteristic.  It 

affects every aspect of man's life.  Man's rebellious nature af-

fects his relation to other men.  No one likes to be told what 

to do.  Ultimately, we submit to another person only because 

we see a benefit to ourselves; otherwise, only because we are 

simply forced to submit. 

    The insanity of our rebellion is seen in its application to 

ourselves.  Each of us rebels against himself.  We do things we 

know will hurt us.  We eat too much of the chocolate cake we 

know we will regret eating.  But our greedy nature rises up 



and says, "I don't care!  I'm going to have it anyway!"  This is 

an act of rebellion.  Then we are the rebel and the victim- the 

overweight person who pities himself because he has no self-

control; i.e., he refuses to conquer his destructive urges en-

flamed by his rebellion. 
 

   In this universe of God's, no act of men goes without God's 

notice and evaluation.  He is a judge by nature, which is very 

good, because in a very short time, no one would be able to 

live in a world where rebellion was not judged.  Our rebel-

lion would destroy us all. 

    So part of God's purpose in sending cruel messengers 

against rebels is, ironically, to preserve them.  Cruel messen-

gers bring men to their senses for a moment.  Even the dull-

est of men can make some of these providential connections.  

I drank alcohol and drove my car; I ran into a tree; I guess I 

got what I deserved. 

    Now we have discovered something else:  Anything in this 

world can be a messenger from God- a car accident, an ill-

ness, a fellow-worker's hostility, etc. 

    Now we must hasten to add this:  Cruel messengers are 

not sent only against the rebellious.  Paul had a cruel messen-

ger sent against him, though he was not evil, nor had done 

evil: 
 

 2 Cor 12:7  and by the surpassing revelations, lest I be 
made haughty, a thorn in the flesh was given to me, a 
messenger of Satan to batter me, lest I be made haughty.  
 

   Notice again that Paul had done nothing wrong.  He re-

ceived an evil messenger to keep him from committing the evil 



of pride.  Can we make a connection between this and our 

proverb?  Can we say that cruel messengers are sent against a 

Christian's rebellious side to keep it from coming out? 
 

    One more observation while we are looking at Paul's ex-

perience.  Did you notice where the cruel messenger was 

sent?  "In the flesh."  We opened by noting the literal Hebrew 

phrase, "a cruel messenger will be sent in him."  Ultimately 

the blows of cruel messengers are meant to sink down into 

us.  Whenever adversity strikes, it generally pierces us in-

wardly with grief.  (Unfortunately, this is usually followed by 

a renewed wave of rebellion in the form of anger.) 

    Cruel messengers being sent within is also supported by 

another passage: 
 
 Rom 1:27  And likewise also the men, leaving the natural 
use of the woman, burned in their lust toward one an-
other; males with males working out shamefulness, and 
receiving in themselves the recompense which was fitting 
for their error.  

 

    There are many kinds of cruel messengers that afflict the 

inward parts of rebels, some physical, some psychological. 

 

    Our proverb is a great theological verse.  It is as all-

encompassing as any doctrinal truth stated in any New Testa-

ment epistle.  All around us we see this principle being 

worked out every day. 

    What does it say to us?  It tells us to see the world as the 

home of rebels who must be warned of all cruel messengers 

as examples of the final cruel [but just] messenger, the Lake 



of Fire (Isa 13:9). 
    It also tells us to see the rebel in our own hearts, that we 
might subdue its evil by God's grace and avoid the shame of 
God's punishing messengers being sent against us. 
 

 
 
 
 

Devotion 7 

 

  
Words of the Verse: 
 

    "Dullard" is from a word literally meaning "fat". 

    "Foolishness" is from the other main word for fool / 

foolishness. 

     

Analysis of the Verse: 
 

Being Compared: 
 

 Meeting a bear whose cubs have been killed 

 Meeting a dullard in his foolishness 

 

The Comparison: 
 

 Better 

 Worse 

Proverbs 17:12  
Let a man meet a bear bereaved of her cubs  

rather than a dullard in his foolishness.  
 



Teaching of the Verse: 

 

    It is hard to imagine any kind of person short of a maniacal 

killer being more dangerous than a bereaved mother bear.  

Mother bears are renowned for their ire when they perceive 

a threat to their live cubs.  How could a fool be more danger-

ous than a bear whose cub has been killed? 

    There are two reasons that a hard-head has greater destruc-

tive power.   

    One is that his destruction is more permanent.  A bear can 

take your life once.  A fool can take your soul forever. 

    The second reason is that the spiritual dullard's threat is 

much more subtle.  You know to run from a charging bear; 

not so a strolling fool. 

    There is an interesting factor present in our verse.  It is a 

fool in his perversity who is to be feared.  This indicates that a 

fool can be 'dormant'.  He has the potential to harm at all 

times, but like a volcano, he is only lethal during eruptions.  

Of course, as already mentioned, the difficulty factor is mul-

tiplied times harder in detecting a 'flowing' fool. 
 

    Herein lies the challenge of our verse.  It would be like be-

ing told that if you see a freshly killed bear cub in the wilder-

ness, get ready to run for your life- a murderous mother bear 

is probably nearby.  Only our verse is telling us to analyze the 

signs of an approaching fool exuding his peculiar brand of self

-seeking.  He has left God out of his life (though often claim-

ing great love for God); now we are to recognize which 

brand of rebellion he is sporting in God's place. 

 



    Can you spot a fool when one is around? 

    Do you recognize fools in Christian circles?  The ones we 

are told to avoid? 
 

 2 Tim 3:5  They will hold to an outward form of godliness 
but deny its power. Stay away from such people.  
 

    Imagine all the harm we have brought to ourselves by not 

recognizing fools.  Has Solomon labored chapter after chap-

ter, proverb after proverb, for us to consign all his definitions 

to the "that's interesting" file?  That would be like a guy who 

made an "A" in zoology class whistling a happy tune on a 

field trip while a bear bore down on him.  That's what God 

sees us doing in ignoring fools.  But our spiritual senses can't 

alert us of danger unless they are attuned to hazards by God's 

Word. 

    To the degree we see folly (Paul mentions divisiveness as a 

particular trait to avoid, Rom. 16:17*), we must keep our 

distance. 
 

    One last thing:  the Church is in real trouble when she has 
no real power of her own.  Look at 2 Tim. 3:5 again.  Our 
own lack of spiritual power leaves us groping to detect those 
who are all form and no Holy Spirit power (the fruit of the 
Spirit, of course, being love, joy, peace, longsuffering, etc.; 

not enthralling worship music, etc.).   
    We allow the presence of fools because we ourselves are 
largely foolish. 

 
*  By the way, probably the most prevalent form of divisiveness in our 
day is separating us from our spiritual past- giving the impression that 
prior generations didn't have the Spirit like we do, so just imbibe the 
spiritual riches of today. 
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Devotion 1 

 

  
Words of the Verse: 
 

    "Withdraw" is possibly from its next door neighbor 

word in the Hebrew dictionary, meaning "hand," with the 

idea of pushing away.  

     

Analysis of the Verse  
 

Being Considered  
 

 The person who pays back evil for good 

 

His/Its Consequence: 
 

 Evil will not depart from his house 

 

Teaching of the Verse: 

 

    The only reason evil does not permanently roost in each of 

our lives to our ultimate utter destruction is that God's mer-

cies purposely overflow the earth.  He is always withholding 

from us what we deserve.  Certainly there is recompense for 

each of us from the equitable hand of God, but the good He 

returns is always despite our counterbalancing selfishness; the 

evil He repays is always well short of the punishment we de-

Proverbs 17:13 

Whoever returns evil for good,  

evil will not withdraw from his house.  
 



serve. 

    Our verse speaks of evil that does not depart from some-

one's household.  In light of what we have just said, this 

means that that person has done something to seal his house 

from the inside, so to speak.  Evil would normally 'drain off' 

to some extent from the 'pressure' of God's mercy.  This 

man's evil closes the drainage openings.  The evil remains in 

his house. 

    What can someone do to cause this to happen?  Repaying 

evil for good.  Repaying evil for good is a singular kind of 

evil.  Compare it with its similar possibilities.  Returning evil 

for someone else's evil shows lack of trust in God and want of 

a merciful spirit.  Dealing out evil for no reason in particular 

certainly demonstrates a depraved heart.  But what depth of 

depravity is it, then, when someone repays evil for good done 

to them?  Certainly this is an evil in a category by itself. 

    Think of those who have been especially kind to you.  How 

have you repaid it? 

    Probably the main source of this evil among men is chil-

dren's vile treatment of their parents.  Parents are the source 

of all good things for their children, yet so many children re-

turn this care and provision with the worst kind of mockery.  

As a generation comes to be thus characterized, a nation is in 

peril.  The ‘house’ of the nation as a whole follows the indi-

vidual houses in sealing its poisonous vapors within its own 

breathing space.  It is doomed to suffocate: 
 

 Prov 30:17  The eye that mocks at his father and despises 
to obey his mother, the ravens of the valley shall pick it 
out, and the young eagles shall eat it.  
 



    This verse says that a generation that repays its parents' 

good with mockery is headed for mass destruction.  An in-

vading army will leave its bones to be picked; or a plague will 

cause its bodies to be abandoned to the birds and beasts.  The 

degree of mockery will determine the degree of affliction. 

    On a much smaller scale, but one of intense interest to 

each of us:  does evil seem 'glued' to your house?   

    Perhaps you sealed it in by your treatment of your parents 

or some other benefactor. 

 

    One more perspective.  Looking down on the whole earth, 

there is someone being very good to you every day.  He sup-

plies you with all you need and the ability to enjoy it.  Yet 

how do you repay this kindness?  Do you not treat His good 

commands with contempt by neglect of them?  Do you not 

outright snub His opinion in many matters?  Mankind has 

certainly sealed evil into its house by its treatment of God.  

  
    Be especially careful when God does you a particular kind-
ness, that you do not spend it on wicked pursuits.  God will 
merely say, "Alright, you do not know how to receive good 
gifts.  Have a permanent lease on evil things until you learn 
better." 

 

 

 
 
 
 
 
 
 
 



Devotion 2 

 

  

Words of the Verse: 
 

    "Contention" is from a Hebrew word with the idea of 

argumentation, debating.  Compare this with the word for 

"wrangle", from a word whose root means to toss, to grap-

ple.  

     

Analysis of the Verse  
 

Being Considered  
 

 A fight 

 

Analogy: 
 

 A potential fight is like water being held back 

 

Counsel: 

 

 Cut off the water valve before it spills  

 uncontrollably 

 

 

Proverbs 17:14 

The beginning of contention  
is like the emitting of water,  

so thrust off a wrangle before the torrent.  
 



Teaching of the Verse: 

 

    "When you feel a headache coming on ..." 

    This is similar advice to that given in our proverb.  The key 

is in early warning.  The reading of warning signs is nearly the 

whole battle in conquering outbursts of anger or any allow-

ance of cutting words.   

    Like many headaches, though, rising anger is difficult to 

detect.  It is happening within us, and there is usually not an-

other 'us' present to look on and take note of our anger.  Our 

proverb is telling us that there is such a self to monitor us, 

but we must awaken his vision.  It is, of course, not actually 

another person, but simply another awareness within us that 

must be developed.  There are any number of awarenesses we 

can bring to the front of our attention.  If there were any use 

for it, we could make ourselves aware of how our socks were 

fitting.  This kind of awareness is normally sublimated, but we 

could accentuate it if we wanted to. 

    There is definitely a use for detecting oncoming anger.  If 

we believe this, we must cultivate the awareness of it.  This 

can be very difficult, because some anger is nothing like the 

gradual building of storm clouds seen moving in from the ho-

rizon.  It is like the sudden clap of thunder and the surprising 

deluge.  In that case, our proverb is supplying us with a port-

able umbrella that can be pulled out at a moment's notice. 

