PSALM 50:1-23 REFLECTIONS

fhe apostle Paul articulated the same call to decision. His dual appeal to the Christian
\ gregation in Rome parallels themes in Psalm 50: (1) “present your bodies as a living sacrifice,
iz and acceptable to God, which is your spiritual worship” [Rem 12:1 NRSV), and (2) “Do
o be conformed to this world but be transformed by the renewing of your minds, so that :
-"_may discern what Is the will of God” (Rom 12:2 NRSV). |
"the call to decision presented by Psalm 50, by Jesus, and by Paul is still a crucial one. .
i poctisy is a persistent temptation. Good faith is always in danger of becoming bad religion—a

i -ehamstlc system to put God at our disposal and to give us the illusion of merit and _
bitcontrol. If we think that we are deserving, and if we thirlk that we have things essentially l
i er control, then there will be no need for us to call upon God or to live in dependence ' _
upon God. All that is left is to glorify ourselves (see v. 15). The issue, then, is this: Will we
. e to gratify ourselves? Or will we live in gratitude to God?

PSALM 51:1-19, ACCORDING TO YOUR
STEADFAST LOVE

NRSV
P Psalm 51 Psatm 51
4 ' For the director of music. A psalm of David. To the leader. A Psalm of David, when the
‘When the prophet Nathan came to him after prophet Nathan came to him, after he had
fith DDavid had committed adultery with Bathsheba. gone in to Bathsheba.
L Have mercy on me, O God, ! Have mercy on me, O God,
the " according to your unfailing love; according to your steadfast love;
3 according to your great compassion according to your abundant mercy
. blot out my transgressions. biot out my transgressions.
w’ " Wash away all my iniquity ? Wash me thoroughly from my iniquity,
fgg and cleanse me from my sin. and cleanse me from my sin.
-dl I k
‘ar *For 1 know my transgressions, $ For I know my transgressions,
and my sin is always before me. and my sin is ever before me.
“Against you, you only, have I sinned 4 Against you, you alone, have I sinned,
and done what Is evil in your sight, and done what Is evil in your sight,

. 30 that you are proved right when you speak s0 that you are justified in your sentence |

- and justified when you judge. and blameless when you pass judgment. z
for  *Surely [ was sinful at birth, s Indeed, I was bom guilty, ‘
Ps sinful from the time my mother conceived me. a sinner when my mother conceived me.
2 fSurely you desire truth in the mner parts? )
et you teach® me wisdom in the inmost place. S You desire truth in the mward being;? .
5, ' "Cleanse me with tyssop, and I will be clean; therefore teach me wisdom in my secret :
Ps wash me, and ! will be whiter than snow. heart.
sty Het me hear joy and gladness; 7 Purge me with hyssop, and I shall be clean;
ed " let the bones you have ctushed rejoice. W“hs’;lg;vm I shall be whiter than
to *Hide your face from my sins :
of | < The meanmg of the Hebrew for this phrase 15 tmcertam %6 Or LLECTIne: for . glades;

Yotz desired | . , # you taught +Meanng of Heb tncertain
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NIV
and blot out all my iniquity.

i Create in me a pure heart, O God,
and renew a steadfast spirit within me.
Do not cast me from your presence -
or take your Holy Spirit from me.
12Restare to me the joy of your salvation
and grant me a witling spitit, to sustain me,
‘ 13Then I will teach transgressors your ways,
| and sinners will turn back to you.
MSave me from bloodguilt, O God,
the God who saves e,
and my tongue will sing of your
tighteousness.
150 Lord, open my Hps,
and my mouth will declare your praise.
! 1%You do not delight in sacrifice, er 1 would
bring it;
] you do not take pleasure in bumt offerings.
The sacrifices of God are? a broken spirit;
| a broken and contrite heart,
O God, you will not despise.
'®In your good pleasure make Zion prosper;
build up the walls of Jerusalem.
9Then there will be righteous sacrifices,
whole burnt offerings to delight you;
then bulls will be offered on your altar..
217 Or My sacrifles, O God, is

