
Gospel of John Bible Study 
 

Study #16 
 

The Dialogue of the Last Supper – Jn. 13-16 
 
 “To many persons the Gospel of John, as the most intense and spiritual of the Gospels, is the 
‘holy place’ of Scripture.  But if this is so, then these chapters, 13 through 17, which contain the final 
discourses of the Lord with his disciples just before his crucifixion and which conclude with his 
great high-priestly prayer on their behalf, are the ‘holy of holies.’ Nowhere in the entire Bible does 
the child of God feel that he is walking on more holy ground.  For here, more than in many other 
portions of Scripture, he hears the voice of Jesus leading him into a greater understanding of his new 
place before the Father and consequently also of his new position in the world. … To what can we 
compare these chapters?  They can only be compared to love letters, in this case love letters from the 
Lord.  For here the One who is the great and faithful bridegroom of the church speaks to those who 
are themselves the church and assures them of his special and enduring love for them. 
 “This means that the truths contained in these chapters are not for everyone.  They are for the 
Lord’s people only. ... Is this partiality?  Not at all!  It is grace.  For it is God, of his own sovereign 
will, choosing those whom he thus determines to save and bless abundantly.  This has nothing to do 
with any supposed merit in God’s people, for there is none.  It is simply that when men had rejected 
God, choosing to go their own way, God out of infinite mercy still elected to save and bless dome.  If 
he had not done so, not one soul would have been saved.  That he has done so, is tremendous. 
 “The difference between God’s relationship to the world and his relationship to his own has 
sometimes been stated in this way.  God has done some things for all men, that is, everyone in the 
world.  He has crated them, sustained them, kept them from the worst that is possible, even 
tolerated them and thus kept them for a time from hell.  On the other hand, God has done all things 
for some men.  These are his own.  They do not lack and will never lack any good thing. 
 “What has God done for his own? ... 1) The first and greatest teaching of these chapters is that 
Jesus specifically loved those who are his own. ... 2) The second great teaching of these chapters is 
that Jesus has gone to prepare a place for us who believe in him, and we are also promised that he 
will return one day to guarantee that we get there. ... 3) He tells the disciples, and therefore also tells 
us, that he is going to send a replacement for himself; that replacement, the Holy Spirit, would come 
and dwell within those who belong to Jesus. ... 4) The fourth teaching of the Lord concerns his 
commissioning of the disciples to a special work, indeed a different work in each individual case. ... 
5) We are told in these chapters that the Lord intercedes or prays for us. ... 6) Finally, just as Jesus 
has prayed for us, so he invites us to pray, describing this as a new and blessed privilege.”  (Boice, p. 
995-1000) 
 
 “[T]he most striking thing in St. John’s narrative at this point, is the entire absence of our Lord’s 
famous prophecy upon the Mount of Olives, and of the institution of the Lord’s Supper.  Both these 
deeply interesting portions of our Lord’s last doings before His crucifixion, which are most fully 
given in the first three Gospels, are completely omitted in the fourth. 
 “The reason of these two remarkable omissions we are left to conjecture.  ‘God giveth no 
account of His matters.’  If we once admit that all Scripture is given by inspiration of God, we need 
not doubt that the Gospel writers were equally guided and directed by the Holy Ghost, both in the 
things they omitted and the things they recorded.  Nevertheless a few remarks on the subject may be 
interesting to some readers. 
 “(a)  Concerning the omission of the prophecy on the Mount of Olives, I venture the following 
conjecture.  I think it is partly accounted for by the time when St. John’s Gospel was given to the 