    We've used a couple of different analogies thus far, but our 

proverb uses one itself.  It says that the start of a quarrel is 

like blocked water.  Here we could picture a dam to get the 

idea best.  If there is a leak started in a dam, there is only one 



possibility if it is unattended- it will get worse.  An old Chi-

nese maxim says there is no substance as passive as water, yet 

for moving irresistible objects, it has no equal.  Solomon, as a 

master architect, was well aware of this fact.  He was also 

well aware of the all-destructive power of the tongue.  Let it 

loose, and its potential for harm is as extensive as whatever 

lies in its path. 
    Solomon's exhortation for the leaking dam:  plug it up!  

Use whatever is at hand, but use force ("thrust off")!  Do not 
underestimate the little leak.  Treat it like the torrent it will 
become.  Even a small unkindness can turn into lifelong en-
mity. 
    So who can detect a little leak?  It might only look like a 
damp streak on the dam.  Unless you're looking for it, you 
won't notice it.  Then, when you're looking for it, if you don't 
treat it as the threat it truly is, you may let a small remark go.  
You are surely inviting the complete ruin of the barricade, 
and an inundation from which you may not recover.   

 
 

Devotion 3 

 

  
Words of the Verse: 
 

   The Hebrew words are more or less juxtaposed in the 

first half of the verse.  "The just-maker of the wicked and 

the wicked-maker of the just" is a pretty good rendering. 

Proverbs 17:15 

He who justifies the wicked,  
and he who condemns the just,  

even both of them are hateful to Jehovah.  
 



    "Hateful" is the technical word for whom or what God 

'abominates'.   

     

Analysis of the Verse  
 

Being Compared  
 

 The one who justifies the immoral 

 The one who condemns the just 

 

Their/His Description: 
 

 Both alike are an abomination to Jehovah 

 

Teaching of the Verse: 

 

    This verse would seem to have a primary application to 
public officials entrusted with judging men's guilt or inno-
cence in court cases.  Actually, it has a primary application to 
anyone entrusted with judging peoples' guilt or innocence. 

    The first place this application occurs is in parents' adjudi-
cation of their children.  This may be the most important ap-
plication of all.  A child's view of justice in the world is first 
determined by his parents' administration of justice in his af-
fairs.  They’re unjustly harsh?  The world is an unfair place.  
Too lenient?  The world is my little oyster.  Especially impor-
tant is a parent's relative justice.  How is justice administered 
to one child when compared to a sibling?  (This problem is 
not avoided by having only one child.  That child then sees 
whether mom justifies her little sweetie, while all the other 
kids and their parents are wrong.) 

    The next place the application of justice occurs in our soci-



ety is in school.  More than likely, a child will some time be 
under the authority of at least one basically unjust teacher.  
This is not altogether undesirable, depending on the child's 
age and readiness, because we all eventually have to learn to 
deal with unjust authority figures.  An unjust teacher can be 
quite a traumatic experience, though.  Here, the parent's jus-
tice will be underscored for the child.  Will he step in for the 
child when justice demands it?  Or will he be overprotective 
and pervert justice further? 

    The next place we all experience the application of justice 

is in our social environment.  Whenever we enter the society 

of diverse people, there will be those we tend to favor and 
those we tend to shun.  Are we favoring or shunning on the 
basis of justice?  Some people should be shunned when they 
have demonstrated a destructive, foolish nature.  But are the 
ones we shun simply those who have been banned by the "in" 
clique?  Children enter this environment in school, or even in 
church.  Our own little society or societies where we walk 
remain settings for justice or injustice all our days. 

    In all these applications, we either pronounce or agree 
with verdicts daily.  Someone is guilty, someone is innocent.  
Here is their sentence, here is their reprieve. 

 

 Psa 82:6  I have said, You are gods, and all of you are sons 
of the Most High.  

 
    This statement from God to us is in a short little Psalm on 
judges and judgment.  By making us in His image and setting 
us in one another's company, God made us all judges in this 
respect:  we all have something to do with the earthly and 
eternal destiny of everyone in our lives. 

    You can pretty much count on it that if you are justifying 



the immoral, you are also condemning the just.  Some fright-
ened people try to avoid the whole mess by just saying that 
everybody's nice.  This only creates a fantasy world and causes 
its creator to be incurably guilty of justifying the wicked. 

    Of course, the first person whom we have to properly con-
demn is ourselves.  All true justice starts there; injustice cer-
tainly starts there if we fail.  From that point, an unbeliever 
can only approximate true justice, because, although he may 
be able to self-condemn with a measure of honesty (he is in 
touch with his own crummy heart, after all), he will find it 
impossible to self-justify on any acceptable basis.  This is be-
cause he is NOT in touch with God's righteous means of de-
claring sinners righteous. 

 

    And this is where the Gospel becomes integral to all hu-
man existence.  On first sight, the gospel may seem to be a 
message of God's justifying of the wicked.  This, of course, is 
not the case, because he is changing the wicked man into 
something else.  God's declaration of a sinner's righteousness 
is on a just basis, though, because it never claims that the 
righteousness was the sinner's.  It always declares that the 
righteousness is Christ's, imputed to the sinner as a gift. 

 

    So if a man is going to avoid being an abomination to God, 
he must understand God's means of equitable dealings.  This 
is why our unbelieving society has largely given up on attain-
ing true justice.   

    If Christians would step out into our rightful position as a 
city on a hill, the rest could follow us to their profit. 

 

 



Devotion 4 

 
  

Words of the Verse: 
 

   Young's Literal Translation renders this verse, "Why is 

this- a price in the hand of a fool to buy wisdom, and a 

heart there is none?"  The only part that could be more 

literal would be "What is this-" instead of "Why is this". 
     

Analysis of the Verse  
 

Being Considered  
 

 A fool 
 

His Description: 
 

 He has money in his hand to buy wisdom 
 

Question: 
 

 Why the money without heart for the purchase? 
 

Teaching of the Verse: 
 

    The intersections where the roads of foolishness and wis-
dom meet are very intriguing.  They even seem a conjoining 
of paths at numerous points.  From this, many conclude that 
there is only one road, and all travelers end at a good destina-
tion.   

Proverbs 17:16 

Why is there a price  
in the hand of a fool to get wisdom,  

since he has no heart for it?   
 



    For the Christian, the conclusion is that man's creation in 
the image of God gave him inbuilt capacities of soul: con-
science, knowledge, morality, justice- but that each of these 
was turned in an ungodly direction by sin.  Each of them is 
turned back in the right direction by regeneration, and this is 
the sense a converted man feels- a redirection.  He has been 
recreated, but he only feels a shift in the 'polarity of his mag-
net'.  It is a total shift, but a Christian doesn't feel that he has 
been turned from normal metal into a magnet, but rather 
from a magnet of one disposition to that of another.   

    Indeed, this is quite accurate, for both before and after 

conversion, he was human.  He was a human directed by sin 

and self, now he is a human directed toward righteousness 
and God.  Our proverb today tells us that the human sinner is 

not missing a sense of truth.  According to Paul, he suppresses 

this sense: 
 

 Rom 1:18  For the wrath of God is revealed from Heaven 
against all ungodliness and unrighteousness of men, who 
suppress the truth in unrighteousness  
 

    Therefore, he has his hands on truth, pushing it down, 
keeping its unpleasantness out of sight.  But at very many 
points, the unbeliever is forced to acknowledge the truth.  
He simply could not live in a world of total lies.  It is an over-
all shading of the truth and a denial of particular truths that 
colors the unbeliever's world as unrighteous. 

    So a key word in describing an unbeliever's human experi-
ence is Counterfeit.  He has all his inner capacities in place.  
He can relate to them when you describe them in Christian 
terms.  He simply refuses to deal with them in terms of 
God's reality.  His alternate reality is his chosen one.  He can 
comprehend God's reality when you describe it to him, but 



there are many points or a few key points on which he finds it 
unacceptable to convert.   

    False conversions, temporary ones, then, are the result of a 
shift in the balance of a man's reasons that preferred his 
Counterfeit.  During temporary conversion, God's reality 
outweighs man's counterfeit for the moment.  But because he 
lacked a total change of polarity, the good reasons for conver-
sion will eventually be outweighed again by selfish motives, 

and the man will return to his original alternate reality. 

 

    Our proverb today pictures the unconverted man, stub-
born in his alternate reality, standing at the sales counter of 
God's reality.  He sees an item or two on God's shelves that 
he thinks he needs, and he doesn't know where else to get 
them.  He stands there with the 'purchase price'- the invest-
ment of his human faculties- to adjust to the true wisdom on 
these points.  Solomon asks, "What are you doing here?  You 
know you won't have any permanent use for God's wisdom.  
You're only going to convert it to your selfish vantage point 
anyway.  Why not make your purchase where this will already 
be done for you?" 

    Of course, there are some matters in which the world has 
little wisdom to offer, where God speaks plainly and convinc-
ingly.  Some worldlings think that because they agree with 
God on those particulars that they are now associates of His.  
Solomon is telling us that it is not so.  Why is it you stand 
there looking for more wisdom from God when you have 
never really agreed that the fear of God is the starting place 
of wisdom? 

    Christian fools are especially pathetic figures.  They have 
their own theology that makes sense to them, and they fight 



with numerous Scriptures to maintain their humanly satisfy-
ing paradigm.  For some we could ask, "Why do you go to 
church, seeing you're going to have your own brand of Chris-
tianity in the end anyway?"  For others we would have to 
sadly ask, "Why do you even have a church, seeing that it is 
only an agreement between fools to adjust God and His ways 
to your sensibilities?" 

 
 

Devotion 5 

 

  
Words of the Verse: 
 

    "All times" could be "every time". 

     

Analysis of the Verse  
 

Being Compared  
 

 A friend 

 A brother 

 

Their Descriptions Respectively: 
 

 Loves at all times 

 Is born for difficulty 

 

 

Proverbs 17:17  
A friend loves at all times;  

And a brother is born for adversity.    
 



Teaching of the Verse: 

 

    Here are two definitions, one for friend and one for 

brother.  We need to know what each of them means, for 

there are those who call themselves friends who are not, and 

those who are brothers who prove unworthy of the name.  

Therefore, our proverb tells us what a true friend and a true 

brother are. 

    A friend truly defined is one who "loves at all times".  His 

love is not occasional.  His love does not alternate with hate.  

Now his love may waver at times, and it may give way to an-

ger at others, but its nature is such that WHOM is his friend 

is someone his soul has come to love. 

    Consider some of the alternatives to Friend.  Most often, a 

relationship that seems to be friendship is actually something 

else.  As often as not, it is Mutually Enjoyed Company.  Two 

people find that they enjoy each other's company, so they be-

come 'friends'.  Oftentimes they become true friends, insepa-

rable by most any trial; but more often, Mutually Enjoyed 

Company discovers forks in their joint road which mere en-

joyment will not reconcile.  They may always enjoy one an-

other, but they have no basis for a permanent kind of soul 

bonding. 

    Another variation of friendship is Mutually Beneficial 

Company.  Two people find that each has something to offer 

that the other values.  Again, such a relationship can turn into 

true, inseparable friendship; but as often as not, there is no 

actual soul bonding, no permanent love that binds them. 



    Another alternative to true friendship is Mutually Depend-

ent Company.  In this, two insecure people take refuge in 

one another.  Usually, one or the other of them will not have 

a strong enough soul to sustain true love; but sometimes, two 

partial people who know and accept their own and each oth-

ers' weaknesses become fast friends in a most unusual and 

inspiring way. 

