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Isaiah 14:28-32 

At the end of Chapter 14 a new unit is marked off clearly by the heading in vs. 28. 

Superscription differs from the others in form and substance, but it does concern foreign nations. 

It is the only oracle with a date (in the year King Ahaz died) (around 727 BC). 

Also (unlike the other oracles) this one is addressed directly to the nation in question.   

But the real audience is not the Philistines but the Judeans.   

 

Philistines (occupants of five cities) were enemies of Israel since before David. 

In 1 Samuel 6:17 the five cities are named – Ashdod, Gaza, Ashkelon, Gath and Ekron. 
 

 

     In Isaiah 14:28 the ones addressed were instructed not to 

     celebrate the death of the king who had oppressed them  

     because his successor would be even worse.   

 

     In the context of the reference to the death of Ahaz it is  

     possible that this a reference to a Judean king.  More likely 

     it is a reference to some Assyrian king.   

 

     Chronological uncertainties make the identification of the  

     king highly speculative. 

 

     However the point is clear:  Rejoicing would be foolish  

     because the successor to the king would be even more  

     dangerous than the one who had just died. 

 

     Reasons for the admonition are put in terms of metaphors. 

 
 

Root (is referring to the ancestry of the new oppressor) and is described using plant imagery. 

It is followed by figures from the animal kingdom (snake) (adder) (flying fiery serpent). 

As the threat continues root is used again but in a different sense. 

It represents the utter destruction of the Philistines. 

 

We now move to the other part of the instructions to the Philistines. 

Verses conjure up the image of a city or nation in mourning. 

People were in fear as an enemy army approached out of the north. 

Smoke came from cities and villages that had been torched. 

Enemy from the north is a persistent theme in prophetic literature (especially in Jeremiah). 

In the 8th Century BC this certainly would have been the Assyrian invaders. 



In vs. 32 a question introduces the speech. 

Neither the speaker nor the one addressed are identified. 

However the quote that follows shows it to be addressed to the inhabitants of Jerusalem. 

Context suggests that emissaries from Philistia are asking Judah to join them against Assyria. 

It is read as a confession of faith in the Lord’s election (and protection) of Zion. 

Faith in the Lord’s foundation of the city with its temple is a distinctive element in Isaiah. 

Vs. 29-31 are an announcement of judgment to Philistia. 

Vs. 32 is the equivalent of an announcement of salvation to Jerusalem. 

 

Background on Philistines 

Philistines were a war-like people of Aegean origin. 

Period of greatest importance was 1200-1000 BC when they were the principal enemy of Israel. 

Another name given to the Philistines in the Old Testament were the uncircumcised. 

It is a term of derision in Judges 15:18 and 1 Chronicles 10:4.   

According to the Bible the Philistines came from the area known to us as Crete. 

Egyptian records refer to a nebulous group of Sea People who caused a tremendous upheaval. 

They caused the downfall of the Hittites. 

They attacked Egypt during the reigns of Merneptah and Ramses III. 

 

As noted on the map Philistia was a narrow coastal plain extending from Joppa to Gaza. 

Land was extremely fertile. 

Since it lacked hills and mountains land routes naturally passed through their area. 

It was one of the richest and most desirable regions in the country. 

 

First mention of the Philistines in the Bible comes in the patriarchal narratives. 

Abraham and Isaac dealt with a king of the Philistines named Abimelech of Gerar (Gen 26). 

Mention of the Philistines this early indicates to us the story was inserted by a later editor. 

Philistines did not migrate to Canaan until about 1200 BC. 

Earlier Philistines lived in the area of Beersheba instead of along the Mediterranean coast. 

They were ruled by a king and were generally peaceful (not the principal enemy of Israel). 

At this stage in the Biblical narrative an early Aegean trade and migration to the east is probable. 

Term Philistine may then have been in use already to describe this Aegean colony. 

 

Ramses III of Egypt claimed victory in his eighth year (1188 BC). 

Victory must have been only a partial one. 

In the 12th and 11th Centuries BC Philistine colonies were in the Nile Delta and Nubia. 

Philistines who settled in Canaan must have had the approval of Egypt. 

Egypt controlled Canaan at this time. 

Philistines may have been the vassals of Ramses III or hired as mercenaries. 

Most of the Philistines settled in southwestern Canaan. 

Philistine invasion was not a mass movement of people who wiped out the former population. 

It was the Philistines who lost their own culture and absorbed that of the Canaanites.  

 

First notice of them in the Bible as the principal enemy of Israel comes in the days of Samson. 

By this time they already controlled at least the tribes of Dan and Judah (Judges 14-15). 

Pressured by the Philistines the tribe of Dan moved to the north (Judges 18). 



Philistines were organized and had iron weapons. 

It allowed them to continue their expansion rapidly until Israel was surrounded. 

