
Gospel of John Bible Study 
 

Study #23 
 

On Just One of the Forty Days – Jn. 21 
 
 Chapter 21 of the gospel of John, consists of one, lengthy, and extraordinary account.  
Whereas 

 Matthew’s gospel ends with the resurrection, report of the guard, and the Great 
Commission; 

 Mark’s gospel ends with the resurrection; and then, in a controversial section, includes 
Jesus’ appearance to Mary Magdalene, a summary report on Jesus’ appearing to the two 
disciples on the road to Emmaus, another version of the Great Commission, and the 
ascension; 

 Luke’s gospel ends with the resurrection, the appearance of Jesus to the two disciples on 
the road to Emmaus, and then, to the other disciples, another form of the Great 
Commission, and the ascension; 

 John ends his gospel in a completely unique way. 
o For all intents and purposes, John ended his gospel with ch. 20:30-31, which 

called all to believe in Jesus for his resurrection.  Chapter 21 is then to be 
regarded as an appendage. 

o Ch. 21 does not include any of the same themes the other gospels do, including 
the Great Commission or even the ascension.  Instead, ch. 21 records a pastoral 
scene of Jesus’ reuniting with his disciples, his restoring Peter in his role as 
disciple, and speaking in rather cryptic language regarding not only Jesus’ 
sovereign will over the lives of Peter and John, but also over their deaths. 

o But even more than that, there is discussion over the questions raised regarding 
the appendage itself as well as its ending (particularly vs. 24). 

 “Who wrote this chapter?  (The earliest attestation of apostolic authorship is found in the 
Gospel itself.  After the divinely guided John had written the first twenty chapters, ending with 
the beautiful conclusion found in 20:30, 31, and another leader at Ephesus, under the guidance 
of the Holy Spirit, and with the full approval of John, had added a beautiful story which he had 
heard so often from the lips of his dear friend and which closed with a distinct reference to the 
disciple whom Jesus loved (21:20-23), the presbyters at Ephesus appended these significant words: 
‘This is the disciple who is bearing witness to these things and who wrote them down, and we 
know that his testimony is true’ (21:24).)  Absolute certainty is probably not attainable.  If a 
person chooses to believe that John himself with his own hand wrote (or at least that he 
dictated) chapter 21 in its entirety (or with the exception of verse 24 and 25), he will find 
nothing in its grammar or vocabulary which prevents him from doing this. 
 “That we, nevertheless, favor the theory that another leader at Ephesus (probably a 
disciple of John), under the guidance of the Holy Spirit, and with the full approval of John, 
wrote 21:1-23 (and probably also verse 24 in the name of the elders – note the pronoun ‘we’ -, and 
again personally verse 25; note how the ‘we’ of verse 24 changes to ‘I’ in verse 25) is due to the 
following considerations: 



