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What is Reformed Theology? 

Understanding the Basics 

R.C. Sproul 

 

Theological Structure: 
 

Historical Theology 

Systematic Theology 

Biblical Theology 

Hermeneutics 

 

A Theology, Not a Religion: 
 

pp. 10-11 – Historically the study of religion has been subsumed under the 

headings of anthropology, sociology, and even psychology. The academic 

investigation of religion has sought to be grounded in a scientific empirical 

method. The reason for this is quite simple. Human activity is part of the 

phenomenal world. It is activity that is visible, subject to empirical analysis. 

Psychology may not be as concrete as biology, but human behavior in response to 

beliefs, urges, opinions, and so forth can be studied in accordance with the 

scientific method. 

 

To state it more simply, the study of religion is chiefly the study of a certain kind 

of human behavior, be it under the rubric of anthropology, sociology, or 

psychology. The study of theology, on the other hand, is the study of God. 

Religion is anthropocentric; theology is theocentric.  

 

The subject matter of theology proper is God; the subject matter of religion is man. 

 

The Study of Scripture: 
 

p. 11 – Historically the Bible was received by the church as a normative depository 

of divine revelation. Its ultimate Author was thought to be God Himself. This is 

why the Bible was called the verbum Dei [Word of God] or the vox Dei [Voice of 

God]. It was considered to be a product of divine self-disclosure. The information 

contained within it comes, not as a result of human empirical investigation or 

human speculation, but by supernatural revelation. 
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Historically Christianity claimed to be and was received as revealed truth, not truth 

discovered via human insight or ingenuity. 

 

[9] but just as it is written, “THINGS WHICH EYE HAS NOT SEEN AND 

EAR HAS NOT HEARD, AND WHICH HAVE NOT ENTERED THE 

HEART OF MAN, ALL THAT GOD HAS PREPARED FOR THOSE WHO 

LOVE HIM.” 
 

This verse has often been misinterpreted as referring to heaven – “EYE HAS NOT 

SEEN AND EAR HAS NOT HEARD, AND WHICH HAVE NOT ENTERED 

THE HEART OF MAN, ALL THAT GOD HAS PREPARED FOR THOSE WHO 

LOVE HIM”. But the rule of interpretation is context, context, context. Up to this 

point, the subject of heaven has not been topic of discussion, but God’s hidden 

wisdom in the person and work of Jesus Christ. Therefore, the point that Paul is 

making in this verse quoted out of Isaiah 64:4, is to solidify that God’s wisdom 

impenetrable by human reason and intellect alone – “EYE HAS NOT SEEN” 

[eiden – to see; aorist indicative active; 3rd person sing.]; 

  

Man’s mental perception cannot see this wisdom of God apart from divine 

illumination; “AND EAR HAS NOT HEARD” [akouo – to hear; aorist indicative 

active; 3rd person sing.]; Man is not receptive to this wisdom unless God opens 

their ears; “AND WHICH HAVE NOT ENTERED THE HEART OF MAN” – 

“entered” [anabaino – aorist indicative active; 3rd person sing.] The wisdom of 

God cannot entered into the heart of man until God first takes away the heart of 

stone and give him a heart of flesh. The first three lines coincide with verses 6b 

and verse 8: Scrip. Ref: verse 6 – “a wisdom, however, not of this age, nor of the 

rulers of this age” – “EYE HAS NOT SEEN AND EAR HAS NOT HEARD”; 

verse 8 – “for if they understood it, they would not have crucified the Lord of 

glory” – “AND WHICH HAVE NOT ENTERED THE HEART OF MAN.” The 

world is the way it is because God’s has chosen to keep His wisdom hidden from 

them because of their rebellion against Him. “EYE HAS NOT SEEN AND EAR 

HAS NOT HEARD, AND WHICH HAVE NOT ENTERED THE HEART OF 

MAN, ALL THAT GOD HAS PREPARED FOR THOSE WHO LOVE HIM” – 

“prepared” [hetoimazo – aorist indicative active; 3rd person sing.]; “those who 

love him” [agapao – to love; present participle active; dat. masc. plural]; Listen, 

the reason why we are viewed by the world as fools and the gospel as foolishness 

is because God has kept hidden from the world all the blessings God has prepared 

for us in the gospel. This secret to life is only granted to “those who love Him”. 

And “those who love Him” are only those whom God loved first: Scrip. Ref: 1 

John 4:19 – We love, because He first loved us.  
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This last line corresponds to the statement made in verse 7 – “the hidden wisdom, 

which God predestined before the ages to our glory” – “ALL THAT GOD HAS 

PREPARED FOR THOSE WHO LOVE HIM”} 

 

The Study of History: 
 

pp. 12-13 – A second way we study theology is historically… We examine 

historical councils, creeds, and writings of theologians such as Augustine, Thomas 

Aquinas, Martin Luther, John Calvin, Karl Barth, and others. We study various 

theological traditions to learn how each one understood the content of biblical 

theology. 

 

The Study of Nature: 
 

pp. 13-14 – A third way of studying theology is by studying nature for clues it 

gives about God’s character. This we call natural theology. Natural theology refers 

to information about God that is gleaned from nature. 

 

Psalm 19:1-2 – The heavens are declaring the glory of God; And their expanse 

is declaring the work of His hands. [2] Day to day pours forth speech, And 

night to night reveals knowledge. 

 

[From creation we can discern that God is powerful and wise: Scrip. Ref: Rom. 

1:20 – For since the creation of the world His invisible attributes, His eternal 

power and divine nature, have been clearly seen, being understand through what 

has been made, so that they are without excuse; We can discern that God cares for 

all living creatures: Scrip. Ref: Matt. 6:26 – Look at the birds of the air, that they 

do not sow, neither do they reap, nor gather into barns, and yet your heavenly 

Father feeds them. Are you not worth much more than they? We can discern that 

God shows common grace to both evil and good people: Scrip. Ref: Matt. 5:45 – 

for He causes His sun to rise on the evil and the good, and sends rain on the 

righteous and the unrighteous.] 

 

Classical theology made an acute distinction between special revelation and 

general revelation… Special revelation is special because it provides specific 

information about God that cannot be found in nature. Nature does not teach us 

God’s plan for salvation; Scripture does. 
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General revelation is general because it reveals general truths about God and 

because its audience is universal. Every person is exposed to some degree to God’s 

revelation in creation. (Scrip. Ref: Rom. 1:18-21) 

 

p. 16 – Our theology should be informed by both the Bible and nature. The two 

come from the same revelatory source, God Himself.  

 

Queen of the Sciences: 
 

The study of theology includes a study of mankind, but this is from a theological 

perspective. 

 

Theology and Religion at Sinai: 

 

Exodus 32 

 
p. 19 – There is much wrong here. In the first place, the bull was the sacred image 

of the heathen gods of Egypt. By making their own bull-idol, Israel conformed 

their religion to the world around them. Their new religion was now relevant. They 

had a god that they could control. They made it and they could discard or destroy 

it. The cow gave no law and demanded no obedience. It had no wrath or justice or 

holiness to be feared. It was deaf, dumb, and impotent. 

 

[My thoughts – Idolatry reveals two things about us as humans: 1] We were made 

to worship; 2] In our fallenness we tend to worship what will give us a license to 

sin.] 

 

Foundations of Reformed Theology: 

 
1. Centered on God 

 

p. 23 – The science of systematic theology is so called because it attempts to 

understand doctrine in a coherent and unified manner… its goal is to discern the 

interrelatedness of the teachings of Scripture itself. Historically the systematic 

theologian assumed that the Bible is the Word of God, and as such is not filled 

with internal conflict and confusion. 

