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DAYS T H AT LI V E I N T H E COM MU NA L ME MORY
“Where were you the day the World Trade Center was attacked?” Almost 
every adult knows the answer to that question. The day known as “9/11” 
is burned into our communal memory, not only because of the horrific 
images of jet planes smashing into the twin towers, but because of the 
realization that “life as we know it” had changed forever. There have been 
other such days. Older folks will remember November 22, 1963, and a 
very few will think of that fateful Sunday morning, December 7, 1941.

Not all memorable days are tragic ones. The same oldsters that recall 
Pearl Harbor will also recall VE Day and VJ Day and the elation brought 
by the end of World War II. The folks who heard the report of Kennedy’s 
death in Dallas will also remember Neil Armstrong’s “giant leap for 
mankind” onto the surface of the moon on July 20, 1969. Communal 
memory can retain both joyful and sorrowful days, even when the 
generation that lived through them has passed away. Each kind of day 
has something important to teach us.

The Book of Acts invites us to relive such a day, a “day of wind and fire” 
that gave birth to the Christian Church and propelled it across deserts 
and mountains and oceans with news so good that life as humans had 
known it would be forever changed. Christians around the world still 
celebrate “The Feast of Pentecost,” also known as “Whitsun” in the 
Anglican community.

Day of Wind and Fire

Acts
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DAY O F W I N D A N D FI R E
“The day of Pentecost arrived…” (v. 1). 
Pentecost was one of three major festivals 
observed by the Jews:

 · Passover (Unleavened Bread) occurred in 
mid-April.

 · Pentecost (Weeks) came on the fiftieth day, 
a “week of weeks,” after Passover, in our 
month of June.

 · Tabernacles (Booths) is commemorated 
between late September and late October.

For the Jews the feast had historical significance, 
for it recalled the giving of the Law on Sinai. It 
also had agricultural significance for it coincided 
with the beginning of harvest or “firstfruits” (Ex. 
23:16; Num. 28:26). Interestingly, the Jews had 
a custom of reading the Book of Ruth during the 
festival, since its story is connected with the 
grain harvest theme.

For the fledgling Christian movement, it was a 
day of wind and fire: “Suddenly there came from 
heaven a sound like a mighty rushing wind, and 
it filled the entire house… And divided tongues 
as of fire appeared to them and rested on each 
one of them” (vv. 2–3). Wind and fire are highly 
evocative. They bespeak the power of God on 
display. Psalm 29 invites us to witness both at 
work in nature, as the “voice of the LORD breaks 
the cedars” (a windstorm) and “flashes forth 
flames of fire” (lightning). The sound of that wind 
calls to mind the “blast of the breath of [God’s] 
nostrils” that drove apart the waters of the Red 
Sea (2 Sam. 22:16), and the “breath” that came 

from the “four winds” to bring life to Israel’s dry 
bones (Ezek. 37:9–10).

Fire, likewise, was one of the ways God made His 
presence evident throughout the Old Testament. 
Moses saw the “flame of fire out of the midst 
of a bush” at Horeb (Ex. 3:1–3), a fire that did 
not consume the bush but revealed the place as 
“holy ground” where God met him, even as the 
“tongues as of fire” on the heads of the believers 
did not consume anything but clearly revealed 
God’s Spirit given to each. Later God would reveal 
His protective presence in the wilderness by a 
pillar of fire by night (Ex. 13:21–22) that left no 
doubt of His presence for those who beheld it. 
The sound of the wind and the appearance of 
tongues “as of fire” were an unmistakable sign 
to the people in that upper room that God was 
present, endowing them with the power Jesus 
had earlier promised (1:8).

We are not told why God chose the day of 
Pentecost rather than some other day. One 
reason may be that people from near and far 
converged on Jerusalem for each of the three 
great feasts — an opportunity for many more 
lives to be touched (as happened for the eunuch 
in Chapter 8). Some might also propose that, just 
as the Jewish festival signaled the start of the 
harvest season, so the outpouring of the Spirit 
this day signaled the start of a great spiritual 
harvest of people for the kingdom of God through 
the preaching of the Gospel. Later that day, 
3000 people heard a Christian sermon and were 
“harvested” through baptism (2:41). That’s a 
“firstfruits” of astonishing proportions!

