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The Compass
Red Hill Lutheran Church

Week of Sunday, March 11th, 2018
Sermon Series:  “The 7 Greatest Words of Love: Jesus’ Final Words from the Cross”

Sermon Title:  “The Word of Humanity”

This Week’s Mark(s) of Discipleship:  Love (In response to God’s love for me, I sacrificially and intentionally extend 
myself for another’s spiritual growth and well-being).

  Day #1 – Monday, March 12th   Read and Meditate: Exodus 17:1-7
This week we will explore various Bible passages about thirst. As was mentioned in the sermon, John’s record-
ing of the word of Jesus, “I thirst,” has both a physical and theological meaning. But this isn’t the only place in 
Scripture that alludes to thirst in a spiritual context.

We begin by reading this passage from Exodus, for so much of what comes next is founded on this story from 
the wilderness wandering. Remember the context. Israel has just been rescued from Egypt by the Lord (through 
Moses), who is leading them back to Mount Sinai so they can worship Him there. This was no easy task. Not 
only was Moses leading a large group of people (some estimate as many as one million all told), but the terrain 
is barren. Water is vital, but there aren’t many places to find it.

As they travel through the wilderness, they grumble against Moses and against God. This isn’t the first time. 
Despite witnessing Yahweh’s might power in bringing the plagues and destroying Pharaoh’s army in the Red 
Sea, Israel still complains about the lack of food and water. They have not learned to trust God.

But despite this testing and quarreling (the meaning of Massah and Meribah), God once more provides for the 
needs of His people. J.I. Durham puts it this way:

“Their thirst, of course, was real. But infinitely more real was the powerful Presence of Yahweh in their midst. 
The lesser reality they embraced; the more important reality they ignored and doubted: so once more, he dealt 
with the lesser reality by a demonstration of the greater, underlying reality.”1

Jesus will do the same thing when he feeds the 5,000. He meets their physical need (the lesser reality) as a dem-
onstration of the presence of Yahweh in their midst in himself (the greater reality). This is the framework for 
thirst that we see throughout the OT, as well as in the life, teaching, and death of Jesus.

  Day #2 – Tuesday, March 13th   Read and Meditate: Psalm 42:1-2, Psalm 63
These two Psalms reflect the attitude of David while he was also in the wilderness. (The motif of wilderness is 
central to understanding the story of Israel.) Much like the rescued slaves out of Egypt, who were led into the 
wilderness as a place of refuge, David had to seek refuge in the wilderness from King Saul who sought to kill 
him.  The difference between David and the Israelites is glaring.

Whereas the Israelites grumbled against God in the wilderness, David cried out to Him. The Israelites didn’t see 
the wilderness as refuge. They refused to find shelter, comfort, and provision “under the shadow of the Most 
High.” On the other hand, David trusted in the promise of God even while he was on the run for his life, far 

1 Durham, J. I. (1998). Exodus (Vol. 3, p. 232). Dallas: Word, Incorporated.
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from the comforts of home. David described his longing for God as a deep thirst. He didn’t grumbling against 
God because of his physical thirst, but sought to have his soul thirst met by the only who could satisfy it. Mar-
vin Tate writes, 

“All those who are ‘in the wilderness,’ as David was, find that this is a psalm for them. The message of the 
psalm is that the loyal-love of God is of surpassing worth, worth more than life itself. The longing thirst for God 
is satisfied by the recall and realization of Yahweh’s upholding power. 

The lie-speakers and those who seek the speaker’s life and the king’s power make an arid spiritual climate: 
“a land parched and weary from lack of water”. A great soul-thirst for the living presence of God results—a thirst 
which does not go unsatisfied. The recall of the experience of the power and glory of Yahweh in the sanctuary and 
of his loyal-love breaks the sense of deprivation and thirst.”2

  Day #3 – Wednesday, March 14th   Read and Meditate: Matt. 5:6

Building on the thirst that David describes in the Psalms, Jesus teaches about true fulfillment in the Sermon on 
the Mount. Here, at the beginning of his ministry, he describes what life in the Kingdom looks like. It’s a great 
reversal as those who are seemingly on the outside are now called “blessed” by Jesus. 