 

Therefore the Reformed quest for a systematic theology is an effort to discover and 

define the system of doctrine taught internally by the Scriptures themselves… 
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Because theology is systematic, every doctrine of the faith touches in some way 

every other doctrine. 

 

Reformed theology is first and foremost theocentric rather than 

anthropocentric…Because we have such a lofty view of God, we care so much 

about the one created in His image… Reformed theology maintains a high view of 

the worth and dignity of human beings. 

 

Reformed theology applies the doctrine of God relentlessly to all other doctrines, 

making it the chief control factor in all theology. 

 

Reformed Theology is Catholic: 

 

p. 27-28 – In the 17th century a dispute arose in the Reformed community in 

Holland. A group of theologians became known as the Remonstrants because they 

remonstrated [protested] against 5 articles of Reformed Theology. These five 

points later became known as the “Five Points of Calvinism,” which have been 

summarized by the popular acrostic TULIP, which stands for Total depravity, 

Unconditional election, Limited atonement, Irresistible grace, and the 

Perseverance of the saints. 

 

There is much more to Reformed theology than the five points. 

 

Reformed theology is not only systematic but also catholic, sharing much in 

common with other communions that are part of historic Christianity… so the 

Reformers called the church back to its apostolic and biblical roots. 

 

[My thoughts – Much of Reformed theology, particularly as it relates to its God-

centeredness and doctrine of salvation is biblical theology.] 

 

So the church is to pass on a tradition to each successive generation… The term 

“tradition” refers to that which is “given over”… The church is called to be semper 

reformanda, “always reforming”. 

 

Reformed Theology is Evangelical: 

 

The term evangelical came into prominence during the Reformation, when it was 

virtually a synonym for protestant. Historians have often suggested that the two 

chief causes of the Reformation were the issues of authority and justification. 

Frequently the issue of authority is called the Reformation’s formal cause, while 
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the issue of justification is called its material cause… The twin slogans of sola 

Scriptura and sola fide became the battle cries of the Reformation. 

 

When we declare that Reformed theology is evangelical, we mean that Reformed 

theology shares with other Protestant groups a commitment to the historic 

doctrines of sola Scriptura and sola fide. 

 

Since the biblical word for gospel is evangel, they used the term evangelical to 

assert their conviction that sola fide is the gospel. 

 

God is Incomprehensible: 

 

p. 32 – the doctrine of “theology proper,” that is, the doctrine of the nature and 

character of God Himself. 

 

The doctrine of God’s incomprehensibility calls attention to the distance between 

the transcendent Creator and His mortal creatures… “The finite cannot grasp (or 

contain) the infinite”… We enjoy an apprehensive knowledge of God, but not a 

comprehensive knowledge. 

 

Scrip. Ref: Isa. 55:8-9 – “For My thoughts are not your thoughts, Neither are your 

ways My ways,” declares the Lord. [9] “For as the heavens are higher than the 

earth, So are My ways higher than your ways, And My thoughts than your 

thoughts.  

 

Quote: Martin Luther – “a distinction must be observed when the knowledge or, 

more precisely speaking, the subject of the Divine Being is under discussion. The 

dispute must be about either the hidden (abscondito) God or the revealed (revelato) 

God. No faith in, no knowledge and no understanding of, God, insofar as He is not 

revealed, are possible… What is above us is none of our business. For thoughts of 

this kind, which want to search out something more sublime, above, and outside 

that which has been revealed about God, are thoroughly diabolical… Let God 

rather keep His decrees and mysteries in hiding. 

 

Scrip. Ref: Deut. 29:29 – “The secret things belong to the Lord our God, but the 

things revealed belong to us and to our sons forever, that we may observe all the 

words of this law.” 

 

The knowledge of man and the knowledge of God are interrelated. 
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Quote: John Calvin – “it is evident that man never attains to a true self-knowledge 

until he has previously contemplated the face of God, and come down after such 

contemplation to look into himself… So long as we do not look beyond the earth, 

we are quite pleased with our own righteousness, wisdom, and virtue; we address 

ourselves in the most flattering terms, and seem only less than demigods. But 

should we once begin to raise our thoughts to God, and reflect what kind of Being 

He is, and how absolute the perfection of that righteousness, and wisdom, and 

virtue, to which, as a standard, we are bound to be conformed, what formerly 

delighted us by its false show of righteousness, will become polluted with the 

greatest iniquity; what strangely imposed upon us under the name of wisdom, will 

disgust by its extreme folly; and what presented the appearance of virtuous energy, 

will be condemned as the most miserable impotence. So far as those qualities in us, 

which seem most perfect, from corresponding to the divine purity. 

 

Scrip. Ref: Job 38-42; Isa. 6:1-8; Lk. 5:1-8; 2 Cor. 3:18 

 

God is Self-Sufficient: 

 

Reformed theology places great emphasis on God’s self-sufficiency. This 

characteristic is related to God’s aseity, the idea that God and God alone is the 

ground of His own being. He derives His being from nothing outside of Himself. 

He is self-existent. In popular language we frequently refer to God as the Supreme 

Being and to ourselves as human beings. 

 

Illustration: 

 

p. 37 – God’s self-existence is a conversation between two children. The first child 

asks, “Where do trees come from?” The second child replies, “God made the 

trees.” “Where did we come from?” The second child says, “God made us.” “Well 

then,” the first child asks, “where did God come from?” Immediately the second 

child answers, “God made Himself.” 

 

The second child’s first two answers were fine. It was his third answer that got him 

in theological hot water. God did not make Himself. The very point of aseity is that 

God is not made… He has the very power of being within Himself. 

 

Scrip. Ref: Psalm 90:2 – Even from everlasting to everlasting, Thou art God.  
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God is Holy: 

 

pp. 39-40 – God’s holiness refers to two distinct but related ideas. First the term 

“holy” calls attention to God’s “otherness,” the sense in which He is different from 

and higher than we are. It calls attention to His greatness and His transcendent 

glory. The second meaning of holiness has to do with God’s purity. The perfection 

of His righteousness is displayed in His holiness. 

 

Quote: John Calvin – “Hence that dread and amazement with which, as Scripture 

uniformly relates, holy men were struck and overwhelmed whenever they beheld 

the presence of God. When we see those who previously stood firm and secure so 

quaking with terror, that the fear of death takes hold of them, nay, they are, in a 

manner, swallowed up and annihilated, the inference to be drawn is, that men are 

never duly touched and impressed with a conviction of their insignificance, until 

they have contrasted themselves with the majesty of God”. 

 

The very essence of idolatry involves the distortion of God’s character… As Paul 

declared to the Romans, idolatry consists in exchanging the glory of God for a lie, 

elevating the creature and denigrating the Creator [Rom. 1:22-25]. 

 

Quote: Calvin – “Like a water gushing forth from a large and copious spring, 

immense crowds of gods have issued from the human mind, every man giving 

himself full license, and devising some peculiar form of divinity, to meet his own 

views.” 

 

And distortion of the character of God poisons the rest of our theology. The 

ultimate form of idolatry is humanism, which regards man as the measure of all 

things. Man is the primary concern, the central focus, the dominant motif of all 

forms of humanism.  

 

2. Based on God’s Word Alone 

 

Quote: Martin Luther at the Diet of Worms – “Unless I am convinced by Sacred 

Scripture or by evident reason, I will not recant. My conscience is held captive by 

the Word of God and to act against conscience is neither right nor safe.” 

 

Historians have frequently explained the Protestant Reformation by describing its 

material cause and its formal cause. Its material cause was the dispute over the 

doctrine of justification by faith alone [sola fide]; its formal cause, the dispute over 

biblical authority [sola Scriptura]. 
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The term sola Scriptura simply means “by Scripture alone.” This slogan declared 

the idea that only the Bible has the authority to bind the consciences of believers. 

