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John Sermon Series Commentary 
 

Major Sources behind this commentary: The Gospel and Epistles of John by F. F. Bruce; Echoes of Scripture in the Gospels by Richard B. Hays; Commentary on the New Testament Use of the Old Testament edited by G. K. 

Beale and D. A. Carson; as well as many dictionaries and cross-references within Accordance Bible Software. 

 

INTRODUCTORY MATTERS 

 

      

 
       Left: Portrait of a Woman 

          Rembrandt, 1633 

 

 
       Right: 

          The Raising of Lazarus 

                      Rembrandt, ca. 1630-1632 

 

 

 

 

 

 

“If Luke is the master of the deft, fleeting allusion, John is the master of the carefully framed, luminous image 

that shines brilliantly against a dark canvas and lingers in the imagination. In this respect, John’s narrative 

technique is analogous to the visual artistry of Rembrandt’s portraits. John is not attempting to compile the 

maximum number of illustrations of how Moses wrote about Jesus. He knows much more could be said (cf. 

John 21:25), but he prefers to focus on the artistically selected instance that repays sustained meditation” 

(Richard B. Hays, Echoes of Scripture in the Gospels, 284). 

 

 The book is called, “The Gospel According to John,” or simply, the book of John. If you’ll look, you 

will see that the work is technically anonymous. Nowhere in the work does it identify the author. This is 

actually true of all four Gospels. It is interesting that later works that also claimed to be “Gospels” were not 

anonymous but claimed to be written by specific apostles. These “other gospels” were later works that tried to 

bolster their importance through claims of authorship. 

 There is some internal evidence that the disciple, John, is the author. Something that stands out to me is 

that John is not mentioned by name in the Gospel while some other, less influential disciples are. It also seems 

like the author was one of the seven disciples with Jesus by the lake in the epilogue of the book, which could 

certainly point to one of the sons of Zebedee – the fishermen. Here’s a citation from F. F. Bruce’s commentary: 

 

At the supper table (John 13:24), at the empty tomb (John 20:2-10) and at the lakeside (John 

21:7, 20) the beloved disciple is specially associated with Peter; in the early days of the church 

John appears repeatedly as a companion of Peter (Acts 3:1-4:23; 8:15-25; …) 

 

 The evidence within the book certainly provides substantial evidence that John is a probable candidate 

for the author of the Gospel. The external evidence – writings from early Christian leaders, including some who 

were connected with John’s own disciples – virtually unanimously identify John the disciple of Jesus, one of the 

sons of Zebedee, as the author of the Gospel, either by his own pen or through dictation.  

 

 John is unique among the four Gospels. The other three Gospels – Matthew, Mark, and Luke – are 

designated as the “Synoptic Gospels.” The word synoptic comes from syn = same; and optic = eye. If you read 

through those three Gospels you see that they use many of the same stories, often word-for-word. All three also 

structure themselves around Jesus’ three predictions of his crucifixion in some way.  
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 It has been calculated that “97.2 percent of the words in Mark have a parallel in Matthew and 88.4 

percent have a parallel in Luke,” and only 40.4 percent of Matthew and 52.9 percent of Luke are unique from 

Mark (Stein, Studying the Synoptic Gospels, 52). So, these three Gospels seem to tell the story of Jesus from the 

same eye, or perspective.  

 

 John comes at the story from a different angle. Take a second and read Matthew 1:1; Mark 1:1-4; and 

Luke 1:1-5. You’ll see that Matthew begins with a genealogy – connecting to the lineage of the Messiah – and 

then he launches into the birth of Jesus. Mark declares the work as the “beginning of the gospel of Jesus Christ” 

as it was written about in the prophets, and then launches into the ministry of John the Baptist. Luke declares 

that he has investigated the history of Jesus’ life and determined to give an accurate presentation of it before he 

dives into the birth stories of John the Baptist and Jesus. But turn the page to John 1:1. Straight away you will 

find yourself swept up onto a stage with creation itself as the backdrop and the eternal creative Word of God 

who became flesh as the main character. John wants to give us something different. 

  

 There are something like 124 allusions to the Old Testament in Matthew; 70 in Mark; and 109 in Luke. 

John only boasts of 27. As far as clear citations of the Old Testament, John only has between 13 and 17 

(depending on how one counts citations) (Hays, Echoes, 284). When John wants to highlight an aspect of Jesus’ 

identity as seen in the Old Testament, he uses the Old Testament like Rembrandt used paint – a stark flush of 

life against a dark canvas. 

 

John paints a picture of Jesus, the Word of God, the Light of the World – a portrait that stands stark against the 

darkness of this world and transforms John, the Son of Thunder, into “the disciple who Jesus loved.” 

 

 

Chapter 1 

 

Rich.  

The vocabulary of this introduction to John’s Gospel is rich. Like a desert that you just can’t eat all at once. You 

gotta take it slow and savor it. Every bite is amazing. The flavors are diverse and complex. As soon as you 

identify one taste, another slips in on your palate and you have to recalibrate the essence of what you are eating. 

These words are the first flash of livid paint upon John’s dark canvas from which a vibrant portrait of Christ 

will emerge. 

 

• 1:1 – Ἐν ἀρχῇ            ἦν ὁ λόγος,  καὶ      ὁ λόγος ἦν πρὸς τὸν θεόν,            καὶ θεὸς ἦν ὁ λόγος. 
en   arkay ayn ho logos, kai    ho logos ayn pros ton theon,          kai theos ayn ho logos 

In [the] beginning  was the word, and   the word was with God    and the word was God. 

 

the Word (ho logos) – Though this is not the first word in the verse, it is necessary to gain a working 

understanding of its definition first. 

 

The word of the LORD is an incredibly powerful concept in the Old Testament. Since John was a Jew, 

this is the concept that was most central to his use of this word. Though the logos has important connotations to 

the Greek mind, those implications were likely peripheral to John. That’s not to say it is wrong to make some of 

those connections – Christians as early as AD 150 made such connections (like Justin Martyr). 

 

Sometime around the 3rd Century BC (299 BC and following) the Hebrew Old Testament was translated 

into Greek. This Greek translation is now called the Septuagint – abbreviated as LXX. The LXX was 

extensively used by the authors of the New Testament, and it was the Old Testament of the early church. 

In the LXX, logos was often used to translate the commandments of the LORD. For instance, the “Ten 

Commandments” are literally written as, “The Ten Logoses,” (τοὺς δέκα λόγους).  
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This word was also used to translate the phrase the word of YHWH, (often another Greek word for word, 

ῥῆμα or rhema, is used instead of logos). Take some time to look up the following passages from the Old 

Testament that may have influenced the connotation of logos (the word of God) – feel free to read as much of 

the context around them as you like: 1 Samuel 15:24; 2 Samuel 12:9; Psalm 107:20; Psalm 33:6; 2 Samuel 

24:11; 1 Kings 12:22; 2 Kings 7:1; Isaiah 38:4; Isaiah 55:11; Hosea 1:1; Amos 7:16; Malachai 1:1. 

 

The Word of God is full of connotations of God’s commandments and covenant – to abide in the logos 

is to abide in the covenant of God. The Word of God is a special message from God concerning faithfulness, 

warnings of judgment, calls to repentance, and promises of salvation. 

 

The Word of God in the OT (Old Testament) is the agent of creation, the means of covenant, the 

warning of judgment, the invitation to repentance, and the promise of salvation. In light of all of this, it is clear 

that the Word of God is the Way of Life – the fulness of Truth. 

 

 

In the beginning – Genesis 1:1 reads like this in the Septuagint (LXX): 
Ἐν ἀρχῇ                    ἐποίησεν   ὁ θεὸς      τὸν οὐρανὸν καὶ τὴν γῆν. 
En archē       epoiaysen   ho theos    ton  ooranon kai  tayn gayn 
In [the] beginning   made God           heaven     and   earth 

 

John’s initial two words (Ἐν ἀρχῇ) work to launch the hearers of his Gospel directly to their Scriptures – 

specifically into the Genesis account of the creation of the cosmos. It is difficult for us to understand the impact 

such a reference would make on the heart and mind of the ancient community.  

Perhaps as a modern example, imagine if someone were walking down the road wearing a red hat with 

the words, “Make America Great Again,” written plainly on the front in white letters. Is this person making any 

other point besides the simple meaning behind those words? Is he wanting to conjure up other statements beside 

his love of the United States of America? Of course he is! The same could be said of the phrase, “Love = Love.” 

The bumper sticker carrying these words is saying a lot more than the plain meaning of that simple equation. 

The words, en archē (in [the] beginning) would conjure up all of the traditional meanings for the 

community, both thoughts and feelings, of God as creator. By inserting their hearts and brains into the mindset 

of Genesis 1, these two words have primed the community to hear the story of Jesus from a certain point of 

view. 

 

In the midst of the whirlwind of thoughts and emotions evoked by the conjuring of Genesis chapter 1 – 

in the atmosphere of the creation in which order was brought out of chaos, and life itself was birthed – John 

says, “The Word was there.” 

 

It’s like a movie that takes you back to an earlier scene so that you can re-experience it with the 

knowledge you’ve learned over the course of the film. Now you notice things in that scene that you didn’t 

notice the first time around. People, and words, and facial expressions, and actions that seemed insignificant 

upon your first viewing, suddenly help make sense of the entire movie. 

Look back at the Bible, scene 1 – where it all started. Where God began his earthly work; look at the 

magnificent spectacle of creation. The Word was there.  

 

 

with God – literally it says, before God. Not – before – as in first in time, but – before – as in in front of, face to 

face with, or in the presence of. 

 

 The Word was not present in this biblical scene as an extra – just standing off to the side watching it all 

happen. Nope. We are now told that the Word was in the presence of God. 
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 Genesis presents two elements of reality – (1) God; and (2) his creation. 

 

 Looking at these two elements of reality, John tells us that the Word was not in the presence of the 

creation watching God at work. Nope. He resided in the other part of reality – the Word was with God.  

 

 

and the word was God – This might be the most precise, economical statement on the nature of Christ in the 

entire Bible. Every word, and every position of each word, is perfectly aligned to say something perfectly 

specific about the Word. 

 

 I’ve highlighted the words in this section above to show you that our English translations do not 

represent the word order of the Greek. Often, English translations simply cannot maintain the Greek word order 

without sounding like Yoda, or worse. Look at the example of Genesis 1:1 (also cited above): “In [the] 

beginning made God heaven and earth.” Read easily in English, that does not.    

 

 If the Greek would have placed the words in the order of our English translations it would look like this 

and most naturally mean what the English below it says: 

   
  καὶ   ὁ    λόγος   ἦν   θεὸς 

  and the word   was a god 

 

 You see, the definite article (ὁ - “the”) is a word that specifies. When we say the word, we aren’t talking 

about a word . The definite article, the, specifies that we are talking about the Word. Not just any word. 

 But do you notice that the word for God, theos, has no definite article. Therefore, in this word order, the 

words of John 1:1 would say that Jesus was a god – not the God. That would suggest that he’s some sort of 

divine being, but not to be confused or identified as God himself.  

 

 So, why didn’t John just write the sentence this way but with the definite article in front of God? Well, 

that sentence would look like this and most naturally mean what the English below it says: 

 
  καὶ   ὁ    λόγος   ἦν     ὁ   θεὸς 

  and the  word  was  the God 

 

 That sounds right, doesn’t it? The only problem is that this statement doesn’t mean that the Word is 

distinct from God and yet still God – like the doctrine of the Trinity teaches.  

 This statement would actually mean something like this – “Now that you know that the Word is in this 

scene of creation, let me tell you who he is – he is the God that the Old Testament was talking about. There is 

one person of creation with no distinction, and it is the Word.” 

 This way of thinking about Jesus is actually an ancient heresy called modalism. This way of thinking 

about God denies that he exists as three persons simultaneously. It says that the One God sometimes abides as 

the Father. When he is the Father, he is not the Son or the Spirit. Likewise, when he chooses to abide as the Son 

or the Spirit he only abides as one of those at a time. God only appears in certain modes at certain times.  

 But that does not fit with the full biblical witness of God as revealed in Christ. It doesn’t even fit with 

the previous statement – “the Word was with God.” How could the Word be with God if the Word was the 

God?!  

Remember, at Christ’s baptism Jesus was there – the Son. Then the Holy Spirit descended on Christ like 

a dove, and the Father spoke out of heaven, “This is my Son in whom I am well pleased.” The Father, Son, and 

Spirit all together all at once. 
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 There is good reason why John did not write this sentence as it is represented just above – it does not 

accurately communicate the relationship of the Word and God that he has already been getting at! 

 

As it stands, the way John wrote this little phrase is the perfect way to describe the nature of the Word as God. 

 
  καὶ θεὸς ἦν ὁ λόγος 
  kai theos ayn ho logos 

 

 By moving the word for God (theos) to the beginning of the phrase John makes it clear that this is not 

just any random god under discussion. Moving that word before the verb places it in a position of emphasis. 

This is a special, specific theos. Clearly, within the context of Genesis and creation, this is the God of Genesis. 

 By placing the definite article (the) on the Word, John makes it clear that “the Word” is the main 

subject. The Word was not the God, but the Word was God. It’s not something easily captured in English. 

 

 A longer way to translate this phrase as John wrote it would be: “What God was, so was the Word.” This 

indicates that there is some degree of differentiation between God (the Father) and the Word, but even with that 

distinction they share definitive attributes of God. 

 

 There is a lot more behind this phrase, including a better and more accurate discussion of the actual 

grammatical theories behind the text to be found in Daniel Wallace’s Greek Grammar Beyond the Basics, 266ff. 

 

 On a last note, if you’ve ever read this passage from the New World Translation – the translation of the 

Jehovah’s Witnesses – you’ll see that they translate this verse as, “The word was a god,” as if it was written in 

the first alternative word order above – καὶ ὁ λόγος ἦν θεὸς. Jehovah’s Witnesses do not believe that Jesus is 

God, and their translation reflects their belief.  

They say they translate this phrase this way because of the lack of the definite article in front of the word 

theos, but our discussion above proves that their translation is not the most likely meaning John had in mind – it 

does not make sense of the inverted word order. Interestingly, of the 282 times that the word theos (God/god) 

appears without the article, the New World translation offers something like a god only 16 times. The other 266 

times they don’t follow the translation rule that they claim to follow here. It is clear that they translated this 

passage from a theological prejudice. We should do our best to not force theology into the text (whether through 

translation or through interpretation). The text should determine our theology, not the other way around! 

 

• 1:2 – οὗτος ἦν    ἐν         ἀρχῇ           πρὸς τὸν θεόν. 
       hootos ayn en       arkay          pros ton theon 

     this one was in [the beginning]  with   God. 

 

 This verse is doing more than just repeating the second clause from verse 1. Look at Proverbs 8:22-31. 

Here are verses 29-30: 

 when he assigned to the sea its limit, 

  so that the waters might not transgress his command, 

  when he marked out the foundations of the earth, 

  then I was beside him, like a master workman, 

  and I was daily his delight, 

  rejoicing before him always, 

 

John could be saying that Jesus is the Wisdom that was with God in the beginning. 

 

Or… look at Isaiah 44:24 – “I am the LORD… who stretched out the heavens alone, who spread out the earth – 

who was with me?” Maybe John is answering that question. 



6 

 

Or… perhaps John is answering the implied question, “When God says in Genesis 1:26, ‘Let US make man in 

OUR image,’ who was with Him?” 

 

At any rate, John is saying, along with being the very Word of God at creation – Jesus is the One who was with 

God in the beginning. He is the Wisdom of God. He is the co-creator with God – the architect of creation. He is 

the abiding presence with God at the beginning that has been hinted at throughout the OT. 

 

 

• 1:3 – πάντα       δι’ αὐτοῦ         ἐγένετο, καὶ     χωρὶς   αὐτοῦ   ἐγένετο       οὐδὲ            ἕν.         ὃ    γέγονεν 

          panta       di  autou   egeneto,   kai     choris    autou     egeneto       oude          hen.       ho   gegonen 

        All things  through him  were created, and   apart   from him  was created  not even one thing  that has been created. 

 

Genesis 1:3 – God SAID, “Let there be…” 

Prov. 3:19 - By wisdom the Lord laid the earth’s foundations, 

Psalm 104:24 - How many are your works, Lord! In wisdom you made them all; the earth is full of your creatures. 

Psalm 33:6 - By the word of the Lord the heavens were made, their starry host by the breath of his mouth. 

Hebrews 1:2 - but in these last days he has spoken to us by his Son, whom he appointed heir of all things, and through 

whom also he made the universe. 

 

This passage also reflects one of my favorite passages in the Bible – Colossians 1:15-20.  

I know this is little…and in Greek. 

But it is just too beautiful to not show  

(English is below).  

It’s an ancient hymn declaring the preeminence of  

Christ in all things. I spaced it out to draw out the  

parallels. 

The belief that Christ was the agent of creation is a  

very early Christian belief, clearly spelled out  

through different language choices in 

these three passages (John 1:3; Hebrews 1:3;  

Colossians 1:15-20). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

15 o[j evstin eivkw.n tou/ qeou/ tou/ avora,tou(  
      prwto,tokoj           pa,shj kti,sewj(   

               16 o[ti  
   evn auvtw/| evkti,sqh    ta. pa,nta  

       evn toi/j ouvranoi/j kai. evpi. th/j gh/j(  
       ta. o`rata. kai. ta. avo,rata(  
       ei;te qro,noi ei;te kurio,thtej ei;te avrcai. ei;te evxousi,ai\  
 ta. pa,nta!  

   !diV auvtou/ kai. eivj auvto.n e;ktistai\   
      

 

         17kai. auvto,j evstin pro.     pa,ntwn  
     kai. ta. pa,nta evn auvtw/| sune,sthken(   
         18kai. auvto,j evstin h̀ kefalh. tou/ sw,matoj th/j evkklhsi,aj\  

 
 o[j evstin avrch,(  

      prwto,tokoj evk tw/n nekrw/n(  
    i[na  
     ge,nhtai evn pa/sin auvto.j prwteu,wn(   
                 19o[ti  

   evn auvtw/|          katoikh/sai 
euvdo,khsen pa/n to. plh,rwma             20 kai.  
   diV auvtou/ avpokatalla,xai ta. pa,nta eivj auvto,n(  

 eivrhnopoih,saj dia. tou/ ai[matoj tou/ staurou/ auvtou/(  
  ÎdiV auvtou/Ð ei;te ta. evpi. th/j gh/j ei;te ta. evn toi/j ouvranoi/jÅ 
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Here is something cool about the oldest Greek manuscripts of the Bible – they are written in all capitalized letters, with no 

spacing, and virtually no punctuation. Words can even break at the end of a line. 

Try to read the text below: 

ITWOULDBELIKEMEWRITINGTHISCOMMENTARYLI 

KETHISHOWMUCHWOULDYOUHATETOREADTHERE 

STOFTHECOMMENTARYLIKETHISWOULDYOUEVEN 

DOITIAMRUNNINGOUTOFTHINGSTOWRITEFORTHIS 

EXAMPLEBUTIFEELISHOULDFINISHTHISLINEIDIDIT 

 

To the right you can see a picture of John 1:1-3 from Codex Vaticanus – a very  

early manuscript of an almost entire Greek Bible – Old and New Testaments. 

Sometimes, the state of the manuscripts allows for discussion on where sentences should be separated. In this verse, most 

early citations (before Nicene) put the last part of verse 3 together with verse 4 with a translation something like: 

 “That which has been made was life in him;” or 

 “All that came to be was alive with his life.” 

 

F. F. Bruce argues that, even with the early attestation, this does not seem to reflect John’s style seen throughout the rest 

of the Gospel.  

 

This is a great example of what happens when we examine the manuscript evidence of the New Testament (NT). We find 

some variations. We are aware that we are not 100% certain about exactly what the NT says in every place. 

But (and this is a big but) – there is no belief or doctrine hanging in the balance due to our lack of knowledge of such 

things. 

Is it true that “apart from him not a single thing was created”? 

Is it true that “All that came to be was alive with his life”? 

Both of these statements are reflected in Colossians 1:15-20! 

 “Through him and to him all things were created.” 

 “Everything holds together in Him.” 

 

We don’t have to be afraid to seek the truth in difficult or technical scholarly matters. 

We already know the Truth anyway! His name is Jesus.       

 

• 1:4 – In him was life, and the life was the light of humanity. (I’ll hold off on the Greek until it becomes really 

important… or really fun). 
 

The concepts of life and light still interact with the creation stories of Genesis 1 and 2.  

These concepts are also connected to the idea of the Word of God. The word of God is given to prophets as a light that 

brings life. 

This light is said to be the light for humanity (the Greek is anthropon – like anthropology), and John uses this reference 

almost certainly to call to mind some of the words of Isaiah: 

 

Is. 9:2 - The people walking in darkness have seen a great light; on those living in the land of deep darkness a light has 

dawned. 

Is. 60:1-5 - “Arise, shine, for your light has come, and the glory of the Lord rises upon you. See, darkness covers the earth 

and thick darkness is over the peoples, but the Lord rises upon you and his glory appears over you. Nations will come to 

your light, and kings to the brightness of your dawn. “Lift up your eyes and look about you: All assemble and come to 

you; your sons come from afar, and your daughters are carried on the hip. Then you will look and be radiant, your heart 

will throb and swell with joy; the wealth on the seas will be brought to you, to you the riches of the nations will come. 

 

See also, Is. 42:6-7; and 49:6. 

 

Illumination is what humanity needs. Humanity is blinded by the darkness and is spiritually dead. We need his life. His 

life illuminates humanity – it illuminates who we are; why we are; and how we are to live. 
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• 1:5 – And the light shines in the darkness, and the darkness did not overcome it. 

