
Gospel of John Bible Study 
 

Study #17 
 

The Dialogue of the Last Supper – Jn. 13-16 
 
II.  Jesus and the Holy Spirit (chapter 14) 
 A.  The Way, the Truth and the Life (vs 1-14) 

 “Let not your hearts be troubled. Believe in God; believe also in me. In my Father's house are many 
rooms. If it were not so, would I have told you that I go to prepare a place for you?  And if I go and 
prepare a place for you, I will come again and will take you to myself, that where I am you may be also. 
(vs. 1-3) 

o This is a powerful word of encouragement from the Lord even standing on its own; 
but it is even more so due to the fact that it follows immediately after Jesus’ exposure 
of Judas and prediction regarding Peter.  Jesus has burned significant bridges, leaving 
him alone and exposed.  But it is at such a time that he turns and comforts his 
disciples with his control, intent, and goal.  This is very different than a courageous 
farewell prior to facing the finality of death.  This is reminding all believers that death 
is only a transition into what lies ahead; and that, due to Jesus’ work – first at the 
cross but then also once he returns to the father – they, too, may expect great things. 

o The Greek verbs here stress continuance – ‘do not continue to be troubled’, ‘continue 
believing’.  Some see in this a wavering of the disciples’ confidence in Jesus, but it 
really appears much more simple.  Just as children facing unforeseen danger do not 
know what to expect, the disciples simply have no way of anticipating what Jesus 
knows is coming all too well.  Jesus’ words here are directions as well as assurances.  
This is equivalent to saying “Do not panic!  I have things under control.  Trust me.” 

o Jesus continues to reinforce their faith by giving some details of what they are to 
expect.  It is a precious, albeit brief glimpse into glory, which has been ‘milked’ of all 
it can possibly reveal to believers ever since Jesus said these words.  First the Jews 
wanted to know where Jesus was going; then Peter and the disciples.  Now, Jesus 
actually tells them. (See Excursus) 

o “This phrase can bear only one meaning.  It is my Father’s house in heaven: an 
expression accommodated to our weakness.  God needs no literal house, with walls 
and roof, as we do.  But where He dwells is called His house.  (See Dt. 26:15; Ps. 33:14; 
2 Chron. 38:27; 2 Cor. 5:1)  There is something very touching and comforting in the 
thought that the heaven we go to is ‘our Father’s house’.” (Ryle, p. 61) 

o Vs. 2b seems to be an odd sentence structure to some.  It would seem that Jesus has 
spoken to his disciples about this before and refers back to that conversation now.  He 
recalls that to mind now, also reminding them that in his being away from them he is 
preparing their places so that the disciples will be well received when the day arrives.  
Vs. 3, then, follows with Jesus assuring the disciples, and us, that his being away is 
not permanent or that his work on earth is done.  The church shall, one day, be 
complete, and the father’s use of this world will be over.  But when that time comes, 
Jesus will not fail to return to collect his own – living and dead – in order to take 
them to their prepared rooms, dwelling forever with him. 

 “The manner in which Christ prepares a place for His people is mysterious 
and yet not inexplicable.  He enters heaven as their High Priest, presenting the 
merit of His sacrifice for their sins.  He removes all barriers that sin made 
between them and God.  He appears as their proxy and representative, and 



claims a right of entry for all His believing members.  He intercedes 
continually for them at God’s right hand; and makes them always acceptable 
in Himself, though unworthy in themselves.  He bears their names mystically, 
as he High Priest, on His breast; and introduces them to the court of heaven 
before they get there.” (Ryle, pp. 62-63) 

 We shouldn’t think that such preparation is in the form of physical 
construction or decoration or mere logistics.  Actually, it is hard to conceive of 
what physical needs or comforts our immortal bodies will desire or require.  
Christ’s preparations are in the form of gathering all the saints that will fill his 
completed church and form the eternal Jerusalem (Rev. 21) 