  1.  The conclusion of chapter 20 (verses 30 and 31) leaves the impression that the 
account (chapters 1-20) ends there. 
  2.  The author of chapters 1-20 never mentions himself or the members of his 
immediate family by name (cf. 1:35-41; 13:23; 18:15; 19:25-27, 35; 20:2-10), but whoever wrote 
21:2 mentions, ‘the sons of Zebedee’ (the father of James and John). 
  3.  The lengthy descriptive clause which is used here in 21:20 to indicate ‘the 
disciple whom Jesus loved’, namely, ‘who also at the supper had leaned back on his breast and 
had said ‘Lord, who is it that is going to betray thee?’’ – stands in rather sharp contrast to the 
veiled manner in which the author of chapters 1-20 constantly refers to himself (1:35; cf. 1:40; 
13:23; 19:26; 20:2). 
 “Chapter 21 has always been a part of this Gospel.  Why was it added after the beautiful 
conclusion found in 20:31, 32?  Various reasons have been offered. 
  1.  To prove that the risen Christ still takes an interest in his Church, and that his 
marvelous power and tender love have not diminished in any way. 
  2.  To remind the disciples of the fact that they must be fishers, and this not only 
in the usual sense of the term (21:3) but also, and especially, of men (21:15-17). 
  3.  To emphasize to the Church that Peter had been fully re-instated.  It is 
possible that doubt had arisen with respect to the question whether a man who had sinned so 
grievously could still be entrusted with the important and responsible task of shepherding the 
flock of Jesus Christ. 
  4.  To stress once again the comforting truth of predestination, namely, that 
whatever happens in our lives has been wisely ordained by the Lord, just as the very manner of 
Peter’s glorious death had been foreseen and predicted. 
  5.  To remove a misunderstanding with respect to a saying of Jesus regarding 
‘the disciple whom Jesus loved,’ that is, to banish the rumor that Jesus had meant, ‘Said disciple 
is not going to die.’ 
  6.  To give an opportunity to the elders at Ephesus to present an official and 
united testimony with respect to the reliability of the things recorded in the Fourth Gospel. 
  7.  To explain why ever so many other events that had transpired during Christ’s 
earthly sojourn were not recorded.  It is possible that otherwise some would have been asking, 
‘Why was not this recorded?  Why was not that included?’” (Hendriksen, pp. 473-76) 
 “The key to understanding this chapter is to see it as a parallel to the first part of chapter 
1.  John 1:1-14 is a prologue, in which the preincarnate activity of the Lord is summarized.  These 
verses, 21:1-25, are an epilogue.  Their emphasis is upon the postresurrection ministry of the Lord 
in which he now rules his church and directs its members in their Christian growth and service.  
It would be proper to call this last chapter a pageant.  It is history – the events and 
conversations really happened – but it is symbolic history by which the essential principles 
concerning Christ’s rule over the church during this age are forcefully communicated. 
 “We see in these verses: 1) the assembled church, 2) the possibility of serving Christ in 
the energy of the flesh, 3) the fruitlessness of such efforts, 4) the direction of Christian work by 
Jesus and the blessing that follows upon obedience to that direction, 5) Christ’s temporal 
provision for his followers, 6) the only acceptable motive for Christian service, 7) the value of 
diversity within the church, 8) the importance of regular feeding upon the Word of God, and 9) 
the necessity for close personal discipleship for all Christians.” (Boice, p. 1624) 
 
  



I.  Jesus’ breakfast on the shore. 

 After this Jesus revealed himself again to the disciples by the Sea of Tiberias, and he revealed 
himself in this way. Simon Peter, Thomas (called the Twin), Nathanael of Cana in Galilee, the 
sons of Zebedee, and two others of his disciples were together. Simon Peter said to them, “I am 
going fishing.” They said to him, “We will go with you.” They went out and got into the boat, 
but that night they caught nothing. (vs. 1-3) 

o The Greek words translated here “after this” is a very typical Johannine way of 
making a general transition.  [In vs. 14, John is much more specific, enumerating 
this to be the third appearance of the risen Lord.  He is not counting the 
appearance of Jesus on the road to Emmaus or to individuals – Simon Peter and 
James.]  I have stressed that all of Jesus’ appearances during these forty days 
were actually all made on the first day of the week (“the Lord’s Day” as John will 
refer to it in Rev. 1:10).  That could well apply here as well, being the day after 
the Sabbath.  “Tiberias” is only found here in John’s Gospel - first in ch. 6, where 
John tells the reader that the Sea of Galilee is the Sea of Tiberias; and then to refer 
to Tiberias as one of the towns on the western shore of the sea.  The scenario, 
from the beginning, is meant to focus in on Simon Peter.  1) Calling him ‘Simon’ 
is done fourteen times in chapters 1-20 and seven more times in this chapter 
alone.  2) The incident is reminiscent of Simon Peter’s conversion (rf. Lk. 5:1-11), 
even though John did not include that in his own gospel.  He could be reaching 
back to Luke’s testimony for further connection and validation.  3) The three-fold 
question and charge to Peter connects back to his three-fold denial (rf. Jn. 18:15-
18, 25-27).  Whereas Peter’s denials are recorded in all four gospels, only here in 
John (written much later) do we read of Jesus’ own restoration of the apostle.  
This could be connected to further issues between Peter and Paul (rf. Gal. 2:11-
14), or even to strengthen Peter’s standing and reputation in Rome.  (To be sure, 
Luke does make note of Jesus’ appearance to Peter alone (Lk. 24:34), and Paul 
mentions the same thing (1 Cor. 15:15), but John is compelled to elaborate for the 
benefit of the Church.) 

o “What we have here is … Number 7 in the list [of Christ’s post-resurrection 
‘appearances’. 

