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I. REVIEW DISCUSSION:  
 
  A. “ALL THINGS TO ALL PEOPLE” ?  
 

1. The crucial value of clear definitions 
 
         2. What is Messianic Judaism?   
  a. renewal movement in Israel  
 

i.  late 1960’s-70’s, exponential growth (200 to 100,000) in #’s of JB’s (on the heels of 
the Jesus People Movement). 

   ii. It was spawned by the HS, 1st fruits of Zech. 12:10. 
 

b. Renewal movement in the  church—bringing a new perspetive about who Yeshua is 
    (Hebraic Roots Movement) 

 
  c. 5 Venn diagrams 
 
         3. What do you believe its strengths and/ or its weaknesses: 
 
  a. Renewal, vibrant life 
 

b. Also spawned excessive fringes, like all spiritual renewal movements (e.g. Charismatic 
Renewal) 

 
II. MESSIANIC JEWISH VIEW OF THE COVENANTS:  
 
 
  A.   COVENANT RELATIONSHIP BETWEEN GOD & ISRAEL 
 

1. A hefty majority of the Church sees the nation of Israel as having been replaced by the Church (this will  
  be explored in depth in week 7). 

 
a. Outright “replacement theology” or supersessionism—Israel is totally off screen with regards 
to God’s redemptive plans, particularly in regards to the land of Israel.   

  
   i. God replaced Israel with the Church as His people 
 

ii.The New Covenant has superseded the Mosaic Covenant, meaning it is irrelevant for 
believers  

  
iii.A softer version considers Israel as being part of God’s future, distant plans because of 
Rom. 9-11, but now, is merely another people group needing the GoodNews. 

 
  b. A more current version of this is “fulfillment /Covenant theology” 
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In recent years a new form of Replacement Theology has arrived on the Christian scene called Fulfillment 
Theology. Like Replacement Theology it ends up contending that, since the time of Jesus, the Jews no longer 
enjoy a God-given national destiny in the land of Canaan.  
 
This time around it is not the Church that replaces Israel and takes over all her promises in Scripture but in 
fact Jesus. He fulfills in His life and redemptive work all the promises that God ever made to the Jews; even the 
promise that Canaan would be the everlasting possession of the Jewish people! Jesus is the Promised Land.  
 
This allows the proponents of this theory to distance themselves from the awful evil (as in the Apartheid State) 
and anti-Semitic consequences (as in the Christian pogroms of history) of Replacement Theology. However, 
they end up believing the same thing! 
 
 2. Messianic Judaism embraces God’s on-going covenantal relationship with Israel (this will be 

       explored in depth in week 7). 
   

   3. MJ devotes a lot of attention for the subject of covenants, since this explains our reason for existing  
        as a people and as a movement.   

 
B. GOD INITIATES A RELATIONSHIP WITH A MAN, ABRAM 

 
1. As we observe God’s redemptive plans, what emerges is His commitment to restore what was lost at 
the Garden of Eden.  His plan involves calling one man through whom this program will be 
accomplished.   

 
   2. God calls this man, Abram, into an expanding relationship with him that is  defined through a blood 

 covenant.   
 

a. Covenant provided a framework for the development of a relationship. The two terms, 
“covenant,” and “relationship” are different.  

 
   i. A “covenant” is an agreement that may initiate or expand a relationship 
   ii. A relationship exists in/through/regardless of how a particular covenant exists 
 
  b. “Covenant”=berith=tyrb=agreement (individuals)/treaties (nations).   
    
  c. In the Ancient Near East, covenants were expressions of strong friendship/commitment.   
 

 3. Covenants typically involved several elements:  
 
  a. A token (external sign) of the covenant, normally involving blood in some form 
 

b. Covenant terms, spelled out for both parties: blessings/curses—consequences for covenant 
fealty or breach 

 
c. Provision for renewal and expansion of the covenant—this was true of the more complex 

covenant treaties, such as the suzerain [sovereign]-vassal treaties (e.g. Mosaic covenant as 
described in Deuteronomy). 

 
d. Written record of the covenant 
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III. ABRAHAMIC COVENANT (GEN. 12:1-3; 15:1-21; 17:1-19) 
 

A. GOD’S CALL/THE INITIAL STATEMENT (GEN. 12:1-3)  
  
1. Abram’s ancestral family came from Ur of the Chaldeans (Gen. 11:28) located in modern 

south-east Iraq.  
  

a. Archaeologists uncovered a thriving city of  250,000 (Joyce Baldwin, in Genesis 12-50, the 
      series: The Bible Speaks Today, p. 23). 

 
b.  Abram came from an affluent but an idol worshipping family (Josh. 24:15).  According to 

rabbinic tradition in the midrash, Terah, Abram’s father was an idol maker.  
 

