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John 9 (Blind Man) (Revisited) 

Jesus answered – Neither this man nor his parents sinned; he was born blind so that God’s works 

might be revealed in him.  We must work the works of him who sent me while it is day; night is 

coming when no one can work.  As long as I am in the world, I am the light of the world. 

 

Comments:  We need to read John 9:3-5 as a whole and not each verse separately.  I dug deeper 

into my exegetical notes.  How John 9:3 is punctuated makes a difference in the way one 

interprets this incident.  The way the NRSV (seen above) translates the Greek text implies that 

the blindness of the man is an excuse for God to show his power.  A more accurate translation is 

Neither this man nor his parents sinned.  But in order that God’s works might be revealed in him 

it is necessary for us to work the works of the one who sent me . . . In this case there is no 

connection between sickness and sin.  Jesus is doing the work of God and healing the man. 

 

Since the purpose of signs in John is to teach about Christology, the giving of sight to a blind 

man teaches people that Jesus is the light of the world in a similar fashion that the multiplication 

of loaves in John 6 shows that Jesus is the bread of life.  The only way people can approach the 

light of God (shown in the person of Jesus) is to acknowledge their own blindness.  Approaching 

Jesus pretending to know (Nicodemus) or to see (Pharisees) amounted to spiritual blindness.  

This chapter (and the gospel in general) exemplifies the movement from unbelief to belief. 

 

John 10 (I am the Gate) (Revisited) (Email from Raynor) 

I think our discussion about John 10 could be aided by Romans 10.  We know that Christ's 

atonement was for all people but only those who confess him as Lord will be saved (Romans 

10:9-13).  And we also know that faith comes through hearing God's word preached (Romans 

10:14-17).  Faith is a free gift of the Holy Spirit that comes through hearing the word of God.  

We are free to turn away from God's Word but can only come to faith through the power of the 

Holy Spirit (or else we run into the problems of Decision Theology). 

 

Thus, by hearing God's Word we come to faith (we are like sheep hearing the shepherd's voice) 

and can pass through the sheepgate to join Christ's flock.  However, because we have free will, 

we are free to turn away from Christ.  Also, those who do not hear the Word never have the 

opportunity to come to faith.  By these means not all will be part of Christ's flock and be saved.  

Therefore, the sheepgate is not exclusive because Christ desires all to join his flock.  It is 

exclusive in the sense that not all will. 

 

John 10:22-39 (Jesus at Dedication) (Jesus as Messiah and Son of God) 

Verse 22 – Feast of Dedication is also known as Hanukkah.  From 167-164 BC the Syrians had 

profaned the Temple by erecting an idol on the altar.  This pollution of this holy place came to an 

end when Judas Maccabeus drove out the Syrians.  He built a new altar and rededicated the 

Temple on the twenty-fifth of Chislev (ninth month of the Jewish calendar).  Feast of Dedication 

is the annual celebration of the reconsecration of the altar and Temple.  The Greek word 

Enkainia literally means renewal.  It is used to translate Hanukkah which means dedication.   



Comments:  We come to the last of the series of feasts which began with John 5 (the Sabbath, 

Passover, Tabernacles, and now Dedication).  At Dedication Jesus was in the temple precincts 

much as he was at Tabernacles.  The “Jews” pressure him to tell them who he is (much as they 

did at the other feasts).  Other concepts are also repeated from the previous chapters, such as 

their understanding of the Messiah, the attempt to arrest Jesus and to stone him, the charge of 

blasphemy, and Jesus’ unsatisfactory answers in terms of his unique relationship with the Father.   

 

The question that sets the topic for the first scene at the Feast of Dedication is found in John 

10:24 – If you are really the Messiah, tell us in plain words.  The demand that Jesus say plainly 

whether or not he is the Messiah makes sense because before this Jesus spoke figuratively by 

calling himself a shepherd.  In the Old Testament the shepherd was a frequent symbol for the 

Davidic king.  Jesus’ claim to be the shepherd would have been a term familiar to the Jewish 

authorities.  Too often those who questioned Jesus had nationalistic and political ideas in mind 

when they heard that word.  Jesus did not want to encourage that understanding.  In John 10:25 

Jesus began to answer the question about messiahship by recalling the works he was doing, 

foremost among which would the healing of the blind man.  His answer failed to convince the 

“Jews” in John, for they were not sheep who heard the shepherd’s voice.   

