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Hezekiah 

From last week we learned that Isaiah was not publicly active after the Syro-Israelite crisis. 

For the rest of the time that Ahaz was king he withdrew to be with his prophetic community. 

Death of Ahaz started a new period of prophetic activity.  

It was time to break the seal of the testimonies of Isaiah that were temporarily stored away. 

It was hoped that Hezekiah would be a better listener than his father. 

 

Hezekiah becoming king marked a turning point for Judah. 

Ahaz had been a weak king and was too close in his relationships with Assyria. 

In contrast Hezekiah was described as a wise and vigorous leader. 

His policies brought about a religious reformation and a healthy distance from Assyria. 

In 2 Kings 18 the Deuteronomist gives unqualified approval to his reign. 

 

Religious reform led to the destruction of local shrines (centers of Canaanite religion). 

Purpose was to purify their worship and to concentrate everything back to Jerusalem. 

It is interesting that Isaiah makes no mention of all these reforms. 

However it may have been one of the factors that led him to break his silence and reappear. 

 

As with other religious revivals in Israel these reforms had certain political implications. 

When Hezekiah became king, Judah was very much feeling the oppression of Assyria.   

In order to appease the Assyrians Ahaz had installed an Assyrian altar in the Temple. 

Hezekiah purified the worship practices which also revived their nationalism. 

It was his way of declaring independence from Assyrian domination. 

He succeeded in his efforts because Sargon (the Assyrian king) was busy with wars elsewhere. 

 

In 2 Chronicles 32:2-4 Hezekiah constructed what is now known as the Siloam tunnel. 

Ahaz had always been worried about the fresh water supply in Jerusalem. 

City water had to be brought in through a conduit outside the city wall to the Pool of Siloam. 

It made Jerusalem vulnerable to its enemies. 

Hezekiah overcame this problem by cutting a tunnel more than 1,700 feet. 

In addition he extended the walls and strengthened the fortifications of Jerusalem. 

 

According to the Siloam inscription the tunnel was excavated by two teams. 

Each started at opposite ends of the tunnel and then met in the middle. 

It is clear from the tunnel itself that several directional errors were made during construction. 

Some scholars suggest that the two teams were directed from above by sound signals. 

It is possible the sound was generated by hammering on the solid rock while digging. 

 

 

 



     Siloam inscription is the only known ancient inscription  

     from Israel and Judah which commemorates a public  

     construction work (despite such inscriptions being common  

     in Egyptian and Mesopotamian archaeology). 

 

     It is among the oldest existing record of its kind written in 

     Hebrew using the Paleo-Hebrew alphabet (a regional variant  

     of the Phoenician alphabet).  

 

     Inscription is now in the Istanbul Archaeology Museum. 

 

     Siloam tunnel was discovered in 1838 by Edward Robinson.   

     In 1880 a 16-year-old student found the inscription when  

     exploring the tunnel.   

 

Name of the teacher (of the student) was Conrad Schick. 

He was head of the London Society for Promoting Christianity Among the Jews’ Institute. 

Here is how he described the discovery . . .  

One of my pupils, when climbing down the southern side of the aqueduct, stumbled over the 

broken bits of rock and fell into the water.  On rising to the surface, he discovered some marks 

like letters on the wall of rock.  I set off with the necessary things to examine his discovery. 

 

Detour – London Society for Promoting Christianity Among the Jews’ Institute 

Society started in the early 19th Century. 

Evangelical Anglicans wanted to promote Christianity among the Jews. 

Original agenda included declaring Jesus as the Messiah to the Jews first and then to non-Jews. 

Members also endeavored to teach the Church its Jewish roots. 

They also encouraged the physical restoration of the Jewish people to the land of Israel. 

 

Work started among the Jewish immigrants in the East End of London. 

It then spread to Europe, South America, Africa, and Palestine. 

In 1811 a five-acre field in east London was leased as a center for missionary operations. 

Complex was named Palestine Place.  

At its peak, the society had over 250 missionaries. 

It helped to establish Christ Church in Jerusalem (oldest Protestant church in the Middle East). 

In 1863 the society purchased property outside the walls of the Old City of Jerusalem. 

In 1897 it opened a hospital on the site and today houses an Anglican School. 

 

 

 

https://en.wikipedia.org/wiki/File:Beit_Bussel.jpg


Organization is one of ten official mission agencies of the Church of England.  

But their missionary focus attracts criticism from the Jewish community. 

They regard these activities to be highly detrimental to Jewish-Christian relations. 

Society has been criticized for their support of the establishment of the state of Israel in 1948. 

It continues to engage in pro-Israel advocacy. 

 

ELCA Understanding of Jewish-Christian Relations 

For those who are interested on the talking points for the ELCA  

https://ccjr.us/dialogika-resources/documents-and-statements/protestant-

churches/na/lutheran/elca2002  

 

Back to Judah – Revolutionary Times 

Death of Sargon in 705 BC set off a chain reaction of revolution throughout Assyrian empire. 

Revolution centered in the eastern part of the empire (in the province of Babylonia). 

With few exceptions all the nations surrounding Judah entered into the fray. 

Hezekiah could not resist the temptation to join in. 