Just as the Jewish festival signaled the start of the harvest season, so the 
outpouring of the Spirit this day signaled the start of a great spiritual harvest 

of people for the kingdom of God through the preaching of the Gospel.
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A COSMOP OLI TA N G AT H ER I NG 
acts 2:5–13
The people gathered in Jerusalem are not 
Gentiles. They are “Jews, devout men from 
every nation under heaven” (2:5). The Gentile 
outreach is to come later. The plan of God is 
to start in Jerusalem among the Jews, then 
branch outward as ripples spread in a pond. 
Moreover, while we have often pictured these 
Jews as pilgrims newly arrived in Jerusalem 
for the festival, that picture may need further 
examination. The verb used of these Jews 
in verse 5 is that they were “dwelling” 
(katoikountes) in Jerusalem. The word means 
to “dwell fixedly,” not merely to “visit,” like 
the Romans in v. 10 who are “sojourning” for 
a time (a different verb, epideemountes). Many 
of these people who converge at the strange 
sounds are probably immigrant Jews born 
elsewhere who have made their way back to 
Israel, along with some, like those from Rome, 
there on pilgrimage for the feast.

Nevertheless, even those immigrants would 
remember the lands of their birth and marvel 
to hear the mighty works of God each one 
“in his own native language (the Greek word 
is dialektoo)” (v. 8). While it is true that the 
apostles could have communicated the Gospel 
in Aramaic, which most Jews spoke, or Greek, 
the common language of the Mediterranean 
world, it must still have been a thrill to hear 
the good news in their own language. What 
was happening here was an epic reversal 
of the confusion of the languages at Babel 
in Genesis 11. There God cursed a proud, 
sinful humanity by making it impossible to 
understand each other. Here that ancient 
curse is undone by the Holy Spirit, who 
bridges the language gulf by enabling the 

apostles, “all Galileans” (v. 7), to give voice 
to their praise of God in every language 
necessary. Babel’s confusion is replaced by 
Pentecost’s joyful understanding.

Though Luke says the people there that day 
represented “every nation under heaven” (v. 
5), there are a limited number mentioned. 
The list goes roughly from east to west. The 
easterners are “Parthians and Medes and 
Elamites and residents of Mesopotamia” (v. 9). 
After mention of Judea (the locals), there come 
peoples from western regions — “Cappadocia, 
Pontus and Asia, Phrygia and Pamphylia” (vv. 
9–10). Added to these are southerners from 
“Egypt and the parts of Libya belonging to 
Cyrene” and finally, as a capper, “visitors 
from Rome” (v. 10). Excluding Judea, the list 
includes twelve places — as if one for each of 
the twelve apostles! As Luke finishes his list of 
nations, he mentions “Cretans and Arabians” 
(v. 11), which probably were not references to 
individual countries. Robert Smith points out 
that “Cretans” had come to refer broadly to 
“westerners” and “Arabians” to “easterners,” a 
summary of the preceding list of nations.

The phenomenon of speaking in tongues is 
sometimes labeled “glossolalia,” from the 
Greek words glossa (“tongues”) and laleoo 
(“speak”). The languages spoken on that 
day of wind and fire were identifiable to the 
cosmopolitan crowd that gathered and had the 
purpose of proclaiming God’s mighty acts to 
listeners in their familiar language. The tongue-
speaking spoken in Pentecostal gatherings 
today, listeners observe, does not sound like 
any known human language and seems more 
focused on edifying the speaker or expressing 
praise than in evangelizing others.
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It appears, therefore, that “tongue-speaking” 
may embrace two different kinds of speech. 
In 1 Cor. 13:1, Paul makes reference to “the 
tongues of men and of angels.” If there is a 
“language of the angels,” we are given no 
further explanation here. There was a Jewish 
tradition that a rabbi named Johanan ben 
Zakkai was able to understand angelic speech 
because of his outstanding piety. A possible 
hint of angelic speech is the mention in Rev. 
14:2–3 of a heavenly song heard by the seer 
which could only be learned by the redeemed. 
Whatever the kind of language used, Paul 
preferred “prophecy” (in plain language!) to 
tongue-speaking. He therefore urged that 
“interpretation” accompany glossolalia in 
Corinth’s worship gatherings (1 Cor. 14:13, 28), 
though he allowed that speaking in tongues 
should not be forbidden.

T H E FI R ST CH R IST I A N SER MON 
acts 2:14–21
The giving of the Spirit immediately issues in the 
“witness” Jesus had commanded in 1:8. Peter, 
as spokesman for the Twelve, preaches the first 
recorded Christian sermon after the resurrection. 
While what we read in these 27 verses is 
doubtless only a summary (“with many other 
words he bore witness” — v. 40). We get a clear 
outline of the powerful message we will hear 
again and again in this book. The components of 
the message are simple:

a) the end of history (the “last days”) has 
come

b) Scripture has been fulfilled

c) all this has happened in Jesus and 
especially His resurrection

d) God offers salvation — hearers are called 
to respond.