Israel suffered from a lack of unity and could not effectively cope with the Philistines. 

Result was the movement toward a monarchy and the election of Saul as their first king. 

When David became king of all Israel, the Philistines tried to stop his growing power. 

David was able to push the Philistines out of the territory they had taken from Israel. 

Philistines became insignificant after David. 

Hezekiah was the last king mentioned in the Bible who had dealings with the Philistines. 

During the reign of Nebuchadnezzar the Philistine cities were captures and people deported. 

It was the permanent end of the Philistines. 

 

Isaiah 15 

Themes of death and destruction continue as do the notes of lamentation and mourning. 

In addition we see in Isaiah 15-16 a unified attention to the country of Moab. 

Another unifying feature is that Hebrew word we saw in 14:1.  

Hebrew word (ki) is often translated for or because and it occurs a dozen times here. 

Word is left untranslated in some modern versions (NIV) and in others is read as ah or oh. 

NRSV renders it as because in vs. 1 and for in vs. 5, 8, 9 and 16:8 and 9. 

It translates as when in 16:4 and 12 but is left untranslated in 15:6. 

We should understand it more as ah or look. 

Word ties together the different parts of the pronouncements against Moab. 

 

Chapter 15 is a genuine funeral dirge and lacks the marks of a mocking or ironic poem. 

Voice of the speaker is sympathetic to the plight of Moab. 

Text offers us many geographical references (many of which can be located today). 
 

 

     Moab occupied and controlled the region east of the Dead  

     Sea and periodically came into conflict with the Israelites  

     to their north who claimed that part of the Transjordan. 

 

     An attack or series of attacks on Moab by a superior  

     military force must have given rise to the song but there is 

     insufficient evidence to determine which military force. 

 

     First part of the song (vs. 1-4) reports disaster and mourning.   

     It concentrates on the mourning rituals.  We are unsure of the  

     Speaker.   

      

     Second section of the song (vs. 5-9) is a first-person speech. 

     Major focus of this cry of sorrow is the plight of fugitives. 

     Vs. 5 is an actual expression of mourning.   

     But we still do not know the identity of the speaker. 

 

In the final verse one can only conclude that the words are attributed to the Lord. 

Shift in speaker and a turn to the future strongly suggests that vs. 9b was added later. 

 



Descriptions of and allusions to the cause for mourning indicate a military disaster. 

Allusions as well to possible natural disasters (grass withered, and new growth failed). 

Indications of agricultural failures are even stronger in Chapter 16. 

Lament over Moab was shaped by the community ritual of mourning. 

People would have joined together not only to mourn for losses in war but other occasions. 

 

Background on Moab 

Moab was a land, a people, and a kingdom located east of the Dead Sea (not Jordan). 

It is a land that was first mentioned in the reign of the Egyptian pharaoh Ramses II (1270 BC). 

Kingdom of Moab emerged in the 9th Century BC. 

It disappeared a few decades after the destruction of Jerusalem by King Nebuchadnezzar II. 

 

In the Hebrew Bible the relationship between Israel and Moab was puzzling. 

On the one hand Moab was their enemy. 

Moabite history goes back to Lot’s incestuous relations with his daughters (Genesis 19:37). 

Similarity between Mo’abi (Moabite) and me’abi (from my father) was no coincidence. 

Moabite women led the men of Israel into sin during the Exodus (Numbers 25). 

Women led Solomon into sin when he was king (1 Kings 11). 

Offspring of such unions were barred from the assembly of the Lord ten generations later. 

 

Other Biblical references include –  

Moabite king hires Balaam to curse the Israelites but is foiled by a talking donkey (Num 22-24). 

A later Moabite monarch oppressed Israel until he was assassinated (Judges 3). 

King Davis was said to have systematically executed two out of every three Moabite captives. 

Amos, Isaiah, Jeremiah, and Ezekiel all prophesied the destruction of Moab. 

 

Other traditions present a more favorable view of Moabite-Israelite relations –  

Genealogy of David is traced to Ruth, the most worthy of all Moabites. 

David took refuge with the king of Moab while on the run from Saul. 

Israel and Moab shared a great-grandfather named Terah (the father of Abraham). 

According to the Book of Jeremiah, Moab was exiled to Babylon for his arrogance and idolatry. 

Sometime during the Persian period Moab disappeared from historical records. 

Territory was overrun by waves of tribes from northern Arabia. 

In Nehemiah 4:1 the Arabs are mentioned instead of the Moabites as the allies of Ammonites. 

 

One of the most important inscriptions related to Israel derives from the Moabites. 

It is the Mesha Stele that was discovered at the site of Dhiban (in Jordan) in 1868. 

Inscription commemorates events during the reign of Mesha (king of Moab). 

It includes his overthrow of Israelite rule (parallel account is found in 2 Kings 3). 

Language of this inscription is close to the biblical Hebrew. 

