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Rector’s Welcome

Dear Reader,

Welcome to the Church of  the Resurrection! We are honored and grateful that you are here, and we 
hope you feel warmly welcomed.

This church worships in the Reformed Anglican tradition. When people first visit an Anglican 
Church, especially if  they come from non-liturgical (or “low church”) backgrounds, they sometimes feel a lit-
tle overwhelmed. Candles are burning, people are kneeling and bowing and perhaps crossing their hearts, in-
cense may be rising (rarely for us). What does all this mean? In addition, there is the form of  service (or litur-
gy) that we use every week, and if  you’re new to it you might like to know more about it.

That is why you have this booklet. It is intended as a simple introduction to the Liturgy for Holy 
Communion and to Anglican worship. In the following pages, you will find the liturgy for Holy Communion 
on the left side and a brief  commentary on the right. The liturgy and commentary are intended for simultane-
ous use, but if  you find that reading the commentary prevents you from paying attention during the liturgy, 
then focus on the liturgy and come back to the commentary later (you can keep the booklet; it’s on us). In ad-
dition to the liturgy and commentary, this booklet also contains a list of  FAQs, a glossary of  terms you will 
hear in Anglican lingo (glossed terms are marked with “gl.” throughout the booklet), and a short bibliography 
for further reading. If  anything is confusing, feel free to ask after the service. I would love to chat with you!

While I hope this booklet will provide a sort of  “on ramp” to the Anglican way of  worship, I do not 
expect that it will answer every question. Nor can it get the liturgy into your bones, as it were. Even with this 
booklet, it is entirely possible that you will still feel somewhat uncertain about when to speak out loud, when 
to kneel, how to come forward for communion, and so forth. If  this is your first time in a sacramental 
church, you may also hear us say things that strike your ears as somewhat unusual.

Two things may be helpful for you to know. First, the vast majority of  the liturgy that follows is taken
more or less straight out of  the Bible. The Book of  Common Prayer can be described quite fairly as Scripture
arranged for prayer. Thus, nothing we say about Jesus or the Lord’s Supper or anything else is anything more 
than what the New Testament itself  says. Second, it is entirely okay to be here and to belong before you un-
derstand or believe or participate in all the details. We rejoice your presence here, even if  you feel a bit uncer-
tain about this or that. In time, we can sort those things out together. At the moment, we would love for you 
to relax and rest as our very welcomed and much desired guest.

Again, we give thanks for your presence here. May our good and gracious God bless you in our 
midst.

Your servant,

Rev. Dr. Jonathon Wylie+
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The Order for the Administration of

The Lord’s Supper
or

Holy Communion,

commonly called

The Holy Eucharist

Renewed Ancient Text

THE ACCLAMATION

Blessed be God, the Father, the Son, and the Holy Spirit.♰

People And blessed be his kingdom, now and for ever. Amen.

THE COLLECT FOR PURITY

Almighty God, to you all hearts are open, all desires known, and from you no secrets are hid: Cleanse
the thoughts of  our hearts by the inspiration of  your Holy Spirit, that we may perfectly love you, and
worthily magnify your holy Name; through Christ our Lord. Amen.

THE SUMMARY OF THE LAW

Hear what our Lord Jesus Christ says: 
You shall love the Lord your God with all your heart and with all your soul and with all your mind. This is the
first and great commandment. And the second is like it: You shall love your neighbor as yourself. On these 
two commandments depend all the Law and the Prophets. (Matthew 22:37-40)

KYRIE

Lord, have mercy (upon us).
Christ, have mercy (upon us).
Lord, have mercy (upon us)

Kyrie eleison.
Christe eleison.
Kyrie eleison.

Holy God,
Holy and Mighty, 
Holy Immortal One,
Have mercy upon us.
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A Companion to the Eucharistic Liturgy

THE PROCESSION AND OPENING SONG

The service typically begins with a welcome from a member of  the church (often the priest) and possibly a 
few announcements. Then, the congregation stands for an opening song. Many parishes have a procession 
during the opening song, in which an acolyte (gl.) carries the cross, another carries the Gospel book, and then 
clergy process behind, with deacons first, then priests, then bishops. The cross goes first because it represents
Christ, the head of  the Church, leading the way to God. The processional order of  acolytes, deacons, priests, 
and bishops reminds us that “the first shall be last, and the last shall be first.” As the cross processes, congre-
gants may reverence (gl.) it with a small bow. 

THE ACCLAMATION AND COLLECT FOR PURITY

From beginning to end, the liturgy is one long dialogue between God, celebrant (usually a clergy person), and 
the congregation (or participants). The dialogue includes praise, confession, petition, and consecration. The 
Acclamation is a prayer of  praise. It serves to call us to attention as the service begins, and to affirm the Tri-
une God whom we worship. The Acclamation helps us to begin with the end in mind: our purpose in wor-
ship is to bless God and to serve him in bringing his Kingdom to earth as it is in heaven. Next comes the 
Collect (gl.) for Purity. In this short, focused prayer, we acknowledge God’s sovereignty and omniscience, and 
humbly ask him to send his Spirit into our hearts to enable us to worship him properly.

THE SUMMARY OF THE LAW AND KYRIE

Jesus’ summary of  the Old Testament Law puts God’s will for human lives into a nutshell. The two com-
mands go hand-in-hand; you cannot do one without the other. We recite these commands to remind our-
selves of  the ethic to which we are called. In doing so, we also recognize that we often fail to live up to this 
ethic. This humble recognition leads us to the Kyrie, in which we plead for mercy. Note that the two great 
commands are a thread that run throughout the liturgy. For instance, when we pray the Prayer of  Confession 
later in the service, we admit that “We have not loved you with our whole heart; we have not loved our neigh-
bors as ourselves.” (Occasionally we may read the entire Ten Commandments instead of  the Summary of  the
Law.)
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THE COLLECT OF THE DAY

The Lord be with you. 
People And with your spirit.

Let us pray. 

THE LESSONS

At the conclusion of  Old and New Testament lessons, the reader says:
The Word of  the Lord. 

People Thanks be to God.

The reader introduces the Gospel lesson saying:
The Holy Gospel of  our Lord Jesus Christ according
to ________.

People Glory to you, Lord Christ.

At the conclusion of  the Gospel lesson, the reader says:
The Gospel of  the Lord. 

People Praise to you, Lord Christ.

THE SERMON
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THE COLLECT OF THE DAY

The Collect (gl.) of  the Day comes from the Book of  Common Prayer (BCP). There is a collect for each week of 
the liturgical year, and the collect normally reflects the theme of  the liturgical season (e.g., during Lent the 
collects are penitential), as well as the Scripture readings of  the day. The Church continues to pray the Collect 
of  the Day throughout the week, especially in the daily offices (gl.).

THE LESSONS (BIBLE READINGS)

Eucharistic services normally include a lesson from the Old Testament (occasionally the Apocrypha), a psalm 
(prayed together), a reading from the New Testament (Acts, Epistles, or Revelation), and a reading from one 
of  the four Gospels. Most Anglican congregations follow a shared lectionary (gl.), so that all congregations 
read the same lessons on any given day. The lessons often have a common theme, topic, or image. The Old 
Testament, psalm, and New Testament lessons may be read by a layperson. When a deacon is present, s/he 
reads the Gospel; otherwise a priest reads it. The Gospel is traditionally read from the middle of  the sanctu-
ary to symbolize the Word becoming flesh and dwelling among us (John 1:14). As we stand to hear the 
Gospel read from the center of  the sanctuary, we are reminded that the good news of  Jesus Christ is (or at 
least should be) central to our lives.