 
 And you know the way to where I am going.” Thomas said to him, “Lord, we do not know where you 

are going. How can we know the way?” Jesus said to him, “I am the way, and the truth, and the life. 
No one comes to the Father except through me. If you had known me, you would have known my 
Father also. From now on you do know him and have seen him.” Philip said to him, “Lord, show us 
the Father, and it is enough for us.” Jesus said to him, “Have I been with you so long, and you still do 
not know me, Philip? Whoever has seen me has seen the Father. How can you say, ‘Show us the 
Father’? Do you not believe that I am in the Father and the Father is in me? The words that I say to 
you I do not speak on my own authority, but the Father who dwells in me does his works. (vs. 4-10) 

o “We should mark in these verses how much better Jesus speaks of believers than they speak 
of themselves.  He says to His disciples, ‘Ye know whither I go, and ye know the way.’  
And yet Thomas at once breaks in with the remark, ‘We know neither the whiter nor 
the way.’  The apparent contradiction demands explanation.  It is more seeming than 
real. 
“Certainly, in one point of view, the knowledge of the disciples was very small.  They 
knew little before the crucifixion and resurrection compared to what they might have 
known, and little compared to what they afterwards knew after the day of Pentecost.  
About our Lord’s purpose in coming into the world, about His sacrificial death and 
substitution for us on the cross, their ignorance was glaring and great.  It might well 
be said, that they ‘knew in part’ only, and were children in understanding. 
“And yet, in another point of view, the knowledge of the disciples was very great.  
They knew far more than the great majority of the Jewish nation, and received truths 
which the Scribes and Pharisees entirely rejected.  Compared to the world around 
them, they were in the highest sense enlightened.  They knew and believed that their 
Master was the promised Messiah, the Son of the living God; and to know Him was 
the first step towards heaven.  All things go by comparison.  Before we lightly esteem 
the disciples because of their ignorance, let us take care that we do not underrate their 
knowledge.  They knew more precious truth than they were aware of themselves.  
Their hearts were better than their heads. 
“The plain truth is, that all believers are apt to undervalue the work of the Spirit in 
their own souls, and to fancy they know nothing because they do not know 
everything.  Many true Christians are thought more of in heaven while they live than 
they think of themselves, and will find it out to their surprise at the last day.  There is 
One above who takes far more account of heart-knowledge than head-knowledge.  
Many go mourning all the way to heaven because they know so little, and fancy they 
will miss the way altogether, and yet have hearts with which God is well pleased.” 
(Ryle, pp. 64-5) 

o Other than times when Thomas’ name is mentioned as being one of the chosen 
apostles, his name does not come up in the Synoptics but only here in the gospel of 
John.  We would assume that this is the case as his story builds slowly up to the 
climax in ch. 20 with Thomas’ exclamation of Jesus as his Lord and God.  It started 



with Thomas not understanding Jesus’ design to return to Jerusalem in ch. 11:16 and 
thinking the worst.  Here, in the next entry, Thomas is overwhelmed, as the others 
are, and expresses his ignorance of the “way” Jesus speaks of, wanting to follow, 
wanting to believe, but not conceiving all Jesus is teaching. 

o “A way supposes two points, for it is the path from one point to another.  In this case 
it is the way from man’s total ruin in sin to the Father. … First, we mean the guilt of 
sin.  The problem we deal with is how such sin can be put away. … The only way is 
that which God has already revealed in Jesus. … He is the perfect and only way.  
Besides this, Jesus is also the way from the power of sin to the Father. … It is done 
through Jesus and the knowledge of our position in him. … Doubts and fears drive 
the Christian farther into sin, for they obscure God.  Faith in God leads to holiness; 
for this causes us to stand against sin and go on knowing that they way is forever 
open for us into God’s presence. 
“The second of Christ’s claims is to be ‘the truth,’ especially the truth about the 
Father, which includes all other truth. … What do we see in Jesus about God the 
Father? … First, that God is personal.  He is a person.  He is not an impersonal force in 