Dominated by petition, Psalm 51 is ordinarily
| classified as a prayer for help or an individual
l lament/complaint. What sets it apart is that the
| psalmist’s complaint involves his or her own sin-
N fulness. Thus the church has with good reason

included it among the seven penitential psalms
{see also Psalms &; 32; 38; 102; 130; 143),
Indeed, with the possible exception of Psalm 130,

" COMMENTARY
|

NRSV

let the bones that 'fou ‘have.-en
rejoice,
* Hide your face from my sing,

and blot out all my iniquities,

10 Create in me a cleani hem't,o ol
and put a new and right? spisit’
1 Do not cast me away from your
and do not take your holy spfrit
12 Restore to me the]oyofymg =

and sustzin in me a willing® spint,

13 Then I will teach transgressors your way
and sinners will retumn to you,
1 Deliver me from bloodshed, O God,
0O God of my salvation,
and my tongue will sing aloud crh;
deliverance.

15 (O Lord, open my lips,
and my mouth will declare your pral
16 For you have no delight in sacrifice; "
if I were to give a burnt offering, you
would not be pieased.
17 The sactifice acceptable to God¢ is 2 br
spirlt;
a broken and contrite haart O God; you
will not despise. '

¥ Do good to Zion in your good pleasure;
rebuild the walls of Jerusalem,
¥ then you will delight in right sacrifices,
in burnt offerings and whole burat
offerings;
then bulls will be offered on your aita.

a0t speadfast  vOrgeperous  <Or My sdenfice, O God,

Psalm 51 is the most dramatic and familiar of the
Penitential Psalms. As Kraus suggests, it “stands
out in the Psalter. Its peak statements are unique.
And its fullness of insight is incomprehensible.” -
The superscription is the first clue to what
Psalm 51 is about: sin and forgiveness. Although

212. H.J. Kraus, Psalms -59: A Commentary, trans. H. C. Osweld
[Minneapolis: Augsburg, 1988) 507,
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gy, 7-12 petition God for forgiveness and re-crea-

 tion. The series is broken by v. 13, and vv. 13-15
. puticipate the psalmist’s transformed existence.

PSALM 51:1-19 COMMENTARY

;. possible 10 conclude that the superscription
15 the psalm accurately,2'® it is much more
¢hat it was added later by the editors of the
to invite readers to hear Psalm 51 against
ackground of the story of David’s taking of
eba and murder of her husband Uriah (2
el 11), as well as the subsequent confronta-

- between Nathan and David (2 Sam 12:1-14;
et Ps 51:4 and 2 Sam 12:13). This story is as
' puch or more about God’s character than it is

shout human sinfulness, both of which are in
in Ps 51:1-6. The series of imperatives in

Vetses 1617 offer the psaimist’s concluding ob
servations about sin and sacrifice, while vv. 18-19
seem to be 2 second conclusion, perhaps an ad-
dition to an original vv. 1-17.

51:1-6. In the story of David and Bathsheba,
what is finally determinative is not David’s sinful
ness but God’s grace. To be sure, David’s sin had
grave Consequences; the first child born to Bath-
sheba died (see 2 Sam 12:16-19), and David’s
family nearly fell apart (see 2 Samuel 13-1 Kings
1). Nevertheless, David’s sin was forgiven; he was
allowed to live and to remain king (2 Sam 12:13},
despite having broken at least half of the Ten
Commandments, including the ones prohibiting
adultery and murder! Because God's amazing
grace is the most outstanding feature of the story
of David and Bathsheba, it is appropriate in view
of its superscription that Psalm 51 begin with a
focus on God. Before any mention of the vocabu-
lary of sin that dominates vv. 1-5, the psalmist
appeals to God’s character using three key He-
brew words that communicate God’s grace. The
NIV and the NRSV usually translate the first,
“mercy,” as “gracious” (i hanan; see the fre-
quent plea “be gracious” in Pss 4:1; 6:2). The
second word, “steadfast love” (on hesed), is
virtually a one-wotd summary of God’s gracious,
self-giving character (cf. Pss 5:7; 6:4; 13:5; 25:6-7,
10; 33:5, 18, 22; Introduction). The third, “com-
passion” (am rahamirm), which might more ac-
curately be translated “motherly compassion” (see
Commentary on Ps 25:6; Introduction), often ap-