THE SERMON

The preacher (usually clergy, but sometimes a licensed layperson), may preach from any of  the Bible lessons, 
or a combination of  them. The sermon normally lasts between 15-25 minutes, and it often ties into the liturg-
ical season. The Holy Spirit is involved in the act of  preaching, and, when we are humble, it carries the words 
of  the Lessons and the Sermon into our hearts and minds to equip, encourage, rebuke, disciple, prepare, and 
enrich us. 
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NICENE CREED

We believe in one God,
the Father, the Almighty,
maker of  heaven and earth,
of  all that is, visible and invisible.

We believe in one Lord, Jesus Christ,
the only-begotten Son of  God,
eternally begotten of  the Father,
God from God, Light from Light,
true God from true God,
begotten, not made,
of  one Being with the Father;
through him all things were made.
For us and for our salvation he came down from heaven,
was incarnate from the Holy Spirit and the Virgin Mary,
and was made man.
For our sake he was crucified under Pontius Pilate;
he suffered death and was buried.
On the third day he rose again in accordance with the Scriptures;
he ascended into heaven
and is seated at the right hand of  the Father.
He will come again in glory to judge the living and the dead,
and his kingdom will have no end. 

We believe in the Holy Spirit, the Lord, the giver of  life,
who proceeds from the Father and the Son,
who with the Father and the Son is worshiped and glorified,
who has spoken through the prophets.
We believe in one holy catholic and apostolic Church.
We acknowledge one baptism for the forgiveness of  sins.
We look for the resurrection of  the dead,♰

and the life of  the world to come. Amen.
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THE NICENE CREED

Having just heard the word of  God read and proclaimed, the Church is invited to respond to God’s word by 
affirming our acceptance of  its most important teachings. We customarily respond using the Nicene Creed, 
which was composed at the Council of  Nicaea in 325 AD (in some services, such as baptisms, we profess the 
Apostles’ Creed, which also dates to the 4th century; at other times we profess the Athanasian Creed). As a re-
sponse to the word read and proclaimed, the Creed serves as a sort of  guide by which the Lessons ought to 
be interpreted and the Sermon received. Whatever one may think the Lessons mean, interpretations must be 
consistent with what the ancient creeds affirm. Similarly, anything that the preacher said that is consonant 
with the creeds should be embraced; and if  (God forbid) the preacher said anything that is at odds with the 
creeds, such things should fall on deaf  ears and be rejected.

Notice that the Creed is ecumenical and communal (We believe...), it is not individualistic or even par-
ticularly Anglican. As we profess the Creed, we join together with the historical and global body of  Christ in 
affirming the central beliefs of  Christianity.
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THE PRAYERS OF THE PEOPLE

Let us pray for the Church and for the world, saying, “hear our prayer.”
For the peace of  the whole world, and for the well-being and unity of  the people of  God.

Lord, in your mercy:
People Hear our prayer.

For Foley, our Archbishop, Julian, our Bishop, Jonathon, our priest, and for all the clergy and people of  our 
diocese and congregation.

Lord, in your mercy:
People Hear our prayer.

For all those who proclaim the Gospel at home and abroad; and for all who teach and disciple others.
Lord, in your mercy:

People Hear our prayer.

For our brothers and sisters in Christ who are persecuted for their faith.
Lord, in your mercy:

People Hear our prayer.

For our nation, for those in authority and for all in public service [especially Jim, our governor, Joe, our 
president, and Steve, our mayor].

Lord, in your mercy:
People Hear our prayer.

For all those who are in trouble, sorrow, need, sickness, or any other adversity [especially ______].
Lord, in your mercy:

People Hear our prayer.

For all those who have departed this life in the certain hope of  the resurrection [especially ______], in 
thanksgiving let us pray.

Lord in your mercy:
People Hear our prayer.

Heavenly Father, grant these our prayers for Jesus Christ’s sake, our only Mediator and Advocate, who lives 
and reigns with you in the unity of  the Holy Spirit, one God, now and forever. Amen.
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THE PRAYERS OF THE PEOPLE

At this point in the service, the congregation has the opportunity to fulfill its God-given call to be part of  “a 
holy priesthood” (1 Peter 2:5,9; cf. Exod 19:6). A priest is someone who intercedes between God and people. 
During the prayers of  the people, the Church intercedes for the world. Following each petition there will be a 
few seconds of  silence. This is a time when you may silently add your own prayers pertaining to that petition. 
At the end of  the prayers, the celebrant may invite congregants to speak aloud names or issues for which they
would like to pray. Just a few words will do; God does not delight in long public prayers (Matt 6:5-13). 
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THE CONFESSION AND ABSOLUTION OF SIN

Let us humbly confess our sins to Almighty God.

Most merciful God,
we confess that we have sinned against you

in thought, word and deed,
by what we have done, and by what we have left undone.

We have not loved you with our whole heart;
we have not loved our neighbors as ourselves.

We are truly sorry and we humbly repent.
For the sake of  your Son Jesus Christ,

have mercy on us and forgive us;
that we may delight in your will, and walk in your ways,
to the glory of  your Name. Amen.

Priest or Bishop: Almighty God, our heavenly Father, who in his great mercy has promised forgiveness of  sins to 
all those who sincerely repent and with true faith turn to him, have mercy upon you,♰ pardon and deliver you 
from all your sins, confirm and strengthen you in all goodness, and bring you to everlasting life; through Jesus 
Christ our Lord. Amen.

THE COMFORTABLE WORDS

Hear the Word of  God to all who truly turn to him.
Come to me, all who labor and are heavy laden, and I will give you rest. (Matthew 11:28)

God so loved the world, that he gave his only-begotten Son, that whoever believes in him should not perish 
but have eternal life. (John 3:16)

The saying is trustworthy and deserving of  full acceptance, that Christ Jesus came into the world to save 
sinners. (1 Timothy 1:15)

If  anyone sins, we have an advocate with the Father, Jesus Christ the righteous. He is the propitiation for our 
sins, and not for ours only but also for the sins of  the whole world. (1 John 2:1-2)

THE PEACE

The Peace of  the Lord be always with you. 
People And with your spirit.
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THE CONFESSION, ABSOLUTION, AND COMFORTABLE WORDS

Like the Summary of  the Law, the Confession helps us perceive our sinfulness and weakness, and to 
acknowledge that the only appropriate stance before God is one of  humility. Unforgiven, our sins disqualify 
us from approaching the Holy Table and receiving Communion. It is fitting, therefore, that we confess our sin
prior to receiving the sacrament. In the moment of  silence before the confession, we examine our lives and 
confess any specific sins that we have committed. Notice that, like the Creed, the confession is communal 
(“...we confess...”). Thus, we humbly confess to God not only our own sins but also the sins of  the world, and
especially those of  the Church (e.g., greed, violence, sloth, poor stewardship of  the earth and its resources, 
exploitation of  the vulnerable, ignoring the marginalized, racial injustices). Encouragingly, our confession be-
gins with hope of  forgiveness as we address our “Most merciful God.” After the confession, the bishop or 
priest, speaking in the name of  Christ, announces the pardon and absolution that all repentant believers re-
ceive from our Heavenly Father.

Jesus Christ died the death that we sinners deserved, thereby paying the debt we owed to God be-
cause of  sin. In this, God showed his limitless love and grace (Rom 5:8). This is what we celebrate as the ser-
vice continues. Specifically, we give thanks for the fact that we are a forgiven people, made new by the Holy 
Spirit so that we might worship God through Christ with joy and gratitude (2 Cor 5:17-21). The Comfortable 
Words affirm God’s love and mercy, as well as our status as those whom he has comforted by his loving acts 
toward us.

