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  (YHWH) יהוה 
Most important and most often written name of God in the Hebrew Bible. 

YHWH appears 6,828 times in the Masoretic text of the Hebrew Bible. 

Name is first mentioned in Genesis 2:4 and in English it is translated as the LORD. 

In appearance YHWH is an archaic third person singular imperfect of the verb to be. 

Its meaning would be He is which agrees with the meaning of the name given in Exodus 3:14. 

It stems from the Hebrew concept of monotheism that God exists by himself (for himself). 

God is the uncreated Creator who is independent of any force or entity. 

Once more it agrees with the self-identity of God as I am who I am. 

 

 (Yah) יה 
Name is composed of the first two letters of YHWH. 

It appears often in names like Elijah or Adonijah. 

It is found in the King James Version of the Bible in Psalm 68:4 

מֹו: רּו שְׁ  ה  ִשירּו, ל  אֹלִהים--    ַזמְׁ

ָפָניו.   זּו לְׁ ִעלְׁ מֹו;    וְׁ ב  ָבֲעָרבֹות--בְׁ יָ ּה שְׁ  ֹסּלּו, ָלֹרכ 

 

 

Sing to God, sing praises to His name; 

Lift up a song to Him who rides upon the clouds.  His name is the Lord. 

Be exultant before Him.   

 

 (Elohim) אלהים
The (-im) ending is common to many plural nouns in Hebrew. 

Referring to God it is grammatically singular and takes a singular verb in the Hebrew Bible. 

When the Hebrew Bible uses Elohim (not in reference to God) it is plural. 

Exodus 20:3 – You shall have no other gods before me. 

In passages in which elohim is in lower case it refers to non-Israelite deities. 

In some cases, it refers to powerful men or judges or even angels (Exodus 21:6 or Psalm 8:5). 

 

 (El) אל 
In the Hebrew Bible El rarely appears alone (i.e. El Shaddai). 

Theophoric names: Names which combine the name of God with another word to create a name. 

Gabriel    Strength of God 

Michael   Who is like God? 

Daniel    Judgment of God 

Ishmael   God hears (God listens) 

Israel   One who has struggles with God 

Immanuel   God is with us 



 (Elyon‘) עליון
Name occurs chiefly in poetic and later Biblical passages. 

It is either alone or in combination with El, YHWH, or Elohim. 

It derives from the Hebrew root ly which means to go up or ascend. 

Modern Hebrew adjective means Supreme as in Most High. 

In the Septuagint, it is translated as Highest or God Most High. 

 

 (Elah) ֵאָלה
Name is the Aramaic word for awesome. 

It is found in the books of Ezra, Daniel, and Jeremiah. 

Note: Jeremiah 10:11 is the only verse in the entire book written in Aramaic.   

Word is used to describe both pagan gods and the one true God. 

Elah Yisrael  God of Israel (Ezra 5:1) 

Elah Shemaya  God of Heaven (Ezra 7:23) 

Elah Elahin  God of gods (Daniel 2:47) 

 

 (Tzevaot/ Sabaoth) צבאות
Name YHWH and the title Elohim occur frequently with this word. 

Word means hosts or armies such as Elohe Tzevaot which is translated God of Hosts. 

Compound names occurs chiefly in the prophetic literature. 

It does not appear in the Torah, Joshua or Judges. 

When used alone the word can designate the heavenly host. 

When used alone it could also mean armies or hosts of men. 

 

אהיה אשר אהיה  (I AM THAT I AM) 
 

 (Shekhinah) שכינה
It is the presence or manifestation of God which has descended to dwell among humanity. 

Term never appears in the Hebrew Bible. 

Used by later Jewish rabbis to refer to God dwelling in the Tabernacle or among the Israelites. 

Of the principal names of God . . .  

It is the only one that is of the feminine gender in Hebrew grammar. 

 

 (Shalom) שלום
Name of God is peace. 

One is not permitted to greet one another with the word shalom in unholy places. 

 

______________________________________________________________________________ 

Diagram of inter-relationship between various significant ancient manuscripts (next page). 

Mt denotes the Masoretic text and LXX is the original Septuagint. 

Talmud states that a standard copy of the Hebrew Bible was kept in the court of the Temple. 

It stayed there for the benefit of copyists. 

There were paid correctors of Biblical books among the officers of the Temple in Jerusalem. 

Documentation of such officers was confirmed by statements from Philo and by Josephus.  



 
 

Book of Jonah 

We know nothing about the author of the book or his geographical location. 

It is an excellent story that describes Jonah and his relationship with God. 

In rabbinical teachings the Book of Jonah is considered a midrash. 

It is an interpretive story that seeks to answer (or leaves open) some religious question. 

 

In 2 Kings 14:25 there is a prophet Jonah ben Amittai. 

Scholars do not believe it is the same Jonah, but story uses 2 Kings to understand God. 

YHWH spoke words of mercy toward Northern Kingdom in the Book of Kings. 

Book of Jonah could have been added to show that his mercy was extended to a heathen empire. 

 

From the text in 2 Kings: 

Jonah lived in the Galilean city of Gath-hepher (about two miles north of Nazareth). 

He lived during the reign of Jeroboam II (793-753 BC) who was king of Israel. 

Jeroboam II was the most powerful king of the Northern Kingdom. 

During his reign the borders of the nation were expanded to their greatest extent since Solomon. 

 

 

 
 

 

Assyria was a constant threat. 

Any Israelite would have longed for the destruction of Assyria. 

In our story, the consternation of Jonah is evident when he was instructed to go to Nineveh. 

Jonah believed that Nineveh (the capital city of Assyria) did not deserve a second chance.   