 

Summary of what we have heard so far in John about the relationship between Father and Son: 

The Son comes from the Father (yet the Father who sent him is with him). 

The Father loves the Son and the Son knows the Father intimately. 

In his mission on earth, the Son can do only what he has seen the Father do. 

He can judge and speak only as he hears from the Father.   

The Son was taught by the Father and has received from him powers such as that of judgment. 

He can give and possess life. 

The Son does the will of the Father. 

He has received a command from the Father that concerns his death and resurrection.   

 

Statements of Jesus intimately associating himself with God provoked the “Jews” to want to kill 

him.  Jesus met their violent thoughts by again recalling the works he had been doing.  However 

in that case their objection was not to his works but to his blasphemous words.  This is the first 

time that the official charge of blasphemy occurs in John (John 10:33).  In Johannine thought the 

threat against him was based on the assertion that Jesus was making himself God.   

 

John 10:40-42 (Conclusion to the Public Ministry) 

These verses serve as a conclusion for Part III of the Book of Signs (John 5-10).  He now leaves 

the hostile land and the people of Palestine to cross the Jordan.  There he finds the faith that was 

lacking in his own home base.  Verses form an inclusion with the opening scene of his ministry 

in John 1:19-28.  The gospel deliberately reminds us of the scene where John the Baptist was 

baptizing across the Jordan and where he bore witness to Jesus.   
 
 
 
 
 
 
 



Jesus traveling to the region beyond the Jordan had the practical purpose of seeking shelter from 

the hostility aroused in Jerusalem.  It also served the theological purposes of the Evangelist.  

Jesus was not to die by this kind of mob violence.  He would die only when he was ready to lay 

down his life.  When he would later return to Jerusalem, he would do so of his own accord and 

with the certain knowledge that he was going up to die.  It was only at the time of the following 

Passover that the hour which the Father had appointed would come.   

 

It is interesting to note that the Johannine passages that deal with John the Baptist grow shorter 

and shorter.  We have to wonder if the Evangelist intended to illustrate John 3:30 – He must 

increase while I must decrease.   
 

 

 
 
 

John 11:1-44 (The Story of Lazarus) 

The public ministry of Jesus just ended (John 10:40-42).  Scholars believe that John 11 and John 

12 became a later addition.  Evidence for this includes the fact that in these two chapters the 

“Jews” are no longer the hostile Jewish authorities.  Now they are ordinary people of Judea and 

Jerusalem who are often sympathetic to Jesus and even believe in him.  Story of Lazarus is also 

placed between the Feast of Dedication and the upcoming Feast of Passover.   

 

John makes the Lazarus miracle the direct cause of the death of Jesus.  It provokes a session of 

the Sanhedrin which reaches a decision to kill Jesus.  Support for this is also seen because the 

story of the Lazarus miracle is mentioned in Jesus’ triumphal entry into Jerusalem (John 12:9-

11).  What makes that interesting is that the Synoptics know nothing of Lazarus.   

 

In John 11:37 the “Jews” associate the healing of the blind man with the Lazarus story and 

scholars suspect that the writer intended such an association.  There are some interesting 

parallels in format between the two stories.  In John 9 the healing of the blind man was a 

dramatization of the theme of Jesus as light.  The raising of Lazarus in John 11 is a dramatization 

of the theme of Jesus as life.  The two themes of light and life are joined in the Prologue in 

describing the relationship of the Word to humankind.  Just as the Word gave life and light to 

people in creation, so Jesus the incarnate Word gives light and life to humankind in his ministry.  

That are signs of the eternal life that were part of his teaching. 

 

 

 



Once more we run into a saying by Jesus that runs parallel with John 9:3-5 (the place we started 

our lesson for tonight).  In John 11:4 we are told that Lazarus’ sickness is for God’s glory.  Such 

a statement is used by John as a play on words.  The reason why the sickness is not to end in 

death is because Jesus will give life, that is, physical life as a sign of eternal life.  This miracle 

will glorify Jesus (not so much in the sense that people will admire it and praise him) but in the 

sense that it will lead to his death, which is a stage in his glorification.   

 

When Jesus calls Lazarus forth from the grave, Jesus has given physical life as a sign of his 

power to give eternal life on this earth (realized eschatology) and as a promise that on the last 

day he will raise the dead (final eschatology).   