213. See Michael Goulder, The Prayers of David (Psalms 51-72):
Studtes in the Psaiter If, 1SOTSup 102 (Sheffield: JSOT, 1990} 24-30,
51-69.

pears in conjunction with “steadfast love.” Indeed,
because all three key words appear if Exod 34:6-
7, along with three of the four terms for sin found
in Ps 51:1-5 (“iniquity,” “trangression,” and
“sin”), it is appropriate to read Psalm 51 against
the narrative background of the golden calf epi-
sode of Exodus 32-34 as well as against the
background of the story of David and Bathsheba.
Both stories are about God's forgiveness of griev-
ous sin. Just as in 2 Samuel 11-12, so also in
Exodus 32-34, God's character is determinative
and keeps relationship intact. Both Israel and
David are justified, made right with God, by God’s
grace. So it is with the psalmist, who quite rightly
admits that God is “proved right” in God’s judg-
ment (v. 4) but later affirms also that “my tongue
will sing of your righteousness” (v. 14). The
psalmist has been or anticipates being set right,
being justified by God’s grace.

After appealing to God’s character, the psalmist
turns to his or her own sinfulness. Israel’s basic
vocabulary of sin pervades vv. 1-5 {cf. Ps 32:1-5).
In these verses, the most general Hebrew word
for “sin” (mon hatd, vv. 2-4) appears with one of
three more specialized words: “iniquity”/*guilty”
(pw ‘awodn, vv. 2, 5; see also v. 9} involves the
personal guilt or culpability of the sinner; “trans-
gressions” (0o pesa’, v. 3; see also V. 1) suggests
wiltful Tebellion; and “evil” (xn ra‘) conveys the
injurious effects of sinful behavior. The repetition
drives home the point. Sin and its consequences
are pervasive. The emphatic “you, you only” in
v. 4 is not meant to indicate that the psalmist’s
sinful behavior did not have destructive conse-
quences for other people; rather, it suggests that
sin has its origin in the failure to honor God. The
climactic v. 5 has traditionally been cited in dis-
cussions of “original sin,” and rightfully so. It is
not intended to suggest that sin is transtnitted
biologically or that sexuality is sinful by definition.
Rather, it conveys the {nevitability of human fal-
libflity. In each human life, in the human situ-
ation, sin is pervasive. We are born into it, and
we cannot escape it. While sin is a matter of
individual decision, it also has a corporate dimen-
sion that affects us, despite our best intentions
and decisions.

Three of the four terms for sin in vv. 1-5 also
occur in Exod 34:7, recalling again the narrative
context of Exodus 32-34. Furthermore, David’s
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behavior is characterized in 2 Sam 12:9 as “evil”
(cf. Ps 51:4; “evil” is the one term that does not
appear in Exod 34:7), and David admits in 2 Sam
12:13, “I have sinned against the Lozrp” {NRSV).
Again, the recalling of these narrative contexts
suggests that the reality of God’s steadfast love
(see Exod 34:6-7; 2 Sam 7:15) is more fundamen-
tal than the reality of human sinfulness. In short,
God forgives sinners. Appropriately, each of the
repeated words for sin in vv, 1-5 appears as the
object of an imperative addressed to God in vv.
1-2—"blot out” (v. 1dj; see also v. 11; Isa 43:25;
44:22), “wash” (v. 2a; see also v. 7; Jer 2:22;
4:14), “cleanse” (v. 2b; see also vv. 7a, 10g Lev
16:30; Jer 33:8; Ezek 36:25, 33; 37:23). Verse 6
also suggests that sin is not the final word about
humanity. God desires not sinfulhess but faithful-
ness (nw ‘émet; NIV and NRSV, “truth”; see Pss
26:3; 45:4). The wisdom that the psalmist re-
quests consists of openness to God and depen-
dence upon God (see Pss 37:30; 49:3; 90:12; Prov
1:7; 9:10). While sin is inevitable and pervasive
in the human situation, it is not ultimately the
determining reality.

