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Lutheran-Jewish Relationship 

Article referenced in our lesson last week was not on the ELCA website. 

Link to article –  

https://www.jewishvirtuallibrary.org/mel-gibson-and-the-gospel-of-anti-semitism  

 

As Lutherans, we seek to renew and enhance our relationship with the Jewish people. 

Relationship has been distorted by misunderstanding and prejudice. 

Reconciliation starts with an understanding of our offense. 

It continues with a willingness to repent and to change our ways. 

New Testament readings reflect the hostility between our two communities. 

Readings also point to a spirit of mutual respect and understanding.    

 

Lutherans feel a special burden because of some statements made by Martin Luther. 

We are linked by name and heritage to his memory, but we do not accept all his teachings. 

We reject his anti-Semitic views. 

We express our sorrow over their effect on past, current and future generations. 

We commit to living out our faith in Jesus Christ with love and respect for the Jewish people. 

Anti-Semitism is a contradiction and an affront to the gospel message.  

 

Luke 23:43 

Jesus replied – Truly I tell you, today you will be with me in Paradise. 

 

Καὶ εἶπεν αὐτῷ, Ἀμήν σοι λέγω, σήμερον μετ’ ἐμοῦ ἔσῃ ἐν τῷ Παραδείσῳ. 
Kai eipen autō, Amēn soi legō, sēmeron met’ emou esē en tō Paradiesō. 

And he said to him, Truly to you I say, today with me you will be in Paradise. 

 

Pronouncement is the last of six – Amen, I say to you – in Luke. 

It is the only time in Luke that it is addressed to one person. 

Paradise originally meant a garden and (in the Septuagint) it is used for the Garden of Eden. 

In later Jewish literature it designated the place of the blessed. 

 

None of our modern marks of punctuation were found in the Bible until the 9th century. 

Punctuation of all modern editions of the Greek text rested entirely on human authority. 

It has no weight in determining (or even influencing) the interpretation of a single passage. 

 

Argument against the use of the comma after the word you: 

Jesus did not go to paradise or heaven on the day he died. 

Like in Matthew, does the resurrection of the dead only take place after Jesus’ resurrection? 

 

Argument for the use of the comma after the word you: 

Entrance of the saved is immediate. 

Some would argue that to deny this truth rejects the Word of the Lord Jesus Christ. 

https://www.jewishvirtuallibrary.org/mel-gibson-and-the-gospel-of-anti-semitism
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Passion Narrative  Matthew Mark  Luke  John  

Trial before Pilate   27:11-14 15:2-5  23:2-5  18:33-37 

          19:6, 9-10 

Jesus before Herod      23:6-12 

Pilate declares him innocent     23:13-16 

Sentence of death  27:15-26 15:6-15 23:17-25 18:38-40 

          19:1-16 

Mocking by soldiers   27:27-31 15:16-20   19:1-3 

Golgotha   27:31-32 15:20-21 23:26-32 19:17 
 

______________________________________________________________________________ 

Crucifixion   27:33-37 15:22-26 23:33-34 19:17-27 

Jesus derided on cross  27:38-43 15:27-32 23:35-38 

Two thieves   27:44  15:32  23:39-43 

Death of Jesus   27:45-54 15:33-39 23:44-48 19:28-30 

Witnesses of crucifixion 27:55-56 15:40-41 23:49  19:25-27 

Jesus’ pierced side        19:31-37 

Burial of Jesus   27:57-61 15:42-47 23:50-56 19:38-42 

Guard at tomb   27:62-66 
 

______________________________________________________________________________ 

Women at the tomb  28:1-8  16:1-8  24:1-12 20:1-13 

Jesus appears to women 28:9-10 16:9-11* 24:10-11 20:14-18 

Report of guard  28:11-15 

Jesus on way to Emmaus   16:12-13 * 24:13-35 

Jesus with disciples (w/o Thomas)    24:36-43 20:19-23 

Jesus with disciples (w Thomas)      20:24-29 

Jesus with disciples (at table)   16:14-18 * 

Jesus on mountain in Galilee 28:16-20 

Jesus at the sea of Tiberias       21:1-24 

 

______________________________________________________________________________ 

Ascension     16:19 * 24:44-53 

Disciples go out to preach   16:20 * 

 

 

 



Gospel of John 

Story of the death and resurrection of Jesus formed the heart of early Christian proclamation. 

