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Exodus 20:1-5  

 

There are not any capital letters in Hebrew or Arabic. 

Vs. 1 I am the Lord, your God 

Vs. 2  You shall have no other gods before me 

Vs. 5 I, the Lord your God, am a jealous God 

 

Allah 

 
      

     What you see on the left is Allah in Arabic calligraphy. 

 

     It is the Arabic word for God in Abrahamic religions. 

     In English, the word refers generally to God in Islam. 

     Word is thought to be related to El and Elah. 

     Latter two are the Hebrew and Aramaic words for God. 

 

 

 

Midrash  

A midrash is like a parable and is used as a teaching tool.   

It gives details or a modern application for an old teaching found in Jewish Scripture. 

 

Some of the laws of the Torah are hard to understand and often not very specific. 

Orthodox Jews believed God also gave Moses the Oral Law to elaborate on the Law. 

Oral Law was compiled into written form called the Mishnah. 

In addition, rabbis and scholars added their own explanations. 

Some were accurate and some were merely speculation (and could contradict other writings). 

These extra explanations were compiled into the Gemara. 

Instructions in the Oral Law and the Gemara are in the form of short parables or Midrashim. 

 

There are two basic categories of Midrashim. 

A collection of Midrashim on a single topic or book is also called a Midrash. 

 

Midrash Halakhah 

In Hebrew the word halakhah refers to the law given in the Torah and the Mishnah. 

It includes the religious, ceremonial, and civil regulations. 

Midrash Halakhah gives explanations to those laws. 

It is divided into sections on Exodus, Leviticus, Numbers, and Deuteronomy. 

Each one attempts to explain why each law was brought into play. 

 

 



Example can be found in Deuteronomy 6:6-9. 

Midrash Halakhah explains what is meant by – 

 

these words could refer to the verses at hand or the longer speeches Moses was giving. 

It could also refer to the whole of Torah.   

Ancient rabbis interpreted the phrase as referring to verses from this and the Shema prayer.   

 

Shema is the statement of faith for the Jewish people.     

It is the central prayer of Judaism that proclaims God is one. 

It is part of the daily affirmation of faith demanded to be said by strict observance. 

First sentence of the Shema is to be said with the right hand covering the eyes. 

It is to block out external influences. 

It is also why the first sentence should always be said aloud. 

Rest of the prayer can be said aloud or read silently. 
 

 

     Specific time of day for its recitation is morning and evening. 

     Tefillin boxes can be worn on the arm and forehead. 

     Small black leather boxes contain verses from the Torah. 

     It is worn by observant adult Jews during morning prayer. 

     In Orthodox communities it is only worn by men. 

     In non-Orthodox communities it may be worn by women. 

 

     Location of boxes fulfills instructions of the Torah. 

     It is the visible sign and remembrance of the Exodus. 

     Biblical reference is Deuteronomy 11:18. 

     Practice started as early as the 1st Century BC. 

 

     Archaeological evidence of boxes found at Qumran. 

     New Testament reference is found in Matthew 23:5. 

      

      

     Mezuzah means doorpost. 

     Small parchment scrolls are made. 

     It contains the Hebrew words of the Shema. 

     Each are handwritten by a scribe. 

     Scrolls are rolled up and affixed to doorposts of homes. 

     It signifies the home as Jewish. 

     It reminds Jews of their connection to G-d and heritage. 

 

 

Shema prayer has three parts to it: 

Deuteronomy 6:4-9 

Deuteronomy 11:13-21 

Numbers 15:37-41 

 

 



Midrash Aggadah 

It speaks more about stories, characters, and ethical dilemmas. 

It specializes in taking Scripture and teasing out a modern application. 

Behind-the-scene stories are added to explain brief and confusing accounts in Scripture. 

It is not meant to be literal Scripture but more like jumping-off points for contemplation. 

 

A Midrash Aggadah could be – 

a poem about a passage 

a homily about an ethical consideration a passage mentions 

a story that explains the behavior of a character 

some reflect the difficult times in which they were written 

some seem to come out of nowhere 

 

Midrash Jonah is the Midrash Aggadah to the Book of Jonah. 