THE PEACE

Having just been forgiven by God and given his peace, the congregants greet one another and share the peace
of  the Lord. In many congregations, the exchange of  peace will go on for several minutes. Although this can 
be an uncomfortable moment for newcomers, it is a moment of  great joy and importance as we share the 
grace we have just been given! While the Exchange of  Peace is often full of  smiles and hugs, it should also 
serve as a time for seeking and granting forgiveness before we come to the Holy Table. Scripture tells us that 
we should not come to the Lord’s Supper until we are at peace with one another (1 Cor 11:27-29; cf. Matt 
5:24). This is, after all, Holy Communion!
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THE OFFERTORY

Yours, O Lord, is the greatness, and the power, and the glory, and the victory, and the majesty: 
for everything in heaven and on earth is yours; yours is the Kingdom, O Lord, and you are 
exalted as Head above all. All things come from you, O Lord, 

People And of  your own have we given you. (1 Chronicles 29:11, 14)

THE SURSUM CORDA

The Lord be with you. 
People And with your spirit. 

Lift up your hearts.
People We lift them up to the Lord.

Let us give thanks to the Lord our God.
People It is right to give him thanks and praise.

It is right, our duty and our joy, always and everywhere to give thanks to you, Father Almighty, Creator of 
heaven and earth. [There follows a brief  portion that changes with occasion and liturgical seasons. Then 
continues...]

Therefore we praise you, joining our voices with Angels and Archangels and with all the company of  heaven, 
who forever sing this hymn to proclaim the glory of  your Name:

THE SANCTUS

Holy, Holy, Holy, Lord God of  power and might, heaven and earth are full of  your glory. 
Hosanna in the highest.

Blessed is he who comes in the name of  the Lord.♰ 
Hosanna in the highest.
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THE OFFERTORY

Many people think of  the offering plate as just a receptacle for monetary contributions to the Church or 
parish. To be sure, a financial gift is one kind of  offering that pleases God, but the offering plate is a symbol 
for all that we offer to God–ourselves, our resources of  various kinds, our skills, time, and especially our 
prayers (see Ps 141:2). All we have is from God (1 Chron 29:11,14; James 1:17); we are merely stewards of 
what he has entrusted to us. Thus, in joy and gratitude, and to participate in God’s work in the world, we re-
turn to him a portion of  what he has given. We have no expectation whatsoever that guests will give financial-
ly, but we do hope you will offer to God your lives, your prayers, and your praises. After the offering has been
collected, we sing the Doxology (gl.) to thank God for the abundant blessings he pours upon us.

THE SURSUM CORDA (Latin for “Lift up your hearts”)

The Sursum Corda is an exhortation that includes three brief  exchanges between the celebrant and the peo-
ple. The first is an exchange of  peace (lines 1-2). In the second, the celebrant urges the people to offer them-
selves to God, which they agree to do (lines 3-4). Finally, the celebrant invites the people to give thanks and 
praise (“Eucharist” is derived from the Greek verb for “give thanks”), and they agree that this is an appropri-
ate thing to do (lines 5-6). With their last line, the participants invite the priest or bishop to carry on with the 
prayers of  thanksgiving on their behalf.

THE SANCTUS (Latin for “Holy”)

The Sanctus is another ancient hymn of  the Church. In it, the celebrant affirms the congregation’s statement 
in the last line of  the Sursum Corda that “It is right to give God thanks and praise.” Because it is the Church’s
right, duty and joy to praise God in all times and places, the celebrant leads the congregation in the Sanctus 
(often sung). The first part of  the Sanctus comes from Isaiah 6:3. The second part comes from Matthew 
21:19. The Sanctus anticipates the presence of  Christ coming to us in the Eucharist by means of  the Holy 
Spirit: “Blessed is he who comes in the name of  the Lord!”
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THE PRAYER OF CONSECRATION

Holy and gracious Father: In your infinite love you made us for yourself; and when we had sinned against you
and become subject to evil and death, you, in your mercy, sent your only Son into the world for our salvation. 
By the Holy Spirit and the Virgin Mary he became flesh and dwelt among us. In obedience to your will, he 
stretched out his arms upon the cross and offered himself  once for all, that by his suffering and death we 
might be saved. By his resurrection he broke the bonds of  death, trampling Hell and Satan under his feet. As 
our great high priest, he ascended to your right hand in glory, that we might come with confidence before the 
throne of  grace.

On the night that he was betrayed, our Lord Jesus Christ took bread; and when he had given thanks, he broke
it, and gave it to his disciples, saying, “Take, eat; this is my Body which is given for you: Do this in 
remembrance of  me.”

Likewise, after supper, Jesus took the cup, and when he had given thanks, he gave it to them, saying, “Drink 
this, all of  you; for this is my Blood of  the New Covenant, which is shed for you, and for many, for the 
forgiveness of  sins: Whenever you drink it, do this in remembrance of  me.”

Therefore we proclaim the mystery of  faith:
Christ has died.
Christ is risen.
Christ will come again.

We celebrate the memorial of  our redemption, O Father, in this sacrifice of  praise and thanksgiving, and we 
offer you these gifts.

Sanctify them by your Word and Holy Spirit to be for your people the Body and Blood of  your Son Jesus 
Christ. Sanctify us also, that we may worthily receive this holy sacrament, and be made one body with him, so 
that he may dwell in us and we in him. And bring us with all your saints into the fullness of  your heavenly 
kingdom, where we shall see our Lord face to face.

All this we ask through your Son Jesus Christ: By him, and with him, and in him, in the unity of  the Holy 
Spirit, all honor and glory is yours, Almighty Father, now and forever. Amen.
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THE PRAYER OF CONSECRATION

In the Prayer of  Consecration, the celebrant, still praying on behalf  of  the Church, praises the Father
for his kindness toward the world, which he showed in sending his son Jesus to be the once-and-for-all per-
fect sacrifice for sin. The celebrant then recites the words that Jesus spoke to his disciples at the Last Supper 
when he instituted this meal (Luke 22:19-20; 1 Cor 11:24-25). 

In the Mystery of  Faith, we proclaim our core convictions: (1) Christ died to save sinners (John 3:16; 
Rom 5:8; 1 Tim 1:15). (2) Christ is risen from the dead and is now alive; he has conquered death and evil, and 
he is the first fruits of  the New Creation (1 Cor 15:20-23,50-54). (3) Christ will come again in power and glo-
ry to bring the Kingdom of  God to fruition and to judge the living and the dead (Matt 25:31-46).

In the final part of  the Prayer of  Consecration, the celebrant asks the Holy Spirit to sanctify the 
communion elements that we have dedicated to this holy purpose, making them the body and blood of 
Christ. The celebrant also asks for the Holy Spirit to sanctify the Church so that we may be holy to dwell in 
the presence of  Christ at this meal. As we partake of  the sacrament, we become one with Christ and with one
another, and we are nourished by the body and blood of  Christ in this spiritual food.
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THE LORD’S PRAYER

And now as our Savior Christ has taught us, we are bold to pray:
Our Father, who art in heaven, 

hallowed be thy Name,
Thy kingdom come,
 thy will be done, 
on earth as it is in heaven.

Give us this day our daily bread. 
And forgive us our trespasses,

as we forgive those 
who trespass against us.

And lead us not into temptation, 
but deliver us from evil.

For thine is the kingdom, 
and the power, and the glory
for ever and ever. Amen.

THE FRACTION

[Alleluia.] Christ our Passover Lamb has been sacrificed,
once for all upon the cross.

People Therefore let us keep the feast. [Alleluia.]

THE PRAYER OF HUMBLE ACCESS

We do not presume to come to this, your table, O merciful Lord,
trusting in our own righteousness,
but in your abundant and great mercies.

We are not worthy so much as to gather up 
the crumbs under your table;
but you are the same Lord, 
whose character is always to have mercy.

Grant us, therefore, gracious Lord,
so to eat the flesh of  your dear Son Jesus Christ, and to drink his blood,
that our sinful bodies may be made clean by his body,
and our souls washed through his most precious blood,
and that we may evermore dwell in him, and he in us. Amen.  
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THE LORD’S PRAYER

Having just asked the Holy Spirit to “Sanctify us also, that we may worthily receive this holy sacrament,” we 
are now emboldened to pray the Lord’s Prayer. The Lord’s Prayer reverberates throughout the liturgy:

➢ “Hallowed be thy name” recalls the first line of  the Sanctus: “Holy, Holy, Holy!” Indeed, the whole Com-
munion service aims to help the Church participate in the hallowing of  God’s name.

