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John 15:1-6 

In the opening verses we already see distinctive features from the rest of the Farewell Discourse. 

(Before) union with Jesus was described as belonging to the future (the Paraclete passages). 

Here the disciples are already in union with Jesus and the emphasis is to remain in that union. 

There is also no reference to his imminent departure. 

 

In the I am statement Jesus uses a symbol common to the religions of the Mediterranean. 

In Judaism, the vineyard is a symbol that is consistent with how it is used in John 15. 

Our closest parallel is in Isaiah 5:1-7 where the vine is a symbol for the people of God. 

Failure to live in justice and righteousness is explained as not yielding fruit.   

God (the planter) expected grapes but Judah produced only wild grapes.  

Verses in Isaiah 5 also make use of the language of clearing away and pruning. 

Vine imagery remained a symbol for Israel in the rabbinic interpretation of Scripture. 

Vine imagery in John 15 should be read in the context of this rich tradition.   

 

In this context, the symbol of the vine is redefined by its Christological content. 

In vs. 1 Jesus’ self-identification is within the context of his relationship with God.  

In vs. 5 it is within the context of his relationship with the community of his followers. 

When Jesus speaks of himself as the vine he speaks of interrelatedness of God, Jesus, community.   

All three elements (gardener, vine and branches) are essential to the production of fruit. 

Repetition of the I am statement positions Jesus as middle ground between God and community.   

God is the source and guiding hand that governs Jesus and his work. 

Jesus is the true vine because he comes from the Father. 

 

When John 15:2 is read in light of John 14 bearing fruit speaks about the works of love. 

Unproductive branches are people within the community who do not bear fruit in love. 

Overall concern is with those who are already in relationship with Jesus.   

In vs. 3-4 the verb kathairō has the double meaning of to prune and to cleanse. 

Author can simultaneously evoke agricultural realism and theological truths. 

Jesus’ words build on this double meaning and equate cleansing with staying in relationship.  

His abiding in the disciples provides the grounds for their faithfulness to him. 

Verses recall the foot washing in John 13.  

Cleansing was also identified as being in relationship with Jesus (to have a share with him). 

Relationship of branch to the vine is the same verb that describes relationship of disciples to Jesus.  

 

 



John 15:7-11 

Verses offer an excellent example of the interweaving of themes in Farewell Discourse. 

Vs. 7 echoes the promises of 14:13-14. 

It explicitly links the promise of answered prayer with the community abiding with Jesus. 

Vs. 8 reaffirms the claim of 14:12-14 that their works continue the glorification of God.  

To bear fruit (to do works of love) is the tangible sign of discipleship. 

Vs. 9-10 make the connections between John 14 and 15 explicit. 

Ground of abiding love for Jesus is the love that God and Jesus share with each other. 

Vs. 11 marks a transition in the discourse.  

Jesus’ words about joy complement his words to the disciples about their joy in 14:28. 

 

John 15:12-17 

Section builds on what precedes. 

Focus is more direct about what it means for the disciples to live out Jesus’ love. 

Vs. 12 is a direct quote of the love commandment of 13:34. 

Vs. 13 is the most explicit statement in the Gospel of John of what it means to love as Jesus loves. 

Words of Jesus echo the ideal of friendship as expressed in classical Greek philosophy. 

 

Plato and Aristotle both place importance to friendship in life. 

Plato devoted the major part of three book to friendship and love. 

Books – Lysis, Phaedrus, and Symposium 

In Nicomachean Ethics Aristotle lavished extravagant praise on the Greek concept of friendship. 

Philia included not only voluntary relationships but also that between family members. 

It was a virtue which was most necessary with a view to living a good life.  

Without friends no one would choose to live, though one had all other goods – Aristotle  

 

Aristotle believed that to be friends with another they must bear good will to the other.    

A person may bear good will to another for one of three reasons: 

Other person is good (based on virtue) or pleasant (companionship) or useful (mutual benefit).   

A perfect friend is like having another self. 

Each makes the same choices as the other and the happiness of one adds to that of the other. 

Best friendships (as described here) are both rare and demanding.   

 

Based on that understanding of friendship from Greek philosophy we move to vs. 14. 

You are my friends if you do what I command you. 

 

Friendship is grounded in the particular love that Jesus had for his disciples. 

To be friends with Jesus and to love Jesus were synonymous. 

At the foot washing Jesus spoke of his relationship to his disciples with servant/master metaphor. 

As his hour of death drew even closer that relationship changed.  

His disciples were now his friends because he kept nothing about God from them. 

Jesus involved the disciples in the intimacy of his relationship with God.  

 

Language of friendship is contextualized in vs. 16. 

Jesus reminds the disciples (and us) that their place with him is a result of his initiative. 

Relationship with Jesus is ultimately a result of the grace of God. 



What follows is a reminder of their commission and vocation. 

Greek verb for appointed is related to laying down one’s life. 

Commission of the disciples was grounded in Jesus’ gift of life. 

Disciples were commissioned by Jesus to go and do works of love. 

Jesus prayed to God with full confidence that he would be heard and answered. 

He promised the disciples that they could pray with the same confidence. 

Vs. 17 repeats the love commandment and is a transition into the next section. 

Focus shifts from the love within the community to the hate and strife in the world. 
 

 

 
 
 

John 15:18-16:4a 

For the first time in the discourse Jesus addressed their relationship to the outside community. 