    The ingredient missing in any relationship short of friend-

ship is love.  Love bonds two friends together. 

    Now consider this:  it really only takes one loving person to 

be a friend.  If one person truly loves another at all times, the 

recipient of that love need not return it for the lover to be his 

friend. 

    In that case, Jesus was the loneliest lover in the world's his-
tory when He was on earth.  He had a love toward His own 
which even the best of them appreciated little.  Even the 
women and John who forsook Him the least in His hour of 
trial still forsook Him.  They did not understand His mission, 
nor did they reciprocate the love of it.  They showed them-
selves, as all men do, unworthy of the truest love.  Fortu-
nately for us and them, the love God has as our friend does 
not depend upon our return of it.  He loved us unilaterally 
and unconditionally, when we actually rejected Him.  The 
great thing about God's love, though, is that whom He loves 
He makes into a friend: 

 
 Rom 5:5  And hope does not make us ashamed, because 
the love of God has been poured out in our hearts 
through the Holy Spirit given to us.  

 



    Hence, Christians, by definition, should be the truest 

friends on earth.  We should be able to be friends to all men, 

because we have a supply of love from the Infinite. 

 

    The second part of the proverb says that "a bother is born 

for adversity".  This is intended to portray a step beyond 

friendship.  Brotherhood is an even deeper bond than friend-

ship.  There is a love from growing up together that binds sib-

lings together uncannily. 

    Ironically, on this count, the connections among men are 

revealed at their truest level.  Jesus defined it thus: 

 

 Mar 3:32 - 35  And the crowd sat about Him, and they 
said to Him, Behold, Your mother and Your brothers are 
outside seeking for You.   And He answered them, saying, 
Who is My mother, or My brothers?   And He looked 
around on those who sat about Him, and said, Behold My 
mother and My brothers!  For whoever does the will of 
God, the same is My brother and My sister and My mother.  

 

    Jesus defined brotherhood on the spiritual level.  His 

earthly brothers did not have God as their Father at the time.  

Those who were receiving His message, though, did.  Until 

after His death, Jesus' earthly brothers were not there for 

Him.  So the ultimate definition of Brother must be kept in 

mind for this proverb. 

    Of course, a Christian should be the truest brother just as 

he should be the truest friend.  A Christian honors his parents 

by faithfulness in family relations.  In terms of the bond be-

tween souls, though, many an earthly brother makes it im-



possible for a Christian sibling to be brotherly towards him.  

The Christian must simply do his best. 

    The question for us today is this:  are we bound in soul 

with those connected to Christ, our brothers?  For John, this 

was a sufficient proof of the reality of our own relationship 

with God: 

 

 1 John 3:14  We know that we have passed from death to 
life, because we love the brothers. He who does not love 
his brother abides in death.  

 

    A brother is born for adversity.  Are you fulfilling your 
birthright for brothers in need? 
 

 
 
 

Devotion 6 

 

  
Words of the Verse: 
 

    We have already seen the 'striking of hands' in 11:15 

and its first mention in 6:1 - 5.  It is the same word for 

'clapping' the hands.  Perhaps they gave a high five or a 

low five to seal an agreement. 

     

 

Proverbs 17:18  
A man lacking heart strikes hands;  

he pledges in the presence of his friend.    
 



Analysis of the Verse  
 

Being Considered  
 

 A man who strikes hands 

 

His Descriptions: 
 

 Lacks heart / sense 

 He pledges in the presence of a friend 

 

Teaching of the Verse: 

 
    A second verse in a row on a "friend".  Here the friend is 
present at the sealing of a financial agreement.  The striking 
of hands is the solemnization of an agreement to repay a loan 
or to make it good if someone else failed to repay- what we 
call being a "co-signer" on a loan.  That is probably what is 
going on in this verse, for two reasons.  Firstly, the words "in 
the presence of" are literally "to the face of"- a normal phrase 
for "before," but also a phrase for official transactions.  Sec-
ondly, we seem to be receiving an additional word on Friend.  
We just learned that a friend loves at all times, implying self-
sacrifice, but now we seem to be given a limitation:  Friend-
ship does NOT go this far.  As such, this verse is only repre-
sentative of all immoral and unwise activities in which friend-
ship may tempt us to transgress.  So our verse seems to be 
saying, "Don't co-sign a loan for your friend; if neither you 
nor he have the money, save up and pay with cash.  You're 
NOT being a true friend by co-signing on a loan." 

    As we learned at 11:15, buying by payments is a form of 



gambling.  We are gambling that we will maintain our present 
ability to make payments.  Besides our earthly possessions 
which we put at risk, we are also putting something more 
valuable at risk- our reputations.  Our name is our most valu-
able commodity in the business world.  Certainly as a Chris-
tian, our name should be a primary consideration in financial 
dealings.  The community should not see God's people 
tempting Him by promising payment which they have no 
power to insure:  tomorrow may bring sickness, catastrophic 
loss, loss of employment, etc.  We are making a sorry state-
ment about our relationship with God when we deal this way 
financially. 

    In summary, buying per 'financing' on depreciating items 
(everything but real estate, pretty much, and even then 
there's no guarantee) commits these five errors: 

 1)  It presumes on the future; 

   Jam 4:13 - 16  Come now, those saying, Today or tomor-
row we will go into such a city and spend a year there, 
and we will trade and will make a profit,  who do not 
know of the morrow.  For what is your life? For it is a va-
por, which appears for a little time, and then disappears.  
Instead of you saying, If the Lord wills, we shall live and do 
this or that.  But now you boast in your presumptions. All 

such boasting is evil.  

 
 2)  It presumes on the lender's good nature; 

 3)  It presumes upon the continuation of present circum-
stances (and if one thing doesn't change, another will... al-
ways); 
 4)  It trades my present non-existent money for my future 
imaginary money; 

 5)  It puts God in my service (God, You are now to dispose 



the future thusly...) 

 

    Truly it is the senseless man, the one "lacking heart", who 
presumptuously gambles his future away.  He further jeopard-
izes his friend by involving him.  Not very loving (see previ-
ous verse). 

 

 

 

 
 
 

Devotion 7 

 

  
Words of the Verse: 
 

    "Dispute" comes from a Hebrew root word meaning "to 

expel", so it carries a hint of territorial dispute, someone 

fighting others off or else kicking others out. 

    "Entrance way" is merely "opening", and could be a 

gate, a door, etc.  It is mostly translated "door." 

    Hebrew syntax allows the transposition of the first half 

of the verse; so "He loves transgression who loves dis-

pute," making the lover of dispute the person under con-

sideration. 

     

 

Proverbs 17:19  
The one who loves transgression  
is also the one who loves dispute.  

The one who exalts his entrance way  

is looking for ruin.  
 



Analysis of the Verse  
 

Being Considered  
 

 The one who loves transgression 

 The one who exalts his gate 

 

His Descriptions: 
 

 Loves arguing 

 Seeks out decimation 

 

Teaching of the Verse: 

 
    The nature of the sinner is once again under consideration.  
Our warlike nature is tied to our disobedience.  We love to 
fight because we love to disobey.  Both loves basically keep us 
going because we are in a constant battle against God. 

    So our verse is a description of mankind in general; but it 
is a description more particularly of the unbeliever.  A Chris-
tian has had his fight with God put to rest.  He still has his old 
rebel's garb that he wears, sometimes inside, sometimes out-
side his Christian insignia.  An unbeliever only has one gar-
ment, and the Christian can see that it is proudly embroi-
dered- "Against Christ".  Most unbelievers don't wish this 
querulous side to show, since ease and prosperity are what 
they are seeking on earth; but they are certainly full-scale re-
bels, only needing an occasion to strike out against God. 

    He who loves transgression is he who loves quarreling.  
When you say this, you are really saying A = B;  therefore, 
you are also saying B = A.  But in grammar, one side serves as 



the basis for the other.  Logically, quarrelling, being the nar-

rower category of the two, is one type of the broader category 
of transgression.  Hence, the lover of quarreling, the smaller 
category, would automatically be a lover of transgression, the 
larger category.  Then we would prefer the rendering, "He 
also loves transgression who loves quarreling." 

    On the other hand, if Solomon is making an anthropologi-
cal (having to do with man) theological point, as we have 
taken it, then he is saying that the broader category of trans-
gression always leads to the narrower category of quarreling.  
Of course, in saying this, Solomon may simply be looking at 
man's quarrelsome nature on as broad a scale as man's disobe-
dient nature.  Hence, as surely as man is disobedient and 
transgresses God's Laws, he will also show himself to be con-
tentious and looking for a fight. 

    Which direction does the logic run?  Disputer because 
transgressor or transgressor because disputer?  Both mean-
ings are true, but it is highly unlikely that Solomon con-
structed a double entendre here, intending to convey both 
truths.  The fact that he is portraying the second truth appears 
from the second half of the verse. 
 

    At first, there would seem to be little connection between 
the two halves of the proverb; but consider the second half.  
"He who exalts his door seeks his own dissolution."  The key 
to understanding this saying is the word "door".  Why would 
someone be exalting his door, or the entranceway to his 
house or property?  Well, what is a door or a gate?  It is what 
keeps you out unless I let you in.  Someone exalting his door, 
then, is emphasizing both his privacy and his importance.  He 
is making his own domain/ life an impregnable fortress.  The 
foolishness of this is captured well in another proverb: 
 



 Prov 18:1  He who separates himself seeks his own desire, 
he breaks out against all sound wisdom.  

 
    The person who exalts his gate is saying that no one has any 
right or business getting any closer to him than peripheral 
matters allow.  If you need me, I'll meet you at the gate, but 
don't imagine you can venture beyond unless I have a use for 
you.   
    Here is someone who does not trust others; more so, here 
is someone who is very keen on himself.  Others are not wor-
thy of his company, so they had best keep well away. 
    Now how does this magnification of one's own gate relate 
to loving trespass and strife?  It's like this:  Man is territorial 
and belligerent; the first half of the verse addresses the offen-

sive side of man's sinfulness, the second half the defensive 

side.  He loves to quarrel, to shoot missiles out from his 
'property' onto others' grounds; but he is equally adamant 
about receiving any sorties into his territory- he simply won't 
have it.  Thus the warring analogy is completed.  The guaran-
tee of the proverb, though, is that this warlike posture only 
does one thing- it invites harm!  He who lives by battle is 
eventually going to end in violence.  Story over.  He is cer-
tainly seeking his own downfall, the taking of his gate as 
someone else's trophy.  Finally, ultimately, it will be God who 
vanquishes the rebel. 

 
    By implication, what virtue is Solomon commending next 
to this vice?  Meekness.  The Christian must be un-warlike; 
he must be anti-warlike.  Will the Christian receive his share 
of cuts and scrapes from those who refuse to put down their 
arms, even when we carry a white flag before all men?  Yes, 
but in so doing, we are following a path blazed by one who 
claimed to be meek and lowly of heart.  That one also prom-



ised rest for the soul that followed His call. 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Crooked" literally means "distorted". 

    "Twisted" literally means "turned" or "overturned/ over-

turning".  

    "Evil" is the regular word for moral evil, but is also the 

word for the 'unpleasant circumstance' kind of evil, which 

may be meant in this verse. 
     

Analysis of the Verse  
 

Being Compared  

 

 The one with a twisted heart 

 The one with a false tongue 

 

Descriptions: 

 

 Does not arrive at a  good end 

 Falls into ill 

 

Teaching of the Verse: 

 

    Here is a statement on the natural shape and substance of 
reality versus those who oppose that natural state.  It is telling 
us that reality is 'elastic' and so can be bent or stretched 
somewhat, at least in appearance; but its elasticity is also such 

Proverbs 17:20  
He who has a crooked heart finds no good,  

and he who has a twisted tongue falls into evil.   
 



that it eventually snaps back into shape, or proves never to 
have actually altered.  There are two powers presented in the 
verse with the ability to 'bend' reality.  One is the heart and 
the other is the tongue.  They both normally belong to the 
same person.  Whoever will bend reality in his heart is cer-
tainly willing to express that fabrication with his tongue. 

