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AU T HOR I T Y
Authority, says the dictionary, is “the power or right to give orders, 
make decisions, or enforce obedience.” The government has the 
authority to pass legislation. Police officers have the authority to 
enforce it. What gives them their authority? It comes from God, the 
“Author” who designed and ordered all things. Authority may also 
denote the depth of knowledge or experience of an expert on a given 
subject. If you’re trying to figure out what is ailing your pet, you don’t 
consult Uncle Fred! You find a veterinarian who knows animals and is 
trained to diagnose their illnesses.

That was the astonishing thing about this young rabbi Jesus. People 
could see: “He was teaching them as one who had authority, and not 
as their scribes” (7:29). It wasn’t simply that He was an interesting 
speaker. Nor even that He knew what generations of previous rabbis 
had said. He had a deeper, God-given wisdom. He spoke with authority 
about life because He knew the “Author.”

It wasn’t only His WORDS that rang with genuine authority. His DEEDS 
also demonstrated a power that could only come from God. He who 
spoke with authority now did things that made clear the reign of God 
had come. The miracles He worked were the unmistakable sign that 
the rightful King had arrived with full authority to fulfill His mission, to 
“save His people from their sins” (1:21).

The miracles He worked were the unmistakable sign that 
the rightful King had arrived with full authority to fulfill 

His mission, to “save His people from their sins” (1:21).

Matthew
w i T h  a U T h o r i T y !
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MI R ACLES: T H E FI R ST T R I A D 
Matthew 8:1–17
Matthew often structures his narrative in “threes.” 
The threefold division of Jesus’ genealogy and the 
three expressions of piety (alms, prayer, fasting) 
are examples. In chapters 8–9, three “triads” 
of miracles demonstrate Jesus’ authority. The 
cleansing of a leper, the healing of a centurion’s 
servant, and the healing of Peter’s mother-in-law 
is the first triad (8:1–17).

“A leper came to him” (v. 2), addressing Him as 
“Lord” and asking to be cleansed. Leprosy was a 
blanket term that included Hansen’s Disease, the 
chronic illness that ultimately crippled and blinded 
sufferers (classic leprosy), and other skin diseases 
described in Leviticus 13–14. Such illnesses were 
devastating because they isolated people. The Law 
of Moses required lepers to live apart from others 
(Lev. 13:45–46) and cut them off from community 
worship because they were ritually “unclean.”

Jesus broke through the sick man’s isolation, 
first with a touch (astonishing, for this would 
render Jesus unclean!), then with a word: “be 
clean” (v. 3). That word’s authority was powerfully 
demonstrated: “immediately his leprosy was 
cleansed.” The man was healed physically and 
restored to the fellowship of God’s people.

Jesus, who had not come to abolish the Law but 
to fulfill it (5:17), directed the leper to keep the 
stipulations of the Law in Lev. 13. He was to show 
himself to “the priest,” who had the authority to 
pronounce him “clean” (Lev. 13:6, 13, etc.) and 
then to offer the sacrifice required (Lev. 14:1–
32). This would serve as a “proof” to the wider 
community that His cleansing word was effectual.

At Capernaum there came to Him a Roman 
centurion, an officer who commanded 100 
soldiers. He made an appeal, “Lord, my servant 
is lying paralyzed at home, suffering terribly” 
(v. 6). When Jesus offered to come and heal him 

(v. 7), the centurion humbly declined and asked 
that Jesus “only say the word, and my servant 
will be healed” (v. 8). The centurion is aware of 
how authority works. He himself is “a man under 
authority” (v. 9). As Caesar’s representative, 
he commanded his soldiers, and that word of 
command was powerful, sufficient to get results. 
If it is so with mere “earthly” authority, how 
much more with the “heavenly” authority Jesus 
possesses! He has perfect confidence that the 
word of Jesus, by itself, will heal the servant.

Jesus marvels: “with no one in Israel have I found 
such faith” (v. 10). It is the occasion for Jesus’ 
observation that any “from east and west” who 
recognize His authority (even a Gentile soldier!) 
will be welcome at God’s banquet table at the end 
of the age. Once again He speaks and the result 
is immediate: “the servant was healed at that 
very moment” (v. 13). This story, together with the 
previous one about the leper, depicts the wondrous 
reach of this gracious King, extended to both Jew 
and Gentile, to both clean and unclean.