Church.  That must have been very near the taking of Jerusalem, the destruction of the temple, and 
the complete overthrow of the Jewish ceremonial.  Now if St. John had just at this crisis inserted 
anew this prophecy in his Gospel, it would have confirmed the erroneous notion which many have 
always held, that it refers only to the destruction of Jerusalem, and does not extend to the second 
advent of Christ, and the end of the world.  His marked silence about it would be a testimony 
against the misapplication of the prophecy.  The second reason of the omission, I think, is the 
striking fact that the writer of the fourth gospel was inspired to write the Book of Revelation.  No 
wonder, therefore, that he was directed to pass over our Lord’s prophecy, when he was about to 
write at a later date the most striking prophetical book in the Bible. 
 “(b)  Concerning the omission of the Lord’s Supper, I venture the following conjecture.  I think 
it was specially intended to be a witness for ever against the growing tendency of Christians to make 
an idol of the sacraments.  Even from the beginning there seems to have been a disposition in the 
Church to make Christianity a religion of forms and ceremonies rather than of heart, and to exalt 
outward ordinances to a place which God never meant them to fill.  Against this teaching St. John 
was raised up to testify.  There mere fact that in his Gospel he leaves out the Lord’s Supper 
altogether, and does not even name it, is strong proof that the Lord’s Supper cannot be, as many 
tells us, the first, foremost, chief, and principle thing in Christianity.  Its perfect silence about it can 
never be reconciled with this favourite theory.  It is a most conspicuous silence, which the modern 
advocates of the so-called sacramental system, can never get over or explain away.  If the Sacrament 
of the Lord’s Supper really is the first and chief thing in Christianity, why does St. John tell us 
nothing about it?  To that question I can only see one answer: it is because it is not a primary, but a 
secondary thing in Christ’s religion.” (Ryle, pp. 5-6) 
 
I.  Partaking of the Feast (chapter 13) 
 A.  Jesus must serve. (vs 1-20) 

• Now before the Feast of the Passover, when Jesus knew that his hour had come to depart out of this 
world to the Father, having loved his own who were in the world, he loved them to the end. (vs. 1) 

o The beginning of this chapter has yielded an on-going theological discussion 
regarding the timing of events during this last week, and how the gospels parallel 
each other. 

▪ One view is to insist that this supper is not the “Last Supper” but one that 
takes place prior to that evening.  “When the traitor returned from Jerusalem 
on the Wednesday afternoon, the Passover, in the popular and canonical, 
though not in the Biblical sense, was close at hand.  It began on the 14th Nisan, 
that is, from the appearance of the first three stars on Wednesday evening [the 
evening of what had been the 13th], and ended with the first three stars on 
Thursday evening [the evening of what had been the 14th day of Nisan]. ... The 
designation is exactly that of the commencement of the Pascha, which, as we 
have seen, was the 14th Nisan, and the description that of the slaying of the 
Paschal Lamb. ... The suggestion, that in that year the Sanhedrin had 
postponed the Friday evening (15-16th Nisan), so as to avoid the Sabbath 
following on the first day of the feast – and that the Paschal Lamb was 
therefore in that year eaten on Friday, the evening of the day on which Jesus 
was crucified, is an assumption void of all support in history of Jewish 
tradition.  Equally untenable is it, that Christ had held the Paschal Supper a 
day in advance of that observed by the rest of the Jewish world – a 
supposition not only inconsistent with the plain language of the Synoptists, 
but impossible, since the Paschal Lamb could not have been offered in the 
Temple, and, therefore, no Paschal Supper held, out of the regular time.” 
(Edersheim, p. 479) 



▪ The other view is to insist that there is only one meal involved in all four 
gospels, but authors differ on whether or not the four gospels can be 
reconciled on this point (see Appendix). 

o I have always preferred translating the end of this verse to read: “he showed them the 
full extent of his love”. Either way, the message is the same: Jesus holds nothing back 
in his devotion and attention to his disciples, and, by extension, to his church.  This 
verse also demonstrates his knowledge and awareness, and even his vision and goal 
for the days ahead. 

 

• During supper, when the devil had already put it into the heart of Judas Iscariot, Simon's son, to 
betray him, ... (vs. 2) 

o The translation “after supper” should be rejected.  Although this is an illustration of 
Christ’s servanthood to his disciples, such a culturally known act of hospitality 
would not be done during or after supper but actually prior to the meal itself.  To do 
it at any other time would not have communicated the same message. 

o It also appears from this statement that the determination of Satan was also long in 
the works.  “This does not mean that Judas now for the first time left the faith, and 
became an apostate.  Our Lord long before had spoken of him as one that ‘was a 
devil.’ (Jn. 6:70) … There seems no need for regarding Judas’s betrayal of his Master 
as anything but the wicked act of a wicked man, who loved money more than his 
soul.” (Ryle, pp. 9-10)  This also opens up an entire world of thought and discussion 
regarding the election and providence of God over all people and actions; as well as 
regards the Reformed principle that the Bible upholds both the sovereignty of God 
and the responsibility of man. 

o Some modern interpretations of Judas portray him as a sympathetic figure, caught up 
in the political machinery of the Jews and abused beyond his wildest intentions 
(unlike Dante which reserves the lowest level of hell for him).  All four gospels argue 
against such a notion.  Judas is worthy of no sympathy. 