➢ We ask that God will make “[his] will be done on earth as in heaven,” and we get a foretaste of  what that 
will be like in the Eucharist, as the Spirit of  God in heaven invades the simple elements of  earth–bread 
and wine–and fills them with the presence of  Christ, and as the Church on earth joins with the angels 
and saints in heaven to sing praise to God.

➢ We ask God to “Give us this day our daily bread” after we have thanked him for providing for us in the 
offertory and as we await the spiritual meal we will soon enjoy at his Table of  Grace.

➢ Our request that God would “Forgive us our trespasses as we forgive those who trespass against us” re-
calls the Confession, Pardon, and Exchange of  Peace, in which we seek and are granted forgiveness. This 
petition also anticipates Holy Communion, when we will tangibly taste the grace of  God.

Thus, everything we pray in the Lord’s Prayer we pray in confidence that it can and will be done. This is 
another reason that we are “bold to pray as Christ has taught us.”

THE FRACTION

In the Fraction, the celebrant breaks the Communion bread, symbolizing the breaking of  Christ’s body on the
cross. The celebrant reminds the participants that Jesus is our Passover lamb who has been sacrificed “once 
for all” (Heb 10:10). In the Exodus story, God commanded the people of  Israel to slaughter a lamb and 
smear its blood over the doorframes of  their houses so that they would be spared the judgment that was in 
store for the Egyptians. This event was commemorated every year with the Passover Feast (Exod 12; Num 
9:1-14). The Gospels depict Jesus as the ultimate Passover lamb, and they understand the crucifixion and res-
urrection as a “New Exodus.” Just as Israel celebrated (and continues to celebrate) the Feast of  the Passover 
to commemorate the release from Egypt, the Church now understands the Eucharist, or Holy Communion, 
as a Passover Feast that celebrates and re-enacts our release (or salvation) from sin and eternal death, which 
we have in Christ who was sacrificed for us “once for all upon the cross” (1 Cor 5:6-8).

THE PRAYER OF HUMBLE ACCESS

In the Prayer of  Humble Access, the Church acknowledges once more that it is comprised of  unworthy sinn-
ers, and that it is only by God’s grace that we are invited to this feast. With the humility exemplified by the 
Syro-Phoenician woman and the Roman centurion (Mark 7:28; Luke 7:7), we ask God that, as we consume 
this meal, he would make us holy and unified in his precious body (see 1 Cor 10:15-16).

19



THE AGNUS DEI

Lamb of  God, you take away the sin of  the world,
People have mercy on us.

Lamb of  God, you take away the sin of  the world,
People have mercy on us.

Lamb of  God, you take away the sin of  the world,
People grant us your peace.

THE MINISTRATION OF COMMUNION

The gifts of  God for the people of  God. Take them in remembrance that Christ died for you and feed on 
him in your hearts by faith, with thanksgiving.

THE POST COMMUNION PRAYER

Let us pray.
Heavenly Father, 
we thank you for feeding us with the spiritual food 

of  the most precious body and blood 
of  your Son our Savior Jesus Christ;
and for assuring us in these holy mysteries 
that we are living members of  the body of  your Son, 
and heirs of  your eternal Kingdom.

And now Father, send us out to do the work you have given us to do, 
to love and serve you as faithful witnesses of  Christ our Lord.

To him, to you, and to the Holy Spirit, 
be honor and glory, now and forever. Amen. 
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THE AGNUS DEI (Latin for “Lamb of  God”)

The Agnus Dei returns to the language of  Passover, echoing John the Baptist’s claim that Jesus is “The lamb 
of  God who takes away the sin of  the world” (John 1:29). Here again, we ask God to have mercy–not only 
on us as individuals, but also on the whole world.

THE MINISTRATION OF COMMUNION

Communion is the culmination of  the liturgy because it is a real spiritual encounter with Christ by the will of 
the Father through the power of  the Holy Spirit. We believe that Christ is in the bread and wine because he 
said, “This bread is my body...this cup is my blood...do this in remembrance of  me” (Matt 26:26-28; cf. 1 Cor 
10:16-17; 11:24-25). We trust that the Holy Spirit “infuses” (the technical word is “consecrates”) the sacra-
ment with the presence of  Christ, just as we prayed in the Prayer of  Consecration. Thus, we partake in the 
Eucharist both to remember Christ’s death and resurrection and to fellowship with his presence. “Taste and 
see that the Lord is good!” (Ps 34:8; for more on how we understand Holy Communion, see the FAQs). 

A few words about logistics: 

➢ All baptized Christians are called to and welcomed at the Lord’s Table of  Grace.

➢ The clergy eat first so that they may serve others with a full and nourished heart.

➢ Our bread is gluten free. If  you have a severe gluten allergy or Celiac Disease, you may consume just the 
wine.

➢ If  you are not baptized, or if  you cannot partake of  the Lord’s Supper with a pure heart, we still invite 
you to come forward with the rest of  the congregation, cross your arms over your chest, and receive a 
prayer and a blessing instead of  the sacrament. You may also stay in your seat and pray quietly.

THE POST-COMMUNION PRAYER

Since communion is the culmination of  the liturgy, it is followed by a song (or multiple songs) of  praise. Af-
ter everyone has been served, the clergy may clean up the table, which may take a few minutes. The clean-up 
is not merely a logistical step; it has liturgical and spiritual significance. As the priest transitions from the cele-
bration of  a sacred feast to cleaning, this is a good time for us to reflect on our attitudes about basic acts of 
service. If  even mundane tasks like cleaning dishes have a place in divine worship, then our daily work can 
also be holy when we render it unto him.

The latter idea resonates in the Post-Communion Prayer, in which we thank God for the meal he has 
just given us. Nourished by the sacrament, we are ready to get busy with the work of  our lives, which is above
all to love and serve God as witnesses of  Jesus Christ in all aspects of  our lives.
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GLORIA IN EXCELSIS

Glory to God in the highest, 
and peace to his people on earth.

Lord God, heavenly King, 
almighty God and Father,

we worship you, we give you thanks, 
we praise you for your glory.

Lord Jesus Christ, only Son of  the Father, 
Lord God, Lamb of  God, 
you take away the sin of  the world: 

have mercy on us;
you are seated at the right hand of  the Father: 

receive our prayer.
For you alone are the Holy One, 
you alone are the Lord, 
you alone are the Most High, 

Jesus Christ, 
with the Holy Spirit, 
in the glory of  God the Father. Amen.

THE BLESSING

The peace of  God which passes all understanding keep your hearts and minds in the knowledge and love of 
God, and of  his Son Jesus Christ our Lord; and the blessing of  God Almighty, the Father, the Son, and the 
Holy Spirit, be among you, and remain with you always. Amen.

THE DISMISSAL

Let us go forth in the name of  Christ.

People Thanks be to God. [Alleluia, Alleluia, Alleluia!]
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THE GLORIA

Having received the precious body and blood of  our Lord Jesus Christ and all the spiritual benefits that they 
entail, the only appropriate response is to proclaim in grateful worship “Glory to God in the highest!” Thus, 
following this holy feast we sing (or say) the Gloria. The Gloria is a very ancient hymn, originating in the early
centuries of  the Christian era. Individual parishes may have two or three different versions that they use in 
varying times and services. All versions of  the Gloria praise the Triune God in all three persons.