Each Gospel narrated Jesus’ betrayal, arrest, trial, crucifixion and burial. 

Yet the four Gospels shared more than just the basic outline. 

Breadth and depth of passion material suggested more than the content needed for preaching. 

Narratives pointed to the different traditions that were circulating at the time. 

Scholars agree that the writer of John did not use the other Gospels as his source. 

 

For the writer of John, the story of Jesus’ death was the story of Jesus’ hour. 

It was the moment toward which the whole Gospel had been moving. 

In John, the traditional nomenclature of this being a passion narrative becomes a misnomer. 

In the context of the gospels, the word passion referred to the suffering of Jesus. 

In the Gospel of John Jesus is not presented as the one who suffers. 

 

Death of Jesus was the hour of his exaltation and glorification. 

Jesus went to his death willingly and not as the suffering victim (Jesus was in control). 

Control over the events of his hour was one of the central themes of each event in John 18-19. 

Also, in this gospel his hour included his death, resurrection, and ascension. 

Post-resurrection appearances, the gift of the Spirit, and the ascension conclude his story. 

Story started with his death, but it was not completed until Jesus returned to his Father.  

 

In John 13-17 the writer dramatically slowed down the pace of the story. 

Purpose was so Jesus could interpret his death to his disciples before it took place. 

Writer put the enactment of the hour on hold so that the disciples could grasp its significance. 

At 18:1 the narrative focus turns from Jesus’ interpretation of the hour to the events of the hour. 

Once more the pace of the story accelerates. 

 

Centerpiece of John 18-19 is the trial before Pilate. 

Carefully structured trial provides the conclusion to the theme of judgment that is central to John. 

John 18:28-19:16 showed that it was the world (not Jesus) who was on trial. 

 

John 18:28-19:16 

Trial of Jesus before Pilate is the theological climax of the story of Jesus’ hour. 

Like the interrogation of the blind man in John 9, trial is structured as a drama. 

It opens with an introduction that establishes the time and location and is followed by 7 scenes. 

Drama is enacted on two stages (one outside headquarters) (one inside). 

 

1) Pilate is depicted as scurrying back and forth between the Jews who remain outside.   

Jesus remains inside the headquarters.   

Split stage robs Pilate of being a stable person and calls into question his authority as judge. 

 

2) Offstage presence of the Jews reminds everyone of what is at stake in the trial. 

 

 

 

 



3) As the trial moved on, the boundaries between the two stages became more permeable. 

Writer used both history and tradition to serve his theological intentions. 

Question from Pilate was found in all the other gospel accounts. 

Response from Jesus was also part of the common tradition. 

Writer of John developed it to fit his interpretation. 

 

Writer clearly demonstrated the intersection of religion and politics in mid-1st century Judea.   

It is the most vibrant picture of the complex relationship between Jews and Romans. 

To make Pilate a sympathetic character diminished the portrait of Jesus as judge and king. 

 

Image of Pilate from Roman accounts was that of a mean-spirited and hard ruler. 

He was known to scorn his Jewish subjects. 

Various disturbances during his time as governor are recorded: 

 

1) According to Josephus (in The Jewish War and Antiquities of the Jews), Pilate offended the 

Jews by moving the image of Caesar into Jerusalem in the dark of night.  It resulted in a 

crowd of Jews surrounding his house in Caesarea for five days.  Pilate summoned them to an 

arena where he ordered the Roman soldiers to draw their swords against them.  However, the 

Jews showed no fear of death and Pilate relented and removed the images. 

 

2) According to Philo (in Embassy to Gaius) Pilate went against Jewish law by bringing golden 

shields into Jerusalem and placed them on Herod’s Palace.  Sons of Herod petitioned him to 

remove the shields, but Pilate refused.  Sons then threatened to petition the emperor (an 

action which Pilate feared as it would expose other crimes he committed in office).  He did 

not prevent their petition.  Tiberius received the petition and angrily reprimanded Pilate and 

ordered him to remove the shields.  Incident is dated around 30 AD. 

 

Rule of Herod marked a new beginning in the history of Judea. 

He was granted the title of King of Judea by the Roman Senate. 

Office enabled him to maintain his authority over Judea. 

Early on Josephus characterized Herod in generally favorable terms. 

In his later works Josephus emphasized the tyrannical authority that is associated with him. 

 

He had a bodyguard of 2,000 soldiers. 

He spent lavish sums on his various building projects.   