Protestants did recognize other forms of authority, such as church offices, civil 

magistrates, and church creeds and confessions. But they saw these authorities as 

being derived from and subordinate to the authority of God. Fallible authorities 

cannot bind the conscience absolutely; that right is reserved to God and His Word 

alone. 

 

The Inspiration of Scripture: 

 

p. 44 – The Bible is the Word of God, the verbum Dei, or the voice of God, the vox 

Dei. 

 

Scrip. Ref: 2 Tim. 3:16-17 – All Scripture is inspired by God, and is profitable for 

doctrine, for reproof, for correction, for training in righteousness, that the man of 

God may be adequate, equipped for every good work.  

 

The Greek word “theopneust,” means “God-breathed.” Though the word is usually 

translated “inspired,” which means “breathe in,” technically “theopneust” refers to 

a breathing out, which might more accurately be translated “expired”. Paul is 

saying that Scripture is “expired,” or “breathed-out” by God. 

 

The doctrine of inspiration declares that God enabled the human writers of 

Scripture to be agents of divine revelation, so that what they wrote was not only 

their writing but in a higher sense the very Word of God. 

 

The crucial point of the biblical claim to authority is that God is the source who 

breathes out His word. It is clear from a study of the Bible itself that the authors’ 

individual styles remain intact. The inspiration of the Bible refers then to the divine 

superintendence of Scripture, preserving it from the intrusion of human error. It 

refers to God’s preserving His Word through the words of human authors. 

 

The Infallibility of Scripture: 

 

p. 45 – Infallibility refers to its indefectibility or the impossibility of its being in 

error. That which is infallible is incapable of failing. 
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When we say the Bible is infallible in its origin, we are merely ascribing its origin 

to a God who is infallible… It is precisely because humans are given to error that, 

for the Bible to be the Word of God, its human authors required assistance in their 

task. 

 

The Inerrancy of Scripture: 

 

p. 48 – Infallibility means that something cannot err, while inerrancy means that it 

does not err. Infallibility describes ability or potential. It describes something that 

cannot happen. Inerrancy describes actuality. 

 

Illustration: 

 

For example, I could score 100% on a spelling test. In this limited experience I was 

“inerrant”; I made no mistakes on the test. This would not warrant the conclusion 

that I am therefore infallible.  

 

p. 50 – Clearly inerrancy and infallibility do not extend to copies or translations of 

Scripture. Reformed theology restricts inerrancy to the original manuscripts of the 

Bible, or the autographa. [Ex: (KJV) 2 Chron. 22:2 – Forty and two years old was 

Ahaziah; this is a copyist error, when compared to 2 Kings 8:26 it is really 22 years 

old] 

 

The original revelation is the chief concern of the doctrine of inerrancy. Though 

we do not possess the autographs themselves, we can reconstruct them with 

remarkable accuracy. The science of textual criticism demonstrates that the 

existing text is remarkably pure and exceedingly reliable. 

 

Illustration: 

 

Suppose the normative yardstick housed at the National Bureau of Standards were 

to perish in a fire. Would we no longer be able to determine the distance of three 

fee with accuracy? With the multitude of existing copies, we could reconstruct 

with almost perfect accuracy the original yardstick. To restrict inerrancy to the 

original documents is to call attention to the source of biblical revelation: the 

agents who were inspired by God to receive His revelation and record it. 

 

Reformed theology carries no brief for the infallibility of translations. We who 

read, interpret, or translate the Bible are fallible.  
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The Authority of Scripture: 

 

p. 51 – A famous bumper-sticker reads as follows: “God says it. I believe it. That 

settles it.” 

 

What is wrong with this statement? It suggests that the matter of biblical authority 

is not settled until the person believes the Bible. The slogan should read: “God says 

it. That settles it.” Once God opens His holy mouth, the matter is settled. 

 

Scrip. Ref: Prov. 13:13; Lk. 16:27-31; John 5:39-47; Heb. 4:12-13 

 

The sixty-six books of the Bible together comprise the “canon” of Scripture. The 

term “canon” means “measuring rod” or “rule”. The Reformers did not recognize 

the books of the Apocrypha [written during the intertestamental period] as part of 

the canon. 

 

Calvin argues that there is a big difference between the church’s recognizing the 

Bible’s authority and the church’s creating the Bible’s authority. 

 

Quote: Martin Luther – “It is not the Word of God because the church says so; but 

that the Word of God might be spoken, therefore the church comes into being. The 

church does not make the Word, but it is made by the Word.” 

 

3. Committed to Faith Alone 

 

p. 59 – Though this doctrine is not unique to Reformed theology, there would be 

no Reformed theology without it. During the Reformation Martin Luther said this 

is “the article with and by which the church stands, without which it falls…. This 

doctrine is the head and the cornerstone. It alone begets, nourishes, builds, 

preserves, and defends the church of God; and without it the church of God cannot 

exist for one hour…” 

 

p. 60 – How can a sinner, an unjust person, ever withstand the judgment of a holy 

and just God? As the psalmist put it, “If You, LORD, should mark iniquities,… 

who could stand?” [Psa. 130:3] 

 

How is a person justified? Clearly justification involves a legal judgment by God, a 

declaration by Him that we are just… On what basis or grounds does God ever 
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declare anyone just? Must we first become just inherently before God will make 

such a declaration? Or does he declare us just before we are in ourselves actually 

just? John Calvin answered the question this way: “A man is said to be justified in 

the sight of God when in the judgment of God he is deemed righteous, and is 

accepted on account of his righteousness; for as iniquity is abominable to God, so 

neither can the sinner find grace in His sight, so far as he is and so long as he is 

regarded as a sinner. Hence, wherever sin is, there also are the wrath and 

vengeance of God… Thus we simply interpret justification, as the acceptance with 

which God receives us into His favor as if we were righteous; and we say that this 

justification consists in the forgiveness of sins and the imputation of the 

righteousness of Christ.” 

 

The Reformed doctrine of justification is often called forensic justification. The 

term forensic is frequently heard in criminal trials. We hear of forensic evidence 

and forensic medicine. The word forensic refers to legal declarations. Forensic 

justification means we are declared righteous by God in a legal sense. 

 

Luther captured the idea of forensic justification with his famous Latin phrase, 

simul justus et peccator, “At the same time [simultaneously], just and sinner.” The 

two assertions, just and sinner, refer to the same person at the same time, but not in 

the same relationship. The person considered in himself remains a sinner, yet at the 

same time, by virtue of the imputation of Christ’s righteousness, the person is 

considered just in the sight of God.  

 

Justification by Faith Alone: 

 

p. 67 – “Justification by faith alone” is merely shorthand for “justification by the 

righteousness of Christ alone… The “alien righteousness” of which Luther speaks 

is the righteousness of Christ.  

 

Scrip. Ref: Rom. 3:21-28; 4:1-25; 5:19 

 

p. 71 – Though we are justified and counted righteous before we are righteous in 

ourselves and while we are still sinners, we are nevertheless sinners who are in the 

process of becoming righteous. Our sanctification begins the moment we have 

faith and are justified… One who has real faith is regenerate and indwelled by the 

Holy Spirit… If no fruit follows, then no faith is present. If no faith is present, then 

there is no justification. 

 

Question: How was Abraham justified before Christ died? 
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Scrip. Ref: Gen. 15:6; Gen. 22; Rom. 3:25; 

 
[Except from the sermon: “A Father Keeps His Promises” – Abraham and Isaac arrived at Mt. 