While Jonah was inside the fish it told him that its life was nearly over. 

Leviathan would eat them both. 

Jonah promised the fish that he would save them. 

Following the directions of Jonah the fish swam alongside the Leviathan. 

Jonah threatened to leash the Leviathan by its tongue and let the other fish eat it. 

Leviathan heard the threats (saw that Jonah was circumcised and was protected by God). 

It fled in terror, leaving Jonah and the fish alive. 

 

Teshuva means return in Hebrew. 

Ability to repent and be forgiven by God was a prominent idea in Jewish thought. 

Jonah was the son of truth (name of his father in Hebrew meant truth). 

He sought the truth about the people of Nineveh, but he did not want their forgiveness. 

 

Jonah is in Hebrew and Jonas is the equivalent in Arabic. 

 

______________________________________________________________________________ 

Theological Issues in Job  

Initial theological question is framed in the questions posed by satan – 

Why does Job (and by extension any person) reverence God? 

Is it an implicit bargain for security and well-being? 

Is the relationship independent of\ circumstances? 

 

Traditional religion often talks about the blessings that come from piety and obedience to God. 

Do such expectations subtly corrupt the relationship between human beings and God? 

 

Story (taken by itself) describes the piety of Job as unshaken by extreme misfortune. 

It affirms the possibility of wholly unconditional love of God. 

However, the way in which the topic is treated leaves a great deal unexplored: 

Should one serve God unconditionally and without question? 

What is the nature of the relationship between God and human beings? 

What is the character of God, and how do we have knowledge of that character? 

 



Job 1:1-5 

Character of Job is the pivot upon which the entire book turns.  

Job is blameless and upright and one who feared God and turned away from evil. 

Both God and the wife of Job characterize him as one who persists in his integrity. 

Fearing God is a traditional Hebrew term for respectful and unsentimental piety. 

 

Does Job just happen to be rich and have a large family? 

Or does he have these things because he is a man of exemplary piety? 

Although not stated explicitly the very description suggests a connection. 

All the numbers used are symbolic (suggesting completeness and perfection). 

Word blessing is not yet used. 

However, the narrator draws the image of the righteous person blessed by God. 

 

One peculiarity found in the text is in Job 1:5. 

Our translations render cursed God while in Hebrew it actually reads – 

perhaps my children have sinned and blessed God in their hearts. 

Translators correctly recognize that blessed is used indirectly here in place of cursed. 

Seven times the word appears (1:5, 10, 11, 21 and 2:5, 9 and 42:12) in Job. 

Reader must decide its meaning. 

 

Job 1:6-12 

Divine council is the setting of Scene 2. 

Like its neighbors in the ancient Near East, Israel often imagined God as a king holding court. 

God would take counsel and render judgments about various matters. 

Divine court consists of heavenly beings. 

In Hebrew they are called the sons of God. 

Image is one of divine beings reporting to God and reporting back from their missions. 

 

Use of the word satan is linguistically inaccurate and highly misleading. 

In Hebrew the word is a common noun and means accuser or adversary. 

It was not meant to be a personal name.  

In Job 1-2 the Lord and the accuser take opposing views on the character of Job. 

Satan is one who accuses precisely those whom God is inclined to favor. 

Later developments of the concept of satan would not have taken place during this writing.   

 

Satan has been patrolling the earth looking for disloyalty or sinful behavior to indict before God. 

Before satan can give his report the Lord challenges him with a preemptive question. 

Question suggests an ongoing rivalry with the satan. 

By fretting out hidden disloyalty he exposes the king to dishonor by showing he is disrespected. 

Lord stops satan when God defends his own honor by calling Job his servant. 

Job is one whose perfect loyalty and regard for God could not be doubted. 

Job is not only the greatest of all people of the east but there is none like him on earth. 

 

One of the conventions of Hebrew narrative is that the narrator can be trusted. 