 

What did the Word first do at creation? 

It created light. 

It dispelled the darkness and paved the way for all of life to be made manifest on the earth through the breath of God. 

 

John is being quite clear – Creation is happening again… a new creation.  

In the beginning, God overcame the darkness and brought life. 

Humanity rebelled against God and pulled the darkness back over creation like a blanket of death. 

 

John is telling us that the Word shines within creation again… in a new way. 

And guess what?! 

The darkness did not overcome it this time. 

Nothing will be able to roll over the light of Christ. 

 

There is only one divine source of light – the Word of God. 

If any abide apart from the Word, they dwell in darkness. 

But the light shines! The darkness cannot dispel it. 

 

Light and darkness is a great metaphor. This is not a dualistic system like yin and yang. Light and darkness are not equal 

entities which must exist in a balance. 

Light dispels darkness. 

Darkness ALWAYS flees the light. 

They are not equal. 

 

It is a shame that so often Christians want to engage life through the matrix of the world’s ways of darkness and 

domination. Martin Luther King Jr. was right – “Darkness cannot drive out darkness. Only light can do that.” 

We are children of the light. What part do we have with darkness? 

We drive it out as Christ did – through sacrificial love, and not through domination and power. 

 

 

• 1:6-8 – There was a man having been sent by God named John. This one came as a witness that he might bear witness 

concerning the light in order that all might believe through him. That one was not the light, but in order to bear witness 

concerning the light. 

 

Very similar to John 21:25, John 20:30-31 says, “30 Now Jesus did many other signs in the presence of the disciples, 

which are not written in this book; 31 but these are written so that you may believe that Jesus is the Christ, the Son of 

God, and that by believing you may have life in his name.” 

 Bearing witness to Christ for the purpose of belief is very important in the Gospel of John. John 20:30-31 seems 

to imply it’s the purpose of the entire book, just as it was the purpose of the entire ministry of John the Baptist. 

 Even in light of all of the timeless and abstract truths that John has so brilliantly articulated in John 1:1-5, we are 

reminded here with the mention of John the Baptist – that camel-hair-wearing, locust-eating, wild-man of a prophet – that 

these truths are situated within the nitty-gritty of real human history. 

 John the Baptist bore witness to Jesus Christ, the light of the world, so that all may believe in him. Bearing 

witness is important in the Gospel of John. 

 

 The Father bears witness: “There is another who bears witness about me, and I know that the testimony that he 

bears about me is true.” John 5:32; “And the Father who sent me has himself borne witness about me. His voice you have 

never heard, his form you have never seen, 38 and you do not have his word abiding in you, for you do not believe the one 

whom he has sent.” John 5:37-38 

 The Son bears witness: “Jesus answered, ‘Even if I do bear witness about myself, my testimony is true, for I know 

where I came from and where I am going, but you do not know where I come from or where I am going.’” John 8:14; “‘I 

am the one who bears witness about myself, and the Father who sent me bears witness about me.’” John 8:18 

 The Spirit bears witness: 26 “‘But when the Helper comes, whom I will send to you from the Father, the Spirit of 

truth, who proceeds from the Father, he will bear witness about me.’” John 15:26 
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 The disciples bear witness: 27 “‘And you also will bear witness, because you have been with me from the 

beginning.’” John 15:27 

 The Scriptures bear witness: “39 You search the Scriptures because you think that in them you have eternal life; 

and it is they that bear witness about me, 40 yet you refuse to come to me that you may have life.” John 5:39-40 

 

God – the Father, Son, and Holy Spirit – bears witness himself, and he sends a multitude of witnesses of Christ to the 

world – the Scriptures, John the Baptist, the Apostles, and those who believe by their word (Us!!!! – John 17:20-21) – so 

that the world might believe and have eternal life.  

 

We are not the light. 

He is the light, and we bear witness of him in a world of darkness. 

We are children of the light. 

 

Jesus said that John the Baptist (JB) was “the lamp that burns and shines,” (John 5:35). 

The lamp is not the light. 

The lamp serves to let the light be seen. 

 

John (the author of the Gospel) is all about Jesus.  

Like a portrait painted by Rembrandt, everything is softened and darkened in the background in comparison to the image 

of Christ. 

 

John utilizes imagery and references to the Old Testament (through both direct citations and indirect allusions) to 

demonstrate that Jesus is the fulfilment of the cosmic need. 

 

 

We sometimes think of Jesus as the One who fulfilled the OT prophecies through some sort of process that unfolded 

through a linear progression of time – the OT bore witness of Christ, and then Christ fulfilled the OT’s witness. The OT 

prophesies, and the NT fulfills the prophecies. That may even be more how Matthew, Mark, and Luke present the story. 

Matthew and Luke even begin with a genealogy that connects Jesus to the unfolding story of Israel. 

 

John, on the other hand, says, “Remember the Genesis creation? Jesus was there.” “Remember Isaiah’s vision of the Lord 

in the temple? That was Jesus.” (John 12:41). 

In John, Jesus doesn’t just claim to be the heir of David from the line of Abraham. Nope. Not just that, but Jesus says, 

“Before Abraham was, I am.” (John 8:31-59). 

 

Jesus fulfills the OT, because the OT is full of Jesus. 

 

We will see how John uses references to the OT to draw out the preeminence of Christ – to highlight him and hold him 

front and center… 

 

To bear witness to Christ’s true nature and mission – the One who makes God known and who came so that any who 

would believe might have eternal life. 

 

 

• 1:9-10 – The true light that enlightens humanity was coming into the world. He was in the world, and the world came to 

be through him. And the world did not know him. 

 

What a tragic irony! 

Jesus is the true light, and he was coming into the world and enlightening humanity. 

This was not just some distant flicker of truth. 

This was not some shady representation of the truth about human life. 

This was God himself, the true light – the divine life that is the light of humanity – the One through whom all was created 

– and he was manifesting himself in the world that found its being in him! 

Humanity was enlightened by the true light! 
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And yet… the world did not know him. 

“Jesus as the true light that shines to humanity” is going to be an important theme in John, as we will see in John 3 and in 

John 7. 

The light illuminates reality for humanity, and so it acts as a part of the judgment of humanity – the light has come and 

offered enlightenment. 

But so many love the darkness rather than the light. 

But the light still shines, so that any may receive its luminous salvation. 

 

 In some sense, the Word has always been shining forth for humanity. 

The Word was in the beginning with God. 

The Divine Wisdom has called on humanity to fear God and worship him. 

Romans 1:19-20 says, “For what can be known about God is plain to them, because God has shown it to them. For his 

invisible attributes, namely, his eternal power and divine nature, have been clearly perceived, ever since the creation of the 

world, in the things that have been made. So they are without excuse.” 

 The imprint of the divine light can be seen in the very world itself. And yet, when the light manifested himself in 

the world in human form, the world did not recognize him. 

 

This reminds me of what C. S. Lewis said about some of Jesus’ miracles (God in the Dock). 

Sometimes, Jesus only does what he always does, but in a significant and manifested way. 

 God always turns water into wine through the grape vine. 

 But at the wedding at Cana, he manifests this divine work in a miraculous way. 

Perhaps we can see that the Word has always been coming into the world and enlightening humanity. 

But in the incarnation, the mask is off. The Word has arrived in flesh. The light is shining in a new and perfect way. 

 

Dude. God became human and put on a light show for all of humanity. 

What a tragedy that he is still rejected by those who have their very being in him. 

But I get it. I still sometimes struggle with loving the darkness rather than the light. 

May we encourage each other to walk in the light!!!! 

 

 

• 1:11 – He came to his own, and his own did not receive him. 

 

 Now we move even deeper into the tragic irony of Jesus’ rejection. 

Not only did the very world reject him – the world in which he has shined from the beginning of creation; the world who 

has its very being in him – but even his own rejected him. 

 In the world in which the Word always had shined, God worked to call out a specific people in order that he might 

bless all nations through them. Finally, in the fulness of time, the Word became flesh and came to his own – his own 

people. To them he gave the Law and the Prophets and the Writings. He moved to them in a special way and made a 

covenant with them. And even his own people, who abided in the very world that had its being in the Word and that had 

the light of the Word shined in it from the beginning – even these specifically enlightened people of God rejected him. 

 

 We do not need to live in FEAR of rejecting Christ. We don’t need to live in fear of failing like the Pharisees and 

missing Christ even when he stands right in front of us. 

 But… may we be ever humbled by the fact that humanity has an amazing streak of looking straight past God and 

his Word and worshipping our own constructions – our theologies; our ideologies; our ambitions; and stuff. 

 

 

• 1:12-13 – But as many as received him, to them he gave the right to become children of God – to those who believe in 

his name, who were not born of blood, or the will of the flesh, or the will of man, but from God. 

 

This verse points forward to Jesus’ conversation with Nicodemus in John 3. Nicodemus asks, “Who can crawl back 

up in their mother’s womb and be born again?!” (my paraphrase, not a translation of the text) 

We are set up to see that Nicodemus is misunderstanding what Jesus means when Jesus says, “must be born again.” 

Jesus isn’t talking about a birth according to any normal human endeavor. 

 



11 

 

To believe in his NAME, does not mean, “to believe his name has magical power,” so that we can just speak the name 

of Jesus and think miracles are going to happen. (Jesus is an English word! His Hebrew name would sound like “Yeh-

shew-ah.” That is the same name as Joshua in the Old Testament, and linguistically the same name as Isaiah and Hosea – 

they all mean something like, “Yahweh saves.”) 

God might do a miracle when someone trusts in the English syllables “Jesus,” because God can do amazing things to 

bring glory to himself. 

But that is not what believing in his name means. It’s not what praying in his name means. 

Song of Solomon 1:3 says, “Your name is oil poured out.” 

The singer of this part of the song is saying something about her beloved, “His name is valuable and fragrant. It changes 

the fragrance of the entire room.” 

His name is his identity and character. 

 

To believe in the Name of Jesus is to believe in his identity as the one and only begotten of the Father – the Son of 

God – the Messiah – he who is one with the Father – the Lamb of God who takes away our sin – the one who was 

crucified and raised again – our Lord and savior. We believe in life as he defines it. To believe in him is to submit to him 

and walk in his presence. That being said, there is nothing wrong with loving the name, “Jesus.” Those syllables are 

attached to everything that we just talked about – the identity and character of God incarnate – our savior and Lord, and 

the lover of our souls. How sweet is the name of Jesus, indeed?! 

 

 Notice that the verb “believe,” is in the present tense. The New Testament writers almost always use this verb in 

the present tense when it speaks of faith that saves – even if the believing seems to have mainly happened in the past.  

 This verse is likely talking about those who did receive the person of Jesus of Nazareth when he walked on the 

earth – those who showed him hospitality and received his teachings about life, God, and about himself. 

 The present tense is used because the New Testament writers knew that a faith that saves someone is a faith that 

remains with someone. 

 Those who believed in the name of Jesus were given the right (the Greek word is often translated, “authority”) to 

be children of God because they were reborn from God. 

 What was true of them is true of us. We are new creations – born into something new. When we believed in the 

name of Jesus something in us that was alive was crucified, and something that was dead in us was made alive – born 

from God into our very souls. Now we are the children of God. 

 

• 1:14 – And the Word became flesh and encamped among us. And we saw his glory – glory as the one and only from 

the Father, full of grace and truth. 

 

As has been the case with John so far, there seem to be some very carefully chosen words before us in John 1:14. 

Let’s begin with “the one and only.” 

The Greek word is monogenḗs (μονογενής). (I consulted Thayer’s dictionary; The NT Word Study Dictionary; and 

TDNT “Little Kittle” for the study of this word – these are also the sources, along with a few others, that I consult 

throughout this “commentary”). 

It comes from: (1) monos – only; (2) genos – race, stock, family, class, or kind. 

 

It’s general meaning is – “unique of its kind, one and only.” It is often used for “only child.” 

The LXX uses it this way in Judges 11:34. 

The word is used in the NT in Hebrews, Luke and John. In Hebrews 11:17 Isaac is called the monogenḗs of 

Abraham. In Luke 7:12 the dead son of the widow was called her monogenḗs, as was the daughter of Jairus in 8:42 and 

the demoniac boy in 9:38. 

Here in John 1:14, it is interesting that those who believed in Jesus have just been identified as children of God – 

the Greek word is “teknon.” When Jesus is called the “Son” of God, the word is “huiós.”  

John seems to be making an important distinction here. While we can become God’s children, and even share in 

the sonship of Christ – there is only One Divine Word. He is the “only begotten” – he is perfectly unique.  

 

It is very difficult to discuss parts of this amazing introduction of John’s Gospel without launching into a discussion of 

parts of the entire Gospel all at once – I guess that’s what a good introduction is supposed to be like. 
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Here in verse 14 John says that the Word became flesh and “encamped” among us. Many translations say “dwelt” among 

us. The Greek word is σκηνόω (skē no ō), which is a verb from the same root as nouns that can mean, “tent, tabernacle, 

or body.” Sometimes this verb is used to simply describe someone “dwelling” somewhere (Judges 5:17). 

 

John could be saying, “The Word who was with God in the beginning, who was all that God was, camped out in this 

world for a bit.” He didn’t come to stay in the world forever. He went on a miraculous camping trip – becoming flesh for 

a while. 

 

However, this word group is also very closely connected to the Wilderness Tabernacle – the place of special interaction 

between the people of God and his actualized presence. 

 

In the very next chapter (2:13-22) Jesus refers to his own body as the Temple. John says in 2:22, “When therefore he was 

raised form the dead, his disciples remembered that he had said this, and they believed the Scripture and the word that 

Jesus had spoken.” In John, we see that the disciples learned to re-read their Scriptures through the lens of the works and 

teachings of Jesus, and through the lens his resurrection. 

 

In the same chapter as 1:14, at John 1:51, Jesus will say, “Truly, truly, I say to you, you will see heaven opened, and the 

angels of God ascending and descending on the Son of Man.” Jesus connects his identity to Jacob’s experience at Bethel 

in Genesis 28. Jacob named the place “Beth-El.” Beth means “house.” El means “God.” So, Bethel means, “House of 

God.” Jacob named this place Bethel because he experienced the presence of God there. 

 

John is highlighting that Jesus presented himself like this – “I am the Temple. I am the Bethel. I am the meeting place 

between God and man.” 

 

This is why later, in John 4, Jesus will say, “the hour is coming when you will worship the Father neither on this 

mountain nor Jerusalem.” We worship the Father in the temple of Christ. To worship God in Spirit and in Truth occurs 

when we worship God in Christ. 

 

For these reasons, it is very likely that John didn’t just mean, “Jesus camped out among us humans.” He may be hinting 

at something bigger, “Jesus Tabernacled among us as the meeting place between God and humanity.” 

 

Richard B. Hays said this, “True worship is focused not on any geographical location or cultic site; rather, it is focused 

on the person of Jesus himself, who is both the way to the Father and the place where the presence of God is made 

known (14:6-7) – indeed, the place where the presence of God dwells” (Echoes, 313). 

 

For reference, John 14:6-7 says, “Jesus said to him, ‘I am the way, and the truth, and the life. No one comes to the Father 

except through me. If you have known me, you will know my Father also. From now on you do know him and have seen 

him.’” 

 

With all that in mind, we can see why John finishes verse 14 the way he does – “And we saw his glory – glory as the one 

and only from the Father, full of grace and truth.”   

 

There is an important reference to “seeing God’s glory” that John is certainly calling to mind in his discussion of Jesus’ 

identity as the “tabernacled presence of the glory of God.” 

 

In Exodus 33:18 Moses says, “Please, show me your glory.” 

God replies: “I will make all my goodness pass before you and will proclaim before you my name ‘The LORD.’ And I 

will be gracious to whom I will be gracious, and will show mercy on whom I will show mercy.” 

 

God seems to correlate his glory with his goodness. At any rate, God tells Moses that he cannot see the face of God in all 

his glory and live, so he passes by and allows Moses to see his back. 

 

Exodus 34:6 says: The LORD passed before him and proclaimed, “The LORD, the LORD, a God merciful and gracious, 

slow to anger, and abounding in steadfast love and faithfulness,” 
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The Hebrew phrase, ֶ֥  תְוַרב־ח ֶֽ ֱאמ  דֶ֥ו  ס  , ve rav-chesed ve emeth, or, “abounding in steadfast love and faithfulness,” is a 

clear parallel of, “full of grace and truth.” 

Jesus is the full manifestation of the glory of God that Moses longed to see. He is the unveiled and abiding shekinah 

glory that was hidden in a cloud in the tabernacle and temple. He is all of this… manifested in human flesh. 

 

Can you believe that some Christians think we can just leave the Old Testament behind??!! 

Wow. Is the Bible – the Old and New Testament – amazingly rich and beautiful or what???!!! 

 

 

• 1:15: John bears witness concerning him and has cried out saying, “This is the one of whom I said, ‘The one coming 

after me has been before me, because he was first before me.’”  

 

The highlighted part of verse 15 looks like this: 

ὁ      ὀπίσω     μου  ἐρχόμενος   ἔμπροσθέν   μου  γέγονεν,   ὅτι    πρῶτός   μου     ἦν. 

Ho   opisō      mū   erkomenos  emprosthen  mū   gegonen,  hoti   prōtos     mū      ān 

the one after   me   coming        in front of    me   has been,  for    first       of me   he was 

 

The one coming after me has been before me, because he was first before me. 

This is a really interesting way for JB to say that Jesus was both before him in time and in rank, and it perfectly echoes 

what John has been saying in his Gospel so far, “The eternal Word is preeminent. JB was not the light, but he bore witness 

to the light. The Word became flesh – following JB in earthly time, but always existing before him.” 

 

John, the author of the Gospel, would later report of his experience on the island of Patmos of the presence of Jesus in the 

book of Revelation. He quotes Jesus as saying,  

“I  AM     the first  and the last.”  

 ἐγώ εἰμι ὁ πρῶτος καὶ  ὁ ἔσχατος  

egō āmi  ho prōtos kai  ho eschatos 

 

Jesus is the first. He is the preeminent one. Somehow… JB knew that there was a preeminence of the one who would 

follow him. 

Once again, John the Baptist helps to ground us to the earthy reality of the abstract theological concepts of John’s 

Introduction to his Gospel. The Word became flesh and encamped among us – and JB bore witness to him. 

 

Now we see more of the interconnection of the timelessness of the Word and the earthy realities of His Gospel. The Word 

became flesh and blood, and this wild man of a prophet, John the Baptist, bore witness to him in the nitty-gritty realities of 

daily life. And even in the grounded testimony of this earthy prophet, it is noted that the preeminence of Christ is found in 

that even though Jesus came after John the Baptist’s initial ministry, he existed before John the Baptist, and he ranks far 

ahead of John the Baptist. The Word is preeminent. John is not the light – he bears witness of the light.  

 

The timeless truths of the Word apply to the earthy realities of our daily lives, and his incarnation helps us to understand 

how to ground his eternity into our everyday activities. 

 

 

• 1:16: For from his fulness we all received grace upon grace. 

 

Literally the text reads, “grace for grace,” “grace instead of grace,” or “grace in the place of grace” (the Greek word is anti 

- ἀντὶ). I think the idea is an eternal succession of grace (Thayer says, “grace succeeding grace perpetually”). I think of it 

kind of like what the experience of the disciples must have been when they were handing out fish and bread to the 

multitudes. 

 

No matter how many pieces of food they removed, they found more food in its place – pull out a fish; look in the basket; 

THERE’S A FISH! A fish was there in the place of the fish. Pull out some bread; look in the basket; BREAD!!!! Bread in 

the place of bread. 
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God’s grace is sufficient. Every time we use God’s grace, we look back to the place from where we took that grace, and 

what do we find? 

Grace. 

Grace in the place of grace. 

Every time. 

Grace upon grace. 

This is our hope. This is our peace. This is our life – our salvation for today and for tomorrow:  

His grace upon grace upon us. 

 

 

• 1:17: For the law was given through Moses, grace and truth came through Jesus Christ.  

 

The verb, “came,” is singular. Maybe John is making the point that the grace-and-truth from 1:14 is meant to be seen as a 

collective reality. The “grace-and-truth-glory of God” – singular.  

 

The glory of God – his very goodness that has been manifested as grace-and-truth – was through Jesus Christ. 

I say, “was,” here because the verb translated, “came,” doesn’t really mean, “came,” as if it was a “to go” verb, like – He 

went; I go; she goes. 

It really means – to be; to become. 

 

So… “grace and truth was through Jesus Christ.”  

Grace and truth “was so,” through Jesus Christ.  

 

Notice what this verse does not say. 

It does not say that Moses gave us the law, and Jesus gave us grace and truth – as if there was no grace-and-truth in the 

law. I mean… we literally found the phrase, “grace and truth,” in Exodus 34:6 in our discussion of John 1:14! Exodus is 

in the Torah! Grace-and-truth is in the Law of Moses! 

 

Very soon in the Gospel, at 1:45, Phillip is going to claim that Moses wrote about Jesus in the law!  

 

The Torah (Law) of Moses – Genesis through Deuteronomy – was a foundational element of the faith of God’s people. It 

was both the story of God’s covenant with the people, and a collection of laws that helped mark Israel apart from the other 

peoples of the world. 

 

A quick note on the Hebrew Bible – it exists in three parts: Torah; Nevi’im; Ketuvim – or as you may have heard, The 

Law, the Prophets, and the Writings. Look at those three underlined letters above. This is why the Hebrew Bible is called 

the Tanak  - TaNaK – it is the collection of the Torah, Nevi’im, and Ketuvim – the Law, the Prophets, and the Writings. 

The Tanak has a different order than our English OT.  