He was responsible for the construction of the Temple Mount. 

A portion remains today as the Western Wall. 

In order to fund his projects, Herod burdened the Judean people with heavy taxes. 

 

He made attempts to conform to Jewish laws, but he was very insensitive to them. 

Pharisees were discontent because Herod disregarded many of their demands. 

Most of the demands centered on the construction of the temple. 

Sadducees opposed Herod because he replaced their high priests with outsiders. 

 

 

 



3) Back to Josephus, Pilate offended the Jews by using up the temple treasury to pay for a new 

aqueduct to Jerusalem.  When Pilate visited Jerusalem, a mob formed, and Pilate ordered his 

troops to beat them with clubs.  Many perished from the blows or from being trampled by 

horses, and the mob was dispersed.  Incident is dated between 26 and 33 AD. 

 

Historical Figures 

Josephus was a 1st Century Roman-Jewish historian who was born in Jerusalem (Roman Judea). 

He fought against the Romans during the First Jewish-Roman War as head of Jewish forces. 

He surrendered in 67 BC after the six-week siege.   

Vespasian kept Josephus as a slave and interpreter. 

After Vespasian became emperor, he granted Josephus his freedom. 

He was granted Roman citizenship and became an advisor to the sons of the emperor. 

Josephus recorded Jewish history with special emphasis on this time period. 

Jewish War recounts the Jewish revolt against Roman occupation. 

Antiquities of the Jews recounts the history of the world from a Jewish perspective. 

Both are the chief sources (next to the Bible) for the history of ancient Palestine. 

30-100 CE 

 

Philo lived in an era of increasing ethnic tension in Alexandria. 

It was exacerbated by the new constraints by the imperial rule. 

Some expatriate Hellenes in Alexandria condemned the Jews for their alliance with Rome. 

It was at a time when Rome was seeking to suppress Jewish nationalism in Judea. 

 

In Embassy to Gaius, Philo described his diplomatic mission to Gaius Caligula. 

He was carrying a petition describing the sufferings of the Alexandrian Jews. 

He asked the emperor to secure the rights of the Jewish people. 

His descriptions of the sufferings of the people are more detailed than that of Josephus. 

He characterized the Alexandrian Greeks as the aggressors in the civil strife. 

20-50 CE. 

 

Back to the Gospel of John  

In Matthew, Pilate is portrayed as being completely guiltless in the death of Jesus. 

In Luke, he is portrayed as being convinced of Jesus’ innocence. 

In John, he is more consistent with the character of Pilate as recorded in non-Christian accounts. 

 

Pilate who emerged from this account was antagonistic and scornful of the Jews. 

Like the Jewish leaders in 11:46-53, he was driven primarily by political expedience. 

He was unconcerned with questions of guilt or innocence. 

He involved himself in Jesus’ trial to humiliate the Jews. 

He wanted to ridicule their national hopes by means of Jesus.  

Response to Jesus was to show the extent of Jesus’ judgment over the world.  

 

 

 

 

 



John 21:1-25 

Writer has combined elements from two traditions in these stories. 

In the whole gospel he has a concern about the future of the faith community. 

An integral part of that was to understand who Jesus was . . .  

Almost one-fifth of the gospel narrative is devoted exclusively to such a future. 

Jesus addressed this issue with words of hope and promises of his presence. 

 

Stories in John 21 show the community what the promises of the Farewell Discourse mean. 

It is centered on the lives of the disciples after Jesus’ hour. 

They are not resurrection stories (per se) because their focus is not on Jesus’ resurrection. 

John 21 moves beyond the resurrection to the future he spoke of earlier. 

Vast quantities of fish and the gracious meal show the availability of God’s gifts. 

Both are available in the risen Jesus just as it was A in the incarnate Jesus. 

 

Joyous story is the backdrop to the call to discipleship that Peter receives in 21:15-19. 

Three-fold question underscores that words of love must be matched by a life of love. 

Love of Peter for Jesus will be evidenced when he cares for Jesus’ sheep. 

Discipleship of the believing community starts with the affirmation of the gifts of God. 

Embodiment of that graciousness in the life of faith provides the measure of discipleship. 

 

Assignment for October 9 

Deliverance of the Church 

Acts 4, 5, 9, 12, and 16  

Revelation 2 and 3 –  

Ephesus, Smyrna, Pergamum, Thyatira, Sardis, Philadelphia, Laodicea  

 

 

 
 