    The particular twisting of the heart is in its perception of  

reality and its imposition on reality.  The distorted heart has 
redefined the world in terms of human orientation in place of 

Divine orientation; that is, the misshapen heart is man-
centered rather than  God-centered.  Either that, or its Di-
vine orientation is wrenched out of God's mold into some 
human or demonic alternative (even misusing God's own 
words to do the reshaping).  The crooked heart is crooked in 
contrast to God's rule of straight. 

    The crooked heart of man, constituting the center of his 
being, governs his view of himself and the world.  Because of 
his own crookedness, he sees the world at a tilt.  Because of 
his own imbalance, he walks at a slant.  The world seems op-
erative this way to him, because, in God's mercy, those who 
rebel against Him are given much latitude for the present.  
God has not designed the present heavens and earth to be 
fully retributive.  He has made them retributive enough that 
crooked men are regularly and frequently called to their 
senses.   

    So a crooked heart reshapes reality by its eye- how it sees, 
and by its hands and feet- how it goes out and tackles the 
world.  Solomon is telling us that all such perversity is 
doomed to miss God's goodness.  Yes, God's mercy allows the 
crooked rebel to experience much good in this world, but the 
rebel will never count it as a gift from the true God.  He is 
unable to find moral goodness because he walks by a crooked 



rule; and he is unable to find earthly goodness because he 
cannot relate to the creation through the Creator.  Ultimately, 

the rebel can only take.  He cannot receive, because He does-
n't know the Giver.  This negates the goodness of creation in 
his use of it.  It may feel good, but it is not the "Very good" 
that God pronounced when He had made it. 

    So the rebel twists the world first in his heart, and then on 
his tongue.  In the first half of the verse, the rebel could not 
arrive at true good because of his perception; in this half he 
will arrive at evil because of his autonomous (independent) 
decrees.   
    Man's will was meant to flow within God's will.  When sin 
caused man's will to flow contrary to God's will, man was 

doomed to be a decreeing creature and doomed at the same 

time to decree what could not come to pass.  We do not real-

ize how decreetive our mouths are.  "I will follow this path in 

life [I make my own destiny]."  "I will never stoop to that 
standard of living [it is beneath me]."  "I will not submit to 
such rules [I am better than those in authority]."   

    Everything we decree is merely an invitation to be overrid-
den by God.  God made man to be a kind of vice-regent over 
earth.  God doesn't mind man having authority- man is meant 

to have it.  But it is not to compete with God's authority.  
Since the Fall, that's all man's authority has done, individually 
and corporately, in whatever size or type of bodies we form:  
nations, clubs, religions.  We are so inured to the situation 
that if the subject of our competition with God ever arises, 
we naturally think that He could easily make room for us.  
Why would He worry about taking 'our' authority away from 
us?  We're not bothering Him.  Is He jealous?  Has He nothing 
better to do? 



    Man naturally decrees.  You naturally decree.  Listen to 
yourself.  "I will do this."  "I will not do that."  And it feels 
perfectly natural to decree.  We feel it is religious veneer to 
add "if God wills."  It doesn't feel natural to consciously in-
clude God.  We are so much a part of the world's system.  It's 
hard to climb out of and live comfortably outside of it. 

 

 
Devotion 2 

 

  
Words of the Verse: 
 

    The root word of "depraved" means "wilted". 

     

Analysis of the Verse  
 

Being Compared  
 

 The one who gives birth to a spiritual dullard 

 The father of a shiftless child 

 

Descriptions: 
 

 Has grief for it 

 Has no gladness 

 

 

Proverbs 17:21  
The parent who bears a dullard has grief for it;  

and the father of a depraved child has no happiness.  

 



Teaching of the Verse: 

 

    A child is more closely connected to a parent's identity 
and fortunes than anything else associated with the parent.  If 
the child turns out badly, the parent has no recourse.  All has 
failed.  The best a failed parent can do is disassociate himself 
from his child/children.   

    A brazenly selfish parent will just go back to, "Well, I    
didn't really want children anyway."  In our increasingly self-
ish society, this kind of excuse gains growing acceptance; but 
in any sane culture, such an attitude singles out a worthless 
cad of a parent. 

    A few parents must live with the stigma of good-for-
nothing children when they were not greatly at fault.  There 
comes a time when a bad child sees his independence ahead 
and longs for nothing more than complete freedom.  If he is 
incorrigible, no amount of good training will restrain him. 
    But most parents must shoulder most or all of the blame 
for rotten children.  God has made definite promises for 
those who parent His way.  These promises do not preclude a 
child's excursions into the wild side of life, but they do guar-
antee his return to right ways if they were ingrained in him to 
start with.  Unfortunately, this ingraining or indoctrination is 
as great an undertaking as any the parent will ever attempt.  
It cannot be a secondary endeavor.  The moment the child 
drifts from top of the parent's priority list, the child is already 
as good as lost. 
    Fortunately for all of us, God's grace is much greater than 
our fumbling efforts.  He has to take up the slack in even the 
best of our endeavors.  But if we're assuming He will come 
along behind our haphazard, lazy, partial parenting and save 
the day, we deserve the shocking reality when He does not.  



We are to give our best effort, like training for the Olympics; 
then we let Him take up the inevitable slack.  If we start off 

with a half-hearted effort, we are surely training our chil-
dren, except in a very specifically bad direction.  God lets 
what we plant be what we reap. 

    It should go without saying that for a child to be a parent's 
main job, the parent's own sanctification before God must be 
his first main job.  This is how Jesus did it for us: 

 

 John 17:19  And I sanctify Myself for their sakes, so that 
they also might be sanctified in truth.  
 

    In a way, then, a parent takes a sanctification dose for two 
(a dad takes a dose for three, since he sanctifies himself for his 
wife as well).  Very doable if all is leaned upon the Lord.  The 
alternative is to have a belly full of grief for our negligence.  
Life simply doesn't have a pleasurable taste when our children 
have become lawless. 

    Solomon wrote this as negative motivation.  It's hard work, 
total dedication, to parent right.  But it's total sorrow to leave 
parenting undone or half done. 

 

 

 
 
 
 
 
 
 
 
 
 
 
 



Devotion 3 

 

  
Words of the Verse: 
 

    "Medicine" could mean healing. 

     

Analysis of the Verse  
 

Being Compared  

 

 A happy heart 

 A smitten spirit 

 

Their Descriptions: 

 

 Makes one well, even medicinally 

 Dries the bone 

 

Teaching of the Verse: 

 

    We have a carry-over from the previous proverb.  There, in 

17:21, a fool's dad had no "happiness."  Here in 17:22, a 

"happy" heart in the Hebrew has its root word in "happiness" 

from 17:21.  This certainly reinforces the message of 17:21 in 

a frightful way.  It would seem that a fool's parent will not 

only lack joy, but will likely experience something akin to 

sickness- dried out bones. 

Proverbs 17:22 

A cheerful heart produces good-  even as medicine,  

but a stricken spirit dries the bone.   

 



    As to the meaning of the verse before us, we once again 

have clear evidence of our spirit's affect on our bodies.  The 

invisible qualities of happiness and depression are linked to 

physical consequences.  Neither is this assessment changed in 

the New Testament: 
 

 1 Tim 4:8  For bodily exercise profits a little, but godliness 
is profitable to all things, having promise of the present 
life, and of that which is to come.  
 

    Here Paul tells us that godliness, an inner quality, has an 

affect on "all things," including the bodily state he had just 

alluded to.  (Please note two things:  he says that bodily exer-

cise is profitable, and he does not say that godliness replaces 

bodily exercise.)  Most health trainers today make some place 

in their programs for inner attitude.  They recognize the con-

nection between inner attitude and overall well-being.  You 

can't just tune up your body and be really well. 

    None of us will live forever, but a Christian should seek to 

live this life as healthfully as he can.  This is why Paul prayed 

to have his "thorn in the flesh" taken away (2 Cor. 12:8, 9).  

But the fact that good health is not essential to our spiritual 

health is evident from God's answer to Paul's prayer: "My 

grace is sufficient for you."  Paul lived with a physical defi-

ciency, apparently the rest of his life, but to the betterment, 

not the detriment of his spiritual condition.  He said, "I will 

rather glory in my weaknesses."  Therefore, we know that his 

heart was happy; hence, he was otherwise in good shape. 

    A cheerful heart does a medicinal type good for us.  The 

fact that God desires this state for us is evident from His 



command: 
 

 Phil 4:4  Rejoice in the Lord always. Again I say, Rejoice!  

 
    Why would Paul intrude on our emotions that way?  
Shouldn't joy be spontaneous?  Paul is merely integrating the 
truth of the greatness of our deliverance with the fact that joy 
exists expressly to respond to it.  We have something to re-
joice in to the uttermost, forever! 

    In this light, the withholding of joy is a sin.  We are com-

manded to rejoice.  In fact, it is sinful to even have a stinted 

joy.  Lack of joy is a confession that our salvation has not done 

us that much good. 
     

    On the other hand, the presence of joy does not rule out 

the presence of sorrow: 
 

 Matt 5:4  Blessed are they that mourn. 
     

    But a Christian's spirit should not be subject to terminal 

deflation.  There is sin in the world.  There is sin in me.  These 

are both causes for sorrow, a sorrow that profitably leads to 

intercession.  However,  
 

 John 16:33  ... In the world you shall have tribulation, but 
be of good cheer. I have overcome the world.  
 

    Godly sorrow is always leading us back to joy, because 

godly sorrow is always taking us away from sin: 
 

 2 Cor 7:10  For the grief according to God works repen-
tance to salvation, not to be regretted, but the grief of the 
world works out death.  

 



    If you have a stricken spirit, self, the world, and the devil 

want to keep you broken so death can work in you.  Self  

doesn't necessarily like the emotional bruises, but self-pity is 

a tantalizing excuse for avoiding hard solutions.  Plus, self 

without God naturally dwells in the realm of death, so 

worldly grief that leaves you in your sin is a very natural 

choice.   

    A Christian cannot remain in depression and be obedient 

to God.  This is not to say that any depression can simply be 

shrugged off for the mere willing of it, but it is saying that 

rejoicing in the Lord can be brought alongside our depres-

sion.  When we do that, a persistent depression usually ap-

pears in its actual pretentious light. 
 

    A Christian has a message for those with stricken spirits.  It 

is a passing along of the message of the joy-bringing Christ: 
 

 Isa 61:1 - 3  The Spirit of the Lord Jehovah is on Me; be-
cause Jehovah has anointed Me to preach the Gospel to 
the poor; He has sent Me to bind up the broken-hearted, 
to proclaim liberty to the captives, and the opening of the 
prison to those who are bound;  to preach the acceptable 
year of Jehovah and the day of vengeance of our God; to 
comfort all who mourn;  to appoint to those who mourn 
in Zion, to give to them beauty for ashes, the oil of joy for 
mourning, the mantle of praise for the spirit of heaviness; 
so that they might be called trees of righteousness, the 
planting of Jehovah, that He might be glorified.  
 

 

 
 
 
 



Devotion 4 

 

  
Words of the Verse: 
 

    "Donation" is from a word for "gift".  In this context, it 

clearly means a bribe. 

    "Courses" is from a word for "path," indicating a well-

traveled road. 

    "Pocket" is from a Hebrew word meaning "enclosure". 
     