Mesha Stela also reveals a theological view of history similar to parts of the Hebrew Bible. 

History unfolds as good or bad events on the basis on the chief god’s anger or pleasure. 

Moab was oppressed by Israel because the main god (Kemosh) was angry with his land. 

Success of Mesha was the result of the favor bestowed by his god. 

 

 



Stele of King Mesha 

One of the most important direct accounts of the history of the world that is related in Bible. 

Inscription pays tribute to the sovereign, celebrating his great building works. 

It also pays tribute to his victories over the kingdom of Israel during the reign of Ahab. 

Mention of Israel is its earliest known written occurrence. 

Dhiban (ancient Dibon) was the capital of Moab and it is where the stele was found.   
 

 

                
 

     Stone was discovered intact by Frederick Augustus Klein. 

     He was an Anglican missionary. 

     Discovered in August of 1868. 

 

1]  I am Mesha, the son of Kemoš-yatti, the king of Moab, from Dibon. My father was king over 

Moab for thirty years, and I was king after my father. 

 

[2]  And in Karchoh I made this high place for Kemoš [...] because he has delivered me from all 

kings, and because he has made me look down on all my enemies. 

 

[3]  Omri was the king of Israel, and he oppressed Moab for many days, for Kemoš was angry 

with his land. And his son succeeded him, and he said - he too - "I will oppress Moab!" In my 

days he did so, but I looked down on him and on his house, and Israel has gone to ruin, yes, it 

has gone to ruin forever! 

 

[4]  Omri had taken possession of the whole land of Medeba and he lived there in his days and 

half the days of his son, forty years, but Kemoš restored it in my days. And I built Ba'al Meon, 

and I made in it a water reservoir, and I built Kiriathaim. 

 

[6]  And the men of Gad lived in the land of Ataroth from ancient times, and the king of Israel 

built Ataroth for himself, and I fought against the city, and I captured, and I killed all the people 

from the city as a sacrifice for Kemoš and for Moab, and I brought back the fire-hearth of 

[Daudoh] from there, and I hauled it before the face of Kemoš in Kerioth, and I made the men of 

Sharon live there, as well as the men of Maharith. 

 

 

https://www.ancient.eu/uploads/images/10036.jpg?v=1569516154


[7]  And Kemoš said to me: "Go, take Nebo from Israel!" And I went in the night, and I fought 

against it from the break of dawn until noon, and I took it, and I killed its whole population, 

seven thousand male citizens and aliens, female citizens and aliens, and servant girls; for I had 

put it to the ban of Aštar Kemoš. And from there, I took the vessels of YHWH, and I hauled 

them before the face of Kemoš. 

 

[8]  And the king of Israel had built Jahaz, and he stayed there during his campaigns against me, 

and Kemoš drove him away before my face, and I took two hundred men from Moab, all its 

division, and I led it up to Jahaz. And I have taken it in order to add it to Dibon. 

 

[9]  I have built Karchoh, the wall of the woods and the wall of the citadel, and I have built its 

gates, and I have built its towers, and I have built the house of the king, and I have made the 

double reservoir for the spring, in the innermost of the city. Now, there was no cistern in the 

innermost of the city, in Karchoh, and I said to all the people: "Make, each one of you, a cistern 

in his house." And I cut out the moat for Karchoh by means of prisoners from Israel. 

 

Isaiah 16 

Vs. 1 reads awkwardly and contains instructions to messengers from Moab to Jerusalem. 

Emissaries came not to seek a political or military alliance but to beg for refuge for the outcasts. 

Justice they sought was to be granted the status of resident aliens in Judah. 

Mission of the ambassadors is presented in a sympathetic light, but the response is not reported. 

 

Vs. 4b-5 look beyond the concrete geopolitical realities reflected in the previous verses. 

Now the oppressor was no more, and the destruction had ceased. 

Writer saw the answer to the problems of refugees to be in a ruler descended from David. 

Text is messianic in this hope for an anointed one in the future. 

Vision of a time of peace under a just ruler repeats the themes of 11:1-5. 

It does give a general response to the call for justice. 

 

Vs. 6 is the only indication we have for the reasons for the disaster. 

What follows is a call to mourn. 

Moab was indicted for its arrogance. 

Note that in vs. 8-11 the disaster was basically agricultural. 

Vs. 13-14 interprets and reinterprets the preceding oracle concerning Moab. 

Editor who added these lines assumed that the Lord was reversing an earlier message. 

But aside from 15:9 this oracle was not a word of the Lord. 

Plus these verses presume a time when Moab was in its glory. 

Oracle was filled with mourning over its destruction. 

What in this oracle does the writer reject as an old word of the Lord (that is no longer valid)? 

It is the sympathy for the old enemy nation and the implied positive response to the refugees. 

Writer heard a new word from the Lord but did not go so far as to delete the older message. 
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