BLESSING AND DISMISSAL

The liturgy concludes with a blessing and a dismissal. The blessing is given by a bishop or priest, and is taken 
from Scripture (e.g., Num 6:23-27; Phil 4:7; Heb 13:20-21). The dismissal may be given by a deacon or priest, 
but we prefer to have our kids proclaim it as loudly as they can. The dismissal exhorts the congregation to go 
forth into the world joyfully, in service to Christ and his kingdom, knowing that the Holy Spirit will help, 
comfort, guide, and protect.
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Frequently Asked Questions

What does “Anglican” mean?

We are a congregation of  the Anglican Church in North America. The the word “Anglican” means “of 
England.” More important than the meaning of  the name, however, is what Anglicans believe and practice. 
The following points are a general summary:
➢ Anglicanism is a middle way, or via media, between Roman Catholicism, Eastern Orthodoxy, 

Protestantism, and Charismatic churches. Anglicans are “both catholic and reformed;” we are catholic in 
our polity and in our respect for the early Church, but reformed in our doctrine (e.g., Scripture always 
trumps tradition).

➢ Anglicans are Trinitarian and Christ-centered. We believe that God is Triune – Father, Son, and Holy 
Spirit – and we worship each person of  the Trinity. Because Christ is the head of  the Church, the perfect 
sacrifice for our salvation, and our sovereign intercessor and authority, he is especially the object of  our 
worship. This is not an affront to the Father or Spirit. The Father is glorified in the exaltation of  the Son 
(Phil 2:9-11), and “No one can say ‘Jesus is Lord’ except by the Holy Spirit” (1 Cor 12:3). We glorify the 
Father by exalting the Son in the Holy Spirit.

➢ Anglicans believe that the Bible is the inspired word of  God, and we hold its authority in high regard.
➢ Our faith is summarized by the Nicene Creed, the Apostles’ Creed, the Athanasian Creed.
➢ Anglicans receive the Book of  Common Prayer (1662), the Book of  Homilies, and the Thirty-Nine 

Articles of  Religion as the guide for our doctrine, worship, and discipline. We also hold to the 2008 
Jerusalem Declaration.

➢ Anglicans are liturgical and sacramental. “Liturgical” means that we worship using set forms, or patterns. 
The sacraments, especially Baptism and Holy Communion, play a major role in our worship.

➢ Anglicans are episcopal. Every Anglican parish is under the authority of  a bishop, whose authority goes 
back to the apostles.

For more on Anglicanism, we recommend The Anglican Way by Thomas McKenzie. Another helpful starting 
point is the “About” page on the website of  the Anglican Church in North America (http:/
/www.anglicanchurch.net/index.php/main/About).

What do Anglicans think about the Bible?

You may have noticed that the Eucharistic liturgy is saturated with Scripture. Virtually every portion of  the 
liturgy either quotes the Bible directly or alludes to it. Anglicans love the Bible! We believe that the Bible was 
inspired by the Holy Spirit and that it contains all things necessary to salvation (Thirty-Nine Articles #6; 
Homily #1). Since we affirm that Scripture was inspired by God, we also affirm that it is infallible, authorita-
tive, and truthful in all that it affirms. The word of  God is “living and active (Heb. 4:12),” so when God 
speaks, things happen (e.g., Gen 1:3; Ps 29:3-9; Isa 55:10-11; John 11:43-44; and many others). Thus, we read, 
preach, study, and submit our lives to Scripture’s teaching because we know that God is working in us when 
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we do (1 Thess 2:13).

While Anglicans love the Bible and submit to its teachings, the Bible is not the center of  our worship.
The Bible is a means to an end, which is Christ and his Kingdom. Taken as a whole, the purpose of  the Bible 
is to lead us to Jesus (see Luke 24:13–34). Thus, wherever Scripture appears in our liturgies, the purpose is not
merely to read Scripture for its own sake but rather to see the ways in which Scripture conveys to us knowl-
edge of  and intimacy with Christ our Lord. Additionally, because of  our conviction that Scripture exists to 
point us to Christ, our Eucharistic liturgy moves through the Word read and the Word preached to the Word 
made bread at the Table of  Grace. Both Word and Sacrament nourish us; they are both “means of  grace.” 
They are tightly interwoven and should not be separated. 

What is a sacrament?

A sacrament is “an outward and visible sign of  an inward and spiritual grace” (ACNA Catechism #102). Re-
formed Anglicanism (Anglicanism that adheres to the convictions of  the 16th century reformers like Luther, 
Calvin, and Cranmer; in other words, what this church is) maintains the conviction that there are two sacra-
ments, both of  which were instituted and commanded by Christ himself. These are baptism (Matt 28:19) and 
Holy Communion (Luke 22:17-20; 1 Cor 10:16-17). This church, along with all sacramental churches (Roman 
Catholic, Orthodox, Lutherans, Presbyterians), believes that these sacraments are “means of  grace.” In other 
words, Holy Communion is more than a memorial of  Christ’s death, and Baptism is more than a public decla-
ration of  faith. As one of  our key theological documents says, “Sacraments ordained of  Christ be not only 
badges or tokens of  Christian men’s profession, but rather they be certain sure witnesses, and effectual signs 
of  grace, and God’s good will towards us, by the which he doth work invisibly in us, and doth not only quick-
en, but also strengthen and confirm our Faith in him” (Thirty-Nine Articles #25).

In addition to the Christ-appointed sacraments of  Baptism and Holy Communion, there are five oth-
er rites that the church has observed throughout the ages. These include Confirmation, Holy Matrimony, Or-
dination, Reconciliation/Confession, and Anointing of  the Sick. Some churches refer to these rites as “sacra-
ments of  the Church” (as opposed to the two “sacraments of  the Lord”). In keeping with Reformed 
Anglicanism, however, we prefer to refer to them either as “rites” or as “sacramentals.” As the ACNA cat-
echism claims, these rites “are not commanded by Christ as necessary for salvation, but arise from the prac-
tice of  the apostles and the early Church, or are states of  life blessed by God from creation. God clearly uses 
them as means of  grace” (ACNA Catechism #117). 

There are two key distinctions between sacraments proper and sacramental rites. The first, as already 
noted, is that Baptism and Holy Communion were instituted and commanded by Christ himself. The second 
is that the proper sacraments are for all people of  faith, whereas the sacramental rites are given only to select 
individuals. For example, not all people are called into marriage, even though marriage is a gift to the whole 
Church—indeed, to the whole world.
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What do Anglicans believe about Baptism?

In sacramental theologies (including Anglicanism), baptism is an adoption ceremony. It is what brings a per-
son into the Christian family, the living body of  Christ. At baptism, an individual dies to sin and rises again 
into new life in Christ (John 3:3-5; Rom 6:1-11; 1 Cor 12:12-27; Gal 3:27-29). That is why water, which is 
both deadly and essential for life, is a perfect physical means of  conveying this grace. In keeping with nearly 
2,000 years of  Church practice, Anglicans baptize infants, but we also love baptizing adults. Importantly, we 
do not believe that baptizing a person (including a baby) ensures their salvation. But we do affirm that bap-
tism is what grafts a person into the body of  Christ and covenantally unites him/her to the heavenly Father 
and to the family of  faith. We further believe that, as a means of  grace, baptism enlivens the faith and virtue 
of  those who receive it, but that each person must “work out his salvation with fear and trembling.” That is 
to say, all of  us who are baptized must daily grow into the identity we receive in baptism, and that identity is 
nothing less than adopted children of  God (see Gal 3:27—4:7; Col 3:1–17; Thirty-Nine Articles #27).

What do Anglicans believe about Holy Communion?

There is a variety of  opinion across the Anglican Communion about what exactly happens when bread and 
wine are consecrated. To a large extent this is a natural consequence of  the nature of  sacraments themselves. 
The early Church referred to the sacraments as “mysteries,” and so they are. By definition, we cannot fully 
know how they work, and they bring us up against the limits of  human thought and language.