the universe, a force that has merely set the world in motion or governs it impartially 
through the abstract laws of matter and motion. … God is one who, with the full 
traits of personality, desires to communicate with persons and wants them to know 
him.  Through Jesus, we know that he wants that.  In him we also see that God is holy.  
We cannot learn that God is holy from looking in any other direction.  In the world 
we see both good and evil, order and disorder, and often the two are mingled. … 
Jesus is holy.  he is without sin.  He has declared that God is like himself in his 
holiness.  Jesus also reveals that God is a God of mercy.  He is a God of love. … A 
personal, holy, loving God – that is what Jesus has to tell you about him. 
“The third part of Christ’s claim is to be ‘the life’ –for all who believe him, the 
emancipator from death. … This makes for great encouragement in the living of the 
Christian life, for if the life Christ gives is God’s life, then that life is eternal life. … 
That is what is taught in Jn. 3:16.” (Boice, pp. 1077-1080) 

o Unlike Thomas’ inclusion in the conversation here – which builds to his confession 
later – this is the last entry in the gospel for Philip.  The account of Philip begins in ch. 
1 with a sense of prophetic mystery.  Philip apparently knows the scriptures of the 
Old Testament well and challenged the notion that the Messiah might come from 
Nazareth.  He next appeared in Jn. 6 at the feeding of the feeding of the 5,000.  And 
then, it was to Philip that the Gentile pilgrims came asking to see Jesus.  It is to Philip 
that Jesus shows more impatience than he does to Thomas.  For us, this answer on the 
part of Jesus is a frank exclamation of his unity with the Father.  The essence of the 
tri-une godhead should be so clear and unmistakable to Christ’s disciples.  “Thus we 
get a sound foundation for a truly Christian epistemology.  Reason cannot penetrate 
these mysteries.  Jewish monotheism refuses to accept the possibility that the divine 
essence can unfold itself in more than one divine person.  Only Christian faith will 
do.” (Hendriksen, p. 271) 

o “Whenever Jesus speaks, the Father works by means of this speaking.  Every word of 
Jesus is a work of the Father! 

 

 Believe me that I am in the Father and the Father is in me, or else believe on account of the works 
themselves. “Truly, truly, I say to you, whoever believes in me will also do the works that I do; and 
greater works than these will he do, because I am going to the Father. (vs. 11-12) 

o “The very departure of the Lord will benefit the disciples.  How this can be true is 
explained in 14:16ff.  As a result of this departure the disciples will perform not only 
the works which Jesus has been doing all along (miracles in the physical realm), but 



even greater works than these, namely, miracles in the spiritual realm.  Christ’s works 
had consisted to a considerable extent of miracles in the physical realm, performed 
largely among the Jews.  When he now speaks about the greater works, he is in all 
probability thinking of those in connection with the conversion of the Gentiles. 

(Hendriksen, p. 273) 
o “The full meaning of this promise is not to be sought in the miracles which the 

Apostles wrought after Christ left the world.  Such a notion seems hardly borne out 
by facts.  We read of no Apostle walking on the water, or raising a person four days 
dead, like Lazarus.  What our Lord has in view seems to be the far greater number of 
conversions, the far wider spread of the Gospel, which would take place under the 
ministry of the Apostles, than under His own teaching. … In short, ‘greater works’ 
mean more conversions.  There is no greater work possible than the conversion of a 
soul.” (Ryle, p. 75) 

o “There are only two approaches to this verse other than saying that Jesus was simply 
mistaken.  The first takes it as referring to miracles but then either limits the reference 
or seeks to explain why such miracles are not done today.  The second refers it to a 
different work entirely. … 1) The works Christ refers to are spiritual works, primarily 
the work of regeneration that takes place when the gospel is proclaimed through the 
power of God’s Holy Spirit. … 2) The reference in the verse is to every Christian, for 
this is the only possible meaning of the phrase ‘Anyone who has faith in me.’ … 
Finally, there may also be a sense in which the verse applies to all works of 
compassion, healing and progress, which, although not miraculous in a supernatural 
sense, nevertheless in a nearly miraculous way have followed almost inevitably upon 
the preaching of the gospel.” (Boice, pp. 1095-96) 