Moriah on the third day. The third day. And here in verse 13, Isaac was raised up from that altar 

on that same day, the third day. As the ram took his place [substitution]. When that happen the 

Spirit of the Lord began working on his heart and he declared something amazing. Look at verse 

14: 

[14] Abraham called the name of that place The Lord Will Provide, as it is said to this day, 

“In the mount of the LORD it will be provided.”  

Note that Abraham called the name of that place [Mt. Moriah] – “The Lord Will Provide,” 

“Yahweh will see to it,” or “Yahweh will provide”. Keep in mind, he didn’t refer to the Lord as 

Jehovah Jireh but the place he called “Jehovah Jireh,” “as it is said to this day” [of Moses 

writing], “In the mount of the LORD it will be provided”. The question is what will be provided? 

Look back at verses 7-8 – And Isaac spoke to Abraham his father and said, “Behold, the fire 

and the wood, but where is the lamb for the burnt offering?’ [8] And Abraham said, “God 

will provide for Himself the lamb for the burnt offering, my son.” So the two of them 

walked on together. 

But notice in verse 13, the Lord did not provide a lamb in the place of Isaac but a ram. So 

Abraham knowing that, after sacrificing the ram in the place of his son as a substitute calls Mt. 

Moriah, “The Lord Will Provide”. Mt. Moriah is the location where Solomon built his temple 2 

Chron. 3:1 which was in Jerusalem, the location where Jesus Christ was crucified. We call it 

Golgotha but Abraham called it, “Jehovah Jireh,” the Lord will provide. Abraham understood 

more about the coming Messiah, then you and I give him credit for. So when Abraham said that 

the Lord will provide for Himself the lamb he was speaking prophetically: 

Scrip. Ref: John 8:56-58 – Jesus said, “Your father Abraham rejoiced to see My day, and he saw 

it and was glad.” [57] The Jews therefore said to Him, “You are not yet fifty years old, and have 

You seen Abraham?” [58] Jesus said to them, “Truly, truly, I say to you, before Abraham was 

born, I am.” 

Abraham rejoiced to see the day, when the Lamb of God would come and die as a substitute for 

his sins and for all those who would believe upon Him. For Abraham understood that through 

Isaac the Messiah would fulfill the Abrahamic promises. What is the Abrahamic promises? 

READ [vv. 15-18] 

[15] Then the angel of the LORD called to Abraham a second time from heaven, [16] and said, 

“By Myself I have sworn, declares the LORD, because you have done this thing and have not 

withheld your son, your only son, [17] indeed I will greatly bless you, and I will greatly multiply 

your seed as the stars of the heavens and as the sand which is on the seashore; and your seed 

shall possess the gate of their enemies. [18] “In your seed all the nations of the earth shall be 

blessed, because you have obeyed My voice.”  

“In your seed all the nations of the earth shall be blessed” 

Scrip. Ref: Gal. 3:8 – And the Scripture, foreseeing that God would justify the Gentiles by faith, 

preached the gospel beforehand to Abraham, saying, “All the nations shall be blessed in you.” 

Gal. 3:16 – Now the promises were spoken to Abraham and to his seed. He does not say, “And to 

seeds,” as referring to many, but rather to one, “And to your seed,” that is, Christ. 

Isaac was a picture of the offering and even the resurrection of Christ… God gave Isaac back to 

Abraham alive on the third day. 
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Therefore, the promises reiterated in [v. 16-18] are based on what Jehovah Jireh would one day 

provide for His people on Mt. Moriah 1900 years later.]   

 

Scrip. Ref: Jas. 2:14-26 

 

pp. 71-72 – Christianity rejects the maxim, “It doesn’t matter what you believe if 

only you are sincere.” Without belief in the essentials of Christianity, saving faith 

is absent… Saving faith gives intellectual assent to the truth of Christ’s deity, 

atonement, resurrection, and so forth. We do not believe in what we believe to be a 

myth. If we reject the truth claims of the gospel, we cannot be justified. 

 

Fiducia [is] a personal trust and reliance on Christ, and on Him alone, for one’s 

justification. Fiducia also involves the affections. By the power of the Holy Spirit 

the believer sees, embraces, and acquiesces in the sweetness and loveliness of 

Christ. Saving faith loves the object of our faith, Jesus Himself. 

 

Synthetic Justification: 

 

p. 73 – When we say the Roman Catholic doctrine of justification is “analytical,” 

we mean that God declares the believer just because, under analysis, the person is 

just. 

 

In the Reformed view of justification,… There is a “synthesis” because of the 

addition of Christ’s righteousness by way of imputation. God does not declare the 

sinner just because the sinner, considered in himself, is just. God deems him just 

because of what is added to his account, the merit of the righteousness of Christ. 

 

Remission of Sins: 

 

p. 74 – Justification involves the forgiveness and remission of our sins. 

 

p. 75 – In justifying us God does impute something [the righteousness of Christ] 

and does not impute something [sin]. 

 

p. 76 – The remission of sins is tied to the atoning work of Christ. In the atonement 

both propitiation and expiation are involved. Propitiation refers to Christ’s 

satisfaction of God’s justice, making it “propitious” for God to forgive us. 

Propitiation may be seen as a vertical act of Christ directed to the Father. At the 

same time, Christ is an expiation for our sins, removing or carrying away from us 

our sins. 
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Scrip. Ref: Lev. 16:7-10 

 

One Gospel of Christ: 

 

p. 76 – The controversy over the doctrine of justification in the 16th century 

focused on the nature of the gospel itself.  

 

Scrip. Ref: Gal. 1:6-10 

  

4. Devoted to Jesus Christ as Prophet, Priest, and King 

 

p. 79 – Monotheism is so important in the Old Testament that it was important for 

the church, while confessing its faith in Christ’s deity, not to compromise historic 

monotheism. 

 

Serious heresies emerged that threatened the church’s confession of Christ’s deity. 

Two major heresies were based on the concept of Monarchianism. The term 

monarch in our language describes royalty. Originally, however, the word was 

more directly linked to its Greek origin. The word monarch is a hybrid composed 

of a prefix and a root. The prefix “mono” means “one.” The root “arch” means 

“beginning” or “chief, ruler.” When combined, mono-arch or monarch means “one 

or single chief or ruler.” The idea of Monarchianism, therefore, refers to God as the 

one or single ruler. 

 

The first type of Monarchianism to threaten the church was called modalistic 

Monarchianism. This view was linked to an old form of pantheism that saw all of 

the world or reality as a mode or level of God’s being… The heretic Sabellius 

argued that Christ was one essence with God but was a lower mode of being than 

God Himself… Jesus partakes of “divinity” but is not really God. 

 

At the Council of Antioch in 267 AD the church rejected Sabellius and his formula 

that Jesus is homo-ousios with the Father. Homo-ousios means “of the same 

essence, substance, or being”. 

 

[My thoughts – In other words, Jesus is the same person as God the Father. One 

single [monos], ruler [arch]. Therefore, the Father is actually the Son playing a 

different role. And the Holy Spirit is actually the Father who is functioning in the 

role as Paraclete. Thus, there is no one God in three persons (Trinity). But one God 

performing three roles.] 
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Scrip. Ref: Gen. 1:1 [one God]; 1:26 [three persons: Gen. 1:2; Jn. 1:1-3]; Each 

person is eternal [The Father – Rom. 1:20 – eternal power]; [The Son – Isa. 9:6; 1 

Tim. 1:17]; [Holy Spirit – Heb. 9:14]; communication among persons [Gen. 1:26; 

Jn. 12:28]; All three persons are present: [Matt. 3:16-17]; All three persons are 

involved in the work of redemption: [Heb. 9:14; Eph. 1:3-14] 

 

The Council of Nicea [325 AD]: 

 

p. 81 – In the fourth century the church faced a new heresy cloaked in a different 

form of Monarchianism, called dynamic Monarchianism. It was “dynamic” in that 

it involved a kind of movement or change. In this view Jesus was not eternal God, 

but He “became” God via adoption. This view was championed by the heretic 

Arius, who had been influenced by the teachings of Paul of Samosata and Lucian 

of Antioch.  