In the Hebrew Bible the books of Joshua, Judges, Samuel, and Kings are in the section of Scripture called, “the Former 

Prophets” and are situated in the Nevi’im.  

 

The Prophets interpreted how God’s revelation of Torah interacted with God’s people throughout the history of Israel: 

from the Conquest of the Land in the book of Joshua and the chaotic times of the Judges, through the establishment of the 

kingdom (1&2 Samuel), through the fall of the kingdom culminating in the Babylonian Exile described in 1&2 Kings, and 

through the return of the people to the land in Haggai and Zechariah. 

To repeat: the Prophets interpreted how God’s revelation of Torah interacted with God’s people throughout the history of 

Israel: through the Conquest, Kingdom, Collapse, and Return. 
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It might be worthwhile to look over this chart that outlines the OT timeline and where each book of the Bible finds 

interaction within that timeline. 

Notice that the books of the Bible at the very 

bottom of this chart correlate to the colors 

on the top of the timeline. Genesis is red, 

Exodus is purple, Leviticus is green, and so 

on. Also notice that the book of Chronicles 

is represented in grey below the black 

timeline, because it essentially retells the 

same story. 

 
Just as a reminder: 

Torah – Genesis, Exodus, Leviticus, 

Deuteronomy. 

 

Prophets –  

(Former Prophets): Joshua, Judges, Samuel, 

Kings;  

(Latter Prophets)  

[Major Prophets]: Isaiah, Jeremiah, Ezekiel.  

[Minor Prophets, or “The Twelve”]: Hosea, 

Joel, Amos, Obadiah, Jonah, Micah, Nahum, 

Habakkuk, Zephaniah, Haggai, Zechariah, 

Malachi. 

 

Writings – Psalms, Job, Proverbs, Ruth, Song 

of Solomon, Ecclesiastes, Lamentations, Esther, 

Daniel, Ezra, Nehamiah, Chronicles. 

 

John is adamant that the Torah and the Prophets bear witness to Jesus. John also leans heavily on the Psalms, as we will 

see. The Scriptures of Israel bear witness to Jesus. They are not void of grace and truth. Grace and truth come through 

Jesus, and, according to John, Jesus is represented all throughout those Scriptures. So, the Scriptures, being full of Jesus, 

are also full of grace and truth. 

 

Maybe this aorist, singular verb here in 1:17 is telling us that grace and truth is always from Jesus. Whether we find it in 

the OT (Old Testament) or in the NT. 

 

Richard B. Hays says, “It is not accurate, then, to say that Jesus nullifies or replaces Israel’s Torah and Israel’s worship 

life. Rather, he assumes and transforms them. But to grasp the way in which this transformation works, we must enter 

more deeply into John’s figural world and consider its hermeneutical logic” (288). 

 

Don’t be scared of that word, “hermeneutical” (her-man-ew-tick-al). 

It just means “interpretive.” Hays is saying that we need to understand how John interprets the Old Testament, and how he 

uses it to demonstrate his interpretation of Jesus. 

 

I just think it is so important to point out that we cannot know the depths of Jesus’ identity apart from the OT. 

I mean, of course we can come to know that he died on the cross for our sins and receive that forgiveness without learning 

the word “Torah,” but we will miss out on so much of the richness of his identity if we neglect our study and 

understanding of the full witness of Scripture. 

 

John is not making a contrast in this verse. 

He isn’t saying, “Moses gave us the law. Now, in opposition to the Law, we have grace and truth through Jesus.” 

 

Man, in the context of our discussion of the last phrase of 1:14, I think it is pretty clear that what John is saying is this: 

“We receive the Torah from Moses, and the grace and truth that we find in Torah… well… that grace and truth found its 

being in Jesus Christ. And now, that grace and truth – the glory of the Father – has become flesh. This human person, 
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Jesus Christ, was the very meeting place of God and man – the manifestation of God’s glory in human flesh. Everything 

we know about God in the OT was manifested physically in Jesus.” 

 

Or… perhaps the next verse sums it up just as well. 

 

 

• 1:18: No one has ever seen God. The one and only (monogenḗs) God – the One upon the bosom of the Father – he 

exemplified him. 

 

Man. I just could not translate this verse well. Here is how I would paraphrase it: 

No one has ever seen God. But this one who we’ve been talking about – the one and only unique Son of God: he is God! 

He abides in the parental love of the Father. So, even though no one has ever seen God, the one and only from the Father 

– he who is God as well – he manifested a clear picture of the invisible God, interpreting and teaching us the depths of 

God’s identity while existing in human form. 

 

There’s just so much there. I mean, read back through our discussion of 1:17. This verse is wrapping up this entire 

Prologue of John’s Gospel reminding us that Jesus fills up the Torah with Grace and Truth, that he is God – the one and 

only unique son of God, and he manifested himself to us to make God known – as the meeting place between God and 

man. We know the Father because we have seen the Son. 

 

And John says all of that and more in just 15 words. 

I bet you wish he was your pastor. You’d always beat the Methodists to lunch!  

 

 

• John 1:19-28: The Witness of John the Baptist pt. 1 – “Not Me!” 

19. And this is the witness of John: 

When the Jews sent priests and Levites from Jerusalem in order that they might ask him, “Who are you?” –  

he confessed and did not deny. He confessed, “I am not the Christ.” 

21. So they asked him, “Then who? Are you Elijah?” He said, “I am not.” 

“Are you the prophet?” And he answered, “Nope.” 

22. Therefore, they said to him, “Who are you? So that we might give an answer to those who sent us, what do you say 

about yourself?” 

23. He said, “I am a voice crying out in the wilderness – ‘Make straight the way of the Lord.’ just as the prophet Isaiah 

said.” 

24. And some were sent from among the Pharisees. 

25. They asked him, “Then why are you baptizing if you are not the Christ nor Elijah nor the Prophet?” 

26. John answered them, “I baptize with water, but among you has stood one you do not know. The one who comes 

after me – I am not worthy to untie the strap of his sandal.” 

28. These things happened in Bethany, across the Jordan, where John was baptizing. 

 

In the Synoptic Gospels a very important question hovers over the narrative: Jesus asks his disciples, “Who do you say I 

am?” The Question: “Who is Jesus,” is a very important question for us!!! 

For John the Baptist, and for those who lived after him, another very important question arises, “Who are you?” 

 

Specifically for John the Baptist, he had to decide what role he was going to play in the life he had been given. 

His witness was, “I’m not the one. I’m preparing the way for the one. I’m pointing to the one.” 

 

There may have been a group in John the Evangelist’s day (John, the author of our Gospel) who were still dedicated as 

disciples of John the Baptist. We know from Acts 19 that at least some had not heard of any baptism outside of the 

normal Jewish practices besides the special baptism of John the Baptist. Perhaps there were some who still thought JB 

was the Messiah. (Actually, there is no direct evidence of such a group – see F. F. Bruce, 46). 

 

This Gospel reminds the readers and hearers that even JB did not deny the fact that he was not the Messiah. He didn’t 

even feel worthy to stoop down and untie the Messiah’s shoe. 
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They asked JB if he was “the Prophet.” Who is “The Prophet?” In Deuteronomy 18:15-19, Moses says that God will 

raise up another prophet like Moses. The community came to believe that this would be a specific person – a “second 

Moses” – “the Prophet.” JB says, “I’m not that.” 

 

Why did JB say, “No,” to being Elijah? Don’t the Synoptic Gospels present him as Elijah? And doesn’t Jesus even refer 

to him as Elijah in Mark 9:14? Well… yes, they do. 

 

This reminds me of the words of the OT prophet, Amos: “I am not a prophet nor a son of a prophet, for I am a herdsman 

and a dresser of figs.” (technically there is no verb in this statement – which is common in Hebrew. Literally, Amos 

simply says, “Not a prophet I, and not a son of a prophet I.”) Then he says, “And YHWH took me from following the 

flock, and YHWH said to me, “Go, prophesy to my people Israel.” – Amos 7:14-15 

 

Maybe Amos was saying, “Man… I wasn’t even a prophet until God got a hold of me.” 

Maybe he was saying, “I do not claim the office of prophet for myself. I’m not here to talk about me. I’m just saying – 

Here’s what YHWH is proclaiming. I’d listen if I were you.” 

 

That second possibility is what I think JB is saying here in John. “I’m not the Messiah, I’m not claiming to be a prophet 

or THE prophet or Elijah. I’m not here to talk about me. Here is what YHWH is saying. I’d listen if I were you.” 

 

“So who the heck are you, dude?” They were upset. JB wouldn’t nail himself down. Self-righteous religious folk always 

get mad when they can’t nail somebody down. How can they label someone and argue with someone if they can’t nail 

them down. Self-righteous religious people always want to know, “Are you with me or our enemies?” The faithful often 

say something like the commander of YHWH’s army in Joshua 5:14. When asked, “Are you with me or our enemies?” 

the faithful reply, “No.” Just… no. I’m not here to pick between sides of human conflict. I’m here to walk in intimacy 

with Christ and, by his great grace… to make the Word known.  

 

John finally identified himself with the prophecy attached to Isaiah 40-66 – the prophecy of the wilderness mountains 

and valleys leveling out to make a clear path for Israel’s God to lead them through a second Exodus – a new liberation 

and re-establishment of God’s Kingdom among his people. JB says, “I’m preparing the way for that… for the new 

Exodus… the new liberation of God’s people and establishment of his Kingdom on earth among his people.” 

Here is a little background on these specific self-righteous religious people.  

 

The Pharisees grew out of the difficult days between the OT and the NT. In those days Gentile rulers imposed harsh 

practices forbidding the keeping of Torah, and some Jews rebelled. Israel even gained political independence for 20 

years or so. But civil strife between different parties, some of which would become the Sadducees and Pharisees, led to 

Gentile control again as the rival parties reached to outside nations to bolster their authority against one another. 

The Pharisees believed that faithfulness to the Torah would ensure YHWH’s support and deliverance. The word, 

Pharisee, means “separated ones,” and they sought to be set apart from anything that could possibly render them 

unclean. Therefore, they adopted oral traditions concerning the interpretation and application of the Torah laws.  

 

The Sadducees were wealthier and had more control over the Temple system. The Sadducees were more open to Greek 

culture, or “Hellenization.” The Sadducees also rejected the oral traditions of the Pharisees and saw only the five books 

of the Torah as authoritative. 

 

For the Pharisees, baptism was done by an individual on his or her own for ritual purification and for proselytes (people 

wanting to convert to Judaism). The kind of baptism JB was doing – baptizing people himself – seemed to imply some 

kind of connection to the end-times – the final working of YHWH for his people. So, the Pharisees ask, “Why the heck 

are you doing this if you aren’t any of the end-time people – not the Messiah, not the Prophet, not Elijah?”  

(the fancy word for “end-times-stuff” is “eschatological” – es-cat-a-lodge-i-cal – the study of the end times). 

 

JB did not fit into the religious molds that the religious people were used to. He was certainly preparing the way for a 

Messiah who would also break religious molds. In all of this, JB never preached about himself or tried to create a 

following for himself. He didn’t create a johnthebaptist.com ministry. He said, “Enough about me. Bro, you need to 

know about Jesus.” 
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Man. 

Just like we learn to take Jesus’ question from the Synoptic Gospels and apply it to ourselves, “Who do you say Jesus 

is?” – we need to take this question that was posed to JB and apply it to ourselves. 

 

It is so important to get Jesus’ identity right (as per the question from the Synoptic Gospels). Who is Jesus? Well, the 

Gospel of John, even in the Prologue, has given us quite an explanation of who Jesus was/is!!! And there is more to 

come as we walk through John’s Gospel. 

 

But when we walk in this world, bearing witness to the light, we must always have this other question in our minds as 

well, “Just who do you think YOU are?” 

And we must remember to maintain the same answer as JB – “I’m not God. I’m not Jesus. I’m not your Holy Spirit. I’m 

just a dudette (or a dude) crying out in the wilderness of this world. ‘Get straight with the Lord.’” 

 

I’m not better than those to whom I cry out. I’m not even worthy to untie the shoelace of Jesus. All I know is that he is 

the Lord, he loves you, he has made a way for you, and he wants you to give your life to him just like he gave his life 

for you. I want that too. Because his love is rubbing off on me. 

 

That doesn’t mean we are supposed to have some kind of “worm-dirt theology.” We are not supposed to hate ourselves 

– especially not the “new self” – the new creation that we are in Christ. We have come to believe that we are loved by 

God, even at our worst. And so, we don’t have to worry about our value at all – it is secure in his heart. We move out 

from a place of acceptance and love. 

 

Who do you say you are? 

I am loved by Jesus. 
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• John 1:29-34: The Witness of John the Baptist pt. 2 – “But He!” 

29. The next day he saw Jesus coming toward him, and he said, “Behold, the Lamb of God – the One who takes away the 

sin of the world. 

30. This is the one of whom I said, ‘After me comes a man who has been before me, because he was before me.’ 

31. And I had not known him, but I came baptizing with water so that he might be revealed to Israel.” 

32. And John bore witness saying, “I have seen the Spirit descending like a dove from heaven, and it remained on him. 

33. And I had not known him, but the one who sent me to baptize with water said to me, ‘He on whom you see the Spirit 

descending and remaining, this is the one who baptizes with the Holy Spirit.’ 

34. And I have seen and have born witness that this is the Son of God.” 

 

The next day? 

Is this the day after JB had the talk with the religious leaders (1:19-28)? Or the day after Jesus was baptized? 

I dunno. 

 

Behold! The Lamb of God 

Many of us are so saturated with “Christian-ese” (a vocabulary of Christian words and concepts) that we just gloss over 

this declaration as if it is no big deal. 

“Of course Jesus is the Lamb of God. We already knew that!” 

 

But slow down and try to put yourself in the shoes of a first century Jew. There is no long history of Jesus as the Lamb of 

God. The Messiah you are waiting for is normally seen as a victorious king (see below for some discussion of a Messiah 

that might suffer to some degree, but not die!) What in the world would those who heard JB say this think? 

 

In context, JB could be referring to Isaiah 53:7 and the surrounding context. After all, JB identified himself with the 

prophecy attached to Isaiah 40-66 – the prophecy of the wilderness mountains and valleys leveling out to make a clear 

path for Israel’s God to lead them through a second Exodus – a new liberation and re-establishment of God’s Kingdom 

among his people (as discussed in the section above). 

 

Isaiah 53:7 says, “He was oppressed, and he was afflicted, yet he opened not his mouth; like a lamb that is led to the 

slaughter, and like a sheep that before its shearers is silent, so he opened not his mouth.” 

 

This servant of God would suffer for the sins of Israel (JB says he takes away the sin of the WORLD). 

But would he really die? Isaiah 53:12 implies that he at least reached the point of death. 

The commentary on this verse from the Commentary on the New Testament Use of the Old Testament says, “which 

contemporary Judaism interpreted not with reference to a dying messiah, but as conveying the notion of substitutionary 

suffering for sin that fell short of actual death.” 

 

So perhaps JB was referring to this suffering servant – a Messiah who would suffer for the sin of Israel (JB says the sin of 

the WORLD). 

 

The Gospel of John later clarifies to what JB was actually testifying, but we don’t know if JB understood everything he 

proclaimed or not. 

 

The language of John 3:16 – he gave his one and only son (monogenes) – greatly resembles Abraham’s call to offer Isaac 

in Genesis 22. When Isaac asked, “Where is the lamb for the sacrifice?” Abraham answered, “God will provide for 

himself the lamb for a burnt offering, my son.” And yet… it was a ram that was found. Maybe John is identifying Jesus as 

THE lamb. 

 

God did indeed provide the lamb for the burnt offering – His one and only, beloved Son. However, that sacrifice was a 

burnt offering, not a sin offering. 

 

John the Evangelist (author of John) also directly identified Jesus as the Passover lamb in John 19:36. 

The Passover lamb’s blood was painted on the doorposts in Egypt as a sign for the destroyer to pass over that house. The 

house that was covered by the blood of the Passover lamb was rescued from death. Since JB identified himself with the 

prophecy of Isaiah 40ff, perhaps he had a “new Passover lamb” in mind to coincide with the “new Exodus.” 
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Jesus is our Passover Lamb who covers us from the death of sin. 

 

So… Maybe JB didn’t understand all that he was saying here. But, just like the teachings and actions of Jesus, JB’s words 

and ministry were better understand after the resurrection. 

 

Verse 30 was already quoted above in verse 15. Verses 30-34 imply that JB knew he was the forerunner for someone 

special, but he did not know it was Jesus until after Jesus’ baptism – when he saw the Spirit of God descending and 

remaining upon Jesus. 

 

Of course, the Gospel of John doesn’t actually say that Jesus was baptized by JB, but by the time it was written Jesus’ 

baptism was certainly such an established part of the tradition that it didn’t need to be said. 

 

That the Coming One would be anointed with the Holy Spirit is in line with OT tradition – Isaiah 11:1ff – “The Spirit of 

the Lord will rest upon him…”; Is 42:1 – “I have put my Spirit upon him…”; Is 61:1 – “The Spirit of the Lord GOD is 

upon me, because the LORD has anointed me…” 

 

“…this is the Son of God” 

Here is another title that we have gotten used to in Churchianity.  

The title, “Son of God,” has heavy Messianic overtones – read Psalm 2! 

But throughout the Gospels, perhaps especially in John, we can see that Jesus was most fond of expressing his relationship 

to the other persons of the Trinity as “Spirit,” and “Father.” His sonship to the Father is portrayed as a foundational 

understanding of their unique relationship. 

 

 

So… what was JB’s testimony concerning Jesus? 

In short, his testimony was, “Not me, but he!” 

In other words, “I make no significant announcement concerning my own identity – I’m just declaring who he is, and he is 

the Lamb of God who takes away the sin of the world in this new Exodus as prophesied by Isaiah. I knew I was 

someone’s forerunner, but I didn’t know it was Jesus until I saw what I was told I would see by the one who sent me to 

baptize with water – the Holy Spirit descended upon him and remained on him. He is the Son of God who will baptize 

with the Holy Spirit. My entire testimony was only to make him known.” 

 

That’s our testimony too – “My entire testimony is only to make him known.” 

 

 

 

John 1:35 – 42: Next Day Evangelism and Premature Evangelism 

35. The next day John was standing again as well as two of his disciples, 

36. and after looking to Jesus, who was walking by, John said, “Behold, the Lamb of God!” 

37. His two disciples heard him say this and they followed Jesus. 

38. But Jesus, after turning and seeing them following him, said to them, “What are you seeking?” Then they said to him, 

“Rabbi” (which means Teacher), where are you staying?” 

39. He said to them, “Come and you will see.” Therefore, they came and saw where he was staying, and they stayed with 

him that day. It was about the tenth hour. 

 

40. Andrew, the brother of Simon Peter, was one of the two who heard John and followed him. 

41. He first found his own brother, Simon, and said to him, “We have found the Messiah!” (which means Christ). 

42. He brought him to Jesus. Jesus looked at him and said, “You are Simon, the son of John. You will be called Cephas 

(which means Peter). 

 

I don’t like the word “evangelism.” 

That’s just my deal, and maybe I need to get over it. 

But that word has a very narrow and specific meaning to me due to how I was raised in church. 

Evangelism is something you do on Tuesday night “visitation night.” 
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For me… it has become synonymous with a style of Christian proselytizing that is closer to a car salesman’s pitch than a 

relational invitation to share in the life of the Son of Man. 

… the kind of “evangelism” where duty-filled, salvation-headhunters head out into the evening hours stalking their prey 

with a cold knock and a script, “If you were to die tonight, do you know where you would spend eternity?” 

 

I am fully aware and grateful that some people have actually come to know Jesus through that method, and I’ve seen some 

churches do something like this in a much more relational and healthy way. 

 

Personally, my problem is that this approach can make it more possible for Christians to divide their lives into sections. 

 

This section, on Sunday morning… that’s all about me being fed by the leadership of the church. 

And they better perform well enough to feed me. 

Then, on Tuesday, I’ll use that section of my life to give back and tell people about Jesus. 

 

Maybe I’ll have another day or evening that I can section off for Jesus-y things – small group or choir practice or 

something churchy. 

 

Then… most of the rest of the week… I can keep the other sections of my life to do my own thing. 

 

Within this kind of sectioned-out-faith…  

The church puts plans together to train people to do “evangelism.” When it is “evangelism time” a well-trained person can 

flip the switch to “evangelism mode” and tell their testimony in less than two minutes and fifteen seconds, and then share 

the Roman Road in less than three minutes flat. They can, therefore, try to “close the deal” in less than five minutes and 

thirty seconds… “Do you want to pray this prayer with me and not go to Hell?” 

 

That critique is not completely fair. And, as I mentioned above, I have actually seen some “evangelism programs” that are 

really well done with fantastic plans for relational follow through.  

 

But here’s the deal. 

Evangelism is just a term to identify one little specific action of a more holistic approach to life. 

I don’t switch over to Evangelism, and then switch over to parenting, and then switch over to pastoring, and then switch 

over to prayer time with Jesus. I don’t section out every hour and every aspect of my life. 

In a very real way… I just live life in relationship with Christ. 

I love God and love people. 

To live is Christ. 

So, I don’t just talk about Jesus when it is evangelism time. And evangelism isn’t just trying to convince someone to 

follow Christ or giving my spoken testimony of Jesus. I think the Christian life is more holistic than that.  

 

I actually structure my entire life around his identity. 

Whether I am introducing someone to Jesus for their first time or enjoying a deep conversation with a seasoned brother or 

sister in Christ… or if I’m eating tacos… I’m just living life in the presence of Christ. 