 

• ... Jesus, knowing that the Father had given all things into his hands, and that he had come from God 
and was going back to God, ... (vs. 3) 

o “Instead of something like ‘knowing what Judas would do’ we have ‘knowing that 
the Father had given all things into his hands’.  The threshold of Calvary seems an 
unlikely place for a statement of this sort.  But John does not see the cross as the 
casual observer might see it.  It is the place where a great divine work was wrought 
out and the divine glory shown forth. … [The Father] is no idle spectator at the 
Passion, but He works out His will there.” (Morris, p. 615) 

o John compares the true self-awareness of Christ, in all the glory of his being the 2nd 
person of the Trinity, with the actions of a lowly servant that he is about to take. 

 

•  ... rose from supper. He laid aside his outer garments, and taking a towel, tied it around his waist. 
Then he poured water into a basin and began to wash the disciples' feet and to wipe them with the 
towel that was wrapped around him. (vs. 4-5) 

o It was often the lowliest of servants who performed this ritual, perhaps at the effort of 
the host to make a specific statement to and through such a servant.  Whereas it 
might well be an act of humiliation for such a servant, for Jesus it is a demonstration 
of his clothing himself in humility.  The entire act is an allegory of Jesus’ ministry.  It 
will be this point that Peter will miss completely, and will also be the reason Jesus 
teaches him the hard lesson (vs. 8). 

o One thing this is not: it is not a new or additional sacrament meant to be practiced in 
some formal, meaningless fashion. 



o It is easy to see how Paul has this act in mind when he writes in Philippians 2: 
knowing … that he had come from God 
and was going back to God 
 
 
laid aside his outer garments and … 
tied [a towel] around his waist. 
 
 
began to wash the disciples’ feet and 
wipe them with the towel 

Have this mind among yourselves, which is 
yours in Christ Jesus, who, though he was in 
the form of God, 
 
did not count equality with God a thing to 
be grasped, but emptied himself, by taking 
the form of a servant, … humbled himself 
 
by becoming obedient to the point of death, 
even death on a cross. (Phil. 2:5-8, ESV)

 

• He came to Simon Peter, who said to him, “Lord, do you wash my feet?” Jesus answered him, “What I 
am doing you do not understand now, but afterward you will understand.” Peter said to him, “You 
shall never wash my feet.” Jesus answered him, “If I do not wash you, you have no share with me.” 
Simon Peter said to him, “Lord, not my feet only but also my hands and my head!” Jesus said to him, 
“The one who has bathed does not need to wash, except for his feet, but is completely clean. And you 
are clean, but not every one of you.” For he knew who was to betray him; that was why he said, “Not 
all of you are clean.” (vs. 6-11) 

o There is a continuing tension between Jesus and Peter.  Peter is absolutely devoted to 
Jesus and, as a man, looking for opportunities to prove that loyalty.  He does not see 
or appreciate the visual lesson Jesus makes of this foot washing but is repulsed by it.  
Jesus is his master, and to have his master do this degrading thing is insulting to him.  
By refusing, Peter wishes to exalt his master, not himself. 

o Jesus answers Peter frankly.  This action is not optional just as Christ dying for Peter’s 
sins is not optional.  Peter takes that cue and switches gears completely, wanting to 
demonstrate in a totally different way, his absolute loyalty to Jesus.  Either way, 
Peter’s error is in his trying to stay in control of the situation. 