Nevertheless, it is helpful to try to give a clear articulation of  what we believe. Most Anglicans affirm 
that when the Holy Spirit consecrates the bread and wine they are infused with the presence of  Christ. We 
take quite seriously what Jesus said when he instituted this supper: “This is my body...This is my blood...” 
(Matt 26:26–28; 1 Cor 11:24–25; see also John 6:54–56). When we partake of  the sacrament we both remember
Christ’s sacrifice and participate in his body and blood (1 Cor 10:15-16). 

There are debates about how we should understand and nuance what it means that Christ is 
“present” in the Eucharist. Some Anglicans prefer to speak of  the “real presence” of  Christ in the Eucharist. 
This view is largely derived from Martin Luther. It has the advantage of  underscoring that our Lord really 
does meet us at the Table, but it has the disadvantage of  (potentially) suggesting that Jesus is bodily in two 
places at the same time—in Heaven at the right hand of  the Father and at the Table. This view also runs the 
risk of  coming pretty close to Transubstantiation, which Reformed Anglicanism has traditionally resisted 
(though there are some Anglo-Catholics who hold it). Other Anglicans prefer to speak of  the “spiritual pres-
ence” of  Christ in the Eucharist. This view is more in keeping with those of  John Calvin and Thomas 
Cranmer (especially in his later years). It has the advantage of  not suggesting that Jesus is bodily in two places
at the same time, but potentially has the disadvantage (especially in our modern context in which the word 
“spiritual” has lost some of  its teeth) of  implying that the presence of  Christ at the Table is somehow less 
than real. As long as we insist—and we should—that what is spiritual is real, even ultimately real, then “spiri-
tual presence” is perhaps the most accurate label to describe what we think. Or perhaps the best way of 
putting it might be to combine the options: Jesus really does come to us in Holy Communion in a spiritual 
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way, which is a real way. For more, see ACNA Catechism ##110-115 and Thirty-Nine Articles #28.

Anglicans practice an open communion table. This means that all baptized Christians are invited to 
receive communion with us, regardless of  the tradition into which they were baptized. But we also ask that 
anyone who would come to the Table of  Grace first self-examine and confess any sins to God. For just as 
Holy Communion is of  great benefit to us if  we receive it by faith, with a pure conscience and a humble 
heart, so it is a great danger to us if  we receive this sacrament unworthily. For then we profane the precious 
body and blood of  our Lord (see The Exhortation on BCP p. 147–148 and 1 Cor 11:27–32).

The liturgy seems a bit ritualistic. Aren’t you afraid that your worship is too ritualistic or 

that it will become rote? 
We get this question a lot, and the answer is a resounding, No! It is, of  course, possible to just go through the
motions. But that is true of  any service or tradition. Concerning “rote” and “ritual,” a few things can be said. 
First, rote and ritualistic are not necessarily bad. We all have rituals, whether we acknowledge them or not; we 
think it’s best to be intentional about the rituals we follow. Second, we actually appreciate our rituals, and in 
some ways we even hope they become rote. As we re-enact the drama of  the Incarnation week after week, the
liturgy slowly but surely sinks into us and shapes the way we view the world and our place in it. It helps us to 
see that we are “living members of  the body of  Christ and heirs of  his eternal kingdom.” As such, it nourish-
es us in our journeys and encourages us to partner with God in his mission to redeem the world. Third, the 
liturgy does put some constraints on our corporate worship, but this is good, for St. Paul urged the early 
Church to worship in an orderly fashion (e.g., 1 Cor 14:26-40). Fourth, the liturgies we use have been part of 
Christian worship for centuries, and we appreciate the fellowship this creates with Christians around the 
world and throughout history. Finally, it is clear from both the Old and New Testaments that God’s people 
have used liturgies in their worship since ancient times. Many of  the biblical psalms, for instance, were origi-
nally prayed (or sung) in liturgical services, or are themselves part of  the “script” for ancient liturgies (e.g., Pss
19; 89; 121; 132). For more on the importance of  the liturgies we follow (and we all follow them), see James 
K. A. Smith, You Are What You Love (Brazos, 2016).

Nearly all your prayers are pre-written. Does this stifle your personal devotion?

Not at all! The vast majority of  the prayers we pray are prayed by Christians all around the world, and have 
been for centuries. Written prayers help us to pray in unison, with all of  us joining together in a chorus of 
praises and petitions to God. There is a lot of  community in our prayers! Further, the fact that a prayer is 
written does not mean our hearts are not in it. On the contrary, the written prayers are beautifully-worded pe-
titions and praises that raise our affections for God. It should also be noted that the written prayers often 
serve as springboards for our personal prayers. If  anything, the written prayers of  our liturgies help and teach
us to pray. Lastly, it is worth noting that the Bible includes many written prayers, such as the psalms and the 
The Lord’s Prayer.
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Are there liturgies for other services besides Holy Communion?

Yes! There are liturgies for holy days like Ash Wednesday, Palm Sunday, Maundy Thursday, Good Friday, and 
The Great Easter Vigil. There are also liturgies for all the major events of  life: new births, adoptions, bap-
tisms, confirmations, weddings, ordinations, confession and reconciliation, anointing of  the sick, and funerals.
In addition, many Anglicans follow a liturgy for daily prayer and Bible study known as the Daily Office (or 
the Divine Hours; gl.). The Daily Office is normally used in tandem with the Daily Office lectionary, which is 
a plan for Bible reading. You can find all these resources in the Book of  Common Prayer or online at http://an-
glicanchurch.net/?/main/texts_for_common_prayer. We also recommend collections of  liturgies in books 
like Every Moment Holy.

What kind of  music can I expect in an Anglican service?

There is much variety from one parish to the next. Some congregations have multi-instrument bands, others 
have just one musician with a guitar or piano. Larger parishes sometimes have two services, one “traditional” 
and one “contemporary.” In our parish you can expect a mix of  traditional hymns and more contemporary 
worship songs led from a guitar or piano. In addition, most parishes sing parts of  the Communion liturgy. We
embrace what St. Augustine said: “The one who sings prays twice.” 

Who are the people up front during the liturgy?

First, let’s be clear that all Christians are called to ministry, and Anglicans take seriously the Bible’s statement 
that all believers are members of  a holy priesthood (1 Pet 2:5). Broadly speaking, the Anglican Church identi-
fies two groups of  ministers, lay and ordained, and both have important roles in the liturgy. Lay acolytes (gl.) 
may lead the opening procession by carrying the cross, Gospel book, and (in some churches) incense; they 
also help prepare the Table for Communion. Lay people also read the Bible lessons for the day (except the 
Gospel lesson, which is usually read by a deacon or priest). A lay person also normally leads the congregation 
in the Prayers of  the People. A priest (or bishop, if  present) pronounces the pardon in the name of  Christ, 
prays the Eucharistic prayers, consecrates the bread and wine, and blesses the congregation. If  present, a dea-
con may lead the liturgy from the Acclamation through the Confession. A deacon may also lead the dismissal,
symbolically leading the congregation out into the world. The sermon may be offered by any ordained clergy 
or by a layperson licensed by the Bishop.

Why do people wear robes, ropes, and capes?

People serving around the Table normally wear special vestments. In the Old Testament, it was common for 
people to wear special garments when they entered the presence of  God (e.g., Exod 19:10-14; 28:2-4). The 
reason for this is that God’s space is holy; special garments signify respect. Similarly, Anglicans wear albs or 
cassocks and surplices (gl.) during the liturgy out of  recognition that we are in sacred space. Another reason is
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to remove any temptation to dress haughtily or fancily, and to minimize any chances of  establishing a culture 
of  “celebrity ministers.” That is, the vestments help us to decrease the identity of  the ministers and increase 
the glory of  Christ.