The final miracle of the triad is worked for Peter’s 
mother-in-law (see also 1 Cor. 9:5) who was “lying 
sick with a fever” (v. 14). This time, He heals 
with only a touch. D. A. Carson observes that her 
immediate return “to serve” makes it clear that 
the miraculous healing is complete.

On the heels of this healing come a host of 
exorcisms (“with a word”) and healings, all of 
which, says Matthew, are a fulfillment of prophecy. 
He cites Isaiah 53:4, the well-known Servant 
Song which we normally hear as a description of 
the vicarious suffering and death of the Servant 
for sins. That Matthew quotes it is a powerful 
reminder that Jesus came not only to forgive the 
SIN, but to remove its dreadful EFFECTS in our 
daily lives. These healings are but an anticipation. 
On the Last Day, Jesus will finally abolish all 
sickness and death.
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WO U LD-B E DISCI PLES: W H AT W I LL I T COST ? 
Matthew 8:18–22
Jesus has spoken and acted with authority. What will following Him entail? Just after Jesus 
orders His disciples to get into a boat and cross the Sea of Galilee, “a scribe” offers: “Teacher, I 
will follow you wherever you go” (v. 19). That this scribe is not yet a disciple is indicated, first, by 
what he calls Jesus: “Teacher.” In Matthew, no disciple ever addresses Him as “teacher,” though 
His opponents do on more than one occasion (12:38; 22:16, 24, 36). The disciples uniformly call 
Him “Lord,” the only significant exception being Judas, who calls Him “Rabbi” in the Upper Room 
(26:25) and in Gethsemane (26:49). This scribe, further, promises a future following: “I will” He has 
not yet started down the path.

Jesus’ response (“the Son of Man has nowhere to lay his head”) indicates that this man has no 
clear conception of what such discipleship will involve. Jesus’ authority does NOT guarantee 
comfort or stability for Him or those who follow Him. It is the first hint in Matthew of the coming 
suffering and death of Jesus . . . and of those who follow Him! Discipleship will have a cost.

For the first time Jesus calls Himself “Son of Man,” His favorite self-designation (81 times in the 
Gospels, thirty in Matthew). The Jews did not commonly use it as a title for the Messiah. God 
addressed the prophet Ezekiel this way, identifying him as an “ordinary man.” Although it was 
used in the heavenly vision of Dan. 7:13–14, it seems not to have provoked any special reaction 
or recognition of that connection in the people who heard Him say it. Jesus sometimes uses it to 
describe His return in glory (13:41, 16:27, 19:28, 24:27). Finally, standing accused before Caiaphas 
at His trial, He uses that title to connect Daniel’s awesome vision unmistakably to Himself (26:64).

On the heels of the scribe comes another man who requests: “Lord, let me first go and bury my 
father” (v. 21). We do not know if this man had already begun to follow Jesus (he’s identified as 
“another of the disciples”) and then received word of his father’s death. Or was he saying, “Let 
me do my filial duty until my father dies, and then I will follow” (Kenneth Bailey)? Jesus’ response 
is breathtakingly hard: “Follow me, and leave the dead to bury their own dead” (v. 22). This man’s 
“first” priority stands in contrast to a priority Jesus has already identified: “seek first the kingdom 
of God” (6:33). The authority of Jesus demands that EVERY other obligation take a back seat to the 
authority and call of Jesus (cf. 10:37). Does He have that priority in our lives?

The authority of Jesus demands that EVERY other 
obligation take a back seat to the authority and call of 

Jesus (cf. 10:37). Does He have that priority in our lives?
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MI R ACLES: T H E SECON D T R I A D 
Matthew 8:23–9:8
The narrative continues with a second triad of 
miracles offering a wider focus on Jesus’ authority. 
Into the boat Jesus climbs with His disciples, 
leaving the would-be followers on shore. Soon 
there comes a “great storm” (the Greek word 
seismos is also used to describe the earthquakes 
in 24:7) with waves that break over the boat, 
threatening to swamp it. This new situation 
becomes another demonstration of the authority of 
Jesus, who lies sleeping. The storm has no power 
over Him! He may have less shelter than a beast 
or bird (v. 20), yet He is nature’s master. The cry 
of the fearful disciples reveals that they do not 
yet understand who He is or how far His authority 
extends. But very soon He makes it clear to them, 
rising to speak an authoritative word of “rebuke” to 
the storm (v. 26), the kind only God can issue (see 
Job 38:8–11, Ps. 65:7, Ps. 89:9). At His word, the 
“great storm” subsides to a “great calm” (v. 26).