o We cannot miss the wonderful lesson being taught to us here in Peter’s objection.  If 
all the disciples sat submissively and allowed Jesus to wash their feet, only to hear 
Jesus say, as he does in vs. 14-15, that they should follow his example, the gospel 
lesson would be reduced to the Golden Rule or the Social Gospel.  It is only because 
Peter protested “I am humiliated by the idea that I need to be saved” that we have 
Jesus’ real point of the demonstration that unless we are born from above, unless 
Jesus uniquely and specifically serves us, we are lost in our sins no matter what we 
do with the time we have in life. 

o And then, in Jesus’ responding to Peter’s next insistence in vs. 9, we have another 
valuable lesson of the gospel: that the sovereign God has elected his own and chosen 
to justify and sanctify those whom he will.  Jesus’ words regarding Judas are not 
conditional upon Judas changing his mind at some future point.  Jesus’ words are the 
condemnation of God himself that this is his purpose and design for Judas and 
nothing is going to change that.  Judas will have a share in Jesus but not a share with 
him. 

o “Here the somewhat confusing dialogue clears up, at least partially; for it is evident 
that Jesus is talking, not about physical dirt but about sin and the need to be cleansed 
form it.  He is explaining that Peter (not Judas) is a justified person and therefore 
needs only cleansing from the contaminating effects of sin, not pardon from sin’s 
penalty.  The image involved is of an oriental who would bathe completely before 
going to another person’s home for dinner.  ON the way, because he would be shod 
in sandals and because the streets would be dirty, his feet would be contaminated.  
When he arrived at his friend’s home, his feet would need to be washed, not his 



whole body.  In a parallel way, those who are Christ’s are totally justified men and 
women, but they do need constant cleansing from their repeated defilement by sin in 
order that the fellowship they have with the Father and with the Son might not be 
broken.  Jesus is telling Peter that does not need to be born again and again and 
again.  To be born again once is enough.  Nevertheless, as regenerated people, we do 
need to come to Christ for cleansing.” (Boice, p. 1011) 

 

• When he had washed their feet and put on his outer garments and resumed his place, he said to them, 
“Do you understand what I have done to you? You call me Teacher and Lord, and you are right, for so 
I am. If I then, your Lord and Teacher, have washed your feet, you also ought to wash one another's 
feet. For I have given you an example, that you also should do just as I have done to you. Truly, truly, 
I say to you, a servant is not greater than his master, nor is a messenger greater than the one who sent 
him. If you know these things, blessed are you if you do them. (vs. 12-17) 

o Just as Jesus’ entire sacrificial ministry is wrapped up in this parabolic symbol, so also 
is his commission to his disciples.  He is not asking them to literally spend their time 
washing each other’s feet, nor is he asking them to try to emulate the sacrificial work 
that he, alone, can do for his people.  The first thing he would have them do is 
understand that he, alone, is their teacher and Lord.  Here is a good example of Jesus 
taking the direct approach to accepting the title of Messiah and God rather than 
backing away from it – even with an “I am” confirmation.  If he did not see himself as 
such, he would have backed down from such a statement.  The second thing he 
would have them do is obey him when he gives this command (cf. vs. 34-35).  Loving 
one another as brothers in the family of God is not optional, not just something to be 
done by mutual appreciation on one end of the spectrum or out of pity at the other 
end.  All Christians are to be embraced and received and uplifted by their brothers 
and all are expected to work beside each other for the promotion of the gospel out of 
a sense of duty and obligation put upon them by their Lord. 

o “In all probability Jesus added these words (vs. 16) in order to prevent anyone from 
saying: ‘It is below my dignity to wash the feet of another believer.’ [cf. Lk. 22:24-30] 
If it was not below the dignity of the Lord, it surely should not be considered below 
the dignity of the ‘servant’.  This remains true even then when the servant is sent or 
divinely commissioned to function in a high office or to carry out an important task in 
the Church.  If humility is the proper attitude for the Lord and Sender, how 
unremittingly should not the servant and commissioned individual exercise himself 
in this grace and grow in it.” (Hendriksen, p. 236) 

o “We say, ‘Happy are the winners, the dominant, those who are waited upon.’  But we 
are wrong.  Our way does not work.  It is the words of the Lord Jesus Christ that 
should be trusted.” (Boice, p. 1018) 

 