 

John the Baptist was “doing evangelism” before he was ready to do it… 

Before he even knew who the Messiah was. 

“Man… there is somebody you need to know about! I don’t know who it is… but he is going to be way more important 

than me. You better listen to him!!!” 

 

Talk about premature evangelism!!! 

JB wasn’t trying to “do evangelism.” He was bearing witness to life. He was walking in step with what God had revealed 

to him to be true… even if he didn’t understand everything about the next steps. 

 

Then… JB figured out WHO it was… so… THE NEXT DAY JB says – “Behold! That guy right there! He’s the Lamb of 

God who takes away the sin of the world!” 

What does that mean, JB? 
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“I don’t know if I know exactly what it means. I just know… He’s the Lamb. He’s the one who will take away sin and 

baptize with the Holy Spirit. I don’t know all the answers. I just know who the One is… and it’s Jesus. Look at him!” 

 

JB didn’t have all the answers… He just knew it was Jesus, so he directed his life to point to him. 

Maybe there is no such thing as premature evangelism… even if it is “NEXT DAY EVANGELISM.” 

 

Then, let’s look at Andrew! 

Another NEXT DAY EVANGELIST! 

Andrew and some other guy (maybe John the disciple?) hung out with Jesus for one afternoon (the 10th hour was about 

4pm), and after one afternoon… THE NEXT DAY… Andrew said, “Simon! My bro. We found the Messiah!” 

 

It is interesting that John (the Gospel author) uses the word “Messiah” here instead of the word “Christ.” “Messiah” is 

transliterated from the Hebrew whereas “Christ” is the Greek translation of the Hebrew word meaning “anointed one.” 

This transliteration is only used in John 1:41 and 4:25. 

 

At any rate, Andrew just launches forward THE NEXT DAY.  

And without any advanced theological training or practice in delivering his testimony… Andrew brings Peter to Christ. 

Peter will occupy a pretty important role in the early church. His first sermon will see over 3,000 saved and baptized. 

God will use him mightily to open up the Gospel to the Gentiles. 

Peter does amazing Kingdom of God things. 

It was Andrew who brought Peter to Christ. 

 

And Andrew was not well prepared to do so. 

Premature evangelism? 

Evangelism is not a method to perfect or an activity to do. 

It’s just a word to identify slivers in our everyday life when we may be introducing people to Jesus for the first time ever. 

Don’t try to do evangelism – as if it is something you have to prepare for and shift into… 

Just bear witness to the truth in your daily life, and when that truth leads to someone meeting Christ for the first time – 

I guess you could say you did evangelism. 

 

 

John 1:43-51: “Come and See” Evangelism (Jesus, the Beth-El) 

43. The next day he decided to go to Galilee, and he finds Philip. And Jesus says to him, “Follow me.” 

44. Now… Philip was from Bethsaida, the city Andrew and Peter were from. 

45. Philip finds Nathanael and says to him, “We have found the one of whom Moses (in the Law) and the Prophets wrote! 

- Jesus son of Joseph from Nazareth.” 

46. And Nathanael said, “Is it possible for anything good to come from Nazareth?” 

Philip says, “Come and see.” 

47. Jesus saw Nathanael coming to him and said of him, “Behold, a true Israelite in whom there is no deceit!” 

48. Nathanael said to him, “Where do you know me from?” 

Jesus answered and said to him, “Before Philip called you, when you were under the fig tree, I saw you.” 

49. Nathanael answered him, “Rabbi, you are the Son of God! You are the King of Israel!” 

50. Jesus answered and said to him, “Because I said to you that I saw you under the fig tree… you believe? You will see 

greater things than these!” 

51. And he said to him, “Truly, truly, I say to ya’ll, ya’ll will see heaven having been opened and the angels of God 

ascending and descending on the Son of Man.” 

 

It is not perfectly clear who “he” is in verse 43. It seems to me that the “he” is Andrew. Some translations say, “Jesus 

decided to go to Galilee,” but that is not what the text says. It actually says, “he decided.”  

Earlier, in 1:41, the text said, “He (that’s Andrew) first found his own brother…” 

Well, if Andrew found his own brother first, who did he find next? 

The context sure makes sense to understand that Andrew first brought his own brother to Jesus and then decided to go to 

Galilee where he found Philip, perhaps along the way there.  

 

Could this mean that Jesus followed Andrew’s evangelical desires and followed him to Galilee? 
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At any rate, it is fun to see the excitement of Andrew to bring as many people as he can to Jesus. 

 

And then Philip jumps in on it as well!  

This is the evangelism plan of the church – People so excited about knowing Jesus that they can’t wait to bring others to 

him – normally beginning with those in our own lives. 

 

It seems that Nazareth did not have a great reputation. Perhaps – and this is just my own thoughts – since Sepphoris (a 

larger town 6km north, northwest of Nazareth) had a history of Roman support and influence, and since Nazareth may 

have engaged in commerce with the city, Nazarethites may have been seen as dirty for intermingling with those who were 

sympathetic to Rome’s rule. 

Some have even suggested that some of Jesus’ own work as a craftsman could have been employed in that city. 

Plus, Nazareth is often argued to be a very small village. 

 

This could explain Jesus’ words to Nathanael – “Oooh! Look at you! You’re a ‘true Israelite.’ [Not like us Nazarethites]. 

There isn’t anything deceitful about you!” 

 

Jacob, in Genesis, was a man of deceit. F. F. Bruce says, “When Isaac said to Esau, ‘Your brother came with deceit (LXX 

– [uses] dolos [the same Greek word Jesus uses in verse 1:47]…), and he has taken away your blessing’, Esau replied, ‘Is 

he not rightly named Jacob (Hebrew = ya’aqob)? For he has supplanted me (Hebrew = ya’aqebeni) these two times (Gen. 

27:35 f.)” (Bruce, 60). 

 

So, Jesus may have also been saying, “There is nothing ‘Jacob-like’ in you. You aren’t here to trick your way into the 

blessing. You are ready to ‘wrestle with God’ and be named Israel.” 

 

At any rate, Nathanael says, “Where do you know me from? How would you know anything about me?” 

 

There seems to be something about Jesus’ knowledge about Nathanael under the fig tree that was only known to 

Nathanael and Jesus. It was significant enough to awaken faith in Jesus in the heart of Nathanael. 

 

Sometimes when we walk about in life… attempting to represent Jesus or share our faith with someone… they will have 

strong opinions about the potential of Jesus’ authority and identity and origin. 

We do not have to have all the answers. We do not have to correct all that they might think wrongly about Jesus or his 

origin. 

Sometimes it might just be enough to invite them to “Come and see.” 

“Will you come and sit with Jesus and me awhile?” 

Maybe that doesn’t always have to be a specific request on our part. 

Maybe we can practice being in the presence of Jesus when we are around others, and maybe, by His grace, they will 

come face to face with the presence of Christ and meet him for themselves. 

Only Jesus can call men and women to himself. 

Most of the time all we can say is, “come and see.” 

 

Come and see, huh? Nathaniel was invited to “come and see,” but what he “saw” was that he had already been “seen” by 

Jesus. When you come to see what Jesus is all about… if you’ll look with unclouded eyes… you will see that he has 

already been looking at you… inviting you… he knows you. Come and see that you have always been seen by the LORD. 

 

Nathanael’s experience with Jesus brought him to a place where he could proclaim that Jesus was the Messiah. Check out 

Psalm 2 for a messianic reference to “Son of God.” And the phrase, “King of Israel,” is pretty unmistakable. Of course, 

Nathanael, and the disciples, would have a lot to learn about what kind of Son and King Jesus truly was. 

 

Indeed, Jesus essentially tells Nathanael, “You think my fig-tree knowledge was great??? You think finding the Messiah 

is great??? Listen… you are going to see a lot crazier stuff than that and discover that I am actually the place where 

heaven and earth intersect!” 
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As discussed in the commentary on 1:14 Jesus makes a reference to Jacob’s experience at Bethel in Genesis 28. Jacob 

named the place “Beth-El.” Beth means “house.” El means “God.” So, Bethel means, “House of God.” Jacob named this 

place Bethel because he experienced the presence of God there. 

 

Perhaps Jesus is saying, “You have a little ‘Jacob-ness’ in you yet. There is more for you to experience and know about 

me. I’m a lot more than you can imagine right now.” We’ll need to keep reading to find out more about Jesus’ identity! 

 

Chapter 2 

 

• John 2:1-12   “The Divine Proposal” 

1. And on the third day there was a wedding in Cana of Galilee, and the mother of Jesus was there. 

2. Jesus was also invited to the wedding and also his disciples. 

3. And after the wine ran out, the mother of Jesus said to him, “They have no wine.” 

4. Jesus said to her, “Ma’am, what is the nature of our relationship so that I would have a role to play in this matter? 

My hour has not yet come.” 

5. His mother said to the servants, “Whatever he tells you, do it.” 

6. Now there were six stone water jars there for the Jewish rites of purification, each one holding twenty or thirty 

gallons. 

7. Jesus said to them, “Fill the water jars with water.” And they filled them to the brim. 

8. And he said to them, “Now… draw and take some to the master of the feast.” So they took it. 

9. When the master of the feast tasted the water that had become wine (he did not know where it came from, though 

the servants who had drawn the water knew), the master of the feast called the bridegroom 

10. and said to him, “Everyone first serves the good wine, and when they are drunk, the poor wine. You have kept the 

good wine until now.” 

11. This, the first of the signs, Jesus did in Cana of Galilee, and he manifested his glory. And his disciples believed in 

him. 

12. After this he went down to Capernaum – and his mother and brothers and his disciples. And they stayed there not 

many days. 

 

A good storyteller can tell TRANSFORMER stories.  

Maybe you never watched the TRANSFORMER cartoons from the 1980s like I did. The theme song said, 

“Transformers… more than meets the eye.” Because they looked like vehicles, but they were really robots.  

 

Anyway… a good storyteller can tell a story that carries more than one meaning. There is more there than meets the eye 

(or ear). John is an incredible storyteller. 

John has already demonstrated (for instance: in his prologue – John 1:1-18) that he can use words in such a way that they 

carry so much more meaning than might seem possible. 

 

Let’s see if we can look behind the veil of this simple story of Jesus turning water to wine at his mother’s request. 

 

The story begins with the phrase, “After three days.” (τῇ ἡμέρᾳ τῇ τρίτῃ) 

F. F. Bruce says “it is very doubtful” that John had anything in mind about Jesus’ death and resurrection with the use of 

this phrase (The Gospel and Epistles of John, 68). 

I beg to differ. 

 

The three Synoptic Gospels each portray Jesus predicting his death and resurrection three times (Actually, Luke neglects 

to mention the resurrection in his account of the second prediction). Matthew always says, “the third day” (τῇ τρίτῃ 

ἡμέρᾳ). Mark always says, “after three days” (μετὰ τρεῖς ἡμέρας). Luke says, “the third day,” like Matthew in the first 

prediction, but he uses a unique form for his third prediction – “the day, the third” (τῇ ἡμέρᾳ τῇ τρίτῃ) – which is exactly 

what is found here in John 2:1 and in Hosea 6:2. The phrase used by Luke at 18:33 and John here at 2:1 actually comes 

straight from Hosea 6:2. Luke’s third prediction reflects Hosea’s use exactly except for the person and number of the verb 

(which is required due to the context). 
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In other words, the Gospel writers saw a direct connection of the third day resurrection of Christ and the words of Hosea 

6:2, “He will revive us after two days, and on the third day he will raise us up so we can live in his presence.” 

 

Here’s where it starts to get really good! 

You see… Hosea is a prophecy about God’s wife – his people. They have been promiscuous and adulterous, but God 

makes a proposal for his estranged bride… a proposal full of promises to revive them, purify them, and take them back… 

to resurrect them on the third day so they can live in his presence.  

 

It is no coincidence that John begins this wedding story with this phrase from Hosea – a prophet so saturated with marital 

material. And it is no coincidence that this phrase so richly resonates with the death and resurrection of Christ.  

As will be seen more below, this story connects directly to Jesus’ crucifixion. Indeed, this wedding wine-sign story 

proclaims that Jesus’ crucifixion and resurrection invites humanity back into marital bliss with God through the Messiah. 

 

The wine runs out at the wedding festival at Cana – a town 4 to 10 miles from Nazareth. This would have been a huge 

source of social shame for the hosts, and it seems that Jesus’ mother had some role to play in the feast, or at least some 

relationship with the hosts. 

 

She informs Jesus of the problem, apparently expecting him to do something about it. Jesus’ answer seems rude at first 

glance. Jesus answers with a Semitic idiom that apparently means something like, “What do you have to do with me?” Or, 

“Why does our relationship argue for what you are doing to me or asking of me?”  

 

This idiom is used rather frequently in Scripture. (The data below began with the International Critical Commentary) 

For you nerds out there, the Hebrew reads, ְך יֶָ֥וָלָ֜  .,while the Greek reads, Τί ἐμοὶ καὶ σοί ,ַמה־ל ִּ֨

Demons say it to Jesus in Mk 11:24; 5:7; Matt 8:29; Lk 4:34; 8:28 – meaning something like, “Why do you bother us?” or 

“What do you have to do with me?”  

 

One example from the OT demonstrates that the phrase wasn’t necessarily used derogatorily. 

In 2 Chron 35, Josiah goes out to confront Necho of Egypt – to battle him. Necho says, “What to you and to me, king of 

Judah? I have not come against you today…” In other words, “Our relationship does not argue for the role you are 

expecting me to play here! I’m not here to fight you.” 

 

The general idea of this idiom is to say, “How does our relationship include me in this issue in the way you seem to be 

expecting.” That’s why I translated as I did above. The phrase seems to be an intentional declaration that the speaker does 

not agree with the assumption of the other party as it relates to their relationship and how the speaker should engage the 

issue at hand. 

 

So… Jesus tells his mom, “What to me and to you, woman?” [“Woman” is a term of endearment, but it sounds rude in 

English… so I used a good ol’ southern translation of “ma’am” above.   ] 

Jesus says, “Ma’am, our relationship does not dictate that I get involved in the way you are assuming I should. My hour 

has not yet come.” 

 

But what does his mom say about that? 

Lol. 

Nothing. She just tells the servants to do whatever he tells them to do. 

Maybe she knew he was asking the question ironically. Maybe she overstepped. Maybe she knew he was her only hope, 

and so she “threw a hail Mary” (no pun intended). 

Maybe this was an example of Jesus growing in wisdom and stature and favor before God and people. Maybe Jesus took a 

cue from his mom here. We aren’t really sure what was communicated between them, but it may connect more to Jesus’ 

words on the cross (more on that later). 

 

Maybe this is like that example in Luke where Jesus said that prayer is like a lady who keeps on badgering a judge until 

he finally gives her what she asks for. 

After Mary said, “Do whatever he tells you,” and then walked out of the room… Jesus was just like… “Welp. I guess we 

ARE doing this.” 
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Maybe Jesus asked the question ironically, or instructionally, for those around to hear the question and see the truth of the 

matter – kind of like how he did with the Syrophoenician woman. 

“What could I possibly have to do with this situation??? My hour isn’t here yet!” 

 

And so… his disciples think, “Well… what is his hour? Why wouldn’t this fit in with his hour?” only to find out later that 

it connected directly to his hour. John pondered the question that Jesus asked intentionally – “What could that wedding 

miracle have meant in Jesus’ ministry?” And then… sometime after Jesus’ resurrection, the Holy Spirit dropped this 

Hosea, third-day, wine sipping bomb on him. 

 

That’s what I think…  

Jesus’ “hour” is the time of his death and resurrection. And this wedding-wine sign is going to relate directly to those 

events. 

 

Maybe Mary knew her son… and when he said what he said, she knew something was up. 

So… maybe Mary actually took a cue from Jesus… Jesus said, “What is this to you and to me? My hour has not yet 

come?” Something in that spoke to her. She knew he was going to do something – so she said, “Whatever he tells you, do 

it.” 

 

At any rate, Jesus acts and turns the water into wine – manifesting his glory (verse 11). 

What about that second part of Jesus’ answer to his mom: “My hour has not yet come.”? 

What is this hour of Jesus’ that has not yet come? 

John seems to answer this question clearly throughout his Gospel. 

Jesus’ hour is his crucifixion, resurrection, and ascension – usually focusing mostly on the crucifixion. Check out these 

verses: 

John 7:30 – Then they sought to take him, but no man laid hands on him, because his hour had not yet come. 

John 8:20 – No one seized him, because his hour had not yet come. 

John 12:23 – Jesus replied to them, “The hour has come for the Son of Man to be glorified.” 

John 12:27 – What should I say – “Father, save me from this hour?” – But that is why I came to this hour. 

John 13:31 – Jesus knew that his hour had come to depart from this world to the Father. 

 

We’re slowly peeking behind the veil of what John is doing here. 

He seems to be identifying God’s proposal to humanity for a new resurrected marriage… to Jesus’ work on the cross.  

The cross draws us into the marriage festival of God and humanity. 

 

If you don’t see the connection yet… check this out. 

 

Jesus’ mom only shows up directly in the narrative of John twice –  

Once here at the wedding of Cana… 

and then… in John 19 at the cross. Mary’s presence in the story connects these two events. 

 

Check out John 19:26ff 

When Jesus saw his mother and the disciple he loved standing there, he said to his mother, “Woman, here is your son.” 

Then he said to the disciple, “Here is your mother.” From that hour the disciple took her into his home. After this, when 

Jesus knew that everything was now finished that the Scripture might be fulfilled, he said, “I’m thirsty.” A jar full of sour 

WINE was sitting there, so they fixed a sponge full of sour wine on a hyssop branch and held it to his mouth… when 

Jesus had received the sour wine he said, “It is finished.” Then, bowing his head, he gave up his spirit. 

 

Come on man. 

Jesus began his public ministry with the sign of wine at a wedding in the presence of his mom. 

A sign of new life, new commitment, … of glad and joyful hearts. 

That wine was to be drunk through the cross, in the presence of his mom. 

The new life would come through his death. 

That good wine – the best wine… is tasted by partaking of the sour wine of the cross. 

When we die to ourselves… boy that is sour wine at first. 
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Little does the world know… it’s the best wine. 

It’s the wine of new life, new commitment… of glad and joyful hearts. 

 

The jars of the Jewish rituals were filled up. They’ve filled their purpose, and that water – the water of the Law – is no 

longer the focus. 

The focus is the wine of Christ’s wedding gift. The sour wine of the cross that leads to resurrection and into the 

eschatological wedding party in the presence of God. That wine seems poor, but it is really the best wine of all. 

 

John 1:14 said, “We saw his glory, glory as of the one and only from the Father, full of grace and truth.” 

His glory was manifest in this wedding wine-sign… verse 11 says, “This, the first of the signs, Jesus did in Cana of 

Galilee, and he manifested his glory. And his disciples believed in him.” His disciples believed… but they had a lot more 

to learn before they could understand that the good wine of the wedding feast was the sour wine of the cross. 

 

His glory was manifest in the Divine proposal made on the cross and sealed with a dallop of sour wine. 

 

Hosea’s marriage prophecy hovers over this miracle. 

Humanity has been spiritually promiscuous. We’ve run away from our lover and chased after many affairs of this world. 

And God has handed us over to those other lovers… who abuse and kill us. 

God proposes to us. 

“Leave your adulterous lovers and marry me.” 

We need a new life for that kind of marriage. 

 

Let’s hear the words of the prophet Hosea (6:1-3): 

Come, let’s return to the LORD. 

For he has torn us, 

And he will heal us; 

He has wounded us, 

And he will bind up our wounds. 

He will revive us after two days, and on the third day he will raise us up so we can live in his presence. 

Let’s strive to know the LORD. His appearance is as sure as the dawn. 

He will come to us like the rain,  

Like the spring showers that water the land. 

 

He has torn us – he let us run away to other lovers. He handed us over to our evil desires. 

He has wounded us – he has allowed us to receive the full recompense of our rejection of him. The curse of Eden hovers 

over us. 

Ah… but he will heal us and bind up our wounds. 

He will resurrect us into his wedding party. 

 

A good storyteller can tell TRANSFORMER stories – more than meets the eye. 

John can use questions ironically in his Gospel. (check out John 4:12; 8:53; 57) 

Jesus asks his mom, “What’s my relationship with you that you think this issue is something I should be involved in?” 

Some say that John uses this question from Jesus to make the point that Jesus’ life-focus shifted after his baptism toward 

the mission of his ministry and passion. It’s like Jesus was saying, “My life’s calling is more important than my 

relationship to you as earthly son.” This would reflect Jesus’ words elsewhere, “Whoever would not leave mother, father, 

brother, etc., cannot be my disciple.” 

If John was making that point, he balances that point by showing that some of Jesus’ last words on the cross were spoken 

to provide for his earthly mother. The parallelism of the sign of Cana and the Cross of Calvary is so beautifully crafted. 

 

Certainly… Jesus’ mission for his Father was greater than his earthly relationship to his mother. But he still loved his 

mom and provided for her. 

And he even included her in the beginning of his public manifestation of his glory by following her initiative to provide 

wine for this marital celebration. 
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Jesus is not Machiavellian. He does not use people for his theological aspirations. People matter in the theology of 

Christ’s love. Mary was his earthly mother, and she was his spiritual child that he would not forsake – not in the 

heavenlies, and not on earth. 

 

She too matters in this Divine Proposal. 

So do you. 

Jesus loves you. He proposes that you forsake all lovers and have him alone. Sour wine? Na. It’s the best there is. 

Say, “I do,” to God today, and live a story that is more than meets the eye. 

