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MJ 504 for CYT Bible Study 
Rabbi Chaim Urbach 

Session 9 
 

 I. CONTINUITY VS. DISCONTINUITY: The NC is superior Hebrews 7:1-28 
 

 A. DISCONTINUITY: THE NC IS SUPERIOR 
  1. The theme of “perfection/completion” is stressed throughout  
       the book of Hebrews.  
 

a. Yeshua, because He serves as our perpetual high priest, is 
able to work His redemption thoroughly (in Heb. 7:25, the 
Greek work panteleis also means “forever”). 
 

b. Yeshua’s atonement, unlike the atonement provided 
through animal sacrifices, works from the inside out and 
therefore, completely (Heb. 9:6-14).  What is contrasted 
there is the Tabernacle and sacrifices for ritual defilement, 
especially on Yom Kippur (the Day of Atonement).  “The 
day of reformation,” (diorthosis in 9:10) simply means that 
there is a new and improved system.  
 

c. Yeshua’s atonement is superior and complete because the 
animals came involuntarily, but Yeshua offered Himself 
voluntarily (10:1-14, Hughes in Hebrews).  The writer is 
not implying in 10:4 that the Levitical sacrifices did not 
provide forgiveness but that they were incomplete.   

 
 B. CONTINUITY: THE TORAH AS PART OF OUR MORAL COMPASS:  
 
  1.  Many translations render Romans 10:4 as Messiah is “the end of 

     the law.” Some,  explicitly state that the Torah was “the end” in  
     the sense of termination of the Torah.  When Yeshua came, the  
     Torah ceased to be the way of salvation,” (Colin Brown, ed., vol II, 
     pp. 61).   
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There are two problems with this:  
 

   a.  The Torah was never presented as the way of salvation. 
 
   b.  The Greek word used here is telos, which can mean “end”  

     (i.e. “termination”) or “end” (ie. “goal”).  That is clearly  
     what Paul means here and also in I Timothy 1:5   
     (“the goal of our instruction is love”). 

 
d. Paul states (Rom. 9:30) that those who try to obey the 

Torah without trust in God simply do not get what the 
Torah teaches. 
 

  2.  Yeshua emphatically stated that He had no purpose to abolish  
                          the Torah but to Fulfill (Mt. 5:17).  In rabbinic discourse, the   

     phrase  “to fulfill” or “to abolish” had a technical sense of   
     “authorizing an interpretation of Halachah [rabbinic law] or  
     “nullifying a law”. 

 
a. The author of Hebrews (8:12) did not contradict Yeshua.  

What has been abolished/replaced is the Old Covenant, not 
the Torah.   
 

  b.  Yeshua came to fulfill the Torah.  The Greek word for  
                          “fulfill” is pleiroo, which means “to bring to fullness,  
                          completion.” God is finishing what He has begun  
                          (e.g. Phil. 1:6), specifically, through the prophetic Word. 
 

                                          c. It is usually used in the context of the fulfillment of the  
                                              prophetic Word (e.g. Matt. 2:16-18).  It does not mean that  
                                              what went before is value-less, simply incomplete.   
 

d. The Hebrew equivalent is malah, which typically means  
“to fill.”  It is also used to refer to the ordination of Aaron 
(Lev. 8:33). Aaron and his sons fulfilled the requirements set 
before them by the Lord (maleh yad).  Then the process of 
ordination was complete.  
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e. Yeshua makes it clear as well that He is in no way 
condoning anti-nomianism (5:18-20). He goes on to explain 
that Torah-based righteousness cannot be legalistic, as was 
often the case with the observance of the Torah by the first-
century Pharisees.  
   

f. Yeshua presents an approach to the Torah that is  
     Christo-centric, focused on him (Lk. 24:47) but in no way   
     Does He suggest that practical uses for the Torah are done  
     with.  

 
  3.  Paul and the rest of the apostles turned to the Torah again and  
                                    again for insights on how to follow the Lord  
                                    (e.g. Gal 5:14; II Tim. 3:16).   
 
  4.  Paul speaks about the Torah as “the guide that leads us to  

                          Messiah,”(Gal. 3:24).  The Greek word here is paidagogos refers 
                          to the slaves that were put in charge of children to educate and  
                          discipline them.  

  
a. The Torah demonstrates to us how desperately we need  

Yeshua.   
 

b. Some Christian commentators interpret the context (3:21-
23) as saying that when Yeshua came, He set us free from 
the Torah (see discussion in David Sterns “Jewish NT 
Commentary).  This is foolish because the Torah, as God’s 
word is eternal (Matt. 5:18-20).  

 
c. David Stern misses the mark by translating “law” as 

“legalism” (CJB). Paul speaks about the Torah in a number 
of different senses in his letters.  
 

i. Sometimes he speaks about the Torah as being 
wonderful, as God’s revelation (Rom. 7:14).   
 

