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John 3:16 – Greek Meaning of the World in John 

In Greek culture the wise of the world did not understand the wisdom of God. 

Instead sin dominated the scene and brought this deep gulf between God and the cosmos. 

The whole cosmos (humanity) was guilty before God and therefore under his judgment. 

Only the saints (who would judge the cosmos) were outside this condemnation. 

When reconciled and redeemed the cosmos later became the Kingdom of God.  

Christ came into the cosmos to save sinners and the saved were taken out of the darkness. 

Christ is the light and it is faith that overcomes the evil world. 

 

2 Songs taught to Gretchen (from her mother) 

Mother was the music leader for the Sunday School and had a degree in Music Education. 

 

Peter, Andrew, James, and John   Jesus gave her water 

Fishermen of Capernaum    that was not from the well  

Thomas and St. Matthew too    Gave her living water 

Philip and Bartholomew    and sent her forth to tell 

James the less and Jude the brave   She went away singing 

Simon the Zealot and Judas the knave  and came back bringing 

12 disciples here and all     others to the water 

Following the Master’s Call    that was not from the well 

 

Jesus Leaves Judea (John 4:1-3) 

Verse 2 – Verse is an attempt to modify 3:22 where it is said that Jesus baptized.  It gives 

indisputable evidence that several hands composed the Gospel of John.  Scholars believe the 

redactors were afraid that the followers of John the Baptist would use Jesus’ baptizing as an 

argument that he was only an imitator of John.     

 

Comment:  As the story now stands, the reason for Jesus’ sudden departure from Judea is not 

clear.  There were also Pharisees in Galilee who were not fond of him.  Jesus’ shift of activities 

to the new location would not end their opposition to him.  Perhaps the best explanation is 

simply the fact that John the Baptist had already been forced out of Judea to Aenon.  Now the 

Pharisees were trying to make Jesus depart as well.  In any case, Jesus’ departure from Judea 

seemed to mean the end of his ministry of baptizing.  From then on his ministry was centered on 

his teaching and signs. 

 

Discourse with the Samaritan Woman (John 4:4-42) 

Introduction   John 4:4-6a 

Scene 1   John 4:6b-26 

Scene 2   John 4:27-38 

Conclusion  John 4:39-42 

 



Verse 4 – It was not a geographical necessity for Jesus to go through Samaria.  Although the 

main route from Judea to Galilee was through Samaria if Jesus were in the Jordan Valley he 

could easily have gone north through the valley and then up into Galilee (avoiding Samaria).  

Elsewhere in the Gospel (John 3:14) the expression of necessity meant that the will of God was 

involved. 

 

Verse 6 (Jacob’s Well) – A well about 100 feet deep is confirmed in Christian pilgrim sources of 

the 4th Century.  The well is not mentioned in the Old Testament.  The site presently identified as 

Jacob’s well is at the foot of Mount Gerizim.  It is one of the most authentic sites in the Holy 

Land and can be found in the Greek Orthodox Church at Nablus in the West Bank.  It is not far 

from the biblical Shechem and has been associated with Jacob by Jews, Samaritans, Christians, 

and Muslims.  It was said that Jacob dug this well for his flock and family.   
 

 

 
 

 

Verse 9 – The Samaritans were the descendants of two groups: 1) the remnant of the native 

Israelites who were not deported at the fall of the Northern Kingdom in 722 BC.  2) Foreign 

colonists brought in from Babylonia and Media by the Assyrians of Samaria.   

 

There was theological opposition between the Northerners and the Jews of the South because of 

the Samaritan refusal to worship at Jerusalem.  This was aggravated by the fact that after the 

Babylonian exile the Samaritans had put obstacles in the way of the Jewish restoration of 

Jerusalem.  In the 2nd Century BC the Samaritans helped the Syrian monarchs in their wars 

against the Jews.  In 128 BC the Jewish high priests burned the Samaritan temple on Gerizim. 

 

Verse 10 – Jesus used the term living water but the woman was thinking about water that flowed.  

It made sense since Jacob’s Well was a fountain with fresh, flowing water.  When the 

conversation shifted to the theme of Jesus’ living water, Jesus implied that he was the fountain 

and Jacob’s Well was a mere cistern. 

 

Verse 18 – Jews were allowed only three marriages.  If the same standard was applicable among 

the Samaritans then the women’s life had been markedly immoral.   

 

 

 



Verse 19 – The identification of Jesus as prophet stemmed from the special knowledge that he 

exhibited.  The Samaritans did not accept the prophetical books of the Old Testament so the 

image of the prophet probably stemmed from Deuteronomy 18:15-18 (a passage found in the 

Samaritan Pentateuch).  This prophet-like-Moses would have been expected to settle legal 

questions.  Samaritans expected the Taheb (the Samaritan Messiah) to restore proper worship. 
 

 

     The Samaritan Pentateuch is a text of the first five books of the  

     Hebrew Bible written in the Samaritan script.  It constitutes its entire 

     biblical canon.   