 

To summarize: 

• John begins with a phrase, “On the third day,” which connects to Hosea – a prophet rich in marital material and a 

prophecy about raising God’s people up on the third day so that they can be in his presence. This initiates the story of 

water turned to wine at a wedding with ideas of Jesus’ resurrection (and so crucifixion) as a proposal from God to his 

people to be resurrected back into his presence – wedded with Him. 

• When Mary asks Jesus to help, he answers with an idiom that calls into question (probably ironically) his need to do as 

she wishes, as well as with the statement – “My hour has not yet come” – which is also a direct connection to Jesus’ 

crucifixion. In John 19, Jesus affirms his relationship with his earthly mother, and from that hour, the disciple whom 

Jesus loved takes care of her. 

• Turning the water into wine manifested Jesus’ glory (verse 11). Of course, his glory was manifest on the cross, and he 

had a sip of sour wine to consummate that wedding invitation. 

• The purification vessels of the law were filled full by Christ. Christ has fulfilled the law and invites us into his presence 

through Grace abounding through his crucifixion and resurrection. 

 

John the Evangelist tells the story of Jesus’ first public sign in such a way as to highlight Jesus’ life, ministry, crucifixion, 

and resurrection as a divine proposal from God to humanity. We can partake of the sour wine of the cross, step into union 

with God, and celebrate the eternal marriage of Christ and his Church – not through works of the law, but through Grace. 

 

• John 2:13-22   “The Passionate Plan for the Divine Proposal” 

13. The Passover of the Jews was near, and Jesus went up to Jerusalem. 

14. And he found in the temple – those who were selling oxen and sheep and pigeons, and the money-changers sitting 

there. 

15. And after making a whip from rope, he drove them all out of the temple – the sheep and the oxen. And he poured 

out the coins of the money-changers and overturned their tables. 

16. And he said to those who were selling the pigeons, “Take these things away. Stop making my Father’s house a 

house of trade.” 

17. His disciples remembered that it is written, “Zeal for your house will consume me.” 

18. Then the Jews answered and said to him, “What sign do you show us since you do these things?” 

19. Jesus answered and said to them, “Destroy this temple, and in three days, I will raise it.” 

20. Therefore, the Jews said, “This temple was built in forty-six years, and you will raise it up in three days?” 

21. But he was speaking about the temple of his body. 

22. Therefore, when he was raised from the dead, his disciples remembered that he had said this, and they believed 

the Scripture and the word that Jesus had spoken. 

 

There are right ways and wrong ways to study the Bible. I just saw a TikTok video (no I don’t “ticktock,” but the video 

was posted on a Facebook group I follow – Nerdy Biblical Language Majors) – in this TikTok video a woman breaks 

down the very first word of Genesis - ית ִׁ֖  She claims that each letter has its own meaning, and so she .(bera’shith) ְבֵראש 

explains the meaning of each letter (I have a handful of Hebrew Grammars – interestingly, NONE of them discuss the 

“meaning of letters”). Then she puts together different words from the letters within this word (for example: she combines 

the first two letters to make the word “son”). Somehow, by combining the “meanings of the letters” and various words she 

creates by combining various letters, she gets the whole word, bera’shith, to somehow have a jumbled sentence hidden 

within it saying something like this: The son of God killed by his own hand pierced by thorns and hung on a tree as a gift 

of the covenant. She says, “See… in the beginning was the Word. Jesus is literally IN THE BEGINNING.” 
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It reminds me of a guy that used to critique aspects of my study and preaching. He would  

post long discourses on Facebook doing this same kind of thing with English words. He’d  

say, “In John 17, Jesus prays that we would be one – together. In the word, ‘together,’ we  

can see the words, ‘to get her.’ You see, Jesus wants his bride to be one when he comes ‘to get her.’” 

 

That’s cute. But that’s not how languages actually communicate information, and that is not how to interpret the Bible. 

 

The Bible says what it says, and it does not say what it does not say.  

On the other hand, I have learned to be less critical when people use the Bible in ways that I’m not comfortable with. 

For example, the prophecy that my in-laws would have a son after 17 years of infertility came from a really “bad” use of 

Habakkuk 2:3 – “For still the vision awaits its appointed time; it hastens to the end – it will not lie. If it seems slow, wait 

for it; it will surely come; it will not delay.” 

Someone in the church in Togo, Africa read that passage, and he believed that God told him, “The vision that seems slow 

but will surely come for Rex… is a son.” 

 

Guys. I’m convinced that that’s not normally the best way to receive truth from the Bible. But… here I am married to that 

promised son’s second sister. 

God can use his Word however he likes. 

But! He will not use his word in a special way that contradicts the truths we receive from Scripture in the “normal” way. 

 

What is the normal way? Maybe these 4 steps can offer a simple summary of the “normal” way: 

1. Let’s read what the text actually says (this requires good translations or knowledge of the original languages). 

2. Let’s work to discover what the text actually means (this requires knowledge of the context of the book of the 

Bible being studied, as well as context of the Bible as a whole. It also requires knowledge of the culture of the 

time and the life situations of those to whom this passage was performed/written.)  

3. Let’s meditate on how that meaning can apply to our life-situations today. 

4. Let’s find ways to practice those applications. 

 

Why am I starting the commentary on this passage with a rant about proper Bible study techniques? 

Well… in all honesty, it’s because I am shifting in my perspective of what the Bible is and how we should study it. I think 

that the Bible is the product of an oral traditional culture that had most of its traditions memorized. 

 

And I don’t mean “memorized” like how we memorized Bible verses in Sunday School. 

Not rote memorization.  

Not the practice of getting something permanently fixed in your brain. 

 

I’m talking about internalizing something deep within one’s core identity. 

The Jewish people of Jesus’ day didn’t just memorize the stories of the Old Testament – they grew up hearing these 

stories as aspects of their place in the world. They identified their psyche within the communal understanding of “Israel.” 

 

This means that the community shared an internalized library… a mental/emotional database. 

Think of it like our computers today. 

I used to have to keep a really clean and organized filing system on my computer, or I would never be able to find my 

files. (Before that… I just had a big drawer of floppy disks, each disk holding certain categories of files). 

These days… I can just dump everything on my hard drive (or on the cloud) and just search for whatever I need. 

 

Even my photos! 

I type in a few carefully chosen keywords into the search bar – and boom! I have the files I’m looking for. 

 

In the Christian community, by John’s day, if he said anything about “raising up in three days,” what files would 

automatically pop up in the community’s search window? 

Clearly displayed would be the resurrection… the crucifixion… Jesus’ work to forgive sins and save the world… 

 

This also works with the references of the Old Testament in the New Testament. 
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When John says in John 1:1, “In the beginning,” Boom! Genesis. 

When he says in John 2:1, “On the third day,” Boom! Hosea… and Resurrection. 

When he says, “Passover.” 

Boom. 

The Exodus. The Passover Lamb. God saving his people from slavery. Moses, the Red Sea, Manna, the desert, the 

tabernacle, the whole epic story of God bringing his people out of Egypt. 

 

And here in John 2:13, in Passover season, we see Jesus… in the temple… talking to the religious leaders about 

destroying his body and that he would raise it up again in three days. 

And all of this coming just after the wedding at Cana that points to the coming hour of Jesus’ crucifixion as the Passover 

Lamb… the story of Jesus’ first public sign that manifested his glory – just as the cross and resurrection would manifest 

his glory. The Cana sign is a story of a wedding saved “on the third day”… a phrase that calls Hosea to mind. Hosea 

prophesied that God was a loving husband who would woo his wayward bride back into intimate fellowship. 

 

What did John the Baptist call Jesus? The Lamb that takes away the sins of the world. 

 

The connections are insane. 

I don’t want to force connections into the text where they actually aren’t present. 

I don’t want to be a TikTok Theologian. 

But… I really do believe that these connections would be clearly called to mind among members of an oral traditional 

culture steeped in this way of communication – a culture that did not just memorize data, but internalized stories as their 

very communal identity… a culture that spoke with a vocabulary saturated with the images of their traditions. 

 

Maybe the following will help justify all of these connections I’m making. Seriously… this might just blow your mind. 

John says that after Jesus chased out the animals and overturned the money-changer’s work stations, his disciples 

remembered that it was written, “Zeal for your house will consume me.” Well… that’s from Psalm 69:9. The rest of the 

verse reads, “and the reproaches of those who reproach you have fallen on me.” 

So… Psalm 69:9 says, “For zeal for your house has consumed me, and the reproaches of those who reproach you have 

fallen on me.” 

Do you know what else Psalm 69 says? 

You should take the time to read the whole thing… but here’s a little preview… from verse 21: 

“They gave me poison for food, and for my thirst they gave me sour wine to drink.” 

 

Really? 

Could it be a coincidence that directly after the scene of turning water to wine at Cana – a scene that John connects to the 

crucifixion and Jesus’ drinking of sour wine – John then presents a scene in which the disciples quote from a Psalm that 

talks about a persecuted one who bears the reproaches of those who reproach God… and is given sour wine for his thirst? 

And then he connects it all to the death and resurrection of Christ (John 2:22)! 

John also cites Psalm 69 in John 15:25 as Jesus talks with his disciples as his hour approaches (John chapters 13-17 

consist of Jesus’ final words and prayers with his disciples during the third Passover discussed in the Gospel of John – 

when Jesus “knew his hour had come for him to leave this world and go to his father” John 13:1).  

John 15:25 says, “But the word that is written in their Law must be fulfilled: ‘They hated me without a cause.’” 

 

John is saying, “Look at how all of this fits together. We (the disciples) didn’t see it all at first… not until the resurrection. 

Jesus helped us put it all together. Jesus fulfills the Law, the Prophets, and the Psalms.” 

 

Check out this citation from Commentary on the New Testament Use of the Old Testament: “Yet the present reference to 

Jesus in terms of Ps. 69 is not limited to the characterization of Jesus as one who is consumed by zeal for God’s “house.” 

Jesus also fits the larger pattern of the righteous sufferer who has an abundance of enemies who plot his downfall (e.g., 

5:18; 11:53) and who is alienated even from his own brothers and the members of his own household (7:1–9; see also 

4:44; cf. Ps. 69:8). What is more, according to the Fourth Evangelist, Jesus’ zeal for God is not limited to zeal for the 

temple, but rather encompasses active concern for the Jewish nation on a comprehensive scale. In his own person Jesus is 

said to restore, renew, replace, and/or fulfill the symbolism inherent in the Feast of Tabernacles and Passover, and to 

reconstitute God’s people as a new messianic community as “one flock” comprising believing Jews as well as Gentiles 
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(e.g., 10:16; 11:51–52). In this, Jesus fulfills Davidic and “Suffering Servant” typologies and shows himself to be the 

Messiah predicted in various OT passages.” 

 

Ok… so what about this sign? Why did Jesus stop the buying and selling of animals in the temple courts? 

It isn’t clear that the selling of sacrificial animals in the temple court was “wrong.” Nor is it implied that the traders or 

money-changers were extorting the people. 

Is there any OT allusion to Jesus’ words here, “Stop making my Father’s house a house of trade,” that could help us 

understand what Jesus was actually doing? 

 

I think so. Zechariah 14:20-21 says this (CSB): “On that day, the words HOLY TO THE LORD will be on the bells of the 

horses. The pots in the house of the LORD will be like the sprinkling basins before the alter. Every pot in Jerusalem and 

in Judah will be holy to the LORD of Armies. All who sacrifice will come and use the pots to cook in. And on that day 

there will no longer be a Canaanite in the house of the LORD of Armies.” 

 

Ok. What the heck does that mean. Well… the words, HOLY TO THE LORD, were the words that were to be written on 

the turban of the high priest. On “that day” prophesied by Zechariah, even the most common things in life, like horses, 

will be as holy and set apart as the high priest himself – horses as holy as high priests. The cookware will be as holy as the 

basins holding the purifying waters. 

 

The weird part is this: “On that day there will no longer be a Canaanite in the house of the LORD of Armies.” 

You might ask a couple of questions about this passage. 

1. I thought God promised to bring Gentiles into Zion as worshippers of YHWH on the day of the LORD… I 

mean… even earlier in Zechariah, in 14:16, it talks about ALL remaining nations coming to Jerusalem to 

worship! Why is Zechariah celebrating the lack of Canaanites in the house of the LORD? 

That’s a good question. 

2. Were Canaanites in the temple so often that the promise, “No longer will there be a Canaanite in the house of 

YHWH,” would really register as such an awesome thing? 

Again… good question. 

 

I think that these two questions argue for us to find some other way to think about the use of the word, “Canaanite.” 

The discussion around the word, “Canaanite,” in Zechariah is fairly complex – it involves theories on how the original 

consonants of the text were pronounced and grouped, and the discussion extends into the translation of the LXX and 

beyond. I’ll spare you the details. 

But here is where the rubber meets the road for me: 

The word Canaanite could refer to Phoenicians who lived on the coast of Palestine, who were known for their extensive 

trading (see The Brown-Driver-Briggs Hebrew and English Lexicon, pg 488, and the Hebrew and Aramaic Lexicon of the 

Old Testament, pg 485).  

Because of this, sometimes the word, “Canaanite,” could actually mean “trader.” 

This possible translation is applicable to quite a few passages of the OT such as: Hosea 12:8; Zephaniah 1:11; Proverbs 

31:24; Job 41:6; and twice in Zechariah – here at 14:21, and also at 11:7. 

 

If we are to understand “Canaanite” as “trader” in Zechariah 14:21 (or if John did), then it would mean, “In that day, there 

will no longer be any “trader” in the house of YHWH.” 

And Jesus said, “Take these things away. Stop making my Father’s house a house of trade.” 

Now… Jesus did not use the word “Canaanite” for “trade.” But John is known for his allusions to the Old Testament 

without necessarily using exact vocabulary. He uses scenes to draw images from the OT to paint pictures of Christ. 

 

F. F. Bruce points out that earlier in Zechariah 14 the prophet speaks of all the remnants of all the nations going up to 

worship in Jerusalem. The only place where Gentiles could worship at the temple in Jesus’ day was the outer courts. If 

this was the section that had become a marketplace, then the ability for Gentiles to worship YHWH would have been 

hindered. Bruce says, “Jesus’ action reinforced his spoken protest” (Bruce, 75). 

 

Perhaps Jesus was enacting a sign that essentially said, “Do you remember the DAY that Zechariah prophesied about? 

Today is the day.” 
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And so… the religious leaders say, “What sign do you show to prove that today is THAT DAY?!” 

 

On a quick practical note – it is likely that Jesus only used the whip on the livestock. Anyone who has ever worked with 

livestock will tell you that a good dog nipping at the heals, or a good whip is really necessary to keep livestock heading in 

the right direction. It isn’t mean or violent. Jesus didn’t have time to train a drover’s dog… so he made a whip. 

 

Let’s see if we can break down what John has done in Chapter 2 so far: 

1. He connected Jesus’ first sign of turning water to wine at a wedding to Hosea’s prophecy – connecting Jesus’ 

crucifixion to God’s divine marriage proposal for his adulterous people to return and be his bride… through the 

wine of Christ – the sour wine of the cross… which turns out to be the best wine of all. 

2. Now, using the image of Passover and reference to Psalm 69 and Zechariah 14:21, he has connected Jesus’ work 

on the cross as a righteous sufferer for the reproaches of God’s enemies to the liberation of God’s people out of 

slavery (the Exodus)… and an invitation for all nations to worship YHWH. 

3. Jesus does this as the (Passover) Lamb of God who takes away the sins of humanity. 

4. The sacrificed Lamb of God will be resurrected in three days (tear down this temple [of my body] and I will raise 

it up in three days). 

5. All of this is connected to the great day of Zechariah’s prophecy when everything… even horse trappings… will 

become as holy as the high priest himself. 

 

And all of this against the backdrop of John chapter 1 where Jesus has been identified as the eternal Word of God, the one 

and only in the bosom of the Father, creator, Son of God, Messiah, King of Israel, and the incarnate Bethel (meeting place 

of God and man). 

 

So… Jesus lives out the prophetic Word of the prophets (like Hosea and Zechariah)… embodying the Davidic (King of 

Israel) Psalms (like Psalm 69) as the suffering righteous one. He’s the Messianic Son of God… the Passover Lamb of God 

who leads God’s people through a new Exodus, re-creating and re-birthing them into newly born children… a purified 

bride. He is zealous for the household of his Father, and the raising up of the temple of his body is the sign that the day 

prophesied by Zechariah has come, the day when all things become Holy in the presence of God. Indeed, he is the 

incarnate meeting place of God and man. He fulfills the Law/Torah – he is the creator God (Genesis) who rescues his 

people (Exodus) from the wilderness (Numbers) as a sacrifice (Leviticus) for the covenant (Deuteronomy). He fulfills the 

Prophets/Nevi’im – Isaiah (JB); Hosea; Zechariah; etc. He fulfills the Writings/Ketuvim – the Psalms. Whew. 

 

• John 2:23-25   “Single-Born Belief” 

23. Now when he was in Jerusalem at the Passover Feast, many believed in his name, seeing from him the signs that 

he was doing. 

24. But  Jesus himself was not entrusting himself to them, because he knew all people.  

25. And because he had no need for anyone to bear witness concerning humanity. For he knew what was in humanity. 

 

There’s a fun play on words here. The word in verse 24, “Jesus himself was not entrusting himself to them,” is the same 

Greek word for believe. So, they were believing in him, but he was not believing in them enough to entrust himself to 

them. This passage is all about “belief.” 

Later in the Gospel, after feeding the 5,000 with miraculously multiplied bread, Jesus will tell the crowds, “Truly, truly, I 

say to you, you are seeking me, not because you saw signs, but because you ate your fill of the loaves…” (John 6:22). 

They will answer, “What sign do you do, that we may see and believe you?” 

 

They had just seen an amazing sign. Jesus had been teaching and performing signs for a long time at this point. 

They believed in Jesus… I mean… they believed that they could get another free meal from him. But they were not ready 

to follow HIM. Getting swept up and believing in something special is easy. Faithfulness – relational commitment… 

that’s not so easy. Unfortunately, it’s easy to mistake the first for the second. 

 

I think this is what John is getting at in these three verses. 

Oh, yeah… the crowds will “believe in Jesus” because they see signs… but what are they actually pursuing with that 

“faith.” Were they ready to become children of God like John talked about in John 1:12-13 – “To all who did receive him, 

who believed in his name, he gave the right to become children of God, who were born not of blood nor of the will of the 

flesh nor of the will of man, but of God.” 



33 

 

Indeed, we are going to get to meet one of these people who believed in his name upon seeing the signs. 

Nicodemus is going to meet Jesus at night and say, “Rabbi, we know that you are a teacher come from God, for no one 

can do these signs that you do unless God is with him.” 

And Jesus is going to say, “Truly, truly, I say to you, unless one is born again he cannot see the kingdom of God.” 

 

It is easy to get swept away in something that seems special. 

A church that seems different, or one that finds itself in a state of amazing growth. 

A minister that seems to “get you,” or speak to your current life situation. 

A possible spouse that just is so fun to be with and gets you excited about the future. 

It is easy to get swept up and away in something that feels special. 

 

It is not easy to walk in relational commitment. 

When the church is still found full of humans with hurts, hang-ups, and habits… 

When the minister is not all that you shaped her or him to be in your mind. 

When the special nature of your relationship lands on the daily grind of sacrificial love and relational development. 

It is not always easy to walk in relational commitment. 

 

Jesus knew that some kinds of belief come easy. “I believe those signs are awesome! I believe I want some more bread!” 

But relational commitment… “I am ready to stick with you for better or for worse. I’m ready for the sour wine of the 

cross.” That kind of commitment says goodbye to the old life and experiences a rebirth into a new sort of life. With Christ, 

that means being born of God through the cross and resurrection of Christ. That’s a rebirth that is received by letting go of 

the old. Jesus knew what is in humanity. 

 

Have you ever had someone get swept up in something that seemed special about you? 

Maybe a friend or a spouse… 

They really seemed to believe in you… and to believe in whatever you all “were together.” 

But the daily relational commitment didn’t last. 

When the “special” seemed to fade, the faith faded too. 

 

I’ve been there. It hurts. Jesus gets it too. We can rest that his commitment to us will never faulter, and he can hurt with us 

when others abandon us. We can also learn to not be so fast to entrust ourselves to others who are excited about “the 

special,” even as we practice opening our hearts to relational commitment to Christ and others. 

 

 

• John 3:1-21   “Nicodemus: Born Again and Loving the Light” 

1. Now there was a human of the Pharisees named Nicodemus, a ruler of the Jews. 

2. This man came to him at night and said to him, “Rabbi, we know that you have come from God – a teacher. For 

no one is able to do these signs that you do unless God is with him.” 

3. Jesus answered and said to him, “Truly, truly I say to you, unless one is born anew, he is unable to see the 

Kingdom of God. 

4. Nicodemus said to him, “How is it possible for a man to be born when he is old? Is he able to enter a second time 

into his mother’s womb and be born?!” 

5. Jesus answered, “Truly, truly, I say to you, unless one is born of water and of spirit, he is not able to enter the 

Kingdom of God. 

6. That which is born of the flesh is flesh, and that which is born of the spirit is spirit. 

7. Do not marvel that I said to you, ‘It is necessary that you be born anew.’ 

8. The wind blows where it desires and you hear the sound of it, but you do not know from where it comes or where 

it goes. This is how it is with everyone who is born of the spirit.” 

9. Nicodemus answered and said to him, “How is it possible for these things to be?” 

10. Jesus answered and said to him, “Are you a teacher of Israel, and you do not understand these things? 

11. Truly, truly, I say to you that we speak of what we know, and bear witness to what we have seen, and y’all do not 

receive our witness. 