51:7-12. Thus in these verses the psalmist
prays for forgiveness and re-creation. The impera-
tive “purge” {v. 7) is from the same Hebrew root
as the word “sin” in wv. 2-5, 9. It occurs else-
where in this particular verbal form in conjunction
with purifying rituals involving hyssop (see Lev
14:49, 52; Num 19:18-19). While it is clear that
the psalmist alludes to ritual practices in vv. 142,
7-9, the language is figurative. The real point is
that by God’s action, the psalmist has been or will
be forgiven and transformed. Sin and guilt will
not be the final words; they will give way to joy
(vv. 8, 12).

The psalmist’s faith in God’s transforming
power is particularly evident in vv. 10-12. The
verh “create” {7 bara’) is used in the OT only
of God’s activity. It is particularly prominent in
the opening chapters of Genesis (1:1, 21, 27; 2:3,
4) and in Isaiah 40-55, where God's creative
activity involves the doing of a “new thing” (Isa
43:15-19; 48:6-7; see also Isa 41:20; 45:7-8). It
is significant, too, that “create” is used in the
context of God’s selfrevelation in Exodus 34.
Immediately following God’s words to Moses in
Exod 34:6-7, Moses appeals to God that “the Lorp
go with us” and “parden our iniquity and our sin”

(34:9 NRSV). God responds by making a cow

and by promising to “perform marvels, sy
have not been petformed [lit., “been created j
all the earth or in any nation” (34:10 NRSY) Mgod. T
short, it is God’s fundamental character to res
rehabilitate, re-create sinners. In the con;
Exodus 32-34, Istael’s life depended on it Xt
context of 2 Samuel 1112, David’s life deperjds ¢
on it; and in Psalm 51, the psalmist affirms g
his or her life also depends on God’s willinge it evel
to forgive and God’s ability to re-create sinng Despl

The association of the terms “clean,” “heass the psa
“new,” and “spirit” calls to mind Ezek 36:25 AFHNESS.
which also testifies to God’s willingness to forgige - ent.
and ability to re-create. The repetition of the weig {ecomp
“spirit” (mn rdah) in vv. 10-12 reinforces thg proclam
message. The mention of God’s “holy SPHit7-§ slared (
unusual (see elsewhere only Isa 63:10-11), particip
God’s Spirit elsewhere is also suggestive of Go fw. 14
creative activity. In Gen 1:2, God’s Spirit moveh tende
over the deep; God’s Spirit is responsible for tﬂﬂ ;ﬂe‘m o
life and its sustenance (fob 34:14-15). For the sacrific
psalmist to receive a new spirit (v. 10) and to I 3
in the presence of God’s Spirit (v. 11) meails 3‘%35;;

nothing short of new life. In biblical terms, to bie
saved means to be restored to conditions that
make life possible, and for the psalmist, forgive
ness means salvation (v. 12; see also v.' 14), What.
precisely is meant by “a willing spirit” is uncleat,
but it may connote generosity (see Exod 35:5;
22). In Isa 32:5, 8, the Hebrew word for “noble”
(a1 nadit) is the opposite of “fool” (oms nabal
recall “wisdom” in Ps 51:6), and the noble are
those who attend to the needs of others (see Isa
32:6).