 
 Whatever you ask in my name, this I will do, that the Father may be glorified in the Son. If you ask me 

anything in my name, I will do it. (vs. 13-14) 

o “These words are a direct encouragement to the simple, yet great duty of praying.  
Every one who kneels daily before God, and from his heart ‘says his prayers,’ has a 
right to take comfort in these words. … Of course it is taken for granted that the 
things we ask are for our souls’ good, and not mere temporal benefits. … [W]hatever 
is really good for our souls, we need not doubt we shall have, if we ask in Christ’s 
name.” (Ryle, p. 76) 

o “This leads us directly into the importance of Prayer.  Whatever the disciples ask in 
His name Christ will do.  This does not mean simply using the name as a formula.  It 
means that prayer is to be in accordance with all that the name stands for.  It is prayer 
proceeding from faith in Christ, prayer that gives expression to a unity with all that 
Christ stands for, prayer which seeks to set forward Christ Himself.  And the purpose 
of it all is the glory of God.” (Morris, p. 646) 

o This promise should be retained within its context and not allowed to be removed 
from that context and exploited as if given in a universal manner.  Jesus is 
encouraging his disciples that he will not leave them as orphans.  He will go first but 
they know the way he takes so that they will be able to follow him.  That will be 
confirmed by this promise that when they pray he will not fail to hear.  My own mind 
is led by this verse to the prayers of Paul, recorded in so many of his epistles.  A 
study of those would help us understand the assurance the Christian is meant to have 
along with the boldness with which he carries on the work of the kingdom. 

  



 B.  The Helper (vs. 15-31) 
 “If you love me, you will keep my commandments. (vs. 15) 

o “His commandments” should not be construed to be limited to just what Jesus taught 
in the gospels alone, as if the commandments of the Old Testament do not apply 
simply because Christ came and replaced them.  It was the Spirit of Christ, the Word 
of the Father, who gave the Moral Law at Mount Sinai, and Jesus, in the flesh, never 
cancels that law.  Rather he enhances our understanding of them so that they speak to 
our hearts and consciences.  “Do not think that I have come to abolish the Law or the 
Prophets; I have not come to abolish them but to fulfill them. For truly, I say to you, until 
heaven and earth pass away, not an iota, not a dot, will pass from the Law until all is 
accomplished.” (Mt. 5:17-18)  “Abolish” and “fulfill” have to mean different things.  
Jesus’ fulfilling the Moral Law by living before it perfectly does not mean in any way 
at all that the Moral Law is therefore abolished.  Jesus goes on to say the Moral Law 
stands until “all is accomplished”.  This cannot mean simply “accomplished in him” 
as if any aspect of the Moral Law is abolished by Jesus’ death and resurrection.  Those 
things have nothing to be with obedience on Jesus’ part other than to declare his 
innocence. 

o To replace obedience with “love” (see Appendix for Excursus #2) actually inverts the 
Golden Rule: “So whatever you wish that others would do to you, do also to them, for this is 
the Law and the Prophets.” (Mt. 7:12).  If a mere feeling or motivation of love is my only 
guide, it only encourages me not to harm anyone else, not to bring hurt.  But Jesus 
says true love for Christ will motivate the disciple to serve – not merely to keep from 
hurting someone else but actually to minister to them. 

o “Keeping the commandments of Christ is here put for the practice of godliness in 
general, and for the faithful and diligent discharge of their office as apostles in 
particular. Now observe, 

 When Christ is comforting them, he bids them keep his commandments; for 
we must not expect comfort but in the way of duty. The same word 
(parakaleo) signifies both to exhort and to comfort. 

 When they were in care what they should do, now that their Master was 
leaving them, and what would become of them now, he bids them keep his 
commandments, and then nothing could come amiss to them. In difficult 
times our care concerning the events of the day should be swallowed up in a 
care concerning the duty of the day. 

 When they were showing their love to Christ by their grieving to think of his 
departure, and the sorrow which filled their hearts upon the foresight of that, 
he bids them, if they would show their love to him, do it, not by these weak … 
passions, but by their conscientious care to perform their trust, and by a 
universal obedience to his commands; this is better than sacrifice, better than 
tears. Lovest thou me? Feed my lambs. 

