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Palestinian Covenant 

It does not get its name from the Bible. 

It was given its name because the land in question is located in what we now call Palestine. 

 

Ishmael – Genesis 17:20 

As for Ishmael, I have heard you: I will bless him and make him fruitful and exceedingly 

numerous.  He shall be the father of twelve princes, and I will make him a great nation. 

 

Descendants of Ishmael are recorded in Genesis 25:12-18 and 1 Chronicles 1:29-31. 

At the end of the section in Genesis it states that his descendants settled from Havilah to Shur. 

It is opposite Egypt in the direction of Assyria.   

 

 
 

               
 

 

 

 



Ezekiel 16:44-63 

We go back to Ezekiel 12:21 and the understanding of the word proverb or māsāl. 

It was a statement used among the common folk and represented a logical thought. 

It referenced a common, everyday experience.  

Meaning of the message varied based on the context.   

It might function to articulate grief, frustration, and/or doubt. 

Function could also express something positive. 

 

In Ezekiel 16:44 the proverb is like mother, like daughter. 

Same proverb could compliment an obedient daughter of a well-respected mother (or not). 

In this oracle Jerusalem has sisters and the proverb applies to them all. 

All of them loath their husbands and their children. 

Eldest sister is Samaria (capital of the northern kingdom). 

Her daughters are the surrounding towns that lived to her north (youngest is Sodom). 

 

People would not be surprised that Samaria was described as a sibling of Jerusalem. 

However, it would be shocking (and degrading) to hear that Sodom was also her sister. 

Sodom was a non-Israelite city known for its wickedness. 

Implication was that the wife of the Lord followed in the footsteps of her sisters. 

But within a brief span of time her corruption exceeded their own. 

Samaria (the object of scorn and condemnations) did not commit half of the sins of Jerusalem.  

So grave were the abominations of Jerusalem that her sisters appeared righteous by comparison. 

Penalty included deep disgrace, overwhelming guilt, and mockery. 

 

Lord swore an oath to Jerusalem and entered into a covenant with her. 

Jerusalem (by contrast) despised the oath and broke the covenant.  

Underlying the oath was a union of the divine promise to the patriarchs and mutual obligation. 

Mutual obligation was connected with the Exodus and the other covenants. 

 

Fundamental to all of the sins of Jerusalem was her failure to remember.   

Lord (by contrast) stated emphatically that after her punishment he would remember his promise. 

Act of remembering motivated God to reestablish with Jerusalem an eternal covenant.   

Lord would take her sisters and give them to her as daughters. 

Once sisters (independent cities) they would become daughters (dependent towns). 

Jerusalem would once more be able to recognize and acknowledge the rule of God. 

It was then that she would remember her past. 

She would be confounded when the Lord forgave all that she had done. 

Command to be ashamed turned the complaints of the people back on themselves. 

It forced them to examine their role in the future of the divine-human relationship. 

Significance lied in its call to honesty and responsibility. 

 

 



New Covenant  

For centuries the devout Jews had been operating under the Old, Mosaic Covenant. 

Now they were being told by Jesus and the apostles that things had changed. 

They could not claim they were uninformed because they heard the Old Testament prophecies. 

Message was that a New Covenant was coming and it would be superior to the Old. 

First time we see the covenant is in Jeremiah 31:31-34. 

It appears once more in Hebrews 8 and beyond. 

It is the longest Old Testament quote found in the New Testament. 

 

In the New Covenant, God made a series of promises to Israel and Judah. 

Promises were unchangeable and irreversible since they were sealed by an oath by God. 

New Covenant was so superior to the Old Covenant that it replaced it and made it obsolete. 

 

Background: Jeremiah lived during the darkest days of the nation. 

Already the northern kingdom of Israel had been defeated and dispersed by the Assyrians. 

Southern kingdom of Judah did not learn from the experiences of her sister, Israel. 

She persisted in her sins and the prophesied Babylonian captivity drew near. 

Some of the Jewish people had been deported already to Babylon. 

Jeremiah foretold seventy years of captivity during which the land would receive its rest. 

At the same time he told the people there was hope for restoration (Jeremiah 29:4-14). 

Both Israel and Judah would be restored and forgiven. 

Restoration would not be based on the Mosaic Covenant. 

It would be based on the Abrahamic Covenant and the New Covenant. 

Further confirmation of the New Covenant is then found in Jeremiah 32:36-41. 

 

Author of Hebrews wrote that the New Covenant was better than the Old (Hebrews 8:6-8a). 