The disciples are left to marvel and pose the 
question Matthew puts before US: “What sort of 
man is this?” (v. 27). As we have seen, He is a 
man with authority over disease, and now over 
nature itself. The next story will demonstrate yet 
another arena in which His authority is operative: 
the spirit world.

Matthew has already briefly mentioned Jesus’ 
authority over demons (4:24, 8:16). Now comes a 
story that paints a fuller picture. The incident takes 
place in the “country of the Gadarenes” east of the 
Sea of Galilee. Early manuscripts have at least two 
other readings (“Gergesenes” and “Gerasenes”), 
leaving some doubt about the exact location. It 
is almost certainly a predominantly Gentile area 
because of the presence of a herd of pigs, unclean 
for Jews.

Two demoniacs confront Jesus. The parallel 
accounts in Mark and Luke mention only one. Their 

horrible condition is underlined by their life among 
“the tombs” (also unclean for Jews) and their 
violence (v. 28). They know Jesus’ identity as the 
Son of God and that His arrival portends their doom 
(see also Mark 1:24, 2 Pet. 2:4). “Have you come 
here to torment us before the time?” (v. 29) likely 
refers to Judgment Day, when the devil and his 
angels will depart into the eternal fire (25:41).

The authority of Jesus is highlighted by the 
demons’ begging. They know Jesus can not 
only cast them out, but dispatch them where He 
pleases. So they request entry into a nearby herd 
of pigs, an unclean abode perfectly suited to these 
unclean spirits. Jesus commands them to “go” and 
they do forthwith. The ensuing rush of the pigs to 
their death in the watery depths testifies to the 
demons’ destructive nature. The reaction of the 
townspeople is not gratitude for the delivery from 
this menace, but a begging (same word as the 
demons’ begging) that Jesus leave. The arrival of 
the King is not everywhere met with faith. There 
are whole cities which refuse to repent and finally 
reject Him (see 11:20).

What are we to think about demon possession 
in our world today? The reality of evil spirits 
is apparent throughout the Bible, but accounts 
of demon possession are concentrated in the 
Synoptic Gospels and Acts. Jeff Gibbs suggests 
that the devil “threw his forces into the fray in 
unprecedented fashion” during Jesus’ earthly 
tenure, and that incidents of demon possession are 
“much rarer in our world.” We are still subject to 
satanic attack, but since Jesus achieved a decisive 
victory at the cross and empty tomb, “Satan and 
his hordes have been in retreat.”

The healing of the paralytic (9:1–8), the final 
episode in this second triad, depicts Jesus’ 
authority over sin. Upon His return to Capernaum 
some townsmen bring him a “paralytic, lying on 
a bed.” The response of Jesus is unexpected: 
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“Take heart, my son; your sins are forgiven” (v. 2). It is the first time in the Gospel Jesus has said this! 
This is one of the clearest texts about the close tie between sin and sickness. While sickness and death 
are consequences of sin, we cannot conclude that a particular illness is the result of a particular sin! It is 
worthy of note that Jesus addresses the man’s sin first.

Two groups at that moment stand in stark contrast: a) the paralytic and those who have brought him have 
“faith,” and b) some scribes in the crowd who murmur to themselves, “This man is blaspheming” (v. 3). 
To “blaspheme” does not necessarily mean one claims to be God. The same verb may be translated as 
“reviling” (Acts 13:45, 18:6) or “slandering” (Rom. 3:8). Here they accuse Jesus of maligning God by 
claiming to do what only God could do.

Jesus’ response is to ask two questions. “Why do you think evil in your hearts?” (v. 4). Their “evil” is to 
doubt His authority to forgive. A second question will force them to consider that authority: “Which is 
easier, to say ‘Your sins are forgiven,’ or to say, ‘Rise and walk’?” (v. 5). He will go from the greater to the 
lesser. “Rise and walk” is harder to say, because an observer can tell immediately whether He speaks with 
authority. He speaks. The paralytic rises and goes home. The matter of His authority is settled! The crowds 
“glorified God, who had given such authority to men” (9:8). The authority of God has been delegated to the 
Man, Jesus Christ, for its gracious exercise in the human arena (“to men”). Very soon He will entrust that 
authority also to His apostles (16:19).