The background to the NT use of the word for “blessed” is in the OT word for “deeply happy, blessed.” It 
describes the nearly incomprehensible happiness of those who participate in the kingdom announced by Jesus. 
Rather than happiness in its mundane sense, it refers to the deep inner joy of those who have long awaited the 
salvation promised by God and who now begin to experience its fulfillment.

In the fourth beatitude, Jesus says the people who experience this deep happiness are those who “hunger and 
thirst for righteousness.” Righteousness is a key concept in Matthew (seven occurrences). It is preeminently 
the goal of discipleship (5:20; 6:1, 33), that is, the accomplishing of God’s will in its fullness. It is accordingly 
closely associated with the coming of the kingdom (cf. 5:6, 10).3

In other words, these people are longing for God’s kingdom to come on earth as it is in heaven. What Jesus 
says in the beatitudes is that that fulfillment has come in his arrival. Although not completed, it is begun. What 
must be stressed here, however, is that the kingdom is presupposed as something given by God. The kingdom is 
declared as a reality apart from any human achievement. Thus the beatitudes are, above all, predicated upon the 
experience of the grace of God. The recipients are just that, those who receive the good news. Because they are 
the poor and oppressed, they make no claim upon God for their achievements. They do not merit God’s king-
dom; they but await his mercy. 

These declarations of happiness are to some extent a manifestation of realized eschatology. The remarkable ten-
sion throughout is, of course, caused by the temporary delay of the final consummation. In this interim period 
those who may appear to enjoy anything but the favor of God are paradoxically pronounced blessed. In their pres-
ent condition, and even as they experience intense persecution, they are already accounted as supremely happy. 
Salvation has begun; their time has come, and this assurance of the future is meant to transform their present 
existence.4

  Day #4 – Thursday, March 15th   Read and Meditate: John 4:1-15

Just as Jesus announces the kingdom to the marginalized in the beatitudes, John gives us a living example of 
that announcement. Jesus travels through Samaria on his way back to Galilee and encounters a woman at the 
well in the middle of the day. This passage is packed with rich symbolism, and we could spend the whole week 
looking at it. It’s enough to say here that the story of this encounter would scandalize its first hearers.

2 Tate, M. E. (1998). Psalms 51–100 (Vol. 20, pp. 128–129). Dallas: Word, Incorporated.
3  Hagner, D. A. (1998). Matthew 1–13 (Vol. 33A, p. 56). Dallas: Word, Incorporated.
4 Hagner, D. A. (1998). Matthew 1–13 (Vol. 33A, p. 96). Dallas: Word, Incorporated.
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Samaritans were enemies of the Jews. They were of Jewish heritage but had become impure or adulterated 
through intermarriage with the Assyrians after the conquest of Samaria in 722 BC.  Most Jews regarded Samari-
tans as outside the bounds of the covenant people and avoided them (Lk 9:52–53). Long-standing and deep-
seated hostility existed between Jews and Samaritans. A first-century reader would barely expect Jesus and the 
woman to acknowledge each other’s presence, much less speak.

But this is no ordinary Samaritan; this is a Samaritan woman, and an adulteress, no less! In other words, she is 
the outcast of the lowest class of the most despised people. It would be inconceivable that a religious teacher 
like Jesus would have anything to do with her. And yet, he offers her the living water that he will offer to his 
own people. The difference, as we will see, is in the response. Although she does not know what Jesus is refer-
ring to, she still asks for this living water. 

Living water refers to water that flows as in a spring, river, or stream, that is, moving water. Other water stood 
still, and one could find it in a well, cistern, or pond. Living water was precious and valued and, according to 
rabbinic law, was the only water that could be used in ritual washings to make pure unclean worshipers. Every-
one knew that Shechem had no rivers or streams. Even Jacob had to dig a well in order to water his flocks here 
(4:12). How could a Jewish outsider, someone who barely knew the terrain, offer water that no one else had 
found? There is no living water in Shechem.5

Of course, Jesus is offering this woman far more than she could ever ask for or imagine. Jesus is offering her 
himself – the source of all life. Just as we discussed yesterday, this is a pure gift that must be initiated by God. 
We can do nothing but receive. And that’s what the woman does – she receives the offering given to her by 
Jesus. 