Reason is that it contained better promises. 

 But Jesus has now obtained a more excellent ministry, and to that degree he is the mediator 

of a better covenant, which has been enacted through better promises.  But if that first 

covenant had been fautless, there would have been no need to look for a second one.  God 

finds fault with them when he says . . . Hebrews 8:8b-13 

 

Christ serves this better covenant as mediator (unlike guaranteer). 

For the writer in Hebrews, the law and covenant are inseparably bound.  

As for the better promises, nothing is as yet spelled out. 

Function of this introductory part was to underscore the need for it. 

Fault lied in the covenant and with the people. 

First covenant was not working to effect the relationship that God desired. 

 

We need to remember that God gave both the old and the new promises. 

Promise of a new covenant came from the old so it was seen as a case of the old critiquing itself. 

Restoration promised to Israel was not simply a return to the covenant made at Mt. Sinai. 

New relationship between God and Israel would be qualitatively different. 

He chose the exact words of Jeremiah to describe them. 

 

 



Writer of Hebrews was drawing from the Jeremiah text for what was useful for his purpose. 

Laws of God would be inscribed on the hearts of believers. 

Forgiveness of sins was still part of the promise. 

No offer of new content but a new manner of the law was presented and appropriated. 

Relationship between God and the peole would be restored and all past sins would be forgiven. 

In Hebrews we are called to overhear the words of Jeremiah from God. 

We become heirs of its promises through the mediating act of Christ. 

It is the offer of a God who is always doing a new thing. 

 

Language and images used were important in the restoration promises of other prophets. 

In Ezekiel 11:19-20 and 18:31 and 36:26 the words are a new heart and a new spirit. 

In Isaiah 42:9 and 43:19 and 48:6 the writer talks about new things. 

Prophecies of Ezekiel were especially important because they indicated a key feature. 

New Covenant was written on the heart and did not have to be taught. 

Both were part of the exilic and post-exilic vision for the future.   

Ezekiel also had in mind a future when God would effect a new kind of obedience.  

For Ezekiel, obedience derived from a new spirit and a new heart. 

For Jeremiah, it stemmed from God writing the law on the heart. 

Idea was not unlike the shift made in Deuteronomy. 

Command to a physical circumcision moved to the circumcision of the heart: 

Moreover, the Lord your God will circumcise your heart and the heart of your descendants. 

 

In all of these texts, God promised a new kind of obedience to the covenant stiplulations. 

God would affect the human heart so that people could keep the covenant requirements.   

Promise of the future would represent a sharp discontinuity with the past. 

History of constant disobedience led to judgment. 

In the future the Lord would make a covenant that affected the minds and hearts of the people. 

It would give them a new desire to obey and to live as the people of God.  

 

All of this happened by a divine reversal (a change in the heart of God toward the people). 

Anger of the Lord would not last forever.  

Divine forgiveness was not new but there was a sense in which it was unlike the others. 

 

Relationship with Other Covenants 

Old Covenant did not save the Israelites no matter how great their determination was to keep it. 

Old Covenant only condemned them.   

Problem with the law was not with the law itself for it set forth a standard of righteousness. 

Problem with the law was that peoole were powerless to resist sin. 

Law could not deliver them from the power of sin and the guilt of their sin. 

Law showed them their sin and their need for salvation apart from own efforts to please God. 

 

Old Covenant was broken by Israel but their hope rested in God based on Abrhamic Covenant. 

People believed that through the New Covenant the promises of God to Abraham were fulfilled. 

Even though the New Covenant was made with Israel and Judah, all believers are now inlcuded. 

 



 
 

New Covenant and the Lord’s Supper 

New Covenant was specifically mentioned by Jesus on the night he was betrayed. 

Institution of Lord’s Supper was influenced by liturgical practices of early Christianity. 
 
 

   Fractio Panis Fresco (early 100s) 

   Clearest example found in catacomb art 

   Title means Breaking of Bread 

   Eucharist also known as Agape Love Feast 

 

   Catacombs in Rome contain many frescos 

   Shows how early Christians lived 

   Also shows how they lived out their faith 

    

   Work of art on the next page shows how  

   communion was distributed 
 
 

 

https://thinkingonscripture.files.wordpress.com/2013/09/biblical-covenants.png
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Seven people (one of whom is a woman) are reclined/seated at a table. 

There is a cup of mingled red wine and two large plates. 

One plate contains five loaves of bread and the other two fish (replicating feeding of 5,000). 

A man at the left end of the table has a small loaf in his hands. 