 

Arius was jealous to preserve pure monotheism. He saw Christ as the most exalted 

creature, indeed the first creature made by God. Christ was created first and then 

he, as a creature, created the rest of the world. Arius appealed to biblical texts that 

refer to Christ as “begotten” and the “first-born of all creation”… Arius embraced 

the formula accepted earlier at Antioch, that Jesus is homoi-ousios with God, that 

he is “like” God. 

 

Arius and his followers were condemned as heretics at the Council of Nicea in 325. 

The Nicene Creed declares the Jesus was “begotten, not made.” The New 

Testament refers to Christ as the “only-begotten” of the Father, the monogenes, a 

term that emphasizes the singular, once-for-all relationship between the Son and 

the Father. 

 

Nicea declared that Christ was coeternal and cosubstantial with the Father, using 

the term homo-ousios… With the homo-ousios formula the church clearly affirmed 

both the Trinity and the unity of the Godhead. The council affirmed that the Father, 

Son, and Holy Spirit were coeternal and coessential.  

 

[Athanasius (296-373) An early church apologist, theologian and bishop of 

Alexandria {North Africa}. Athanasius’ greatest contribution to Christian theology 

was his uncompromising stance against the popular Arian teaching of his day. (p. 

17 – Pocket Dictionary of Theological Terms)] 
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The Council of Chalcedon [451 AD]: 

 

p. 83 – The Council of Chalcedon had to fight against heresy on two fronts. The 

full deity and humanity of Christ was being assaulted by both Eutyches and 

Nestorius. Eutyches developed what is called the Monophysite heresy. The Greek 

term Monophysite comes from monophysis, which means “one nature or 

substance.” Eutyches argued that Christ is one person with one nature. He attacked 

the idea that Jesus is one person with two natures, a divine nature and a human 

nature. 

 

For Eutyches Jesus had neither a purely divine nature nor a purely human nature, 

but a single theanthropic nature, one that can be viewed as either humanized divine 

nature or a deified human nature. It was a mixture of both deity and humanity, 

which in reality is neither. 

 

[My thoughts – The reason why it is important to point out heresy is because God 

does not honor lies about Himself. For truth is “the quality or fact of being true, 

honest, sincere, accurate, etc… (Webster’s New World Dictionary, p. 745). A lie is 

“something said that is not true, especially if is said on purpose to deceive” 

(Webster’s New World Dictionary, p. 405). 

 

Therefore, the temptation we face in clarifying the truth as it pertains to God, is to 

dismiss its importance as simply a matter of semantics. It really doesn’t matter if 

God is one being in three persons, or one person eternally manifesting in three 

roles. Or if Christ is one person with one nature or one person with two natures. 

Hakuna Matata (no worries, no trouble, no problem). 

 

But it is a serious problem if we dismiss the importance of who God is and who 

Christ is, because God by nature is a God of truth. Therefore, He commands us to 

believe on Him as He has revealed Himself to us in Scripture. If we believe 

something about God or Christ that is not true, we will be led stray from the 

salvation that God offers. In other words, for God to respond to a person’s faith 

that is based on a lie, is to give credence to idolatry. Idolatry is the belief in gods 

that don’t exist. We typically refer to idols as false gods or non-existent deities. 

And the devil knows the destructive nature of a lie because he knows that God is 

light and in Him there is no darkness at all [1 John. 1:5]. God does not support nor 

endorse lies. If we get Him wrong, He regards it as wrong. If we believe a lie about 

Him, He regards it as a lie against Him. This is why the Scripture warns against 

blasphemy against God. For if we believe or say things about Him that are lies, it is 

a dishonor to His name.]  
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Nestorius, on the other hand, argued that only two persons can have two natures. 

Hence he maintained that Jesus is really two persons. 

 

At the Council of Chalcedon [451] the church declared that Jesus was truly man 

and truly God. His two natures were not mixed, confused, separated, or divided. 

 

p. 87 – The Reformers believed that Christ is now absent from us in His body 

[which is in heaven], but that He is never absent from us in His deity… The full 

being of God was not contained within the finite limits of the body of Jesus. 

 

The Reformers had no problem with the limits of Jesus’ knowledge regarding His 

human nature. At times Jesus [like the prophets] displayed supernatural 

knowledge. He surely always told the truth. He was infallible, but not omniscient. 

The divine nature can communicate information to the human nature, which 

communication surely did take place, but it cannot communicate attributes. 

 

p. 89 – According to Chalcedon, “Each nature retains its own attributes.” Calvin 

understood this to mean that the divine nature stays divine in every respect and the 

human nature stays human in every respect. To be human is to be limited in time 

and space. 

 

Christ as Prophet: 

 

p. 90 – In the 17th century The Westminster Confession of Faith declared that “it 

pleased God, in His eternal purpose, to choose and ordain the Lord Jesus, His only 

begotten Son, to be the Mediator between God and man, the Prophet, Priest, and 

King, the Head and Savior of His Church, the Heir of all things, and Judge of the 

world: unto whom He did from all eternity give a people, to be His seed, and to be 

by Him in time redeemed, called, justified, sanctified, and glorified”… A mediator 

is a go-between for two or more parties. 

 

The biblical drama of redemption focuses on reconciliation, an end to the 

estrangement between God and people. 

 

There were three main offices of mediation: the office of prophet, the office of 

priest, and the office of king. 

 

Persons occupying the three offices of prophet, priest, and king were go-

betweens… (Most liturgies assign the minister a combination of prophetic and 
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priestly roles. When he reads the Scriptures or preaches a sermon, he fills a 

prophetic role. When he prays for the people, he serves a priestly role.) 

 

[Christ] is both the object and the subject of biblical prophecy. 

 

The “woe” and “blessed” formulas employed by Jesus hearkened back to oracles 

pronounced by OT prophets. 

 

The chief and central motif of His prophetic teaching, however, is the impending 

kingdom of God. 

 

Christ as Priest: 

 

p. 94 – Again Jesus was both the subject and the object of priestly ministry. The 

OT work of the priest centered mainly on two functions: offering sacrifices and 

prayers in behalf of the people… As the great High Priest, Jesus offers a sacrifice 

that is so efficacious, it is given once for all. 

 

Scrip. Ref: Psalm 110:4 – “Thou art a priest forever according to the order of 

Melchizedek” 

 

p. 95 – The author of Hebrews argues that, according to Jewish custom, the lesser 

is blessed by the greater and the greater receives tithes from the lesser. This means 

that Melchizedek is greater than Abraham. Then the author reminds the readers 

that Abraham was the father of Isaac, who was the father of Jacob, who was the 

father of Levi… If Melchizedek is greater than Abraham, then it follows that 

Melchizedek is greater than Levi. All of this demonstrates that the OT had two 

priesthoods, and the greater of the two was that of Melchizedek. 

 

[My thoughts – The order of Melchizedek is greater than Levi in at least two ways: 

1] Greater in time; and 2] Greater in position. Melchizedek’s office began before 

the office of Levi [time]. Melchizedek is greater than Levi [position]. This is why 

Jesus is referred to by the Hebrew writer as “a great high priest”. He is eternal, 

therefore, He maintains His priestly office perpetually. He was chosen by the 

Father to be a High Priest from all eternity. [Heb. 7:11-25]. He is greater by 

position, because He is the Son of God. [Heb. 3:1-6]] 
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Christ as King: 

 

p. 97 – As King, Christ fulfills OT prophecies of an eternal kingdom for David and 

His seed. In Christ the fallen booth of David is restored. 