• I am not speaking of all of you; I know whom I have chosen. But the Scripture will be fulfilled, ‘He 
who ate my bread has lifted his heel against me.’ I am telling you this now, before it takes place, that 
when it does take place you may believe that I am he. Truly, truly, I say to you, whoever receives the 
one I send receives me, and whoever receives me receives the one who sent me.” (vs. 18-20) 

o With this third reference in the chapter, the tension is building around Jesus 
confronting and giving way the identity of his accuser.  Here, he does so not by 
simply admitting to foreknowledge but to divine election, forecasted by divinely 
inspired prophecy (Ps. 41:9). 

o “Jesus knows them now.  He knew them from the very beginning (see on 1:42; 1:47; 
2:24, 25).  He knew what kind of men they were.  That was true also with respect to 
Judas.  Yet, when from among many disciples (in a general sense) Jesus had chosen 
the Twelve (Lk. 6:13), he had also chosen Judas (not unto salvation but) to be one of 



the apostles.  Thoroughly aware of what he was doing, he had included in his 
selection the man who was going to betray him.” (Hendriksen, p. 238) 

o Now, it is important that the disciples know that Jesus not only knew (ordained) this 
beforehand, but ordained it to be.  Soon they will only know tragedy and horror at 
the arrest, trial, and crucifixion of Jesus.  But after his resurrection, they will 
remember this and understand, and believe all that Jesus claims to be.  Jesus already 
has their missionary work in view; these are the ones he will send into the world 
(“apostle” means “sent out one”). 

 
 B.  Judas must betray. (vs. 21-30) 

• After saying these things, Jesus was troubled in his spirit, and testified, “Truly, truly, I say to you, 
one of you will betray me.” The disciples looked at one another, uncertain of whom he spoke. One of his 
disciples, whom Jesus loved, was reclining at table at Jesus' side, so Simon Peter motioned to him to 
ask Jesus of whom he was speaking. So that disciple, leaning back against Jesus, said to him, “Lord, 
who is it?” Jesus answered, “It is he to whom I will give this morsel of bread when I have dipped it.” 
So when he had dipped the morsel, he gave it to Judas, the son of Simon Iscariot. Then after he had 
taken the morsel, Satan entered into him. Jesus said to him, “What you are going to do, do quickly.” 
Now no one at the table knew why he said this to him. Some thought that, because Judas had the 
moneybag, Jesus was telling him, “Buy what we need for the feast,” or that he should give something 
to the poor. So, after receiving the morsel of bread, he immediately went out. And it was night. (vs. 21-
30) 

o The time has come for Jesus to reveal the betrayer.  To do so beforehand is critical to 
assure the disciples that Jesus is in control of all things.  But the tension is also 
building up in his own spirit and things begin to draw near.  It appears to pain Jesus 
even to say what needs to be said here. 

o “The occupants of the Upper Room were reclining on couches, divans, or mattresses 
around a low table.  On entering the room one would be able to see these divans 
arranged in inverted U-shaped fashion, with the guests reclining at the opposite end 
of the table and on the two sides.  Each man, facing the table, would be lying 
slantwise, with his feet extended toward the floor.  He would be stretched out on his 
left side and leaning on his left arm, in order to keep the right arm and hand free to 
handle the food.  Naturally, the person on the right would have his back turned to his 
neighbor, and his head would be resting in front of (or upon) his neighbor’s breast, 
i.e., “in” his bosom: that part (or fold) of the garment which covers the breast. 
“Who was this disciple whom Jesus loved?  See 13:23; 19:26; 20:2; 21:7, 20.  The 
attempts to identify him have been numerous. … [W]e adhere to the traditional view 
that this beloved disciple was John, the author of the Fourth Gospel.” (Hendriksen, p. 
245) 

o The height of disloyalty and betrayal is to eat with the one to be betrayed.  Eating is 
done only in a vulnerable condition, when you are not primarily on guard or at the 
ready.  To eat with friends is the picture of fellowship, comradery, and trust.  The 
opposite of those things – to poison another’s food, to eat with someone you are 
scheming against – are depictions of the worst kind of characters that can exist.  To 
pass food from one hand to the next as Jesus does to Judas is also to signal to all that 
Jesus knows who his betrayer is; and he faces this calmly, without cursing or striking 
out. 