12. If I said earthly things to y’all and y’all don’t believe, how will y’all believe if I tell y’all heavenly things? 

13. And no one has ascended to heaven except the one who descended from heaven – the Son of Man. 

14. And just as Moses lifted up the serpent in the wilderness, in this way must the Son of Man be lifted up, 
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15. in order that all who believe in him might have eternal life. 

16. For in this way God loved the world – that he gave his one and only son in order that all who believe in him might 

not perish but have eternal life. 

17. For God did not send the Son into the world in order to judge the world, but in order that he might save the world 

through him. 

18. The one who believes in him is not judged, but the one who does not believe is judged already because he has not 

believed in the name of the one and only Son of God. 

19. But this is the judgment: the light has come into the world and humans have loved the darkness more than the 

light, for their deeds were evil. 

20. For everyone who does worthless things hates the light and do not come to the light lest their deeds should be 

exposed. 

21. But the one who does the truth comes to the light in order that it might be revealed that his works have been 

carried out in God. 

 

So this is a long passage (so it will be a long commentary). It could be even longer since the previous section: 2:23-25 is 

as much of an introduction to this section as it is a closing of chapter 2. People are believing in Jesus because of the signs 

he is working, even though Jesus is not putting his faith in them because he knows what is in humanity.  

 

This section with Nicodemus could act as an illustration of someone who is believing in Jesus because of Jesus’ signs, but 

may not quite be understanding what Jesus is really all about. There is a form of belief, but maybe not a willingness to or 

an understanding of the renewal and commitment intrinsic to truly following Jesus. 

 

On the other hand, the language of 2:25 and 3:1 may suggest that Nicodemus is an exception to those who believe simply 

because of the signs… those to whom Jesus does not entrust himself. 

 

2:25 says: “…he himself knew what was in humanity.” 

3:1 says: “But there was a human from the Pharisees named Nicodemus…” 

I know that sounds awkward calling Nicodemus “a human,” but I wanted to draw out the parallelism of the language used 

here. It looks like this in Greek: 

 

2:25: …αὐτὸς γὰρ ἐγίνωσκεν τί ἦν ἐν τῷ ἀνθρώπῳ. 

3:1: Ἦν δὲ ἄνθρωπος ἐκ τῶν Φαρισαίων, 

 

The word highlighted in green above is more of a disjunctive conjunction. It means something more like “but” than “and.” 

 

Jesus knew what was in “people,” but there was this one “person”… 

 

So, perhaps Nicodemus is meant to be seen as an exception to those people that did not receive Jesus’ trust. 

 

At any rate, this conversation is as deep as it is brief (I know it’s a long section to deal with compared to the other sections 

so far, but as far as a conversation about eternal life between two Rabbis… it’s a pretty short conversation!) with many 

allusions back to the prologue (John 1:1-18). 

 

It is really interesting that a Pharisee, a ruler of the Jews – which probably means he was in the ruling council called the 

Sanhedrin – would be such an exception. We’ve already experienced the Pharisees as “interrogators” of John the Baptist, 

and their role will only get worse and worse as the Gospel moves forward.  

But here we see one of the first people outside of the 12 disciples who seems to believe in Jesus and to genuinely want to 

understand and receive him… and he’s a ruler among Pharisees. 

 

There is no demographic that Jesus cannot reach. 

 

Nicodemus, a member of the Sanhedrin, called Jesus, “Rabbi,” and voiced certainty that Jesus had come from God. This 

is no small admission for someone of Nicodemus’ stature. But Jesus knew that there was something beyond what 

Nicodemus had come to understand… something lacking in his mind and heart concerning what Jesus was doing and who 

he was. 
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The word I translated above as “anew” (unless one is born anew he cannot see the kingdom of God) normally means 

“from above.” The idea of “again” or “anew” is a meaning derived from the original meaning, “from above.” 

So, Jesus’ words have a connotation not easily translated into English – unless one is born from above (or again), he 

cannot see the kingdom of God. 

 

So… Nicodemus says, “I see that you’re from God!” 

Jesus says, “If you aren’t born from above (or again) you cannot see the kingdom of God.” 

 

For a Pharisee like Nicodemus, to see the kingdom of God meant to experience the fulfillment of God’s promises in 

Scripture to the Jewish people.  

 

Nicodemus’ response could indicate at least two possibilities:  

1. Nicodemus understood Jesus to say one must be born AGAIN, and so he asked Jesus about getting back into his 

mother’s womb to be born again. 

2. Nicodemus understood what Jesus was saying, but Nicodemus just couldn’t understand that it applied to him. 

 

If we look at the second possibility, then Nicodemus is responding to Jesus’ rabbinical riddled speech with rabbinical 

riddles of his own. 

Perhaps Nicodemus heard Jesus say, “If you want to see kingdom of God you need to be born from above (or again).” 

Nicodemus thinks, “I am a Pharisee… a member of the Sanhedrin. I’m about as close to being born from God as I can be. 

I’m already born from above! The only way I can fully understand what Jesus is saying that I need to do… is that he 

wants me to get in my mom’s womb and be born again that way!”  

Generally, all Israelites expected to see the Kingdom of God… especially someone like Nicodemus!!!! (“with the 

exception of those guilty of apostasy or some other blatant sin” – Commentary on the New Testament Use of the Old 

Testament). Why in the world would he need to be born from above (or again)?! He’s a Jew! He’s a faithful Jew! He’s a 

faithful Jew who teaches and leads the Jewish nation! What kind of birth could Jesus possibly be talking about?!!!! One 

riddle deserves another. 

 

Or, maybe Nicodemus is saying, “It’s really hard to be born from above again at an old age – to let go of what you’ve 

been holding onto about God for so long… it would be just as easy to get in my mom’s womb and be born again.” 

 

Either way, Jesus answers and gets to the deeper point. 

You must be born of water and spirit. 

To be born of water and spirit calls to mind Ezekiel 36:25-27: “I will sprinkle clean water on you, and you will be clean; I 

will cleanse you from all your impurities and from all your idols. I will give you a new heart and put a new spirit in you; I 

will remove from you your heart of stone and give you a heart of flesh. And I will put my Spirit in you and move you to 

follow my decrees and be careful to keep my laws.” 

 

Isn’t it interesting that John the Baptist (JB) baptized with water but promised a coming one who would baptize with the 

Holy Spirit. 

 

Of course, this passage in Ezekiel 36 directly precedes the prophecy of the valley of dry bones in which Ezekiel is called 

to prophesy that these dry bones be resurrected into new life – raised from the grave and filled with the Spirit of YHWH. 

 

Jesus isn’t just calling Nicodemus (and therefore anyone who would come to Jesus in good faith) to just reset his mind 

and be born from above – Jesus is calling for a full-out resurrection… a new birth consisting of a totally reconstructed life, 

breathed and quickened by the very breath/Spirit of God (in both Hebrew and Greek the word for “spirit” also means 

“wind” or “breath.” Only the context can help tell the difference. Sometimes, like here and in Ezekiel, a play on words is 

intentional – the “spirit-breath-wind” of God). 

 

Jesus makes a reference to Ezekiel 36-37 to Nicodemus to make the point that believing in Jesus... becoming a follower of 

Jesus... is like being a pile of dry bones that are miraculously brought back to life. 

 

It is not something one can accomplish through genealogy or works of the law or works of the flesh. 
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As John said in 1:12-13 - But as many as received him, to them he gave the right to become children of God – to those 

who believe in his name, who were not born of blood, or the will of the flesh, or the will of man, but from God. 

 

We are 100% incapable of saving ourselves. Our one act is the act of surrender. We surrender to the work of God on the 

Cross and he baptizes us with the holy spirit, kills the old self and raises up - rebirths - something new in us. 

 

Belief in the name of the Word leads to the right to be called children of God: 

“But to all who did receive him, who believed in his name, he gave the right to become children of God, who were born, 

not of blood nor of the will of the flesh nor of the will of man, but of God.” (John 1:12–13 ESV) 

Apparently, this kind of belief leads to and requires a complete rebirth. 

 

When one is born of the Spirit, his way of thinking and moving and abiding in this life changes. It is no longer controlled 

by the ways of this world, and the world does not understand it – just like Nicodemus could not understand everything 

about the movement of the wind. I like how Bruce said it, “The hidden work of the Spirit in the human heart cannot be 

controlled or seen, but its effects are unmistakably evident” (Bruce, 85). 

 

Bruce points out that the Old Testament contains ample examples of what Jesus is teaching – examples of people being 

“baptized” by water, but also needing a new spirit of faithfulness to YHWH. 

Noah and his family passing through the waters of the flood. 

The Hebrews passing through the Red Sea. 

Naaman’s baptism to be cured (2 Kings 5:14). 

 

John said in the prologue – “He came to his own, and his own did not receive him.” 

Here we have a conversation with one of Jesus’ own – a ruler of the Jews… a teacher of the Jews.  

And it seems that the most difficult thing for Nicodemus to grasp is that, just like Naaman… just like a Gentile proselyte 

seeking to become a worshipper of YHWH… even someone like Nicodemus – a Jew among Jews – needs to be remade 

by the Spirit. 

It reminds me of Luke 4:16-30. 

Jesus goes to his home, Nazareth, and he reads from the prophet Isaiah. Then Jesus says, “Today, this Scripture has been 

fulfilled in your hearing.” In other words… Jesus said, “I’m the one Isaiah was prophesying about.” 

And do you know how his hometown church responded???? 

“All spoke well of him and marveled at the gracious words that were coming from his mouth.” 

They didn’t have a problem with Jesus’ audacious claim. 

They even thought to themselves, “This is our hometown boy!!! He’s Joseph’s son!” 

Jesus knew what they were thinking and he said, “I know what you are thinking… you want me to do here what I did in 

Capernaum. You want me to take care of my hometown and give you something special. ‘Physician, heal yourself.’” 

But Jesus informs them… that’s not what his ministry is going to be like. 

It’s actually going to be like when the Gentile widow was helped instead of the Jewish widows in the days of Elijah. 

It’s actually going to be like when the Gentile leper (Naaman) was healed instead of the Jewish lepers in the days of 

Elisha. 

THAT’s when they decided to throw their hometown hero off of a cliff. 

 

John is showing us here with Nicodemus how difficult it can be to realize that I need to be totally reborn as a totally new 

creation in order to see the Kingdom of God.  

I can’t just clean up my act. 

I can’t just believe in the signs. 

I can’t get through because of my pedigree or my religious devotion. 

I need a move from God. 

Only the Spirit can baptize me and make me born from above (born again). 

 

We will see Nicodemus again… in chapter 7 and chapter 19. He stands as an example to the most Jewish of Jews – Jesus 

is not merely a Gentile savior. God loves the world in this way – he gave his one and only son so that all who believe… 

any who believe… might have eternal life. 

Whether you are Naaman the Syrian soldier, the Samaritan woman at the well, or Nicodemus the ruler of the Jews – all 

can be reborn by grace through faith. 
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Allow me a moment of Nickology. 

I wonder… knowing that most would receive the Gospel of John through oral performance… I wonder if 3:11-21 is meant 

to be understood as a kind of hybrid passage. Something that certainly could be heard on the lips of Jesus here, but 

something that also reflects a meditation and proclamation from John the Evangelist to those who would hear the Gospel 

he was writing. 

 

As John reports these words from Jesus to Nicodemus, John also proclaims these words to any Jew who would listen to 

them, “Truly, truly, I say to you, we speak of what we know, and bear witness to what we have seen, but you do not 

receive our testimony. If I have told you earthly things and you do not believe, how can you believe if I tell you heavenly 

things?” John says something similar in 1 John 1:3 – “that which we have seen and heard we proclaim also to you.” 

 

If this is true, then the “earthly things” here might refer to the death and resurrection of Jesus (which has been quite the 

focus so far in this Gospel – JB calls Jesus the Lamb of God; the Wedding of Cana connects to the cross; the cleansing of 

the Temple connects to the Wedding of Cana and to the Cross). 

John might be saying to his fellow Jews, “We’ve told you everything that has happened with Jesus here on earth. If you 

don’t accept those things, you cannot hear the truths about heavenly things.” 

 

What would these words mean between Jesus and Nicodemus? What are the earthly things and what are the heavenly 

things?   I dunno. 

Bruce says that, in light of the Wisdom nature of the phrase, “Who has ascended to heaven and come down?” from Prov. 

30:4, and other comparable writings of the time, the point is that divine wisdom is only found in heaven. The “earthly 

things” = the very concept of the spiritual rebirth discussed through the earthly analogies. 

 

This makes sense to me. It’s like Jesus is saying, “If you can’t comprehend that a spiritual rebirth is necessary to discern 

the things of God – to see the Kingdom of Heaven – then how are you going to ever comprehend heavenly things??!!!” 

 

This is a valid question, and it stands as a rhetorical reality for all who stand in unbelief – whether Gentile or Jew. 

“If you don’t believe the ‘earthy’ reality that you need divine help to know God, how can you understand anything 

heavenly?” 

 

Then, Jesus identifies himself with the Son of Man from Daniel 7. Daniel 7:13ff seems to describe a human-like entity 

that comes from heaven (with the clouds). This one who was “like a son of man,” descended from heaven. Jesus says, 

“That’s me.”  

Jesus is the only one, at least the only human, who’s been in heaven and descended from heaven. He’s the one with the 

divine Wisdom. Not even people like Enoch and Elijah have ascended and descended like the Son of Man has. 

 

And this Son of Man must be lifted up just as Moses lifted up the serpent in the wilderness. 

The word translated here as “lifted up” is the word ὑψόω (hoop-sa-oh). 

This Greek word has both the connotations of a lifting up and a laying down (abasement), and its concept can be seen all 

through the “Christian system” (A.KA. “reality”).  

Jesus, to be lifted up, had to die on the cross. To be resurrected, Jesus had to die. If one would humble his/herself, God 

will lift them up. One must die to self to be raised in relationship with Christ. Lose your life to save it. Hoop-sa-oh is 

everywhere in the Gospel of Jesus Christ. 

 

And so, in Numbers 21, Israel rebels against God and he allows these fiery serpents to torment the nation. God instructs 

Moses to make a bronze serpent (kind of weird since Israel was not supposed to make a graven image of any created 

thing!). Moses would “lift up” this serpent – the serpent was not a beautiful creature, but it was lifted up. So that any who 

looked upon it in faith would be healed. 

 

This is what will happen to the Son of Man. Jesus will be lifted up in shame on a cross, but that shame will be his glory. 

He will die and rise again, so that any who look to him in faith will be saved. 

 

Earthly and heavenly things. These are the earthy things that Jesus was bearing witness to for Nicodemus. These are the 

earthy things that John was bearing witness to in his Gospel. 
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The earthly things of Jesus’ life – his identity, his works, his teachings… and his death on the cross and resurrection. 

These are the things that allow for all the heavenly things: grace-through-faith salvation – “that whoever believes in him 

may have eternal life” (3:15). 

 

For this is the way in which God loved the world!!! 

 

The “for” in this sentence connects it to what was before it. John 3:16 is great to memorize, but it is heavenly within the 

context of this conversation with Nicodemus. 

 

All that we’ve been talking about – this is the way in which God loved the world! He gave his one and only Son 

(contextually – to be raised up like the serpent in the wilderness – on the cross… a moment of both shame and 

exaltation… so that any who look on him in faith will be healed) that whoever believes in him should not perish but have 

eternal life. That’s the way in which God loved the world. 

 

Look!!! 

Isn’t it clear! 

God did not send his Son into the world to judge the world with condemnation, but in order that the world might be saved 

through him! 

Just like in Numbers 21… the bronze serpent didn’t judge the people… they were already judged. 

The bronze serpent was lifted up for the people to look at in faith… …faith in God for healing. 

So, in reference to Christ, whoever believes in him is not judged or condemned, but whoever does not believe is 

condemned already, because he has not believed in the name of the only Son of God. 

 

Verse 19 is pretty important. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

This verse is structured so that the “sifting,” or 

judgment is defined by two parallel statements. 

1. The light has come into the world. 

2. Humanity loves the darkness more 

than the light because their deeds were 

evil. 

Verse 20 says, “For everyone who does wicked things hates the light and does not come to the light, lest his works should 

be exposed.” 

It is not humanity’s normal operating procedure to look at ourselves and die to self… to own the fact that we have done 

evil things… and to bring those things into the light for all to see. 

Nope… just like in the Garden… we hide from God and cast blame on each other. 

We can live imprisoned to the fear of the exposure of our works…  
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Which means we choose the darkness over the light. 

 

And all we have to do is lift our eyes from the darkness and look to the light of the cross of Christ and be healed. 

Isn’t it interesting that in a very real and clear way, John takes pains to demonstrate that the judgment that separates those 

who receive Christ from those who do not… does not resemble anything like an angry God sitting up in heaven 

vengefully casting people into Hell because he is offended that they did bad things or rejected him. 

 

Actually… John presents humanity in this way: It’s like we are stranded in a desert full of fiery serpents that are feasting 

upon humanity…  

It’s as if humanity has created a hell and is wallowing in it… 

And the light has come as a means of salvation. The light has been lifted up for us to look at and be saved… for us to step 

into and be healed. 

But humans love the darkness more… because we struggle with dragging our shame into the light. 

 

Do you want to practice what is true? 

Here is how you walk in truth… 

Step into the light. 

Let your dark deeds be exposed. 

Then, it will be clearly seen that your works of truth have been carried out in God. 

Because it is only Christ that can baptize you with the Spirit, give you a new birth and a new life, wash away and redeem 

your evil deeds, and plant the truth in your mind and heart. 

 

The cure for this evil world is not good works.  

It is exposure to the light of Christ – and that is something that is meant to happen in community. 

“Confess your sins to one another and pray for one another so that you may be healed” (James 5:16). Even today… you 

can find a SAFE, SPIRITUALLY MATURE person to confess to. I believe that exposure begins between me and Jesus, 

but it finds power in communion with the body of Christ – the Church. 

 

• John 3:22-36   “Christ’s Position as Bridegroom Made Explicit” 

22. After these things Jesus and his disciples went to the Judean land, and he remained there with them and was 

baptizing. 

23. But John was also baptizing in Aenon near Salim because water was plentiful there, and they were coming and 

being baptized. 

24. For John had not yet been put in prison. 

25. Therefore, a debate arose from the disciples of John with a Jew concerning purification. 

26. And they came to John and said to him, “Rabbi, the one who was with you across the Jordan, to whom you have 

born witness – behold, he baptizes, and all are going to him.” 

27. John answered and said, “A person is unable to receive – even one thing – unless it is given to him from heaven. 

28. You yourselves bear me witness that I said, ‘I am not the Christ, but I have been sent before him.’ 

29. The one who has the bride is th\e groom. But the friend of the groom – the one who stands and hears him – 

expresses great joy because of the groom’s voice. Therefore, this joy which is mine has been fulfilled. 

30. It is necessary for him to increase, but for me to decrease.’ 

31. The one who comes from above is above all. The one who is of the earth is from the earth and speaks from the 

earth. The one coming from heaven is above all. 

32. That which he has seen and heard – he bears witness to this, and no one receives his testimony. 

33. The one who receives his witness sealed that God is true. 

34. For he whom God sent speaks the words of God. For it is not with measure that he gives the Spirit. 

35. The Father loves the Son and has given everything into his hand. 

36. The one believing in the Son has eternal life. But the one who disobeys the Son will not see life, but the wrath of 

God remains on him. 

 

 

Look at the following outline as a reminder of where we’ve been and as a preview of where John is taking us (beginning 

in 2:1). 
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2:1-12: Cana Wedding – Jesus’ sign helps celebrate New Life 

Hosea 6:2 (Hosea 2:16-20) 

The presence of wine and Jesus’ mom connects to John 19 (Cross) 

The disciples saw his glory and believed in him. 

All of this connects the crucified Jesus to the bridegroom (Jesus provided the best wine, not the bridegroom), so Christ’s 

work on the cross is like a divine proposal to humanity. 

 

2:13-25: Temple – Passover (Themes of Exodus and Sacrifice) 

Ps. 69 – sour wine; righteous one who suffers for the reproaches of those who reproach God. 

Zech 14:21 – make all things holy; no Canaanite in the Temple. 

I will raise it up on the third day – Jesus’ divine proposal consists of his death on the cross and his resurrection as framed 

by the Passover/Exodus narrative and the Prophetic/Psalmist voices. 

 

Nicodemus 

Saving faith leads to new birth from above – new life, born of water and the Spirit. 

Jesus on the Cross is compared to the serpent in the wilderness – (hoop-sa-oh). (Exodus motif) 

Belief = eternal life; lack of belief resides in condemnation 

 

J.B. (Current passage) 

Jesus back across Jordan baptizing (Exodus motif). 

Should Jesus be doing this? 

Jesus is the Groom! It’s all about the Groom, not the groom’s friend. It is not the messenger but the Lord himself who 

saves. 

Lack of submission resides in the wrath of God. 

 

Woman at the Well 

Betrothed at a well scene. 

Jacob’s Well (increases type-scene connection) 

The woman represents the church, the bride of Christ, and the great feast comes from the harvest of those who will come 

to know Christ. 

 

Cana Again – Jesus’ sign saves a life from death 

The divine proposal of the Cross and Resurrection – as framed and defined by the Torah, Prophets, and Writings – is a 

salvation from pending death, and an invitation into a new life – a rebirth into eternal life. 

 

Rejection of the divine proposal is to receive the condemnation, wrath, and death that is already hovering over humanity. 

 

Back to John 3:22-36 

The phrase – After this Jesus and his disciples went into the Judean land is weird. They were already in Judean land – 

Jerusalem…  

John just had Jesus refer to the book of Numbers – where God’s people are wandering in the wilderness. Now Jesus and 

his disciples have gone to the Judean land. 