The vestments also have symbolic meaning. Clergy normally wear black or gray shirts. This symbol-
izes that we have died—both in baptism and in our ordinations. It can also be seen as a symbol of  the fact 
that we are ashes. The white robe we wear (whether an alb or surplice, gl.) is essentially a baptismal garment 
and symbolizes the purity we have in Christ through baptism and ongoing repentance. Any baptized person 
can wear an alb or cassock/surplice.

Clergy wear additional vestments according to their orders, or roles. Deacons wear a stole (gl.) draped
over the left shoulder and cinched at the right hip. Priests where a stole draped around the neck. Bishops also 
wear a stole around the neck, and they sometimes have other vestments that mark their office, such as a 
pointed hat (called a mitre; gl.) and a cope (gl.). Clergy think of  stoles as a reminder of  Christ’s yoke around 
them. During the Eucharist, a deacon may wear a dalmatic (gl.), and priests and bishops may wear a chasuble 
(gl.). These vestments symbolize the fact that God has given us beauty for ashes (note the black clothes that 
clergy normally wear).

I see a cross printed in several places in the liturgy. What does this mean?

These crosses mark places where it is customary to make the sign of  the cross on one’s body. What is the sign
of  the cross? See next.

What is the sign of  the cross?

The sign of  the cross is a very ancient tradition (3rd century AD, if  not earlier) in which a believer makes a 
cross over her/his chest using the right hand. There are a few different ways of  doing it. One way is to hold 
your right thumb, index finger, and middle finger together, bending the ring and pinky fingers against the 
palm. Some people see this as simultaneously representing the Trinity (thumb, pointer, index) and the full hu-
manity and divinity of  Christ (ring and pinky). However you choose to make the sign of  the cross, the impor-
tant thing is that this gesture serves as a silent prayer. It is a way of  saying to God, “I come to you in the 
name of  the Father, Son, and Holy Spirit by way of  the cross.” You can feel free not to make the sign if  it 
feels awkward.

Why do some people make miniature crosses on their foreheads, mouths, and hearts when 

the Gospel is read?

Like the sign of  the cross, this is a traditional, silent prayer. It is a way of  asking God to make us receptive to 
the Gospel, and of  inviting him to sanctify our minds, mouths, and hearts with the Good News. Like the sign
of  the cross, this is totally optional.

29



Why do people bow when the cross goes by and when they come to the Holy Table?

The cross is the throne of  our Lord Jesus Christ. It is therefore appropriate to acknowledge the presence and 
lordship of  Christ both when we pass in front of  the cross or when it passes by us. It is simply a sign of  re-
spect and submission, similar to how one might bend a knee in the presence of  the Queen of  England. The 
act is called “reverencing” (gl.). As with the sign of  the cross, reverencing is optional. 

Why do you burn incense?

Not all Anglican parishes do, and some (like us) only do it on especially holy days. In the Old Testament, in-
cense was an item that could be offered to God in the temple. We use incense as a visual and aromatic re-
minder that our prayers, which are also an offering, ascend to God as a pleasant aroma (see Ps 141:2). In this 
vein, note that our entire Eucharistic Liturgy is essentially one long prayer. Thus, the rising incense is a way 
for us to visualize ourselves making a sacrifice of  praise and thanksgiving.

Why do you burn candles?

There are normally two candles on the Communion Table. These represent the light of  Christ in our midst, 
similar to the way in which God led the people of  Israel through the wilderness by a pillar of  cloud and a pil-
lar of  fire (e.g., Exod 13:21-22). Most parishes light additional candles during Advent to symbolize hope, 
faith, joy, and peace. At Christmas, a fifth candle is lit to represent the light of  Christ, which shines in the 
darkness (John 1:5). During the Easter season, a large and elaborate Paschal candle stands beside the Commu-
nion Table to symbolize Christ and his resurrection.

How do I receive the communion elements?

Each parish has its own system, depending on the number of  people and the layout of  the space. The clergy 
will instruct you. When you are about to receive the bread, place your hands out, palms up, one on top of  the 
other. The person administering will place the bread into your hands. You may eat the bread and then drink 
from the common chalice, or you may dip the bread into the chalice. It is also fine to consume only the bread 
or only the wine.

What if  I’m gluten intolerant or don’t consume alcohol?

Our bread is gluten free, though it isn’t made in a gluten-free environment. If  gluten is a major concern for 
you, feel free to partake of  the wine only. Conversely, if  you don’t consume alcohol, you are welcome to re-
ceive just the bread. You will get the full blessing of  Communion even if  you consume only bread or only 
wine .
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Glossary of  Terms
Acolyte: Non-ordained people who serve in various capacities in the service. Often these are young people, 
roughly 4th-12th grade, but adults sometimes serve as acolytes too. When present, acolytes carry the cross 
(crucifer) and incense (thurifer) at the beginning of  the service. They also help prepare the table right before
communion. 

Alb: A white or beige cloak worn by people ministers, both lay and ordained. It is cinched at the waist with 
rope cinctures. The white color signifies the purity that baptized Christians have in Christ.

Archdeacon: See “Clergy.”

Communion Table: Also called the Holy Table, Table of  Grace, or simply Table. A table at the front of  the 
sanctuary on which bread and wine are consecrated during Holy Communion. It is often overlaid with linens 
in the color of  the liturgical season.

Anglican Church in North America (ACNA): The province of  which this parish is a part. Established in 
2009, the ACNA unites 132,000 believers in more than 1,000 local parishes spanning Mexico, Canada, and the
US. The archbishop of  the ACNA is the Most Rev. Dr. Foley Beach. For more information, see http://angli-
canchurch.net.

Baptistry: A container for baptismal waters. There is wide variety of  shapes, styles, and sizes. Small parishes 
often use a large crystal/glass bowl. Larger ones may have a permanent baptistry. In older buildings the bap-
tistry was commonly located near the entrance of  the sanctuary to symbolize the fact that we enter the 
Church in baptism, but this tradition has largely been abandoned in newer buildings.

Bishop: See clergy

Book of  Common Prayer (BCP): A collection of  liturgies, collects, lectionaries, and other resources origi-
nally compiled by Archbishop Thomas Cranmer in 1549 to unite the churches of  England. The BCP has un-
dergone a number of  revisions. Our church uses the 2019 BCP produced by the Anglican Church in North 
America. See https://bcp2019.anglicanchurch.net.)

Candles

Epistle Candle: The candle on the right side of  the Table, as you face it.

Gospel Candle: The candle on the left side of  the Table.

Paschal Candle: A large, often ornate candle placed to the side of  the Table during Eastertide. Also 
used at various other times such as weddings, baptisms, and funerals.

Cassock and Surplice: A cassock is a black cloak, often cinched with a cloth belt at the waist. In divine wor-
ship the surplice, which is essentially a large and ornamental white shirt, is worn over the cassock.

Celebrant: The person who leads a liturgy, normally a priest, but sometimes a deacon, bishop, or licensed 
layperson.

Chalice: The cup for the communion wine. Cf. Ciborium.
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Chalice bearer: A person who holds the chalice during the distribution of  Holy Communion.

Chasuble: A large, sleeveless garment sometimes worn by priests or bishops during the Eucharistic prayers. 
Worn over alb (or surplice) and stole, it goes on over the head and drapes over the shoulders, chest, and back.
The color matches that of  the liturgical season. 

Ciborium: A vessel that holds communion wafers. Shaped like a chalice but has a lid and is a little wider and 
shallower.

Cinctures: A rope belt worn around the waist to cinch the alb.

Clergy: People who are ordained and given official commission to serve in the Church. There are three cleri-
cal orders: bishops, priests, and deacons. See also Laity.

Bishop: Bishops are apostles of  the Church, senior pastors. “The work of  bishops is to represent 
and serve Christ and the Church as chief  pastors, to lead in preaching and teaching the faith and in 
shepherding the faithful, to guard the faith, unity, and discipline of  the Church, and to bless, confirm 
and ordain, thus following in the tradition of  the Apostles. (Titus 1:7-9; 1 Timothy 3:1-7; Acts 
20:28).” (ACNA Catechism #125) Archbishop: The head bishop in a province (gl.), a first among 
equals.