Analysis of the Verse  
 

Being Considered  
 

 The immoral man 

 

Description: 

 

 Accepts an inducement from pocket to pocket  
 

Consequence: 

 

 Bends the ways of justice 

 

Teaching of the Verse: 
 

    Solomon paints us a picture of someone secretively passing 

money.  We can envision his pose in our mental snapshot- not 

Proverbs 17:23 

The immoral man receives a 'donation'  
from the pocket  

to change the courses of justice.   
 



looking at the recipient, purposely gazing elsewhere to divert 

attention from the activity of his hands in their transfer of 

monies from pocket to pocket.  Of course, there are a thou-

sand ways to pass money secretly, but the good old 'me to 

you personally' has never been abandoned.  The personal 

transfer of money makes the completion of a deal something 

of a personal matter; hence, I will take it personally if you 

don't fulfill the terms of our agreement. 

    The wicked man in our verse is the one who receives the 

money.  It goes without saying that the one giving the money 

is also immoral. 

    So here's the big lesson of our proverb.  In matters of jus-

tice, the intervention of money or assets is pretty much an 

automatic perversion of justice.  Someone making influential 

decisions must be kept free of 'gifts'.  Even gifts that seem to 

be freely given can come back later as obliging tokens. 

    On a governmental scale, this is a most important princi-

ple.  If guidelines 'with teeth' are not in place, government 

officials will always tend to collect a little extra 'tax' for their 

services.  A government- national, state, or local- must there-

fore determine what is a fair wage for its workers and adjust 

its budget accordingly.  Then it must severely punish those 

who take extra from those seeking ’extra’ government ser-

vices. 
 

    On a smaller scale, there are all sorts of ways that those in 

authority can receive bribes.  Parents show favoritism to cer-

tain children; teachers overlook rules or else harshly apply 

them to certain students; coaches favor certain players for 

other than team or athletic considerations.  All these and 



other types of personal injustice we contend with daily.  

None of us are above being bribed in one way or another. 

    Parents exchange their favoritism for more love from a 

child; teachers play favorites based on their personal or class-

room preferences, etc., etc.  It is very easy to get caught up 

in bribery, whether on the giving or receiving end. 
   Furthermore, ANYONE can take this kind of bribe.  Where 
an exchange is made for a favor, a bribe is possible.  You are 
my friend as long you can drive me around, etc., etc., etc.     
    Important note:  rarely do we think we are bribing or tak-
ing a bribe.  We always consider it justice. 

 

 
    A Christian must first recognize the existence of bribery 
and its virtual universality.  Secondly, he must pledge himself 
to fight this and all forms of injustice.  Thirdly, he must real-
ize that only when he has acknowledged and removed the log 
of bias from his own eye (“I am as easily bribed as anyone.  I 
am as inclined to bribe in a given situation as anyone else.  
Here is where I am swayed.”) can he help to humbly remove 
the sliver of prejudice from another's. 
 

 

 
 
 
 
 
 
 
 
 
 
 



Devotion 5 

 

  
Words of the Verse: 
 

    "On" the ends of the earth is literally "in" the ends of the 

earth.   
     

Analysis of the Verse  
 

Being Compared  
 

 The discerning 

 The dullard 

 

Their Descriptions: 
 

 Wisdom is near his face / presence 

 His eyes are on the ends of the earth 

 

Teaching of the Verse: 
 

    One general lesson to draw from this proverb is this:  a 
Christian deals in reality, while the non-Christian deals in 
fantasy.  In our day, this is a startling insight, because we all- 
Church and World alike- have agreed that the Christian is the 
one who lives by fantasy, while the agnostic lives in the cold 
light of reality. 

Proverbs 17:24 

Wisdom is before the face of the discerning,  
But the eyes of a fool  

are on the ends of the earth.  
 



    But character lessons stand out foremost when Solomon 
contrasts the wise and the fool.  That way, we can all see our-
selves in increments of more or less wise and/or foolish.  In 
this proverb, the overall lesson is that we are to avoid theory 

when application is escaping us.  That is, an idea that guides us 

can actually keep us from carrying out an action.  

    A person who avoids certain tasks because they are 'small 
potatoes' which would distract him from his big designs is 
rightly called a lazy dreamer.  True, there are some dreamers 
who can actually conceptualize things at a greater distance 
than the rest of us, but that should not make them allergic to 
getting their hands dirty with the matters that are right in 
front of them.  The right kind of dreamer may focus on some-
thing a little out of reach, but he will work like anything to 
make it a reality.  The lazy dreamer, on the other hand,  is a 
pitiful, deceived fellow who only holds visions before him to 
convince himself and others that he is a big deal, at least big 
enough to be on a lesser work regimen. 
 

    The discerning man has wisdom right before his face.  
When he deals with the book of Proverbs, for instance, he is 
not making wisdom a theory to be discussed; he sees it as a 
goal meant to be attained.  When he deals with any book of 
the Bible, he is looking for answers and questions; that is, he 
knows that God has said all He is going to say and in so doing 
has addressed all issues in life.  Bible study is meant to trans-
late into a direct "Go and do" from God.  When he reads the 
answers in Scriptures, he finally knows what questions he 
should have been asking.   
 

    The Church is full of two kinds of Lazies; the first kind 
avoids study in the first place, and the second kind studies but 
avoids arriving at "Go and do's".  They just study to say, 
"Wow, that's really neat.  I didn't know that." 



    To put it in ultra-practical terms, the discerning man has 
Jesus before his face.  Jesus is the wisdom of God to us.  Now 
ask yourself, would Jesus appear to us from the pages of 
Scripture to strike a dramatic pose for our admiration?  To 
smile approvingly at the great job we're doing?  To discuss 
heavenly realities in language beyond our grasp (but that's al-
right; we weren't meant to understand it anyway)?  No, He 
appears to kick our lazy part: 
 

 Rev 3:19  I, as many "as I love, I rebuke and I chasten." Be 
zealous, then, and repent.   
 

    That's Jesus in person (quoting from Proverbs 3:12, by the 
way), doing what He does with His own: rebuking and chas-
tening. 

    So how can we know we've heard from Him?  When we 

change tracks.  That's what repentance is:  getting off our 
present course onto another one.  We have to do this every 
day.  We're always straying to some extent: 

 

 Psa 119:176  I have gone astray like a lost sheep; seek 
Your servant; for I do not forget Your Command-
ments.  

 
    When we take time to actually come into God's presence, 
He often makes the necessary adjustments in our course 
without our direct notice.  Coming into His presence in-
volves a bit of a shift in itself.  That is why so few Christians 
pray- the shift is uncomfortable. 

    Our verse is also an excellent commentary on meditation.  
We all tend to drift in our thoughts.  It's not just anything that 
is before the face of the intelligent, it's wisdom.  We have to 
purposely put wisdom before us, not just let our minds drift.  



Drifting minds may as well be on the ends of the earth. 

 

    The fool is already living apart from God, so he is in a fan-
tasy world of denial.  The extreme fool exemplifies this as-
pect of folly by living on the horizon.  His whole life is about 
what is out of reach.  He has big plans but no real way to get 
there.  He has tried and failed but believes that the big payoff 
is out there; it simply eluded him this time.  Soon, it will all 
come together.  Then everyone will see.  Then he will receive 
his due recognition.  The pride in this perspective is obvious.   

    "Follow your dream" is perhaps the chief motto embraced 
by our society.  Most people find out that they had little rea-
son to expect that they actually COULD become an NBA 
player or a professional ballerina.  They settle for following 
their paychecks.  But many live the rest of their lives inwardly 

knowing that they should have been recognized for their tal-

ent, that they are as good as those stars on the TV.  They are 
ever faithful to the harlot lover "Follow your dream."*  Their 
eyes are ever on the ends of the earth. 

 
    Conclusion:  make religion a super practical matter.  God 
is talking.  Open the Book and be listening.  Then return your 
speech repentantly. 

 

* There is an extra factor to consider.  Part of the reason we have 

arrived at "Follow your dream" is that government sponsored schools 
had a definite, written agenda they followed (Thanks, Horace Mann, 
John Dewey, etc.) to make their products (students) submissive ser-
vants of the state.  They didn't dream their program would be so effec-
tive, that the byproducts of evolution (students) would become zom-
bies without purpose except filling their niche in society.  So the "Have 
a dream" motto is a kind of counterbalance to that socialistic mush-
making.  It may sound like mere dreamy idleness to a Christian, but 
for most non-Christians, it only returns to them a modicum of the indi-
viduality robbed by the statist philosophy. 



Devotion 6 

 
  

Words of the Verse: 
 

    "Ignorant" is the word for fool we usually translate 

"dullard," coming from a root word for "fat."   
     

Analysis of the Verse  
 

Being Considered  

 

 An ignorant son 

 

Descriptions: 

 

 Is a vexation to his father 

 Is grief to her who bore him 

 

Teaching of the Verse: 

 

    Having just considered the unrealistic fool with his eyes on 
the ends of the earth, we now return to the theme of 17:21, 
the heartbreaking child.  The distressing child is apparently 
one example of the impractical fool in 17:24.  The connect-
edness of this section in Proverbs becomes obvious when we 
see the conjunction beginning the next proverb: 

 

 Prov 17:26  Also to punish the righteous is not good 
 

    So a parent is evidently especially responsible to see that 

Proverbs 17:25 

An ignorant son is a provocation to his father,  
and grief to her who bore him.  

 



lazy dreamers are not unleashed on society.  On the other 
hand, those who dream idly despite their parents' proper ad-
monition and example are listed as head boilers and heart-
breakers.  They exasperate their fathers and wrench their 
mothers' hearts. 

    One lesson of the proverb is that children ought not to 
treat their parents this way.  So when you find a lazy dreamer 
out in the world, you will probably find miserable parents at 
his old home.  Therefore, you will also be less sympathetic 
when the lazy dreamer gets what he deserves.  He may seem 
like a harmless flake, but think what he put his parents 
through.  Their pleas never had a deep impact on him, so nei-
ther should the crashing of his fantasy world have too deep an 
impact on you.  

    Back to the other hand, remember that it is nigh unto im-
possible for a parent to escape key responsibility for his 
child's deviance.  The most family-oriented book in the Bible 
is Genesis, and it is fairly easy to trace the problems in chil-
dren there back to their parents.  This begins with the first 
parents.   
    Eve named her firstborn because he was “Gotten”  
(connected to the Hebrew meaning of "Cain"), saying she 
had gotten a man from Jehovah; then she named her second 
born "Useless" (the Hebrew meaning of "Abel").  She had 
already imprinted her character assessments on the children 
before they had done anything.  Adam is again significantly 
silent as he was at the Tree of the Determination of Good and 
Evil.  And thus the first family life began as dysfunctional.   
    Why did Cain turn out to be the sort or fellow who would 
simply assume his offerings to God  should be acceptable?  So 
much so that he was not even open to correction from God 
Himself?  The only hint in the text, which seems a strong and 



decisive hint, is that Eve drummed into him that he was 
something special and was destined for special things 
(crushing the serpent's head it would seem; so Cain would be 
the first type of Antichrist). 

    So we see that Cain did have his eyes lifted to the ends of 
the earth– his destiny.  He very well may have thought that he 
was born to redeem the world back from its bondage to 
Death (Eve was right that this had been promised). 

    Now go back one more proverb to 17:23.  That one was 
about bribery.  We talked about parental bribery at that point.  
Parents can bribe children with extra love and attention; chil-
dren can bribe parents with the same.  Other 'currencies' of 
bribery are available within families as well.  Cain was bribed 
and a briber.  He grew up in this system and so was aston-
ished to find that God operated outside of it. 