 

Interesting: Some scholars will say that the conversation between Martha and Jesus is the 

theological heart of the story.  Luke pits Mary (who sits at Jesus’ feet) against Martha (who is 

busy attending to the affairs of the house).  For Luke, Mary has chosen the better part.  John flips 

the script.  It is Martha who takes the initiative and speaks with Jesus.  She offers a confession of 

faith in the middle of her mourning.   

 

Her grief is palpable.  Her grief even keeps her at home until Jesus calls her directly.  Met by 

Jesus both sisters weep and Jesus joins them in their mourning.  This is no insignificant detail.  

The Johannine Jesus (the Word from before time) (one with the Father) is overcome by grief.  It 

is in her grief that Martha exercises hopeful faith.  When Jesus promises that Lazarus will rise 

again, Martha thinks in eschatological terms and looks to a resurrection at the end.  Jesus brings 

her focus back to the present and back to his person with another I am statement – I am the 

resurrection and the life.  Those who believe in me, even though they die, will live, and everyone 

who lives and believes in me will never die. 

 

It is Jesus’ death in John that introduces the great paradox (victory in death) (salvation through 

crucifixion) (hope in the midst of grief).  Theodicy is the term we give to our ability to confess 

the goodness of God in the middle of experiences that say otherwise.     

 

John 11:45-54 (Jesus is Condemned to Death by the Sanhedrin) 

The introduction to this scene in John relates the session of the Sanhedrin to the Lazarus miracle, 

and this creates the paradox that Jesus’ gift of life leads to his own death.  This offers us another 

theological outlook of the gospel.  The Lazarus miracle (like so many of Jesus’ deeds and 

sayings) created a division among those who judged Jesus.  The fact that some started to believe 

in his signs forced the Jewish authorities to act.   

 

John 11:55-57 (Will Jesus Come to Jerusalem for Passover) 

This is the third Passover mentioned in John.  At the first Passover (John 2:13) Jesus had 

observed the regulation that made Passover a pilgrimage feast when he went up to Jerusalem.  At 

the second Passover (John 6:4) he apparently remained in Galilee.   

 

 

 

 

 



John 12:1-8 (Scenes Preparatory to Passover and Death) (The Anointing at Bethany) 

The Synoptic tradition tells of two scenes where a woman anoints Jesus.  In Mark 14:3-9 and in 

Matthew 26:6-13 they tell of an anointing of Jesus at Bethany by an unnamed woman just before 

his death.  Luke does not have this scene but in Luke 7:36-38 he tells of an anointing of Jesus in 

Galilee by a woman designated as a sinner.  No one doubts that John and Mark are describing the 

same scene yet many of the details in John are like those found in Luke.  The theological 

importance of the anointing in both John and Mark is directed toward the burial of Jesus.   
 

 

 
 
 

John 12:9-19 (The Entry into Jerusalem) 

The account of Jesus’ entry into Jerusalem appears in all three Synoptics.  Some scholars 

maintain that the narrative in John is simply a theological rewriting of the Synoptic account and 

that differences can be explained in terms of adaptation to John’s theology.   

 

1) John speaks of several crowds of the Jews, with some accompanying him and some coming 

out to meet him.  Part of this picture of confused enthusiasm stems from the editor’s binding 

of this incident with the Lazarus story. 

 

2) The Synoptics mention that the disciples spread their garments on the donkey and also on the 

road.  John does not mention this.  In Mark and Matthew, those accompanying Jesus cut 

leaves and branches and spread them on the road.  In John, the people who come out to meet 

Jesus get palms to carry in their hands.  In these details, John’s description is less spectacular 

than that of the Synoptics.  To a certain extent the action described by John resembles one of 

the standard processions of Tabernacles or Dedication where the people carried the myrtle. 

 

3) In the Synoptics this represents the first time during the ministry that Jesus comes to 

Jerusalem.  The entry is followed by the cleansing of the Temple.  In John, the context is 

markedly different.  Jesus has been in Jerusalem many times.  While his entry provokes 

enthusiasm, the explanation for the enthusiasm lies in the Lazarus miracle.  In John, Jesus 

entering Jerusalem on a donkey is an affirmation of a universal kingship that will be achieved 

only when he is lifted up in death and resurrection. 

 

 

 

 

 

 



John 12:20-36 (The Coming of the Hour) 

The mention of the feast in John 12:20 binds this scene to the general context of Passover.  