Priest/Presbyter: Priests work as ministers of  Word and Sacrament. “The work of  priests, serving 
Christ under their bishops, is to nurture congregations through the full ministry of  the Word 
preached and Sacraments rightly administered, and to pronounce absolution and blessing in God’s 
name. (Titus 1:5; 1 Peter 5:1).” (ACNA Catechism #126)

Deacon: Deacons stand between the world and the Church; they bring people into the Church and 
lead the Church into the world. They may be either vocational (permenant) or transitional (preparing 
for priesthood). “The work of  deacons, serving Christ under their bishops, is to assist priests in pub-
lic worship, instruct both young and old in the catechism, and care for those in need. (Acts 6:1- 6; 1 
Timothy 3:8-13)” (ACNA Catechism #127). Archdeacon: An experienced priest, and normally a 
parish rector, whom a bishop appoints to serve a region of  a larger diocese by caring for other clergy,
mentoring ordinands ands junior clergy, cultivating relationships across parishes, and casting vision 
for regional ministry. Our parish is in the Ohio Valley Archdeaconry.

Collect: A short prayer with a specific focus that serves to “collect” the people’s prayers (see ACNA Cat-
echism #249). Pronounced “cóllect,” with emphasis on the first syllable (like “college”).

Cope: A sleeveless robe worn by bishops.

Corporal: A white cloth on the Communion Table. During the Eucharistic prayers, the vessels for Holy 
Communion are placed on it.

Credence table: A small table, usually somewhere off  to the side, on which the ciborium, chalice, paten, 
cruets, and other items are kept until the Table is prepared for Holy Communion. 

Cruet: Small glass bottles that contain wine and water.
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Curate: A recently ordained deacon or priest serving under the direction of  a rector or other seasoned priest 
to hone skills for ongoing ordained ministry. Such a post is often referred to as a curacy and normally lasts 
for 1–3 years.

Daily Office (Divine Hours): Liturgies for devotional prayer and Bible reading. “Offices” are held morning,
noon, evening, and bedtime (compline). Often kept in tandem with the Daily Office lectionary. You can find 
the liturgy for the Daily offices in the BCP or at https://bcp2019.anglicanchurch.net/index.php/downloads/
). See ACNA Catechism ##246-48.

Dalmatic: Similar to a chasuble, this is a vestment worn by deacons during the Eucharist. Goes over the alb 
and stole. Color matches the liturgical season.

Deacon: See clergy

Dean: Historically, a dean was a the priest of  the cathedral that is home to a bishop. In some dioceses in the 
ACNA, a dean is an experienced priest appointed by a bishop to counsel a group of  parishes in a particular 
region of  the larger diocese, similar to an archdeacon.

Diocese: A group of  parishes under a single bishop’s authority. We are a parish in the Anglican Diocese of 
the Living Word, and our bishop is the Right Rev. Julian Dobbs.

Doxology. A hymn of  thanks or praise. When we speak of  “The Doxology,” we refer to the hymn “Praise 
God from Whom all Blessings Flow.”

Laity, Layperson: A non-ordained person. “The ministry of  lay persons is to represent Christ and his 
Church; to bear witness to him wherever they may be; and, according to the gifts given them, to carry on 
Christ’s work of  reconciliation in the world; and to take their place in the life, worship, and governance of  the
Church” (1979 BCP 855).

Lectionary: A plan for Bible reading. There are two in use among Anglicans. The Daily Office Lectionary di-
rects readings for morning/evening prayer on a two-year cycle. The Sunday and holy day lectionary directs 
readings for Eucharistic services on Sundays and other holy days on a three-year cycle. Both lectionaries pro-
vide a reading from the Psalms, OT, NT, and Gospel. 

Lesson. A reading from the Bible or (sometimes) the Apocrypha.

Liturgy. An order, or established form, for public worship. See ACNA Catechism #242.

Liturgical Seasons: Anglican and other liturgical traditions customarily observe the seven seasons of  the 
Church year, each of  which is marked by (among other things) a certain color of  linens and vestments: Ad-
vent (blue/purple), Christmas (white), Epiphany (white), Lent (blue/purple), Easter (white), Pentecost (red), 
and ordinary time (green).

Mitre: A type of  hat worn by bishops.

Pall: A stiff, square cloth that goes on top of  the chalice to prevent things from falling into it. It is usually 
embroidered with a symbol. This term also refers to a linen that goes over the casket in a funeral. Funeral 
palls are embroidered with a cross, symbolizing the fact that we enter the eternal kingdom of  God via the 
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cross of  Christ.

Parish: A congregation of  believers, a local church.

Paten: A small round plate on which the bread to be consecrated is placed. 

Priest/Presbyter: See clergy.

Province: A collection of  dioceses under the authority of  an archbishop. Normally, a province coincides with
a country. Our Province, the Anglican Church in North America, includes parishes from Mexico, Canada, and
the US.

Pulpit/Lectern: The podium from which the sermon is preached. May be a fixed feature in the sanctuary, or
it could be a movable music stand or lectern. 

Purificator: A cloth used by the chalice bearer to wipe the chalice during and after the Eucharist.

Reader (Lay Reader): A person who reads the Old- and/or New Testament lessons during the liturgy.

Rector: The senior priest of  a parish; the priest-in-charge.

Reverence: A small bow that may be offered during the procession of  the cross and whenever one walks in 
front of  the Holy Table.

Sacrament: A mystery, “an outward and visible sign of  an inward and spiritual grace” (ACNA Catechism 
#102).

Sacristy: A storage room for vestments, Communion vessels, linens, and other items.

Sign of  the cross: A gesture made by forming a cross over one’s chest using the right hand, touching first 
the forehead, then the abdomen, then right shoulder, then left shoulder.

Stole: A long, thin fabric that drapes around the shoulders of  clergy. Deacons wear the stole over the left 
shoulder, cinched at the right hip. Priests and bishops wear the stole around the neck, draping over both sides
of  the chest. Stoles are worn as a reminder that the person is yoked with Christ, whose says “My yoke is easy 
and my burden is light” (Matt 11:30). The color of  the stole matches the liturgical season.

Thirty-Nine Articles of  Religion: A list of  39 statements summarizing Anglican doctrine and practice, 
originally written in 1571.

Thurible: A metal censor in which incense is burned. Usually connected to a metal chain, may be carried and
swung by a thurifer.

Vestments: Garments worn by clergy and others ministering during the liturgical service. See also alb, cas-
sock/surplice, stole, chasuble, cinctures, cope, dalmatic, mitre.

Vestry: A committee of  parish members charged with providing administrative oversight to the parish. Led 
by a Senior Warden and a Junior Warden, both of  whom are members of  the laity.
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Additional Resources

The Anglican Church in North America. To Be a Christian: An Anglican Catechism. Anglican House Media Min-
istries, 2014. Free electronic edition available at http://anglicanchurch.net/?/main/catechism.

Simon Chan, Liturgical Theology: The Church as Worshiping Community. IVP Academic, 2013.

Jacobs, Alan. The Book of  Common Prayer: A Biography. Princeton University Press, 2013.

James F. Farwell, The Liturgy Explained. Morehouse, 2013.

Leander S. Harding, In the Breaking of  the Bread: A User’s Guide to a Service of  Holy Communion in the Anglican Tra-
dition. Wipf  and Stock, 2015.

Thomas McKenzie, The Anglican Way. Rabbit Room, 2014.

Smith, James K. A., You Are What You Love: The Spiritual Power of  Habit. Brazos Press, 2016.

Many other resources are available online at the websites of  the Anglican Church in North America (angli-
canchurch.net) and of  the Anglican Diocese of  the the Living Word (adlw.org)
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