 

     Some six thousand differences exist between the Samaritan and the 

     Masoretic Text.  Most are minor variations in the spelling of words 

     or grammatical constructions.  Others involve significant changes  

     such as the uniquely Samaritan commandment to construct an altar  

     on Mount Gerizim.   

 

 

      

Samaritans believed that God authored their Pentateuch and gave Moses the first copy along with 

the two tablets containing the Ten Commandments.  They believed that they preserved this 

divinely composed text uncorrupted to the present day.   

 

Verse 21 – The word woman returns in our reading and is once more a form of address.  I finally 

discovered in my Greek notes that woman is not a good translation and is somewhat archaic.  We 

do not have a good word in English but it would have been more akin to Miss or Madam.     

 

Comments: 

A ministry of Jesus in Samaria is mentioned only in John.  The missionary discourse in Matthew 

10:5 forbids the disciples to enter a Samaritan city.  Of the Synoptics Luke shows the greatest 

interest in the Samaritans.  After the ministry of Jesus, Acts 8:1-25 reports that when the 

Hellenist Christians were scattered from Jerusalem after the death of Stephen, Philip (one of the 

seven Hellenist leaders) proclaimed Christ to a city of Samaria where he encountered Simon 

Magus.  The ministry of Philip led to the baptism of many Samaritans, and Peter and John came 

down from Jerusalem to lay hands on the new converts so would receive the Holy Spirit.   

 

The story of the spread of Christianity to Samaria some years after the ministry of Jesus will help 

us to explain some details in this account by John.  The Evangelist took it (and with his masterful 

sense of drama) formed it into a theological scenario.  Misunderstanding, irony, the quick 

exchange of an embarrassing subject, and the effect on the Greek villagers – all these dramatic 

touches were skillfully applied to make this one of the most vivid scenes in the Gospel.  It gave 

the doctrine of living water a perfect setting.  Much more than in the Nicodemus scene, this 

discourse was worked into a dialogue and a background that gave it meaning. 

 

Living water was Jesus’ revelation and teaching. 

It was the Spirit communicated by Jesus. 

 



Scene 1 told us how Jesus came to the woman and led her to faith.  The disciples open the 

dialogue in Scene 2.  In the concluding verses the woman who was so important in Scene 1 was 

recalled because it was on her word that the townspeople believed.  Here the harvest comes 

outside of Judea and among foreigners.  Remember how Nicodemus (the rabbi of Jerusalem) 

could not understand the message of Jesus yet the peasants of Samaria readily came to know that 

Jesus was really the Savior of the world. 

 

John 4:43-45 (Jesus Enters Galilee) 

Scholars see this as an addition by the redactor (like in 2:12).  He added this saying to the Gospel 

just before a story that will illustrate the unsatisfactory faith of the Galileans (a faith based on 

their dependance on signs and wonders).  From this viewpoint the welcome given to Jesus in 

Galilee in 4:45 is just as shallow as the reaction that greeted Jesus in Jerusalem (2:23-25). 

 

John 4:46-54 (Second Sign at Cana in Galilee) (Healing of the Official’s Son) 

Verse 48 – This is the only time the word wonders is used in John.  It was used unfavorably for 

in Johannine thought an overemphasis on the wonderous deeds of Jesus blinded the people to 

how the miracles revealed his identity.  An interesting parallel is found in Exodus 7:3-4 where 

God says to Moses – Though I multiply my signs and wonders in the land of Egypt, Pharaoh will 

not listen to you. 

 

Comments: 

The second miracle at Cana had a twofold significance.  First, it stressed faith, and thus was a 

culmination of the preceding scenes.  Second, it stressed the power of Jesus to give life (one of 

the major themes that will be developed later).   

 

On the theme of faith – In Galilee (in both the first and the second Cana stories) an under-

standing of Jesus’ signs led the disciples and the official’s household to faith.  A linear 

progression in the perfection of faith is difficult to trace through these chapters.  However a 

geographical progression seems reasonable to show the spread of Christianity. 

 

On the theme of life – In Johannine thought the life (restoration of health) given to the boy 

remains on the level of a sign of the eternal life that Jesus will give after his resurrection.  Story 

becomes a foretaste of what is to come.   

 

John 5:1-15 (Jesus on the Sabbath) (The Healing at Bethesda) 

The violation of the Sabbath is the main theme of the miracle.  It is clear this is the focus both 

from the discourse that follows and from the placement of the story in John 5 (a section which 

deals with Jewish feasts).   

 

Later church fathers (Tertullian and Chrysostom) will suggest a baptismal motif for this story.  

The man whom the waters of Judaism could not heal has been cured by Christ.  Along with the 

story of Nicodemus in John 3 and the blind man in John 9, this was one of the three great 

Johannine readings used in preparing catechumens for baptism in the early Church.   