God confirms what the narrator says. 

Structure of narrative authority is therefore doubly reinforced. 



There is no crack for the accuser to doubt.   

Strategy of satan is to shift the grounds of the debate. 

He meets the rhetorical question of God with a rhetorical question of his own. 

Is it for nothing that Job fears God? 

This is where satan shifts the focus to question what motivates the behavior of Job. 

It is not merely a question of Job’s sincerity. 

It is blessing itself that casts doubt on the very possibility of a disinterested piety. 

 

Words of satan in Job 1:11 is not a wager but a challenge to a test. 

He believes Job and God are mutually deceived in thinking that piety can be freely offered. 

For satan it is only true when it is routinely met with blessing. 

If God destroys what Job has then Job will openly repudiate God.  

Literally translated the sentence reads – 

But stretch out your hand and touch all that he has –  

If it does not bless you to your face. 

Substitution of bless for curse is recognizable here. 

 

In common English it would read – 

Stretch forth your hand and strike all that he has – 

And I will be damned if he does not curse you to your face! 

His challenge makes the speech by Job about God the decisive factor in the drama. 

How Job talks about God becomes the central issue in the whole book. 

 

Concluding words of Job 1:11 echo and contrast with Job 1:5. 

Job sacrificed on behalf of his children. 

He feared they might have cursed God in their hearts. 

Satan challenges God to sacrifice the well-being of Job. 

He wants to see if he will curse God to God’s face. 

God consents and we are to note that God sets the terms. 

Protection is removed and God reserves for protection only the person of Job.  

 

Job 1:13-22 

Our interest is how Job responds to the utter destruction that took place. 

Initially it is non-verbal. 

He expresses himself in the ancient gestures of mourning. 

He tore his robe in grief and shaved his head and then fell to the ground in a gesture of worship. 

 

In Job 1:20-22 Job does not use the language of the lament. 

Human words of blessing addressed to God are an act of worship. 

It reaffirms his relationship with God. 

Because of his overwhelming loss Job moves from the ritual of grief to words of blessings. 

Words echo Psalm 113:2. 

In the Hebrew text the crucial word blessed comes last in Job’s speech. 

Its occurrence reminds the reader of what was at stake in his response. 

What Job said contradicted the prediction of the accuser. 

Job did not curse God openly.  



Rather, Job ironically said precisely what the satan predicted. 

Job blesses God. 

Words of Job are judged to have been absolutely blameless.   

Outburst of Job in Chapter 3 will make this part of the story all the more powerful. 

 

Job 2:1-10 

Compare Job 1:6-12 with Job 2:1-6. 

In the first part of the statement God echoes his positive judgment about Job. 

Then God shifts the focus from the character of Job to the actions of God and satan. 

He still persists in his integrity, although you incited me against him, 

to destroy him for no reason. 

 

Narrator could have said something like – 

He still holds fast to his integrity even when the hedge around him is removed. 

But as is it sets up the dialogues that follow to question the character of God. 

Satan is a formidable adversary. 

Unwilling to concede deceit, he shifts ground once more. 

He now predicts that if God strikes Job’s body, Job will openly curse God. 

As before, God places Job under the power of the accuser. 

This time God only preserves his life. 

 

Response of Job to this new disaster is different from the parallel scene. 

Job did not engage in any new acts of mourning. 

His only response to this new and terrible suffering is a purely physical one. 

He picks up a piece of broken pot and scratches himself with it. 

 

Silence is broken by the wife of Job. 

In one line her speech echoes both God’s evaluation of Job and satan’s prediction. 

If Job blesses God as he did before she senses he will be committing an act of deceit. 

If Job is honest then he must curse God. 

Job hears the words of his wife and rejects them with strong language of his own. 

Septuagint gives her a longer speech. 

Stay tuned!!!! 

 

Assignment for February 19 

God as Just and Loving  

Job 2:11-13 and Job 4, 8, 11, 15, 18, 20, 22, and 25 

 

 

 

 