  Day #5 – Friday, March 16th   Read and Meditate: John 7:37-39

The context of this passage is the Feast of Tabernacles. As was his custom, Jesus traveled with his disciples to 
celebrate these feasts, and John uses them as the background for what Jesus says about himself.

Each day of the feast witnessed a water ceremony in which a procession of priests descended to the south border 
of the city to the Gihon Spring (which flowed into the Pool of Siloam). There a priest filled a golden pitcher as 
a choir chanted Isaiah 12:3: “With joy you will draw water from the wells of salvation.” The water was then car-
ried back up the hill to the “Water Gate,” followed by crowds carrying a lulab in the right hand (tree branches 
reminiscent of the desert booths) and an ethrog in the left hand (citrus branches reminiscent of the harvest). The 
crowd would shake these and sing Psalms 113–118. When the procession arrived at the temple, the priest would 
climb the altar steps and pour the water onto the altar while the crowd circled him and continued singing. On 
the seventh day of the festival, this procession took place seven times.6

The public reading of Scripture at this feast included the one passage in the Prophets that emphasized this feast, 
Zechariah 14, which was interpreted in conjunction with Ezekiel 47. Together these texts taught that rivers of 
living water would flow forth from the temple (in Jewish teaching, at the very center of the earth, from the foun-
dation stone of the temple), bringing life to all the earth.7

At the Feast of Tabernacles, then, Jesus is saying he is not only the new temple and source of living water, but 
also the eschatological rock that, when struck, will yield life-giving water. Is it any surprise that when Jesus 
is struck on the cross with a spear (as Moses struck the rock with his staff), his “belly” (lit. trans. of koilia in 
7:37b) yields blood and water (19:34)?8

5 Burge. 143-44
6 Burge. 226-27
7 Keener. Jn 7:38
8 Burge. 228=29
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  Day #6 – Saturday, March 17th   Read and Meditate: Isaiah 49:8-10, Revelation 7:16-17
The books of Isaiah and Revelation are both books of prophecy. Isaiah is writing in the seventh century BC 
about the coming exile of Judah in Babylon. Of course, this exile, due to the covenant disobedience of the 
people, will be devastating. They will be removed from their homeland. The Temple will be destroyed. They 
will no longer experience the presence of Yahweh in their midst.

But hope is not lost. God Himself will act on behalf of His people. He will raise a servant to rescue His people. 
While there is historical fulfillment of this prophecy for the people in exile, Isaiah is also pointing ahead to the 
Messianic fulfillment that will come in the person of Jesus Christ. 

One of the purposes for which God sent this Servant was to be “a covenant for the people.” Designating the 
Servant as “a covenant” deserves special notice. Since the Lord of the covenant speaks, He is one of the princi-
pals in this covenant. On the other side are the people. These two parties are brought together by an agreement 
embodied in the Servant. He is the covenant, the agreement or contract between the Holy One and his people 
Israel. In this covenant of grace, God does everything, and his people receive all the benefits. The Lord would 
fulfill all the stipulations of the covenant in the Servant, who would suffer for the sins of the people.9

When the Servant comes, he will bring peace, restoration, fulfillment, and release from captivity. John borrows 
from Isaiah, the longest allusion to an OT passage found in Revelation, when he says that this promise still ex-
ists today. The Servant has arrived, but we still find ourselves in the wilderness. We might think of the journey 
between Egypt and the Promised Land, or between Babylon and Judah. Even upon release, the captives weren’t 
magically transported home. They had to walk through the wilderness with an eye on the hope that lay ahead.

This is the journey we find ourselves on. Christ has fulfilled his covenant promise and ushered in the Kingdom 
of God. He has won victory over sin, death, and the devil. We are free, but not yet home. This world is our wil-
derness and we look to the day when he will provide for all our needs. Until that day, we trust in his provision 
and his promise, and thirst for his righteousness, his kingdom, his will to be done on earth as it is in heaven.

9 Braun, J. A. (2001). Isaiah 40-66 (pp. 177–179). Milwaukee, WI: Northwestern Pub. House.