o Commentators take the opportunity here to describe the incredible and wicked 
power of Satan over Judas.  But to do that misses the point.  Judas is not some 
innocent party unsuspectingly being overwhelmed by demonic spiritual forces.  He is 
the ordained embodiment and human empowerment of betrayal acting by the design 
and will of God.  Satan is the one under control here. 



o “Of course we cannot suppose that our Lord desired to hasten on an act of 
wickedness, nor yet can we suppose for a moment that there was any impatience in 
our Lord, or unwillingness to await the hour of His sufferings. – But we must 
remember that our Lord foreknew perfectly all that was before Him in the next 
twenty-four hours.  Does He not then speak to Judas to one of the instruments in the 
great work which was about to be accomplished? 
“Chrysostom says, ‘This is not the expression of one commanding, nor advising, but 
of one reproaching, and showing him that He desired to correct him; but that since he 
was incorrigible, He let him go.’ 
“Augustine says, ‘This was a word rather of glad readiness than of anger.’ 
“Calvin says, ‘Hitherto Jesus tried by various methods to bring Judas back, but to no 
purpose.  Now he addresses him as a desperate man: ‘God to destruction, since you 
have resolved to go to destruction.  In doing this He performs the office of a Judge 
who condemns to death not those whom He drives of His own accord to ruin, but 
those who have already ruined themselves by their own fault.’” (Ryle, pp. 40-41) 
Disagreeing with such minds as these, I interpret Jesus as commanding Judas to do 
what he was ordained to do. 
 

 C.  We must love. (vs. 31-35) 

• When he had gone out, Jesus said, “Now is the Son of Man glorified, and God is glorified in him. If 
God is glorified in him, God will also glorify him in himself, and glorify him at once. Little children, 
yet a little while I am with you. You will seek me, and just as I said to the Jews, so now I also say to 
you, ‘Where I am going you cannot come.’ A new commandment I give to you, that you love one 
another: just as I have loved you, you also are to love one another. By this all people will know that 
you are my disciples, if you have love for one another.” (vs. 31-35) 

o “The first reference to glory in these verses is in the present tense: ‘Now is the Son of 
Man glorified.’ … How is this so?  How can the crucifixion be glorification? … First, 
although we may not think so and the world as a whole cannot understand so at all, 
the crucifixion is undoubtedly the central and most significant point of world history. … 
There is another way in which the cross is Christ’s glory.  At the cross, he reversed 
the conduct of the first Adam and thus turned the history of our race around. … 
Finally, we find in Heb. 2:14 that the death of the Lord Jesus Christ also reversed the 
power of Satan and so brought to an end the power of that wicked one. 
“The second reference to glory in this verse is also in the present tense, for the verse 
goes on to say that God is glorified in Jesus Christ. … How is God glorified in Christ’s 
crucifixion? First, the justice of God is revealed. … Second, God’s holiness is revealed. 
… Never did God so manifest His hatred of sin as in the sufferings and earth of His 
Only-begotten. … There is a third way in which God is glorified at Calvary.  The 
faithfulness of God is revealed there. … [T]he Lord Jesus Christ enters the world, goes 
through his ministry, proceeds to the cross, and there dies to accomplish the defeat of 
Satan that was promised back in the earliest pages of the Old Testament and 
reiterated many times thereafter. … Finally, God’s love is also revealed at Calvary 
(Rom. 5:8). (Boice, pp. 1033-1035) 

o Jesus addresses his disciples with a curiously affectionate term: “little children”.  It is 
the only time he does this, but the reference is remembered and picked up by the 
gospel writer and he uses it several times to address the congregation under his care 
(probably in Ephesus) (1 Jn. 2:1, 12, 28; 3:7, 18; 4:4; 5:21). 

o After distancing himself from the Jews with the clause ‘where I am going you cannot 
come’ (Jn. 8:21), Jesus now uses the same words to address his disciples, making it 
plain that Jesus will face the future alone.  This clearly speaks of his impending death.  