 When Christ has given them precious promises, of the answer of their prayers 
and the coming of the Comforter, he lays down this as a limitation of the 
promises, “Provided you keep my commandments, from a principle of love to 
me.” Christ will not be an advocate for any but those that will be ruled and 
advised by him as their counsel. Follow the conduct of the Spirit, and you 
shall have the comfort of the Spirit.” (M. Henry) 

 
 And I will ask the Father, and he will give you another Helper, to be with you forever, even the Spirit 

of truth, whom the world cannot receive, because it neither sees him nor knows him. You know him, 
for he dwells with you and will be in you. (vs. 16-17) 

o On the person and divinity of the Holy Spirit, see Excursus #3. 



o  “When we read of the Holy Ghost being ‘given,’ we must not think that He was in no 
sense in the Church before the day of Pentecost.  He was ever in the hearts of Old 
Testament believers.  No one ever served God acceptably, from Abel downwards, 
without the grace of the Holy Ghost.  John the Baptist was ‘filled’ with Him.  It can 
only mean that He shall come with more fullness, influence, grace, and manifestation, 
than He did before.” (Ryle, p. 81)  The word “forever” may be an indication of the 
difference.  The Holy Spirit is definitely in view throughout the Old Testament and 
yet, could be said to have come and gone at will.  As the work of Christ’s redemption 
is the watershed of all redemptive history, and because Jesus will remain at the right 
hand of the Father until his return, the full presence and power of the Holy Spirit 
might well be said to be affected by this.  That word also teaches of the fullness of 
God’s indwelling with us in this life, through death, and even into eternal life. 

o What a devastating indictment of the condition of the world to say that the Spirit of 
truth cannot be received by the world.  As John wrote in chapter 1, the world is in 
darkness and yet, when the light comes, the world does not know or receive it.  Here, 
Jesus speaks of the coming of the Holy Spirit as truth, and yet, the world cannot 

receive this either.  The full nature of total depravity cannot be more clearly taught 
here. 

o Contrary to the condition of the world, the disciples already know him for he already 
dwells among them and also will be with them in the future.  Pentecost is not to be 
understood as the singular giving of the presence and power of the Holy Spirit but 
rather the reinforcement to the disciples after Jesus’ ascension that his presence and 
power are, indeed, in full force as Jesus promised. 

 

 “I will not leave you as orphans; I will come to you. Yet a little while and the world will see me no 
more, but you will see me. Because I live, you also will live. In that day you will know that I am in my 
Father, and you in me, and I in you. Whoever has my commandments and keeps them, he it is who 
loves me. And he who loves me will be loved by my Father, and I will love him and manifest myself to 
him.” Judas (not Iscariot) said to him, “Lord, how is it that you will manifest yourself to us, and not to 
the world?” Jesus answered him, “If anyone loves me, he will keep my word, and my Father will love 
him, and we will come to him and make our home with him. Whoever does not love me does not keep 
my words. And the word that you hear is not mine but the Father's who sent me. These things I have 
spoken to you while I am still with you. But the Helper, the Holy Spirit, whom the Father will send in 
my name, he will teach you all things and bring to your remembrance all that I have said to you.  (vs. 
18-26) 

o Sandwiched in between Jesus’ teaching on the Holy Spirit is his reinforcement that 
Jesus’ absence from them in body does not mean abandonment or that such physical 
absence will be permanent.  The focus here is clearly not on the long-term but only on 
the immediate days ahead.  This reinforces the reality and literal nature of his 
resurrection body – a subject long debated by skeptics and higher critics.  We are also 
reminded here that Jesus’ resurrection appearances were deliberately not to the 
world but to the select few and in deliberate fashion over the period of forty days. 