 

 

 



John 5:16-30 (Jesus on the Sabbath) (Discourse on his Sabbath Work) 

Verse 18 – The Jews at the time charged Jesus with rebellion and pride similar to Adam’s sinful 

attempt to be like God.  Their charge was not based simply on his calling God my Father but also 

on his doing so in a context wherein he claimed to be above the Sabbath law.   

 

In the Athanasian creed we say that the Son is equal to the Father according to his divinity and 

less than the Father according to his humanity.  However the New Testament view of the 

relationship is primarily from the viewpoint of the humanity of the Son.  St. Paul said that Jesus 

did not consider himself to be equal to God something to be exploited (Philippians 2:6). 

 

Comments: 

This discourse is one of the most exalted in John.  Here Jesus is portrayed as making claims 

unlike those of any human man.  The discourse displays a knowledge of the theology and the 

rules of the scribes concerning the Sabbath, as well as the laws of testimony and the Mosaic 

writings. These themes are so interwoven in the discourse that it is very difficult for one to 

understand it without a rabbinic background.  Also embedded in the discourse are sayings that 

we have every reason to consider being genuine, traditional sayings of Jesus. It has a solid 

foundation to be included in the controversies with the Pharisees that were part of Jesus’ 

ministry.  Editors included a complete description of the work that the Father had given Jesus to 

do both in his ministry and in the future, work that outranked the importance of the Sabbath rest.   

 

John 5:31-47 (Jesus on the Sabbath) (More Discourse) 

After Jesus mad his claim to work on the Sabbath there was an objection: Who can bear witness 

to Jesus’ claim that his work (of giving life and of judging) are what he has seen the Father 

doing?  Jesus met this legal difficulty with an argument that recognized the prescriptions of the 

Law.  He had the testimony of several witnesses as demanded by the Law and he listed those 

witnesses in four sections. It was important to stress that the four witnesses were only four 

different aspects of the witness of the Father on behalf of Jesus. 

 

Vs. 33-35   First to come to the witness stand was John the Baptist. 

Vs. 36  Next the miracles of Jesus were brought forth as testimony. 

Vs, 37-38   Jesus mentioned that the Father (himself) had given testimony. 

Vs. 39   The fourth witness was the Scriptures. 

 

Those were the witness who came forward for Jesus and yet the Jews of that time were not ready 

to believe in Jesus.  The whole of John 5 fit in very well with the purpose of the Gospel which 

was to persuade Jewish Christians to leave the Synagogue and openly profess their faith in Jesus.  

Jesus then attacked the roots of their disbelief with vigor.   

 

 



Sabbath Laws 

The Shabbat laws are quite complex and require careful study and a qualified teacher to fully 

understand them.  For novices, it is often overwhelming and seems like an impossible number of 

restrictions to obey.  Becoming a shabbat observant is a gradual process rather than on overnight 

transformation.  Following is a brief summary of some of the Shabbat laws people will most 

likely encounter. 

 

Basic activities from which people are to refrain on Shabbat: 

Writing, erasing, and tearing 

Business transactions 

Driving or riding in cars or other vehicles 

Shopping 

Using the telephone 

Turning on or off anything which uses electricity, including lights and television 

Cooking, baking, or kindling a fire 

Gardening and grass-mowing 

Doing laundry  

 

It is interesting how the Shabbat observants prepare.  For example, lights which will be needed 

on Shabbat are turned on before Shabbat.  Automatic timers may be used for light and some 

appliances as long as they have been set before Shabbat.  For another example, they may not 

cook or light a fire so they cook before Shabbat and keep the food warm through special methods 

that do not violate any Shabbat prohibitions. 

As based on the Mishnah Tractate Shabbat 7:2, the 39 prohibited activities are: 

Sowing 

Plowing 

Reaping 

Binding sheaves 

Threshing 

Winnowing 

Selecting 

Grinding 

Sifting 

Kneading 

Baking 

Shearing wool 

Washing wool 

Beating wool 

Dyeing wool 

Spinning 

Weaving 

Making two loops 

Weaving two threads 

Separating two threads 

Tying 

Untying 

Sewing stitches 

Tearing 

Trapping 

Slaughtering 

Flaying 

Tanning 

Scraping hide 

Marking hides 

Cutting hide to shape 

Writing two or more letters 

Erasing two or more letters 

Building 

Demolishing 

Extinguishing a fire 

Kindling a fire 

Put finishing touch on object 

Transporting an object  

 

 

 



Permitted Activities 

The following activities are encouraged on Shabbat: 

 

Spending Shabbat together with one's own immediate family 

Temple attendance for prayers 

Visiting family and friends (within walking distance) 

Hosting guests  

Singing special songs for the Shabbat 

Reading, studying, and discussing Torah and commentary, Mishnah and Talmud 

 

According to Reform Judaism "one should avoid one's normal occupation or profession on 

Shabbat whenever possible and engage only in those types of activities that enhance the joy, rest, 

and holiness of the day." 
 

Next Session – June 23 

John 6, 7, and 8  

                     

 

 

 