A Jewish audience needs to know that the 
message they are hearing is not an invention, 

but the outgrowth and fulfillment of all they 
had heard and read in the prophets, all they 
had waited for through long centuries. So Peter, 
starting where the listeners are (wondering 
about this amazing outburst of speech), explains: 
“These men are not drunk…this is what was 
uttered through the prophet Joel” (vv. 15–16). 
The quotation serves nicely to introduce the first 
two points:

a) These are the “last days”!

b) This excited talk you hear is just what the 
Scriptures predicted!

A persistent prophetic theme was the “Day of 
the Lord” (see for example Amos 5:20; Obad. 
15; Zeph. 1:14; Zech. 14:1), a climactic day at 
the end of the age when God would bring both 
judgment and deliverance. Joel echoes that 
familiar refrain (see Joel 2:1, 31), and Peter 
cites him particularly because Joel speaks 
of the outpouring of the Spirit in those last 
days: “I will pour out my Spirit on all flesh…
sons…daughters…young men…old men…
male servants…female servants” (vv. 17–18). 
What’s new is that this outpouring is not just 
for a select few charismatic leaders. It will 
be for everyone, regardless of gender, age, or 
station in life! The “wonders” associated with 
the end times (“blood, and fire, and vapor…
sun…to darkness…moon to blood”) have 
already begun. There was the darkness at 
noon on Calvary. This very day there has been 
wind and fire. The time has come, so listen 
carefully! Peter purposefully chooses to end 
the quote mid-verse (Joel 2:32) with the words, 
“everyone who calls upon the name of the Lord 
shall be saved” (v.22). Now he brings them to 
those next two points in his sermon:

a) The work of Jesus (He is that “Lord”!)

b) The summons to respond: “Everyone who 
calls upon the name of the Lord shall be 
saved.”
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PRO CL A I MI NG JESUS: 
“B OT H LOR D A N D CH R IST ”! 
acts 2:22–40
If these are the last days, the listeners will 
want to know, where is the long-awaited 
Messiah? The heart of Peter’s sermon is his 
proclamation of Jesus of Nazareth. Some 
things the crowd already knew: His name, His 
“mighty works and wonders and signs” that 
had astonished many and gained a following. 
The healings, the feedings, the parables that 
reverberated in many minds, the demons cast 
out and the dead raised — all these the crowds 
had heard about, if not seen with their own 
eyes. Sadly, they also knew of His death and 
were complicit in it!

It took courage of the highest order for Peter 
to look them in the eyes and say, “[him] you 
crucified and killed by the hands of lawless 
men” (v. 23).

Jesus’ death, however, was not a sign of 
God’s curse as Deuteronomy 21:23 had 
once pronounced, but the very “plan and 
foreknowledge of God” (v. 23). For see what 
has happened — “This Jesus God raised 
up” (v. 32)! Lest the hearers dismiss this 
testimony as some bizarre invention, Peter 
again cites Scripture. It is the words of King 
David himself in Psalm 16:8–11 that proclaim 
the resurrection: “my flesh will dwell in hope. 
For you will not abandon my soul to Hades or 
let your Holy One see corruption” (vv. 26–27). 
This cannot refer to David, Peter argues, for 
“his tomb is with us to this day” (v. 29). Jesus 
is that “Holy One,” and He is alive. “Of that we 
are all witnesses”! Peter is doing the apostolic 
task — bearing witness of the resurrection 
(1:22). The resurrection of Jesus forms the 

constant theme of Christian proclamation in 
Acts (3:15; 4:10, 33; 5:30–31; 7:55; 10:40; 
13:31; 17:18, 31; 23:6; 24:21; 26:23). The 
resurrection, writes Robert Smith, was more 
than a resuscitation, for Jesus was “exalted at 
the right hand of God” (v. 33). His ascension 
there, which Peter had seen with his own eyes, 
was also foretold by David in Ps. 110:1.

The inescapable conclusion? “God has made 
[Jesus] both Lord and Christ, this Jesus whom 
you crucified” (v. 36). Of all the titles ascribed 
to Jesus by the New Testament, none had more 
far-reaching implications than “Lord.” That was 
the honorific title of the Roman emperor — a 
word that spoke to Jews and Gentiles alike, 
commanding one’s whole life and allegiance. 
A second title spoke directly to every Jewish 
heart. “Christ” (“the anointed one”) is the 
Greek rendering of the Hebrew “Messiah,” the 
heir of David who would sit as king on God’s 
throne and fulfill all His promises. It was a 
breath-taking proclamation for Jews who had 
waited centuries to hear this!