Isaiah counseled Hezekiah (as he had counseled Ahaz) to stay out of the rebellion. 

Most of Isaiah 28-33 reflect this period. 

His advice was not based on the political calculation that Assyria would eventually win. 

Isaiah spoke from a religious perspective from which he viewed the international scene. 

 

Uppermost in his mind was the conviction that Yahweh was in control. 

Assyria was called to serve the purposes of Yahweh (Isaiah 10:5-19). 

Leader of Assyria did not realize that he was an instrument in the hand of God.  

He would assume he was pursuing his own political objectives. 

But behind the Assyrian advance was the overruling sovereignty of God.  

 

Once more we see the theology of the people who wrote these passages . . .  

Havoc caused by the Assyrian invaders was a sign of the judgment of God in human affairs. 

When the work of Yahweh was finished then the king of Assyria would be punished. 

Even the most powerful empire must learn that it is Yahweh who is King. 

People of faith were to willingly submit to Yahweh and his kingdom. 

They were to accept the judgment of God as a call to purge the sins of society. 

 

It was out of this conviction that Isaiah advised Hezekiah to turn from joining the revolution. 

Isaiah condemned political alliances and called them a covenant with death. 

Security of Judah was not in politics but was on their dependence on Yahweh. 

But once more nobody would listen to the words of Isaiah. 

He was baffled by the inability of the people to hear what Yahweh was saying. 

More and more Isaiah came to believe that only a remnant of the faithful would hear. 

They would be saved from the impending destruction. 

Then Yahweh would lay in Jerusalem a foundation for the faithful city. 

Appeal for steady faith in Yahweh (the cosmic King) was the central theme of Isaiah. 

 

 

 

https://ccjr.us/dialogika-resources/documents-and-statements/protestant-churches/na/lutheran/elca2002
https://ccjr.us/dialogika-resources/documents-and-statements/protestant-churches/na/lutheran/elca2002


After the tumultuous events of the eighth century Isaiah dropped out of view. 

Tradition has it that he was martyred during the reign of Manasseh. 

In any event the idea of a remnant came to fruition in the community gathered around Jesus. 

 

Differing View of the Covenant  

In Judah, their idea of the covenant was different from the northern Mosaic tradition. 

David had tried to unify the twelve tribes under his rule by taking over the religious traditions. 

But in the circle of the Davidic court a new theology developed. 

According to their view Yahweh made an absolute commitment to David. 

It was sealed by a solemn oath to preserve the Davidic line and spare the Davidic kingdom. 

Promises of grace to David did not exempt other administrations from punishment. 

At least there was a guarantee that the dynasty would continue.   

Mosaic covenant held the risk that the relationship between God and people could be dissolved.   

 

New theology of kingship with David provided the foundation for the stability of Judah. 

It had an unbroken succession of Davidic kings on the throne of Jerusalem. 

In the north there were no single dynasty able to maintain itself throughout their history. 

 

Most significant development within Judah in the 7th century BC was the rediscovery of Moses.  

Greatest literary document that revived their interest was in the book of Deuteronomy. 

Decisive period of the past was not the Golden Age of David but turned to the time of Exodus. 

It was the Exodus that provided the source of knowledge about God. 

It was the foundation of the covenant community. 

It was the motivation for fulfilling the obligations of the covenant.  

 

Manasseh and the Mosaic Covenant  

After the death of Hezekiah the Deuteronomist portrayed Manasseh as the arch-villain. 

What Jeroboam I was to the kingdom of Israel, Manasseh was to the kingdom of Judah. 

He reversed the religious reforms made under Hezekiah. 

He encouraged the people into doing more evil than the surrounding nations. 

His long reign was painted as the darkest period of Judean history.   

Later historians wrote after the final fall of Jerusalem in the early 6th century BC. 

They held him responsible for provoking Yahweh into bringing judgment on the nations. 

 

Like Ahaz, Manasseh believed that the best political policy was for Judah to be with Assyria. 

More than likely Manasseh bought himself some peace and security as a vassal. 

Policy seemed to have paid off. 

Assyrian armies marched up and down Palestine on their way to Egypt. 

Vassal state of Judah seemed to have been left untouched. 

 

Reign of Manasseh was not a complete failure. 

Within the life of Judah a prophetic excitement was stirring. 

People were turning to the past to rediscover the meaning of the Mosaic heritage. 

Way was being prepared for a national and religious renaissance in Judah. 

It occurred in the last part of 7th century BC. 

When Manasseh died his son, Amon, continued the relationship with Assyria. 



After two years he was murdered during a revolt. 

He was succeeded by Josiah who came to the throne when he was eight years old. 

By the age of 15 he was ready to take over the reins of government. 

And the time was ripe for a radical change in the policies of Judah. 

 

Prophet Zephaniah and the Mosaic Covenant  

Up to now there was a long prophetic silence that lasted for three-quarters of a century. 

It was broken by two prophets who raised their voices against the corruption of Judah. 

First was Zephaniah who was possibly a descendant of Hezekiah. 

Central theme of his prophecy was the nearness of the Day of Yahweh. 

