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God became known in a unique and definitive way through Jesus Christ. 

In our studies we do not attempt to relate Jesus to our idea of God. 

Instead we start with Christ and discover what he shows us about God.   

Jesus Christ is the ultimate revelation of God in human form. 

Resurrection of Jesus reversed the judgment of the cross. 

Cross and the resurrection give lasting meaning to Jesus’ teachings and deeds.   

 

Understanding of the Bible (Luther) 

Bible was of paramount importance and in it he found an answer to his quest for salvation.   

In its primary sense the Word of God is none other than God himself (John 1). 

In the Bible when God speaks we are not simply given information. 

God also acts and God does something in us and in all of creation. 

That creative and powerful Word is incarnate in Jesus Christ.  

Jesus is God’s greatest revelation and God’s greatest action. 

In Jesus, God is revealed to us. 

In Jesus, God overcame the powers of evil that had us in subjection. 

Revelation of God is also his victory. 

 

What makes the Bible the Word of God is not that it is infallible or the source of authority. 

Bible is the Word of God because in it, Jesus (the Word incarnate) comes to us.  

Anyone who reads the Bible should find Jesus throughout. 

It is the one of the reasons (for example) that Luther called the Letter of James pure straw. 

He could not find the gospel in it but only a series of rules of conduct. 

 

His understanding allowed him to respond to one of the main objections of Catholic theologians. 

Church determined which books should be included in the canon. 

As a result the Roman Catholic Church believed it had authority over the Bible.   

Luther responded that it was not the church that made the Bible (or the other way around). 

It was the gospel of Jesus Christ that made both the Bible and the church. 

Final authority rests in the message of Jesus Christ. 

It has authority over the church and tradition. 

 

Knowledge of God (Luther) 

Luther agreed with most traditional theology that it is possible to know God by rational means. 

Knowledge includes the fact that God exists and allows us to distinguish between good and evil.   

Luther also stated that one does not get to know God by speculation. 

All human efforts to know God fully are futile and was what Luther called a theology of glory. 

It seeks to know God in its own glory while ignoring the distance between God and humans. 

It seeks God in those things that humans consider most valuable and praiseworthy. 

It is concerned with the power of God, the glory of God, and the goodness of God. 



For Luther it is what we do to create God after our own image. 

We deceive ourselves into believing that the nature of God is what we would like it to be. 

 

Highest self-disclosure of God takes place in the cross of Christ. 

Instead of a theology of glory Luther proposed a theology of the cross. 

It seeks God not where we choose nor as we would like God to be. 

God acts in a radically different way than we would expect. 

When we know God in the cross we set aside all that we thought we knew by reason. 
 

 

 
 
 

Background on John 13-17 

John 1-12 is known as the Book of Signs and John 13-21 is known as the Book of Glory. 

In the first book the words and deeds of Jesus are addressed to a wide audience. 

In response some believed, and some refused to believe. 

In the second book the audience is restricted to those who believed. 

Here we read about his passion, crucifixion, resurrection, and ascension. 

Jesus will be lifted up to the Father to enjoy the glory he had with the Father before creation. 

Solemnity of Johannine thought and style is clearly in evidence in this Book of Glory. 

In John 21:25 the redactor states that no book can adequately contain Jesus Christ. 

 

Within the Book of Glory is the Farewell Discourse found in John 14-17. 

In John 13, Jesus gathered the disciples together in the Upper Room for the Passover meal. 

Disciples were aware of Jesus’ conflict with Jewish authorities. 

Jesus started by washing the feet of the disciples, modeling servant ministry. 

Then he foretold his betrayal and sent Judas off into the night to do his treachery.  

Finally he spoke of his glorification which meant his death. 

He commanded the disciples to love one another and foretold Peter’s denial. 

To counter the darkness of the situation, Jesus also addressed his disciples with a sense of hope. 

 

Foot Washing 

It revealed the promise of full relationship with God and Jesus. 

In this act Jesus offered himself in love for the disciples.  

It was this love that held the promise of new life for them.  

Jesus asked nothing of them other than to place themselves completely in his hands. 

They were to discard their images of who he was and how one comes to God. 

Disciples were to enter into relationship with him on his terms. 

It was defined by the love of God and the love of God alone. 



Foot washing removed the distance between Jesus and his followers. 

In the church we have made Jesus’ act an example of humble service. 

Call to service cannot be separated from the call to full participation with Jesus. 

One can follow Jesus only if one has already experienced his loving service for others. 

 

Love One Another 

Love to which Jesus summons the community is not to give up one’s life. 

Rather it is to give away one’s life. 

Love that Jesus embodied was grace and not sacrifice. 

Death of Jesus was not an act of self-denial but an act of fullness. 

Betrayal of Jesus by Judas pointed to the destructiveness of living against the love of Jesus. 

So did the prediction of the denial by Peter. 

 

John 14:12-24 

Disciples were still to love Jesus but not by clinging to a cherished memory of him. 

Neither were they to retreat into their private experience of him. 

They were to continue to love Jesus by doing his works and by keeping his commandments. 

When they moved outside their own experiences then they would find themselves in his love.  

 

Our union with God and Jesus is possible after the death, resurrection and ascension of Jesus. 

It is not a private, mystical union of the believer with his or her God. 

