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Book of Exodus 

People of the Exodus had no direct (historical) connection to the ancestors of Genesis. 

Nonetheless the text gives them considerable attention to make a theological connection. 

God known in Genesis is made fully known by name in Exodus. 

Old promises of Genesis are still operative in Exodus – 

Promises made at creation  

Promises of land to the ancestors  

Both promises are the driving force that caused God to be engaged on behalf of those enslaved. 

 

Chapter 1  

People about to be liberated have a memory and a genealogy but remain nameless. 

Exodus narrative starts with remembering the last of the great fathers, Jacob. 

In Genesis 47 he went to Egypt with a great entourage, affluent, and honored by Pharaoh.   

Sons that are listed were born to two wives and two slave-maidens. 

This is the family that was blessed by God and that carried the promises of God.  

 

In the listing of the sons, Joseph is not listed among them. 

His name was deliberately withheld. 

There were seventy people included in the list (number suggests vulnerability and fragility). 

Joseph is mentioned separately because his name suggests power and authority to the Israelites. 

Joseph is the one who expands and accumulates. 

But with the death of Joseph and a new king in Egypt the previous privileges were now forfeited.   

 

Because the people were so numerous the king wanted all male babies to be eliminated. 

Israelites are not at all mentioned but instead the term Hebrews is being used. 

In ancient Near East it referred to any group of marginal people who had no social standing.  

Hebrews could not own any land and disrupted the ordered society. 

They were known as low-class people who were feared, excluded, and despised. 

 

In the Old Testament the term appears in the story of Joseph, the Exodus, and Philistine wars. 

Word was generally used by outsiders in speaking of the Israelites. 

It did not indicate the same sense as the word Israel. 

Some Hebrews were not members of the Israelite community. 

Abraham is called a Hebrew for the first and only time in Genesis 14:13. 

According to Biblical tradition Abraham (the Hebrew) was a descendant of Eber. 

In Genesis 10 Eber was the descendant of other peoples (i.e. Arabs, Arameans, Moabites). 

 

 

 

 



Chapter 2 

Exodus story is not an epic told to celebrate the accomplishments of Moses. 

However, the story cannot exist without him. 

 

Details of the story that make theological connections: 

First crisis of his life was the danger he was in because all male babies were to be drowned. 

The unnamed mother made a waterproof basket (same term used in the flood story). 

New ark floated on the same river intended for his death. 

Unnamed baby reenacted the flood narrative. 

Basket was placed in the reeds at the edge of the Nile. 

Word used for reeds is the same one used to name the waters by which Israel came to liberation.    

Baby is at the edge of the waters of freedom.   

 

Unnamed daughter of Pharaoh came to the river to bathe and found the baby. 

She recognized the baby as a Hebrew and took pity on him. 

In the Hebrew the word is stronger than our understanding. 

It meant she entered into an alliance with him and prepared herself to be his protector. 

 

In this narrative, Moses is the first person named. 

Name is Egyptian and was used as a part of many royal names in Egypt.  

Meaning of the name drew is not related to Moses but is a homonym. 

Word drew is used once more in 2 Samuel 22:17. 

Term is used with reference to the mighty acts of rescue accomplished by God. 

A royal Egyptian name was transposed into an Israelite praise for deliverance.   

Rescue of Moses as a baby from the waters anticipates a larger rescue by the hand of God. 

At this point in the story God never makes an appearance.   

 

Tradition of Exodus 2 

Tradition that Moses was brought up and trained in Egyptian circles is probably authentic. 

It is colored with elements of folklore. 

Story of the baby in a basket is reminiscent of a similar legend about Sargon of Akkad. 

Sargon (2300 BC) is known as the first empire builder of history. 

Story of the adoption by the daughter of Pharaoh is paralleled in ancient Mesopotamian texts. 

 

 

 



Back to Chapter 2 

Leap in time takes place in vs. 11 as Moses is now grown up and an adult. 

Moses intervened to kill the abusive Egyptian. 

Same word used to kill was used for the actions of the Egyptians against the Hebrews – beat. 

From the perspective of the writer the Egyptian was killing the Hebrew slave. 

Moses did to the Egyptian the same. 

On the next day two Hebrews were fighting. 

Moses intervened and we should note how he approached this situation differently. 

He did not scold or judge or reprimand but only sought to stop the violence. 

Marginalized Hebrews must lean on their solidarity which is precluded by internal conflict.  

But awareness of his killing of the Egyptian was now used against Moses as a threat. 

Threat (warning) changed abruptly the focus of the narrative. 

Real danger was not from the Hebrews who know of this but from Egyptians who also knew. 

Pharaoh intended to kill which is a different Hebrew word than the one used above.   

In this sense it is a violent and brutal death and so Moses flees. 

His flight changed the venue of the story as Moses headed to Midian.  

 

In the scene outlined in vs. 16-22 Moses is identified as an Egyptian. 

It is interesting since he identified himself as a Hebrew in the preceding episode.  