I N T E R LU D E : M AT T H EW ’S C A LL/FA ST I NG 
Matthew 9:9–17
Matthew here records his own call to discipleship briefly, devoting more time to the exchange between 
the Pharisees and the disciples that followed thereafter. Unlike the previous encounter with two would-be 
followers, Jesus does the initiating: “Follow me” (v. 9). The response is simply, “he rose and followed him.”

A tax collector seems an odd choice. While most tax gatherers worked directly for the Romans, Matthew and 
his co-workers in Galilee worked for Herod Antipas. No matter where they worked, these “publicans” were 
despised for their greed and the routine abuse of their position for gain. Matthew is, in fact, sitting at the 
tax booth when summoned. It is a great moment for Matthew, who invites Jesus to a celebratory banquet in 
his home (Luke 5:29). There was no probationary period during which Jesus required Matthew and others to 
prove themselves worthy prior to their acceptance.

At this banquet the Pharisees for the first time express criticism of Jesus. They put it as a question to the 
disciples: “Why does your teacher eat with tax collectors and sinners?” (v. 11). Matthew himself has earlier 

The day of the Messiah’s coming, in fact, was pictured in Jewish 
literature as a wedding celebration! We Christians think of our 

eucharistic feast in this life and of the wedding banquet in the next.
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labeled his guests this way (in v. 10) as 
if looking back humbly and gratefully on 
his own state prior to Jesus’ gracious call. 
Jesus’ response to the Pharisees is forceful, 
employing a kind of parable to describe 
Himself as a doctor and the “sinners” at 
the meal as the sick patients He is tending. 
Then He directly rebukes their arrogance: 
“Go and learn what this means, ‘I desire 
mercy, and not sacrifice.’ For I came not to 
call the righteous, but sinners” (v. 13). The 
passage cited is Hos. 6:6. The Pharisees 
may be able to QUOTE the Scriptures, 
but they haven’t learned its true intent. 
If they did, they would not so easily label 
themselves “righteous” and others as 
sinners, but would know their own spiritual 
poverty (5:3!). It is a cautionary lesson for 
us, isn’t it?

Jesus’ identity and His mission are at the 
heart of the Pharisees’ “Why” question. Now 
comes another “Why” question, this time 
from some of John the Baptist’s disciples: 
“Why do we and the Pharisees fast, but your 
disciples do not?” (v. 14). The answer Jesus 
gives is not so much a lesson about fasting 
(they will when the time comes) as it is a 
lesson about how they are to regard Him 
and the new work God has begun in Him.

Jesus uses three images of Himself and His 
work. He is “the bridegroom” who summons 
people to a joyful feast – how can they 
then fast? God Himself is the bridegroom 
of restored Israel in Is. 54:5–6 and Hos. 
2:16–20. The day of the Messiah’s coming, 
in fact, was pictured in Jewish literature as 

a wedding celebration! We Christians think 
of our eucharistic feast in this life and of the 
wedding banquet in the next.

The second and third images show how the 
“new” He is bringing contrasts with the “old” 
way of life in Judaism. He is no mere patch 
for the same “old garment” (v. 16). Nor can 
the “new wine” of His reign be stuffed into the 
“old wineskins” of the existing structures and 
practices of Judaism (v. 17). The language of 
“tearing” and “spilling” are evocative hints of 
the violent emotions and bloodshed that will 
erupt at His passion. By His passion the New 
Covenant will finally be ushered in.

MI R ACLES: T H E T H I R D T R I A D 
Matthew 9:18–38
The joy that attends this Bridegroom is 
seen, finally, in His authority over death. 
The third triad of miracles begins with a 
ruler’s desperate request that Jesus come 
lay His hand on his daughter, who has just 
died (v. 18). As Jesus makes His way there, 
a woman approaches Him. “A discharge 
of blood for twelve years” had made her 
perpetually unclean (see Lev. 15:25) as 
her life slowly ebbed away. How could she 
face Jesus and risk His refusal because of 
that uncleanness? So she approached from 
behind. In this miracle within a miracle, we 
see two “daughters” (vv. 18, 22), one slowly 
dying and the other already dead, both 
presented to Him because of remarkable 
faith. Interestingly, the dead girl’s age (“about 
twelve” — Luke 8:42) matches the sick 
woman’s 12-year ordeal.
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For both, Jesus responds to faith’s plea. The woman is healed and the girl raised from death 
by His astonishing authority. For the woman’s healing, the verb is not therapeuoo (“heal”) 
but soodzoo (“save”), the same verb used in 1:21 to describe His mission to “save” His 
people from their sins.

