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Genesis 1:26  

Word image is translated from the Hebrew word tselem. 

It means shape, resemblance, figure, or shadow. 

Same word is used in Genesis 5:3 (in that text it is translated likeness). 

 

Evil 

Fallen Angels  Genesis 6 (we will cover today) and Revelation 12:9 

Fall of Satan   Isaiah 14:12-25 

Origin of Satan  Ezekiel 28:11-19 

 

No Hebrew word for devil. 

Modern Hebrew uses the evil one or demon. 

In Hebrew Satan does not mean the devil. 

Satan is an opponent or adversary of God. 

 

God did not create evil. 

God created a universe in which evil could exist.   

God created humans with the ability to choose between good and evil. 

Humans were given a conscience to help us not give in to evil urges. 
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Cain and Abel (Genesis 4:1-16) 

We are now at the place in Scripture where humans live outside the Garden of Eden. 

God provided for Adam and Eve in their new environment and as they produced two sons. 

Cain follows in the footsteps of his father as a tiller of the ground and Abel becomes a shepherd. 

Once more the story that unfolds is important about what it has to say to us about ourselves. 

It was not meant to be accurate information about two individuals who lived a long time ago. 

Over time it became a provocative story because so much was left unsaid. 

 



How did the brothers know they were supposed to bring offerings to the Lord? 

What was so acceptable about the offering from Abel? 

What was so unacceptable about the one from Cain? 

What did Cain say to Abel (in the original text 4:8 is missing)? 

Why did Cain not receive the death penalty for murder? 

 

Story has been told with care and skill that was typical of Hebrew storytelling. 

Concerning Cain and Abel we know their occupations and they brought offerings to the Lord. 

It was not essential to the story for us to know their character or relationship prior to this event. 

It also did not matter to J (Jahwist) that the offering from Cain was rejected. 

Center of the narrative is the dialogue between God and Cain. 

 

Conversation centers on Cain’s treatment of his brother. 

God told Cain that his treatment of Abel affected the relationship between Cain and God. 

Murder of a brother leads us to consider the awfulness and irrationality of such an act. 

It is one of the worst acts of violence that human beings continue to inflict on one another. 

 

Issue raised in Genesis 4:3-7 is precisely how we react to the inequalities of life. 

Some do not ask why there are inequalities and just put up with them as best they can. 

Others attribute them to bad luck or fate and may curse their circumstances. 

But some see their situation as a matter of injustice and are inclined to blame God. 

Anger that results has the potential of being directed against society in general or individuals. 

 

In the story God wants to know why Cain is so out of sorts. 

God told him that if he did well (handled the situation) then the matter would resolve itself. 

However, if Cain did not manage his rage then he would need to deal with the lurking sin. 

In this first exchange with Cain, God did not call him to task for anything but his anger. 

Instead of controlling his anger, Cain let it have full sway over him and he murders his brother. 

Now God goes beyond that first admonition. 

After pressing Cain about the location of his brother, God received a most cynical response. 

God then confronted Cain with the accusatory words: What have you done? 

 

Question is rhetorical – 

God adds immediately to his response that the blood of Abel is crying to him from the ground.  

Now Cain will be cursed from the ground (the same ground that absorbed the blood of Abel).  

Same ground will no longer yield its strength to Cain who was to make his living from it. 

 

What do we learn about God in this story? 

God does not justify himself or explain the mysteries of the apparent injustice. 

Initial response is to remind the complainer that there is something that person can do about it. 

Something more than blaming God is more useful to the outcome. 

God adds the promise of a blessing to those who persevere even when life does not make sense. 

Story states that God did not accept Cain or his offering. 

We could adopt the position of those who believe themselves to be mistreated by God. 

Story goes on to insist that God is still there attempting dialogue with Cain. 

God offers a better way. 



How we react to what has happened determines the kind of person we become.   

From Ephraim A. Speiser (Genesis): 

Sin is the demon at the door whose urge is toward you; yet you can be his master. 

 

As the story is told Cain has the problem with God and takes it out on Abel.   

Vs. 7-8 represents the absurdity of sin. 

God addressed Cain with a warning and an offer, but Cain had no answer for God. 

J offers an insistent reminder that Cain and Abel are brothers (number of times mentioned). 

Those closest to one another often find it impossible to avoid doing incalculable harm. 

When God asked Adam – Where are you? – Adam became defensive. 

When God asked Cain – Where is Abel your brother? – first he lied and then he was insolent. 

 

Cain speaks twice in the story. 

Second response to God has been interpreted in two ways. 

1) Jerome, Augustine, and Luther took sentence in 4:13 as my sin is too great to be forgiven. 

Augustine went further to say God’s mercy is greater than the misery of all sinners. 

2) English translations read My punishment is more than I can bear. 

 

Difference is due to the ambiguity of two of the three words in Hebrew. 

Hebrew awon may be translated as either sin or punishment. 

Israelites did not think of punishment as arbitrary or optional. 

Sin and guilt and punishment were inevitably connected. 

When we stay with the Hebrew meaning Cain does not confess or repent. 

In Hebrew his statement reads more like a complaint.   

For J, Cain represents an unrepentant humanity as he continues to blame God for all the wrongs. 

Cain is scarcely an endearing character, yet the judgment of God is mixed with mercy.   

It is not the intention of God that one killing should produce more. 

Mark that God placed upon Cain was meant to protect him and not to put a curse on him. 