1. To Mary Magdalene (Mk. 16:9; Jn. 20:11-18) 
2. To the women (Mt. 28:9, 10) 
3. To Cleopas and his companion (Lk. 24:13-35) 
4. To Simon (Lk. 24:34; 1 Cor. 15:15) 
5. To the disciples except Thomas (Jn. 20:19-23) 
6. To the disciples, Thomas being present (Jn. 20:24-29) 
All of these occurred in Jerusalem.  After the disciples have gone to Galilee, 
in obedience to the instructions which they had received from the Lord, Jesus 
appears again: 
7. To the seven at the Sea of Tiberias (Jn. 21:1-14) 
8. To the disciples on a ‘mountain’ in Galilee, where Jesus made a great 

claim, gave the great commission, and proclaimed the great presence (Mt. 
28:16-20).  By many commentators this appearance is identified with 
Number 9. 

9. To the five hundred (1 Cor. 15:6) 



10. To James, the Lord’s brother (1 Cor. 15:7).  Whether this took place in 
Galilee or in Judea is not stated. 

The disciples having returned to Jerusalem: 
11. To the eleven on Olivet, near Jerusalem (Acts 1:4-11; cf. Lk. 24:50, 51) 
The next appearance that is specifically recorded is by the Lord from heaven: 
12. To Paul, when he was on his way to Damascus (Acts 9:3-7; 22:6-10; 26:12-

18; 1 Cor. 9:1; 15:8).” (Hendriksen, p. 477) 
o “The disciples had been scattering back to their accustomed haunts and homes 

after the crucifixion, and this had been true for some even after the resurrection.  
The shepherd had been smitten; the sheep were scattering.  Yet here we find 
them in Galilee, where everyone knew them and knew that they had gone off to 
follow Jesus, not scattering as we might think they would, but rather holding 
together as if they were still a special company with a unique bond.  What can 
account for this?  Alexander Maclaren writes, ‘There is only one explanation … 
Jesus Christ had risen from the dead.  That drew them together once more.  You 
cannot build a church on a dead Christ; and of all the proofs of the Resurrection, 
I take it that there is none that it is harder for an unbeliever to account for, in 
harmony with his hypothesis, than the simple fact that Christ’s disciples held 
together after he was dead, and presented a united front to the world.’ 
“Moreover, it is not only significant that they were together.  It is also important 
to note who were together.  John says, ‘Simon Peter, Thomas (called Didymus), 
Nathanael from Cana in Galilee, the sons of Zebedee, and two other disciples 
were together’, seven in all. 
“The names of Peter and Thomas, which appear in the first and second positions, 
are obviously significant.  Thomas was the rank unbeliever to whom Jesus had 
appeared and whose story is told just verses before this.  Peter is the denier who 
is to be recommissioned to service in the verses immediately following.  Can we 
miss that the church is made up of those who were doubters, deniers, and 
sinners of many varieties, but who have been brought to faith by Christ and have 
had their sins forgiven?  These are the ones who do Christian work – normal 
people, with all the failings we are heir to, not fictitious characters of 
superhuman faith and fortitude.” (Boice, pp. 1624-25) 

 

 Just as day was breaking, Jesus stood on the shore; yet the disciples did not know that it was 
Jesus. Jesus said to them, “Children, do you have any fish?” They answered him, “No.” He said 
to them, “Cast the net on the right side of the boat, and you will find some.” So they cast it, and 
now they were not able to haul it in, because of the quantity of fish. That disciple whom Jesus 
loved therefore said to Peter, “It is the Lord!” When Simon Peter heard that it was the Lord, he 
put on his outer garment, for he was stripped for work, and threw himself into the sea. The other 
disciples came in the boat, dragging the net full of fish, for they were not far from the land, but 
about a hundred yards off. (vs. 4-8) 

o “A deep question naturally rises out of the expression before us.  Where was our 
Lord on the days when He did not ‘manifest or show Himself’ to His disciples?  
It is evident that He was not with them always, and that He only visited them at 
intervals.  Where was He then in the mean time?  -Not in heaven, we may be 
sure, because He had not yet ascended.  But where was He on earth?  I speak of 
course of His human nature.  As God, He is everywhere.  But where was He, as a 