Scholars surmise that the intent of the writer was to situate this scene immediately after the entry 

of Jesus into Jerusalem and in the temple precincts where Jesus often taught.  It is an ideal 

conclusion to Chapters 11 and 12.   Chapter 11 started by announcing that the purpose of the 

Lazarus miracle was that the Son of God may be glorified.  Now the hour of his glorification has 

come.   

 

The Lazarus miracle began a chain of actions pointing toward Jesus’ death.  Now the hour has 

come for Jesus to be lifted up in crucifixion.  The Lazarus miracle pointed to Jesus as the 

resurrection and the life.  Now begins that hour in which Jesus will be lifted up in resurrection 

and draw all people to himself to give life.  We saw in John 11 and 12 a series of universalistic 

references pointing out the intent of God to save the Gentiles.  Now the Gentiles come to Jesus to 

see him.  It serves as a climactic scene. 

 

Jesus had said that he would lay down his life and that other sheep not belonging to the fold 

would join his flock.  The appearance of Gentiles wishing to see (or believe) Jesus indicates that 

it is time for him to lay down his life.   

 

In stressing the need to hate one’s life in this world in order to live eternally, John 12:25 repeats 

the theme of John 12:24 which is the need of dying in order to live.  Just one verse later the 

theme is applied in a different way.  In John 12:24 Jesus had to die in order to bring others to 

life.  Now we see that the follower of Jesus cannot escape death any more than his master but 

must pass through death to his own eternal life.  John 12:25 explains the way in which the new 

grain produced by the seed of John 12:24 gains a life of its own.   

 

In John 12:27-30 we see the true humanity of the Johannine Jesus.  Jesus is fearful in the face of 

the awful struggle with Satan that the hour of his passion and death entails.  If in the agony he 

struggles with the human preference that the cup of suffering pass him by (Mark 14:36) so in 

John he struggles with the temptation to cry out to his Father to save him from the hour.  But he 

triumphs in each scene by submitting to the Father’s will or plan.  His prayer is really a plea that 

the plan of God be carried out.  The name that the Father has entrusted to Jesus can only be 

glorified when its bearer is glorified through death, resurrection, and ascension.  Only then will 

people come to realize what the divine name I am means when applied to Jesus.   

 

Jesus’ submission to the plan of God is met with a reassuring answer from the Father.  This is the 

first time in John that the Father has spoken from heaven, since there was no voice from the sky 

in the Johannine account of the baptism of Jesus and there is no Johannine account of the 

Transfiguration.   

 

Jesus ends his ministry to the Jews on a note of challenge.  If the hour has come this means that it 

is time for the light to pass from the world.  The power of darkness is closing in for the final 

struggle.  The moment of judgment has come.  To illustrate dramatically the theme of the passing 

of the light, Jesus now hides himself.  The next time the crowds look upon him, they will look 

upon a man of suffering whom they have rejected.   



John emphasizes that the master has come, and they have turned him away.  Jesus’ going into 

hiding in his second ending of his ministry is parallel to his withdrawing beyond the Jordan in 

the first ending of his ministry. 

 

John 12:37-43 (An Evaluation of Jesus’ Ministry to His Own People) 

At the close of his narrative of the ministry of Jesus, the writer stops to evaluate.  The only 

honest evaluation possible is that expressed in the Prologue – To his own he came; yet his own 

people did not accept him.  If his signs failed to convince the “Jews” then these accounts are 

written to confirm and bring life to those who believe. 

 

John 12:44-50 (A Summary Proclamation) 

The discourse that Jesus gives in these verses is not in its original context.  Since Jesus has gone 

into hiding this discourse has no audience or setting.  It serves to nicely summarize Jesus’ 

message.  In John it is very clear that the word of God spoken through Jesus now sums up the 

covenant obligations of the believer.  In John 5:39 Jesus criticized the inadequateness of 

searching the Old Testament Scriptures in which the Jews thought they had eternal life.  Now 

Jesus spells out in a positive manner that through his word people will have eternal life.  And so 

(in its own way) this short discourse of Jesus (placed as a summary statement at the end of his 

public ministry) is the Christian form of what Moses proclaimed when he had finished speaking 

to Israel (Deuteronomy 32:45-47). 

 

Take to heart all the words which I have now given you . . .  

that your children may be careful to do all the words of this Law 

for this is no trivial matter for you, 

but it means your very life. 

 

Summer Break  

Bible Study resumes on September 15                     

 

 