2. Abram married Sarai who is noted for her barrenness (Gen. 11:30).  That fact is emphasized as 
a preparation for the miracle that is to come.  

 
3. For a reason that is not spelled in the Scriptural record, Terah, the family’s patriarch, took the 

family from Ur to Haran, in northwest Iraq, a journey of about 300 miles. The family settled in 
Haran, where Terah died.  

 
4. When God’s call comes to him, Abram is 75 years old, well off, presiding over an extended 

family that included 318 fighting men born in his household (Gen. 14:14).  He is living in Haran.   
 

5. The call itself is puzzling.  
a. There is no clear suggestion that Abram was a worshipper of God (YHWH=hwhy), although 
      the immensity of God’s demands on Abram suggests that some kind of faith relationship  
      existed prior to the call. 
  
b. God demands an absolute break with the past: “country, clan (literally, “birth place,”),  
      family.”  In the world view characteristic of the Ancient Near East, all of those were the 
      foundation of a man’s  existence. 

 
c. In return, God promises a cornucopia of blessings: 
            i.  to lead Abram into a new land, in place of the land he left 

 
                                    ii. to cause a great nation to emerge from him, in place of his childlessness 
 
   iii. to bless him with a great name, now that his name will be forgotten by his extended 
         family  
 
   iv. to protect him and those who rally to his cause, and conversely, curse those who may 
        rise up against him and his descendants.  
 
   v. to cause his descendants to be a blessing to all the nations.  This promise is stated  
       slightly differently in other passages, so that instead of the nations being blessed 
       (niphal, in passive voice), they will bless themselves (hithpael, relfexive—see 
       Sailhamer’s extensive discussion in Expositors’ Bible Comm., pp. 113-114).  This  
       promise is a hint at the coming of the Messiah.  
 

d. The Hebrew verb barakh=Krb, “to bless,” appears 5x in the language of God’s call to 
Abraham.   
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   i. It can applied from the greater to the lesser: “to endow with power to succeed and  
                                       prosper.”  
 

Here, God obligates himself to impart health, prosperity, power apart of his relationship 
with Abraham (Helene D’Allaire, in “Blessing,” submitted for publication in The 
Evangelical One-Volume Commentary on the Bible, Baker Publishers, revised).  

 
   ii  from the lesser to the greater—the recipient expressing thanks and praise to the greater 
                                        for the blessing received (TWOT).   
 
  
 B. “CUTTING THE COVENANT” (GEN. 15:1-21): 
 
                  1. The strongest expression of a committed friendship in Abram’s day (1700 BCE) was the covenant 
                      which was sealed with an oath involving shedding of blood.  God’s redemptive plan for mankind 
                      will begin to unfold in his relationship with this man Abram through the medium of a covenant.  
  

       2.  Abram’s faith needed strengthening after a long period of delay and the recent battle.  His  
              assumption is that God’s commitment to generate a great nation will take place through Eliezer,  
              the head of his household.  In the dialogue with God, there is an expression of pathos in an old,  
              wealthy but childless man.  

 
         3. God now requires a stout expression of faith on Abraham’s part in order to implement the next  
             step in his redemptive plan. 
 

                        a.   The Lord proclaims a plan to accomplish what must sounded somewhat ludicrous to a by- 
                              stander.  
 

b. However, Abram chooses to take God’s prediction at face value.  “Abram believed God and 
He reckoned it to him as righteousness,” (Gen. 15:6).  

 
i.   Aman= }m) the Hebrew verb translated “believe” in Scripture carries a range of 
meanings far beyond “giving a mental assent.”  
 

   ii.  Its basic meaning (qal) involves the idea of “certainly, firmness”  (TWOT, Vol. I).   
 

   iii. The causative (hiphil) means “to cause to be certain,” or, “to [make oneself certain]  
      believe/trust.” 
 

   iv. The passive (niphil) means “to be made certain/faithful.” 
 
v. The noun emunah=hnwm), means “firmness, faithfulness, fidelity.”  That translates 

into the practical reality of trusting (God) and obeying him faithfully.  We see that in 
Abram’s life over a 25 year period.  