man?  This is a mysterious matter, and one about which it is useless to speculate.  
Enough for us to know that our Lord was visible or invisible, and appeared 
suddenly in one place or another place, and assumed one form or another form, 
at His own will, after a manner that we cannot understand.  But it is quite plain 
that, when we read the words in Acts, ‘being seen of them forty days’ (Acts 1:3), 
we must not suppose them to mean that our Lord was seen every day.  It only 
means that during forty days He was seen at intervals.  Each appearance, we 
doubt not, had its own special purpose and intention. (Ryle, p. 481) 

o “The Lord does three things.  First, he asks a question.  The point of the question is 
to reveal to the disciples their own need and failure.  Have you ever noticed as 
you have read through the Bible how God likes to ask questions? (rf. Gen. 3:9, 11, 
13; 4:6-7; 2 Sam. 12:9; Is. 6:8; Mt. 16:15; Jn. 6:67; 18:4; 20:15) ... God asks questions 
to get us to face the situation. … This leads to the next step in the story, … the 
Lord next gives a command. … The point is not where the work is to be done or 
how.  It is whether it is being done under Christ’s direction and in obedience to 
him or by our own wisdom and initiative…. Third, the Lord sends blessings.” 
(Boice, pp. 1627-28) 

 

 When they got out on land, they saw a charcoal fire in place, with fish laid out on it, and bread. 
Jesus said to them, “Bring some of the fish that you have just caught.” So Simon Peter went 
aboard and hauled the net ashore, full of large fish, 153 of them. And although there were so 
many, the net was not torn. Jesus said to them, “Come and have breakfast.” Now none of the 
disciples dared ask him, “Who are you?” They knew it was the Lord. Jesus came and took the 
bread and gave it to them, and so with the fish. This was now the third time that Jesus was 
revealed to the disciples after he was raised from the dead. (vs. 9-14) 

o “Who can tell but that this miracle took place near the very spot where He had 
formerly led five thousand men with a little bread and fish?  I cannot doubt that 
the bread and fish thus miraculously created would remind the Apostles of 
‘loaves and fishes’ multiplied.  Once more they saw the same miraculous food, 
bread and fish, provided by the same Almighty power of the Lord. (Ryle, p. 490) 

o “They all felt convinced and satisfied that the Person before them was the Lord.  
They felt no doubt; and no one was the least disposed to say, ‘Who art thou?’  
Nevertheless they all felt awed and solemnized by His presence.  A deep sense of 
the mysterious nature of their Lord, in consequence of His resurrection, filled 
their minds with an indefinable sensation of mingled embarrassment, reverence, 
and fear.  Surely we can all understand this!  Even when Joseph spoke lovingly 
to his brethren, and revealed himself to them, they were ‘troubled at his 
presence’ (Gen. 45:3).  To sit, and eat, and drink, in the company with one who 
had risen from the dead, and appeared and disappeared after a supernatural 
manner, was no light thing.  Wo can wonder that they felt awed?” (Ryle, p. 492) 

o Vs. 14 makes it clear that John is keeping a sequential record of the Lord’s 
appearances.  It has now been three weeks. 

 
  



II.  Jesus’ Threefold Probe of Peter 

 When they had finished breakfast, Jesus said to Simon Peter, “Simon, son of John, do you love me 
more than these?” He said to him, “Yes, Lord; you know that I love you.” He said to him, “Feed 
my lambs.” He said to him a second time, “Simon, son of John, do you love me?” He said to him, 
“Yes, Lord; you know that I love you.” He said to him, “Tend my sheep.” He said to him the third 
time, “Simon, son of John, do you love me?” Peter was grieved because he said to him the third 
time, “Do you love me?” and he said to him, “Lord, you know everything; you know that I love 
you.” Jesus said to him, “Feed my sheep. (vs. 15-17) 