The hearers’ reaction is immediate. They ask, 
“Brothers, what shall we do?” (v. 37). It is 
the kind of response every preacher prays 
will result from his message. Peter’s answer 
is twofold. He combines a command to act, 
“Repent and be baptized every one of you in 
the name of Jesus Christ for the forgiveness of 
your sins,” with a sure promise from God, “and 
you will receive the gift of the Holy Spirit” 
(v. 38). The enactment of their new-found faith 
in Jesus Christ is to be baptized, a process 
that must have taken the rest of that day. 
Three thousand “souls” are added on this day 
of wind and fire, a day that would live in the 
communal memory.
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A PROFI LE OF T H E E A R LY CHU RCH 
acts 2:41–47
The Spirit was given. The Gospel was proclaimed in power. The Church was born! It was 
no flash in the pan. Just as the 120 had “devoted” themselves to prayer, so the new 
believers “devoted” themselves to their common life. The profile of the early Christian 
community had four constituent elements: the “teaching” of the apostles, “fellowship” 
(koinoonia), “the breaking of bread,” and “the prayers” (v. 42).

The verses that follow provide a summary look at this shared life. “Fellowship” is not the 
potluck and chit-chat that so often transpires in the fellowship halls of our contemporary 
churches. They “had all things in common” (koinoonia means “to have a share in”). In 
view is a selfless sharing of goods so that no one did without. Their “breaking of bread” 
might simply mean eating together, but came increasingly to refer to the Lord’s Supper 
(see Acts 20:7 and 1 Cor. 10:16). The joy of the believers was palpable, and they had 
“favor with all the people” in these early days before serious opposition formed. Daily 
the Church grew (v. 47).

Those early days of the Church are sometimes looked at with longing by us who live so 
long afterward. And with good reason. For those fledgling believers, the Christian life 
was a feast of praise enjoyed “day by day, attending the temple together” and the table 
fellowship “in their homes.” For too many of us it has shriveled into an hour a week in 
what our Roman Catholic neighbors sometimes called a “day of obligation.” There seems 
little joy and even less growth.

Reading about this day of wind and fire, listening again to Peter’s sermon, we are 
summoned to have a new look at our own life together. We are called to a new 
“devotion” to learning, to sharing, to communing, to prayer that girds the fabric of our 
communal life. Where are we weak? Where do we need renewal? Let us take up Luther’s 
Pentecost hymn as our heart-felt prayer:

Come, Holy Ghost, God and Lord, with all Your graces now outpoured
On each believer’s mind and heart; Your fervent love to them impart.
Lord, by the brightness of Your light in holy faith Your Church unite;

From every land and every tongue, this to Your praise,
O Lord, our God, be sung:

Alleluia, alleluia! 
L S B  # 4 9 7 ,  S T .  1
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PE R SO NA L A PPLIC AT ION 
acts 3:1–26

Lord, by Your mercy I am a beggar healed, a sinner saved. Let my study of Your Word today reflect 
what You have done for me and help me reflect You in all I do and say. In Jesus’ name. Amen.

Review
1. What did you learn about the significance and observation of Pentecost among the Jews?

2. How would you sum up the difference between the meanings of “Lord” and “Christ”?

3. Review the components of the early church’s life together. In which of these do you think our contemporary 
church could be strengthened?

Acts 3:1–10
4. As the crippled beggar, what would you write as a diary entry for a typical day? After the encounter with 

Peter and John?

5. Peter and John used to be part of a trio. Who’s missing?

 What do these two do together in 8:14?

6. How does Luke identify the time of day in v. 1? What hour would this be on our clocks? Compare this with 
the time reference in 2:15.

7. In 2:22 Peter spoke of the “signs and wonders” done in Jesus’ life. What does Jesus Himself predict in 
John 14:12?

8. How is this story the same as what Jesus did in the Gospels (see Matt. 9:1–8; John 5:1–8)? How is it 
different?

9. How does today’s church participate in this kind of healing work (whether physical or emotional)? Have you 
ever been part of a healing ministry? If so, what was it like for you?

LWBS20
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Acts 3:11–26
10. We come to the second recorded sermon in Acts. Compare it with the sermon recorded in Chapter 2 

(Pentecost).
 The precipitating event?

 The Preacher?

 What is said about Jesus?

11. In this sermon, how does Peter speak “the Law”? The “Gospel”?

12. What Old Testament Scriptures are quoted or alluded to? (Check your Bible’s footnotes and cross 
references.)

13. How would you sum up what this sermon says about becoming a Christian?

14. Describe a time when repentance brought “times of refreshment” to you. If you feel comfortable doing so, 
share it with the others in your group.

Memory Challenge
Review what you have learned thus far.
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