    Now go back just one more proverb to 17:22.  This is the 
one right after the previous heartbreaking child proverb.  
There we already tied in the "happy," medicinal heart to what 
the miscreant's parent could not have.  Eve had destined her-
self and Adam for sorrow the moment she embarked on a 
course of favoritism.  There probably was never a more well-
intentioned, theologically-based (a promise from God’s own 
mouth) favoritism in history.  But it was partiality of the sort 
that God abominates.  So she bereaved herself of two children 
from one huge mistake. 

    Cain had his chance to make things right.  He had a God-
given chance to mend the garment Eve had begun sewing 
badly.  He actually could have been a redeemer of sorts.  But 
he proved that the favoritism was quite to his own liking.  He 
had plenty of chances over the years to see that he was no 
better than Abel.  He had plenty of evidences that Abel, in 



fact, was better than he (1 Jn. 3:12).  But this made it all the 
easier for Cain's pride to run with the ball thrown to him.  
"You may be better, but I'm special.  It'll always be that way; 
get used to it."   
    So with all pampered children.  They spoil themselves as 
much as they are spoiled.  And so they take 100% of the re-
sponsibility for being the monster that breaks their parents' 
hearts.  Their parents take 100% of the blame for awakening 
and feeding the monster.  Cain was just one variety of spiri-
tual dullard.  Whether because of pampering or in spite of 
proper upbringing, dullards always claw their parents' very 
cores. 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Devotion 7 

 

  
Words of the Verse: 
 

    "Against" is from a Hebrew preposition for "above, 

over, upon, or against".  Only a few translations and com-

mentators take it as "against" here, but that seems the 

most natural choice grammatically.  The alternate sense, 

taken by most, is "nor to strike a noble for his upright-

ness." 

     

Analysis of the Verse  
 

Being Compared  
 

 Imposing a penalty on the righteous 

 Striking a prince 

 

Their Descriptions: 
 

 Not good 

 Against rectitude 

 

Teaching of the Verse: 

 

    The "also" beginning this verse could be translated "even."  
As such it would probably be connected to "the just"- so, 
"Punishment even to the just is not good."  It seems better to 

Proverbs 17:26 

Also, to impose a penalty on the just is not good; 
to strike a noble is against uprightness.  

 



take it as "also," though, even though the connection to the 
previous verse is a tad perplexing.  The connection seems to 
be a reminder not to punish men for their past sins.  If so, this 
is a very important reminder.   
    It is very easy, when a person is under suspicion or guilty 
of one crime, to connect it to vices he is known to have.  A 
jury might well be tempted to convict a man for a crime if 
they were apprised of his terrible treatment of his parents as 
well.   
    Solomon, as a judge, could no doubt think of particular 
cases where grown men had left heartbroken parents behind.  
Everyone in the community wished that such scoundrels 
could get their 'come-uppence'.  So when a chance arrived to 
arraign such a man on some charge, all his past sins were 
likely to be part of the case against him, though not officially 
so.  Solomon, then, seems to be saying, "Make sure the unof-
ficial case does not get mixed up with the official one.  If the 
accusation against him is not dishonoring his parents, do not 
convict him of that, even partly." 

    So much for the connection between 17:25 and 17:26.  
Now on to the basic meaning of the verse itself. 
    The next difficulty of the verse is why it would necessarily 
be against uprightness to strike a prince.  What if he deserved 
it? 
    There are two ways to answer that question which would 
take us to Solomon's point. 
    Firstly, Solomon might be saying that as long as a prince or 
nobleman was rightly so called he should not be struck.  If he 
ceased deserving the title of nobility, a judge could consign 
him to a beating with propriety.  As Solomon has just recently 
said: 
 

 Prov 17:7  An excellent lip is not fitting for a fool; much 



less are lying lips fitting for a prince.  
 

    So if a prince did lie, he might rightly call a scourging on 
himself since he had done wrongly per princely behavior. 

    The other explanation is that a beating is generally not the 
way to deal with princely misbehavior.  Nobility may need to 
be punished, but the indignity of beating is not the way: 

 

 Job 34:18  Who says to a king, O worthless one; and to 
nobles, O evil one?  
 

    Elihu's argument in the above verse is that common men 
do not sit in judgment of dignitaries (implying the question of 
why Job would commit the greater faux pas of accusing 
God).  This concept of authority is commonly ignored in 
America.  We simply have no concept of 'our betters'.  We are 
taught that we are all equals.  Thankfully, we are not alto-
gether consistent with this silliness or we would have no real 
respect for the President, for instance.  Most of us would in-
stinctively act more respectfully if we were in his presence; 
and this instinct, against our "we're all equal" training, would 
be right. 

    To take this a step further, since we have been so 
'unBilicized' on this concept, get this: we are actually to re-
spect demons.   What?  Demons?!  Yup, you heard right.  You 
and I are lower in rank than demons (fallen angels), so insult-
ing them is given as a characteristic of false teachers: 

 

 Jude 1:8, 9  Yet in like manner these [false teachers] also 
in their dreaming defile the flesh, despise authority, and 
slander celestial beings.   
But Michael, the archangel, when contending with the 
devil and arguing about the body of Moses, dared not 
bring against him an abusive condemnation, but said, 



"May the Lord rebuke you!"  
 

    Even Michael, whose original angelic ranking couldn't have 
been too far below Lucifer's, dared not to insult him!  He re-
spected Satan's position of authority.  Satan was wrong and 
deserved a rebuking, but Michael did not have the weight to 
pass one along, so he brought the higher ranking of God into 
it and left himself out.  What a foreign concept to us!  We've 
learned to think so highly of ourselves spiritually.* 

 

    Let's sum up.  Our proverb is laying out two judicial 
boundaries that should not be crossed.  One is moral and one 
is social.  Morally, penalizing the righteous is a big mistake.  
Yet think about it- what is more common?  Parents, teachers, 
coaches, employers, leaders- we all make bad calls about 
those in our charge.  Solomon categorizes our mistakes as the 
absence of right:  "Not Good." 

    Socially, we should not 'reach up' and slap a dignitary.  His 
reproof must be in the proper hands.  If a magistrate or jury 
of his peers does not correct him, they themselves will ulti-
mately be corrected.   

 

 

* Ultimately, this is a confusion of position with experience.  Posi-

tionally, I am in Christ, but experientially, I am below the angels.  The 
two things cannot be confused.  Otherwise, a Christian child who is 
"in Christ" would not have to obey his parents, since Christ is over 
his parents. 
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Devotion 1 

 
  

Words of the Verse: 
 

    "Cool" is from a Hebrew word whose configuration 

could also be taken as another word, "valuable." 
     

Analysis of the Verse  
 

Being Compared  
 

 The one who restrains his words 

 The one who has a cool spirit 

 

Descriptions: 
 

 Knows knowledge 

 A man of discernment 

 

Teaching of the Verse: 

 

    You are sitting atop a powerful stallion.  He is a spirited 
racer and instinctively canters forward unless you keep him 
pulled up.  He is your words.  A wise man is a cautious com-
mander over him in the saddle all day, every day. 

    To know more is to say less. 

    The overall lesson here is one of restraint.  Because of our 
fallen nature, our bent to do and speak harmfully, we must be 
in a constant mode of self-restraint. 

Proverbs 17:27 

He who restrains his words knows knowledge,  
and one cool of spirit is a man of discernment.  

 



    Man in motion versus man at rest.  The godly man be-
comes a man at rest.  He is able to BE still.  He is able to still 
his tongue.  His moving forward– his motion– is in view of 
his stillness.  His motion never drives him beyond that inward 
stillness.  

    In the particular matter at hand, the restraint is a restraint 
of words.  To restrain words IS to restrain self (James 3:2).  To 
know more is to say less. 

    Of course, it is crucial to know what the "less" is less than.  
Is "restraining" one’s words utterly holding them back?  Or is 
it letting them out only by permission, and then judiciously?  
The latter is correct.  Therefore, to know more is to say less 
than ignorance would have allowed. 

    One plain teaching of this proverb is that words can get in 

the way of knowledge (“not to restrain words is to blind 
knowledge”).  This, of course, is not the fault of words them-
selves but of those using them (actually, misusing them).  The 
person who really knows something is able to say it precisely.  
That is a characteristic of knowledge.   
    To say, "I understand that, but I just can't express it" is to 
say that I have an intuitive grasp of the concept, but how to 
formulate it into a statement escapes me.  In that case, the 
best that person can hope for is someone else to formulate 
the necessary statement so he can agree with it.  Otherwise, 
his claim to know is empty.   

    Putting proper words to thoughts is the essence of 

knowledge.  That's what God has done in writing Scriptures.  
That's what he has told us to do in explaining them.  Paul 
said, 

 

 Col 4:4  that I may make it clear, as I ought to speak.  
 



    Because clarity tends to work for God and the Gospel, the 
Devil likes to muddle things.  He likes to downplay meaning 
and the usefulness of words (mainly by mere thoughtless-
ness).  The basic inadequacy of words is a position that has 
swept through and conquered the academic world in the last 
century; and the Church, after her normal pattern, has scam-
pered along behind shouting, "Amen!"  So we have to guard 
against the subversion of our proverb.   
    To restrain words is not to despise them; it is, in fact, the 
greatest compliment to words to restrain them.  They can 
only be let out deliberately, they are so powerful & valuable. 

    Another reason that someone who really knows restrains 
words is that what a few well-chosen words can accomplish, 

an additional 50 words can erase!  Words are potent tools.  
When we have said enough, let the words work by them-
selves.  An effusion of words only washes out a good effect 
(Prov 10:19). 

    One supposition might be that if a handful of words does a 
lot, an armful will do wonders!  Again, this cheapens words, 

not to mention its cheapening of humanity.  The conscience is 
an amazing creation of God.  As long as we do not insist on 
immediate compliance, a selective number of rightly-chosen 
words tends to enter the soul and slowly effect necessary 
change. 

    The phrase "knows knowledge" is very interesting.  Appar-
ently, there is a possession and use of knowledge that is not so 
knowledgeable.  Two men can have the same body of knowl-
edge in their heads, something like in a storehouse.  One of 
them uses efficient machinery and accesses the proper knowl-
edge for the proper situation.  The other is not so adept.  The 
former one "knows" the knowledge at his disposal.  The 
other one mainly just has a useless storehouse. 



    The second half of our proverb further describes the truly 
knowledgeable person.  It says that he is a man of a "cool 
spirit."  Blues and greens are his mental theme colors, not 
reds and oranges.  Lower temperatures characterize him.  To 
continue the previous analogy, his storehouse is air-
conditioned.   

    This implies another great separation between the truly 
knowledgeable and their pretenders.  Many folks with a 
storehouse full of knowledge have not installed air-
conditioning.  More accurately, perhaps, they have installed 
but not maintained it.  It short-circuits at the most inoppor-
tune times.  Their pertinent insights are suddenly suspect 
when they cannot even apply a simple saying like "Look be-
fore you leap" to themselves. 

 

    A couple of observations are in order. 

    Someone with a relatively small storehouse of knowledge 
but with good proficiency in using it is better off than some-
one with a storehouse ten times the size but poor use of it. 

    Also, someone who will not let people or situations get 
under his skin is automatically called a man of discernment!  
This implies that the primary discernment in the world is self

-discernment.  Until someone knows himself– his own weak-
nesses in particular- he knows nothing.  The person who real-
izes where he tends to lose his temper is the person getting 
acquainted with his failings.  He has essentially beaten anger 
to the punch by already accusing himself of anything bad any-

one else could say about him! 

    Are you that person?   

    How about your access to your storehouse of knowledge?  
Still bumbling around with, "Well, I know that, but I can't 



explain it"?   

    If so, the main knowledge you must master is that ride 
precedes various kinds of collapse and disablement.  You 
should temper your “I know that” with a humbler emphasis 
on your inability to explain it. 