 

Chapter 5 – Nicknamed Covenant Theology 

 

p. 99 – Reformed theology has been nicknamed “Covenant Theology,” which 

distinguishes it from Dispensationalism. 

 

The Fifth Foundation Stone 

 

1. Centered on God 

2. Based on God’s Word alone 

3. Committed to Faith Alone 

4. Devoted to Jesus Christ 

5. Structured by three covenants 

 

The three covenants are: 1] Covenant of Redemption; 2] Covenant of Works; 3] 

Covenant of Grace. 

 

Covenant of Redemption: [p. 108] “involves the parties who work together to 

effect human redemption: the Father, the Son, and the Holy Spirit. This covenant is 

rooted in eternity. God’s plan of redemption was no afterthought, designed to 

repair a creation run amuck”. 

 

Covenant of Works: [p. 109] “The initial covenant God made with mankind was a 

covenant of works. In this covenant, according to the Westminster Confession, “life 

was promised to Adam; and in him to his posterity, upon condition of perfect and 

personal obedience.” 

 

Covenant of Grace: [p. 111] “The Westminster Confession declares this about the 

covenant of grace: “Man, by his fall, having made himself incapable of life by that 

covenant, the Lord was pleased to make a second, commonly called the covenant 

of grace; wherein He freely offerth unto sinners life and salvation by Jesus Christ; 

requiring of them faith in Him, that they may be saved, and promising to give unto 

all those that are ordained unto eternal life His Holy Spirit, to make them willing, 

and able to believe.” 
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p. 113 – The covenant of grace is manifest in specific covenants God made, such 

as those with Abraham, Moses, and David. Those covenants are but expansions of 

the covenant of grace. The Westminster Confession observes: 

 

This covenant was differently administered in the time of the law, and in the time 

of the gospel: under the law it was administered by promises, prophecies, 

sacrifices, circumcision, the paschal lamb, and other types and ordinances 

delivered to the people of the Jews, all foresignifying Christ to come; which were, 

for that time, sufficient and efficacious, through the operation of the Spirit, to 

instruct and build up the elect in faith in the promised Messiah, by whom they had 

full remission of sins, and eternal salvation; and is called the Old Testament. 

 

…There are not therefore two covenants of grace, differing in substance, but one 

and the same, under various dispensations. 

 

In the confession the word dispensation means a kind of stewardship or 

administration, which is far removed from the word’s usage in classical 

Dispensationalism. Reformed theology knows nothing of different testing periods 

or different redemptive agendas for Israel and the church. 

 

Quote from the Book: Perspectives on Israel and the Church: 

 

p. 13 – Robert Reymond [former professor of Theology emeritus at Knox 

Theological Seminary] argues for the covenantal view, contending for a greater 

degree of continuity between the old and new covenants than is characteristic of 

dispensationalism. In regard to the church/Israel debate, this continuity can be seen 

in the correlation between circumcision and baptism – with infant baptism being 

the analogue of circumcision… It can also be seen in the insistence that the church 

is the “new Israel,” and, in Reymond’s words, that the church now replaces Israel 

as the people of God. 

 

Dispensationalism [p. 8] “A dispensationalist keeps Israel and the Church distinct.” 

[Based on this explanation I would refer to myself as a “revised dispensationalist”.] 

 

For dispensational theologians, then, promises made in the Old Testament to Israel, 

in some manner, must be fulfilled with reference to Israel and not the church. 

 

[My thoughts: One promise is the land promises to Abraham and Israel, with a 

king from the seed of Abraham sitting upon the throne over Israel in accordance 

with God’s promise to David.] 
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Pastor’s View: 

 

We would agree with the covenant of redemption in Covenant Theology but 

disagree with the covenant of works (no Scripture support) and redefine the 

covenant of grace.  

 

Dispensation refers to God’s administration or stewardship over human history, 

particularly as it relates to Israel and the Church: Scrip. Ref: Eph. 3:1-10; Rom. 

11:25-36; Luke 1:31-33;   

 

Five Points of Reformed Theology/Calvinism 

[T.U.L.I.P] 

1. Total Depravity 

2. Unconditional Election 

3. Limited Atonement 

4. Irresistible Grace 

5. Perseverance of the saints 

 

p. 117 – [Total Depravity] Humanity’s Radical Corruption – Totally depravity is 

the first of Calvinism’s famous five points… The term “total depravity,” as 

distinguished from utter depravity, refers to the effect of sin and corruption on the 

whole person.  

 

p. 118 – Perhaps a better term for the doctrine of total depravity would be radical 

corruption. The word radical derives from the Latin radix, which means “root.” 

 

We are not sinners because we sin; we sin before we are sinners. 

 

[My thoughts: Where should we begin when seeking to understand “total 

depravity”? We begin at the beginning: Scrip. Ref: Gen. 2:16-17 – And the Lord 

God commanded the man, saying, “From any tree of the garden you may eat 

freely; [17] but from the tree of the knowledge of good and evil you shall not eat, 

for in the day that you eat from it you shall surely die.” 

 

Prior to the fall man possessed a will that was free to choose what was good or 

what was wrong as specified by God. Among the trees of the garden Adam was 

free to eat. He had liberty to partake of tens or not hundreds of fruit trees. But there 

was only one tree he was forbidden from eating, the tree of the knowledge of good 

and evil. The name of the tree speaks for itself. To go against God’s command in 
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eating of this tree. Adam would have a knowledge of good, in that he would know 

intellectually what is good, but without the desire or capability to do good to the 

glory of God. And a knowledge of evil, in that he would know by experience what 

is evil, with the desire and capability to do evil against God. 

 

The text states that “in the day that you eat from it you shall surely die,” literally 

“dying you will die”. In the day Adam ate of the fruit he experienced immediate 

spiritual death, he was naturally or biologically alive, but spiritually as it pertained 

to his relationship with God, there was a death. How do we know this? Scrip. Ref: 

Gen. 3:7-8 – “Then the eyes of both of them were opened, and they knew that they 

were naked; and they sewed fig leaves together and made themselves loin 

coverings. [8] And they heard the sound of the LORD God walking in the garden 

in the cool of the day, and the man and his wife hid themselves from the presence 

of the LORD God among the trees of the garden.”  

 

Total Depravity: 1] Adam and Eve were aware of the guilt of their sin [the eyes of 

both of them were opened]; 2] They sought to cover their guilt [fig leaves]; 3] 

They hid from God; 4] They refused to confess their sins to God.] 

 

p. 118 – Jesus frequently described this condition with images drawn from nature: 

Scrip. Ref: Matt. 7:16-18 – You will know them by their fruits… [17] Even so, 

every good tree bears good fruit; but the bad tree bears bad fruit. [18] A good tree 

cannot produce bad fruit, nor can a bad tree produce good fruit.  

 

p. 120 – Is it not our daily experience that many good deeds are performed by 

pagan people? The Reformers wrestled with this problem and acknowledged that 

sinners in their fallen condition are still capable of performing what the Reformers 

called works of “civil virtue”. Civil virtue refers to deeds that conform outwardly 

to the law of God… A deed that outwardly conforms to God’s law but proceeds 

from a heart alienated from God is not deemed by God a good deed. 

 

 Scrip. Ref: Matt. 5:20-48 – “You heard… But I say to you” – that unless your 

righteousness surpasses that of the scribes and Pharisees, you shall not enter the 

kingdom of heaven; Scrip. Ref: Lk. 11:11-13 – Now suppose one of you fathers is 

asked by his son for a fish; he will not give him a snake instead of a fish, will he? 