51:13-17. The psalmist directs his or her
thoughts to others in v. 13. Having been made
new, the psalmist promises to share this expefi: .
ence with others. The vocabulary that dominates “hrok
vv. 1-5 recurs in v. 13, but with a twist. The
chief among transgressors and sinners will be thé
teacher of transgressors and sinners. The recomr cond!
ciled will bear the message of reconciliation (see
Ps 32:8). Because sheer grace is always a scandal,
those who faithfully witness to God’s grace will
always need to pray, “Deliver me from blood-
shed” (v. 14). This may especially be the case for
one who has been known previously as a notort-
ous sinner. As a comparison of the NRSV with
the NIV suggests, v. 14a can be interpreted dif
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e =

aking a covejj wntly. The Hebrew word in question (o7
narvels, ) can mean “bloodshed” or “violence,” but
€en createq also mean the guilt incurted from shedding

. This meaning would also be suitable for
‘who has presented oneself as chief among
ers, especially if Psalm 51 is heard in the
oxt of David’s murder of Uriah. In this case,

s life depe 44 continues the appeal for forgiveness in vv.
ist affirmsg 6-12. Perhaps the ambiguity is intentional,
d’s Willingrigs; \pt even if not, it is quite appropriate.
Teate sinnes " Despite opposition or anticipated opposition,
an,” “hegpye ihe psalmist is committed to making a public
zek 36:2599 witness. An inward transformation is not suffi-
16s5 to forgiye. ent. The clean heart and new spirit will be
1 of the wopg ‘aecompanied by outwardly visible and audible
einforces thit proclamation. God’s “new thing” must be de-
oly spirit” g clared (see Isa 48:6). Every organ of speech will
3:10-11), butl participate—*“my tongue,” “my lips,” “my mouth”
tive of God¥ f#v. 14-15). This outpouring of praise is apparently
Spirit moves intended to replace what may customarily have
1sible for af been offered as a public witness—namely, a ritual
5). For thg sacrifice {v. 16). At this point, Psalm 51 recalls
) and to live Ps 50:14, 23, where the proper sacrifice is iden-
11) means fified as “thanksgiving”"—that is, humble gratitude
erms, to pe - accompanied by faithful words and deeds (see Ps
litions that 50:17-21). Verse 16 also recalls the prophetic
ist, forgiver critiques of sacrifice that communicate God’s de-
14). What sire that ritual actions be accompanied by personal
Is unclear, commitment and transformation (see 1 Sam
ixod 355, 15:22; Isa 1:12-17; Hos 6:6; Amos 5:21-24; Mic
or “noble” 6:6-8); in short, God desires the whole self.
) nabal; And this is exactly what the forgiven, trans-
noble arg formed psalmist affirms in v. 17 and, at least
' (see Isa implicitly, offers to God (see NIV and NRSV
notes). What God desires is “a broken spirit; a
s or her broken and contrite heart.” The two occurrences
'en made of “broken” ("mi nishadr) translate the Hebrew
'S experi- Ioot very literally; and that translation may be
orminates misleading. Contemporary persons tend to hear
7ist. The “broken,” when used in regard to people, as
1l be the something like “dysfunctional.” Even elsewhere
2 recon- In the OT, brokenheartedness is not a desirable
ion (see condition but something from which God delivers
scandal,
ice will
blood-
~ase for
notort-
v with
ed dif
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(see Ps 34:18, Isa 61:1). What brokenheartedness
means in Ps 51:17, however, is captured by the
word “contrite,” which is a more interpretive
translation of a word that literally means
“crushed” {see v. 8). God does not want “broken”
or “crushed” persons in the sense of “oppressed”
or “dysfunctional.” Rather, God desires humble,
contrite persons who are willing to offer God their
whole selves, If pride is the fundamental sin that
leads to idolatry, then the transformed psalmist
now evidences a humility that inevitably leads to
praise. The psalmist’s offering to God is the whole
self. The psalmist has much to proclaim, but it is
not about self. It is about God (vv. 14-15). The
psalmist’s public witness is directed in precisely
the same direction as was the urgent appeal: at
the character of God.