    Secondly, you must find someone with the formulations 
that do explain it (someone who has long handled Scriptures 
deeply and self-incriminatingly).  You may be surprised that 
your intuitive knowledge was actually just one of the many 
arrogant assertions of self-justification. 

 

 

Devotion 2 

 

  
Words of the Verse: 
 

    "Considered" is from a Hebrew word whose primary 

meaning is "to weave". 
     

Analysis of the Verse  
 

Being Compared  

 

 The fool  who is silent 

 The one who closes his lips 

 

Proverbs 17:28 

Even a fool, when he is silent, is considered wise,  
and he who shuts his lips is thought to be  

a discerning one. 
 



Descriptions: 

 

 Is counted as wise 

 Is counted as discerning 

 

Teaching of the Verse: 

 

    In getting its point across, this proverb is at once ironic and 
sad.  It is ironic that a fool can ever seem wise, considering 
the mountainous avalanche of evidences we have been given 
to identify him; but it is sad that mistaken identity is as close 
as a fool will get to wisdom.  It is sad further that concealing 

his thoughts is the means by which a fool may be counted 
wise.  Of course, our proverb is telling us that anyone, not 
just a fool, is likely to be counted wise if he will just remain 
quiet. 

    The point of the proverb, indeed, is that utter restrain of 
words is next best to the judicious restraint of words ex-
horted in the previous proverb.  It is telling us just how far 
restraint of words can take you.  The answer is:  pretty far, 
but not nearly all the way.  So it is a double comment.  For 
the wise man it is a commendation of silence (again, not ab-
solute silence); for the fool or the simple person, it is partly a 
rebuke of his self-expression and partly advice to emulate 
wisdom as closely as he can. 

    There are several sayings in various countries which ex-
press something of the thought of our proverb.  One of them 
is, "You can be quiet and people may wonder if you're a fool, 
or you can open your mouth and remove all doubt."  This 
puts the teaching in a humorous light, but it advises the same 
course of action as our proverb.  Also, it reverses the perspec-
tive of the onlooker, making his conjecture that you are a fool 



rather than that you are wise. 

    There is another important insight in our proverb.  That is 
that there is actually a kind of wisdom possessed in closing 
one's mouth.  That wisdom may consist mainly in a force of 
will, but it is definitely a kind of wisdom in that it keeps evil 

from being released.  We have already learned that a fool loves 
to express himself.  Therefore, a fool who overcomes even 
this one aspect of his nature for any amount of time is worthy 
of commendation. 

    Note that our proverb does not say that a fool can over-
come this trait altogether.  Our proverb pictures the fool in a 
moment of silence.  Perhaps he is just being sullen.  This, of 
course, is also an expression of himself, but until we pick up 
on it, it is less obvious than speech.  The correct assumption 
would rather be that a silent fool will not be silent long.  Our 

proverb is only saying that as long as he is silent, he is 
counted as wise. 

 

    So once again we are faced with the question of our re-
straint. 

    Is there a definite 'hand' in our brain that reaches down, 
holding the 'spigot' of our mouth?  Remember, it is our natu-
ral mode to simply say what comes to mind.  It is only by a 
conscious frame of mind and deliberate choice that we keep a 
hand on the spigot. 

    One of the lessons of Scripture is that this self-control is 
quite beyond us.  Our own experience should teach us that 
abundantly.  Therefore, the Holy Spirit's presence is an abso-
lute necessity in our lives, especially as He is the one whose 
fruit includes "self-control". 

    Have you sought His help for today?  For help in connect-



ing that mental hand to the mouth spigot?    

     Have you committed the request to your daily list? 

 

 

 
Devotion 3 

 

  

Words of the Verse: 
 

    "His own" is supplied.  It could be that he "seeks for 

pleasure." 

    "Defies" could be "is obstinate against" or "rages 

against." 

    "Sound wisdom" could be "success," "plan," or 

"support." 

 

Analysis of the Verse  

 

Being Considered  

 

 The one who separates himself 
 

Descriptions: 

 

 Seeks for his own desire 

 He withstands all practicality 

 

Proverbs 18:1 

He who separates himself seeks his own desire.  
He defies all sound wisdom.  

 



Teaching of the Verse: 

 

    This is a verse about a separatist.  His brand of isolationism 
may make him more of an anti-social person or a schismatic.  
But "he who separates himself" is someone who 'burns his 
bridges' with neighboring sovereignties (other people). 
    What Solomon is examining here is the extreme end of hu-

man independence.  When man declared his independence 
from God, he set in motion his own ultimate isolation: 

 

 Matt 8:12  but the sons of the kingdom shall be cast out 
into the outer darkness. There shall be weeping and 
gnashing of the teeth.  
 

    Jesus is here talking about the Jews and the irony and trag-
edy of the chosen people ending up in Hell.  It is a similar 
tragedy that the noble creature man himself, set over all the 
rest of creation, could suffer such a fate.  The fate is basically 
utter isolation, in keeping with man's choice to be his own 
god. 
    Therefore we see that it is one of the mercies of God that 
He keeps men from retreating into their logical isolation.  
Any of us, without the restraining influences of the Holy 
Spirit in common grace, would tend to become his own little 
fortress against all that dwells outside it.  We do already mani-
fest that tendency, but God allows good sense to prevail in 
most cases, and we realize that we must operate contrary to 
our self-seeking nature.  We need other people.  We need 
bridges from our little kingdom to theirs. 
    Our proverb is talking about that uncharacteristic person 
who cannot resolve this equation in his mind.  Either his ego-
tism or his fear or both cause him to retreat far enough into 
his own domain that he eventually sees no reason to come 



back out, at least not on negotiating terms. 

    Strangely, the isolationist is a sort of prophet to society.  
He is telling everyone by his behavior that we will all end up 
like him eventually.  We are destined for utter loneliness, so 
why pretend?   

    But Solomon says what he does about the isolationist for 
the isolationist's sake.  He is telling him, "Why would you 
operate as man apart from God?  Why don't you take a step 
back towards God and build bridges with His other creatures, 
your neighbors, again?" 

    Furthermore, Solomon is pointing to isolationism as one of 
the proofs of universal sin.  The isolationist is the extreme, 
but the fact that such a tendency is in man shows that there is 
something organically wrong with human makeup. 

    The basic description of the isolationist is that "he seeks for 
desire."  Perhaps all this is saying is that his basic 'modus op-
erandi' is self-gratification.  It is so much easier to operate in 
life if you only have your own needs and desires to consider.  
From this angle, all the isolationist is is a selfish individual.  
He may interact with others, but he has no real bonds with 
them.  He only uses them for his own ends.  (It may be dan-
gerous, by the way, when such an individual acts friendly.) 

    The second description of the isolationist is that he "resists 

all that is sensible".  God created man to be a social creature; 
that is, he is supposed to live among other men.  It is a form 
of insanity to resist this and isolate oneself.  Solomon says that 
he resists all good sense, meaning that there is no real argu-
ment on the side of the isolationist.  Every piece of evidence 
points against him.  This means that ultimately he is fighting 
not only God and others, but himself. 



    Question:  How connected are you to humanity?  You 
probably see good reasons not to isolate yourself, but do you 
actually live under a sense of obligation to mankind? 
 

 Luke 10:29  But desiring to justify himself, he said to Jesus, 
And who is my neighbor?  
 

 
Devotion 4 

 

  
Words of the Verse: 
 

    "Lay itself bare" is from a word meaning "to denude." 

 

Analysis of the Verse  
 

Being Considered  
 

 The fool 

 

His Descriptions: 
 

 Has no pleasure in discernment 

 Only has satisfaction in the revealing of his heart 

 

Teaching of the Verse: 

 

    The message of this proverb is two-fold. 

    Firstly, a fool may collect much information and acquire 

Proverbs 18:2 

A fool has no inclination towards understanding,  
but only that his heart may lay itself bare.  

 



much skill in transferring it, but neither comes from a love of 
discernment itself; they both come from a love of displaying 
what he knows (or the reputation of knowing it). 
    Secondly, a fool may seem to be a philosopher (literally, 
"lover of wisdom"), but if he casts aside the question of ulti-
mate answers- the place of God in our philosophy (or worse, 
if he concludes that there is no God or that He is not the God 
of Scriptures)- then his love of wisdom is very limited.  It 
cannot be called a love of wisdom by Solomon's definition. 

    As we have seen in previous proverbs, this is partly a mat-
ter of intake versus output.   
    True wisdom requires that a person have a full, genuine 
ability to take in truth.  If he is too loose in his intake, indis-
criminate, he will dilute any truth he receives with falsehood.  
If he is too limited, insisting, for instance, that he have physi-
cal proof before he believes something, he will ultimately 
have to deny his own nature as a human being, since we are 
manifestly more than a mixture of chemicals.  This denial of 
humanity is certainly a denial of wisdom.   

    The fool is more about output than intake.  If he does not 
want to outright brag about his knowledge, he is at least 
more concerned about his own satisfaction with his answers 
than he is whether the answers are truly right.   
    All fools ultimately deflect some vital question of human 
existence.  They sense that if knowledge revolves around ulti-
mate issues- the place of God in our lives, etc.- then they per-

sonally are not going to get the recognition they desire.  The 
knowledge itself will take precedence.  So they buy into some 
form of, "Well, we can't really answer those questions any-
way."  Of course, in so saying, they are giving a definite an-
swer on those questions!  (So much for honesty and consis-
tency.) 



    On a personal level, we may easily identify a fool in two 
ways:  One is that he hates education (this is not to say that he 

might not have difficulty with a certain system of education); 
the other is that he loves his own opinion. 

    This tells us something.  One or the other- education or 

being opinionated- is going to dominate in any person's life.  
For Solomon, the only educated people are those who can 
squarely base their beliefs on firm truths and refute objec-
tions.  Anyone else is just some dude with an opinion. 

    The educated person is also the one who knows what he 
doesn't know.  As a previous proverb spoke of the man who 
"knew knowledge" (17:27), we must also recognize where 
we have not pieced the puzzle together.  Then we must know 
whether that piece was meant to be integrated, or whether it 
is simply out of man's reach presently: 

 

 Deut 29:29  The secret things belong  to Jehovah our 
God, but the revealed things belong  to us and to our sons 
forever, so that we may do all the words of this Law.  
     

    "Secret things" can't be known now.  Some "revealed 
things" won't fit together for us immediately either.  Some of 
them have baffled good theologians for centuries.  One thing 
we know by Deuteronomy 29:29:  if it is in Scriptures, it is 
meant to be known.  But a wise man knows when to say that 
he doesn't know it yet. 
    Here's a bothersome thing.  Many a Biblical commentator, 
rather than saying that he doesn't know it, says it can't be 

known.  In so saying, he either puts himself above all wise 
men (if I can't figure it out, nobody can), or he puts himself 
above God (I'm smart enough to figure it out if God were just 
smart enough to put it across clearly).  Of course, these fool-
ish commentators are only taking the position of the average 



Christian when they say this. 

 

    So what are you about?  Intake or output?  You should say 
Intake, of course, but where's your proof?  If someone else 
was asked the question about you, what would he say?  Is it 
obvious from your demeanor that you are a humble servant 
of the truth? 

 

 

 
Devotion 5 

  

 
Words of the Verse: 
 

    "Ruined reputation" is from a root word meaning "to 

pull off, to expose," usually translated "disgrace" or 

"reproach" in this verse.  "Ruined reputation" was chosen 

to distinguish it sufficiently from "shameful." 

    "Immoral man" could be translated "immorality / wick-

edness." 

    "Shameful" could be translated "shameful one."  