[12] Or if he is asked for an egg, he will not give him a scorpion, will he? [13] If 

you then, being evil, know how to give good gifts to your children, how much 

more shall your heavenly Father give the Holy Spirit to those who ask Him?  
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It is possible to keep oneself from committing an act against God’s 

commandments, but still violate His commandments in our hearts. It is possible to 

do good things for people, but still be evil in our hearts against God. 

 

It’s best to understand total depravity as our entire nature being corrupt in not 

loving God. This is spiritual death. How did we get this way? 

 

Original Sin: 

 

p. 121 – The condition of radical corruption, or total depravity, is the fallen state 

known as original sin. The doctrine of original sin does not refer to the first sin 

committed by Adam and Eve, but to the result of that first sin. Original sin is the 

corruption visited on the progeny of our first parents as punishment for the original 

transgression. 

 

[My thoughts – Original sin means that we all inherited the sin nature that resulted 

from Adam and Eve’s disobedience in the garden. Two points of observation: 1] 

Adam is credited with being responsible for the fall of mankind. He was created 

first, he was instructed by God directly, and it wasn’t until he ate that both of their 

eyes were open; 2] Since the first man was our representative in the garden, he is 

responsible for spiritual death being passed on to us: Scrip. Ref: 1 Cor. 15:22 – 

For as in Adam all die, so also in Christ all shall be made alive; Rom. 5:12 – 

Therefore, just as through one man sin entered into the world, and death through 

sin, and so death spread to all men, because all sinned; 3] The sign of the 

Abrahamic Covenant, circumcision, is the cutting away of the foreskin of the male 

sexual organ. This communicated that the sin nature was passed on from the first 

man unto all those who were conceived by the seed of man. And the only way to 

remove the sin nature was by cutting it away in the sovereign work of regeneration 

by the Spirit in Christ: Scrip. Ref: Deut. 10:16 – Circumcise then your heart, and 

stiffen your neck no more; Rom. 2:29 – But he is a Jew who is one inwardly; and 

circumcision is that which is of the heart, by the Spirit, not by the letter; and his 

praise is not from men, but from God; Phil. 3:3 – for we are the true circumcision, 

who worship in the Spirit of God and glory in Christ Jesus and put no confidence 

in the flesh.] 

 

p. 121 – One of the most volatile controversies of the fourth century involved the 

doctrine of original sin. The combatants were the famous Bishop of Hippo, 

Aurelius Augustine [North Africa; Algeria], and the monk Pelagius… Pelagius 

assumed that moral responsibility always carries with it moral ability… Augustine 
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argued that grace not only facilitates our efforts to obey God, but because of our 

fallen nature, grace is necessary.  

 

Denying original sin, Pelagius argued that human nature was created not only 

good, but incontrovertibly good… Sin does not change our essential moral nature. 

We may sin, but we remain “basically good.” 

 

In a Gallup Poll the overwhelming majority of professing evangelicals indicated 

their agreement with the proposition that people are “basically good.” 

 

At the heart of Pelagius’ concern in his debate with Augustine was a desire to 

protect the idea of man’s free will… According to Pelagius, Adam’s sin affected 

Adam and Adam alone. There is no inherited condition of corruption known as 

original sin… All men are born free of any predisposition to sin. We are all born in 

the same moral condition as Adam enjoyed before the fall. 

 

Scrip. Ref: Psalm 51:5 – Behold, I was brought forth in iniquity, And in sin my 

mother conceived me; Psa. 58:3 – The wicked are estranged from the womb; These 

who speak lies go astray from birth; Isa. 48:8 – You have not heard, you have not 

known. Even from long ago your ear has not been open, Because I knew that you 

would deal very treacherously; And you have been called a rebel from birth. 

 

Augustine, on the other hand, argued that sin is universal and that mankind is a 

“mass of sin”. 

 

We do corrupt things because we are corrupt people. This is the essence of what it 

means to be fallen.  

 

p. 124 – The issue of innate corruption spawned the controversy between Pelagius 

and Augustine. Pelagius was condemned at the Synod of Carthage in 418. 

 

Thomas Aquinas observed that people are seeking happiness, peace, relief from 

guilt, personal fulfillment, and other such benefits. We understand that these 

benefits can be found ultimately in God alone. We draw the inference that, because 

people are seeking what God alone can supply, they must be seeking God Himself 

This is our error… The search for God does not end in conversion; it begins at 

conversion.  

 

Scrip. Ref: Rom. 1:18-23; 3:9-18 

 



 26 

Moral Ability: 

 

p. 128 – The Westminster Confession of Faith declares: “Man, by his fall into a 

state of sin, hath wholly lost all ability of will to any spiritual good accompanying 

salvation: so as, a natural man, being altogether averse from that good, and dead in 

sin, is not able, by his own strength, to convert himself, or to prepare himself 

thereunto.” 

 

The moral inability of fallen man is the core concept of the doctrine of total 

depravity or radical corruption… One cannot embrace the T [total depravity] and 

reject any of the other four letters with any degree of consistency.  

 

Scrip. Ref: Eph. 2:1-5 – “to be spiritual dead is to be diabolically alive” [p. 129] 

 

Fallen man still has all the faculties to make choices. We still have a mind and a 

will… The problem is that, in our fallen condition, we make sinful choices. We 

make these choices freely. We sin precisely because we want to sin, and we are 

capable of choosing exactly what we want to choose. 

 

If we still have a will, why are we unable to convert ourselves or even prepare 

ourselves for conversion? The simple answer is this: because we do not want to. 

We have no desire for the righteousness of God, and free choice, by definition, 

involves choosing what we desire. 

 

[My thoughts – We will not choose what we perceive to be a denial of ourselves 

[Matt. 16:24-26] 

 

Free Will: 

 

Scrip. Ref: Gen. 3:1-24 – The Fall and Free Will 

p. 130 – In one sense it is because our wills are free that we are in a state of moral 

inability… Man still has the ability to make choices, and in this sense he is free. 

But he lacks the capacity to exercise what Scripture calls “royal freedom,” a liberty 

for spiritual obedience. 

 

The humanistic and pagan view of free will is that the will acts from a posture of 

indifference. By indifference we mean that the will is inclined to neither good nor 

evil but exists in a state of moral neutrality. The mind of fallen man has no bias, no 

predisposition to evil. This view of free will is on a collision course with the 

biblical view of sin. 
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Natural Ability: 

 

p. 135 – Original sin does not destroy our humanity or our ability to make choices. 

The natural ability or faculty remains intact. What was lost is the good inclination 

or righteous desire for obedience… He could choose the things of God if he 

wanted them, but he does not want them. Our wills are such that we cannot freely 

choose what we have no desire to choose. The fundamental loss of a desire for God 

is the heart of original sin.  

 

Scrip. Ref: John 6:44-68 – [44] No one can come to Me, unless the Father who 

sent Me draws him; and I will raise him up on the last day. 

 

This statement is a universal negative proposition. It states a universal inability… 

God must do something for us to overcome our moral inability to come to Christ. 

We cannot embrace Christ in the flesh. 

 

Baptist theologian Roger Nicole once remarked, “We are all by nature Pelagians.” 

We tend to think in Pelagian categories and find it difficult to escape them. Even 

conversion to Christ does not instantly cure us of this tendency.  

 

God’s Sovereign Choice: 

 

p. 139 – Predestination is a biblical word and a biblical concept. If one seeks to 

develop a theology that is biblical, one cannot avoid the doctrine of predestination. 