His arms are stretched out in front of him to show he is breaking the bread. 

Near the man is a two-handled cup. 

On one side of the painting are four wicker baskets overflowing with bread. 

On the other side there are three baskets filled with bread. 

They represent the seven basketfuls of broken pieces that were left over after Jesus fed 5,000. 

 

Of all the symbols commonly used by early Christians, the fish was the most mystic. 

Tertullian (160-220) called Jesus Christ our ichthus which in Greek means fish. 

Clement of Alexandria (150-215) recommended a dove or fish as the personal seal for people. 

Acrostic was the original credo (fundamental article of faith). 

 

     

 

In first three centuries of persecution, Christians were identified by drawing a fish in the dirt. 

If the other person responded it was all good but if not, it just seemed like an idle doodle. 

 

 

https://earlychurchhistory.org/wp-content/uploads/2016/04/Fractio-Panis.jpg
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Back to Holy Communion 

Didache is a work cited by Clement of Alexandria, Eusebius of Caesarea, and Athanasius. 

Manuscript starts: 

Teaching of the Lord through the Twelve Apostles to the Gentiles (nations). 

 

           

And with respect to the thanksgiving meal, you shall give thanks as follows: First with respect to 

the cup: We give you thanks, our Father, for the holy vine of David, your child, which you made 

known to us through Jesus your child.  To you be the glory forever. 

 

And with respect to the fragment of bread: We give you thanks, our Father, for the life and 

knowledge known to us through Jesus your child.  To you be the glory forever.  As this fragment 

of bread was scattered upon the mountains and was gathered to become one, so may your church 

be gathered together from the ends of the earth into your kingdom.  For the glory and the power 

are yours through Jesus Christ forever. 

 

But let no one eat or drink from your thanksgiving meal unless they have been baptized in the 

name of the Lord.  For also the Lord has said about this: Do not give what is holy to the dogs.  

And when you have had enough to eat, you shall give thanks as follows:  

We give you thanks, holy Father, for your holy name which you have made reside in our hearts, 

and for the knowledge, faith, and immortality that you made known to us through Jesus your 

child.  To you be the glory forever.   

 

You, O Master Almighty, created all things for the sake of your name, and gave both food and 

drink to humans for their refreshment, that they might give you thanks.  And you graciously 

provided us with spiritual food and drink and eternal life through your child.  Above all we thank 

you because you are powerful.  To you be the glory forever.   

 

Remember your church, O Lord; save it from all evil, and perfect it in your love.  And gather it 

from the four winds into your kingdom, which you prepared for it.  For yours is the power and 

the glory forever.   

 

May grace come and this world pass away.  Hosanna to the God of David.  If anyone is holy, let 

him come; if anyone is not, let him repent.  Maranatha (Come, Lord)!  Amen. 

 

But permit the prophets to give thanks (hold the eucharist) as often as they wish. 
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St. Cyril of Jerusalem  

4th century Gentile theologian Cyril of Jerusalem left a more detailed and ritualistic instructions. 

Didache concentrated on prayer and thanksgiving. 

Cyril’s instructions emphasized technique: 

 

Approaching (Communion): Come not with your palms extended and stretched flat nor with your 

fingers open.  But make your left hand as if a throne for the right, and hollowing your palm 

receive the body of Christ saying after it, Amen.   

 

Then after you have with care sanctified your eyes by the touch of the holy Body, partake . . . 

giving heed lest you lose any particle of it (the bread).  For should you lose any of it, it is as 

though you have lost a member of your own body, for tell me, if anyone gave you gold dust, 

would you not with all precaution keep it fast, being on the guard lest you lose any of it and thus 

suffer loss?  How much more cautiously then will you observe that not a crumb falls from you, 

of what is more precious than gold and precious stones.  

 

Then having partaken of the Body of Christ, approach also the cup of His blood; not extending 

your hands but bending low and saying in the way of worship and reverence, Amen. 

 

Be you sanctified by partaking, also of the blood of Christ. 

 

Story: At the time of Cyril of Jerusalem, a 12-year-old boy in Rome, Tarcisius, was accosted 

while carrying the consecrated bread down the street to some shut-ins.  He allowed himself to be 

beaten to death rather than let the Communion bread fall on the ground.  He is buried in the 

Catacomb of Callixtus.  He is called the Eucharist martyr.   

 

Assignment for November 13  

Matthew 26:26-29 / Mark 14:22-25 / Luke 22:14-23   

 

Website = https://smithsonianassociates.org/ticketing/ 
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