 

 

https://en.wikipedia.org/wiki/File:Texts_of_the_OT.svg


Other prophets of Israel worked in an emphatically national context. 

Messages were addressed to the people of Israel and were directed to the fate of the nation. 

In Jonah there was no verbal prophetic message. 

We only have the one brief prediction of an impending catastrophe. 

Jonah engaged with no Israelites in the story. 

God with whom he had such difficulties was not chiefly the God of Israel. 

Jonah engaged with the God of the whole world. 

God exercised control over storm, winds, fish, livestock, plants and human beings. 

 

Because it is not a historical narrative, scholars look at the purpose and teaching of the book. 

Whole story ends with a question for Jonah and for us (the reader). 

From one perspective the story is directed against the impatience of believers. 

YHWH is still postponing his judgment of the heathen (giving them further time for repentance). 

YHWH is hoping that they will turn from their sins in the eleventh hour.   

He has compassion for the innocent ones who would perish with the guilty. 

 

In the New Testament Jesus made use of the story in its original sense. 

In Luke 11:29-32 the people of Nineveh became examples of faith and repentance. 

Just as Jonah became a sign to the people of Nineveh so Jesus will become a sign to the world. 

His message contrasted the responses of those within Israel with those outside. 

Parallel passage is found in Matthew 12:39-41. 

Jonah’s 3 days in the belly of the fish were a prophecy of the 3 days Jesus would spend in grave.   

Early Christian church elevated his rescue from the belly into a resurrection story. 

 

 

 
 

 

In 1:16 it states that the men feared the Lord greatly. 

It is exactly the same phrase used for their fear of the storms in 1:10. 

Even though the first sense of terror still lingers these men revered the Lord. 

They witnessed his power in the terrible storm and in his causing it to stop suddenly. 

Turning of the hearts of these men to the God of Israel anticipates the response of the Ninevites. 

 

It was a regular practice in biblical narrative to insert a poem composed for another context. 

We can compare this poem in Chapter 2 to the one offered by Hannah in 1 Samuel 2:1-10. 

It is a psalm of thanksgiving. 

Inserted psalm makes no mention of being swallowed by a fish (not part of this kind of psalm). 

Nevertheless, the poem does incorporate several relevant points of connection: 



Having first referred to God in the third person Jonah now intimately addressed God directly. 

Vivid image of drowning is a conventional metaphor found in thanksgiving psalms. 

Jonah expresses faith against the odds that he will live. 

Jonah (who has fled from the divine presence) now affirms his desire to return. 

Sea as a site of drowning is the metaphorical equivalent of death. 

Temple is where prayer is most readily heard by God. 

Jonah announces his thanks at the end of the poem. 

In the end God is in control of all things as he speaks to the fish to spew out Jonah. 

 

In Chapter 3 the people of Nineveh trusted God.   

In Hebrew the word is not belief. 

People took seriously the word of YHWH that God was prepared to destroy the city. 

In 3:10 God relented from the evil that he said he would do to them. 

In this case, the word evil means harm. 

It is a response to the evil of the Ninevites. 

God is seen as a wrathful God (sending terrible storms) and then as a merciful God. 

 

In Chapter 4 there is a repetition of the word evil. 

It is important for the purpose of the writer. 

Ninevites turned away from evil and their repentance upset Jonah to the point of evil. 

In Hebrew Jonah displayed a bitter vexation towards them and God. 

Jonah did not want to undertake the prophetic mission for this very reason. 

He did not want to be an instrument in saving the hated archenemies from destruction. 

Jonah hoped that the Ninevites would abandon their repentance. 

He also hoped that he would be confirmed in that the compassion of God was perverse. 

 

In the end God’s pity for all living creatures of Nineveh flowed from his compassion. 

 

Repentance  

Book of Jonah is read at the afternoon service of Yom Kippur. 

It reflects the view that this book depicts the concept of repentance so starkly and completely. 

It also confirms that authentic repentance has the power to nullify any fatal decree. 

Were repentance the thread that unites the book we should expect all episodes to relate to it. 

Yet only Chapter 3 deals with this theme. 

 

Unlike the people of Nineveh, the sailors are not described as sinners. 

Their submission to the will of the Lord and their great reverence are not a turning back from sin. 

Prayer that Jonah spoke from the belly of the fist is devoid of contrition.  

Even his silence at the end of the book leaves the extent of his change outside the narrative. 

We experience the resistance of Jonah all the way. 

Even when he entered the city of Nineveh he came with a blunt message: 

Yet forty days and Nineveh shall be overthrown. 

 

Book of Jonah demonstrates the sovereignty of God.  

Story reveals the interest of God in all people.   

YHWH worked through the Hebrew nation to show compassion to all of creation. 



Narrative illustrates that the Lord is in control of the destiny of all nations. 

Nation was spared destruction for about a century and a half. 

When Assyria degenerated once more she was destroyed. 

Nineveh fell to the Babylonians in 612 BC. 

 

Book of Jonah also shows how people outside of the covenant were still accountable to God. 

YHWH looked down upon Nineveh and observed the wickedness of the people. 

Story demonstrates that people can change. 

 

Questions for Us 

Does God let up on his requirements of justice and righteousness to accommodate people? 

How can God deal in love with people who show a persistent propensity for sin? 

Can we flee from the presence of the Lord? 

Did God judge the sincerity of Jonah’s prayer as recorded in Chapter 2? 

What does true repentance look like? 

 

In the story of Jonah God shows care for the prophet.  

At times it is almost tender and borders on good humor. 

Evidence of the love of God (beyond Jonah) is seen in his concern for the people of Nineveh. 

It is Jonah’s sense of injustice that is offended. 

 

Assignment for February 12 

God as Just and Loving  

Read Job  

 

 

 