 

Family of Cain / Civilization Starts (Genesis 4:17-5:32) 

 

 

     Between the stories of Cain and Abel 

     and the Flood are three genealogical  

     notes. 

 

     First (4:17-24) follows descendants  

     of Cain down to the seventh  

     generation after Adam. 

 

     Second (4:25-26) starts over again  

     with Adam and Eve, recording the  

     births of Seth and Enosh. 

 

Chapter 5 starts over with the births of Seth and Enosh. 

A list of names follow that are much like those in 4:17-24. 



Variations occur in spelling and the interchange of two names. 

Chapter 5 shows every sign of belonging to the P (Priestly) writer. 

It provides a clear connection between Chapter 1 and his version of the Flood.  

 

Genealogy of Cain boasts of a number of cultural or technological achievements. 

No such accomplishments are alluded to in the genealogy of Seth. 

Enoch walked with God and was never to have died like the others. 

 

Noteworthy – 

In J version (4:23-24) 

Lamech boasted that he would wreak vengeance on a much greater scale than Cain. 

He threatened to increase the sin.  

 

In P version (5:29) 

Lamech predicted that his son (Noah) would one day relieve humanity from back-breaking work. 

He offered hope that the consequences of sin would in the future be diminished. 

 

After the genealogy of Seth, we are overwhelmed with the growth of sin. 

God was exasperated and concluded the propensity for sin was beyond calculation. 

 

 

 
 

 

Before the Flood (Genesis 6:1-8) 

Early Jewish authors considered this text to be more important that the sin of Adam and Eve. 

For several scholars this was the true Fall Story. 

It is an account of how evil came into the world by certain rebellious angels. 

In early traditions the sons of God were fallen angels. 

Ancient Near Eastern myths recount the sexual union of gods with human beings. 

Such myths would have been known to the Israelites. 

 

Later Jewish and Christian authors demythologized these verses. 

Sons of God were identified as members of the nobility who married beneath them. 

Christian authors saw the sons of God as the descendants of Seth. 

Daughters of the men were from the line of Cain. 

 



Intent of the first four verses might have been to describe the proliferation of sin on earth. 

It involved a transgression of limits of some kind. 

However, these verses contain no explicit word about sin or punishment. 

When the verses are read carefully, they are not connected, and all seem like fragments. 

Each has little or nothing to do with the others and we are introduced to three unknown words. 

Most important one is Nephilim which means giants. 

 

Why is it here? 

We search for continuity between the Flood Story and what precedes it. 

Both J and P provided a rather abrupt introduction to the Flood Story. 

J introduced it in 6:5-8 and P introduced it in 6:9-13. 

In the end we have to use our imagination in order to find meaning in these passages. 

As frustrating as it is these verses have succeeded in setting the right tone with what follows. 

 

Decision of God (Genesis 6:9-13) 

J source is found in 6:5-8. 

P souse is found in 6:9-13. 

 

God (and the readers) are confronted by a world that grew corrupt (except for one man). 

Before now we read about individual sins and threats of evil. 

We were given no preparation for this sweeping condemnation of all flesh. 

Both J and P agree that the situation was hopeless although they described it differently. 

Important because nothing about the story was taken from other flood traditions. 

It was the unique interpretation of the flood as developed by the people of Israel. 

It was an act of judgment against evil pronounced by the righteousness of God. 

 

Given his understanding of God, J made it into a righteous judgment. 

All of humanity was guilty. 

It is consistent with his belief that divine grace prevails even in the midst of judgment. 

J wrote of sinful acts before but now he dares to comment on the human heart. 

He even dares to comment on what is on the heart of God. 

He ascribed emotions to God and left no doubt that the blame lied on human wickedness. 

He also left no doubt about how such an act of judgment affected God. 

 

J justified the behavior of God and he expressed the lamentation of God. 

In Hebrew the verb niphal is translated sorry. 

It is used thirty times of God and only six times of humans. 

In twenty-four of those times it refers to God changing his mind. 

In seventeen of those times God decides not to inflict the judgment originally planned. 

Only twice (here and in 1 Samuel 15) does God regret a previous act intended for good. 

In both cases something went wrong because of sin. 

Intent of author was not to tell us whether or not free well could override divine intervention. 

Only concern of the author was to tell us how this affected God. 

 

 

 



In Hebrew the verb atsab is translated grieved. 

It is used to describe the labor pains in childbirth and for the hard labor put on man. 

Now God experiences the same feelings. 

It is within divine grief that God announced he would blot out all whom he created. 

 

In Hebrew the word mhh is a strong word that means to wipe out or do away with completely. 

Verb is used to describe the complete destruction of a person or group. 

It is also used to describe the forgiveness of sin. 

In the Flood Story sin results in thorough destruction. 

At the end of the story God will promise no wholesale destruction again. 

But God does not explain how he will deal with continuing human sinfulness. 

 

P starts with Noah. 

Verses that follow run parallel with J but speak of earth and all flesh instead of humanity. 

It makes a clear connection with 1:31 where God declared everything to be good. 

Now we are faced with the shocking word that it is all corrupted. 

It could be the divine verification that the destructive effects of violence are inevitable. 

P allows for the possibility of nonhuman evil (back to Genesis 1:2). 

But the only evil we have control over is human sin. 

It is not in conflict with J whose emphasis is on human responsibility. 

 

Assignment for January 22 

Read Genesis 6:9-11:32 

 

 

 

 

 

 