"Shameful" is from a root word meaning "light," the oppo-

site of the Hebrew "heavy," which is at the base of the con-

cept for "glory." 

 

 

 

Proverbs 18:3 

When the immoral man comes,  

scorn also comes,  

and with shameful behavior comes ruined reputation.   

 



Analysis of the Verse  
 

Being Compared  

 

 The coming of the godless 

 Inglory (un-glory)  

 

Adjuncts: 

 

 Brings contempt also  

 Accompanied by humiliation 

 

Teaching of the Verse: 

 

    This almost seems a follow-on from 11:2, 

 

 Prov 11:2  Pride comes, then shame comes, but with the 
lowly is  wisdom.  
 

    Solomon no doubt assumes that we are doing word studies 
as part of our analysis of his proverbs.  "Shame" in 11:2 is the 
same as our "shame" or "shameful (behavior/person)" in 
18:3.  The "comes" motif is also similar, using the same word.  
Shame in 11:2 apparently refers to an inner feeling of shame.   
    But further than the words, our verse continues the logic 
begun in 11:2.  Our proverb continues that not only does 
shame accompany pride, but then humiliation accompanies 
shame.  The prideful, me-centered man invites personal dis-
grace by his arrogance.  Then his personal disgrace cannot 
hide itself, but is manifested in some form of public humilia-

tion.  Perhaps it will be humiliation before one person or per-
haps before more, but pride, which cannot be hidden, leads 
to a disgrace which cannot be veiled. 



    Our verse arrives at the inner shame via the entrance of 
the immoral man, rather than that of the prideful man from 
11:2.  When the immoral man arrives, he brings contempt 
with him.  You cannot entertain the ungodly and disinvite 
scorn.  Scorn is his automatic companion.  This means that he 
will despise people or things that he ought not.  His contempt 
begins with his inner defiance of God and His ways.  The im-
moral is his own rule, so God holds no respect in his eyes.  
Who else would he then necessarily honor?   
 

    Beware the immoral man with words of respect for God!  
How many on earth have been subverted by the crafty hypo-
crite!  Remember, Jesus told us that we would know them by 
their fruits.  Respect for God and disrespect for man do not 
come from the same source, James tells us.  One who disre-
spects man disrespects God.  Similarly, respect for God and 
disrespect for His Word or His laws do not come from the 
same source. 

 
    A contemptuous man may only have one target for his con-
tempt.  There are men who accord respect to everyone 
around them, except one- their wives!  Wives are common 
objects of contempt: 
 

 Col 3:19  Husbands, love your wives, and do not be bitter 
against them.  
 

    This admonition assumes the tendency among husbands to 
take their wives for granted.  Wives are a life-long responsi-
bility, and they turn out to be real human beings after the ro-
mancing stage.  A husband is prone to be disappointed with 
his previous ecstasy.  How could he have perceived her an an-
gelic being?  Well, if there was embellishment, it was coop-
erative.  If there was fantasy, the reality becomes this:  stop 



fantasizing and start loving. 
    Not to play tit for tat, but husbands are also common ob-
jects of contempt by wives.  Not surprisingly, children are 
routinely despised by parents, and, yes, parents by children.  
All the people we are around the most tend to bring out our 
worse- that is, the real us. 
    The scary thought is- is it the real us underneath the new 
man in Christ?  Or is it simply the real us, and the Christian 
man is just a facade? 

    How you feel in your heart can't be played off.  If you think 
you're better than others, it will come out in the way you 
treat them.  But if you are a follower of the Servant of Yah-
weh, you will recognize and fight this tendency, with the abil-
ity to overcome it (not rid its influence from your life, unfor-
tunately). 

 

    The contemptuous person is setting himself up for shame 
and humiliation.  He proceeds lawlessly, and there is a price 
for lawlessness.  There are degrees of insensitivity which im-
morality produces.  God raises the heat and pressure to the 
degree necessary to shamefully expose immorality. 
 

 
 
 
 
 
 
 
 
 
 
 
 



Devotion 6 

  
 
Words of the Verse: 
 

    "Fountain" is from a word meaning "something dug, a 

source." 

     

Analysis of the Verse  
 

Being Compared  

 

 The words of a man's mouth 

 The fountain of wisdom 

 

Their Descriptions: Respectively 

 

 Deep waters  

 A running river 

 

Teaching of the Verse: 

 
    Here is another of Solomon's anthropological studies.  
What is man made of?  Particularly, what is he made of natu-

rally versus what he may become by the fear of Jehovah? 

    Naturally, man's words reflect a very deep source- the im-
age of God.  In some way, a man's words therefore reflect 
God himself.  There is depth, there is eternity, there is life 

Proverbs 18:4 

The words of a man's mouth are deep waters;  
the fountain of wisdom is a flowing stream.  

 



and death in a man's words, as in a man's soul.  This depth and 
breadth reflects the soul of God who made man in His image 
and likeness.  This is why "every idle word will be judged."  It 
is because our idle words testify that we are averting eternal 
issues.  Idle words therefore say as much about us as deep 
philosophical statements. 

    Man's words are like deep waters.  If you ‘dive in’ you can 
sense the depth and fathom what is being said.  But this is all 
true of any man's words- even a fool's.  Solomon is telling us 
that there is something DIFFERENT about the wise man's 
words.  A wise man's words are also deep.  They come from 
depths beneath earth's surface, since they come from a foun-
tain or spring.  The difference is, they don't settle in one area.  
They run along on earth's surface as a stream or river. 

    So what is Solomon saying?  What is the point of the com-
parison between a lake and a stream? 

    First, we realize that he is saying that wisdom is something 
different, something more.  This does not mean that there is 
something wrong with deep waters- or man's words by na-
ture– we all have them.  It only means that by comparison a 
river does something further that commends itself to the defi-
nition of wisdom. 

    What is this something more?  The something more is 
movement.  The river comes to you, so to speak; the lake 
doesn't.  So Solomon seems to be saying that there are depths 
in all men's words if you care to plumb them, but wisdom 
brings the depths to you.  It is possible to get water from ei-
ther source, but wisdom serves it up- man's natural state only 
allows for it.   

    Furthermore, both metaphors are true of the wise man.  
His word are deep, since this is true of all men, and his words 



flow like a river as well.  He can be, as we have pictured it 
before, a hospital and an ambulance. 

    One more thing is peculiar to a stream- it tends to be self-
cleansing.  Still waters are prone to various contaminations 
because there is no easy way to clear them when contami-
nants are introduced.  But in a stream, fresh water is renew-
ing the stream every moment; contaminants are moved 
downstream; they are flushed out by quantities of moving wa-
ter. 

     In fact, the stream is the only water that will carry you to 
God (having been dug out by Him in the first place).  The 
still, deep waters of the lake will only leave man as he natu-
rally is- cut off from God. 
    Another way to turn it is this:  the pond will become or 
supply a stream if it will but continue to fill past its present 
brim. 
 

    So the question for us is:  Do we serve up the flowing wa-
ters of wisdom? 

    Most men are content to have deep waters.  They can 
mouth a few religious platitudes which they think qualify 
them for God's favor.  They do not realize that wisdom goes 
much further than some basic recognitions.  Wisdom takes 
deep thoughts and directs them.  Wisdom becomes salvation.  
Man's natural depths only recognize bigger issues in life, wis-
dom actually utilizes its information.   
    Wisdom knows that man can sense what he does about 
right, wrong, accountability, and eternity because God has 
made us accountable.  The image of God has put enough 
within all of us to clearly recognize God both through seeing 
what He has made and through the testimony of our own soul 
and conscience.  So mere recognition is not enough.  When a 



man becomes wise, he knows that he must line up, like a 
stream, with a definite direction and then go there.  Wisdom 
also becomes obedience. 

 
    Do your words betray bare recognition, or do your words 
head men where God's wisdom directs? 

 

 

 
Devotion 7 

  
 

Words of the Verse: 
 

    "Favor the person" is literally "lift up the face." 

     

Analysis of the Verse  
 

Being Compared  

 

 Showing partiality to the immoral in judgment 

 Turning aside the righteous 'in court' 

 

Their Descriptions: 

 

 Not good  

 Not good 

 

 

Proverbs 18:5 

It is not good to favor the person of the wicked,  
nor to turn aside the righteous in judgment.  

 



Teaching of the Verse: 

 
    This proverb has an official and an unofficial side.   
    On the official side, it is about 'the courtroom'; that is, a 
judge or elder's presence, often convened before the gate of 
ancient eastern cities. 
    On the unofficial side, it is about decisions you and I make 
every day that involve people and justice.  When we ignore 
justice and truth in our dealings with people, we are in trou-
ble.  It's just as much a problem of our contempt for right as 
it is a problem of the inequities we birth among people 
around us. 

    The Hebrew phrase "lifting the face" is very interesting.  
The imagery involved is that of a suppliant kneeling before a 
decision-maker seeking his favor.  If the authority is kindly 
disposed, he 'lifts the face' of the suppliant in acceptance of 
his plea.  The only other place Solomon uses the phrase is in 
6:35, where he says that the husband of an unfaithful wife 
will not "lift the face" of any ransom the adulterous man 
might bring him.  This may mean he would not lift the face of 
the adulterer himself, but it may also mean he would not 
'regard' the ransom. 

    The book of Job gives us important insight on the 'lifting of 
face': 

 

Job 42:8, 9  And now take for you seven young bulls and 
seven rams and go to My servant Job, and offer a burnt 
offering for yourselves. And My servant Job will pray for 
you.  Surely I will lift up his face so as not to do with you 
according to your  folly, in that you have not spoken the 
right about Me, as My servant Job.  And Eliphaz the Te-
manite, and Bildad the Shuhite, and Zophar the Naam-
athite went and did as Jehovah spoke to them. And Jeho-



vah lifted the face of Job.  

 
    Isn't that amazing!  God lifted up Job's face on behalf of  his 
friends!  God would not lift his friends' faces themselves.  It 
seems God purposely chose Job as an intermediary since they 
had written him off as cursed by God. 

    The first use of 'lifting the face' in Scriptures is when the 
angel allowed Lot to escape to a small city instead of the 
mountains: 

 

 Gen 19:21  And He said to him, See, I have lifted up your 
face also as to this thing, without overthrowing the city for 
which you have spoken.  
 

    "Lifted of face" was also an expression for someone of in-
fluence in a community, someone who was generally re-
spected: 

 

 Isa 9:15  The elder and the exalted of face; he is the head.  
And the prophet who teaches lies, he is the tail.  
 

    So to show favor to someone who has done wrong is to 
make a moral judgment.  It is to say, "This person is accept-
able to me."  It is to say, then, about his immorality, 
"Standards of right and wrong vary according to the person."  
But worst of all, it says, "I, not God, will make the final deci-
sion about who or what is acceptable." 

    Just as wicked and ungodly as the above is the decision to 

shade justice in the other direction, to criminalize a good 

person or act.   

    We are prone to commit this error just by being in a bad 
mood!  Nothing that anyone does is acceptable when we are 
angry.  So the righteous gets swept away with the wicked.  



But to look a good person or act right in the eye and con-
demn him- how serious a sin this is! 

    Yet we all have occasion to commit this sin on a daily basis.  
Sometimes it is as someone in authority, like a parent; but it 
also applies to anyone who forms a judgment- a child despis-
ing a parent for a restriction imposed.  We each become our 
own little courtroom by the attitudes we have towards those 
around us.  However, all our little courtrooms are in God's 
bigger courtroom.  What a mockery we live when we fail to 
recognize this and so fail to wield our power accordingly. 

 
    A society is in trouble when standards are not enforced in a 
just and equal way. 

    An individual is in trouble when he inwardly condemns 

those who have done no wrong or overlooks errors of those 

who should be taken to task. 

 

 