 
   vi.  Righteousness in Scripture (OT) normally involves a righteous lifestyle involving a  
         commitment to follow God’s precepts.  However, here and in Habakuk 2:4 Isa 
                                          53:11 we find indication of righteousness that is imputed by God, the dominant  
                                          meaning in the NT.  
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   vii.   God proceeds to lead Abram through a covenant making (karat=trK, literally  
                                            “cutting”) ceremony. 

 
viii.  Abram cut several animals in half, placed the halves opposite each other (15:9-11).  
         The purpose of that action in a covenant making ceremony was the parties would 
         walk between the animal parts symbolizing their wish for a similar fate if they  
         breached the covenant.  

 
ix.     In this case, Abram fell asleep, suggesting that for all practical purposes, he was not 
         under obligation.  In other words, this was an unconditional covenant. 
 
x.    While Abram was asleep, a smoking oven and a flaming torch, symbolizing God’s 
         presence, passed between the animal parts.  The implication was clear—this  
         covenant would be unconditional where the burden of responsibility would be on  
         God.   
 

       4.  While we may find this expression of commitment repulsive, in the ANE that was the strongest  
            expression of committed friendship available and that is what God chose to convey the degree of  
            his commitment to Abram.  

 
          a.  Blood was shed 
 
          b. Through this ceremony, God sealed the covenant by swearing an oath, in essence guaranteeing it  
                          because of his unchanging character (Num. 14:36; Deut. 6:23; 7:8; 29:12; Heb. 6:16-17).  
 
                     c.  In this phase of the covenant, the promise to Abraham to have an heir that is his child, the  
                          promise to have a multitude of descendants (nation) and the promise to a land were all re- 
                          affirmed and expanded upon.   
 
 C. THE TOKEN OF THE COVENANT: (GEN. 17:1-19) 
 

1. God demands Abram to “walk before me and be blameless,” (17:2).  Did this make the covenant 
a conditional covenant ? NO 

 
a. The covenant was established as an unconditional covenant in Ch. 15 

 
b. Whatever “be blameless” means was not a condition of the covenant.  One could argue that it 

was needed to “ratify” the covenant.   
 

c. Once the covenant was confirmed, it was unbreakable, since it was presented as “eternal,” 
(17:7). That aspect of the Abrahamic covenant is clear when compared with the Mosaic.  

 
2. Circumcision was another physical expression, current in Abraham’s day, to convey a spiritual 

object lesson.  
 

a. It involved the shedding of blood 
 

b. It is described as an ot=tw), an outward sign of an inward reality. 
 
 

3. In this phase of the development of the covenant, there are several new elements:  
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a. The changing of names: Abram to Abraham (“father of many nations”) and Sarai to Sarah 

(17:4-5;15).   
 

b. The covenant is expressed as “an eternal covenant” (berith olam={lw( tyrB, 17:7-8) to ensure 
that sufficient time is provided for the fulfillment of the promise (Sailhamer, p. 139).   

 
III. NEW TESTAMENT PERSPECTIVE 
 

A. Under the New Covenant we see an expansion of the covenant to include the salvation of the  
      Gentiles, hinted at in the Abrahamic Covenant 

 
B. Paul explains (Rom. 4:1-12; Gal. 3:6-9) that Abraham is the father of faith for both Jews and 

Gentiles.  
  

1. He defines “righteousness” (ts’dakah=hqdc ) not in the normal OT sense of “a lifestyle of 
covenant obedience, (Ps. 15:2), but as a righteous standing imputed by God in response to faith  

 
2. Paul makes the case that Abraham was technically “a Gentile (uncircumcised) when God 

justified  him, initially, and then after circumcision, as a “Jew,” God continued to justify him.  
Therefore, Abraham can be seen as the father of faith of both Jews and Gentiles.  

 
C. GOD’S PROGRAM IS BOTH UNIVERSAL AND PARTICULAR: 

  
  1. Salvation is provided for all, Jews and Gentiles.  It is a universal plan. 
 

      2. The promise of possession of the land was unique (particular) to Israel and will continue to  
     function within God’s overall redemptive plan (Isa. 2:2-4).   

 
Reading Assignment:  Juster pp. 47-107. 
 
           Exegetical Study: Exod. 19:5-6; Deut. 7:7-8; Exod. 24:3-8, Lev. 26 ; Deut. 27-29   
 
 
 
 
 