JB’s disciples describe Jesus as the one who was with JB, “beyond the Jordan.” 

 

John 3:14-15 introduces Jesus’ call and work for our eternal life with a symbol from the wilderness. Next, we have Jesus 

going into the Judean land, (across the Jordan – Jesus has now moved from across the Jordan into the land), baptizing – 

bringing people through the waters. This is a new Exodus.  

 

Why did an argument with a Jew lead JB’s disciples to be worried about Jesus? Perhaps it was from this Jew that JB’s 

disciples learned of Jesus’ successful ministry. 

 

JB calls Jesus the Bridegroom from above. As the groom’s friend, JB celebrates the groom’s voice, not the other way 

around. JB rejoices in the successful ministry of Jesus – He must increase, and JB must decrease. JB was the messenger 

who went before the Messiah. It is not the messenger or the ambassador who will save God’s people, but the Lord himself 

because of his love. 
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It is a sad thing when Christians and/or churches seem to be out to further their own reputations and influence and brand. 

Our only pursuit is that our Groom’s voice be heard by all people. If another person or ministry succeeds in making that 

voice heard, we rejoice!  

 

There was a pastor who wanted to allow a Spanish-speaking church plant to use their facilities, but one of the board 

members of the pastor’s church spoke up and said, “What if they get bigger than us?” 

The clear implication was that this would be a bad thing – there was a fear of being absorbed by a different organization. 

The pastor remembered the words of someone he heard preaching and replied: 

“Do you remember how king Saul became jealous of David and ended up trying to kill him? Saul died as a ruined and 

rejected king, operating outside of the move of Yahweh. The first sign we find of Saul’s failure comes right after David 

kills Goliath. While they are riding in a victory parade people chant, ‘Saul has killed his thousands, and David his TEN-

thousands!’ Saul let jealousy and fear take control of his heart – he began to self-promote… living for the kingdom of 

Saul instead of living for the kingdom of God. He should have jumped out of his chariot, run and grabbed David and 

brought him up to ride in the royal chariot together and proclaim, ‘Praise Yahweh for conquering 11 thousand with such 

weak men! Let us praise God for his salvation!’” 

 

We celebrate kingdom victories. Not just personal victories or victories of our own non-profit organizations. 

 

 

In this final section of John chapter 3, the Gospel is returning to the theme of God’s “bridegroom-ship” which was alluded 

to at the beginning of chapter 2 with the wedding at Cana – which was introduced by a quote from Hosea… the prophet 

that said this: 

“In that day,” declares the Lord, “you will call me ‘my husband’; you will no longer call me ‘my Baal.’ 

I will remove the names of the Baals from her lips; no longer will their names be invoked. 

In that day I will make a covenant for them with the beasts of the field, the birds in the sky and the creatures that move 

along the ground. 

Bow and sword and battle I will abolish from the land, so that all may lie down in safety. 

I will betroth you to me forever; I will betroth you in righteousness and justice, in love and compassion. 

I will betroth you in faithfulness, and you will acknowledge the Lord. 

Hosea 2:16-20 

 

Ezekiel 16 is a bit more intense and graphic as it describes God as a husband jealous after his adulterous wife. 

 

Isaiah 62:4-5 says, “No longer will they call you Deserted, or name your land Desolate. But you will be called Hephzibah 

(My Delight is in Her), and your land Beulah (Married); for the Lord will take delight in you, and your land will be 

married. As a young man marries a young woman, so will your Builder marry you; as a bridegroom rejoices over his 

bride, so will your God rejoice over you.” 

 

Jesus and his disciples have just entered the Judean LAND, and JB calls Jesus the bridegroom, just as Isaiah 62 says 

concerning God, and Isaiah 62 says the LAND will be named Married. 

 

Following on the heels of Isaiah 62 is Isaiah 63. Perhaps this chapter was also activated in the mind of John and the 

hearers of this proclamation. 

Isaiah 63:1-6 speaks of the wrath of God (as does John 3:36). Let’s look at Isaiah 63:8-9 from the LXX: 

Is. 63:8-9 “And he said, Is it not my people? the children surely will not be rebellious: and he became to them a salvation 

out of all their affliction: not an ambassador, nor a messenger, but the Lord himself saved them, because he loved them 

and spared them: he himself redeemed them, and took them up, and lifted them up all the days of old.” 

 

He lifted them up – that’s the word ὑψόω (hoop-sa-oh) from John 3:14, “And just as Moses lifted up the serpent in the 

wilderness, in this way must the Son of Man be lifted up…” 

 

Also interesting in the LXX, Isaiah 63:9 says that it is not an ambassador or a messenger, but the Lord himself who saved 

them – the serpent in the wilderness “became to them a salvation” after being “lifted up.” Jesus is reflecting the past move 

of Yahweh as well as fulfilling the prophetic word of the Lord becoming a salvation. John the Baptist – the messenger of 
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the Lord – was not the savior, and he knew it. He was adamant that the bridegroom should receive the glory, and JB 

rejoiced in the Lord as Jesus increased and JB decreased. 

 

There are even more connections with Isaiah 63. Isaiah 63:10ff talks about Moses and guiding the people through the 

waters and the deep – “baptizing them” so to speak…and he sent his Holy Spirit down to them… Now we hear of Jesus 

baptizing. JB said Jesus would baptize with the Holy Spirit. Jesus talked to Nicodemus about the need to be born of water 

and holy spirit, referencing language similar to Ezekiel. 

 

Jeremiah 2; 3 is also relevant, but we’ll save that for the next scene in John 4:1-45. 

 

The BRIDEGROOM theme is CLEAR. From the Wedding in Cana and reference to Hosea, to JB’s words, and to the 

following scene of Jesus meeting the woman at the well. 

 

John the apostle is painting a picture of Jesus as the Bridegroom-God who brings a new birth through a new sort of 

Exodus – passing through the baptismal waters of the Holy Spirit himself – saving us from sin’s condemnation and 

bestowing upon these newborn, spiritual children of God… eternal life. 

 

 

John 4:1-30 – Jesus’ “Proposal” (part 1) 

1. Now when Jesus learned that the Pharisees had heard that Jesus was making and baptizing more disciples than John, 

2. (although Jesus himself was not baptizing but his disciples) 

3. he abandoned Judea and departed again for Galilee. 

4. But it was necessary for him to pass through Samaria. 

5. Therefore, he came to a town of Samaria called Sychar, near the field that Jacob had given to his son, Joseph. 

6. And a well of Jacob was there. Therefore, Jesus, wearied as he was from the journey was sitting beside the well. It was 

about the sixth hour. 

7. A woman from Samaria came to draw water. Jesus said to her, “Give me a drink.” 

8. For his disciples had gone away to the city to buy food. 

9. Therefore, the Samaritan woman said to him, “How is it that you, being a Jew, ask for a drink from me, being a 

Samaritan woman?” For Jews have no dealings with Samaritans. 

10. Jesus answered and said to her, “If you knew the gift of God and who is the one saying to you, ‘Give me a drink,’ you 

would have asked him and he would have given you living water.” 

11. The woman said to him, “Sir, you have no bucket, and the well is deep. Therefore, from where do you have the living 

water? 

12. Unless you are greater than our father, Jacob?! He gave us the well and drank from it himself, as did his sons and 

livestock.” 

13. Jesus answered and said to her, “Everyone who drinks from this water will be thirsty again, 

14. but should one drink from the water that I will give him, he will never be thirsty again. Instead, the water that I will 

give him will become in him a fountain of water welling up toward eternal life.” 

15. The woman said to him, “Sir, give to me this water, so that I will not be thirsty or pass through this place to draw.” 

16. He said to her, “Go, call your husband, and come to this place.” 

17. The woman answered him and said, “I have no husband.” 

Jesus said to her, “It is appropriate that you said you have no husband, 

18. for you had five husbands, and now the one you have his not your husband. This is true what you have said.” 

19 The woman said to him, “Sir, I perceive that you are a prophet. 

20. Our fathers worshiped on this mountain, and you say that in Jerusalem is the place where people should worship.” 

21. Jesus said to her, “Believe me, ma’am, that the hour is coming when neither on this mountain nor in Jerusalem will 

you worship the Father. 

22. Y’all worship what y’all do not know. We worship what we know, because salvation is from the Jews. 

23. But the hour is coming, and is now here, when the true worshipers will worship the Father in spirit and truth, for 

indeed, the Father is seeking such people to worship him. 

24. God is spirit, and those worshipping him must worship in spirit and truth.” 

25. The woman said to him, “I know that Messiah is coming, he who is called Christ. When he comes, he will proclaim all 

things to us.” 

26. Jesus said to her, “It is I… the one speaking to you.” 
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27. Just then his disciples came, and they were marveling that he was talking with a woman. 

Nevertheless, no one said, “What do you seek?” or, “Why are you talking with her?” 

28. Therefore, the woman abandoned her water jar and went away into the city and said to the people (ἀνθρώποις), 

29. Come! See a man who told me all that I ever did! Can this be the Christ?” 

30. They went out of the town and were coming to him. 

 

I don’t think we can begin to understand this scene until we realize what it means for a man to meet a woman at a well 

and ask her to draw water. 

 

In the Old Testament, when a woman is met at a well in a foreign land, and water is drawn… someone finds a wife. 

 

Robert Alter calls this a “type-scene,” and he discusses it at length in his book, The Art of Biblical Narrative, beginning 

on page 55. I also draw deeply below from an article written on the subject by Rick Johnson. 

 

The type scene looks like this: 

1. The groom-to-be travels to a foreign country. 

2. He meets a girl or girls at a well. 

3. Someone draws water. 

4. The girl or girls rush home with news of his arrival. 

5. A betrothal is arranged, usually in connection with a meal. 

 

For example, in Exodus 2:15 Moses runs away from Pharaoh to Midian and sits down at a well (part 1 above).  

In 2:16 the seven daughters of the priest of Midian come and drew water (2 and 3 above).  

In 2:17, the girls are attacked by shepherds, “but Moses stood up and saved them and watered their flock.” Notice that this 

part is specific to the episode of Moses meeting his bride at a well. 

In 2:18 the young women came home and reported what had happened to their father. 

In 2:20 Moses is invited to eat bread with the man, and he gave Moses Zipporah as a wife. 

 

In Genesis 29 Jacob travels to the land of the east (1), and meets Rachel there (2). There is a large stone on the well, and 

Jacob wrestles the stone off and waters her flock (3). Rachel runs home and tells Laban (4). Jacob serves Laban for seven 

years and finally a feast is made for Jacob to marry Rachel (although Laban gives him Leah first!) (5). 

 

These two men meet their wives at a well. Notice what is unique about each one.  

Moses, the deliverer, rescues his bride and her sisters from the shepherds. 

Jacob – the trickster/wrestler with God – he wrestles the stone from the well and is tricked into marrying a different 

woman at first! As Rick Johnson said, “Jacob’s entire life is characterized by wrestling, from the womb and his birth, 

through his conflict with Esau to win the birthright and blessing, his dealings with Laban, his nocturnal wrestling with 

God, and his trouble with his children.” 

 

Isaac’s wife is also found at a well… but not by him. Abraham’s servant goes and finds Isaac’s wife. 

Isaac isn’t even present at his own betrothal story!!! 

Interestingly, just as Moses’ and Jacob’s betrothal story speak to their character and calling, Isaac’s absence speaks to his 

passive and absent characteristic. Isaac is the passive sacrifice in Gen 22, and he lays around while his wife (Rebekah) and 

son (Jacob) conspire to take the inheritance from Esau. Isaac’s favorite son is the one who will go and get him food and 

bring it to him! Whereas Moses and Jacob watered their wives’ flocks, Rebekah waters the camels of Abraham’s servant. 

Rebekah will be the active participant in this relationship. 

 

Check it out! 

In 1 Samuel 9:11-14 Saul also met some women at a well who were on their way to draw water! But… no one draws 

water. The entire scene is cut short. Could it be a coincidence that this aborted betrothal scene happened to the king who 

would have his kingship aborted? 

 

The book of Ruth actually presents Ruth as the traveler to a foreign land – which is actually Israel! And Boaz has his 

young men ( instead of young women) draw water for her as he provides a meal and grain for her. 
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Now the question arises – did these meetings at wells really happen, or are these stories shaped to introduce us to the 

wives and lives of these biblical characters? 

Maybe it’s both? 

 

At any rate, it is important for us to realize that when a man meets a woman at a well, everyone in that culture 

immediately expected for the man to meet his wife and for a defining element of the persons character and/or calling to be 

addressed. We expect to get a glimpse into the person’s “significance and destiny” (Rick Johnson). 

 

 

So… the seasoned reader of Scripture will be quite surprised when Jesus, having traveled to a foreign land (Samaria) 

meets a woman at a well at noon and asks her to draw water – is Jesus about to get hitched??? (indeed, Jacob also came to 

the well around noon, and this is described as a well of Jacob in a field Jacob gave). Also, Jesus is traveling for concern of 

the Pharisees just as Moses had left for concern of Pharaoh, and the Exodus was just alluded to in the previous section. 

Just like Moses, Jesus rests at the well. 

Jesus begins talking with this woman at a well, who had come to draw water (John 4:7)… and Jesus asks her for a drink. 

She will end up running back to the town to announce Jesus. 

Jesus says he has food to eat that the disciples don’t know about – perhaps a wedding feast? (to do the will of the Father). 

Abraham’s servant also declined the food that was offered to him. 

The people ask Jesus to stay with them. 

 

The scene is set and perfectly clear. The man is to become the bridegroom, and the woman is to be the bride. 

 

Her response makes perfect sense, “How is it that you, a Jew, ask for a drink from me, a woman of Samaria?” 

She didn’t just say, “How is it that you, a Jew, as for a drink from me, a Samaritan?” 

The point is… Jesus could have been initiating some kind of romantic proposal by such a request. How could he ask that 

of a WOMAN of Samaria… since he was a Jew? 

 

Rick Johnson points out that the language of this discussion between Jesus and the woman could have been heard with 

pretty scandalous interpretations at many points. 

“Drinking from a well or cistern is used in wisdom literature as a metaphor of sexual contact (Prov. 5:15-18).” 

After a warning about foreign women Proverbs 5 says 

“Drink water from your own cistern, flowing water from your own well. Should your springs be scattered abroad, streams 

of water in the streets? Let them be for yourself alone, and not for sharing with strangers. Let your fountain be blessed, 

and rejoice in the wife of your youth.” 

 

In Song of Solomon the idea of a “sealed fountain,” was used to describe virginity. The virgin bride was said to be “a 

garden fountain, a well of living water.” 

 

In Jeremiah 2 Israel is spoken of as the bride of YHWH – “I remember the devotion of your youth, your love as a bride, 

how you followed me in the wilderness, in a land not sown.” (Jer 2:2) 

Within this context of a bride and her husband Jeremiah 2:12-13 says, “Be appalled, O heavens, at this; be shocked, be 

utterly desolate, declares YHWH. For my people have committed two evils: they have forsaken me, the fountain of living 

waters, and hewed out cisterns for themselves, broken cisterns that can hold no water.” 

 

Jeremiah uses the themes of marriage and waters to identify the worship of other gods as a sort of adultery (a common 

theme in the book of Judges, Ezekiel, Hosea, and elsewhere). 

 

So… in this context of a man meeting a woman at a well, and asking her to draw water for him – it could be taken a few 

different ways. 

Straight forward – I’m actually thirsty for H2O. 

Flirting toward marriage – Hey… what’s a girl like you doing at a well like this? 

Flirting toward sex – I’d like to have a drink of YOUR water! 

 

It is very likely that this woman, being mistreated by men throughout her adult life, would take the words of Jesus, spoken 

alone in a field at a well, as a sexual proposal. 
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She replied with a veiled attempt to uncover what Jesus was really saying about her giving him a drink. 

“Would a Jewish man really ask for a “drink” from a woman of Samaria?” 

 

Jesus then offered her “living water.” 

Something that Song of Solomon uses to discuss a bride’s sexuality. (she hadn’t read or heard all that we have about the 

eternal life that Jesus is offering). 

She replies, “Where’s your jug? From where do you have this living water?” This implies that she is asking if he has this 

living water on his person. Then she challenges Jesus to compete with Jacob who dug the well. Man up! 

 

Jesus says, “My water is better than his! If one drinks of my water, he’ll never thirst again. It will become a spring of 

water in him welling up to eternal life.” 

She skips over his mention of eternal life and just says, “Well give me this water, so that I will not be thirsty or have to 

come here to draw water.” 

 

With all of this talk about giving each other water… alone at a well… Jesus’ comment about the woman’s husband is not 

out of place at all. 

She just said, “Let me have your water.” 

He said, “Go, call your husband.” 

 

Perhaps she was really beginning to take the water talk crudely so Jesus pierced through the ambivalence and said, “Your 

husband is the one who should give you the kind of water you’re talking about.” Perhaps this was Jesus’ first attempt at 

really clarifying what kind of water he was talking about (and not talking about). 

 

Her words could really have been a crude veiled (or not so veiled) offer.  

She responds by saying, “I have no husband.” 

In other words, “I’m available.” 

 

Then, Jesus shatters the worldly possibilities of the conversation with his supernatural knowledge of her life, and directs 

the conversation elsewhere. 

 

Rick Johnson further points out, “The five elements [of the betrothal at a well scene] are all present, but not all fit the 

usual expectations.” 

As we saw above, when unique elements arise in the type-scene, those elements are meant to point to the unique identity 

and destiny of those who meet at the well – especially the groom. 

Jesus indeed journeys to a foreign land (1) and meets a woman (2). That woman runs to tell about the man (4). 

However, the woman was not a young woman or girl/maiden – as in the type scene (2). No one draws any water (3). 

There is no material food eaten or an earthly betrothal (5). 

 

That’s because Jesus’ marriage, like his Kingdom, is not of this world (John 18:36ff). The drawn water, representing the 

future marriage act of the betrothed, is not drawn from any human source – just as the new birth is not from any human 

activity, neither is the receiving of the living water of eternal life (remember the conversation with Nicodemus, and the 

words from the prologue in 1:12-13). This is a divine marriage that is divinely consummated by the giving of the Holy 

Spirit. The water symbolizes the Spirit and truth in which all must worship God now  that Jesus’ “hour” has come – post 

cross and resurrection. The term “hour” was used earlier in the Cana episode to point forward to the cross in chapter 19. 

Now it is used in this larger section again, twice in this passage, to point to the time when worship will move from 

geographic locations to spiritual locations within Jesus’ followers. 

 

The woman left her water jug behind. 

Because she finally understood what water Jesus was offering to her, and she accepted it.  

 

The betrothal meal that Jesus desires is the will of his Father, quickly reflected in the fields that are ripe for the harvesting 

– the people of the town, and all who would hear the Gospel of Christ and receive the water he has to give. 

 

Jesus remains with them for days, signifying the success of the betrothal scene. 
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Johnson – “Meeting a woman at a well should present a hero and an ideal mate.” 

Instead, we get this interaction between a Jewish man and this Samaritan woman. 

The ideal mate for Christ is his church – which is made up of humans who have wandered so far from the ideal, that they 

need to be saved from the venomous darkness of the world and lifted into the light – baptized, reborn, and indwelled by 

the Spirit that brings dry bones back to life. What a marriage proposal! 

 

“This place” 

She despises this place.  

She never wants to come back to this place. 

This is the place of her isolation and shame. 

This is where she sneaks away, alone, so that none will see her or despise her. 

She hates this place. 

Jesus says, “Go. Take hold of all of your shame, and meet me in this place.” 

 

Jesus reached into the well of this woman's shame and false identity, and he drew her up through the tension of it all... out 

into a newfound peace. There is no lasting peace without going through the process of leaning into the tension of truth in 

submission to Christ and his passionate, healing love. 

 

And he betroths himself to her. 

He sanctions her as his very ambassador to the entire town. 

He offered her the living water of the Spirit of God. 

So she left her water jug and ran to the town to proclaim the wonders of the one who told her all that she had ever done. 

 

She left her water jug. 

She had water that others did not know about. 

 

She had met Jesus at a place that embodied her shameful state. 

Alone at a well at noon. 

And it was there – at the very embodiment of her shame – that she received the living water of Jesus. 

 

And she left her water jug. 

She had a peace and a satisfaction that she could never fulfill with earthly things. 

 

She said, “Can this be the Christ?!” 

She left her water jug behind because she had good news to proclaim. 

Joyful news! She had received life and she had to share it! 

 

She discovered that the Messiah … Jesus… loved her. 

He betrothed himself to her with a love she didn’t know existed. 

So she left her water jug behind. 

She would need to search for water no more. Never again finding satisfaction in the water the world had to offer. 

 

 

John 4:31-45 – Jesus’ “Proposal” (part 2) 

31 Meanwhile the disciples were urging him, saying, “Rabbi, eat.”  

32 But he said to them, “I have food to eat that you do not know about.”  

33 So the disciples said to one another, “Has anyone brought him something to eat?”  

34 Jesus said to them, “My food is to do the will of him who sent me and to accomplish his work.  

35 Do you not say, ‘There are yet four months, then comes the harvest’? Look, I tell you, lift up your eyes, and see that 

the fields are white for harvest.  

36 Already the one who reaps is receiving wages and gathering fruit for eternal life, so that sower and reaper may rejoice 

together.   

37 For here the saying holds true, ‘One sows and another reaps.’  

38 I sent you to reap that for which you did not labor. Others have labored, and you have entered into their labor.”  

39 Many Samaritans from that town believed in him because of the woman's testimony, “He told me all that I ever did.”  
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40 So when the Samaritans came to him, they asked him to stay with them, and he stayed there two days.  