Isaiah said that the Day of Yahweh would be ushered in by an Assyrian invasion. 

By the time of Zephaniah the whole political situation had changed.   

Zephaniah is vague about political details. 

He vividly describes the invasion that seeps down out of the north. 

But he does not clearly identify the aggressor. 

Zephaniah spoke with a sense of urgency that was to be matched later by Jesus’ proclamation. 

Purpose of Yahweh was not utter destruction but the renewal of the people. 

Zephaniah announced that a remnant would be saved from the catastrophe. 

 

Prophet Jeremiah and the Mosaic Covenant  

Second prophetic voice heard in the early years of Josiah was that of Jeremiah. 

Message of Jeremiah was that Yahweh was sovereign over the nations. 

More deeply than any other prophet the words of Yahweh overcame his personal life. 

Early message can be found in Jeremiah 2:1-4:4.  

Here the Mosaic tradition is revived with a depth of understanding matched by Hosea. 

Jeremiah (like Zephaniah) protested against the syncretism of the people. 

It had erased the distinctive elements of the faith of Israel. 

He called for a reformation that started in the heart (the seat of human loyalties). 

 

Josiah took advantage of the weakening Assyria to restore order in the Fertile Crescent. 

He removed every sign of Assyrian domination in Palestine. 

According to Chronicles his first efforts at reform took place in 629 BC. 

Josiah expanded his influence into the territory of the former Northern Kingdom. 

Aspiration to restore a United Kingdom under a Davidic king was intensified. 

Josiah was eager to make all of this a reality. 

 

In the following years Josiah stepped up his program on nationalistic reform. 

Reform was probably already underway when a remarkable discovery was made in 621 BC. 

We miss the import of the account in 2 Kings 22 if we read it out of context. 

 

According to the story, the book of the Torah was found when repairs were made to the Temple. 

When his secretary was informed of this discovery he immediately told Josiah. 

When the contents of the document were read to Josiah he tore his garments. 

It was a gesture of despair. 

He demanded that the High Priest verify the authenticity of the manuscript. 

It was done by consulting a prophetess, Huldah. 



Her response was that due to their violations Yahweh would bring evil upon Jerusalem. 

At this point Josiah summoned the people to the Temple for a ceremony of covenant renewal. 

After the reading the people made a covenant before Yahweh to be obedient. 

Covenant ceremony was followed by a great royal reform (2 Kings 23). 

 

Finding of the Book of the Torah came at the opportune time. 

It accelerated and gave direction to the reform that Josiah had initiated some years earlier.  

Behind this house-cleaning was the desire to recover the vitality and strength of Judah. 

It was to avoid the curse that the Torah invoked upon the nation for its disobedience. 

Paganism against which Zephaniah had protested was now abolished. 

Reform was carried into the area of the former Northern Kingdom. 

Rival temple of Bethel was destroyed.   

 

Drastic part of the reform was that worship was to be concentrated in the Jerusalem Temple.   

Faith of Israel could be kept free from the defilement of pagan ways and practices.  

 

Deuteronomic Basis for Reform 

What document was discovered in the Temple and read to the people? 

It was not the Pentateuch for that was not completed until quite a bit later. 

Covenant Code in Exodus 20:23-23:19 does not fit the situation. 

Holiness Code in Leviticus 17-25 does not fit the situation. 

It must have been a book that strongly condemned the paganism of Manasseh. 

It must have demanded centralization of worship in Jerusalem. 

It warned that unswerving loyalty to Yahweh alone was the sole basis of their existence. 

 

Specifications were met by a body of law now found in Deuteronomy 12-26. 

When we read these chapter alongside 2 Kings 22-23 we see the parallels with the reforms. 

Example is in Chapter 12 where it is stated that all local high places must be abolished. 

Worship of Yahweh must be confined to the central sanctuary. 

Country priests would lose their jobs with the closing of sanctuaries (Chapter 18). 

Since these reforms match up so closely this time period is called Deuteronomic Reformation. 

 

Content of the Deuteronomic Code was dependent on an old legal tradition. 

It was recast and reinterpreted for the 7th century BC. 

It is probable that the Deuteronomic Torah went back to a northern covenant tradition. 

Jerusalem is not identified as the central sanctuary. 

Josiah identified it for his own reforming purposes. 

 

After Josiah there was no hope for Judah. 

Last three kings were all evil. 

Babylonians swept down on Jerusalem in 597 BC and captured it. 

Second attack led to the second defeat of Jerusalem in 586 BC. 

People were taken to Babylonia to mark the official captivity of Southern Kingdom.   

 

 

 



In post-exilic (Persian-controlled Judah) Nehemiah provided hope. 

He retold the foundational narrative of Israel and Judah. 

He started with creation, through the patriarchs, exodus, and the two kingdoms. 

He described the Judeans making a new covenant with Yahweh. 

Writers of Judah re-envisioned the foundational narrative. 

They took most of the contents of the Hebrew Bible. 

Marked by the experience of destruction and exile they sealed the legacy of Judah. 

 

From Matthew 1 (Genealogy of Jesus)  

 

 
 

 

 

Next Session – June 2 

New Testament (Kingdom of God)  

 

 

 

 

 