Before he also visibly set himself against Egypt. 

But the identification was intentional and as Moses moved to a new identity in the story-line. 

What follows is Moses coming to the aid of some women from some dangerous shepherds.   

In vs. 19 the word used is help but in Hebrew it mirrors the word in vs. 17 which is saved. 

Moses has it within him to intervene and enter into dangerous situations for the sake of the weak. 

 

Chapter ends with Moses moving from being a well-situated member in Egypt to a fugitive.  

Passion for the well-being of the Hebrews made him a fugitive. 

He was a hunted and unwelcomed man and an alien in his own country. 

 

Chapters 3-4 

Moses made for himself a new life in the service of his father-in-law, Jethro. 

Jethro is said to be another name for Reuel as found in 2:18. 

Moses herds sheep and comes to a new grazing land called Horeb (mountain of God). 

Elsewhere in Scripture the same mountain is called Sinai. 

Even the Hebrew word for bush is an allusion to Sinai. 

Narrative that follows is of a peculiar genre. 

It is the vehicle for the appearance of God, and it is his first presence in the exodus story. 

First response of Moses was to hide his face as he would not look at God. 

God is visible but must not be seen (for to see God is to impinge upon his holiness). 

Later on Moses would become more daring and emboldened (Chapter 33) when with God. 

But that is after a long and troubled history together. 

 

Vs. 10 – What came before were all the promises made by God for the sake of the people. 

Now it is a command given to Moses as the real intentions of God are made clear. 

Plan of God would be fulfilled through a specific human (with responsibilities and obligations). 

It was Moses who would do what the Lord said. 



It was Moses who would run the risks that the Lord seemed ready to take on. 

Connection between God and Moses was revealed when God said – I will send you. 

 

So it is Moses (not God) who would meet with Pharaoh. 

He (not God) would bring out the Israelites. 

It is the joining of God and human history. 

Joining is done through the vulnerable, risk-taking person named Moses. 

Everything now depended upon him (no pressure).  

His call summoned him to return to the dangers of Egypt. 

His chances of success were modest, and his chances of survival are close to none. 

He offered five points of resistance and each objection looked to a past reality. 

 

 

      In Chapter 4:18-31 Moses seeks permission to return  

     to Egypt.  It is telling that Moses resolved to go back 

     before he was commanded by God to do so.   

 

      In vs. 24-26 we have a meeting between God and  

      Moses that resembles the one with Jacob at Bethel  

      and Penuel.  Premise of the meeting is odd as the  

      Lord seeks to kill Moses.  There is no hint that God  

      is testing or measuring Moses but only that the Lord  

      operates in inexplicable ways. 

 

      Response that rescues Moses is as odd as the whole 

      experience.  Zipporah (wife of Moses) intervenes to  

      rescue him.  Moses is made safe.   

 

 

Chapter 5 

Chapter is an interim narrative. 

It stands between the announcement of God’s intention and the enactment of that intention. 

In this text Israel waits in a dangerous and exposed position with Pharaoh being unjust. 

 

Chapter 13 

In vs. 17-22 we have the report that Moses carried the bones of Joseph on the journey. 

Book of Genesis ends with Joseph insisting that his bones be taken to the Promised Land. 

Joseph finally asserted his Israelite identity. 

He was clearer about this when facing death than he was in his successful political career. 

Joseph was also firm in his conviction that God would not leave his people in bondage.   

Inclusion of the bones of Joseph binds the exodus community to the old promises in Genesis. 

It also appeals to the firm faith of Joseph who is not usually cited as a carrier of faith. 

Writer wanted the people to carry with them the promises and their faith in God. 

 

 

 



Chapter 14 

Story of the stunning triumph of the Lord over the great power of Egypt summons Israel to faith. 

Assurance of Moses given in vs. 13-14 are echoed in Isaiah 7:9. 

It is a formula removed from the primary context of battle. 

It has become an invitation to faith.   

Faith is to trust in the power of God in the face of one’s enemies. 
 

 

      Chapter 15 

      Song of Moses is commonly recognized as one of 

      the oldest, most radical, and most important  

      poems in the Old Testament. 

 

      It speaks of the crucial elements of Israel’s most  

      elemental faith.  It provides a shape and  

      sequence of that faith (we would call canonical)  

      as it holds together a distinctive articulation of  

      the story of liberation.  Israel moved from the  

      world of oppression to the safe land of promise. 

      Dominant image is the steadfast love of God and  

      witnesses to the power and loyalty of God.    

 

Chapter 17 

Life of Israel in the wilderness was precarious. 

Israel proceeded as the Lord commanded but there was no water to drink. 

Problem led to two exchanges with Moses. 

First exchange was brief and served to question the leadership of Moses.  

People filed a complaint against Moses for his ineffectiveness and incompetence. 

Moses had not (and could not) produce water. 

Moses responded with – Why blame me?   

He was innocent and the grievance should be addressed against the Lord instead of him.   

But then Moses reprimanded the people for criticizing him and for testing the Lord.  