It stands in stunning contrast to the picture of their internal relationships. 

Internally everything was governed by love. 

Everything in the world would be governed by hate. 

Call to love as Jesus loves received its most crucial test when they met the hatred in the world. 

Disciples must recognize what is at issue in their conflict with the world. 

Such knowledge will enable them to stand firm in the face of persecution. 

 

Hatred of Jesus started in the past, but its effect continues into the present. 

Hatred of the world of Jesus extended to the disciples because of their relationship with him. 

In John the use of the word world denotes that which is opposed to the work of God. 

In vs. 20 we are once more reminded of the foot washing. 

Jesus placed the act of service and love in a new context.   

Friendship did not preclude the demands of service. 

 

Another source of this hatred is their lack of understanding that God was the one who sent Jesus. 

World did not recognize God in Jesus. 

Jesus takes away the sin of the world by providing them with access to the presence of God. 

To reject this offer of life was by definition (for John) to die in one’s sin. 

Advent of Jesus simultaneously exposed sin and provided the only means of removing that sin.  

In John sin is defined by whether one believes that God is present in Jesus (or not). 

Hate is not enmity or intense dislike. 

Hate describes a life shaped by the rejection of the revelation of God in Jesus. 

 

 



In vs. 26-27 there is a new function of the Paraclete (it will testify about Jesus). 

Presence of the Paraclete provides the grounds by which the community must be witnesses too. 

Community will endure persecution as a result of its faith. 

Promise of the Paraclete is offered as encouragement and a reminder that they are not alone. 

Witness of the community is the visible sign of the work of the Paraclete. 

Witness of each provides continuity between the ministry of Jesus and the ministry of the church. 

Jesus goes on to paint a harsh picture of the life that awaits the disciples.  

Persecutions will be the ultimate test of whether they will love one another as Jesus loves them. 

Threat of martyrdom will present the disciples with the same situation that Jesus faced – 

the giving up of one’s life for one’s friends. 

 

John 16:4b-33 

We enter into the final section of the Farewell Discourse. 

Section returns to the themes which we saw in John 14 (Jesus’ departure and its effect on disciples). 

Subtle but important distinctions between John 14 and 16. 

In John 14 we are introduced to the themes of absence and departure. 

It focused on words of assurance and consolation. 

In John 16 Jesus focused less on assurance and more on the shape of the future itself. 

Jesus is showing the disciples that his departure is necessary so they can fully embrace the future. 

 

John 17:1-26 

Prayer from Jesus is the final scene of his farewell meal with his disciples. 

By concluding his narration with this prayer, the writer is adhering to some known traditions. 

In Deuteronomy we have the farewell speech from Moses that included hymn of praise to God. 

It also included a blessing of the Israelites. 

Many of the farewell speeches of the patriarchs end with prayer. 

It is well-documented in the ancient Mediterranean world. 

 

Prayer in John 17 is not the convention prayer of a dying man. 

Jesus’ farewell is about the full constellation of events of Jesus’ hour and not simply his death. 

It includes his death, resurrection, and ascension. 

Prayer of John 17 is therefore not a death-bed prayer. 

It is a prayer of the one on the verge of willingly laying down his life and completing work of God.  

It also seems to be the theological climax of the entire gospel. 
 

 

     It captures some of the themes from all the  

     preceding discourses.      

 

     It stands between his words to his disciples and  

     the start of the passion narrative.   

 

     It is a pivotal turn into the events of the hour and  

     is to be read in the context of Jesus’ words – 

 

     I have overcome the world. 

 



 

 

Jesus prays in the confidence of the eschatological victory of his hour. 

Jesus speaks of his departure as already accomplished. 

In this prayer we are given a glimpse of the intimacy that marks the union of God and Jesus. 

Jesus stops addressing his disciples directly and addresses himself to God. 

Form of the prayer mirrors its central theme (the unity of the Father, Son, and believers). 

 

Starting with the foot washing Jesus has been engaged in a give and take with the disciples. 

He instructs them and explicitly prepares them for his departure and their lives in his absence. 

Disciples have been full participants in John 13-16 but in John 17 all that changes. 

Jesus now speaks exclusively to God and the community is only spoken to in the third person. 

Disciples in the story have the same role as us! 

We all participate in this prayer only by the privilege of overhearing. 

 

In John 17 there are three theological themes that emerge: 

1) On the eve of his death Jesus speaks to God on behalf of the faith community. 

Jesus entrusts the hope for the future of his followers to God in prayer. 

Instead of entrusting their future to the community itself Jesus entrusts it to God. 

Jesus models how the community is to understand and receive its identity in the world. 

Its life rests in (and depends on) the care we receive from God. 

Future of the church rests with God.  

We are a community for whom Jesus prays. 

 

2) Everyone overhears the intimacy of Jesus’ relationship with God. 

Jesus is close enough to God he can lay his petitions and intercessions before the Father. 

Jesus is bold enough to hold God to his promises.   

Jesus calls on the character and identity of God.  

We are able to hear what it means that Jesus is the Son of God. 

Relationship between the Father and Son is grounded in Jesus’ death. 

As Jesus moves toward his death Jesus entrusts his own future to God. 

 

3) When we overhear this prayer we are given a glimpse of life with God. 

It points us towards a future in which the care of God for us is complete. 

It invites us to believe that the love which God has for his Son, God has for us. 
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