The second miracle in the triad is the healing of two blind men, whose appeal to Him is “Son 
of David” (v. 27), a messianic title used for the first time since Matthew’s opening verse. 
Though the men cannot SEE Him, they BELIEVE in Him as the Messiah, something neither the 
crowds, nor the religious leaders (Matt. 15:14, 23:16, etc.), nor even the disciples have yet 
seen (observes Gibbs)! Jesus asks if they trust His authority to heal (“Do you believe that I 
am able?”). “Yes, Lord” they reply. Again, faith receives what it seeks.

“See that no one knows about it,” He instructs them (v. 30, cf. 8:4), a command especially 
frequent in Mark (8:29–30, among others). Since “Son of David” was known and used as a 
messianic title, did Jesus want to downplay false preconceptions that Jews had attached 
to it (e.g. a militant Messiah who would condemn Gentile idol-worshippers)? Did He want to 
forestall arousing too much opposition before “the time” had come? Whatever the reason, 
He was unable to hush these enthusiastic witnesses!

The final miracle in this triad produces quite a different response. A man demon-possessed 
and mute is exorcised by Jesus. He speaks, the crowds “marveled,” and the Pharisees 
give voice to a growing hostility: “He casts out demons by the prince of demons” (v. 34), 
a charge they will repeat in 12:24. The blind men could not see but they believe. The 
Pharisees have seen, but refuse to believe. The authority of the King will only benefit those 
who have faith in Him.

The miracle chapters end with a summary that matches 4:23–25. Jesus taught, preached, 
and healed “every disease and every affliction” (9:35 and 4:23). Here is added a note of His 
compassion for people “harassed and helpless, like sheep without a shepherd” (v. 36). But 
the Shepherd has now come! Will the disciples introduce Him to those sheep? Will they pray 
for laborers in the abundant “harvest” of needy people (v. 38)? Will we?
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LWBS60

8



PER SONA L A PPLIC AT ION

Lord Jesus, You have called me to discipleship. Show me what You want me to do, and 
give me the courage to obey You without fear, for Your kingdom’s sake. Amen.

For Review
1. Reviewing the lesson, identify at least four things over which Jesus demonstrates His authority.

2. What did you learn about the use of the titles “Lord,” “Son of Man,” “Teacher,” and “Son of David”?

Matthew 10:1–4
3. On a separate sheet of paper, list the twelve in order. In separate columns, list the names in order as they 

appear in Mark 3:16–19 and Luke 6:14–16. What additional information do your footnotes provide? What 
observations do you make?

4. What was the first thing Jesus gave them (v. 1)?

5. What’s the difference between a “disciple” (v. 1) and an “apostle” (v. 2)? Do apostles have a different “job 
description”? (note Acts 1:21–26)

6. What do you discover about “Zealots” on the internet or in a Bible dictionary?

Matthew 10:5–15
7. What boundaries does Jesus set for them (vv. 5–10)? What provision is made for their lodging (vv. 11–15)?

8. How does their message compare with that of Jesus (4:17)? How about their deeds? (cf. v. 8 with what we 
just studied in chapters 8–9)

9. If someone asked you what it means for you to be a disciple of Jesus, what would you tell him about the 
message you carry? The deeds you are to do?
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Matthew 10:16–33
10. What is the directive to “shake off the dust from your feet” (v. 14) meant to communicate?

11. What does it mean for them to be like sheep? Like serpents? Like doves? (v. 16)

12. Where can they expect opposition to come from? What is to be their response to it?

13. Have you experienced opposition or hostility in your Christian life? If so, from whom did it come? How did 
you respond?

Matthew 10:34–42
14. If Jesus is the “Prince of Peace” (Is. 9:6) what does He mean by saying, “I have not come to bring peace, 

but a sword”?

15. How has Christ’s teaching united the members of your family or divided them?

16. In verse 38 comes the first mention of the word “cross.” What does Jesus mean by “his cross” here?

17. Who is meant by “little ones” in v. 42? Note the context!

18. Besides “dust on the feet,” what do you think will most stick with you from chapter 10?

MEMORY VERSE
Matthew 10:39 “Whoever finds his life will lose it, and whoever loses his life for my sake will find it.”
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