o “The first thing we notice about Jesus’ question to Peter is the name by which he 
addressed him.  Jesus asked, ‘Simon son of John, do you truly love me more than 
these?” (Jn. 21:15).  It was Peter’s old name, the name he had possessed before he 
met Jesus.  We read about it in chapter 1.  When Peter had been brought to Jesus, 
Jesus had greeted him by saying, ‘Thou art Simon, the son of Jonah; thou shalt be 
called Cephas, which is by interpretation, A stone’ (Jn. 1:42 KJV).  This was a play 
on words.  The old name meant ‘pebble’, a light, unstable thing.  But Jesus said 
that he was going to name Peter ‘a rock’.  He was saying that he was going to 
turn Peter the jellyfish to a solid and courageous person.  Now, in recollection of 
this earlier incident, Jesus goes back to the old name in order to remind Peter of 
his weakness. 
“The second thing to note about Jesus’ question is the word for ‘love’, which he 
uses.  Again, there is a play on words, but it is lost in most English translations 
simply because we only have one word for love in English while the Greek has 
several.  In the original of this paragraph there is a play on two of these Greek 
words.  One word is agapao, the great new Testament word for love; it is the 
word always used in relationship to God.  When we read, ‘For God so loved the 
world’ (Jn. 3:16) or ‘God is love’ (1 Jn. 4:8), the word is agapao.  The other word 
is fileo, a human love expressing itself in friendship.  We might say that it is 
the highest love of which we are capable part from the new birth and the internal 
working of God’s Spirit to form the character of Christ within us.  We get the 
effect of the exchange between the Lord and Peter if we refer to the first of these 
loves as ‘one-hundred-percent love’ and the second as ‘sixty-percent love’. 
“The last thing we need to note about the Lord’s question to Peter is its threefold 
repetition.  Why did Jesus ask three times whether Peter loved him?  The answer 
is obvious: because of Peter’s threefold denial.  Peter had denied three times.  
Now Jesus asks him to affirm publicly three times that he loves him.  This is why 
‘Peter was hurt’ – ‘because Jesus asked him the third time, ‘Do you love me?’’ 
“The final part of this repeated exchange between the Lord and Peter is the 
Lord’s gracious command: ‘Feed my sheep’.  I say it is gracious because it is not 
what we might logically expect.  Peter had been a leader and then had fallen.  For 
Jesus to come to him mercifully and tenderly to restore him was the height of 
graciousness.  If, having restored Peter, he had said, ‘All right, Peter, you can go 
home now and do the best you can as an active layman.  You are one of mine.  I 
do not reject you.  But, of course, I can never use you in a place of leadership 
again’ – if he had said that, who could blame Jesus?  Jesus would be entirely 
within his rights to answer like that.  But this is not what he does.  Instead, he 
tells Peter to ‘feed my sheep’.  Earlier he had called him to evangelism (‘from 



now on you will catch men,’ (Lk. 5:10).  Now he gives him the even greater 
responsibility of teaching those who have been caught.” (Boice, pp. 1637-40) 

 
III.  Jesus’ Will for Peter and John 

 Truly, truly, I say to you, when you were young, you used to dress yourself and walk wherever 
you wanted, but when you are old, you will stretch out your hands, and another will dress you 
and carry you where you do not want to go.” (This he said to show by what kind of death he was 
to glorify God.) And after saying this he said to him, “Follow me.” (vs. 15-19) 

o “The passage clearly indicates that when it was written Peter had already passed 
from the scene of history.  In his death God had been glorified (an expression 
also used with reference to Christ’s own passion and death, 13:31, 32), for in this 
apostle’s willingness to suffer martyrdom for the cause of Christ God’s grace was 
magnified. 
“The manner of Peter’s death is related by the church-fathers, as follows: 
 Eusibius: ‘But Peter seems to have preached in Pontus and Galatia and 
Bithynia and Cappadocia and Asia, to the Jews of the Dispersion, and at last, 
having come to Rome, he was crucified head downward, for so he himself had 
asked to suffer’ (The Ecclesiastical History, III, i). 
 Tertullian: ‘At Rome Nero was the first who stained with blood this rising 
faith.  Then is Peter girt by another when he is made fast, to the cross’ (Antidote 
for the Scorpion’s Sting XV).  Cf. also Origen, Against Celcus II, xlv). (Hendriksen, 
p. 490) 