Moses equated his leadership with that of the Lord. 

In vs. 2 both parts of the question are exactly parallel and equivalent.   

As it was unthinkable to test the Lord, so it was also unthinkable to challenge Moses.   

 

Problem of water was neither acknowledged nor alleviated. 

It was predictable that there would be a second exchange with Moses. 

Once more the people accused Moses of having caused death by instigating the exodus. 

Rhetoric escalated so Moses turned to the Lord this time.  

Petition was not for the well-being of the people but for his own safety.  

Moses petitions the Lord so that he would not be assaulted. 

Response of the Lord did not address the problem of Moses’ leadership or safety. 

Lord directly addressed the people wanting something to drink. 

In this case the staff, the rock, the courage of Moses, the witness of the elders all converge. 

Lord guaranteed his help. 

Lord is the one who offers the resources for life and will do so through Moses.  



Writer offered this story as an example of unfaith. 

It was assumed that the Lord had the capacity to give life.   

What was to be exhibited was not the power of God but the faith (or not) of Israel. 

In the context of the wonders enacted in Egypt Israel should have known and trusted God. 

However Israel was remarkably stubborn and arrogant.   

Only evidence of presence of the Lord that Israel would accept was concrete action that saved.  

Israel collapsed the promise of God into its own well-being. 

Text was written so that we see that in the eyes of Israel the Lord must perform at their behest. 

 

Numbers 11-21 (Parallel Stories) 

In Numbers we see further development of Moses and his leadership skills. 

As a leader he became an intercessor. 

His prayers often stopped divine judgment.  

 

Complaint about meat (Chapters 11-12) explored the prophetic leadership of Moses. 

Moses was a gifted person whose power arose from his personality. 

In the Old Testament it was how charismatic leadership was defined. 

He was set apart from others and filled with the divine Spirit. 

In this section his charismatic spirit was transferred to others.   
 

 

 
 
 

In Chapters 13-14 he averted divine anger when Israel rejected the Promised Land. 

God wished to destroy them immediately, but Moses negotiated with God. 

He approached the Lord on the basis of tradition. 

He quoted the best liturgy at his disposal (Exodus 34:6-7). 

He presented new arguments that included past promises. 

Moses was idealized as both a prophet and a priest as he mediated for the people.  

Central is the knowledge that the Lord is able to change judgment into forgiveness.   

 

In Chapter 20 the priestly writer tells the story of the disobedience of Moses and Aaron.  

It results in their not being able to enter the Promised Land of Canaan. 

Story is an outgrowth of the priestly emphasis on individual responsibility. 

In Deuteronomy they were not allowed to enter because of the collective sin of the people.   

In Numbers it was the sin of Moses and Aaron that denied them entrance.   

In the process they illustrated failure of leadership in the wilderness community. 

Scholars debate whether the sin was in striking the rock twice or something about his character. 

Some say it was his speech to the people or some other event no longer recorded in the text. 

 



Moses accused the Israelites of being rebels in their complaints against God. 

It appears that he too is a rebel.   

Lesson: No one is above the law (not even Moses the law-giver). 

 

Back to Exodus 18 

Moses voiced the testimony that came readily to Israel – God delivered and God led. 

Both verbs are the foundation of the faith of Israel. 

Mode of faith was to tell without justification, proof, or rationalization. 

And Jethro heard the news and was immediately convicted by it. 

He is a model for the way in which Biblical faith is heard and embraced. 

Jethro was one who was removed from the events but believed. 

 

Exodus 33 

Conclusion of Chapter 32 leaves Israel in crisis and under assault from the Lord. 

New chapter is a narrative concerning the next steps.  

Crisis concerns the plausibility and continuation of the existence of Israel as a people. 

Israel was formed from no people into a people of the covenant. 

Annulment of the covenant implied the termination of Israel. 

Only upon the condition of the presence of God was the existence of Israel viable. 

There was a profound tension between the Lord and Israel. 

Episode of the golden calf meant that Israel betrayed the Lord. 

 

Moses in vs. 12-18 is a model for daring and insistent prayer. 

He prayed with enormous courage. 

He asked to know the ways of God. 

Moses refused to let God determine the limits of asking. 

Prayer is intensely theological in that it is concerned with the person and the presence of God. 

Moses did not wander onto other agendas but stayed fixed on the crisis. 

Moses also knew when to stop. 

He acknowledged not only the sovereignty of God but also his considerable freedom in prayer. 

 

God who responded to Moses was genuinely self-giving. 

God was fully attentive to the insistent petitions of Moses. 

God granted to Moses that God’s own face would be present on the journey. 

God agreed to show goodness to Moses. 

Most of all God was utterly gracious and merciful. 

God of Moses extended himself in extreme ways in order to meet the needs of Israel. 

In the end Moses did get to see God but not his face. 

Moses’ ability to see was honored but not fully.   

   

Assignment for October 7 

Story of Joshua 

Read Chapters 1-24 

 