o “The first of these promises is a promise of the coming resurrection, but it is case in 
such language that it suggests a resurrection on several very important levels.  For 
one thing, it obviously speaks of the resurrection of Jesus himself, for the promise is 
set in the context of the world no longer seeing him (that is, because he will die) but 
of the disciples continuing to see him (that is, not only at the present moment but also 
after the resurrection). … It is not only the resurrection of Jesus that is spoken of, 
however, for the last phrase, ‘you also will live,’ clearly speaks of their resurrection 
too. … This was a great promise, particularly to these who were so soon to be 
confronted with the cruel horror of Christ’s death.  What were they to think in that 



hour? … ‘Death is not the end,’ he says, ‘not for me, not for you.  Moreover, you do 
not even have to wait until the next life for the promise, for you will begin to enter 
into the reality of that life.’ (Boice, pp. 1142-43) 

o Other orthodox scholars may take another interpretation.  “Here is vs. 19 the 
reference is … to the return of Christ in the Spirit at Pentecost. … 

a. The immediately preceding context refers to the outpouring of the Spirit. 
b. So does the immediately following context. 
c. Thus only can it be explained that the disciples are not left orphans. 
d. At the consummation of the age Jesus will come to the world as well as to the 

church.  In the Spirit, poured out at Pentecost, he chooses as his abode the 
church only. 

e. One of the results of the coming referred to here in vs. 18 is that the disciples 
will know that ‘I am in the Father, and you in me, and I in you.’  The 
knowledge of the believers’ intimate union with Christ was a fruit of 
Pentecost: Rom. 6:3-11; 8:1; 12:5; 16:2, 3, 7, 11, 12, 13; 1 Cor. 1:30; 4:10, 15, 17; 
7:39; 9:1; 11:11; 15:31, 58; 16:19, etc.” (Hendriksen, p. 279) 

However, such an interpretation as this does not connect well with vs. 18, which 
speaks of “seeing” Jesus, which would be odd language if he is just speaking of the 
Spirit.  Also, in vs. 19 Jesus speaks of the promise of life for the disciples which is 
compared to the life of Jesus, and the promise that in that day you will know, which 
seems to speak of the reinforcement of faith that seeing the resurrected Christ will 
give to them. 

o In vs. 21, Jesus returns to the theme of vs. 15 – a theme that he emphasizes repeatedly 
throughout the night.  The first sentence recalls the command Jesus has already 
given; the second sentence builds on it by speaking in the future tense, confirming 
that the tri-une God is fully involved in the disciples’ experience after the absence of 
Jesus and that they are not to be left on their own. 

o “The Judas who interrupts the Lord was not the man who had just left the house 
(13:30), that is, he was not Iscariot.  This is added for the sake of clarity and for the 
protection of the memory of ‘Judas the Greater’.  On the contrary, he was Judas the 
Thrice-named, the one who is called Lebbaeus, whose surname was Thaddaeus 
(probably courageous, lion-hearted).  He was ‘Judas of James’ (Lk. 6:16; cf. Acts 1:13).  
In the four lists of the apostles this Judas is placed next to Simon the Zealot), from 
which some have inferred that the two were brothers or very close friends.  Although 
in apocryphal writings his name occurs again and again, the New Testament records 
no other incident with respect to him than the one here described.” (Hendriksen, p. 
282)  “Jude, the writer of the Epistle, and brother of James, was the Apostle who 
speaks here.  He is called elsewhere Lebbeus and Thaddeus.  Remembering that 
James is called in Galatians ‘the Lord’s brother,’ there must have been some 
relationship between him and our Lord.  Probably he was a cousin.” (Ryle, p. 94) 

o The question Judas raises here is added, I believe, is for the reader’s benefit.  But Jesus 
does not answer in terms of either the promised Holy Spirit or even his own future 
resurrection.  He returns to the command and promise of love on the part of the 
disciples.  “These words can only admit of one sense, -a spiritual and invisible 
coming and abiding.  The Father and the Son will come spiritually into the heart and 
of a true saint, and will make their continual dwelling with him.” (Ryle, pp. 94-95) 

o “Once more the same great principle already taught, is laid down again from the 
negative side.  Where there is no obedience to Christ, there is no love.  Nothing can be 
more plain than our Lord’s repeated warnings that practical obedience, keeping His 
commandments and sayings, doing His will, is the only sure test of love to Him.  