o “We learn, for one thing, from these verses, that the future history of Christians, 
both in life and death, is foreknown by Christ. … The truth before us is eminently full 
of comfort to a true believer.  To obtain foreknowledge of things to come would, 
in most cases, be a sorrowful possession.  To know what was going to befall us, 
and yet not be able to prevent it, would make us simply miserable.  But it is an 
unspeakable consolation to remember, that our whole future is known and 
forearranged by Christ.  There is no such thing as luck, chance, or accident, in the 
journey of our life.  Everything from beginning to end is foreseen, -arranged by 
One who is too wise to err, and too loving to do us harm. 
“We learn, secondly, in these verses, that a believer’s death is intended to glorify God. 
… We may glorify God in death, by being ready for it whenever it comes.  The 
Christian who is found like a sentinel at his post, like a servant with his loins 
girded and his lamp burning, with a heart packed up and ready to go, the man to 
whom sudden death, by the common consent of all who knew him, is sudden 
glory, -this, this is a man whose end brings glory to God. –We may glorify God 
in death, by patiently enduring its pains.  The Christian whose spirit has 
complete victory over the flesh, who quietly feels the pins of his earthly 
tabernacle plucked up with great bodily agonies, and yet never murmurs or 
complains, but silently enjoys inward peace, -this, this again, is a man whose end 
brings glory to God. –We may glorify God in death, by testifying to others the 
comfort and support that we find in the grace of Christ.  It is a great thing, when 
a mortal man can say with David, ‘Though I walk through the valley of the 
shadow of death, I will fear no evil.’ (Ps. 23:4)  The Christian who, like Standfast 
in ‘Pilgrim’s Progress’, can stand for a while in the river, and talk calmly to his 
companions, saying, ‘My foot is fixed sure: my toilsome days are ended’, -this is 



a man whose end brings glory to God.  Deaths like these leave a mark on the 
living, and are not soon forgotten.” (Ryle, pp. 510-13) 
 

 Peter turned and saw the disciple whom Jesus loved following them, the one who also had leaned 
back against him during the supper and had said, “Lord, who is it that is going to betray you?” 
When Peter saw him, he said to Jesus, “Lord, what about this man?” Jesus said to him, “If it is 
my will that he remain until I come, what is that to you? You follow me!” So the saying spread 
abroad among the brothers that this disciple was not to die; yet Jesus did not say to him that he 
was not to die, but, “If it is my will that he remain until I come, what is that to you?” (vs. 21-23) 

o These verses clearly demonstrate a primary reason for the addition of this 
chapter.  There may have been many questions or issues regarding the various 
decisions and directions that the different disciples chose to go.  Should they 
have stayed together?  Should they go outside the Roman empire?  When the rest 
of the apostles did choose to travel, how did they regard John’s decision to 
remain in Ephesus?  How was the death of Peter regarded – as punishment from 
the Lord for his betrayal?  Was John’s long life a sign that he would live until 
Christ’s return?  These questions are not really answered specifically here except 
in one significant way: the Lord is sovereign and in charge, all goes according to 
his perfect plan. 

o “Our Lord’s answer to Peter can only be taken, in my judgment, as a rebuke.  It 
was meant to teach the Apostle that he must first attend to his own duty, mind 
his own soul, fulfil his own course, and leave the future of other brethren in the 
hands of a wise and merciful Saviour.  He must not pry too curiously into God’s 
counsels concerning John. –What good would it do him to now whether John 
was to live a long life or a short one, to die a violent death or a natural one?  Our 
Lord seems to say, ‘Leave off inquiring about thy brother’s future lot.  Thou 
knowest that he is one of my sheep, and a such shall never perish, and is in safe 
keeping.  What is the rest to thee?  Have faith to believe that all will be well done 
about him.  Look to thine own soul, and be content to follow Me.’ 

o “The words of our Lord, ‘If I will that he tarry till I come,’ are a deep and 
mysterious saying, and in every age of the Church have received different 
interpretations. 

1. Some, as Gerhard, Maldonatus, and Wordsworth, hold that Jesus meant, 
‘If I will that he tarry a long time on earth, lingering here long after thou 
art gone, until I come for him at death, what is that to thee?’ –I cannot, 
however admit this interpretation for a moment.  Death and the coming 
of Christ are two totally different things, and it is an entire mistake to 
confound them, as people often do (with very good intentions), in 
selecting texts for tombstones, as part of epitaphs.  There is not a single 
passage in the New Testament, where the coming of the Lord means 
death.  Moreover, the very next verse in this chapter seems to place the 
two things in strong contrast, as not the same. 

2. Some actually hold that Jesus meant that the Apostle John was never to 
die at all, but to remain alive until the second advent!  This, however, is a 
wild and preposterous interpretation, which will satisfy no sober mind.  
Moreover, it is contradicted by the whole tenor of ecclesiastical history.  