The term predestination or predestined is used liberally by the Apostle Paul: 

 

Scrip. Ref: Ephesians 1:3-12 

 

In its most basic sense predestination has to do with the question of destiny. A 

destiny or a destination is a point toward which we are moving but have not yet 

reached. When we book airline tickets, we do not book them to nowhere. We have 

a destination in mind, a place we are trying to reach. 

 

When we add the prefix pre to destination, we speak of something that takes place 

prior to or before the destination. The pre of predestination relates to the question 

of time. In biblical categories predestination clearly takes place, not only before we 

believe in Christ, and not only before we were even born, but from all eternity, 

before the universe was ever created. 
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The agent of predestination is God. In His sovereignty He predestines. Human 

beings are the object of His predestination. In short, predestination refers to God’s 

sovereign plan for human beings, decreed by Him in eternity. We must add, 

however, that the concept of predestination includes more than the future destiny 

of humans. It also includes whatever comes to pass in time and space. Often the 

term election refers specifically to one aspect of divine predestination: God’s 

choosing of certain individuals to be saved. 

 

Unconditional Election: 

 

p. 142 – The term unconditional simply means “with no conditions attached, either 

foreseen or otherwise.” 

 

Many non-Reformed churches teaches that election is conditional: God elects 

certain people to salvation, but only if they meet certain conditions… Conditional 

election is usually based on God’s foreknowledge of human actions and responses. 

This is often called the prescient view of election or predestination. 

 

The idea is that from all eternity God looks down the tunnel of time and knows in 

advance who will respond to the gospel positively and who will not. He knows in 

advance who will exercise faith and who will not… He knows who will meet the 

conditions for election and on that basis elects them.  

 

Scrip. Ref: Rom. 8:29-30 

 

Before God can choose anyone for anything, He must have them in mind as objects 

of His choice. 

 

In theology we distinguish between two kinds of divine calling: the external and 

the internal call. 

 

We see the external call of God in the preaching of the gospel… Justification is not 

by hearing the call but by believing the call. So, at least in some sense, there are 

some [indeed many] who are called but who are not chosen.  

 

Theology also speaks of the inward call of God, which is not given to everyone. 

Reformed theology calls it effectual calling… All who get this call are included in 

those who are justified.  
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The Order of Salvation: 

 

p. 144 – We are dealing with the order of salvation [ordo salutis].  

 

Since justification is by faith, we understand that only the predestined will ever 

have faith. The prescient view holds that we are elected because we will have 

faith… The prescient view makes faith a condition of election; Reformed theology 

sees faith as the result of election. This is the fundamental difference between 

conditional election and unconditional election, between all forms of semi-

Pelagianism and Augustinianism, between Arminianism and Calvinism. 

 

 Westminster Confession: By the decree of God, for the manifestation of His glory, 

some men and angels are predestined unto everlasting life; and others foreordained 

to everlasting death. These angels and men, thus predestined, and foreordained, are 

particularly and unchangeably designed, and their number so certain and definite, 

that it cannot be either increased or diminished. 

 

Those of mankind that are predestined unto life, God, before the foundation of the 

world was laid, according to His eternal and immutable purpose, and the secret 

counsel and good pleasure of His will, hath chosen, in Christ, unto everlasting 

glory, out of His mere free grace and love, without any foresight of faith, or good 

works, or perseverance in either of them, or any other thing in the creature, as 

conditions, or causes moving Him thereunto: and all to the praise of His glorious 

grace. 

 

p. 147 – God does not owe grace to anyone. Grace that is owed is not grace. Justice 

imposes obligation, but grace, in its essence, is voluntary and free.  

 

Election and God’s Righteousness: 

 

p. 149 – The conditional view of election is designed to protect two borders: on 

one side a particular view of human freedom, and on the other side a particular 

view of God. They seek to protect God from the charge that He is unfair, arbitrary, 

or unjust, choosing some persons for salvation without a view to their own choices.  

 

It still seems that if God gives grace to one person, in the interest of fairness He 

“ought” to give grace equally to another. It is precisely this “oughtness” that is 

foreign to the biblical concept of grace. Among the mass of fallen humanity, all 

guilty of sin before God and exposed to His justice, no one has any claim or 
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entitlement to God’s mercy. If God chooses to grant mercy to some of that group, 

this does not require that He give it to all.  

 

Those who are saved are beneficiaries of His sovereign grace and mercy. Those 

who are not saved are not victims of His cruelty or injustice; they are recipients of 

justice. No one receives punishment at the hands of God that they do not deserve. 

 

Election and Moral Inability: 

 

p. 152 – Those who favor a conditional view of election or some sort of prescience 

as the basis of election face a serious difficulty. They must assume that fallen 

persons are morally capable of responding positively to the gospel. This 

assumption is semi-Pelagian because it presupposes that original sin weakens the 

will but does not render it morally unable to incline itself to the things of God… 

We said earlier that if one agrees with the doctrine of total depravity, the T in 

TULIP, then the U of unconditional election follows necessarily. 

 

Scrip. Ref: John 6:43-44; 64-68;  

 

(v. 43) “No one can come to Me unless the Father who sent Me draws him” – 

“draws” [elko – to compel by irresistible superiority (Kittel’s Theological 

Dictionary of the NT)]; Same Greek verb is used: Jas. 2:6; Acts 16:19 

 

p. 156 = Why do some people see their need for Christ more clearly than do 

others? Have they received greater illumination from the Holy Spirit? Are they 

more intelligent? Are they less prejudiced toward Christ and more open to His call, 

which is itself a virtue? No matter how one delays it, sooner or later we must face 

the question of greater or lesser inherent virtue. 

 

Double Predestination? 

 

p. 157 – It is the doctrine of reprobation that has prompted the label of “horrible 

decree”. It is one thing to speak of God’s gracious predestination to election, but 

quite another to speak of God’s decreeing from all eternity that certain unfortunate 

people are destined for damnation. 

 

This scary view is called “equal ultimacy,” and it is based on a symmetrical view 

of predestination. It sees a symmetry between the work of God in election and His 

work of reprobation. 
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Classical Reformed theology rejects the doctrine of equal ultimacy. Though some 

have labeled this doctrine “hyper-Calvinism,” I prefer to call it “sub-Calvinism,” or 

even more precisely, “anti-Calvinism.” Though Calvinism certainly holds to a kind 

of double predestination, it does not embrace equal ultimacy. The Reformed view 

makes a crucial distinction between God’s positive and negative decrees…The 

difference between positive and negative does not refer to the outcome, but to the 

manner by which God brings His decrees to pass in history. 

 

The positive side refers to God’s active intervention in the lives of the elect to 

work faith in their hearts. The negative refers, not to God’s working unbelief in the 

hearts of the reprobate, but simply to His passing them by and withholding His 

regenerating grace from them.  

 

For Calvin and other Reformers God passes over the reprobate, leaving them to 

their own devices. He does not coerce them to sin or create fresh evil in their 

hearts. He leaves them to themselves, to their own choices and desires, and they 

always choose to reject the gospel. 

 

Reformed theology does not teach that God brings the elect “kicking and 

screaming, against their wills,” into His kingdom. It teaches that God so works in 

the hearts of the elect as to make them willing and pleased to come to Christ. They 

come to Christ because they want to.  

 

p. 160 – It is important to remember that in His decree of election, God considers 

the mass of mankind in their fallen sinful condition. He chooses to redeem some 

people from this condition and to leave the rest in that condition… One group 

receives mercy and the other receives justice. 

 

[My thoughts: It is those who have received mercy in salvation that ought to feel 

they deserve justice. Not the other way around. It is not us looking at those who 

receive condemnation for their sins and says that’s not fair. Divine justice is 

always fair. It is we who don’t deserve to have our sins punished in Christ. He did 

not deserved to be pierced through for our transgressions and bruised for our 

iniquities.] 
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