    ii. On other occasions, Paul speaks about the negative  
                                                        aspect of Torah.   
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In Galatians, Paul had to emphasize the negative aspects of Torah in order to 
shake the Galatians who bought the lie that the only way one canbe saved is by 
keeping the Torah.  This letter is polemical—it was not designed to give an 
objective, overall presentation of the subject (as in Romans, a treatise on the 
nature of salvation); rather, it was expressed passionately, to hammer home a 
point—“don’t replace the grace of God with the attempt to earn salvation 
through the legalistic keeping of Torah.” 

 
d. Here, Paul speaks about the negative aspect of Torah. The 

Torah  “holds us prisoner,” in the sense of showing us our 
sin but not providing the power to keep it.  Stern is right 
when he states that the Torah was always designed to be 
kept in faith, but that with the coming of Yeshua and the 
Spirit, we are empowered to keep it (Rom. 8:1-4) 

 
 C. DISCONTINUITY:  
 1.  Some claim that Yeshua called us to proclaim the Torah.  It is our guide,  
      therefore we must study it so that we get it right.  
  

a. The message that we have been called to proclaim is that — 
“repentance and forgiveness of sins should be proclaimed,”  
(Lk. 24:47; Acts 1:8).   
 

b. We study the Torah to understand and apply it.  However, we must  
understand the fullness of what the rest of Scripture teaches about 
the Torah.  
  

 2.  Yeshua’s remarks in Mark (7:14-23) are usually interpreted as  
      nullifying the laws of Kashrut [dietary laws] and other laws of  
      purification (Lev. 11-15).  
  

 a.  Is pointing (made with shocking directness) is that the real/greater  
               “defilement” is that which comes out of a man’s heart.  He 
               reinforces  the rest of Scripture’s teaching that what flows out of  
               the heart is  most critical (Prov. 4:23: Mt. 12:34).  
 

b.  Yeshua illustrates His points with a lesson from biology. Any  
“unclean” food that comes into a man, works its way out through 
the digestive system and whatever is “unclean” is eventually 
excreted (literally, “goes into the drain”).  Mark explains in an 
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editorial comment that through this process, “it cleanses all 
foods,” (Mk. 7:19b).  His point is simply that the “unclean foods” 
become clean as they work their way through the body.   
 

c. However, most translations (NAS, NIV including CJB) add the  
phrase, “thus declaring all foods to be clean.”  If that’s what Mark 
meant that his point is a comparison—in relations to the real 
defilement, what one eats or whether one washes one’s hands 
does not truly cause defilement. 
 

                3.   Peter’s vision in Acts 10 makes it clear that the disciples did not  
     understand Yeshua to imply that the laws of purification were done with.  
     Paul’s statement to the fathers of the Jewish community makes it clear  
     that he viewed the laws of Torah as “normative” (Acts 28:17).  

 
                4.   The council of Jerusalem (Acts 15) decidedly did not see Yeshua 
                         cleansing all foods.  In fact, they issued a directive to the new  
                         Gentile believers to abstain from 3 types of foods: strangled, blood,  
                         food offered to idols.  
   D.  Unity in diversity: same Lord/faith, variety of expression (Rom. 14) 

 
 1.  “Weaker faith” can refer to anyone who obsesses over minor issues.   
                          Paul mentions not only foods, but also wine (14:21) and observance  
                          of holidays.   
 

a. The people Paul has in mind could be the believers who could not  
handle eating meat bought in the market that could have been 
offered to idols.  In I Corinthians 10:23-31, Paul lays out that 
scenario.  
  

b. “Weak believers” does not mean that anyone who is observant is a  
“weak brother,” but simply someone who cannot be flexible.   
 

 2. The twin pillars of our approach: 
  a.  The decision we make, must be arrived in the context of our 
                 relationship to the Lord.  We must be secure in that decision  
                                    (Rom. 14:5-6).  
 

b.  We must recognize that other believers may not arrive at the same  
decision.  If we decide to judge them, we are bringing ourselves 
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under God’s judgment (Rom. 14:9-13).   
 

 3.  If there is a conflict, being available to share Yeshua with unbelievers  
                          trumps issues of observance. We must be willing to restrict our freedom  
                          on these issues so that we avoid causing needless hindrance to the  
                          GoodNews being clearly communicated (I Cor. 9:12b, 19-23).   
 

a. We approach the issue from a position of strength as free under 
Yeshua. We are secure in our love relationship with the Lord.  We 
are not under guilt and bondage whether we are Jews or Gentiles.  
 

b. We choose to restrict our freedom because the larger good is 
people hearing the Good News of Yeshua without being distracted 
because of our “freedoms.”  This is Yeshua’s Torah (the law of 
love, Gal. 6:2). 
 

c. The phrase “all things to all men,” (9:22) today means being a 
deceiver or a chameleon. Paul is not considering himself to be 
engaged in situational ethics or shifting morals.  He strongly 
believes that moral principles must be unchanging.  How they are 
expressed may change.  In 10:32-33 he explained the purpose for 
the change:  
 

   i. “Avoid causing anyone to stumble.” 
   ii. “so that they may be saved.” 
 
 
 
 

 