All early writers, of any weight and authority, declare that John died a 
natural death in extreme old age. … 

3. Some, as Grotius, Hammond, Lightfoot, Whitby, Scott, Alford, and 
Ellicott, hold that Jesus meant by His coming, not His second advent at 
the end of the world, but His coming spiritually in judgement, for the 
punishment of the Jews, the destruction of the temple, and the overthrow 
of the whole Jewish dispensation by the Romans.  I cannot see this at all.  
I find no clear proof in the New Testament, that the overthrow of the 
Jewish dispensation is ever called the ‘coming of the Lord’.  Moreover, it 
is an awkward fact, that it is commonly agreed that the Apostle John 
lived for many years after Jerusalem was taken, and the temple burned 
by Titus.  Gerhard declares positively, that there is not one instance in 
Scripture of the destruction of Jerusalem being called the ‘coming of the 
Lord’. 

4. Bengel and Stier think it means that John was to tarry till the Lord came 
to reveal to him the visions recorded in the Book of Revelation. 

5. Some, as Hutcheson and Trench, think that Jesus did not mean to predict 
anything particular about John’s future, but only used a general 
hypothetical expression.  ‘Supposing I do will that he stay till I come, 
what is that to thee?  I do not say that I do will him to stay.  But 
supposing it is my will, this is no affair of thine, and it becometh thee not 
to inquire.’ 

The question is one that will never be settled, and the sentence seems purposely 
left under a veil of mystery.  If I must give an opinion, I decidedly lean to the last 
of the five views which I have stated.” (Ryle, pp. 526) 

o “John proceeds to deal with an error that had arisen.  A report went out among 
the brethren (this way of designating Christians is common in Acts, but here only 
in the Gospels, … )  This report was that the disciple would never die.  He would 
live right through until the day when Jesus would return again.  One can see 
how such an interpretation would arise.  But John wants his readers to be clear 
that it was an interpretation.  It was not what Jesus had said.  He did not say, ‘He 
will not die.’  He only asked what it mattered to Peter if in fact this man were to 
remain alive until the return of Christ.  John wants us to be clear on what Jesus 
said and what He did not say.  His ‘but’ is a strong adversative.  The two are in 
sharp contrast.  In view of the fact that in this Gospel slight variations when 
statements are repeated are almost universal, it is noteworthy that here the 
statement is reported exactly from vs. 22.  The precise words used are significant 
and the writer is at pains to be accurate.  Some have concluded from this section 
that John was already dead when it was written.  But it is hard to see how such a 
conclusion can stand.  After John died Christians would not keep saying ‘He will 
not die’!  The fact that an explanation was called for surely shows that the 
Beloved Disciple was still alive, though possibly quite old.” (Morris, pp. 878-79) 

 
  



 This is the disciple who is bearing witness about these things, and who has written these things, 
and we know that his testimony is true.  Now there are also many other things that Jesus did. 
Were every one of them to be written, I suppose that the world itself could not contain the books 
that would be written. (vs. 24-25) 

o “The last two verses look like a conclusion written by someone other than the 
author of the preceding.  The conclusion brings in a number of people to 
authenticate what has been written.  They can say, ‘we know that his witness is 
true’.  Who these people were it is idle to speculate.  They have left no indication 
as to their identity, and we can only conjecture that they were people who were 
respected in the church and who knew the facts of the case.  So they tell us now 
that this disciple ‘wrote these things’ and they certify that his witness is to be 
relied on.  The strongest objection to this is that vs. 23 is a curious if not 
impossible way to end a Gospel.  This leads to the suggestion that the author is 
here supported by others who can vouch for his testimony and that he then goes 
on to write vs. 25 in his own name. 
“The concluding words form a testimony to the reliability of the Gospel’s author.  
The first words of this verse make it clear that the witness behind the Gospel is 
the man just spoken of, i.e. the Beloved Disciple.  The use of the present tense 
may be another indication that he was still living. … It is a pity that there is no 
clue as to the identity of the ‘we’.  It would be a help to know who these people 
were who speak so confidently about the authorship of the Gospel.”  (Morris, p. 
879-81) 

o “’This’ cannot refer to Jesus, for he was no disciple.  It must indicate either Peter 
or John.  But Peter was no longer bearing witness (except indirectly through his 
epistles and through the testimony of those whom he had taught), as has already 
become clear, on the basis of 21:18, 19.  Neither is it possible to introduce a new 
personality at this point.  The pronoun ‘this’ clearly refers to someone who has 
just been mentioned.  Only John is left.  That person must, therefore, be John.” 
(Hendriksen, pp. 492-93) 

 