Promises of God are promises made to the community (not to the individual). 

God, Jesus and the Paraclete are inseparably interconnected with one another. 

Makes it possible for the relationship to Jesus to extend beyond the first generation of believers. 

 

Paraclete  

Verse 15 starts with a demand to love Jesus. 

Love of God is a well-attested theme in both the Old and New Testaments. 

Love of Jesus is not overly common (belief in Jesus is a more frequent motif). 

Love of Jesus is mentioned chiefly in the later New Testament books (like Ephesians 6:24). 

Understanding is that believers must love Jesus even as they love the Father. 

It may be a facet of a gradual theological development in the realization of who Jesus is. 

Jesus is the visible presence of God among humans (establishing a new covenant with them). 

 

Gift of the Paraclete (vs. 16-17) is associated with having one’s prayers answered (vs. 13-14). 

We have the same sequence in Luke 11:9-13. 

John 14:16-17 is the first of five Paraclete passages in the Last Discourse. 

Two occur in this chapter and two occur in the duplicate discourse in John 16:4b-33. 

One occurrence is found in John 15:26. 

In each case the opposition between the Paraclete and the world is highlighted. 

Reference in vs. 16 to another Paraclete implies that Jesus has been a Paraclete already. 

1 John 2:1 presents Jesus as a Paraclete in his role as a heavenly intercessor after resurrection. 

From vs. 17 the Spirit of Truth is a Paraclete because he carries on the earthly work of Jesus. 

Spirit of Truth will differ from Jesus in that it is not corporeally visible. 

His presence will only be an indwelling in the disciples. 

Old Testament theme of God with us is now realized in the Spirit who remains with disciples. 
 



 

 
 
 

As noted on the previous page in 1 John 2:1 Jesus is a Paraclete (not a title). 

In the five passages in John the title is given to someone who is not Jesus (nor an intercessor). 

 

Coming of the Paraclete and its relationship to the Father and the Son: 

Paraclete will come but only if Jesus departs (15:26 and 16:7, 8, 13). 

Paraclete comes forth from the Father (15:26). 

Father will give the Paraclete at Jesus request (14:16). 

Father will send the Paraclete in Jesus’ name (14:26). 

Jesus (when he goes away) will send the Paraclete from the Father (15:26 and 16:7). 

 

Identification of the Paraclete: 

He is called another Paraclete (14:16). 

He is the Spirit of Truth (14:17 and 15:26 and 16:13). 

He is the Holy Spirit (14:26). 

 

Role of the Paraclete in relationship to the disciples: 

Disciples recognize him (14:17). 

It will be within the disciples and remain with them (14:17). 

It will teach the disciples everything (14:26). 

It will guide the disciples along the way of all truth (16:13). 

It will take what belongs to Jesus to declare to the disciples (16:14). 

It will glorify Jesus (16:14). 

It will bear witness on Jesus’ behalf and the disciples too must bear witness (15:26-27). 

It will remind the disciples of all that Jesus told them (14:26). 

It will speak only what it hears and nothing on its own (16:13). 

 

Role of the Paraclete in relationship to the world: 

World cannot accept the Paraclete (14:17). 

World neither sees nor recognizes the Paraclete (14:17). 

It will bear witness to Jesus against the background of the world’s hatred for the disciples (15:26). 

It will prove the world wrong about sin, justice, and judgment (16:8-11). 

 

Basic functions of the Paraclete are twofold: 

It comes to the disciples and dwells within them (guiding them and teaching them about Jesus). 

It is hostile to the world and puts the world on trial. 

 

 

 

 



Analysis of the title – Paraclete 

Nothing has produced a Hebrew or Aramaic title that is equivalent to make it a clear translation. 

It appears as a loanword in Jewish writings of the 2nd Century AD. 

So the name in the Gospel of John may also be a loanword into Greek rather than a true title. 

 

We have two interpretations: 

In its passive form it means one called alongside to help. 

It is how we have translated it into Advocate (like a defense attorney). 

Some point to the role of the Holy Spirit as a defender of the disciples when they are on trial (Acts 6:10). 

It is not what the author of this gospel had in mind. 

If anything the role of the Paraclete is that of a prosecuting attorney proving the world guilty. 

 

In an active sense it means to intercede, entreat, appeal to thus an intercessor, mediator, spokesman. 

It is the meaning we find in 1 John 2:1. 

However in the Gospel of John the Paraclete does not intercede for the disciples or for Jesus. 

Nor is it a spokesperson in defense of the disciples as in Matthew 10:20. 

It speaks through the disciples in defense of the absent Jesus. 

Some interpret the meaning as helper or friend. 

It is true that the Paraclete helps the disciples but that is too general to be of value. 

Helper does not do justice to the role of the Paraclete in relationship to the world. 

 

Also in an active sense some have used its derivative to translate it as comforter or counselor. 

It is used in the LXX, but it is not a verb used by John. 

No Paraclete passage speaks of it in the role of consoling disciples.   

Element of consolation is confined to the larger context (16:6-7). 

 

No translation of the word captures the complexity of functions. 

In rendering the Greek word into Latin for the Vulgate, Jerome had many choices. 

In the Gospel he chose to leave it as Paraclete. 

Syriac and Coptic traditions have followed the same pattern. 
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