He does not combine this with similar prophetic words about his resurrection at this 
point, probably to set up the final confrontation he must have with Peter below. 

o In the meantime, he gives his disciples marching orders that apply strictly to the time 
at hand.  At the arrest, they will be scattered.  After the burial, they will be hidden, 
locked away in a room for fear of the Jews.  It is during this time that they must 
attend to one another and not isolate or shift blame among themselves.  “Why did 
our Lord call love a ‘new’ commandment?  This is a rather difficult question, and has 
called forth great variety of opinions.  One thing only is very clear.  Jesus did not 
mean to say that ‘love’ was a grace peculiar to the Gospel, and was nowhere taught in 
the book of Moses.  To say this, is a mark of great ignorance.  The point is set at rest 
by the words in Lev. 19:18: ‘Thou shalt love thy neighbor as thyself.’  What then does 
this word ‘new’ mean? 

▪ “Some think, as Chrysostom, that our Lord refers to the degree with which 
Christians should love, -even as He had loved them.  This was a new and 
higher standard than had been yet known.  Hitherto, as Cyril says, men were 
to love others as themselves.  Now they were to love them more than 
themselves. –Some think that our Lord refers to the great duty of Christians to 
love one another, and cling to one another with a special and peculiar love, 
over and above the love they had generally to all mankind.  This was in a 
sense a novelty.  –Some think that our Lord only meant that He renewed and 
recreated the great law of love, and raised to so much higher a position that it 
had ever held among the Jews, that it might be truly called a ‘new 
commandment.’  The parable of the good Samaritan shows how little the Jews 
realized the duty of loving their neighbours.  He had in view the utter neglect 
into which the law of love had fallen among Jewish teachers like the 
Pharisees, and like Isaac digging the earth out of the old well, would give the 
law a second beginning, as if it were new. 

▪ “Some, as Maldonatus and Suicer, think that the expression is only a 
Hebraism, and that ‘new,’ ‘rare,’ and ‘excellent’ are synonymous.  Thus a new 
name, a new song, new wine. (Rev. 2:17; Ps. 95:1Mt. 26:29.) 

▪ “Perhaps there is something in each and all of these views.  One thing is very 
certain: nothing could exalt the value of love so highly as to call it ‘a new 
commandment.’ 

▪ “Scott observes, that the law of love to others ‘was now to be explained with 
new clearness, enforced by new motives and obligations, illustrated by a new 
example, and obeyed in a new manner.” (Ryle, pp. 52-53) 

o “Whitby remarks that in the primitive ages the mutual love of Christians was 
notorious among heathens.  ‘See how these Christians love one another,’ was a 
common saying, according to Tertullian.  Even Julian the apostate proposed them to 
the heathen as a pattern in this respect.” (Ryle, p. 53). 

 
 D.  Simon Peter must deny Jesus. (vs. 36-38) 

• Simon Peter said to him, “Lord, where are you going?” Jesus answered him, “Where I am going you 
cannot follow me now, but you will follow afterward.” Peter said to him, “Lord, why can I not follow 
you now? I will lay down my life for you.” Jesus answered, “Will you lay down your life for me? 
Truly, truly, I say to you, the rooster will not crow till you have denied me three times. (vs. 36-38) 

o At the same time Jesus must reveal and challenge Judas to carry out his divinely 
appointed role as traitor, Jesus must also confront the pride of his faithful disciple, 
Peter.  This must have been particularly difficult for Jesus for he loved this disciple 
and recognized his role in terms of encouraging and inspiring the other disciples.  But 
Jesus knows he must not only face the impending day but that he must face it alone.  



In his washing of Peter’s feet, Jesus taught him to receive the ministry of Jesus as 
being absolutely needful.  Now, Peter must learn how absolutely unworthy he is to 
be given such ministry. 

o Peter stands ready to fight and die at Jesus’ side.  There truly appears to be no 
cowardice in the man.  But his strength of will must be broken so that he will be 
content from now on to do the will of God instead. 

o Jesus does not simply point out Peter’s failings in a predictable manner.  It is highly 
unlikely that such would have happened had Jesus not told Peter that it would, and 
then followed that by rebuking Peter again in the garden (18:10-11).  Such rejection of 
Peter’s loyal service and support was necessary in order to make Peter question 
himself when challenged later (18:15ff). 

--------------------------------------- 
All Biblical quotes are from the English Standard Version 
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