41 And many more believed because of his word.  

42 They said to the woman, “It is no longer because of what you said that we believe, for we have heard for ourselves, and 

we know that this is indeed the Savior of the world.”  

43 After the two days he departed for Galilee. 

44 (For Jesus himself had testified that a prophet has no honor in his own hometown.)  

45 So when he came to Galilee, the Galileans welcomed him, having seen all that he had done in Jerusalem at the feast. 

For they too had gone to the feast. 

 

Remember… here is how the type scene – meeting a betrothed at a well – goes: 

The type scene looks like this: 

1. The groom-to-be travels to a foreign country. 

2. He meets a girl or girls at a well. 

3. Someone draws water. 

4. The girl or girls rush home with news of his arrival. 

5. A betrothal is arranged, usually in connection with a meal. 

 

We’ve just seen number 4 happen… the woman rushes to the city to tell them about Jesus, and many were coming out of 

the city… 

 

Will number 5 happens… will there be a betrothal and a meal? 

 

The discussion about the meal begins immediately in this passage as the disciples urge Jesus to eat. 

 

Jesus clarifies the meal for the betrothal he has been talking about –  

The meal is to do the will of the one who sent him. 

 

It’s not just a meat and potatoes and wine type of meal. 

It’s a divine sanctioned destiny type meal. 

 

He directs the disciples’ gaze to see the people coming to them from the town. 

This is the harvest for the meal. 

This is the will of the one who sent him… this is the work to be accomplished. 

 

Also… 

He’s not only clarified the type of food for the table, he’s also speaking to the time-table of the… table… for the betrothal 

meal. 

 

He does this in verse 36. How in the world would the one who sows seed be able to rejoice together with the one who 

reaps the harvest?!!! 

 

This is a reference to Amos 9:13 “Behold, the days are coming,” declares the LORD,  “when the plowman shall overtake 

the reaper and the treader of grapes him who sows the seed; the mountains shall drip sweet wine, and all the hills shall 

flow with it.” 

 

Jesus says that the betrothal meal that he will partake of… reflecting the consummation of the will of the Father… 

particularized for Jesus in that moment in the present harvest of this Samaritan town… is the eschatological meal… when 

all of God’s people will sit with him in Shalom and break bread in his presence. 

 

In verses 37 and 38 Jesus echoes Joshua’s words about the promised land ([ESVS]  Josh. 24:13 I gave you a land on 

which you had not labored and cities that you had not built, and you dwell in them. You eat the fruit of vineyards and 

olive orchards that you did not plant. 

 

Jesus is proposing to all of humanity to become his bride… his church… his very body. 

This is proposal invites us into something that we cannot plant for ourselves. 
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It’s a proposal into a new birth that is not made by human hands. 

It’s a proposal into a new fountain of living water, poured out by God himself. 

It’s an invitation into a land developed, sown, harvested, and cared for by God himself. 

 

There is nothing we need to do, or could do to earn or make this birth, water, and promised land for ourselves. 

It is all a gift to us… a gift from our wonderful groom. 

 

When you say “yes” to Jesus, you receive a new identity. 

 

This woman-at-the-well-evangelist had previously been known as a used-up woman with no hope, dignity, or future. 

She was embarrassed and ashamed of herself. 

Now she is the bride of Christ who introduced her town to him and his salvation. (verse 39) 

 

This also clarifies who Jesus’ bride is – All the Church. 

 

If the JEWISH Messiah is here to save Samaritans too…  

He must be the savior of the entire world. (verse 42) 

 

Jesus is going to Galilee because he may not be honored properly in his hometown. 

he is going to clarify his identity with his hometown… (43-44) 

 

It seems that Jesus’ intentions to bring honor to his identity in his hometown was a success… they welcomed him, having 

seen all that he had done in Jerusalem. (45) 

 

So, the Jews in Galilee were said to have been at the feast in Jerusalem – so far the only feast discussed was that of 

Passover – this reference launches us all the way back to chapter 2 with the references of bitter wine in the Temple during 

Passover, and THAT shoots us back into the marriage day feast where Jesus turned water into wine. 

 

 
 

Look at the picture just above. John has woven a beautiful “wedding tapestry” beginning in Chapter 2 in the scenes of the 

wedding at Cana and the Temple at Passover… flowing into Jesus’ rich conversation with Nicodemus and JB’s 

declaration of Jesus’ groom-ship in Chapter 3… and climaxing here at this scene at the well – Jesus’ betrothal story. 

 

And even the mention of a feast at this point in Jesus’ “betrothal at a well scene,” invites us to understand that the 

eschatological meal that Jesus is pointing us to, points back to the Passover meal… which… of course… points directly to 

the Cross where Jesus will assume the role as the final and perfect Passover lamb. 

Jesus is the groom at the meal. 

He is also what we all feat off of – He is the Passover Lamb! 

 

John has painted a picture of Jesus here as the groom of the church… 
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Offering to lead his bride into the promised land – a land we did not sow or work… but a land that will sustain us and 

bring us joy. 

He is offering to us a new life through a new birth as a free gift – a work of God. 

He is offering us salvation from the death due to us because of our sin… just like the serpent in the wilderness… 

He is offering to us… himself… as the Passover lamb… 

Inviting us to the end-time, consummation Passover feast, partaking of him and celebrating him as our groom and the 

savior of the world. 

 

And the most elaborate picture we get of all of this… is this conversation with the woman at the well juxtaposed with 

Jesus’ conversation with Nicodemus – the ruler of the Jews. 

 

As much as this woman needed a new fount of living water from a new divine husband, Nicodemus needed to be born 

again into a new type of human. 

You see… 

Whether we are religious rulers or town-moral-failures… 

WE are all the woman at the well…  

 

Jesus has proposed to you and invited you to share with him and the entire Church, an eternal wedding feast. 

Anyone who has received this proposal is destined for a seat at that table. 

 

The wedding license has been signed, sealed, and delivered. 

Your husband will never leave you nor forsake you. 

 

No matter what any of us are going through… 

No matter how many issues we have to sort through… 

No matter how many sins we have yet to overcome… 

 

We are the beloved of Christ… 

Destined for glory and eternal love. 

 

Jesus sat with the woman at the well in the midst of her shame and sin and cynicism, and he proposed to her in that place. 

He didn’t tell her to clean up her life before saying I do. 

He proposed to her in that place. 

She said I do in that place. 

 

We are all the woman at the well. 

We all need Jesus to meet us in that place, because we will never escape that place without Him. 

And when he meets us in that place, we discover that we do not need to escape that place, because we are reborn as new 

creatures living under a new law of love. 

That love transforms that place from a place of shame to a place where we bring others to meet Jesus and be transformed 

by his unconditional unending incomprehensible love. 

We say, “Come with me… look at this old place of shame and sin. This is where I met Jesus. He’ll meet you in your place 

as well. Would you like me to introduce you?” 

 

For this is the meal that Jesus is looking to partake of with us. 

 

 

John 4:46-54 – The Response to the Divine Invitation: Faith 

46. Therefore he came again to Cana in Galilee, where he had made the water wine. And there was a certain nobleman 

whose son was sick in Capernaum. 

47. When this man heard that Jesus had come from Judea to Galilee, he went to him and was asking him to come down 

and heal his son, for he was about to die. 

48. Therefore, Jesus said to him, “Unless you see signs and wonders, you will not believe.” 

49. The nobleman said to him, “Lord, come down before my child dies.” 

50. Jesus said to him, “Go; your son lives.” The man believed the word that Jesus spoke to him and went on his way. 
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51. Now already, as he was going, his servants met him saying that his son lives. 

52. Therefore, he asked of them the hour in which he had gotten better. Therefore, they said to him, “Yesterday at the 

seventh hour the fever left him.” 

53. Therefore, the father knew that was the hour when Jesus said to him, “Your son lives.” And he himself believed, and 

all his household. 

54. This again a second sign Jesus did after coming from Judea to Galilee. 

 

This is the invitation of this literary Tapestry of Divine Proposal (John 2:1 – 4:50) that John has woven for us. 

After the initial wedding sign Jesus went to the Temple in Jerusalem during Passover and clarified that he would be the 

Passover Lamb raised up on the last day – the righteous sufferer on behalf of those who reproach God (Psalm 69). 

There he faced crowds who would not believe in him without signs: 

2:23-25 – “Now when he was in Jerusalem at the Passover Feast, many believed in his name, seeing from him the signs 

that he was doing. But  Jesus himself was not entrusting himself to them, because he knew all people. And because he had 

no need for anyone to bear witness concerning humanity. For he knew what was in humanity.” 

 

Next we meet Nicodemus who believed in Jesus because of his signs. Jesus informed Nicodemus – “You must be born 

again. The Son of Man must be lifted up just like Moses lifted up the serpent in the wilderness.” 

 

There is something more than just believing in the signs. One must to the one who was raised up in order to be saved from 

death – to enter into a new-born life. 

 

Back in Cana where water was turned to wine to celebrate a new life for a couple, a nobleman’s son is going to be saved 

from death by Jesus. 

 

The man had heard of Jesus and came down from Capernaum to Cana – about 16 miles as the bird flies – to ask Jesus to 

save his son. Jesus replied, 

“Unless you see signs and wonders, you will not believe.” 

But the man would prove Jesus wrong… at least partially.  

Not being in the mindset to discuss his faith, the father simply urged Jesus to come and heal his son – “Lord, come down 

before my child dies.” 

When Jesus said, “Your son lives,” John tells us in verse 50 that the man believed. 

John calls him ὁ ἄνθρωπος (the anthropos), “the human.” “The human believed the word of Jesus.” 

Nicodemus was called “a certain human,” when John presented Nicodemus’ conversation with Jesus concerning Jesus’ 

signs from God. 

  

This nobleman in John 4… this human… he believed in Jesus’ word without seeing the sign. 

He trusted Jesus. 

 

The next day he is met by his servants. They inform him that his son is recovering. He asks them what time his son began 

to improve. 

They say, “Yesterday, at about 1pm (the seventh hour).” The nobleman remembers that that was the time when Jesus said, 

“Your son lives.” 

Now… if this man was terribly worried about his son’s life, he could have made the 16 mile walk back home on the day 

he talked with Jesus. Being a nobleman… he probably even had a horse or chariot to make the journey quicker. 

 

It seems that he had such faith in Jesus, that he was not rushed to complete the journey.  

When he discovered that the fever had left his son at that exact hour, he and his entire household put their faith in Jesus. 

 

This is John’s invitation. 

The answer to the divine proposal is this: 

Faith. 

Trust in Jesus even when you haven’t seen the results. 

Even as the results themselves confirm our faith and draw us deeper into that faith. 
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Will you put your faith in Jesus and find rescue from death. 

Will you put your faith in Jesus and find a new birth from above? 

Will you put your faith in Jesus and find new living water springing up in your soul? 

Will you put your faith in Jesus… not just according to the signs and wonders that you expect… but according to his word 

and according to the proposal of the cross and resurrection as framed by the Law, Prophets, and Writings as John has 

presented in this Tapestry of Divine Proposal. 

 

 

 

Introduction to John 5:1 – 10:42 

We’ve just wrapped up a very important section of the Gospel of John, 2:1 – 4:54, in which John weaves together a 

wonderful tapestry of God’s divine proposal to humanity. 

 

This Divine Proposal (2:1 – 4:54) highlighted many aspects of the Prologue (John 1:1-18), especially 1:9-13: 

“The true light that enlightens humanity was coming into the world. He was in the world, and the world came to be 

through him. And the world did not know him. He came to his own, and his own did not receive him. But as many as 

received him, to them he gave the right to become children of God – to those who believe in his name, who were not 

born of blood, or the will of the flesh, or the will of man, but from God.” 

 

John 5:1 – 10:42 will highlight many aspects from the last part of the Prologue, 1:14-18: 

“And the Word became flesh and tabernacled among us. And we saw his glory – glory as the one and only from the 

Father, full of grace and truth. John bears witness concerning him and has cried out saying, “This is the one of whom I 

said, ‘The one coming after me has been before me, because he was first before me.’” For from his fullness we all 

received grace upon grace. For the law was given through Moses, grace and truth came through Jesus Christ. No one 

has ever seen God. The one and only God – the One upon the bosom of the Father – he exemplified him.” 

 

The overarching themes of this section (chapters 5-10) are: 

Jesus and the Father are one – if you see Jesus you see the Father; if you receive Jesus you receive the Father; etc. 

And 

Moses wrote about Jesus. 

 

Both sections of chapters 5-10 begin with a “pool healing.” 

Chapter 5 begins with the healing of the lame man at the pool of Bethesda. 

Chapter 9 begins with the healing of the blind man told to bathe in the pool of Siloam. 

 

So… 

In chapters 2-4 John took us from Galilee to Jerusalem and back to Galilee to reflect 1:9-13 of the prologue. 

In chapters 5-8 John will take us from Jerusalem to Galilee and back to Jerusalem. 

In chapters 9-10 we will remain in Jerusalem. 

Both of these sections in 5-10 work together to reflect 1:14-18 of the prologue. 

At this point we might offer the following outline of John through chapter 10: 

1:1-18 – Prologue 

1:10-34 – Previews of Jesus’ Identity (John’s Testimony) 

1:35-51 – Previews of Jesus’ Identity (Jesus Calls the First Disciples) 

2:1 – 4:54 – The Divine Proposal for New Birth, Living Water, Eschatological Wedding, and Salvation from Death  

 (Galilee → Jerusalem → Galilee) 

5:1 – 8:59 – The Son of God of Whom Moses Wrote Part 1 (beginning with the Pool of Bethesda healing) 

 (Jerusalem → Galilee → Jerusalem) 

9:1 – 10:42 – The Son of God of Whom Moses Wrote Part 2 (beginning with the Pool of Siloam healing) 

 

In chapters 5-10 John will provide various signs of Jesus, teachings of Jesus, and conversations to further the points that 

Jesus fully represents the Father, and that Jesus fulfills the writings of Moses. 

 

Let’s dive in and see just how he does it. 
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5:1-45 Missing Moses 

1. After these things there was a feast of the Jews, and Jesus went up to Jerusalem. 

2. Now, there is in Jerusalem by the Sheep Gate a pool called “Bethesda” in Aramaic having five colonnades. 

3. In these would lay a multitude of infirm people – blind, lame, paralyzed. 

5. But there was a certain man there whose infirmity had lasted thirty-eight years. 

6. When Jesus saw him lying there and recognized that he had already been there a long time, he said to him, “Do you 

want to be healed?” 

7. The sick man answered him, “Sir, I have no person to put me into the pool when the water is stirred up. But when I am 

going another steps down before me.” 

8. Jesus said to him, “Get up. Take your bed and walk.” 

9. And immediately the man was healed, and he took up his bed and walked. Now that day was the Sabbath. 

10. Therefore, the Jews were saying to the one who had been healed, “It is the Sabbath, and it is not lawful for you to take 

up your bed.” 

11. But he answered them, “The one who made me healthy, that one said to me, “Take up your bed, and walk.” 

12. They asked him, “Who is the man who said to you, “Take up, and walk?” 

13. But the on who was healed did not know who it was, for Jesus slipped away through the crowd that was in that place. 

14. Afterward Jesus found him in the temple and said to him, “Behold! You are whole. Sin no more, in order that nothing 

worse might happen to you.” 

15. The man went away and told the Jews that Jesus was the one who made him whole. 

16. And this was why the Jews began to persecute Jesus – because he was doing these things on the Sabbath. 

17. But Jesus answered them, “My Father is working until now, and I am working. 

18. This was why the Jews were seeking all the more to kill him, because not only was he breaking the Sabbath, but he 

was also calling God his own Father, making himself equal with God. 

 

  

In this initial pool healing, Jesus identifies himself as equal with God. John also points out, through the words of Jesus, 

that the Jews who end up opposing Jesus are not only rejecting Jesus, but they are missing the point of Moses – they are 

not interpreting or approaching the Torah and its laws appropriately. 

 

Since they are missing Moses in these little things, they are not able to see that Moses was actually a precursor to Christ – 

he wrote about Jesus! As the Jews apply Moses’ teachings in the wrong ways, they miss out on seeing Jesus for who he is. 

The religious leaders are contrasted with Jesus and the lame man. The lame man has come to understand he cannot carry 

himself to healing. The religious leaders are trying to earn their place with God through their traditions built around their 

interpretations of Moses. 

 

Jesus will draw out the reality of their handicap as he proclaims his participation in the ongoing work of God. 

John does not identify the feast in question, and this is intentional. In other places John does identify the feast/festival that 

is occurring because we are supposed to interpret Jesus’ actions within the religious/cultural realities of those festivals. In 

this case, the festival is not required for proper interpretation of the words and events. 

You may notice that verse 4 is missing. That’s because the best manuscripts do not contain that verse, and it was likely 

added at a later time. 

 

Apparently, there was some belief that when the waters of this pool were stirred up one could find healing if he/she 

entered the waters soon enough. 

 

Jesus asked the man who had been lame for 38 years, “Do you want to be whole?” 

 

This is an important question.  

I don’t think Jesus questioned this man’s desire to be able to walk. 

Normally, Jesus’ healing miracles point to more than just physical relief. 

That’s not to say that Jesus does not care about our physical ailments.  

Jesus cares about physical relief, because he cares about our physical pains. 

But Jesus came to do more than just give us temporary comforts. 
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This entire segment concerns Jesus’ equality with God and the fact that the religious leaders misunderstood Moses and 

failed to see how Jesus was upholding and fulfilling Torah. 

 

Seen in this light, Jesus’ words, “Do you want to be whole,” stand as a powerful critique of the institutional religious 

power structure. 

 

Do the Pharisees and Sadducees really want to be whole, or do they want to continue to enjoy places of honor and power? 

Do they want to pursue the truths of God’s law, or do they want everyone to agree with their current understandings? 

 

Does this man want to be healed? 

This would mean a drastic change in his lifestyle. 

New opportunities!!!! 

And new responsibilities. 

 

Do the religious leaders want to be whole? 

Or do they want to hold tight to the status quo? 

 

The man had a valid excuse – assuming that those who stepped in the water before him were truly healed. 

He was lame. He could not get in the water fast enough. 

 

Jesus speaks a command, and the man is healed. 

He takes up his bed. 

 

Uh oh. 

The religious leaders had a problem with this man carrying his bed. 

F. F. Bruce explains, “The ‘tradition of the elders’ distinguished thirty-nine categories of work which might not be 

undertaken on the sabbath; the thirty-ninth of these was the carrying of a load from one dwelling to another. By this 

standard the man’s action in carrying his pallet home was a violation of sabbath law” (125). 

 

Take note: 

The Torah does not say – “You cannot carry your bed after being healed on the Sabbath.” 

Human tradition said – “You cannot carry a load from one dwelling to another on the Sabbath.” 

The man healed by God and told by God to carry his bed was scolded by humans for breaking their traditions. 

 

The man was questioned by the Jews, and was clueless as to who had healed him. 

Later, Jesus saw him in the temple complex and told him, “See, you are whole! Sin no more, that nothing worse may 

happen to you.” 

As a side note: this does not mean that every physical ailment is due to personal sin. In chapter 9 we will see Jesus 

perform another healing miracle in connection with a pool, and in this case, he explicitly declares that the man’s blindness 

was NOT due to sin.  

Apparently, something about the man’s handicap in chapter 5 was due to some kind of sin. 

 

Praise Jesus that he can bring healing in the midst of the results of our sin! 

 

After bumping into Jesus in the temple complex and discovering his identity, the man told the Jews that it was Jesus who 

had healed him and told him to take up his bed and walk. 

 

The Jews began to persecute Jesus because he was doing these things on the Sabbath. 

Jesus said, “My Father is working until now, and I am working.” 

 

Since YHWH is “working” on Sabbath – God is loving and moving toward humanity for salvation and shalom – Jesus 

will also “work” on the Sabbath. After all, Jesus is YHWH – In the beginning was the Word, and the Word was with God, 

and what God was, so was the Word. 

 

With all the effort and work and flurries of activity behind the religious leaders’ attempts to persecute Jesus – 
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They were lame in regard to the ongoing work of the Father. 

 

Jesus will declare that he can only do what he sees the Father doing which means that all the things these religious leaders 

are doing on their own, add up to nothing. They are trying to heal themselves through works of the Law, but they are 

incapable of carrying themselves to healing and wholeness. 

Just like the man who was unable to carry himself to the waters to be healed, the religious leaders could not carry 

themselves by works of the law to the healing fountain of YHWH’s wholeness. 

They needed to receive the Word of Christ and be healed. 

Instead, they will persecute the healer. 

 

 

Jesus did not say, “Our Father is working…” He said, “My Father is working.” 

The Jews saw this statement as a blatant claim on the part of Jesus to be equal with God. 

 

Jesus will clarify the nature of his relationship with the Father in the following monologue, and he will also declare that 

the Scriptures the Jews are trying to uphold by persecuting him actually bear witness about him! 

 

For now… let’s just receive the fact that Jesus claimed to be equal with the Father. 

Let’s see that Jesus determined to be about the work of God even when it went against the traditions of men. 

 

Let’s humbly meditate on the fact that we are capable of constructing traditions in order to honor God and his word that 

end up working against the works of God. 

Let’s humbly meditate on the way we are capable of trying to take our salvation and identities into our own hands through 

works and good deeds instead of confessing to Jesus, “I have no one to carry me to the waters. I am helpless. I need you to 

save me.” 

 

Perhaps you could spend some time asking God to reveal traditions of interpretation and activity that may not actually 

reflect the heart and current activity of God in the world and in the lives of those around you. 

Perhaps you could spend some time acknowledging your absolute need for God – your inability to carry yourself to the 

waters. 

 

 

 

 