Without this obedience, profession, talk, knowledge, Churchmanship, yea, even 
feeling, conviction, weeping and crying, are all worthless things.” (Ryle, p. 95) 

o “Let us note [in vs. 26] how distinctly the Holy Spirit is spoken of here as a Person, 
and not an influence.  Let us note how the Father sends the Spirit, but also sends Him 
in Christ’s name, and with a special reference to Christ’s work.” (Ryle, pp. 95-96) 

o “The ‘teaching’ here promised must mean, firstly, that fuller and more complete 
instruction which the Holy Ghost evidently gave to believers after our Lord’s 
ascension.  No one can read the ‘Acts’ without seeing that the eleven were different 
men after the day of Pentecost; and saw and knew and understood things of which 
there were very ignorant before.  But, secondly, the ‘teaching’ most probably includes 
all that teaching and enlightening which the Spirit imparts to all true believers in 
every age. … Our Lord promises that the Spirit would bring back to their memories 
the many lessons, both doctrinal and practical, which they had heard from Him but 
forgotten. … Some apply these words especially to the gift of inspiration by which 
the New Testament Scriptures were written. … Some apply these words exclusively 
to the eleven. … To my eyes they seem a general promise, … Does any one complain 
of his own ignorance and bad memory?  Let him not forget that there is One whose 
office it is to ‘teach and to bring to remembrance.’” (Ryle, p. 96) 

 
 Peace I leave with you; my peace I give to you. Not as the world gives do I give to you. Let not your 

hearts be troubled, neither let them be afraid. You heard me say to you, ‘I am going away, and I will 
come to you.’ If you loved me, you would have rejoiced, because I am going to the Father, for the 
Father is greater than I. And now I have told you before it takes place, so that when it does take place 
you may believe. I will no longer talk much with you, for the ruler of this world is coming. He has no 
claim on me, but I do as the Father has commanded me, so that the world may know that I love the 
Father. Rise, let us go from here.” (vs. 27-31) 

o This lesson begins and ends with the same words of blessing – peace and 
encouragement. 

o “Peace is Christ’s peculiar gift: not money, not worldly ease, not temporal prosperity.  
These are at best very questionable possessions.  They often do more harm than good 
to the soul.  They act as clogs and weights to our spiritual life.  Inward peace of 
conscience, arising from a sense of pardoned sin and reconciliation with God, is a far 
greater blessing.  This peace is the property of all believers, whether high or low, rich 
or poor.  The peace which Christ gives He calls ‘my peace.’  It is specially His own to 
give, because He bought it by His own blood, purchased it by His own substitution, 
and is appointed by the Father to dispense it to a perishing world. … The peace that 
Christ gives is not given as the world gives.  What He gives the world cannot give at 
all, and what He gives is given neither unwillingly, nor sparingly, nor for a little time.  
Christ is far more willing to give than the world is to receive.  What He gives He 
gives to all eternity, and never takes away.  He is ready to give abundantly above all 
that we can ask or think. (Ryle, p. 98) 

o “What did Jesus mean when he said, ‘For the prince of this world is coming’?  The 
prince of this world is the devil (Jn. 12:31; 16:11).  Since it says he is coming, Jesus is 
undoubtedly referring to the activity of the devil in moving Judas to betray him to his 
enemies, which he was probably doing at that very moment (13:27, 30).  In the person 
of Judas, Satan was literally coming to initiate Christ’ arrest and crucifixion.  But this 
did not trouble Jesus, for he had peace even when confronted by Satan’s activity. 
(Boice, p. 1157) 

o “There is dispute as to the correct punctuation of this verse.  Some would place a 
comma instead of a full stop after ‘even so I do’ to give the sense, ‘but that the world 
may know … arise, let us go hence.’  This cannot be ruled out as impossible but ARV 



seems to give the better sense and we follow it accordingly.  In other places Jesus lays 
on His followers the necessity for obedience if they are to show their love (vs. 15, 21, 
23).  Now He says that He does the same thing Himself.” (Morris, p. 660)  This 
connects with the beginning of chapter 13:1 well. 

--------------------------------------- 
All Biblical quotes are from the English Standard Version 
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