51:18-19, These verses may be a later addi-
tion to clarify the perspective on sacrifice in vv.
16-17. In any case, the effect of the final form is
to give the intensely personal testimony of vv.
1-17 a corporate dimension, one that perhaps has
been prepared for by the similarity in terminology
between vv. 10-12 and prophetic texts like Ezek
36:16-36, which envisions the restoration of Israel
after the exile. Because of the prayer for Zion and
Jerusalem in v. 18, several scholars suggest that
vv. 18-19 were added in the post-exilic period to
make Psalm 51 more suited for corporate use in
that era. (See the Introduction for a description
of evidence that the psalter as a whole was shaped
in response to the crisis of exile.) In any case,
these verses are an apt reminder that sin is never
simply a matter of individual decision; it is also a
matter of corporate, institutionalized evil. They
suggest also that the justification of the individual
sinner does not obviate the need for participation
in the worship of the community but enables
proper participation. “Right sacrifices” will be of-
fered by those who have first offered their whole
selves to God. By the mercies of God, even the
traditional rituals, the same old order of worship,
will be transformed.

REFLECTIONS

1. Psalm 51 calls to our attention a perennial feature of the human situation: sin (see
Commentary on Psalm 32). As A. Whitney Brown has said of human history, “Any good
history book Is mainly just a long list of mistakes, complete with names and dates. It's very




PSALM 51:1-19 REFLECTIONS

embatrassing.”* This characterization is Preeminently true of the Bible. Israel’s story ig
a long list of mistakes. Claus Westermann pointed out that Exodus 32-34 proves
baradigmatic of the whole history of Israel.> David’s story and the history of the subs
monarchy are indeed very embarrassing, So is the psalmist’s story in Psalm 51. §q
behavior of the disciples in the Gospels (see Matt 26:56). So is the situation of th
church, revealed in the letters of Paul (see esp, 1 Corinthians), So is the history of the ¢}
church throughout the centuries. So are the denominational and congregational liveg

contemporary church. So are the details of our life stories, if we are honest enough tg aemn
it. In short, Psalm 51 is not just about Israel or David or some unknown ancient ps . s 2
is also about us! It is about who we are and how we are as individuals, families, churchegz 4 C 15 an
Ppervades our lives. Ii's very embarrassing, 3 R

That is the bad news, But the good news of Psalm 51 is even more prorminent. Psalmz3y ’: e and

Is not just about hurman hature; it is aiso about God’s nature. And the good news s thy

Is willing to forgive sinners and is able to Te-create people. Israel’s corporate life is an eXaty
(see Ezek 36:16-36). David’s life is an example. And the psalmist here offers his or her
life as an example as well. To be Sure, sin is a powerful and persistent reality, but God's.
is a more powerful and enduring reality. By the grace of God, a persistently disobedient p
become partners with God in “an everlasting covenant” (Isa 55:3 NRSV]. By the grace of
dull and disobedient disciples of Jesus become known as those “who have been ing e
world upside down” (Acts 17:6 NRSV). By the grace of God, Saul, the former murderg T
becomes Paul, ambassador for Ghrist. Grace is fundamental. That is the good news,

2, 1t should not surprise us that the apostle Paul knew Psalm 51. He quoted it in Rom 24°

as part of his argument for the universality of human sinfulness. Byt this argument is | ! _‘ﬂ:w
Prelude to Paul’s proclamation of fustification of the sinful by God’s grace (see Rom 3:21-31_9_» When Dx
Paul, of course, saw this reality revealed in Jesus Christ. What Paul proclaimed to 1 ioid bt

So if anyone is in Christ, there is a new creation; everything old has passed away; see, everything Jf'l oy dc
has become new! All this is from: God, who reconciled us to himself through Christ, and has Why
given us the ministry of reconciliation; that is, in Christ God was reconciling the world to ‘himseff, B you °
not counting their trespasses against them, and entrusting the message of reconciliation to us. So I ir@ur to
we are ambassadors for Christ, since God is making his appeal through us; we entreat you on 3 ‘I tis

behaif of Christ, be reconciled to God, {NRSV)

Psalm 51 is also an invitation to “be reconciled to God.” As Paul knew, reconciliation ~ You lov
happens as a result of God’s willingness to forgive; the result is a new creation (see Ps 51:10-12}, falsel
and the reconciled are entrusted with the message of reconciliation (see Ps 51:13). Like the :
bsalmist, too, Paul must have found it niecessary to pray often, “Deliver me from bioodshed” You lo
(Ps 51:14; see 2 Cor 0:4-5). Jesus also, of course, expetienced the violence of persons who 0w
Opposed what they perceived to be the scandalous proclamation of God's grace. :

In the final analysis, Psalm 51 is a broclamation of the good news of the justification of

for response in 12:1-2. His appeal is reminiscent of the point at which the psalmist arrives m

he
51:17 and the direction taken to get there (see Reflections on Psalm 50):

I appeal to you therefore, brothers and sisters, by the mercies of God, to present your podies as *The 1'i

2 living sacrifice, holy and acceptable to God, which is Your spiritual worship. Do not be conforrned thes

to this world, but be transformed by the renewing of your minds, so that you tnay discern what 1 = ate

Is the will of God—what is good and acceptable and perfect, (NRSV) wh
214. A Whitney Brown, The Big Plcture: An American Commentary (New York: Harper Petenniai, 1991] 12, + Title. Prc
215. See Claus Westermann, Elements of Old Testament Theology, rans, D. W, Stott {Atlanta: John Knox, 1082} 50, 54.
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: "'psalmist has anticipated Paul’s advice. By the mercies of God (v. 1}, the psalmist presents
acrifice {51:17). The transformed psalmist (vv. 10-12) then

e to discern the will of God (v. 133) and begins to participate with God in transforming
world (v. 135). By the grace of God, amid the persistent reality of human sinfulness, there

"¢ a new creation.

3. As testimony to the pervasiveness of sin and as a call to be reconciled to God, Psalm
51 s clearly appropriate for its assigned use on Ash Wednesday and during the season of Lent.
' As a powerful proclamation of God’s grace, this psalm is clearly also a psalm for all seasons,
nd it is appropriate that it is used oftens in worship. Paraphrases of Psalm 51, especially of
“w. 1-5 and 10-12, are frequently used as confessions of sin. Many persons would recognize
¢ 15 as a call to worship, and perhaps they would appreciate it even more if they knew its

source and context.

PSALM 52:1-9, I TRUST IN GOD’S
UNFAILING LOVE

Psalm 52

For the director of music. A maskil? of David.
When Doeg the Edomite had gone to Saul and
told him: “David has gone to the house of
Ahimelech.”

"Why do you boast of evil, you mighty man?
Why do you boast all day long,
_ you who are a disgrace in the eyes of God?
Your tongue plots destruction;
" it is like a sharpened razor,
 you who practice deceit.
" SYou love evil rather than goed,
falsehood rather than speaking the
- truth.
%You love every harmful word,
O you deceitful tonguel
SSurely God will bring you dow to
everlasting run:
He will snaich you up and tear you from
your tent;
he will uproot you from the land of the
living, Selah
%The righteous will see and fear;
they will Jaugh at him, saying,
"“Here now is the man
who did not make God his stronghold

a Title: Probably a literary or musical term

Selah

NRSV

Psalm 52

To the leader. A Maskil of David, when Doeg
the Edomite came to Saul and said to him,
“David has come to the house of Ahimelech.”

1 Why do you boast, O mighty one,
of mischief done against the godly?”
All day long 2you are plotting destruction.
Your tongue is like a sharp razor,
you worker of treachery.
3 You love evil more than good,
and lying more than speaking the
truth.
4 You fove all words that devour,
Q deceitful tongue.

Selah

S But God will break you down forever;
he will snatch and teat you from your
fent;
he will uproot you from the land of the

Hving. Selah
¢ The righteous will see, and fear,
and will laugh at the evildoer,* saying,
7 4See the one who would not take
refuge in God,
but trusted in abundant riches,
and sought refuge in wealth!”c

4Cn Compare Sy Heb the kindness of God oHeb fum
«SyrTg Heb mn hus destruction




